The Textual 
Translation For 

The Quran 
The Supreme 

By 






5.0 



Textual* Translation 
For The 
The Qur'an The Supreme 

{By narration ofHafss through Aa'ssirri) 

By 

Abdulaziz F. AlMubarak 

Revision 5.0 

* Textual is neither replicative nor literal but conforming to the exact text, i.e. without any addition, deletion or 
alteration to it! See Sections 6A and 10 of the Introduction to this Translation. Hence, this Translation is: 
original, unmatched, and closest to the actual text ofTheQur'an; and praise be for Allah, Lord of the worlds. 




Printing Rights Are Reserved 
^2015 jbl436 




Stop and ponder 



5 j^l 5jL j^L 4)1 



Allah commands by a commanding Ayah, 
and His Messenger calls by an urging Hadeeth. 

. [v 4 & jfcfc t> 

"And whatever the messenger gave you b so let-you z take it; x and whatever 
[he] forbade you b a 'n {regarding) it x so let-you z cease {doing it)." (S59:7) 

Brightened Allah an emra'an 1 (mature/perfect manliness possessor), [/?e] heard 
my statement, then [he] cognized/retained 2 it; w afterwards [he] conveyed it w as [he]\ 
heard it; w3 [surely] perhaps a conveyor of a Feq'hen 4 for whom he (is) afqahol 
(having more Feq'hen) than him." True Hadeeth. 

Also there is Hadeeth for sleeping, which the Prophet (SAWS) taught it to one of his I 
companions. Pardy such a Hadeeth says: "...and Your Prophet which You had sent." 
When the companion repeated the Hadeeth to ensure its memorization, he said: "...and 
Your Messenger which You had sent." Here (SAWS) interrupted and corrected 'him, 
by saying: "...and Your Prophet which You had sent." 

Al-Bokahary under No.247. 

Allah clearly commands; why are knowing Muslims disregard? Verily that surely is I 
puzzling, wondering, in fact perplexing.Ayah36of ^'J^Vt Sj>- says: 



And neither [was] for a pie] -believer and nor a [she]- 
believer, if judged Allah and His Messenger a matter, to to 
be for them the [choice-she*] 5 of their matter; 



• j-* - ^ e^ 15 *^ Jjfy 

Conveying- the Hadeeth parlance or The Qur'anic diction, it is absolutely necessary\ 
to be verbatim, as HEARD from Allah's Messenger, NOT as interpreted/ explained 
/interpreted by any one. No addition, no deletion, and alteration of any part thereof. 



See the Lexicon attached to this Translation for the word and the differences between: "f>»Jl", 

"^jluuyi'^ "J^jJl"^ anc J i "il l". Although in English tongue the word "one" may stand for an 

acceptable approximation for the. Lexicon explains why we cannot use this apparently such 

acceptable approximation! As "f =4-b*jJl J 1 ^ iSpjjaII^ see So "f>»JI"= 

mature/ perfect manliness-possessor. 

The word "(j^j" has a double meaning: (1) cognized and (2) retained! In this context both apply! 
That is verbatim. 

Feqh is an Arabic word that does not have English equivalent. It means (1) the understanding of the 
Sharey'ah Laws, and the capacity to discover and derive newer meanings and applications beyond 

the apparent textual meaning/meanings; (2) intensive and extensive knowledge of Islam. 
The word is translated as "choke-she/'' feminized! Clearly "choice" in English is neutral g and in Arabic 

could be masculine or feminine, as such femininity is " 14 J^"= -figurative. However, the word is 
= "infinitive noun" used for strengthening the idea that a Muslim must/ should not choose other than what Allah or 
His Messe nger chose for him / her. 



SVY^WiT nfS!?S" (YT:!?^ A"25SS"«25!?' AfEWS" »2fiM&B£fV29?S7)2£??' «f2WS" (VtsCTS" rt'Sws'ft'Sw?; (V £>i£! 



% U« j?^ \j£ J 13 Aa3 ><Uy^)j 4J^» * jg.> 

"... and whoever [he] obeys Allah and His Messenger then". 
qad {already and affirmatively) [he] won a great win." (S33:71) 



" ...then and whoever [he] disobeys Allah and His messenger, verily 
for him (is) Hell's w fire, w immortals they 2 (are) in it w ever." (S72:23). 





t. oJb^i Jis 4./? da I J <u>jljJlj ^oijuJl 4jj>tjt«j j-^^il oj^ j-*-^ 1 42*— jl j-^Jl (_r^| 

^yaJLil C ^ ^<LjjJl aJI^-j i 4j<^_Jlj L yd\ 4ji_0 4^>- Jj AXoJ- ^ Jj "V <ulpj I. Aj^-iJl J»S\J jAj' 1 

" jxJl" <L~JU JUJI ja . "^jXx^JIj i<w>- ^1" J L_=- isjMJI oliNl . j>J><^\ J SiLjjJl jl 

t IgjU—^sl il^X?-! £0 IJl» C jl j— !l i^^ 0 y _j iijjJtoJlj (. Jj^Js> J^jI J^a (jo'UI (j-J aJjIJx*J|| 

oj^ 4lXibl _1SJjJ C <Ui~v?J jl jjjjl J-Jio j»J *J>-I j^l • ^y^^^Jb I jS- 4)1 j»Jfclj?-l 

L jU^JI j 4jU5\JIj jLJl J ApMJl <ui ' — - >L>— *!l iw-OxjJl jj-o^J 'Ck^aj jl jiJl ^^aj ^9 jl 

(Y ) 

t ^yil^Jlj ^btaJI i_9M2>-l Jl (^^j- 1 °JJ^-i (_5-iJl 4 _^>-bJlj j»jJiJl 4j t 4L^2jSj ^ O^^jdll 



iOjJLuJI 4^>l AAJjJI Ajbt<J 5J_^Jt«J ■ j>t>Jl] ^Oj^**-^ 5 ^ ^jj^ i»jA>t^JI AyaXj Ai>t^l 

■ Ijjl j j5i ^ jl ,_^><-~-> Ja2s ^cL^2j *V C. J ^LstaJl _j 4X«J>- 

■ aJ j5Ll]l j JU>Jli / azi\Jj»j 4)1 J-^ij *j/ *j>- ^x»Jl 



^^^^^^^M^^^^^p^^^^^^i. . ^ , ^^^^^^^^^ . <p V^- 

^ VS"S!?S" ATZWJ" ('^??^" nt^T nt^Tnt^T ti2flfiifiB£!'^^SV^9??* fST:??5" «T'? ; !-r/s't:! ; J'T'« ts'>^ 




ByAHah'snameAr-Rahma'neAr-Rahee'me (TheMultitudinous Mercy Giver) 

Annotation. 

Dear reader: let it be known to you that the diction of The Qur'an is phrased 
in ultimate precision and exactitude. Each word in it is intended for itself to convey a 
specific-message. It does nothave word-deficits or word-surpluses nor does it have 
synonyms. It is sacred and unique. It is for the entire humanity. So its translation is a 
must and must be verbatim or transliteration, in order to be taintless. 

All "translations" in circulation since a long time ago, known as "Translation 
of The Meanings of The Qur'an," with due respect to their authors, ara 
tnfit to convey its precision and exactitude, in whole or in details. It ii 
', if not impossible, to find a sentence of two words in any of them exacm 
corresponding to the text of The Qur'an. This is in addition to unfortunately very] 
very many fatal flaws ubiquitous in all of them. 

All that, because such "translations" have not abided by its verbatim text, and so 
had deprived it of its biggest treasure and greatest mother of marvels. In its verbatim or 
transliteration are: eloquence and elucidation, metonymy and figuration, and above 
all linguistic inimitability, as it is unmatchable in all places and at all times. Also in 
its verbatim or transliteration latently-lie the prodigious marvels which emerge over- 
time, depending on the progress of the sciences and the advancement of| 
epochal-eras vis. avis maturity of mankind. In it too is the wondrous scientific- 
nature in various disciplines and for all developments.lt is a multitudinous-carrieA 
of direct meanings and uttermost implications, i.e. the obvious as well as the latent. 
It is perfect in its construction as a whole and meticulously precise in its details. In itl 
are the precedences and the deferments, which in turn give different immediate 
meanings and ultimate denotative implications, expected from the intellects. From 
its words sacrosanct faiths are taken and the religious rules are derived. Its diction 
is abundant with meanings and the augmentations thereof. So its translation by 
meaning' ' detracts from its text and corrupts its intended implications. Hence, its 
translation by "meaning" is not only unfit hut should never be. 

The Translator/ by Allah's munificence & divine-guidance, praises & thanks to Allah. 




JJ *ljj lift 

jl iiiJl Jpj c^J! oUJU! JJ 

^j-X*!? ^yj <lL«,>- .il>s->l J^c>tl^wiJI ^ ^jSC j»J jl ' .«./»< il c ^\ ,/» t "if 1 -»jj^JI jl jiJI jLita 4-*>- j I 

^-SnJj ^^o^- __p> iy -U-P jJL) t L*~»^- Lfci j' ' (*^^' l^ 2 ^' "(*^"' (*^^ if J^^l 

^ jljijl ,_yaisLo La LgJ jl ^jmSH • oTjiJl aJ^aj U oJl>-j c jTj^JI <d2j La <. "^>-\j}\"\ 

.(JjiJI lift jLd JL Li ol yiJI ^I). c5 j«^JIj Jj2]l 

4lg>- ^a 4lg>\J <wip ^ kiJJi ^Jp t 4SJu0J S jf? j}\ *^j$> Ji^J OL^J Ow» J j'j^JI — Y 

• J L*jj 4jL>t^« Jj>J I J jJL I 

. [a <\ : J»Jl] ^ ^ J3 llii ^£t& 

1 >jjjl ' • j^aJLwwaJI j^Uu J ^j-jJ L»^ t <Ukj^^JI Aj^l olft ^^aJ <U«jJL) ^> jfuj t—'^CUvj 

c_«ix>t^> ^ La^jLjj c 5j^i^<JI <u*Jlj j^sx^JI jTjaJLi IjJisIj i jt^jLul \j^al>-\ jj^L~«Jljl 
ojLva>JI SiLij 2 yr J)\ J^j^j f jUI sLi^l ^ '^^j^' r»-^ Oil? c iI»j<Jlj 4~«UI O^Ut^Jl 

oLi^S"if U^j s-IJixA^hj i. S^kJI iuJIj jl?^JI oIjaJL oL-i^fl t y 9 '^> m l y * A ^ f -j ■ S*jL»jV1| 

• ijL^J^I ejl./?->JI Sjlj*^J Si J*^Jj 8 j~"J ^ ^f" 
C 4^>-jl iLi^fl JL* ^Lsa<C«^«J) ^J^l J JU oJL^-^aJI iiojJI jA jTjiJl 

\\- ^1] 

j^Jl jS\j^<JI jA c |"jL<JI j^iajj jj.,r?«Jl y> Jp SjljXjl AjlllaPj aIIsJI 4jLJa>t«j jljiJli 
U^»- J^J J_»?-_»Jl J La Jj C (j^LJl Jis] J Lva 5^^-Mlj Loll jj-d Jj^-jJl J La J5 ^ J^aUI! 

JJ c o^Ut^JI i^jiL>t» ^ i. c? ./ia,'.." ^ (_^II JLw^ . >LxSGI jA jT t jUil j Jljilj jl jl 




^jJl cThe Future World Order y al^Jl ^ ^UJI J 
oL-lj^j ;y> jj5C (1)1 J^tiv^ j c 4)1 oTjill (1)1 ^ j^j o^Ux^Jlj fjJjJI 

^jjjJI ^Jjjl i1)LL) j^>- J^s (1)Lj l^jl • I^jIJJj l^jl Jb j+OAa ^.,f?ll J L y? j./?'Jl jl SI t 

• ^j! Uj J 4jl>t^u Jj>J I J jjiL I I J — V 
lo~L»J rt-L^J <U>t^J <jl <ulp 4)1 ( _ s l-s^' J j-*-* jJl I J?l>sJ ^^xJl <U>j^S\jl 4jVl J^o ^i>lj 

^i'jA jTjiJI jl ^jj^s -^Ij (I) : i*J^I-~Jl ( j~o-l!l5' ^sw'lj jj^xL^-jjiJ i«jjS31 ajVI oJl» 

• JljSI Jj J ji 4J d)LS IJcg-9 C 4ijJbJljj-^2jJI ^ t *U U»l • J-^il L5 l*' jl' 



Jjai SI t <us V (jJUl y>Sll c 0 j~-L« j ^ oJL^Jl j^U ^Ij^ j AjU^j^u (J>JI d)U diliS' — J 



:JIS 



(V : ytJI) 4 ]£& & p^tj tjiJ£ Spj\ 
^ixJIj JUisi-Vl Ua I jiS, UJ^J JLu j <dlj <uLp 4sl ^^L^? Jj— Jl J^' j Jl j*l 'S* *iUS 

■ axJL^jj jl yS\\ 




t ,_fUU 3jL^>JI 2 jIjuaJ j c a jjIj— j ^ j>- Jl k-iU\xS^ c jT yiJL s-Ijua^I Ju^i <uLp j — o 
^y-^iJ c JL^JI jT ja\] 'kJsiA j SiLii a, <Uj>- ^ JU*if j i. UiUI US c <uJU>&a oUJ ^_gJ ( j J jJl| 
■ jUJIj 43 JlSI ^^Ujj Ja^yaJL jT jiJI <d _eAi la JS J jT j^JI J yu lila 5i yu> <U^> ^ Ji\) 

• 4)1 f*>\S U>- 4jl jU Jlj jTyJI jUepI (j^> OLL^JI -^aJUJI JjkjJ jj+A*l\j J53 

• cS >^ Ji tlr* Cx^ 3 Jc" ( L r ) ) • ^r** 5 0) ^ Uj>- Jl -1 

o*>L^aJl jlSCa jl 4 *Ujl!l ^yju Iki "o^UfiJl" • o^UaJI S £«j>- Jlci . ijli o^^j-J JjjJL) jl (^) 

j»j JU^p^M j! * j*J? jl\ ,_yj<j Ip U_^j t (^JbSvJl = 5jLj<JI j^S^Lol (J c ol J-/? o-aJ^J)l 
"4)1 <U>-jj ^SsJp ^*>Ljr _> Lf^a ^j^pJI t LjjL>-Ijj Lfil^jl f-bli JSI 4)1" _> UJ J^>-jJI 
• ^yj"^!] UIp toUaJI t-i j-^o US' c (*— >)*\ J IjiUvajl - ji-li U^- Jl UJi>si 

•Jjj (_^jJl l^jJjjjJl 0-)JL>Jl dJJU» 1 yfljl —V 

■ H<c*a <ujl l yJ JiU UJ t lfr«.w US' LgJLdj J t IaIp J 4)l^aj)) 
^5)) 1 4idP <up j ^ L^Jaij- 'g\ Lg-p j^«-l j Ig-o^i ft • • ■ Lp^w US LglSj j»j LaLp jJ » 
Jl» ^9 • IgiA-wy* j Ig^aJ j 3 ij^^l i. ((Lgjt*~» US UjJLSJ I 

OSbdJ doJbJI ^Ux^aJl ilpl U! j c((cJUjl ^jJl dJuJj--.)) 
(^JUI d^Jj---)) i^Uwai] Jli jL 5^ ^^akyiJl <t>^>w2i ^ ((cJ— ujl (_$jJI ciU jj • • • )) I 
Ua SjLwvaJlj ,_^aJI jl ; U* JusUtJI • (Y i V) : ^^H c^J^-^' ls^ ^f^" O-jJ^ i Jl» j ■ ((cJUjll 
,J>sJL! Syuj ^jfijj jl J^a Jb ■ j-Slj ^aI jTjiJU Uaj L kiuJl>JJ ij^JL (_5j«SnJI a-^a*5(I 

• bjj US ^yaJlj 4.«.,..^i.lL ^jlJj -(^l c *— 'l_«^aJlj 

dUSj t ^~U!I ajISUJI j ilg^JI aJj^JI diU Ua djJusJJ ij^JL 4JL^aJI j ^yaJI jlS liU -A 
j^UJj 8aL3 % ^^"^1 Jl 4)1 c^AS ^ juV • Jjlj j^I 4il (> ^S i 

<uLpj l l^jlJbj U^jIJJ Si j*&L» jT jjjJL) ^..,<?llj j,./t'JI jt-SUj jl dJJi ■ <*Jt~4>j j . ^ a. ' J jj j^>tj Vjl 

Uil . 4)1 . t ^lj t jlSv>)fl jJli £ jUj)(lj AijJI Ol> ^y^l) (jJ ^"^1 Jl I4JL2J Jb ^Vj 

.(-V) £S^I d-jJ^JD J±UJ ^ 

4)1 ^fJ&J £ 2JU<sl hjfiyjj £ oJbJL>- Ol jlisXjIj *— 'JJ^ ^Up -^J ' JjJUaiaJI IJlA — <\ 

i > > e > 6,1 

_J^Li La J-Sj i«J>-jdl 5_Jij JaJI 5jLalj ^j^SjjJI £i~p- jj- 0 ' Jj' (3*2*slJI 



c _ 

. (JLaJI lift 4jL$j ^» *\ SJa*-}UI • (Jlp o ^5Cil j 

<j\ ^ Sj^JL&^I 2*111 JL^JI jl yl) iaJij il^aj 2^>- y Jl>- ^j* ^ <Gl toLia ^JUI j c iilJuT 
Lw«jdLaj t "if jl 4jL>t^< <uJLp IjUju^j 4)L \^jd^j> Oj ji c ( Jj~«- s ' j-^&j ^ y -kyj • ^5 I 

i»^-^x!l dUb j jSo jl Lff ^s- j Jj<J c ijjJLSo^l AjJJL 4)1 >_jL53 L^sJ SaJSjJI 

j Sfjljj jJUJ! oUJ p\ '^■j&fiS ojU? w>UI jj^ajl ^"^Jl J*^ -u 
<L~>j&xl\j ol^l i«j>-jij ojiL«JI c X^>\>- f+^a i^>yti\j c j^JuvJI ^^Lo jl5 aJIp j t oIjIaSI 

^jcJI ^ J-Loi L«_i U<5 j-^>- t jLaJ^Mj oLJI ap^UI ^^f^ ^ L4JI jJ j L^JlJu is j^oLa 

■ L*4^j L»aj I 

jl C jl5 Lol5 4 4J J^SJ ^ t_AJ j~iJI klj JL>JI jl Jl~>tJI jT jiil jl) >-jj^J j- 0 j' ~\T 

A^-alj 4AJi c 4 , ,,n\ ^Uj>- jj jj ^ 4jl jj^^oJI ■ La^JLo <*Jj>- ^\ (ji^S*. i jl ^->j->| 

i«J>-y Jj>- jj d\iJS JbJLtJI i^jL-SU L> j La^i ^0 OjiiJI JiJ\ t j^l cJL^JI jTjii] 

_j AijjjwJl c 4_! _jljC^JI AjjJLSCj^l "oU^yll" jl JjJjUJI ^«^>- j»-L«j —I — \i 

^JL«j>- c ^L^aJ ^ c ^Lw^JL jvg-;L)lj I j^>- 4)1 ^»jkl^>- c L^jU-w?! jL^x?-I ^0 1 1 j* 1^ jl jjiJl ^ibtol 

■ 4sl jl JJi JLxj L^i jj^jL^ ? ISLJ ■ ^L^oa>j 




g, ^ p _ 

Sjlalj SisJb 2jw»j UaS jl^aJI ^>^S" Jij :j_«S\j jl Jb"^ jljlJI c^Jl>JI j-^a*JI ^ 

J_ajL«JI SaUI ^Jl ioyJI ^ <cjw> j ^\yS)i\j JL^^xJI l^l asJiII ■ <jj>-\ <UJ ^1 ^1 

Jl ^ dJJi jj^j JL*jl Jj c ^J^l> ^ L»j oLJ5j a^JS y j>zj j i. aJ i jj Uj oLJSj <uJS| 
^ : *>lia • j^Jl ^^^Jl I ^■/a.o.i Jj IjJLv-il JL^2i j bvi? dJJjUj • jT ^ " \J^>" <ul£ OJL?- jl 

c ^yjtoJI ^ a^j b_%yJ " ^ju" j " ^J^" jl • (^j./?a<JI j^f- jii^Jl dJJi £jP <U)ljA*l~j) • "(*-*-' 

JSj • 41JI Oil ^lo jT jiJI ^ j«J jl j y'^y jH-^' j- 0 " ^r^' j-« ^* ^ jl 

• il yjl ^j^oJI *^>-lj » j^vail («— « jJ c UgJ JjJb "if j iJli LgJ jl jiJl ^ 

j\ i jT^sji ^ iU^Ji : t >~-"i i T" ijs jl. "verse".. "U" ij^ \y^ry ■ >TSb.j 
"verse" iUs - j -ii-Ji ^.%Ji jK jU^Ji jh ^ J aisC ^ ^jji ^4-Ji ^^Ji } ts^^jil 

Ijl/jU verse i*iS\j Jj^jj ji~Ji ^ <j i^-i;^ -A^a ^ig.to *- , "^i I 

das ji ?"2lT" a^jJij u*ji ^i^Jij v 1111 ^V^ 1 l^ 1 ^ 1 r^" ^ L " ' 

■ |>jL U5" Iga. l^j ^tJUJI ^^1 ^ilj iuyJI j jflh'. 1 j^js k—jbxP ^?t«J *>l«i 

LgJlS" "oU^-^JI" ^ivJj ^ oLi^aJlj ^jf^HSj f-Lw^lj JL*i"i(l ^j-^j J^2-iil L«l — ^ 

iajU- O^'ifij iwU- 4ii 4J c Ol JJL) O^s-SU (»-Jj-S^I jTj-dJI JUj<_1-«I jl • *^^>>j 
j^Jlj ^ ^ . k L-Jo • 0^>-^J ^ ^ ■ ■ W L— ^1 • 4_] w^jj ^j^*-" ^ g ^1 " " J 

"j^?-l ^xll" j»iCb jl Uj . Ljj^ J-^' ' ' ^rr-^' lt^ ^ ' J °^ L * dKri 

^Ji\ j j5\j Lo * j ^3 1 ^yss Jj i. 2a>sJI oU>-ji}L C~~J ^ lil <■ IgjL^L; "ifj ( j/9^aJL JlajlJ «J 

«-Ua?-Vl ^ e jJS v_Jlj^i LgJi v." ^Jlj c iaJb oJj^-j^JI l^j^f -o^Ivw<JI ^^jj cojj^~~*JI j~^IaxJI 

C j»J!iiL^X?-l j»^j<^J La IjJLgl?-! "oL«»?-^xll" Ij^ili jj-ijJI jl ciLi ^ • SJUvAaJI Jj SjcJajJI 

jl Jb*if J^JI ,^50 • j»jsLil jj j^v^- j ^jL^?-^ j»^J ^LpjJI LJLp j • ^y^sJU j»-§jIjI j I 4)1 j»-*lj=r 

.(jl^I jTpUl) :li^l 





Iff 




Pi 





■* - 

/ ^ jLt»JJ/ J _^>t^JJ ^y^^JI) Jj<a!I i cy ' •^-'^-^ ' j^' l/ 2 -^' ^-^-^ j-» t>!^ a -' 

. 4)L Sfl 5ji Jj^ *>li t _ r i£)l j _ r i£JI dJDi Jlp ^ j c o!ApI ^ £ | 

iiaJI c iUJIj • Ijl-U i j£L> j»J jl ItlsU- Utjj \ j>c^j j ^jj^l jl_~UI ^ji ^ lj— ~J "oU^-yJI" 

jTjJsJI k»J>- jZ-j ^jJ^li {jA Ua^sJI JUjCj jl jl (jSU_> ^ il ^ j»j>-^1<JI JL*P ^Jij (Lx_J»)l 

Loj" :<JjJL jl j\ ^ ^ju "4_J di— £ ^ >_jLxS'" :JjJL jl <. jl_j>s^JI 

j»S\jbjl j jj • "Vjj jt^Cjbjl j j>tJ jj • J jAj jl jl U_ « (J4^ ^-ij ■ ^•J-i U^> (_J^l| 

Lpjj U^-^j UU?-j jl • jt^^Lc- ioU*JI I j^»5\j jl ,_y>i~-i -j t jjls-Nl j»^jlj yj jl jl| 



Lu«JL>-lj 



c «.<JI UJaS j i. ^JLv^JL! Ji>e^t*JI li JLv? j c jLj^U t«-i~»_^<JI jj^J U?- 4jl — I — W 
ij!Ai]l J*)\^-j c Lg^s {js*j L ^}\ i^UjJl i;i>Jl oJLft L ^<-i jl j»JL«*JI ' *j! 

Ji>tJ ^ dijlj c5jj^j<^JI Jj&I jiSl iwJ^UtJl AjJ ^ ijjJLSsj^l 5jJJI d-^- i^LJl jjjiJl 
c jMl (^r"^! *J jlJluJI "oL> ^Jl" JL^JI 4)1 j ( _yaJI 2iJi ioj- 

• o*)lc-l A 5 jiiJI ^^lajl 

^ I^L ^Ul — Jl ^j*^ <■ biL-I US' c ^)fl JS" ^J)fl jiC jl c ^«JI JS" v^-^w j c j^l 

U? C ^x^> jj jl^jj j jJLa«j 5AiV aJU>-j . j»_o*yi ^^alAaj c j~"J ' 

i—>jj«JI Lg_>l 'wjLS' :^l ■ JcJl IJift oU^xlaj jTjiJl jjjj ^^Ip ^^-x^JNl |»U^I <. 

? i > jaJI ^^oJU^ L iwjLS iwiJIj i-jLS' ? j j^Lij j ^JLaxj Ujj 4jI ^ 





lit 


w 


^Pi- 
rn 





<iu JL^Ulj^Sd Jipj j»j<J ■ jj-Jsl^wJI ^Ujj 4jL>t r ^ Jj^Jl y -^JJ -^J l>i* 

^ Ajj^iS^j^l ijJJl jl Ujj ? ^.jjUJLj t_jjj«^JI <Jih>cj> (_^ju iiU'idj aSjJI ^^iujj ^ 

JJL^UJ v^L SiJS JUJIj t 2L>LJl jj>!l »!5WI ^lUl Cxi ^J ljb " 

Jul JLo jl^JI jT^iJJ j& I dikj Ijj^Lj jl j^jJsUtJL jjJl>- jli" JJii cjjiiuJl <~^J&\ 

<. 4)1 jiL c £^>=Jl J jUxa ^ <U^- j li5Cft Cx>s~vf I Jaii jNl c j^Sll L5 X^ I jLuL j»J j»-^isJ j c Jj jb\ 



if 

(The Future World Order) 



jixjj • L*LJ 5-jj*5l iJLajJI j^Uaoj olflilaio ^ jjJlSI j ^»JL*ilj 5a«JU]I ^ i^^o (_$iJI 

^^Ip oi-SvP j 4)1 cJLS"^; La j^j -5j_)JL^j^l oljJLj 2jti ^1 4sl ^bS^J <uJ.ij wsj 
^lajl • ^*>\iJI ^Js- 4) JU>JI j • 4)1 i_jbS^J c 4)1 s^Lt jl <. iljjJI ^J^>-J ' 4/L.^allj ,_^aJI ^iii ^; 

■ o*)IpI A 5 jiiJl 

oJlA 4~*aL O C 4)1 t >USC "4../? Jl 4^?-^xSl" ^ O^-j— >i U> Jcs- —I — Y* 

• JuJUxJl £-JjJL<JI IJjk ^ |»L^^Jl C 8 jJu j\ 4**J&J jA ^Jalwj jj-*- 0 ^Ijl 4)1 jj_*Jl L^lLi 

Cy> oL»jsL^<JI ^ja j^pLwu j^jI c-JjJs aAs-j <. La j-^-j t c-J ^^1 ^ eLUi Oj_dJ Jij 

oj^j iJLio ^llaj jl A^Jt>\ ^<JI ^Ijl O-A j-j UsL^-lj • j^o-^JIj tiJLSL) i ^j^SSCI 

cuS'/cuS' jl iS"jLtJl/l]jLtJI c ^y^l aJLLJI dib oii c cJyj)fl ^ Lf^wi j 

iJljSV! ^Nl ^ ti^l CyJr^l jt^ 3 



(*4-y »)-4<jp* ^ (r-T-Y 0 tfjs iti&r (y-I-yO 

:JbUi ^ -Yt 5_/flJI jliil <.o~?~Jl jTy]l ^ iUSOJ ^^Jl L5 uJl dJUUUJjj (o-4-Y «) 

(o-I-yOj (j4-yOj (t-I-yOj (y-I-yOj (>-T-y 0 ^ j^Ij ji 

IJUs * yj> ^ ^J>- j£ jl 4)1 i-jlxS' ^ *L>J>- jl kJS J5o • 41 i_jlxS' i«^>- ^xl 4jljb UjUa J^Swj I 

jLJ" Lj15 j! c "Ljj* lily" ^jl : LgjT ^^Ip jl «JL>JI j! i*l£Jl Ja c iili jl Ijl^JI 
dUi jl ^LJLSCJI dllxl Ljjw U^i -^k* L*->lj jl "^j* U^>-" 1x115 j»l 

• jIjuJI aJLpj ^L-^l _sa ^jJd\ ^Js^Jlj .^jcJI 

JS3I juj ^J^\ jl >lj 

t 4iy^> a^los>- (_jjJl j t <uiL>- j^j *y j 4jJU ^ ^ J^M' ^ JLII t 4)1 t_jlxS' jJUssj ( 2r >t ^ J ' ^1 
<, iSlij i JL» (3 j^j ' <u~£>- ^UJL« i*«JLp ij—*! ^^ic- s ^-'id j LjjJI oj^»iJ L5 ^-Jl j j^>NI 

• jjjjJI ^ jj ^1 f>^' J^**J j_j->^a*jl j^^j L>«_oJ I cjiix^J JUjsJIj 
t jl jl^JI l)Tj2JI S-«j»- j*) ^jjjiil " )L ^' ^4 ^ k^- 1 ' ' ^t^L^Jl j»5Ux] 4, ah; a j <u*-J3 




Vi j us j_r 31 [ro^ji] ^^^ja^.^ Ijl* .(0 

• dib J U&\\ 

cji £=r j- 1 • ^K ij^U\l Jb j>^\ ^yjtJL i c^> £^ j»j>J JS1 iJU* (j~Js 

"§\ S^i^j £J&L l^j^" : t>Vi_«i -^yJI **JJ _ptJlj cij-^jl Jjlia^ 4iL_^j 

i n ir n ii ii ' c ii ii 



t iLuJI j! <uLs Jl jjJ 



^L£i t /Ju "J- Jl" USj t oJ>JLj SjLil ^ "dlb" iJ_& "J— dJLb" L«1 .jJScuJU 
jLLi t "J^j^'" ' r*^ 'lj>Jl ? ^Jl<JI (_Jl L§j jLLi "dllj" i»JLS\j 

^yjj^Jl jSl dUi "i«jjS ipLJl Jj<J" jy> ^ixs_ "i— *jJ ipLJl J^<J" J <L^~dL LSI ".ciJLb" _j JJ 
J^Ju Jl j cJ Jl j d**JI jj-o J^j • 4pL»JI ^Jj jl ic-LJI c-Sj jl d«*JI • ja i j Lj I 

jjjl" t 4jLtalj jT^ill l_ )|jP| ^Jl ^J?-J! (_5«~J ^J-yaJl 1 JU*> ^ jS'j La J-^ y<^J J 

• ">Lta (. j^UJl "J (jj <J I 

' Jidlj jIjuJI 4-Lp SI i Jl ^Ssj^JI Ii* 4 i»JLSUJ ^j-iJI ^j^oJI IJiy -(0 
jj^*^-! (J-L5I ^JifS 2-a^>L»^l ^-joliJI c^ipl ' ^L»^M ^ ^LSU-'illj SJLjaJI ^J*j 

ah.,i^<JI 0*^ dJJi • S jgi^oJl a!«JI j JL>t^JI oT jiJI c jI^UJI Lg->«.J»a 4 j-oJUJI *—>j oiLxjl 
doJb- c ^jjUVl Jc*^ 4 ^oL^JI oLSCwj : Jajl) (I'lJW ^JLtaj jTjUl C-Jjl» ■jLil 

Jjlali :4jL) J jij jJUjj ^gU^ J^JLs 4 LaJUjj 4oj r JI J»J La ^^^1 43iLvajl •OlY'l 
oLS^> Ji s^LpjJI Ui o^^aJI :*)Lt«J • [ £-T : (»^Jl] 4^^. y 4^ 

LjjL>-Ij frbli 4^1^^! ij~SLsj Lgj Jj^-aJlj >j^>JI jl <JL^_xp^I Lpj_i Lai 4 S^^JI 

"4)1 ^SiAs> ^M—JI" *_j Lg^a ^^Jl ^5 4 LgjLS" jljl 



.*„ I I ^^^^^^^^^^^^^ m I . I I . I „ . . I . m . . m '. ^; 




WWM¥PM^PMW^WP^MPMWPMPMW^WP^MPM^^M^WPM¥P^M 



j»JjJI jl^p LJL>- ^^ii y>Ml jl __^p • ^jMl 5l»jJI £^>\j UJUs 4jj+aij lJl£ Ul cU^JUia 

• SJbJjJI ^-JfcLiaJI ■ <UjjS <La^Lwl oL<J ^j^J oJUJL>- ^-JkLiaJ Jl*3 Jli i^_4jjJiJl <ioJL>Jl jll 

"LJU? ilL>4" j^^j .4)1 J^-j Tju^>=-o jl j 4)1 Ml <dl M jl J^J> JSj* jl : Mj1 

• it|S Lg ak v a^Jl dUJu ^asl c 2jlJb ^JLtii jl jl .^ll 
ob jA«JI _j j^JI ^ <uL*JI La t *JL*j La jL«jMl j»Jp jU^ t 4)1 L> 

■ aJL>JI j o ^j^JI i 3*jI jJI ,_jjU^JI ^SCixj Lg-JLc- t-VL^yij 2JUJI v_Jl yjl ^1 i-p j^iJI ol jL*JI j : ; 

^^^udl jA jlyiJI ^ La ^L-Ml jl 

L$i> ^Jl cf^L-Ml aJL-jj flSUSfl J£) c^^JI j&>Jlj ^L-MI <ul ^ tSfjl ^yJI 
i ^^jUcJIj ^JLJjIj ^»JLJI -J^aJI j~s^j ■ Ip^Aj £~JI LgiL^aij c LiL-i jljjiil 

^.gallj jljAaJlj jAxJIj C ^yJ-lijlj S^i-Mlj t ^LJLSIj 4>-LJUlj ^-I^JIj <Ui>-jJlj jjbcJIj jjjjlj 
(3-WaJlj 0 jU^d' 4jLj>-J i,a. ..i^ll J}^*"*^' yt~»j t i^>-^]l ^ La JS'j j-i-J! j*-ALalilj 

pioja ' "(^^1 (_/ 8 '^i ^" J ' j^jJI^aJI <3^2>tjj i^»l*JL *li^]lj iiiU^lj 

jjj ^» iJljjJI ^iilj ylj^l Ml LaJlaj M ^jdl iws<a>«*iJI 5j ^pJJ ^ika jL^<j> *i~>- t " \yA 

• 2j jJUI ajjJJIj -L-vJI jkuJI *■ ^<j> tiJJS J5" ■ ^»-Sn>JI y» j*il 
c jL«J ^ IjjSwjI L^JjI Ij^I c «i«-JUjj ^^L-MIja jTjiJI ^ U J5" jl :J^aiJI J_«aJIj 
u^>t*J %<i iL*JI ^Ji^ jTjiJI iJip jp ^>^S\Jlj ■ jlj-^Mj jj-^j % t __ r «GJt aJLp t_s jLo U 49iMi Jj 

UIJLA (^JlSI 4) JUj>JU .^JUaJl ^aLJI Jl jil ^yixj US' c ((jjjJI ^1 4Jb«tP ^yvi^ M)) 

• ' J^~h ^ j^wJ'j JU^Jli ■ 4)1 UljLA jl M^aJ ^Jli^J US' Laj j <tj\ Jj J^jjJI IJljJ 

|j^>sJl/^<j>waJI ^jJb>JI t^x? ^1 _jJl ^ M ^~?waJI j~iJI |»gall J j 
4)1 obi Lo jJi o j./?c- ^ j _ i, .a 1 il i j~y!> Mj c <u^)w ^ j^L&j JiS i aJUJJuiJI j^uLiJII 

£LJI j JL>t<Jl jljiJl ^ *U- Uj ^I^iJMI Js j-iJl ■ jLJl j isLru-Ml 5 ji j 5j ^>cJI j jt-U]l j (»-f4]l j-"l 

■ IJjp Jl«JU«^JI A^J C c M ( j- J< -a Ug-^a jJ>Sj • A>t^>t^2jll 

aLaJala j -ujtjj? ^yss c f-^LaJI ^iUj jjp diiJ M ( _ 5 xJl 4 ^JjJ*^ Lai -YT 

eJLpVl ^ diJI ^! tijSk-a SJLj Lg^Ja.. a^^JI iiJJI .iaJLdl 0^0$"! (I-tt) 
(fli^ W^fr ' ^±x-^- > y^ 1 *~ *• iS"^-'-" cr"^ ' L^iLiuLaj aULSGI 




j-o ijjJiCj^l ^yLi ■ >_jjJLk<Jl j, -»Mlj «UJl JjUUilj cjiij-^idJ 5JLL5 jj-i>- *>U <_£l 

(jUiJil J*g_~ ~s <U jj«Jl ^ Lai • J jj<jU!I I ^UxjI ljw^I ^ j J^UJI - ^1 ^Uol 

iiUI jU diJii' • dDi Lr J j AJL^-'il JjjuUIj Ajw JjjuUIj <ui JjjuUIj Aj JjjtUll 

ol^jA<J <UwJL Us j^3S>- C <UoLla ASJj .3 j ■/? H<J I jj ^^xJI i. 4jL3jJI ol^jjLjU Ijlp- <ULP Ujjdl 
• jl^l ^ OiU^a M il c dliiS j^Ml J <_bl^lJI ^ Lg-^ixj ^ jj jj* Jr^ 4 jUaJI 

(O jjUJl ^L>t_il a]L>s; »»l l jS\_j jt-J (jl ' 4-> J-W j_l<Jl A>-l j_i La I j~i-S 4 <W>- ^x)l 

t iJLSai «>isi ^ ju V aUi-yi *Jb- ^ . U^JI I4JLUL UJ SijfKsV 1 J V- - L: - Jl 
■ J ji-j • ^ 1Jcj>j^ _P jl o^jl liU • iLUlo UlS AjjJSCjMl ^ j_j M • " Jj<j" UiSj 

This (is) my ba> al (master/owner/husband) M 

5j ^%yJI 4« . ./?ll jM U> U>- ? Lgj Ul>- (V' (j-*- 3 ' _^SJ1 ,_^2Jl ^ <o j?- ' IS 4_»lSj 



(jU_xJ ^y^iCt« c_s ^p-Lj ^j— ^° 



(is) iJ5o Upj . i^j 



^ . ijJ&Ml iJKil ^ ju V ioy<Jl ^ L^LLia ^U; ^ ^j^Ml ^ i*KJI 

iJLsai e-jlJ j^si " w " >j i^ip ^j^Lsoi US' jio .pen x = ( jL2)ij ctree w =s^Ji 

( (^j^J ieLl5i JjJ^ • ' jJ J-^P j»^a I jm> j . LgJlp " " y> j> j»Jo iJlSCJl j^j^J <• 4~L*«JI 

. ^jssJdJ j^Lo JiS US' c iuy 2pLJI JjJ ^ Mju [ > V : ^j^-iJl] 
iJS Slta -ajaLp- ob^UI AbjJSoMl ^ <. UjT b^Si US .^U-^JI JbJt^" -TT) 

cjM ^JU3 t you 

0 Joj Jjl (j-a Lflj _«A JbJL>ei] ^jU^JI OJ^j Jj>-I J^i ■ 4-j L _ r -^l ^ 'Li' ' 

>ls cj-^UJi ^Xi^ji ^3 =you s coj! =you y c^I=you f j ccJ =you b :Suj 
let-say [yow s ]=ji :^ us £ ^Ji ^.^ii j! t verily you 8 =dbi Jji; 

^U>o La i-JUSM c-a-S - j^JI oULSsJl i^jik^a ^ ( Y * ) t5 ap j^j»t^J ^ T ^dUI IJlSCa j 

La (jlpj^vJ <W>- ^Jl oLs^jU? i_J^~J j yi jjl oj^ (jl U)J • j»JjSC] I (jl j^l A^»- jj JaLS3 <JI 



. "j^" us ul>.I j ba al ;luuji 




c 5jjJio^Jl aJJJI ^ U^JL; <_£j~» (_5 JJl jlio^Jl IJl» ^^Ip 4s ju>JU • l ^*-J>\ _/>Sn a1*j Jjl 

■ ^b-j j aJ ^SwJl j 4) JU>Jlj c j AiU^. 4)1 J. s*2°i ^ dUS j c jjU../lIIj ^j-JjJI 

^lil U-»jJ c ^jXx^JL ji La Jb-I JJjj jJ 4jl aj^tJIj aaIjlJL cJjjj<^Jl j^j —I —TV 

jl lo iwi^ . oljJL dlb jl a*1£II oJl» Jai 4jl il c L*JL«ij ^ j Jb^SlI IJus LjjJI 

aJlA j t oJLp jLva jT jLSCs • _^Ji> A-i " jT jiJI ^y'Uvs <U^>- ^1^*4 <Jt^ J " <_r**-*^" -J 

dlb Ja (jiG j 4 ^IjSj Uji LgjI d^c,^^ ^ U ^Utjl jTyjJj ^ . LgJLS" l$J y 
c dlli LgJ j j5o >wjL^ il • ajJsLJI ( _ r ^l]15' * jI j>Jl ? ^budl ^5\JU a^»- ^ bjJbLj b> jl "a^>- 

.(o!ApI ^0 5 yisJl ykjl) V jl yi]l aj jjL Lo ^,1^.2". 1 c 1 jjj 

jl dUi • AljjJIj < j/aa,'JI aJIp J-^sj LgjLs c V JL>- L*s> y^l ^ c ^yx^Jb k^>- j£\ ■ >_j 

Jul ^jJI ^ jJUJI jjhjj jj,./t«JI ^jJLp ^jjbuJI t_iJb>t*J j^Uj>- c LajT b L^i jT jjjJI ,_^aj 

J^jJJ A^^JL) (jJjJI AijUta ^ly^l (^l^) ^y'Lx-o-JI ty ljt>-lj J-Ao ^^l^toJL) 4^>- J -jAjJI 

^Ij y JL*JI j^]I ^^sjI y^l jl UJLp • ^^JwJL a«j>- jA\ dUj cJUiS"! j^p- ^yJLOl j^JaJlj 

LJ oJL;S"i(l Jj c aJUj^^JI ^UaJI a^aj jjI LjUj IJlfc .olijMl cJ j ^1 ^ y>^\ 
j jJL>-l V o*>lpl V ^ t J j-- ^1 do Jj- ^ U^> IJl» jjl ItJli j ? |» jLJl j jj-Ajdl ^ 

(_$l jl 4 jl j-flJI (yLita fjfa* < I t J-*"T ^»_^vJ jl ^yjt^JU A^J>- yJl 

jJ ,_y>- J c j jj^j jl ^yv-o j^l yJI Li>- A^s- y IjL^A jl il (UjT ^ 0 jiajl) "a«j>- jj" 

dJLb 

• jl j-5il ^j- 0 j^vw-JI j^*wJ A-^-v-dL A»o->- 
^1 I Jl»J A7« . > j ALut) j»Jj^Jl ^y^^ JLAXj i lijl U (. ^yjtaJL A^>- ^x]l ■ ^ 

-JUmJIj Ajbi^Jlj oL-Jlj ap!>UI U^J jljiJI ^ AjL-^sJIj ,_yaJI jl ■ ^JUai 

J£)j o^b^JI aJL^ ^ ^^JUJI jUp)fl Uj-sj • jUj JS" J ^kiuJI ^^iUI 

jjiajj j j «J I y> j^Lc- A-i>sJlj Sy»Uail ^yjlj^Jlj SiJbCuJI ^LviJL! j'ilL*^- Lo»A j • Oljjial!! 

(_^JiJl c ^JlaJI aJ j ■ aJL^oj ^ o^^Jlll J^^j a)L^»-I ^ jLr-Jl jT^iJli -|»jl*jl 

jl .[u^y] i $ £ & Li. Sj^i'&j [YnrcyV 1 ] 41^-^== ^ 

^\£>H\ j+j Ju'LUI J^>- a:UJ5 y> . [^ r : >u] j [\ i : ( >^ , ] 4^ J->-!>^ 







^Pi- 
rn 





. Lb! V jl L# *JJ Jj 

<Uw>- '■ jJJb^J 4)1 ^yii j t 2JL^?I Sj^^^sjjc SJb JU>- Ol jISsXjIj >jjp J-o-P Jdijj jVl — Y £ 

j^UI ^ "j « ■/i./i'^uJI 1 ' SJiLu^l j^a j-^ip °^r*-iJ <»-sjI"$5Ij 4 <. oVl ■/»"! dJJi J^* 1 ^! 

LSC SJ^JI oLV jJI ^ v*>L-)ll jSljJI (>• _ r i£)l dJUi ^ c ^JUJI j JlLJI IJla ^ oJip 
^ jl i ^Jl^JI J^I y> OlS" Lj^ -I YO jS'jJI eJjSfl JsL^Vl iili jl ^UjjjIj 
t SjIjlJI Jlu 015 c ^yliju^l VI c axJI jLvJl (_gl 5*»L»o t^^JjJI ^UJI j^-J 

^5 Jul t _^>- 4)1 oljp- C frlijL^S/l Jb-I \j>-yaj - ^ JT*- ^ 'JjVl ^JLlJl) ^^P J j-i Jjl ^ll 

. i»j>- jSlI oJjfc ■^^ A j' ^* y Vlj yV! t^la LgJ (1)15 ^jXJI t oUa^*>Ul ^jAxA 

{jA Jb *>\i t ji*JU*>l jl jl ,j~»>"l jl <Jj-v* • 5 ^Jj La J jjjj jl ^plal^o V ijjJisjVU —To 

(^JJI jl t j^aJI (^JJIjl c jj^v^l (^JJI jl t JjjlvaJI JIS (^JJI : JjAj jl ojjIjlJI -ojjlJuJl| 

43Ji <u!p j t Sjj yJJ i^JL 4 L^jbjAo ^ Ijl>- S^ii i^iSOVl SjJJl jU 1 .,^<l j -jljAiJI v_JU3> 

^>\jdJj LgjIjjAa jtilixJ ^yJI ^JjJ<Jl ^j,^.a"' ,_^Lp IJlSiJ t 3jj)«.,i^ll 5jlp ^jS j j5o i»JLS\jL jjj./gdl ■ 

4)1 obi ^ Jj^- L/?j.,rt>->- c jLuJl J^-" j j^-> <uJLS\JL jl <u!pj c obji*Jl ^bwl 

• jLJI 5 jSl 

^UJI ^ L^"lj-^i iJjLiJ U l^ii" LgjT Lip «.io^JJ S, JU (^i^>Jl j\) l*L&\ - Y1 

: • iljj L*J j*JI j ^j^oJI (^Jjj j»— jj ^jJl 1*1 Vj LaJl>-j LglS^I t oJUJjJll 

■ ^V 5j ^wJI jj-jJU jj = *—>Ip • I 

■ J^*^ j' ij* *— aJLs>*JI = ^jl _«j ■ ^ 

. jl y>j 2Ji *— 'Ip = ( r~>- • 

. JLaj jli^a ^ *— 'Ip = *— '_Jp 
• ^J«e^- jl U j^- i^)\>zS- *\ jj t—ilp = jX^wk! • J 
. ^^JaJL SjJ ^Jl ^ SUS bUS J>0 = (_Jj • j 

■ 4jLi jl 4j j4*Z> OjIp jl 4jLt«J *—>Ip = Jil ■ ^ 




♦assy 



. Tjl»I 0j£> y jl ^j*-^ Jj ^Usj ^ ■ J^il (J 5 y> "^yjtJI" _j jT^I iu^- _y jU dDiJ oJU^Jl 

2jJl«j~JI jljjiJI £->/>J ,j4> J*£»j ^S- JaiUej (5.0 IfjUeJLJ djjL>-U) ioJ^-^lJI eJlft jl • Y A 
4jJJl ^1 JL^Jl jljA_U BJjJLj>JI A^»-^x!l oJLs> j»j<J • dlli ^^Ic- 4) JUjJIs c JL^Jl jljill 

jl t jl SjJLLJI j j»Jj<JI 4jjJ ^ JisJ ,_yJia^ iJl>-i <_£ _^>-l o y> i IJLg_;_j • Y ^ 

o"i(l 0 jJis- J*- ^jJI i jA ^ j L*»^>- JLJI Jjj^>ej axJjj y^>,3 *IpJJI ^yaJl^tj 

C 4X3 J ^ oJU>-I^JI SpLJLj (5jJjj<^JI 0*>Ljjl J^j a1a^^j>- j <Jli\ l ^jJ'^u j i*^) ^jSvjj^I j^J^I 
t_jL ^ ^r^J ' U^*'j^^ i.T* - ' t^-^ ' ~*>t~& jiil aJlA ^ jij 4!*^- jl 4jajjji>| 



lgIS3 j c jMl M jl 4)1 i^Li t Jlaj Jul -La jiJI ei* jljl jT OaJ . V » 

jl 4)1 jl yr jl i. ^ ^1 Ja-4» oL ^jl 

J^J J^* U^J 3 dr 0 ijJ^h lx >.j **3rj& 0t d-f~j -Cij jT^lj <_r^ 

I4J j~~yJJ L^JL^SXj jl 4)1 _jp.il 4 jT^I i*J AliJj jT^lj ^j^-^l JlL ^y> I^LjIj 4)1 

Li jl l ( j^*^>-\ (j^llil t j^»oJLv.oJIj ^^Lw^(l Ljj ^->j t ^UJI jiS"l jL*j>ei«o^(lj J_j_JiSI 
(5.0 ^~aixJI) l^jl^t-iJ d->J>-L) La jLixilj j«iJ dJJi ^ L>j t Lg-/?j^>tj j"i(l t 4s I 

«Gl c lJ^ScJI 4)1 ^^Ip j C jl ji\ li^a JUL) ^ L 



oJLa 



^ UaL~o ^jL-j jl t J^*J>-I j^jdUJI J-J ^ JLv^Jlj ^^L-^U iaJL>-j 4)1 *—>lxS\) iaJL>- i«j>- 

^Gl L3-1I 1^43 ■ ^*>Jl j^jl! |> j\ju> ja c ilc-LLS' j->Jl ^jpLUIj ■ 4jiL c ^~>JI 

• j^>Jij j^ivJUJ jl>«^JI J^jJI li-» ^ t y < -^ I 




• j^JUJI uj 4i Juj>JI <jl >^^J • jiJ ^-^jJ j^y^ ^^LJI j,: 

a2i2nazila@gmail.com 

(966508829666) 



jjl^j LgJLS' It^/iJULs ^tAj j-a ji^l c-sS' jl c dDi ^)Lp o ^SCil j oJU^I t 4)1 ^jJSs j JiJ 

• obi! (Y)^j JJa^^U! 
:(0 iia^UI * 

^Li jl <U^< jl jljS 4j iA j^j C ^jjl<wjl (j^j^JI J^J-LgJ Ja^iitJI jl 

• (J jJL ^JLkjJ 4jL>s^-o Jj>Jlj ■ J^>t^Jl jl jaII <Uw>- jJ jj^tl^jl ^j^J 4jl ojlio (_£ jjlj C La^JLpI 

jl jlSL- JiC (l) 



i^_Jl»cJI ( jiC»^J O-olgC- L»^-« Jjjl jjjl £^>- jLSCj'VIj 5 jjLtoJIj j_ siaJl 1 jjSsJj • (J 1 ^*^' Lg*^*** 

t ^j^.^aJlj f-LjMl ^j^J <L*~JL cilliS ■ ( _ s ^Jlj j^jLj oLNl j ^^gj ■/? J <L*wJU IJift • L^Ap 
[^~j^J>j j»jt5 oLij^Jl <*-J^-j jLJI 4s*^>\jj ^ULJI 5JLp ^ .^Hj t^r^j ./? J I j*5\lj 

■ hJ\ dJUj ^ Jljb- M J ■ JL>t^JI jl jiJI ^ ^.ygJI J jj^S J.y2.'Jl 

^-x-^l ^j—^ J **U*^Lj c J^^Jl jljiJl ji_^<l jLi (_5 j-j^i <*^>- j^j j 

p ^ ^ fr 

iiLiSlI j c 5 yUuJI j iiUJI j jLJI j ip^LU i^^JU L^? j-^>- t<b-j ^ J^^- 1 ^ J l^^I 

w ^ 

jU^I j-^L> (i >*)\^- c <w^->t-<wj iw-w>>tP t >jl^.l j^i • 5j*)U»j c ,j~iJI jlijJlj^ 

^Jl ^X?-J C 4jJ (_^l ^]l t ) il IJlft JLjjjj jJ^c^.aJI (j-* -3 •A^jjJ<Jl -U>t-> jj^i t Jj ji J 4^«jjL| 

. ^cJil LJ 2Lj yJI ^1 jJl»S|I IJl* Jjj^ J jU^ jU °^y> Lois' jJ ■ Ujjli 2Lu yJI iiJUll 

M j t JL>t^JI jl jaII ^^Lc- (_£ j-^ai j t Jb^i t ' c5jW ,! - p i ' (_$^J •-^>=-*JI j^ j^JI i— 1 jl^li 

• 4lJI diJi ^9 JljL>- ^ Lv2jI La j . 5sJI olj^-l 

• 0*Apl (T) ^ UJ ^yCo jl Ji (jSl J^tX^JI 4jl ill Jb Aj j»JLwJI ISI • (^) 

jl dUi 




La 4jLal J 43 JU JJLo 4^»- J$\ jM dDi ■ ( Y ) ^ UJ L _ r J J ( ^ ) Ji LJ 4^5 ^ 4^?- I J 

dUS 2UU2J ^ c(T) ^ UJ ^ CL4JI J^LJI Jl JL^JI ^ (\) j\ 

• 1 >Lk>JI Ju^aij <U*5\>JI ^^fl^ <U3 il i t >L>tP t_*>tj<J 4jl 

Verily it x is surely a wonder, a prodigy; as in it x 
(is) ultimate widom and a conclusive precept. 

(The superscript" on it indicates that the it refers to a musculine gender in Arabic). 

J L> jj-jj L&jL; 5j*)LLjj 1 g"^>-l i^a3 jL*>tj i^**-* - ^J <Ljjj«jl jj^j £»*>LJJI (1) jJJ L> 

:(Y) SJa^UI * 

www.qurantranslation.org :5JisJi ijjj^)" ^'J 1 Ji ^^J' 

• La £^a ^Sjjl iaj^J t _ 5 xJ l_J I 

y op dJUi jjju S} dhe Prelude = etjdij The Introduction = ^juui/ 

dLL) ^^a C 4^1^u 4jlj t ^JJJ j-^l 4jL*gJI L^a s-^jLSjl (j j£L~m t 3 j-il^a <U^>- ojjfcl 

• Vjt 5*1 >]l 

c 4p jj ^ jjjiJi i. jjLwiSij L ^ r u>Ji j^a^j ^j-a Li jj Prelude Ji j 

( J^>JC?^a jJS^ (J^yj ^ : •f* ' J 'i-^* 1 - 1 J—*J-^ lw <-«■'>■ • -L^sJl jljjiJl 4_«J>-^J Lg^a Jj'V ajjj^J>\ 

:(r) aia^>ui * 

La Jilj C 41^23 J 4^JLxj Luip ^ j 4JO 4^-^JI oJLSi <^^J^ j»J!>LvO jl o^jj 4^3 

^ (_LSsJj • tliJjj LoAp 4ja^>u jl 4j ^JLxJlJ 0 jS- ^cJij jl f-ljj Jl ^rj ^ 4j> .!-?",.. ll 

i JaJI oLj?-j 1 >L ^wJj <U^Lp (j^-l ApT^aj 4i^ 4^>- ^xll aSjs e-\ ^jl ^3 j»JfcL~jl 

^^sa .5.0:^^1^ ^L-Vlj .4j3j ^ s^i^ji ipLJJ ($10,000.00) ^^al j^jJ 

■ *>L~- ciUi ^Lki— I La c aJp J "oIju" Jl IJl» ^L^j J-^is ^ JiCJ Jj}>JI| 



lit 









:(0 iife**JI * 

^TjiJl ^^aJl J jt^-^xoJU L> ,/?>iJtJl |»j^a<JI ^^Ls- S-ji~&J! "j-^LiJl" ^1 j j5\j U> (^jl 

:(o) iij 

I^LS ^ j*?L~Jl f-i* Jj ili ^ Jo; UjU ^Js> jl ^1 jit j • j^*~k_~j ^ ^1 

:(n) aJa^^ui * 

:j»^>Jl 4jL^ ^ Jli j^j J jjL c JuJkiJl 
C^~J jT jii] 5^?- y jL 4 "^Uj^JI (_£ ^jJl" jl il c jS^Jj jl ,_y<^-i I ^""'j (' ') 

iuyJL j j^o jl j Jb^ jT yi\ if-\ JLaJI jl dlii • 4^?- yJI os-l jAj JLjcJI ^c1^2j ^ c jT jijl 

i_3^L ^1 jT^ill j>- JiO LgJlial iu~>Jl jjiO ^ diJiS' .(_5jU^JI ^^aJLj Ju 

■ ^^L^Nl ^yaJLj ciojjJl 

c jTjlj "i»^-^x]l" dib ojIS' UJ Lgjli ijj^Jl AjJJl ^Ji\ jTjiJl " ^j>- jj" jj 4jl AJLJbJl 

j jl JU^J «G jtAxj ^-^ll J^j J <b JLjdl j jl yJl . Jl j^Ml j^j Jl^ 
• a3\S jjj 4)1 jtiLlp |»*>LJI j • JU>t» ^^ip jJll 

i3 jLJI JLgi ^ ^jj*-!l 



^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



By Allah's name Ar- Rahman 1 Ar-Raheem ( The multitudinous mercy Giver) 

Preface 

The praise is for Allah; and the prayer and the peace are upon Mohammad,! 
son of Abduallah, who is a mercy gifted by Allah to all humanity. The Qur'an is 
Allah's messageis) and Mohammad's (SAWS) permanent miracle in fact miracles, in its\ 
facile but inimitable language. 

The Qur'an sums up the purpose of creation in a nutshell by saying: 

"And not I created the Jinn and the humans except to worship [Me] 2 ". (S51:56) 

The above Ayah 3 (S51:56) by and large is self-explanatory It is as clear asl 
sunshine in a clear summer day. By this Ayah Allah (SWT) 4 says that He 
created the Jinn and the humans for nothing else except to worship Him.\ 
Worshipping Him means: (1) acknowledging His existence; (2) submitting] 
to {i.e. obeying) His Criteria of prescription and proscription, as embodied 
in The Qur'an, Allah's true and unaltered Word, and the Hadeeth. 5 The 
Hadeeth and The Qur'an are as inseparable as a living body and its soulA 
Each complements the other, when The Qur'an generalizes the Hadeeth] 
specifies, and the vice versa. Allah says: 



Ar-Rahman= "Cy^^." The word "<>»»jJI" is an exclusive proper name of Allah. It is also one of the mostl 
beautiful other attributive names of Allah. Various Qur'an-commentators have a lot to say about this proper] 
name, the sum and essence of it all is as follows: as a proper name of Allah. The Ayah (SI 7:1 10) says: "Let-sayl 
\you you 2 call Allah or let-call you 2 Ar -Rahman, whomever that call you 2 so for Him (are) the names al-\ 
husna (the-most-all-around-beautiful)." Ar-Rahman indicates favor and help, clemency and generosity, goodwill and m 
to all Allah's creatures (including even the atheists) in this world. As a proper name Ar-Rahman is not\ 
translatable per se. However it is used when exhortation by admonition or reprimand are called for. Moreover, 
associated with and simultaneous to such exhortation is a reminder that Ar-Kahman implies hope, help, favor, 
and goodwill mercy towards the one or ones being exhorted by such admonition. On the other hand the I 
word " Ar-Raheem"— "^J^" can be shared, as in the use to describe anyone who is "multitudinous mercy doer'' 
See the lexicon attached to this Translation. 

The letter "6" in "OjAJ*^" by Arabic {linguistic) Rule, is called "W-k ^ 'JL»»J| jl Ajlijll = 

"preventive u," which when it precedes the speaker's pronoun "l;," the speaker's pronoun "l;" gets omitted as in| 
"CxS^Pi," for "uLiaalP' = "alleviation, lightening" otAyat's end harmony (rhyme). See (J^* a J>«a-»i 'O'j^' L ^JP , \ 

Ayah, The word, "Ayah," (plural Ayat), has four distinct meanings, three of which share with the others somel 
common features of a marvel — i.e. of evoking great surprise, sustained admiration, and marked wonderment. The I 
fourth meaning is the fact that eventually (in due course of time) the Ayat will empirically be shown to be true and] 
accurate, for each successive generation what it is appropriate to it. See the Lexicon attached to this Translation for a I 
fuller explanation of this marvelous and meaning packed word 
(SWT) —Subhanaho Wa Ta'ala. The word "subhana"— "Cj^^" has no English equivalent per se, wherever thisl 
word occurs it is associated with a phenomenal work that Allah and Allah alone can do. Thus, we probably can I 
render this idea by saying: we single Allah as excelling in all good qualities and that He transcends above alA 
shortcomings and that He is unique and works uniquely. The "ho" is a pronoun referring to Allah and "Ta'ala,"\ 
means He is constantly in an elevated status above and beyond anything imaginable. 
Hadeeth is the tradition, or the verbatim statement of the Prophet and Messenger of Islam (SAWS), or his actions} 
or the statement or action of some one else that the Prophet did approve or did not disapprove. 
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"And whatever the messenger gave you b so let-you / take it; x 
and whatever [he] forbade you 1 ' a'n {regarding) it" so let-you z cease (doing it)." (S59:7) 



It must be pointed out that it is paramountly important to know that Allah's 
worship is almost all for the worshippers' own beneEt, as what is in it for 
Allah is their obedience to His command. Allah surely does not benefit from 
their obedience, nor is He hurt by their disobedience. He did not need them 
before creating them, nor does He need them after creating them. He is 
completely Self-Sufficient, He is The Besought by all; He is exalted in 
Loftiness and Majesty. Allah needs none, but all need Him. His Singularity] 
is unquestionable and His diety is undeniable by sound minds. 

This translator witnessed and lived, both personally and vicariously, the most 
unfortunate and tumultuous consequences of the tragic and criminal events 1 of 
September 11, 2001 in the U.S.A. Having personally participated in various 
discussions of the aftermath of such events, and vicariously shared the many 
agonies and pains of those others who were engrossed and entrapped by those 
events, I became profoundly affected by such events and their consequences. 
The victims of those events are of different nationalities and various religious] 
persuasions, including Muslims and Islam. I am emphatically convinced that all 
those victims had nothing to do with the presumed motives (good, bad or 
Hfferent), of the perpetrators, regardless of the nature of those motives. The 
Qur'an clearly states that whoever kills a person, must not be for retaliation (i.e. 
retribution) except only after due process of Law by the established authorities; that| 

to murdering the entire human race. The Qur'an says: 



is 



"Verily it* 2 whoever [he] killed a self* by other than a self* 
or a corruption in the Earth w so as if [he] killed the mankind together; 
and whoever [he] quickened if* so as if [he] quickened the mankind together." 

(S5:32) 



1 I am fully aware that there are some "Muslims" who unfortunately do applaud the occurrence of the I 
events and their likes in varying degrees. 

2 This "it x " is for the pronoun "-*" in the emphasi^ingthe. truth of the matter henceforth. In Arabic "truth"! 
is a masculine gender, hence it is truth x . 
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In another ^4)/^ {Qura'nic statement), The Qur'an states in and ##tf^£ig#0#.n 
terms that every self* draws the meed {fitting recompense I requital) of its w own\ 
deeds, and none shall bear the burden of another. 

"And not ill-burdens a she-ill-burden-bearer another's ill-burden." 1 

(S6:164) 

In our judgment The Qur'an is the basis of all cases, as it embodies and explains\ 
the entire creation: its origin, purpose and destiny^ balanced cooperative living among the\ 
peoples in this world and salvation in the Hereafter. Sound rationality, scientific 
progress, and peace for all emphatically supported by The Qur'an and its purport, 
as depicted by the following: 

The genesis and bases for this utiiq ue English translation of The 
Qur'an The Supreme, as The Qur'an is the basis for all cases. 

The criminal and unfortunate tragedy of 09/11/2001 alleged to be the work of| 
some Muslims definitely violated, in letter and spirit, the teachings of The Qur'an. 
However, clearly it is not proven beyond reasonable doubt that such horrible I 
and hideous acts are the work of true and good Muslims. Such acts are completely\ 
antithetical to Islam and its humane, rational, and simply put divine teachit 
However, the majority, and certainly not all, of the American media is biased,\ 
overflowing with assertions and presumptions that some named Muslims were 
responsible, when in fact perhaps they were victimised and "framed' as the 
culprits by the arch architects of such a tragedy. Time will surely tell. The 
American media is owned and operated by vast vested interests, interests that 
tirelessly claim to be objective, but, by and large, it is far from that. That is why in 
the rest of the world, especially the Muslim world and particularly the Arab\ 
world, the stories are quite different. There are myriads of irrefutable and 
irreconcilable facts 3 that contradict and invalidate the American media allegations. We 
sure hope that sooner than later the facts about this criminal tragedy of 
09/11/2001 will be proven, exposing the real perpetrators, for Allah's sake, for thel 
truth and for history so that all will reach the accurate conclusions and assign this 
hideous crime to its real perpetrators. 



The word "jjjO" has <jW meanings: (1) heavy burden, and (2) the heavy sin. Translated here as "ill-burden" asl 
it is a burden which heavily burdens, unless properly handled. The "jjjj"=vizier because he carries thel 
heavy burden of the King to administer the affairs charged to him. And the vizier's responsibility is sol 
enormous that if he makes a mistake, intended or not, it could be fatal to him and others. Thus, I chose to I 
further qualify "burden" by the word "ill" as such qualification really and truly best approximate the seriousness! 
of such a burden in reference. See u^"^'. 
In fact The Qur'an contains myriads of example after example to prove this case, but even contrary to this I 
fact, if there were no other proofs but the great Ayah at the beginning of this Preface, it would have been I 
sufficient. 

Here is not the proper venue to enumerate such facts. 
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2. The currently in use English translations of The Qur'an are very 
inaccurate, myriadly giving the opposite messages/ meanings of what 

The Qur'an says. 

One year later, it was necessary for me to return to the U.S.A. Again personally 
and vicariously I had to experience the consequences of those events of 9/11. 
Normally, whenever I travel, I carry with me my personal copy of The 
Qur'an, in addition to a copy of its English "translation," assuming that such\ 
translation was good. This time, after having left my home country, and for 
unknown reason to me, I found myself with a copy of only the English 1 
translation" of The Qur'an. It was sufficient for my werdo, i.e. daily regular] 
reading of a portion of The Qur'an. Since I had to accomplish my werda 2 from this 
English translation, which contains the Arabic text, I could not help but 
glance, every now and then, at some translated passages. This experience 
certainly startled me and alarmed my mind. On second thought, it was saddeningl 
in some aspects and embarrassing in most others. The translation was veryl 
inaccurate. Time and again it states what The Qur'an does not say; also it omitsl 
what The Qur'an does say, or even worst, as it states the exact opposite of what 
The Qur'an says. Simply stated: the translation was not acceptable. It 
unintentionally violates the integrity of the Qur'anic text. 

3. Apologizing for the shortcomings of the current translations of The Qur'an. 

Currendy in the U.S.A. and the Western World Islam and The Qur'an are 
almost daily topics of discussion. In the course of my discussions of Islam and 
The Qur'an, it was inevitable for me to point out the unintentional shortcomings in 
the various English translations of The Qur'an and to apologise for such an 
anomaly, to put it lighdy. 

My wife suggested that I should try to translate The Qur'an myself. I was 
receptive, as that is exacdy what I was thinking of doing anyway. But the task 
is absolutely monumental and of mammoth consequences, to say the least. But there 
was no escape from it. 

4. Hadeeth must be conveyed verbatim, so The Qur'an deserves the 
same, if not preciser, treatment. 

There is a famous Hadeeth {tradition I the verbatim statement of the Prophet and\ 
Messenger of Islam/ his actions/ the statement or action of some one else which the Prophet did\ 
approve or did not disapprove) stated at the beginning of the Introduction of this 
work, that urges us all to convey, transmit, or translate all Hadeeths verbatim. I 



1 I always carried this copy assuming [admittedly without verifying) that it is the best English translation. 
The word "werdo" or "werda" are exactly the same except for their grammatical place in Arabic. 
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have noticed that the various English translators ofTheQut'an overwhelmingly are 
not Arabs, 1 a fact that instantaneously drove me to think that they did not have 
sufficient appreciation of the exact meaning the Arabic words of The Qur'an and 
their imports by way of implications, connotations, and denotations in addition to 
what they impart explicidy. On second thought, I retorted by thinking that 
those were noted scholars who were sincere and bent on doing the best possible to 
achieve their discourse. May Allah reward them for their works, whatever 'it is? 
Given their penchant and sincerity why is it that their work of translation of 
The Qur'an is inadequate and flawed, i.e. very imprecise, to put it very mildly. As to 
the small minority of Arab translators of The Qur'an, I cannot find any good 
justification for them except an inexcusable "follower-ship" i.e. they allowed 
themselves to fall "preys/ victims''' to it. That is they found an existing "pattern" 
and they simply followed it, only adding their idiosyncratic marks 2 . Thereby theyl 
allowed themselves to fall into a trap. That is a trap of ease, as "follower-ship" is a 
lot easier than diligence, innovation or origination, where they have to cope with the 
exacting and highly precise language of The Qur'an, which contains no synonyms, in 
its descriptions and conveyance of situations, messages and concepts. 

5. Allah willing, all Qur'an translators are winners. 

However, Allah willing, all Qur'an translators are winners for their efforts, 
doubly when right and singly when not so right, as so stated in the Hadeeth. But, 
the fact remains that those modern scholars who had "translated" The Qur'anl 
to English, for one reason or another, unfortunately suffered from or were pronel 
to various significant shortcomings and flaws. In my judgment all that is clearly 
nanating from the fact that they, for one reason or another, all were not loyal to\ 
the integrity of the translated text. I say this, because in all those "translations" 
there is hardly a sentence of two words or more which reflects the actual text of The 
Qur'an. Here is why. The Qur'an uses a precision and exactitude language in its 
diction 3 . This language is embodied in the most amazing choice of words and their 
seeming synonyms, when in fact there are no synonyms in The Qur'an. Similarly, 



I am fully cognizant of the fact that during the "golden era" of the Islamic Civilization, roughlyl 
corresponding to the "Dark Ages" of modern Europe, as there was no globally known America to speak ofl 
at that time, the contributions of the non-Arabs were and continue to be salient and rather remarkable. To this dayl 
and forever, such monumental contributions in all disciplines, including the exacting ones, like grammar I 
and mathematics, are illustriously distinguishable. However, ancient Arabs as well as those that hadl 
contemporized the Prophet (SAWS) all spoke accurate Arabic (grammatically and otherwise) by instinct. The I 
non-Arabs deeply studied how to speak accurate Arabic. They had discovered and so had established certain "laws" 
and "rules" of discipline and had philosophised the proper pronunciations and syntaxes. Thus, they were trulyl 
outstanding, far better than most of present day Arabs. 

2 As a Muslim I am fully aware of the Hadeeth which urges Muslims to try to find an "excuse" or a| 
"justification" for any shortcoming by others, especially other Muslims, but the enormity of the case (as we arel 
dealing with the word of Allah and conveying it to the best of our abilities) I honestly tried but still could not I 
come up with an acceptable "excuse" or "justification." 

That does not mean we cannot translate The Qur'an textualfy as what the Arabic proverbs says: "What| 
cannot be achieved in its full, it's not to be missed in its most." 



? m m ^^^^^^^^^^^^^^^^^^^—^^ i ■ w ■ ■ m ■ ■ w ■ ■ m ■ ■ m'- ^y; 




the verb-usage format: present, past, passive, active, transitive, intransitive or their 
respective intensifications all are very telling. Of course, the same thing applies as 
well to the intensifications of adjectives, adverbs, objective/ subjective nouns, and 
prepositions. Those translators take no heed of such facts, and so they do not reflect 
such facts in their "translations." And to make the situation even worst 
interpolation, extrapolations, and even personal interpretation (which may not be 
right) of The Qur'anic text stands, for the innocent or the unwary reader of 
such translations, as if it were the Qur'anic text itself. Consequendy, the reader 
finds utter confusion as there is total lack of heed to the aforesaid facts. Obviously, 
no one who sets himself for a great and a noble task (of translating The Qur'an) 
would do so with less than his best. But once intentionally or not one falls into a 
"trap," if not a "folly," of ignoring the verbatim of The Qur'an, it is difficult to 
get extricated from it. May Allah forgive and amply reward those translators 
for their efforts, as they did what they did (I think) with the best of intention 
and sincerest of efforts. 1 They stated that their intention is translating the 
meanings ' of The Qur'an. Yes, The Qur'an has multitudes and multitudes of meanings, 
but their "translations" were not true translations, by any stretch of the imagination, 
of those multitudes of meanings or even a single one of such meanings. It is 
simply not possible. Because The Qur'an conveys multitudes and multitudes of 
meanings that are cumulative and ever-increasing as time and science progress. 
Their "translations" are at best, reflections of their personal understanding- 
I interpretation of the text of The Qur'an at the time they were undertaking their task. 
Clearly their personal understanding/ interpretation of the text of The Qur'an is 
flawed and inaccurate time and again. May Allah forgive them and reward them 
bounteously for doing their utmost of efforts. 

6. Suspending my work and devoting my efforts for translating The Qur'an. 

As a result of the aforementioned, I came to the conclusion that if we are to 
be very careful, painstaking and loyal to the integrity of the text with respect to the 
Hadeeth, of course The Qur'an is more deserving of a preciser treatment. 
Therefore, I decided to suspend my works 2 at hand, and to switch for translating 
The Qur'an, hopefully, Allah willing, achieving better/ preciser and exacter English 
translation of The Qur'an. Translation that, En-Sha-Allah, will adhere to the 
integrity of the text of The Qur'an, be most careful regarding the unique meanings 
of each word, each phrase and its context, each prepositional letter and its unique 
eaning as used in The Qur'an. By success from Allah, my determination for 
accuracy, and adherence to the integrity of the text, I hope a closer to the letter and spirit 
of the text of The Qur'an will be achieved, and thus an accurate translation of The 



This prayer of mine for those translators is my way of finding an "excuse" or "justification" for them. 
Thanks to Allah, by now, I have finished, except for the final reading of the last few chapters, the third and 
last volume of my book, The Future World Order. I was planning to proceed with my next two books, 
Human Rights, Especially Women 's Rights, In Islam, and The spread Of Islam By The Sword, A False Concept. 
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Qur'an will be gained. Hence, I am proceeding, by Allah's leave, speed, and my 
unconditional resolve to absolutely minimise (if not totally eliminate) all currently existing^ 
inaccuracies and unintended misrepresentations, due to faulty translations, interpolations orl 
extrapolations regarding translation of The Qur'an. Thus, forthwith I seek Allah's 
Assistance in my endeavor to divinely-guide me and enable me to make the 
best/ precisest choice for the most accurate and the best possible English translation of The 
Qur'an. I pray for Allah to acceptmy work, blessit by His Grace and favor it forever, Amen. 

7. Need for transliteration and superscribed 'words. 

To begin, I should mention that the Arabic language is brief and laconicj 
especially with respect to The Qur'an and the Hadeeth. In such regard it is veryl 
precise and exact, elaborative, connotative, denotative, and designative. It has a plethoric 
(encyclopedic) supply of words unmatchable in any other language. Hence, 
transliteration {with parenthetical explanation) is inevitable. Also, implicit and explicit 
pronouns for the singular, the double, and more than double, in the masculine or the 
feminine formats, all play significant roles. Arabic language is particular about the 
addressee in terms of feminine or the masculine. So the anticipation of all 
difficulties involved as well as the actual translation of all other translations, I 
had endeavored and had formulated and reformulated a table of superscripted words, to 



you 



f_ 



designate, distinguish and fulfill various needs, such as: you 
you y = for singular feminine, you ym = "lP'," for plural feminine, etc. Such a 
table is shown separately and a must for knowing and reading any part of my 
translation of The Qur'an The Supreme. 

8. Four main categories of this work 

Besides this Preface, there is an Introduction to this work, covering some 
important remarks about certain facts with respect to the uniqueness of the 
Arabic language, its great multitudes of words that are vis-a-vis The Qur'an not 
synonymous, as The Qur'an^j- no synonyms. Also its prepositional letters {i.e. as 
used in The Qur'an) and their uniqueness, precision, exactitude and specificity all are 
explained generally or specifically. And finally there is a Lexicon attached to this 
translation covering some special words with specific meanings and elaborated 
explanation as used in The Qur'an. 

In my work I relied, for English references, on the Merriam-Webst" 
Unabridged Dictionary and the American Heritage Dictionary. A 

various Arabic references as listed separately in the references pages. 

We seek Allah's Assistance and blessing to reach everyone participating in fJ 
work, Amen. 

Abdulaziz F. Al Mubarak 




Prelude 
Stop Momently 

Before proceeding to read this translation of The Qur'an it is imperative that you please\ 
become fully aware of certain facts relevant to this translation. The facts are: 



////, 



in form, contents, or 



A. This translation is totally new, i.e. it is 
characteristics; 

B. It is also unique, in that it meticulously adhered to the fact that words of Thel 
Qur'an have no synonyms and each is used for its own explicit and/ or implicin 
characteristics. 

C. It had relied after Allah on myriads of linguistic books (lexicons, describing thel 
distinctive characteristic of each word, grammar and conjugation, etc.) numerous\ 
books of interpretations and explanations of The Qur'an, many books discussing 
The Qur'an from its various aspects, the book of syntactical inflection of The 
Qur'an, and last but not least utmost efforts were exerted to ensure all the above. 
Since The Qur'an is perfect all-around, and that it is unique, sacredX 
and supreme, therefore surely no addition, deletion, or alteration of] 
any part oi its text is a fact vitally maintained throughout. 



D 



Hence, it is especially important for any reader to first read its Introduction, particularly 
Sections 35-38, in order to have a good understanding of the imperative basic principles and 
the prerequisite methodology of such a unique translation, for a subsequent good, and 
perhaps, proficient understanding of The Qur'an. However, short of such a reading, the 
following four-page synopsis is a must reading. 

It is imperative to follow four fundamentals of translation vis-a-vis translation fori 
The Qur'an. 

First: The Qur'an is made Arabic. 

'Verily We made it x Qur'an x Arabic. ."(S43:3). (The superscript " x " on it says thatl 
this "it x " refers to a masculine entity, here The Qur'an). Clearly the diction of The 
Qur'an is Arabic. Each word in The Qur'an carries specific meaning, which it and in 
alone carries. There are no synonyms in The Qur'an. Which means every word used in 
The Qur'an is for itself, with all the implications and connotations it imparts, in addition 
to its explicit import. That is to say, because of the complete lack of synonymity in The 
Qur'an: no other word can ever be employed instead of the one used in the diction of 
The Qur'an. Hence the absolute need for a precise and exact textual translation. 

Second: The Qur'an is in Arabic tongue-expression. 
"While this {i.e. the diction of The Qur'an is) a tongue- Arabic. . .." (S16:103) 
Arabic tongue-expression, that is: idiomatic Arabic, which means combining! 
one Arabic word with another/ others {Arabic n>ord(sJ) and the result is a 
meaning which neither of the two/others convey. For example: "the path's 



son"= "the traveler." There is no path; there is no son per se. Another example: 
'[he] eats his dead brother's £lesh"=he slanders another person. There is no 
' eating" thereis no "flesh" and there is no "dead brother" per se. (In Arabic the 
pronoun "he" is implicit, thatis why it is initaJicsand bracketed). The Qur'an contains 
myriads upon myriads upon myriads of such lofty and sublime, elegant and eloquent* 
Arabic tongue (idiomatic) expressions. So one has to be very familiar with such 
idiomatic expressions to know and translate the exact meaning or meanings of such 
expressions which are rife 'm The Qur'an. There are numerous books dealing with 
such expressions and Arabic idiomatic renditions. Clearly, English has "English- 
tongue" (^idiomatic English) expression. Example: troubleshooter, cakewalk, circle the\ 
agon and soapbox. So, if one is not familiar with such expressions he/she cannon 
translate them. 

Third: diction of The Qur'an had been descended by Arabic-rules. 

"We descended it x (by) Arabic rule 1 . (SI 3:37). 
By Arabic rule, means following Arabic language rules of grammar and conjugation, thel 
morality and wisdom of the Arabs, as polished and improved by divine intervention 2 . Because 
the diction of The Qur'an is rather terse and very precise, thorough familiarity with this 
fundamental is imperative, without which The Qur'an would not be aly understood, ten 
alone be translated. There are many specialised 'books dealing with such topics, especially 
books ofuL>^ S 4 ' > fr j = desinential-inflection of The Qur'an, i.e. deakng with every worm 
and its place in the sentence. 

Fourth: The diction of The Qur'an could behy Sha'rey'ah dicta. 
The fourth fundamental is the Sharey'ah imperatives. Which means there are] 
certain Sharey'ah requirements by definition, became known as the establishmentariansA 
That is: terms religiously defined and are ubiquitously accepted. For example: the Prayer.l 
Linguistically speaking, prayer —invocation or place of kowtow. But by Sharey'ahl 
definition the Prayer is universally accepted as having had ghusol or wodho'a (a\ 
prescribed bathing or a simple cleansing), entering into the Prayer by enunciating^ 
Allaho Akbar," doing all the prescribediitxidih and gestures, and exiting from it by: 
enunciating." As-S alamo Alaykum waRahmato Alla'he Wa brakatoh." 



In addition to those four-fundamentals stated above, there are three-corollaries that follow 
from those fundamentals. In order to exactiy convey the rather terse and meticulous texn 
of The Qur'an, that is conveying it in its Arabic sense and flavor. English words must be\ 
treated likewise, i.e. at times transliterated, masculinised, or feminized as needed. (See below). 



The corollaries that follow from the four fundamentals 

1. Qur'anic Arabic is very unique, i.e. there is nothing like it; it is in a class by itself Its 
words are very precise, highly descriptive, denotative, connotative, eloquent, and elegant. Its 



See the Lexicon attached to the Textual Translation Of The Qur'an for an elaboration. The word rule= 
adverbial so it is approximated through the word "bf. 

See the Lexicon attached to the Textual Translation Of The Qur'an for elaboration on this point. 




implicitmeanings are almost as exciting as its explicit imports. If you were very fluent in 
Arabic and were to read The Qur'an in Arabic you will surely not fully understand it 
except 'with some 'help, .Its words are packed with meanings. 

Except for about a do^en words, and a very shortlist of pronouns, English words, 
by and large, are neutral with respect to the gender. Arabic words are unlikel 
English with respect to gender, i.e. every word is either masculine or feminine and so, 
their referents and modifiers become of vital importance in conveying the intended* 
message(s). 

English words almost all are not conjugative. In fact so many common words do 
not have a simple past tense, e.g.: truth, patience, mercy. Also, not all verbs have 
subjective nouns, so such nouns are hard to find, objective nouns are much harder to 
find, if at all they exist. 

Arabic words are rational and conjugable, so you can easily find or almost make any\ 
word you desire with a great deal of precision for the intended meaning. Also subjective} 
and objective nouns do exist with impressive descriptive precision. 

Based on the above I had to make three innovations to accommodate the entire diction of 
The Qur'an: 

A. Transliteration of words that have no English equivalent. Such words are transliterated* 
and parenthetically explained, for example: ba'al {master/ owner/ husband), and also a 
footnote is added, as the word: ba'al, has another mea.ning= an idol worshipped by some 
Arab tribes prior to Islam. 

B. Superscribing and square bracketing of pronouns . Since Arabic pronouns are genden 
sensitive and that they could be (a) connected, (b) detached, or (c) hidden {implied). I 
therefore specifying exactly the intended pronoun is vitally important. So, I have 
established a list of such pronouns specifying the referent pronoun so as to 
completely remove any ambiguity as to the referent, comporting with the Arabic 
which does not have any such ambiguity to begin with. Consider the following 
for an illustration the pronoun: you. Clearly in English this you, could stand for 
masculine, feminine, singular, or plural. In Arabic such neutrality leading to a 
concurrent ambiguity does not exist. 

So thisyou is superscribed with an " s" = you s so it is for masculine, singular addressee, detached and\ 
not hidden. 

If it is superscribed with an "F '=you f soitis for masculine,plural, addressee, connected, and 
not hidden. 

If it is superscribed with a"g"=you g then it is for masculine, singular addressee, connected,} 

and explicit ending-pronoun « as in ™) = very yous. 
If it is superscribed with an"h"=you h then it is for masculine, singular addressee, connected,} 

and explicit ending-pronoun.-J , as in ' "'.""^ = do you h reckon. 
If it is superscribed with a "z" and bracketed and italicized — you z ] then it is for 
masculine, plural addressees, and explicit {not hidden); or " y " for feminine, singular* 
addressee, detached and explicit, <£, as in <^jj= verily you^. 
If it is superscribed with an "s"=you s then it is for feminine, singular addressee, connected,} 
and explicit ending-pronoun -J, as in |r-"^ = verily you s . 
C. Masculinising or feminizing certain words as needed . This was done by superscribing a 
word with" for femini^ingit or x for masculini^ingit, e.g.: tree w and pen x . 



There are under twenty different such superscribed words, that are repetitive and 
so they will be obvious and easily remembered and appreciated (for eliminating^ 
ambiguity) as one reads on. 
D. Transliterated and Superscribed^ brds 



This compendium of transliterated and superscribed words was fairly large, as this 
compendium had exhausted the entire English alphabet. So, a newer approach was 
implemented for brevity the final revision of this compendium; subsequentiy many of 
the superscripts were spared. Listed below are those letters, now not needed, giving 
rise to an apparent discontinuity in this compendium vis-a-vis normal order of 
alphabetical superscripts. To avoid a restart, which would involve very valuable time 
and endeavor, it was decided to leave all as is but list the now defunct, i.e. not used 
alphabets as well as those left in use. The list includes: The defunct: e, i, j, k, 1, and q. 
the ones left in use are: 

a. See p 4 below. 

b. Used for the plural, masculine, addressees, e.g.: £-^= you b 
Used for the plural, masculine, addressees, with J*^ A, e.g.: gl*a= you c 

d. Used for the feminine, singular, addressee, as = you d came/ committed 



apparent, as in: 



f. Used for the masculine, plural jou, you f = "^231". 

Used for individual masculine, addressee pronoun jou, connected 
you g =^)\^3; 

m. Used in combination with y for plural feminine such as you^ 1 ™ =Cfi" 
n. Used as a superscript for masculine plural mood, e.g.: your", 
o. Used for "^>" which is equivalent to "£u*."= whence, "^j ^^l l L»" 
p. See below: 



when 0 



The pronoun "who"/"whom" stands for eight distinct types of designations: 

(1) As connective noun "who x "/"whom x " "<J>ua^ ^l" = ^ill" Q r = "which x " 

(2) Who 1 '/ "whom r /which r = "dtt^l", but in Arabic some time albeit "J>a>» 

(3) But written and enunciated as "l>*", so to distinguish such designation "0 4 ", it is 
superscripted with a"p"=who p or whom 1 ' orwhich p . So, who p / whom p / which p all 
stand for" : 6*' ! 'accordingly. 

(4) As interrogative noun= who a /whom a /which a ="(>," = "U"="^ l^Hu< l 

(5) As conditional noun= whoever/whomever/whatever= "6*," or 
"L»"= inasmuch/ so4ong as. 

(6) As who r for a plural masculine "who" = "ctt^l" 

(7) As who 11 indicates singular feminine, as who u /whom u /whose u /which L — 

(8) As who v superscript" indicates plural feminine pronoun: as who v = "W^j' u^u'." 
r. See p (6) above. 

s. Used for separate, apparent, masculine, singular you— "^'"=you s . 

t. Used for two situations: singular, masculine, addressees e.g.: your or for plural, 

masculine, addressees with lS»^ ^, e.g.: you 0 
u. See p (7) above, 
v. See p (8) above. 




w. Used to indicate a feminine gender I feminine-gender-referent, e.g.: self village, w or a feminine\ 



i. Used for masculine gender or masculine gender-referent, example, book , x or a masculine\ 
pronoun it. x 

y. Used for a feminine plural: verb e.g.: "ate f — "^&i"or pronouns: "theyf "them >'" or 

"their v " or for singular feminine your 
y m. Plural Feminine e.g.: "<— l>^T"= eaters vm as "eaters". 

z. Used for masculine plural verb, denoting "j," or "lS"— augmentation or "waw,"\ 
you, 2 

or they 2 for denoting "j" or e y= augmentation or "waw," versus — you, f 
(^i, the masculine plural pronoun. 
Also, for denoting "duiull = the feminizing- denotative suffix "^/^-"for the 

singular, =Shey e.g.: eater-she>— "3_M" 5 or for the plural, e.g.: "Cj!>LSI"= eaters>' m as 
eaters" per se could be masculine" o °r&" &s well. So the diw^ superscripts certainly 
specify the referent without any ambiguity; although -j^y=the feminizing- denotative suffix\ 
is the accurate one, at times such designation becomes a bit awkward, so a superscript! 
of, w e.g.: earth,*' as stated above suffices. 

Exception to the rule of strict adherence to the text of The Qur'an: The suffix 
pronoun "^" for the singular, plural or the speaker's aggrandisement in Arabic has no\ 
English equivalent per se. So to avoid being/ sounding too verbose, pedantic or 
awkward the word "we" in Arabic = " Cp^ '\ will be used to approximate for as 
most appropriate alternative. For example: "Ula"= "said we"=strictly speakings " 
Cp^". But "CP^ J^a" is very awkward , to say the least. However, we will use it to 
mean: "Ula" in all identical or similar situations. 
Annotation: In English there is no way to exactly say: "MO i£"= he considered and said\ 
that a statement/ fact stated by another person is false/ a lie. So for "v ^" I settled 
to use denied. Similarly for "±>+"= by absolute stubbornness he denied a statement/ facA 
stated by another person while he knows full well that it is true. So for I settled to 

use rejected. 

zA>* (_^i<«j jj<j <. ^\juj 4jU>t^». 4) ^sdJij j^>jl Prelude Jl I j^J ^^JLxJI j»j 

• I jiS L»J^J j»-L»»<j ^u>t^j aJI ^^-^jl 



By Allah's Name Ar-Rahma 'tie 1 Ar-Rahee 'me ( The multitudinous mercy Giver) 

Introduction 
A MUST READING 
For better understanding of the bases and principles of the solemn task of 
translating The Qur'an, whose diction is absolutely unique, i.e. very\ 
rational and all-around comprehensive, reading of this Introduction is a 
must, or at least Sections: 7 and 34-40 thereof. Yes, it may be a bit long (37 1 
pages) but necessary and surely not verbose. 

To begin with, we point to the well-known fact that every messenger of Allah 
was Allah-empowered by unique miracles suitable for his time and\ 
people. For example: Moses' era was magic-mired, and his rod had outdone 
the ultimate magic of that era. In Jesus' time it was "medicine-prevalent," 
and Jesus' Allah's empowered capacity to cure the leprous, the blind and : 
even enliven the dead, all were testaments to his miraculous abilities, 
abilities unavailable to any other human being. So during Mohammad's I 
(SAWS) epoch, Arabic language reached its zenith of epical maturity and 
display in terms of poetry and rhetoric. And here comes an orphan who 
lost his father at very early age, Mohammad (SAWS), and who is analphabeA 
{illiterate) and surely not a poet, suddenly becoming the ultimate master] 
of the Arabic language, unparalleled and unmatchable by anyone else. 

Arabic is the language of The Qur'an. And it is The Qur'an that challenged 'the 
Arabs to match it in any way, form, or shape. They did not and could not nse\ 
to the challenge. So, "The Qur'an and its unique language" remain as the 
everlasting miracle for Mohammad (SAWS) to the end of time. Modern 
sciences keep proving the veracity of The Qur'an as such sciences develop 
and reach newer and confirmed heights. 

So based on the above, it is the language of The Qur'an that was, is and wilA 
always be the factorwhich matters the most, as it veils future miracles. So, it 



The word "c>**J^ = Ar-Rahma'ne" is an exclusive proper name of Allah. So, as a propernzme it should notbe\ 
translated. Just like Allah is not translated. Nothing in existence called Ar-Rahman except Ar-Rahman. AlA 
names should not be translated. Ar-Rahman is also one of the most beautiful attributive names of Allah. 
Various Qur'an-commentators have a lot to say about this proper name, the sum and essence of it all is as I 
follows: as a proper name of Allah. The Ayah (S17:110) says: "let-say \you s ]: let-invoke you 2 Allah or let- 
invoke you 2 Ar-Rahma'ne, whomever that you 2 invoke so for Him (are) the names al-husna (the-most-all-\ 
around-beautiful)" Ar-Rahma'ne indicates favor and help, clemency and generosity, goodwill and mercy to all Allah's I 
creatures (including even the atheists) in this world. However it is used when exhortation by admonition orl 
reprimand are called for. Moreover, associated with and simultaneous to such exhortation is a reminder that Ar-\ 
Rahma'ne implies hope, help, favor, and goodwill-mercy towards the one or ones being exhorted by such I 
admonition. On the other hand the word " Ar-Rahee 'me" ="?4*j}\" he who received mercy, or one of| 
Allah's names, or one who is "multitudinous mercy giver." See the Lexicon attached to this Translation. 
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is most imperative to adhere to the verbatim translation of The Qur'an 
in translating The Qur'an. 

Hence, this translation is unique, in that it is totally new. It is 
unprecedented in form, contents,oi characteristics. For the first time in the 
history of translation of The Qur'an a strict adherence to its verbatim, i.e. 
meticulously observing it. All others without exception, have remarkably] 
ignored the verbatim translation of The Qur'an, through managed] 
editorialization. Thus they had effected to unintentionally annul the 
greatest and most everlasting value and miracle of The Qur'an, i.e. its 
language. For it is the language of The Qur'an which bears and\ 
constantly manifests the multiple miracles in all fields of human 
endeavors and knowledge throughout the history of mankind. So this, 
translation fastidiously adhered to its diction, even in mood and format.] 
This translation relied on Allah's help first and on myriads of linguistic] 
books (lexicons, distinctive meaning of each word, Qur'anic grammar and 
diction, and their implications), numerous books of interpretations and\ 
explanations of The Qur'an, many books discussing The Qur'an and its 
various aspects. Also it included volumes of syntactical inflection of The 
Qur'an. Last but not least utmost efforts were exerted to ensure that: since The 
Qur'an is perfect all-around, and that it is unique, sacred and supreme, so 
surely no editorialization of any kind was entertained. Hence no addition] 
to, no deletion from, and no alteration of any part of its text is punctiliously] 
maintained, thereby safe guarding -its integrity maximally. 
The Qur'an is the only single most: rational, authentic, reliable, credible, error-free, and] 
unaltered (in any way, form or shape) divine Book on the face of the Earth. The 
various natural sciences, each in its field of factual {versus hypothetical) endeavors, 
'erwhelmingly supports it with every new "discovery," as such sciences 
progress over time. All other books, i.e. without exception, do have errors,] 
omissions, contradictions, inconsistencies, irreconcilable differences or all of the aforesaid, 1 
and clearly cannot claim such a lofty-hallmark or scientific- support over the 
millennia. The Qur'an is the only infallible Book of divine-guidance. The Qur'an is 
firmly and cordially suitable for the entire humanity and its history, i.e. all peoples, al\ 
places, and all times. It contains vivid descriptions of all the principles of all the good, 
the bad in the Earth, and everything it contains as well as"/><w"to deal with it all,] 
in the most rational and scientific ways. The Qur'an's thrust and tenor may be stated as 
follows: (1) generosity and honor from Allah to all of mankind. (2) An effective and] 



In this connection the reader is highly urged to read the Introduction to the 1971 -Version of the King James I 
Version of the Bible and what thirty-two Christian scholars assisted by fifty different denominations ofl 
Christendom world wide, and who worked for ten years, 1961-1971, and after having spent a budget of fifty] 
five million US dollars to "clean" up the language of the Bible and what they finally had to say about their I 
mission. In summary: they left the Bible as is, with all its flaws intact, as nothing that they could do about it. 
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The Qur'an categorically emphasizes: 
Nocoercion(£f)inthe religion; 



enforceable plan for just, peaceful and cooperative living among all of mankind as a 
whole. (3) The Qur'an conclusively affirms: Islam is the religion which should be 
voluntarily embraced by all peoples, as no other religion would be acceptable 
to Allah in the hereafter. The Qur'an clearly states inAyah 85 of C^y^ J' ajj** : 

Andwhoevetyabtaghey l ([he]earnestly-quests) other than -j^ ^X:.y\ -gZ j^j 
[the] Islam (as) a religion, so never (to be) accepted ^ jJ^FT j ^ 
from[him],and[he](/j)intheHereafter w of the losers. 0 U*-^ 



Ayah 256 of jM *J>" 
This fact among its conspicuous hallmarks. In short The Qur'an is a treasure of all treasures\ 
for the ^ooaF and raw<? of mankind in this world and for salvation for those who accepA 
The Qur'an in the Hereafter. The praise is for Allah and the thanks are for so 
many Muslim scholars who had over the millennia, spared no effort to study and 
explain The Qur'an in multitudes of ways and in the minutest of details, including 
comprehensively counting its: Aya'te (statements), words and letters. 
But all the aforesaid works are in Arabic. And some non-Muslim scholars also hadl 
left their remarkable imprints in this sphere. And amazingly Muslim and non- 
Muslim scholars so far had (I am sorry to say) failed/ defaulted to produce a precise\ 
textual, i.e. verbatim, translation of The Qur'an in ^language. By textual translation 
I mean a translation devoid of any: addition to/ deletion from/ alteration of its diction in\ 
any way, kind, shape or form, including its word formulation, e.g.: passive, activeA 
intensive, infinitive, adjectives, genders, nouns, etc. 

A book as above described, even post September 11, 2001 is not available in a 
precise verbatim translation. So that everyone will know what its diction 
exactly says in full. 

If someone had reported that someone said so and so and if a reporter had 
paraphrased the speaker, the speaker or his opponents would openly challenge the 
reporter with respect to the verbatim aspect of the speaker's statement. And 
rightly so. However, in the case of The Qur'an its sacred diction had been 
paraphrased, and rephrased with significant additions to, deletions from 
and even alterations of its diction, including giving unintentional exact 
opposite meaning of what it says. In fact all heretofore known "translations" are 
rather inadequate and highly flawed. Cognizant of the fact that such 
"translations" are not anywhere close to the exact text ofThe Qur'an, so they called such 



The word "ij^il' 



meaning: earne. 



•stly quested. 
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translations as: "Translation of the Meanings of the Quran" Such categorization is, 
sorry to say, unintentionally rather presumptive. As strictly speaking 
meanings" of The Qur'an are multitudes, cumulative and constantly augmenting^ 
depending on the current scientific advancement. So it is impossible to comprehensively^ 
encompass them in even multiple compendiums. So any of such "translations" is clearly 
not a reflection of any one of those multitudes. In fact such "translations" are 
personal explanations by the translator, and a very flawed explanation, 
because the translator did not really and truly have deep and sufficient' 
understanding of the Arabic vocabulary of The Qur'an nor any clue as to 
the: "tongue-Arabic" or "rule Arabic," as stated in The Qur'an. Also they 
all have a confused understanding between "Qur'an-Arabic" and The Qur'an 
in "tongue-Arabic." As to the conventional meanings of certain words, as 
defined by Allah's great Messenger, Mohammad (SAWS) they all had no choice but 
to abide by it.After all is said, anyone would be hard pressed to find one sentence 
of two words or more in any of those "translations" which precisely corresponds 
to the exact text of The Qur'an. This is rather striking and most astounding, yet 
not heeded by most. But I am sure eventually truth shall prevail. 

May Allah reward all of those translators who had endeavored to their best to 
produce their works, however flawed and inadequate those works surely are. 
Nevertheless that was their best possible. So they should be thanked. But 
their works must be corrected, as we are dealing with Allah 's Speech for the good of 
this world, its contents and salvation in the Hereafter. 

Currently The Qur'an is available in inadequate I flawed interpretive translations 
which clearly unintentionally do to The Qur'an multitudes of injustices and are 
amiss, vis-a-vis its real text} This simply is not acceptable, given such an 
enormously vital and great Book. 

The present work I am pursuing, Allah willing, will remedy the aforesaid major 
and long-standing shortcomings. May Allah provide His divine-guidance for thisl 
translator of this enormous task regarding this great, in fact the greatest Book ever, Amen. 

To begin, let me dispose of, or I should say dismiss once and for all, a long 
standing myth at worst or a misunderstanding at best, among a good number of 
Muslims and even highly educated non-Muslims who dealt with The Qur'an one way 
or another and apparently never bothered to verify such a myth/ misunderstandings 
The myth / 'misunderstanding is that The Qur'an "is untranslatable" or "should not be\ 
translated." So, perhaps this is one contributing factors, among others why there 
is not, until now a good verbatim translation of The Qur'an. For a while I tried to 



t is a matter of fact, liked or disliked by anyone, that the English language over the last three centuries or I 
so is the dominant language in the world. There was, there is and there will be no excuse for the MuslimsA 
especially the Arab-Muslims not to translate The Qur'an in a most befit, ' 



way. 
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find the origin of such a myth/ misunderstanding victimizing so many peoples who 
should know better, understand better, and reason better. When proponents of such a 
yth/ misunderstanding are asked to provide a proof to support their claim, they 
become nonplused, and subsequently ramble, sometimes with gibberish. 
It is a well-known fact that the great Messenger of Islam (SAWS) had hisl 
translator, Zayd Ibn Thabit, who translated the Messenger's (SAWS) messages 
to the various leaders of his Time. Zayd Ibn Thabit had to learn the languages 
of the Persians, the Romans, the Ethiopians, the Coptic and even the 
Hebrews, in order to verify the Jewish quotations ofTheTorah,astheywere/are 
notorious for misquoting. There is no true or a good Hadeeth, purporting that 
translation of The Qur'an is disallowable. The reason for such non-existence of 
such a Hadeeth is that it would be irrational. Clearly, irrationality is absolutely} 
antithetical to the nature of Islam, its Messenger (SAWS) or The Qur'an, as am 
are of the most sound rationality and good common sense for all to appreciate. Thus, 
The Qur'an, the true Word of Allah, should be presented in the precisest 
possible translation to every living language, as Muslims are commanded to 
peacefully and with utmost wisdom invite all peoples to embrace Islam on 
voluntary bases. So how could intelligent people embrace Islam and be fully 
aware of it without reading its most vital BookThe Qur'an? Such a reading would 
best be in their own language, or a most authentic and precise verbatim] 
translation. And sequel to that everyone will know that to worship Allah by 
The Qur'an such worship must be rendered in Arabic, the original language of 
The Qur'an. So, there is no, as there could not be, any rationale for the: 
yth I misunderstanding to continue. However for the task at hand, perhaps the 
best thing to begin with is to quote the following good Hadeeth in which] 
Prophet and Messenger of Allah, Mohammad (SAWS) said: 

( Textual/ verbatim translation version) ^aS 

A. Brightened Allah a [he-Jhuman 1 [he] heard my statement then [he] 
cognized/ retained 2 it; w afterwards [he] conveyed it w as [he] heard it; w 
Surely possibly a conveyor of a Feq'hen 3 ([he] conveying- it) for whom 

[he] has more Feqh than him." 
True Hadeeth* (contents in parenthesis are added) . 



The word "fj*fl" is exactly "the he-human." It is not the same as (a) "O^V"— the human or (b) "u^j^," 
could mean: (1) the man who matured or (2) he who walks on two feet, or (c) " i l t"= (1) the male human; orl 
(2) a human specter, male or female, seen from afar, day or night,(3) a human of a specific entity, a male or a\ 
female entity, (4) the body of a human when standing. See j\ £)U«Ul j\ iy^jSll i^JLjJl 
The word "u^-j" has a double meaning: (1) cognised and (2) retained. In this context both are needed. 
The word Feqh is an Arabic word that does not have English equivalent in terms of Sharey'ah. However, inl 
general it means deep understanding. But, in terms of Sahre'yah it means the deep understanding of the Sharey'ahX 
Laws, the Hadeeth, and the personal capacity to discover and derive newer meanings and applications beyond the apparent! 
textual meaning or meanings of a given Hadeeth or Ayah for various situations. 
Hadeeth is the tradition, or the verbatim statement of the Prophet and Messenger of Islam, or his actions, or the| 
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(Managed translation version) 
B. "May Allah please a person who had heard my statement, 
understood it and conveyed it verbatim, perhaps to some one of a 

greater understanding" 

The above are two translation versions of the same Hadeeth-statcment. Versionl 
(A) is emphatically faithful to the integrity of the text, and version (B) is a managed\ 
translation, i.e. adding to and/or deleting from it or paraphrasing it to facilitate its\ 
understanding. Proponents of version (B) surely contend that it conveys the 
message" more readily to the common reader. They hurriedly add: version (B) not 
only it facilitates but it encourages more Qur'an readership among the populace, 
which in turn ultimately may, just, may, make more converts to Islam. Clearly thel 
intention is great. But the point is it does not comply with the above Hadeeth. 

In fact there is a more illustrative Hadeeth. It is the Hadeeth for sleeping, which] 
Mohamad (SAWS) taught it to one of his companions, in part it says: 

". . .and Your Prophet which You had sent." 
When the companion repeated the Hadeeth, to ensure his memorization of it, 
he said: 

..and Your Messenger which You had sent." Here Mohammad (SAWS)| 
interrupted and said: ".. .and Your Prophet which You had sent." See Hadeeth\ 
Al-Bokhari 247. 

Returning to version B, there are numerous disadvantages to version (B), here is a 
shortest. 

(a) It is emphatically unfaithful to the integrity of the text, through "editorial" 

additions, deletions or paraphrasing. Such unfaithfulness is surely 

unacceptable. 

(b) It surely is unequivocally presumptive, i.e. such translation unabashedly alters the 

original text. 

(c) The texts of The Qur'an and the Hadeeth are either divine or divinely inspired, 
and thus are infallible. They are just and faultless for all peoples, all places and 
all times to come till the end of time. Therefore, no individual or group can 
claim to possess the divine foreknowledge to fathom the serious consequences of 
any alteration of the text over time in any way form or shape, including the 
formulation of the Qur'anic words/ phrases. 

(d) As Time progresses newer meanings do come to light from those texts, a 
fact which will be lost if the texts are altered. Such a phenomenon happened 



statement or action of some one else that the Prophet did approve or did not disapprove. 
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during the life time of Mohammad (SAWS) and will continue to happen to 
the end of Time. 

(e) Any immediate advantage that might be attained, sequel to its textual alterations^ 

certainly not worth the damage imparted by such an alteration, especially 
on the long term. 

(f) Clearly the originators of both The Qur'an and the Hadeeth are fully qualified to 
determine whether or not a given text requires any alteration to "fix" it for 
the best-way to convey it or convey its intended message. Had there been a 
need for such a requirement the need would have been fulfilled to begin 
with by the originators. 

What must be remembered with respect to the texts of The Qur'an and the 
Hadeeth is that both are lofty and pefect all around. Therefore, at least to their 
minimum level all peoples must ascend or try to ascend rather than subject the text 
of either to any stooping down to a common or base level for the sake of "more 
readership." 1 Clearly some readers are sufficiently astute or say are endowed 
with the proper capacity to read and understand such texts. Some others may 
not be so endued. This is quite natural. So, those who are not so endued 
should ask those in position of knowledge. For Allah directs all of us to ask if 
or when we do not know: Allah says: "so let-ask you 2 the Thekre's (Qur'an's/l 
Book's) folks w if you c were not knowing." (SI 6:43). Clearly we do not hesitate to 
ask people of knowledge in their field of endeavor. Similarly if someone does 
not clearly understand the Qur'anic diction or the Hadeeth parlance, then it is 
perfectly normal, in fact it is strongly recommended, for such a person to ask the 
proper people in their fields of endeavor, as there are multiple specialists in the 
Qur'anic text and the Hadeeth parlance. 

1. Newer meaning or application of Hadeeth by Feqh\ also The 
Qur'an imparts newer perspectives/meanings over time 

The above-mentioned honorable Hadeeth exhorts /urges us to convey the 
statements of Allah's Messenger (SAWS) verbatim. Without doubt, a Hadeeth is 
nsdom), hidden or apparent, known by the majority or just a few. Therefore, 
conveying Allah's Messenger (SAWS) Hadeeth verbatim to others is most vital. That 
is because there could be another scholar who is more capable of discovering^ 
I discerning/ deriving newer ideas and applications in the Hadeeth being conveyed no A 
apparent to the conveyer. Time and again this proved to be true. 



In fact The Qur'an in its Arabic format is not, yes I say not, clearly understandable by most, yes most, present I 
day Arab-Muslims let alone non-Arab-Muslims. This is very unfortunate fact. That is because overwhelmingly\ 
such Arab-Muslims had, for one reason or another and for a very long time now, forsaken communicating by I 
means of proper formal Arabic. 
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Similarly, with respect to any Ayah, the unfolding of time and the progress of 
human scientific knowledge will surely uncover and impart newer meaning or 
meanings of the Ayah or Ay at (plural for Ayah), as had happened and continues to 
happen time and again over the years. There are myriads of illustrative examples in 
The Qur'an as shall be evident later on, or from the study of The Qur'an to 
prove this case. Often, the newer meaning or meanings of certain type of Ayat\ 
(Section 2 next) expounded by a scholar at a given time may or may not be readily\ 
acceptable/ understandable in his current era. 

2. Two types of Ayat, Muhkamat (cleat, eternally unchanging), and 
Mutasha'behat {allegorical, and imparting newer meaning over time) 

The Qur'an is Allah's Speech. Obviously Allah possesses foreknowledge of the pastA 
the present and the future alike. Therefore, Allah is not encumbered by the 
elements of time, space or the experiences that derive from either or both 
combined. Thus, Allah's Speech is eternally and forever right and accurate.] 
Allah's Speech is the right and the truth. Given the aforesaid facts and 
Allah's saying, that there are two types of Ayat in The Qur'an: 

"He Who descended on you g The Book x of it x (are) Aya'ttori* 
(Qur'anic statements) Muhkamaton xvX (firm I eternally unchangeabky 
they 7 (are) The Book's mother;" and others (which are) 
resemblers-she. ym " (S3:7) 

2A) The Muhkama 'to (firm and eternally unchanging) Ayat. 

The Muhkama'to are those Ayat that address: (a) The Singularity of Allah through 
the various messengers; (b) Define the Halal (the allowable) and the Haram (thel 
disallowed) by the Sharey'ah Law, Islam, (c) How to worship Allah, according to the 
Sharey'ah Law. The Muhkama'to are categorical and informative statements. Hence, 
they are the bases ("Mother") of The Book, firmly constructed and are everlasting, i.e.l 
forever not subject to any change or newer interpretation. The Messenger (SAWS), his 
companions, and the scholars of the Sunnah 2 \v?>A thoroughly elaborated on the 
Muhkama'to; and since they are firm and everlasting, there is no need for any 
further discourse regarding them. 

2B. The Ayato the Mutashabeha'to (allegorical/ analogous, importers on 

newer meanings over time). 

On the other hand the Ayato the Mutahsbeha'to are allegorical/ analogous which 



See the Lexicon attached to this Translation for a detailed explanation.. 
Sunnah means: way/method/system, the saying(s) or action(s) of the Prophet, Mohammad (saws), or such I 
actions/ sayings by others that were sanctioned 'by the Prophet (saws). 
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impart different meanings over time. Although similar in so many aspects, yet each\ 
imparts ^ meaning or multiple meanings over time.They make up most of The Qur'an, 
for reasons discussedinSection2C. 

2C. The Ayato The Mutashabeha'to make up most of The Qur'an. 

The Ayato the Mutashabeha'to are more numerous in The Qur'an, as Halal (that\ 
which is allowable), a direct favor from Allah to and for the humans, is more 
prevalent. In fact Allah SWT karrama i\He\ generously/ gratuitously 
bestowed countless boons/blessings upon and ennobled) Adam's sons 
and absolutely favored/preferred them over many of His other 
creatures. Allah says in The Qur'an: 



" And laqad(verilj, already and affirmatively) karramna 1 (We generously and gratuitously 

bestowed countless boons / merits upon and ennobled) Adam's sons and We 

favored/ preferred them over many of whom p We created tafdheelan 2 (absolute 
favor I preferment)" (S17:70). 

3. To begin with consider Allah's creation of man. 

3A. The Qur'an says: Allah created Adam directly with His Own [Both] Hands: 



Vo :^ 



"... for what I created by My Both Hands w " (S38:75) 
When something is very dear/important to one, one attends to itl 
personally, i.e. not delegate it to others. There is no greater 
boon/ favor and ennoblement than Allah attending to man by 
creating him by His "Own [Both] Hands." 

3B. Also Allah created man in ahsa 'ne(perfectest and beautifulest) stature: 

lujqad(verilj, already and affirmatively)'We created [the] mankind in" 
ahsa 'ne 3 (perfectest and beautifulest) a s tature . " (S 9 5 : 4) 

3C. Allah erected/set and enlivened Adam by blowing in him directly of 
His Soul: 



Among the multiple boons are: created in ahsana (perfectest and beautifulest) statures; eatwitYi their hands- i.e. not 
with their mouths as other animals, have a pronounceable language; are empowered over most other creatures - 
those creatures are for their benefits; each is enabled to have rational capacity to: (a) Obey Allah; (b) Disobey Allah; 
(c) Have full foreknowledge of the consequences-(a) rewards or (b) punishments for one's deeds/ says. And most is 
that Allah absolutely favored/ preferred and ennobled them over many of His other creatures. 

The "^ j i r- i t* " ig infinitive noun! So, here the word "absolute" is to intensify "favor." I believe that the 
"J jJa&U t" i s by way of "favor" in the_ sense of "prefer"' or preferment. 

There is no English word for Cy-^—ahsane. Both words perfectest and beautifulest are in their adjective sense. 
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" ...sawivaho ([He] erected/ evened/ set him) and 

[H(?] blew in him of His (5o^ w " (S32:9). 

3D. Allah ranked Adam rather high and ordered the angels to kowtow 
for him: 



"And ^ (when/ since) said We for the angels: let-kowtow 
you 2 for Adam; so they 2 kowtowed." (SI 8:50). 

3E. Allah made man as His vicegerent in Earth, with all attending 
responsibilities. 

"And <?a% (wberi) said your 1 Lord for the angels: verily 
I am making in the Earth w a vicegerent.* 1 " (S2:30) 

3F. Allah created and subjugated whatever in the Earth and the Heavens, 
altogether for His vicegerent, as attested for by the Ayat of The Qur'an: 

"He Who (^^) created for you b what (are) in the Earth" together." 

(S2:29). 

"And [He] subjugated for you b what (are) in the Heavens w 
and what (are) in the Earth w together from Him." (S45:13) 

3G. Because in each person is a direct "blow" from Allah making-up\ 
(his/her) soul, thereby enabling each to have active capacity to: 

(a) Obey Allah; (b) Disobey Allah; (c) Have full foreknowledge of the: 
(a) rewards or (b) punishments for one's deeds/says. That is 
he/she is a master of own deed/says, and therefore full bearer of] 
the consequences, i.e. responsibility. 



1 The word "Aijli" means: (1) a vicegerent, (2) the one that replaced another who was before him. For example: 
Allah made each generation to follow or replace another. The word " 4-M*is a masculine and the **-in "Aijli" is fori 
intensification as in *S&. See J <>l*^l £jj j jjjjjj ;Jli ijj^laSl! i_u£ 
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4. Based on the above (3A-3G) Allah established man of the Earth,! 
deputized him to develop in it and develop the Earth, a huge 
responsibility .Allah says in The Qur'an: 

"He established you b from the Earth w and ista'amarakum 1 
([He] deputised jou h for development) in it; w " (SI 1:61). 

, Allah wanted His vicegerent in Earth, as He deputized him for 
development in it, to voluntarily goiot the everlasting hereafter, not the 
transitory-beguiling world. But unfortunately through the recalcitrance 
of a great many peoples, peoples of the secular- West, chose otherwise, 
clearly to their great eventual detriment. 

It is worthy to note here that the glorious Ay at says: "in the Earth," while I 
most, if not all, translate that as "on Earth" or "on the Earth." In fact "in" is 
the accurate one, as it is scientifically more inclusive, as everything really and 
truly is in the Earth and not on it. Everything is within the physical landmass of it, 
including the multiple layers of its atmosphere. We walk on the land surface ofl 
the Earth; but we are in the Earth's atmosphere, like the fishes are in the sea. To 
be on the Earth one has to go above its atmosphere. This is a noteworthy^ 
modern scientific phenomenon The Qur'an so long ago had established this mo derm 
and scientific fact recently discovered. Another phenomenon: 

6. Changing meanings of some words in The Qur'an through scientific progress. 



"(Had been) worsted the Romans; in adna 2 (near-by / lowest land of the Earth.**" 3 

(S30:2) 

The above Ayah clearly states that the Romans were defeated in "adna" of thel 
Earth. At the time, when this Ayah was revealed, the Arabic word "adna" was 
understood to be: "close or near-by." However, linguistically the word alsol 
means lowest (with respect to altitude). Through modern science, which we now\ 
know, the specific place where the Persians had defeated the Romans (in 614-15 
AC) is on a land which is below sea level and it is actually the lowest land surface 
(in terms of altitude) on the face of the Earth. Altitudes are measured starting 
with sea level to be zero. However, there are land surfaces of the Earth that 
are below sea level (e.g. in present day Holland and Jordan). Therefore, early in 
the 7th century AC, the above Ayah meant to the people of that time, the locatiom 
where the Romans were defeated was on "the land close or near-by" was accurate, 



That is He called on you to develop jour selves and develop the region 0, 
The word "adna' means: (1) near-by, (2) lower most land spot. 
The word "<_£jW could mean: the land or the Earth. 



abode, and the Earth. 
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because then the scientific altitude was not even known or knowable. Now, that 
is fourteen centuries later, the modern and scientific knowledge is that the 
Romans were defeated on a land that is lowest in terms of land surface and in 
terms of altitude. Of course, both meanings (the old and the new) are accurate 
and valid. Clearly, only Allah, The Omniscient, can make such choice of words 
that could impart different meanings at different times yet are everlastingly right and 
accurate, even if they assume totally unrelated aspects and contexts throughout 
the ages. The aforesaid proves the veracity and the divine nature of The Qur'an 
beyond any reasonable doubt. Such characteristic applies only to The Qur'an. And 
such can and does stand the tests of time and rational scrutiny. 

6A. "dharrah'£' > weight of good or evil shall be seen. 

Another example is in Surat a^-Zel^elah, Surah 99, (The Earthquake). This 
Surah contains two Ayat that say on the Day of Judgment all personal deeds 
will come in for accountability, no matter how tiny. The two Ayat speak of the 
tiniest weight imaginable thatofa"dharrah" (baby ant/ atom/ speck of dust): 

A -V tfjljll 4£J fejfc 3^ jUS ^3 0 %4 & 

"So whoever [he] works a dharra'ten's w (small ant's/ an atom's/ speckof 
dustf weigh (of khayran 1 (desirable/ worthiness / goodness) [he] sees it; x 
and whoever [he] works a dharra' ten's" weight (of evil [he] sees it. x " 

S99:7-8 

At the time of the Messenger and Prophet (saws), the smallest and tiniest known 
weight was that of a baby ant, in Arabic "dherrah." However, at the present time 
the same identical word "dharrah" designates and stands for the word "atom." 
Clearly the old and the new meanings of the word "dharrah" are not same, but 
still the overall meanings apply just as well in both cases. Thus, an old 
translation of the word "dharrah" would say the weight of a "baby ant'' And a 
current translation would say the weight of an "atom'' In both cases the 
translations, although different yet, would be accurate and applicable. This clearly 
imparts the foreknowledge and miraculous nature of The Qur'an on linguistics well as 
the scientific bases. No human being could have the foreknowledge of the facts or 
such a linguistic acumen. 

The above Ayat imply two salient factors: (1) the meaning of an Ayah acquires 
additional newer meaning over time, although it retains the same identical text. (2) An 
Ayah of such a nature does prove the miraculous character of The Qur'an, as no other 
book can claim such a merit, proving that The Qur'an is definitely Allah's Speech. 
Devoid of any bias, any rational person would surely see that The Qur'an, in 
light of the above two examples, of which there are multitudes and multitudes 



The word "lJi»" — "khayran" and grammatically inflected "khayren" or "kharotf all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "jiV 



of their similars in The Qur'an, individually or in combination with others li 
them, prove beyond any reasonable doubt that The Qur'an is the true Wc 
of Allah. In modern times many scientists were simply amazed up 
discovering in their fields of study how The Qur'an states fourteen centuries ago 
most scientific and vivid terms their recent discoveries. 

7. Ultimate aim of any proper translation of The Qur'an should be adheren 
to the full verbatim or direct transliteration of the translated text. 

Texts of The Qur'an or Hadeeth parlance besides being sacred bear appart 
and hidden meaning(s), meanings which only elapse of time will reveal the 
Thus, translating either one to another language, if the recipient language 1 
the appropriate corresponding terms then a full verbatim translation i 
must. If such correspondence is not available, a most likely situation, 
the recipient language lacks the terms, then a direct transliteration'^ t 
0/2/^alternative. Why so? See 7A next for elaboration. 
7A. Maintaining the sanctity and the integrity of the sacred/meanin 
packed 'texts. 

When translating Qur'anic texts or Hadeeth to other languages,it is imperative 
maintain the integrity of the text (in letter and spirit) . That is not to engage in a 
addition to, deletion from, or alteration of their respective texts, throu 
interpolation, or extrapolation (personal conjectural inferences, "editorial 
commentaries or interpretations). Also translators must refrain from usi 
adjectives or adverbs for nouns, transitive verbs for intransitive ones, 
words of The Qur'an or the Hadeeth in the original text convey appart 
meaning and there is a hidden one too. Remember the Hadeeth for sleepii 
and how Allah's Messenger (SAWS) was emphaticvis-a-vis verbatim. 

A word of cautionary reminder . 
8. Hurdles impeding translation from the aspect of the Arabic languagi 

Before we proceed further, here is a word of caution and a reminder. The Aral 
language is famous for its expressions of precision and exactness, eloquence a 
gance, brevity and terseness, homogeneity and rhyme for adornment and proportion 
are hallmarks of it. Also, figuration and substitution, analogy and parallelL 
compensation and assimilation all are speech constructs ubiquitous in its literatu 
The aforementioned are only some examples describing how lofty a 
magnanimous, splendid and superb the Arabic formal diction is. The Qur'ai 
diction had elevated Arabic language to even far higher level of excellence a 
elegance. So to translate from formal Arabic to any other language 
p-5rtre.mp.lv difficult but with ttatipMCP. diliop.ncp. and innmiatinn it is not imnnssihle 




9. Qur'anic diction is beyond replication, in any language. 

9A. the above facts are among the reasons why Allah had challenged all the 
Arabs individually or collectively to produce even a small portion the like of The 
Qur'an (SI 7: 88), a challenge the masters of Arabic language had failed to meet. 
Thus, any translation could not be a replication of The Qur'an. Any translation 
will surely lose the exquisite givens of the captivating rhyme and elegant eloquence of 
such diction in its original Arabic. 

9B. Following is one of multiple examples of Qur'anic brevity and terseness: 

[voioJb'Ul] -S$k=X 

"Both were, [both] eating the food" (S5:75) 
In two words: cP&\} The Qur'an replies profoundly and conclusively to those 

who claim thatjesusandhis chaste mother, may Allah be pleased with both, are 
deities. The Qur'an says: "Both were [both] eating the food." (In English "both" is 
redundant, but required in Arabic). 
Consider the following facts: 

(a) Stating that "both were eating the food' is clean, mentionable and 
undeniable fact. However, (b) by inference /implication that means eachl 
had a need to (c) eat and thus (d) another need to (e) excrete, as both were real 
andperfecdy normal alive humans. 

So, both were (f) like the rest of the human beings, i.e. dependent on external factors 

for their subsistence. Hence, if they did not eat they would (g) perish. 

Therefore, if they were "deities" (a) through (g) above would not apply to them. 

9C. Thus, out of this beautiful terse Qur'anic expression, one can come to at 
least the aforementioned reasonable conclusions that are rather confounding to any 
reasonable claimer of deity for either Jesus or his chaste mother, May Allah be 
pleased with Jesus and his chaste mother. Amen. 

10. Allah honored the Arabic language by choosing- it for His Speech. 
Arabic language is unlike other languages, in that it is conjugationally rationale 
From its verbal roots one can conjugate/inflect such roots to derive/ form the 
desired verbs, adverbs, adjectives, nouns: passive or active, nouns for palaces 
or times of action, plural of paucity or multiplicity, etc, etc. Thus, Arabic 
language is rather terse and very descriptive. It is eloquent and elegant. So, Arabic 
language has special pre-requisites in format and construct. Because Allah 
honored the Arabic language by choosing it for His Speech to humanity; so when 
translating His Speech to any other language, the recipient language must be 
complemented and made to comply to The Arabic construct and format, in many 
respect, such as: "precedence and postponement"="(»J' 1 ^t J J*^-^", as that 
changes the meaning. For example: 
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= "...andjjya^jsee the folka K {ship/ ' ships)" plowers in it; x (S16:14),^ 
- "...and \you s ] see the folkct [ship I 'ships)" in it x plowers;" (S^S).^ 1 ^ 
Another example is that of usage of particles of prepositions, such as: £-*=with, 
or^j =to, or Sr>=by. In Arabic such particles have vital explicative and significant 
implicative meanings. 
Here is an illustration: 

I secluded with the king. I secluded by the king. I secluded to the king. 
With — the king and I are of equal ranks. Neither has power over the other. 
By — I am of higher rank than the king, e.g.: I am his emperor. 
To — I am of lower rank than the king, e.g.: I am his subject. 

In fact, even a vowel could change the meaning. Consider: =external 
load and (with a fatha on the £=baby in the belly. 

11. Hurdles impeding translation of The Qur'an vis-a-vis recipient language. 

Additionally, there are hurdles vis-a-vis the recipient language, such as English, 
the subject of this translation. Among such hurdles is the fact that in the recipient 
language {English, for example) the corresponding precision and availability on 
vocabulary is not adequate, let alone sufficient m myriads and myriads of cases. (See 
Section 9 below, for elaboration). 



Despite the above facts (Sections! -7), we should try our best, by diligence, 
patience, and innovation to translate The Qur'an into other languages conveying! 
what The Qur'an exactly and precisely says. Because all Muslims are duty bound to\ 
convey the precise message of The Qur'an; and a prerequisite for that is to put forthl 
what The Qur'an exactly says in the precisest of terms. So we translate and/ or 
transliterate {with parenthetical explanations), and supplement the recipient language of 
this magnanimous Qur'anic diction through hard-work and originality. See 
Section 39 to come, for suitable innovation and originality. 

Finally, translation of The Qur'an is unlike any other translation. Clearly it cannon 
be, as stated earlier, a replica of The Qur'an in another language. But it should 
precisely conform to its verbatim, i.e. without any addition to, deletion from or alteration of 
its diction. So that others will know what The Qur'anic text precisely and exactM 
says explicitly and implicitly. 

And now back to our main topic: the ultimate aim of translation of The Qur'an. 
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A Prelude 

Translation= "■ < L»ajj" To translate means to precisely render a statement of a 
certain language into another language, with all the attending implications, inferences, \ 
connotations and denotations, etc. to the maximum extent possible. For example; 
the Ayah of (S3-.139): 

"And let not ta'heyno 1 (you: z weaken/ love the world and have a dislike for death in the 
cause of Allah) and let not sadden you, 2 while you f (are) the a'alawna 
[uttermosts/ uppermost-ones), if you b were believers." 
Interpretation= "jjuaflj" On the other hand it is to interpret or to explain, from 
for example: a traditional, personal, philosophical, or a general point of view, the . 
meaning of a statement, which could even be in the same language. Taking the 
above identical Ayah translated intepretively with some personal overtones, it is 
rendered by some well-known "translators/ scholars" as follows: 

"So do not become weak (against your enemies), nor be sad, and you will be 
superior (in victory) if you are indeed (true) believers." 

This type of intepretive translation is discussed more elaborately in Example # 
2 of Section 25 to come. Clearly such interpretive translation does not adhere to 
the integrity of the translated text nor really and truly says what the text states, 
denotes or connotes. 

12. Interpolations are necessary, but to a bare parenthetical minimum. 

Of course, translation may require intepolations, but only parenthetically by way of: 
(i) Inserting linguistic or even stylistic necessities (a word, or two, a prepositional 
article, or even short phrases) that are inevitable but distinctly manifested 
from the main text, by, for example (a) italicized parenthetical enclosure, (b) 
italicized transliteration or (c) an explanatory footnote, etc. 
(ii) Also, Arabic words have latent (hidden) pronouns and many words have 
inferential, implicative, denotative, or connotative intimations. For instance, take 
the word: "Kataba ,,= " 'wrote." From the word "wrote" in English it is non 
possible to know who is the writer per se}ln Arabic the writer is obvious. The 



The word is rooted in "'O^J *-i J-" 3 J 1 (§\ b* ja .b*j J 1 «6*J 

.(jjl^ll jlil -4JIS L ^**i\ J™e _ji S-fc-lj JJ |>»JJ J* J ' J * J ^' J^i iSyt ^ '-"■■*' ^ <-S' '-f'j ->' '"•J J*-* 5 : <-S' ilrfJjl 

Therefore, the word "li^J" linguistically has several meanings, relevant to us here are: "(1) weaken you. (2) Youl 
love the world and have a dislike for death in the cause of Allah's cause." In English there is no way to express! 
the word in one word perse. Hence, is best rendered, in my opinion as indicated above. 
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writer is a"he," not a she, not they, not it. So, in such a case the "hidden" pronoun 
must be indicated,in a square bracket and italicized, such as: so that there 
is no room for ambiguity as to the identity of the pronoun; because the entirel 
Qur'an is free from any mistake/ ambiguity whatsoever. 

(iii) Also, in order to maintain normal linguistic inferences and implications or 
even stylistic patterns or flows, parenthetical expressions are unavoidableX 
However, parentheses and their contents must be kept to the absolute minimums\ 
definitely not for personal interjections of interpretive contents as such contentsl 
when necessary belong to the footnotes. 

13. Extrapolations should be marginal, and only for the footnotes. 

Extrapolations are inferences/ estimate by extending/ projecting known information. So, all 
extrapolations are: (i) extraneous verbiage, except as needed in a parenthetical 
expression. In other words, the main text must not be tampered with in order to 
keep it free from such dictions, except of course as stated above, 
(ii) Qur'anic diction is unique and Hadeeth parlance is matchless, each is in a class by\ 
itself. Each is revered and reverenced for what it stands for. Each has deepl 
and far reaching implications, in addition to the apparent designative text. 

14. Clearly transliteration is an imperative improvisation to meet Allah's 

diction in any translation, i.e. due to lack of corresponding terms 
A Lack of subject agent. Of course, sometimes there is no corresponding word 
in English for the Arabic word to be translated. For example if one wants 
to say: "J}>^,"the past tense verb iot"said or told the truth," Thete is a word in 
the English Dictionary: "trued," but it has nothing to do with telling the truth 
per se, as "trued" means: to position (something) so as to make it balanced, 
level, or square, a different concept. Out of "J.W we need to say: "<j J ^ fl " = 
the subject noun, for he whotold/said the truth, which in turn the word "<J Jl«a" 
does not exists in English per se. In English to say "J} you have to go in 
a roundabout way and say that who or he who tells/ says the truth. Clearly 
such rendition is perhaps the best approximation. However, it is an 
approximation that falls short oi fully describing the subject agent "<j}J^," as 
"J is much more than that. As an illustration of the point, "that who or 
he who tells/ says the truth" such an entity could be telling the truth once\ 
but it is not his main trait for all the time. Because even the most notorious liarl 
could tell/ say the truth at least once, He is certainly not a "(J except at this 
particular time when he actually happened to be "ij J ^." Of course the same 
applies to the verbs "0*w," "J >i«aj," "c&ii" and their respective subject 
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nouns. Also "j^-a" and its subject nouns of: "jj^ 3 ," "j^" 3 ," and 
Similarly for words like: "jrfV "cr*" 4 ^," "<5J^" and many others. When it 
comes to the "Jj*iJt objective noun such nouns are very, very rare to 

come by in English. Also consider the following: 

B. Lack of the appropriate verb. When it turns to be fortunate for the 
appropriate verb of a word to be available, often it is of the wrongl 
grammatical construct. For example the verb is transitive and what is need is an 
intransitive or vice versa. Thus, such apparent availability is only a mirage, as it 
is almost useless. See subsection C next. 

C. The circuitous rendition. Sometime what is needed is an appropriate verb or 
a verb-subject and all that is available are adjectives or adverbs or the 
inappropriate verbs. For example you want to translate: 

y n • s jaJ\ $yj*> sj^^j o> i ^ W o[f 

y There is no word for the intransitive verb "c jJ^ u "J " in English. However, there 
is the word "ashamed" which is really an "adjective" or "embarrass," "shame" or 
discomfit" all are yes verbs but are transitive verbs, i.e. strictly or precisely speaking 
less than optimum, if not useless for such an application. The Qur'an is the mosA 
precise in expression. Thus, appropriateness and precision must be observed at all times\ 
and as much as possible by means of parenthetical prefixes/ suffixes of words/ phrases or 
transliterations (with parenthetical brief explanation) as a last resort. 
Therefore, in cases as abovementioned and for additional reasons explained 
later, the Arabic word, which is not translatable, should be quoted in a 
transliterated form italicized and parenthetically explained or described by words or 
phrase. Obviously, what is in the parenthesis is not part of the main text but 
the translator's own best rendition to convey the meaning of what was being transliterated. 
This is in addition to a footnote, if applicable, which may even be more helpful 
and elaborative. 

15. Clearly textual is neither replicative nor literal translation. 

Clearly, translation through preserving the textual content is neither a replication^ 
nor a literal translation. As replication is not possible even if it were to be done in 
Arabic language itself. And literal translation could become rather awkward and 
ludicrousji not absurd or meaningless. To illustrate briefly and mpassing,take the" literati 
translation" of this short sentence: 

The literal translation would be: 

the man eats in house his. 
The textual translation would be: 




JESS; 



The man eats in his house. 
Also in Arabic, the importance of "precedence-and-postponement"= " ft 
jjiUilj" make big difference. For example: 

A. l&k} ±u>\ f VjA = these (are) harder than them (in) seizing. 

B. "i") L^Jsj f Vjfc =these (in) seizing, (are) harder than them. 



Version A emphasizes the "hardness" as it gets precedence in the text. Whereas 
Version B emphasizes the "j^/«^'forthesamereason.So,inArabic "j^^l f^^M 
j" could be rather vital at times and hence must not be hastily overlooked, 
especially regarding The Qur' an. 

Therefore, translation is conforming to the precise text, i.e. without any addition to, 
deletion from or alteration of the exact text. The translator should strictly adhere tol 
the integrity of the translated text, in letter and spirit of The Qur' an or the 
Hadeeth. 

In order to adhere to this concept of "must-be-verbatim" or closest to that, it is| 
necessary to improvise through parallelization, described in Section 16 next and 
originality, discussed in Sections 39 to come later. 

16. Parallelization is paramount, due to the enormity oi the translated text 

Parallelization (keeping parallel) with the texts, English to the corresponding\ 
Arabic, should be constantysoughtasmuchaspossible,i.c.mtctmsofthctenses,inflections,\ 
adjectives, adverbs, subject, objects,passive, active, intensive modes, transitive, intransitive verbs, 
etc. Consider the following illustrations: 

(i) For example: if the text says: "the strayers" the translator must stick to:| 
"the strayers" and not express that by saying "those who went astray or 
some other rendition of that. Or, if the text says: "those who believe," 
"those who believed." The translator must stick to the same expression andl 
not say "the believers," instead. The vice versa is also true. If the text 
says: "the believers," the translator must not change that to "those who\ 
believe," or those who believed." If the text says: "If you are believers," the 
translator must not tamper with that by adding parenthetically ("if you are 
(truly) believers"). Believers are not the same as those who believe or 
believed. Just like the athlete is different than those who just get involved 
in athletics. Believers are those whose wont is, a constant belief. 

(ii) Originators of The Qur'an and the Hadeeth both are fully capable to| 
qualify their dictions /parlances if any qualifications were in order. 
Without doubt Allah has good foreknowledge of that and His messengeA 
would surely be divinely-guided accordingly by Allah. 
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(iii) Clearly the intensiveness of the mode of expression must be maintained\ 
and reflected. For example: if the Arabic text is in the intensive case 
(expressing energy, intensity, or frequency of action), such intensiveness] 
must be reflected in the translated text. However, if the recipient language 
does not have a corresponding intensiveness, the translator must endeavon 
to reflect that intensiveness in the main text (parenthetically and in italics, \ 
differentiating it from the main text) by some qualitative word or even words as 
such intensiveness is inseparable essence of the text conveying rather vitaA 
information. 

For example:'V^"="i^«"=Liar and "v^"= "Kadh-dhab" or 'Vj^"= 
Kadhoob"—One. who is a repetitive liar, or one who lies all the times. Clearly, 
Kadheb"—\v?x, is not the same as "Kadh-dhab"= "Kadhoob." The liar might have 
lied once, intentionally or not. But the "Kadhoob" is a constant or a repetitive liar. 
Thus, if the text says one or the other, the translator must respect the integrity] 
of the text and reflect exactly what the text says. That is because the implications] 
could be far reaching, and yet may be unbeknown to the translator. When it 
comes to intensiveness of most verbs the English language is rather lacking. In 
Arabic intensiveness could impart a different meaning besides the emphasis. 

(iv) certain Arabic words have mutuality or simultaneity of their meanings. For 
example: "£Ai"= "Kha'de V '= deceiver and "£J^"= "Mokhade'a"= he who is 
involved in simultaneous deception, that is deceiving while being deceived. Such meanings 
must be reflected in any translation. Thus, when the Arabic word is"Mokha'de'a"\ 
and if translated as simple deceiver="Kha'de'a," such translations is not only an 
under-translation but also a misleading one at that. Here again the use of a verb of 

mutuality 1 '' nature has implications that are perhaps unknown to the translator, 
but it definitely is the most accurate choice and may be time will show its 
appropriateness, such as "travel in the Earth" versus "travel on the Earth." Present 
day science proved the former is not only more appropriate but the only accurate\ 
one, i.e. scientifically speaking. 

17. Parallelization kept in form explained in a footnote or parenthetically 

There are situations where the Arabic text has a word or a phrase (such as a 
proverb, for example) that has no English equivalent. Or the Arabic word has 
multiple meanings. In such a situation, if a word then it should be transliterated in 
italics and dealt with in two ways simultaneously. Firstly, it should be footnoted and 
fully explained in the footnote; if needed; secondly, in a parenthetical expression, a 
careful English choice of a word or a few words translated to give the closesA 
possible meaning should be employed to explain it. Also thirdly for every] 
transliteration, the reader must not solely rely on the translator's choice stated in 
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the parenthesis. The reader is W/ advised to check for his/her personal best 
choice, by referring to the choices in the footnote, if applicable-/available. That is 
because the reader could be more perceptive or more knowledgeable or the general 
improved knowledge of the time could bear more or different perspective. For 
example: the posterior portion of the Hadeeth at the beginning of this Introduction^ 
could apply to him/her. For a short example, take a word like "foom," in a 
certain Ayah in The Qur'an, which means either: (1) garlic, or (2) wheat, or (3) 
bread made of wheat, or (4) chickpeas. The meanings are so different, one cannon 
be used and not the others. Nor it is advisable to presume one meaning over 
the others from the context. Therefore, the word itself must be transliterated and 
'talici^ed, and parenthetically explained. 

Similarly, when there is an Arabic tongue-expression, i.e. idiomatic Arabic, such 
expression denotes many things, among them: the expression is made up of 
words when put together their meaning is none of the words making the 
expression. Thus, such phrasal- 1 idiomatic expressions may not be meaningful in 
English. However, it is elegant, may be formal, and clearly understood by the 
true Arabs. Example of that are the rather rife and recurrent metonymies in the 
Arabic language found in The Qur'an. For example: 

A."d&-^\C)i? , ="Ibnas-Sabeer="Sonof thepath"— the traveler, ^Qur'anic expression. 
1 A. "J^ 0i\" - "son of a legitimate marriage" A2. "JriJ^t CiiF = " 0*! 
CjjjJt" = son of the way/road, and A3, "ck 6, 0i\"= "3ag&\"= baby-discarded\ 
and found. These three are not Qur'anic although Arabic tongue expressions. 
A2= son of: adultery (crU) specifically or fornication (c^) generally; and A3 
by its name "J*^," meaning hurry-up, as the harlot hurries him during] 
intercourse, and the baby if and when it comes gets discarded and is found by 
someone else. 

B. "i$J& pi" ="Umm al-qura"- "Mother of the villages"^ Makka Al- 
Mukarramah. 

C. "J«"Jt j &j*l\"="Al-Hartha wa NnasT="The tillage and the progeny" = wife anal 
children. 

D. "J^"- "Adh-dh alayadeh"- "He bit on his hand'- felt sorry. 

E. "pfcj'M l*Lu"= "Soqetta fee aydejhem"— "Had been made to fall in thein 
hands" = they regretted doing the wrong thing. 

F. 4*j"="1Vajho Allah"- Allah's Face"= Allah's Entity, or Allah's pleasure. 
E. " Cm"— "bajnajaday'he"— before him, in front of him. 

In the English language there are suchEnglish tongue/ idiomaticex-ptessions too, for 
example: 

A. Cakewalk = Some-thing easily accomplished. 




B: Soap-box is a temporary platform used while making an impromptu or 
nonofficial public speech. And soap-boxed means engaged in impromptu, 
or nonofficial public speaking, often flamboyandy. 
C: Troubleshooter: It's a word made up of "trouble shooter"hutits meaning\ 
is neither. 1. A worker whose job is to locate and eliminate sources of 
trouble, as in mechanical operations. 2. A mediator skilled in settling disputes\ 
especially of a diplomatic, political, or industrial natures. 

Arabic-tongue {idiomatic) expression also denotes, among other things: 
1) All Arabic tongue expressions, i.e. the sentence-constructs of The Qur'an are ofl 

the same general nature as the Arabs express themselves, as is, in a polished\ 

(improved) or designative (divinely specified) form. 

(2) The grammar, style, syntax, implications, inferences, connotations, andl 
denotations all are inherent m its dictions. 

(3) Thus, Arabic proverbs, similitudes, morals, ethics and the like would be| 
elemental to it. 

(4) Eloquence and elegance, brevity and terseness, homogeneity and rhyme for adornmenA 
and proportion righteous tradition and worthy legacy of Arabic all are hallmarks of 
its diction. Also, figuration and substitution analogy and parallelism, compensation^ 
and assimilation speech constructs are ubiquitous in The Qur'an. The 
aforementioned are but a few examples of how lofty and magnanimous, splendid\ 
and superb, the Qur'anic expression is. As stated earlier, put simply: it is | 

replication, even in Arabic let alone rendition into other languages. 



So in cases such as the above, it seems the best course of action is to render 
the precisest possible translation of the Arabic-tongue expressions as is, but explaim 
it in a footnote in addition to the parenthetical approximation of it in English. 

18. The necessity that seems as a redundancy 

Frequently situations arise when an Arabic word or phrase, that carries certain 
significance, either for emphasis or linguistic grammar, where such a word is 
affixed at its beginning with an indicative particle as to the exact nature of the 
subject/ object agent in the sentence and it is suffixed by a pronoun particle for 
that agent. For example #1: cJ^j^ 

"They 2 sadden." Better yet: "Sadden they. 2 " 
Obviously, the first letter in the word "cs" indicates the nature of the subject agent 
that it is: (a) "a masculine they" (b) or "he" (in cases of a majestic addressee) or (c) a 
both; (d) but not a "she" and not (e) "a feminine they". And what determines which 
of the possibilities is the pronoun suffixed to the word, in this case "uj." 
Therefore, at the beginning of the word the potential subject/object agent is 



S nt^T nt^Tnt^T (V^CTS" i'i20mim0^i\t^Tt\(:^^' rtTEWS" ST fVtj^JS' ftlj?Ss ft"g?J;r; i<~u"s&. 




mBmm 



mentioned but its exact nature is explicitly stated, as indicated by "uj," and in| 
English shown by the superscript" 7 '" on the they, as they. 2 Take example #2: 

18A. o j 
Unbelieve they 2 by the Hereafter. w 

18B. "and they, by the Hereafter*' (are) unbelievers." 

18C. "and by the Hereafter* they (are) unbelievers." 
In 18A, the superscripted word "they 2 " stands for in "OjJ^" 
Inl8B. The "they" emphasises the fact that "they" by the Hereafter arel 
unbelievers. 

In 18C. The emphasis is that by the Hereafter they are unbelievers. 

Question: why the emphasis? Answer: for the respective intensity and specificity. 

19. The Qur'an, the Sunnah, and their rational corollary, Sha 'rey'ah 
Analogy all are the sources of prosperity in this world and salvation in 

the Hereafter. 

Of course, the incorruptible Qur'an and the true/ 'good Hadeeth are eternally coupledX 
and both comprise the cornerstone of the Islamic faith; and both produce their 
rational corollary, Sha' rey'ah Analogy} Thus, Sha' rey'ah Analogy is the third source of 
Sha're'yah Law. The incorruptible Qur'an and the true /good Sunnah are both] 
guarded against corruption and loss. 

"Verily We na^alna (We repetitively descended)The Thekrct (Qur'anf and verily We 

(^ri?)forit x assuredlykeepers-up. 2 " 
Whatapplies to the safe-keeping(keeping-up)of The Qur'an equally applies to the Hadeeth. 
Islam means "submission to Allah;" hence, success and prosperity in this world andl 
more importantly salvation in the Hereafter are for those who voluntarily embrace and 
adhere to Islam. 



Some scholars add "al-Ejma'a"=plutality consensus of the Muslim-Fuqaha, a controversial concept. Emaml 
Ahmad says whoever claims "al-Ejma'a" has certainly lied.Emam Ibn Hazm says Islam is for both the Jinn andl 
the humans. For those who claim "al-Ejm'a" among human, what do they have to say about how did they I 
gather the plurality of "al-Ejma'a" among the Jinn? Obviously, they cannot. This puts the case to rest. I 
Furthermore, rationally it does not stand, because if all the humans and even presumably (impossibility) I 
the Jinn were to agree on some thing to legitimize it which Allah illegitimates it will not stand. Or if they I 
were to illegitimate some thing which Allah illegitimated that will not stand too. 

The word "Oj^a^" is rooted in "Jaii" which is "kept-up" not just "kept, or maintained," or evenl 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) I 
^although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 
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20. The implications of the brevity in the Arabic language 

To those who are familiar with the Arabic language, brevity is one of its most salienn 
hallmarks. The best of Arabic statements are those that are "terse and indicative."\ 
That means the most desirable of statements are those that have the fewest of] 
words but carry most meanings. Yes, meanings that could be direct, indirectA 
apparent, latent, figurative, metonymic, connotative, denotative, comparative, assimilative, 
poetic, rhythmic, etc. All that should be done in a most artful, flowery and exquisiteM 
oquent of expressions. All that The Qur'an does in a humanly unmatchable\ 
manner. No wonder it is the work of The Almighty, a further proof that The 
Qur'an is the word of Allah. Arabic language is elegandy poetic. It is extremely 
precise and laconic. The superabundance of words, as discussed in Section 18 
next, enables those who know to be descriptively precise and laconic, yet perfect, 
poetic and gracefully eloquent; but in no way come even remotely close to the 
Qur'anic most lofty and most beautiful expressions. That is why the Qur'anic 
diction is in a class by itself. 

21. Superabundance of words, each is uniquely descriptive, makes 
Arabic rather precise, yet elegant 

If the Hadeeth is to be translated verbatim-equivalent, as it should, by implication 
and inference, the Word of Allah, The Qur'an, is surely more deserving in this 
respect, i.e. when rendered (translated) to other languages. The text of The 
Qur'an is eternal and not subject to any change. The text of The Qur'an is 
immutable, divinely revealed, representing the true word of Allah, which is quantitatively 
complete, qualitatively perfect and proportionally balanced. Thus, no human tampering 
with such a text is possible, let alone permissible. Any human tampering with such 
a text would be immediately discovered and branded as a sinful corruption. Obviously, 
human knowledge and mind are experiential and time oriented, thus inherently deficient. 
So due to such obvious limitations, both compare-not to the perfect and complete\ 
foreknowledge of Allah Who revealed such a text. It is a fact that over time and 
in direct proportion to the human scientific achievements and empirical progress, the: 
meanings of some Qur'anic texts change. That is to say over time, some of the ; 
Qur'anic texts acquire newer meaning or meanings. Such newly acquired, meaning or 
meanings could be represented by: a word, a phrase or a whole statement \n The 
Qur'an. This change stands to prove the embedded divine nature of the Qur'anic 
text, whose miracles are unending. No humanly written text is as miraculously\ 
merited as The Qur'an. Also, no humanly authored text defied corruption over the - 
millennia as The Qur'an or the authentic (true) Hadeeth. Therefore, all the : 
aforementioned make it imperative to adhere to the text and respect its integrity when 
translating Hadeeth parlance or Qur'anic diction. That is because time may break 
newer meanings not heretofore known for the same diction or parlance. 
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22. Translation of the Hadeeth or The Qur'an is a most solemn matter 
any translator could ever undertake. 

The implications of above Sections 1 through 18 make translation of The 
Qur'an or the Hadeeth to another language, a most solemn matter to be ever 
undertaken in a lifetime by any serious translator. Such undertaking is a form 
of worship to Allah. Therefore, it should be carried out through the utmost on 
honesty of purpose, sincerity of pursuit, and loyalty to the integrity of every word or statement^ 
that is to be translated. Additionally, exactness and accuracy, through carefulness arel 
absolutely necessary. Also, elegance and polish are to be sought where possible, to 
even partially reflect the original, as reflecting the original in full is an impossible} 
dream let alone reality. 

23. The Islamic vocabulary in English is unfortunately encumbered hy 

unessential lingering appendages. 

There are so many words that are totally alien and almost never used in the 
Arabic mode when speaking of The Qur'an, the Messenger and the Prophet of 
Allah (SAWS), or any-thing associated with both. Words, such as 'Verse," 
referring to a statement of The Qur'an; or "The Holy Qur'an"; the 
'Scripture? ', in reference to the name of The Qur'an or the text of The 
Qur'an. Such words are rooted and derive from biblical literature, not Islamic. In 
Arabic mode there are far superior corresponding words for all of them. However, 
none of those corresponding words is used for the same purpose as utilized for 
in English. The word "holy" is used thrice in The Qur'an and in all cases to 
describe a place, about where Allah was addressing His Great Messenger Moses. 
As to the word "verse" it should never ever, I repeat: never ever be used to mean 
an Ayah—^ statement of The Qur'an. Allah in clear and unmistakable terms 
says that The Qur'an is "not surely a say of a poef; thus, it should /jeverbe 
referred to as verse in English. However, let us first find out what is the 
dictionary meaning of the word "verse"? 

23A. Dictionary definition of the word 'Verse" is: 

(See Merriam Webster Unabridged Dictionary) 

1. A single metrical line in a poetic composition; (emphasis is added). 

2. Metrical or rhymed composition as distinct from prose, poetry; {emphasis is added)! 

3. The art or work of a poet, {emphasis is added). 

4. One of the numbered subdivisions of a chapter in the Bible"; {emphasis is added). 
Therefore, it is obvious that the word "verse" does not apply in any way, form or 
shape to the glorious and sacred Ayah from The Qur'an. Unfortunately, most 
English speaking Muslims when referring to Qur'anic Ayah tend to say "verse"\ 




of The Qur'an. Such English speaking Muslims know (or should) that Allah very 
clearly states in The Qur'an: 

"And not We taught him the poetry; and (is) not befit for him; not 
[he/it x ] (is) except a thekron (message/ exhortation) and a Qur'an x 

manifester." (S36:69) 
In another Ayah, Allah clearly says: 

"And not it x (is) surely a say (of) a poet" (S69:41) 

Therefore, in deference to Allah's Speech and in compliance to the aforesaid Ayaf\ 
hence- forth no Muslim should ever, mrrefer to any part of The Qur'an as "verse" 
even remotely. 

23B. what is the meaning of the word: "Ayah"? 

The word "Ayah" (plural Ay at) has three distinct meanings, each of which shares, 
with the others some common features of a miracle — i.e. of: (a) evoking g 
surprise, (b) sustained admiration, and (c) marked wonderment. Thus, the word] 
''Ayah" could stand for: 

1) Denoting a cosmic meaning — describing any Allah-made natural 
phenomenon, such as the sun, the moon, the heavens, the stars, the plants] 
the winds, the oceans, the seas, etc. 

2) Signifying Allah-messenger's sign as a proof (miracle) that Allah sent him 
and empowered him with that" sigp.-a.s-ptooF' validating his empowerment 
i.e. his miracle. 

3) Designating a statement from The Qur'an. The Qur'an speaks of Allah's 
Criterion (His prescriptions or proscriptions) for the humans to know and 
act accordingly, on a voluntary basis, as The Qur'an emphatically states: 

Yon i Vjtij/Srj} 

"No coercion in religion" (S2:256). 



The pronoun "j*" in this Ayah potentially carries more than one meaning. Qur'an commentators differ as to 

exactly what it is? For example: Emam l£ j^'says the pronoun: "ijAv = " csl," Emam t^A 3 j*N says: " i^l 

Ci^ ' > J^i <£^' Emam tsjG^ says: "4Jafr>« j j£i jA Of course others do likewise, and each with a 
rationale supporting their stand. So this pronoun could be: "he" or "it. "" 



.*„ m » ■ ■ m ■ ■ w ■ ■ m ■ ■ w ■ ■ w ■ ■ w ■ ■ w ■ ■ w ■ ■ w ■ ■ w ■ ■ w ■ ■ w'. -Vy'. 






Wi 


Wi 


fSt< 


PI 

m 





Therefore, we shall refer to the "Ayah™' (plural "Ayaf v,, )as meaning miracle. Thd 
"Ayah xv " of The Qur'an could be a single letter, a word, a phrase, or a whole Surah 
(chapter). [See the definition of Surah in the Lexicon attached to this Translation^ 



23C. an Ayah of The Qur'an and a verse of the Bible 

Therefore, the use of the word "verse" describing an Ayah of The Qur'an is nott 
only unfortunate but actually out right inappropriate if not totally sinful and wrongl 
However, verse of the Bible is rather appropriate, by both definition and convention^ 
Thus, we can say an Ayah of The Qur'an and a verse of the Bible. 

23D.the word" Scripture" is not appropriate for designating 

any part of The Qur'an 

Similarly, the use of the word "Scripture" to mean The Qur'an or its Ayaf id 
just as bad, if not worst as the use of "verse" as above stated. That is because thd 
word "Scripture" (with capital 'S') is described in the dictionary as: ["The sacrecfl 
writings of the Bible. (Emphasis is added), also called "Holy Scriptures.'] 
Clearly the writing of the entire Bible is totally unverifiable, as it is not possible tcj 
authenticate all its authors, according to Christian scholars and reliable Christian 
references. The Bible is also one of the most unreliable sources of good historical^ 
scientific or factual information, according to Western scholars and sources. It id 
definitively established fact that the Holy Bible was written {scripted, hence thd 
word "scripture"), by nominally forty four authors. In fact only one of them carJ 
be authenticated and the rest are unknown people, who wrote at unknown times] 
to unknown audiences. Thus, The Qur'an is not "Scripture." The Qur'an i%in aclasA 
by ^j-^called"TheQur'an,"a"^r^ w " or an "Ayat^" of The Qur'an. 

24. For their religious terms, Muslims should not copy biblical terms 

The rationally-based Arabic language is obviously blessed and honored by Allah to 
be the vehicle of His Speech, The Qur'an. Thus, since the Arabic language is 
endowed with a plethoric supply (superabundance) of words, each exactly and 
precisely describes what is to be intended in far superior and representative meanings 
and manner. Therefore, Muslims for their religious terms should enjoy the 
pleasure of a wide range of terms to describe exacdy what they need. They 
surely do not need to copy from biblical literature for their religious terms. Their 
terms could be derived either from The Qur'an or the true Hadeeth. In 
addition to that, in more than one Ayah, Allah in The Qur'an clearly states 
that the Muslims are the "uttermosts," because of their religion, as such religion is 
quantitatively complete, qualitatively perfect and proportionally balanced, that is after all 




it is Allah-made. Thus, why should the Muslims imitate or borrow from other 
sources, especially when their own sources are better, preciser and richer for them\ 
Muslims have lavisher and far more elegant supply of precisely designative terms to 
depict whatever they intend to say or do in the minutest of details. Therefore, 
words such as: "holy" "verse" and "Scripture" should completely disappear] 
from Muslims' religious terminology, i.e. with respect to Islam, as all are totalM 
inappropriate to use with respect to The Qur'an or the Hadeeth. 

25. In The Qur'an there are fifty- five characterizations for namingThe 
Qur'an, none of which uses the word "holy" 

The Qur'an is described by fifty-five 1 various characterizations for naming Thel 
Qur'an, none of which uses the word "holy." The word "holy" is used to 
describe places, as stated earlier, mentioned in The Qur'an only thrice, in 
different Ay at, in all cases describing a place, that of "al-wadey al-Moqaddasee\ 
Towa" example as in (S20:12). 
However, there are five characterisations naming The Qur'an that are mostl 
commonly known, more than the others by most Muslims: 

(A) The Qur'an The Supreme; 0' J^ 1 

(B) The Qur'an The Magnificent, dJM 

(C) The Qur'an The Munificent, d<J& 

(D) The Qur'an The Judicious; C$ and 

(E) The Qur'an The Man fester, cJ^ 1 cjTj&ll. 

Apparendy, and Allah knows best, for each of the Five Pillars of Islam, there 
are eleven attributive names of The Qur'an corresponding to each Pillar. Following is an 
illustrative discussion of five such names. 

25A. The Qur'an The Supreme 

The characterisation of The Qur'an The Supreme as "Supreme" is mentioned in 
The Qur'an twice, once as "And The Qur'an The Supreme" (S50:l), and the other 
as "Qur'an Supreme" (S85:21). Clearly the word "Supreme" means, among other 
lofty meanings, distinguished, high-ranking, and of highest morals, nothing 
tops it. This apparendy, and Allah knows best, is associated with the "two- 
shahadas," the mandatory statements a non-Muslim must pronounce in order to 
enter into Islam and become a Muslim. The first is to say: "I bear witness that 
there is no deity but Allah;" and the second is to say: "I bear witness that 
Mohammad is His Messenger." Once a person sincerely enters Islam through this 



Shjkh el-Islam, Imam Jalal ed-Deen es-Soyotti (d 911H) in his two-volumes book, Al_Etqan Fee Oloom Al- 
Qur'an, mentioned fifty-five names of The Qur'an, none of which is by the word "holy." 




ritual ceremony, that person insures: (i) achieving the %enith of personal closeness\ 
to Allah; (ii) personal salvation in the Hereafter, (iii) personal safety from Hell; 
and (iv) Personal ecstatic abode in Paradise. If the sincerity of the person continues^ 
(after pronouncing the two Shahads), that person shall be a good person and 
(v) his/her children shall he good too, as "the good begets the good." 

25B. The Qur'an The Great 

The characterisation of The Qur'an as "The Great" is mentioned in The Qur'an 
once, as "The Qur'an The Great" (SI 5:87). Obviously, great means grand, 
splendid, outstanding, superlative, Supreme, in thoughts and deeds (among 
other splendid meanings of the word). Those words describe some of the 
salient characteristics of The Qur'an The Great. Apparently, and Allah knows 
best, this characterization of The Qur'an The Great is associated with the daily\ 
five times of a Muslim's prayers in order to be worthy of this greatness. Once a 
person is a Muslim, that person is required to maintain the five— daily-Prayers;\ 
thereby meeting Allah five times in any twenty- four hours (day/ night) cycle, to 
be: (i) cleansed and fortified, in order to obtain or lead a proper life. The five 
times are at specified periods, for the male normally carried out in the MosqueX 
where a person (ii) interacts with familiar folks and gets introduced to new 
peoples. If, for no valid reason, the five prayers are not maintained one-hundred-\ 
percent, this amounts to a personal failure of inexcusable grave sin. Maintaining the 
daily five times Prayer is (iii) the only identifying "badge" a person has to provel 
his/her (iv) continuing belonging to Islam. After death, the very first thing a 
person is asked to account for is his/he Prayer. If the Prayers are found 
satisfactory, the person is acceptable and is already in good standing, shall have easyl 
going and facile or no accounting. If on the other hand, the personal Prayers are 
found unsatisfactory, the person is in very bad standing, will be going through 
miserable accounting. Allah says in The Qur'an that prayer prohibits indecencyl 
and the disrepute. Thus, a person who maintains the five Prayers will tend to (v) stay 
decent and reputable. 

25C. The Qur'an The Munificent 

The characterisation of The Qur'an as "The Munificent' came once in The Qur'an, 
as "Munificent Qur'an" (S56-.ll). This characterization and Allah knows best, is 
apparently associated with the Third Pillar of Islam, a^-Zakah, i.e. alms giving. 
From the word "Munificent" we know that it means bounteous, unsparing, 
openhanded, hospitable, generous giving, among the all-beautiful meanings of 
this word. Thus, a^Zakah is giving in all those senses. It is giving a smalh 
portion of that which is extra to the personal needs for a full year and is in excessl 
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o/" a certain minimum amount. When this small portion is given, from that excess on 
a certain minimum, is given in accordance to the Criterion of the Zakah, the recipient 
is (i) appreciative and thankful, (ii) The giver feels gratified and contented, (iii) 
Additionally, Allah will bless the remaining portions (which is now purified through 
giving the ZakaB) and (iv) Allah will likely prevent all possible adversities that 
might be on the way to afflict the person in his/her dearest (property, health, 
or relatives), (v) The Zakah {alms) giving enhances the repetition act, thereby 
repeating the cycle once again. 

25D. The Qur'an The Manifester 

The characterisation of The Qur'an as "The Manifested is mentioned as "Thel 
Qur'an The Manifested twice, (S15:l) and (S36: 69). Manifester means perspicuous 
(clearly expressed and easy to understand), clarifier and explainer. This 
characterization is associated, and Allah knows best, with the wisdom of fastingX 
be it the obligatory fasting (for Muslims) during the munificent month of 
Butmadhan or voluntary fasting outside of that month. As stated in the Hadeethl 
and The Manifester Qur'an, Allah rewards for good deeds by double or triplel 
folds; in fact, by seven folds, seven hundred folds, or more. However, in the 
case of fasting, obligatory or voluntary, Allah left the case fully open, beyond the 
seven hundred folds. In the Hadeeth it is stated that Allah says: "fasting is for 
\j Me and I reward for it." That is because fasting is truly special worship; only Allah 
and the fasting person know that it is genuine. The genuineness of fasting is 
impossible to determine except for Allah to do. A person could pretend to be 
fasting. Thus, only Allah knows whether or not it is genuine. It is not just "noA 
eating, not drinking, and abstaining from sexual and other known fast-breakingl 
deeds," it is the intention before and practice during the fasting that could make or 
break the fasting. Fasting was institutionalised and practiced 'by various religions and 
societies before Islam throughout the human history and communities. However, 
once fasting is properly and genuinely carried out, it is (i) one of the supremest 
personal feelings of closeness to Allah, as it clarifies and distinguishes the real faithful 
from others; (ii) it assures a person of the greatest Godly recompense; (iii) volumes 
upon volumes of books were written elaborating on the great health merits of 
fasting; (iv) Fasting is the most direct personal experience to appreciate the 
feelings of the needy; (v) Fasting teaches discipline and moral 'high grounds. 

25E. The Qur'an The Judicious. 

The characterisation of The Qur'an as "The Judicious" is mentioned in The 
Qur'an The Judicious twice, "The Book The Judicious'" (S10:l) and "The Qur'an Thel 
Judicious" (S36:2). This characterization is associated, and Allah knows best, 
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with the wisdom of the Hajj (Pilgrimage) to Makkah. So it applies to both, the majon 
(full) Haffot the minor Hajj '(the Omrah). However, in both cases oiHafi, the person 
who makes the Hajj experiences (i) the travails and tribulations of journeying, a 
wonderful learning experience for all; (ii) coming across new territories; (iii) coming in 
contact with new peoples; (iv) engaging in disciplining him/herself to strict criteria of] 
various physical life activities and rituals; (v) wining the greatest pri^e of a life time\ 
coming back as fresh from all the personal sins and wrongs as the "new born!' 

26. Similarly, there are thirty-seven 1 characterizations naming 
Mohammad (SAWS) none employs the word "holy" 

The Qur'an mentions Allah's Messenger and Prophet, Mohammad (SAWS), by| 
five propemames. However, in the books of Hadeeth there are thirty-two additional 
descriptive names for him (SAWS); none of those names employed the wordl 
'holy" in any way, form or shape. In the Arabic mode, at no time anyone referred to\ 
Mohammad (SAWS) using the word "holy," directly or indirectly. The five proper names 
The Qur'an mentions for Mohammad (SAWS) are: 
1. Mohammad. 2. Ahmad. 3. Abdullah. 4. Taha. 5. Ya'seen. 
The rest of his names are descriptive of his character (SAWS), i.e. his| 
characterisations (SAWS). 

27. The Arabs and their language are honored, they ate to spearhead 
The Qur'an and its message through Arabic language 

For myriads of reasons, covered in some details, in my book, The Future World\ 
Order, Volumes II and I in varying degrees. Allah is: "Ever/Stout Doer for what 
[He] wants" (S85:16). The Arabs became the spearhead for the message of Islam 
from its very inception. Their language became the language of The Qur'an, the 
true word of Allah. Perhaps it is germane and illustrative to reiterate and 
paraphrase what we said about the Arabic language in some details in Volumes 
I and II of our book, The Future World Order. Here are some excerpts in part: 
The Arabs for millenniums lived a meager life in the periphery of alll 
civilizations in their barren desert. Prior to Islam, their contribution to the rest on 
humanity apparently was none. However, they possessed a unique, highly polished, and\ 
fantastic Allah given language, of which they were masters. During the pre- 



Names such as: 6. The Messenger of Allah. 7. The Prophet of Alah. 8. The Illiterate. 9. The Lamp. 10. 
The Bringer (or Most Bringer) of good tidings. 11. The Warner (or Most Warner). 12The Illuminator. 13. 
The Inviter. 14. The Manifester, Clarifier, Explainer. 15. The Witness. 16. The Most Fervent (Eager), 
desiring the best for his people. 17. Most kind. 18. The Most Merciful. 19. The Exclusively Chosen. 20. Thel 
trustworthy. 21. The Truthful. 23The Inviter. 24. The Seal. 25. The Multitudinously Mercy Giver. 26. Thel 
Compassionate. 27. The Explainer. 28. The reminder. 29. The Smiler. 30. The Killer of enemies of Alah. 31. 
The Dependent on Alah. 32. The Opener. 33. The Gift of Mercy. 34. The Gift of Grace. 35. The Guide. 
36. The effacer. 37. The Gatherer. 
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Islamic era they nearly perfected a linguistic industry, and made annual events 
thereof — events which were unheard of before, any time anywhere. The Arabic 
language is amply helpful in this respect — for its words and antonyms are 
encyclopedic in coverage and abundance. There are many terms for various 
words— e.g.: "sword," "camel," "dog," "tent," "mountain," "valley," "love," 
hunting," "milk," "rain," "wind," "cloud," etc. The terms run into the do%ens\ 
and sometimes into the hundreds. Thus, for instance, there are "60" words to 
mean "dog" — and no two words are identical. There are shades of meanings uniquA 
to each. That means the language is rather rich in vocabulary. Each word is an 
individual concept — i.e. a thought. Thus, the language encompasses a plethoric 
supply of ideas and words. There are five hundred words for the "sword" and 
about 48 words to describe the 24-hour (day/night) period. Thus, instead of 
saying (in English): "morning," "noon," "afternoon," "evening," "night," and 
midnight", in Arabic the 48 words (not all are commonly known) describe 
almost each 1/2 hour of the 24 hour time span. It is not on the basis of coining 
two words to make one, (such as "afternoon"). It is rather a single word 
describing a specific time span. The Arabic language is root-based. It has about 
sixteen thousands word-roots (16, 000). Each root is logically-based, i.e. such roots 
are rationally-derivative; and so a word can be conjugated quite numerously. 
Imagine conjugating (giving all various forms) each root multiple times, to derive 
various actions, verbs, nouns, adjectives, etc. For example take a short list with 
respect to the adjective, and on it you gauge and measure accordingly: 

Adjective nomen (name), and b. Adjective being, 
Adjective comparative, and d. Adjective superlative, 

e. Adjective designating action as natural, not natural, permanent, not 
permanent, 

f. Adjective designating state as beginning, actually in progress, about to begin, 

g. Adjective intensive, and h. Adjective passive, 

i. Adjective numeral, denoting 1, 2, 3 or more but less than 9, in the tens, of 

abundance, of multitudes, 
j. For all the above considering it for 1,2, 3, or more, feminine for 1,2,3, or more, 
masculine for 1,2,3, or more, diminutive, for 1, 2, 3, or more, or enormous 
for 1, 2, 3, or more. 

No other language has that many word roots and logical derivatives. The Arabic 
language is the longest living language there is. It is more than 80 centuries old (8, 
000 years old). Poets before Islam engaged in a mind busting linguistic zdornmenA 
for their poetry, Section 28 next. 
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28. Mind busting linguistic adornments 

Poets before Islam had a "field" with their poems and how to beautify them; 
with the overwhelming ("mind busting") linguistic adornments and high 
descriptive yet laconic terms. Bombast (grandiloquent) and declamation (oration) I 
reached a lofty zenith of magnificence. Their poems were ^//^r^xof eloquence, 
elocution, allusion and alliteration, originality, substitution, figuration, 
conjugation, hysteron-proteron, synecdoche, rhetoric, analogy, and parallelism; 
metonymy, appropinquation (approximation), interpolation, accompaniment; 
compensation, assimilation (comparison), nunnation for quavering orl 
prolongation for modulation, epithet, sarcasm, and paradigm. Such were only 
a few examples of what was involved. All that, plus a lot more, prompted the; 
poets of the time to be artful, flowery, and simply beautiful in their poetic 
expressions and poems. Moreover, they engaged in a razor edge competition: 
to excel and outdo one another. In such an environmentTheQur'an descended 
to all the Arabs outstrippingand surpassingtheh linguistic mostpowerfui 'abilities at the 
zenith of competence by immeasurable standards. 

29. The Qur'an surpassed even the loftiest and most splendid poetry; it 

is unique and in a class by itself 

Thus, within such an environment of linguistic elegance and eloquence, plus the 
plethoric supply of words and antonyms enriching the Arabic language, The 
Qur'an descended. As a result of such a descending, Arabic language was 
further propelled to even a higher zenith of polish, magnificence, and splendor 
of expressions, through the mouth of the "unlearned' Mohammad (saws). 
Mohammad (saws) was never known to be an orator (a rhetorician), poet orl 
even a public speaker. The Qur'an not only surpassed but even challenged that 
lofty magnificence and high splendor. For lack of a better thing to say, they said 
it was "forged". Why forged? They claimed that Mohammad (saws) had "forged' 
it. At first The Qur'an challenged anyone alone or assisted by others (save Allah) I 
to produce "ten forged" Surahs like that of The Qur'an. That challenge was not 
answered, as anticipated. The Qur'an says: 



"Or say they: 2 [he] forged it; x let-say \yoif\: then oto (let-come you 7 } by ten Suwaren 
{Qur'an Subdivisions) forgeries" like it; x and let-summon you 2 homever you 2 
could of lesser than Allah, if you c were ssa'deqeena 
(always truth enforcers) ." (S 1 1 : 1 3) 

Later on The Qur'an challenged anyone alone or supported by all others (save Allah) tol 
produce one single Surah like that of The Qur'an. Also that was not answered. 
The Qur'an says: 
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And if you c were in suspicion of what na^alna (We repetitively descended) on Our 
ab'de 1 {slave), then 0/0 (let-come you ^by a Suraten 2 (division of The Qur'an) oi its x like; and 
let-summon you z your n witnesses 3 of lesser than Allah,if you c were ssa 'deqeena (alwaysX 
truth-enforcers)! '(S2: 23) 

In fact, The Qur'an informed assuredly and clearly that even if all the humans 
and the Jinn were to gather together (trying) to produce the like of The Qur'an, 
they would not and could not do that: 

[AA ^^l] 4 r»r^ ^-3^ jJj 

"Let-ay Jjo// indeed if gathered the humans and the Jinn to ya'ato (come thef) by 
like this [The] Qur'an, notya'atona (come thef) by its x like, even (if) were some for 

some {were) dha'heeran {backers/ supporters)" S17:88 
Notice this great Ayaf says: (1) "JW "by like" and not "like." (2) That is to 
say, the great Ayah elegantly but more importantly indicatively employs the 
particle 'V in the word "JW\ Such particle has about twenty different 
meanings and implications, among them: (a) "Sjjl»-»JI"= disregarding of, (b) 
'f^xLuVt"= superiority, in the sense of urging to go beyond or of course leave aloneX 
or consider condescendingly; and (c) "a ^J*."^ " —portioning. All that suggests, and 
Allah knows best, that since it is not possible for them all to produce even 
something that looks like The Qur'an let alone like The Qur'an itself, therefore 
(a) disregard them, (b) go beyond them in a superior manner, as they are not worthy 
of the task and (c) they are but a party of such flunkers. All other English 
translations of The Qur'an known to this translator miss such subtleties as 
covered in this asterisk and many others like it to come, Allah willing, because 
their translation is interpretive and flawed, surely not verbatim/ textual. 

30. The conclusion is: The Qur'an cannotbe the synthesis of the 
human beings, singly or collectively 

The conclusion is that The Qur'an cannot be the synthesis of the human beings, 
by singular or collective efforts. For over 14 centuries so far, no one alone or 



The word "ab'de" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis thel 
huma.s.See the Lexicon attached to this Translation for an elaboration. 
See the Lexicon attached to this Translation for this proper name of a division of The Qur'an. 
These are the idols whom they worshipped and claimed to bring them closer to Allah; or the ones who 
witness by seeing or hearing of some thing, especially the linguistic orators and rhetoricians who render judgment asl 
to the best poem or speech. They were challenged to call on all their helpers, except Allah, of all the idols and thel 
'•tic orators and rhetoricians to come to their assistance to produce the like of The Qur'an. 
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supported by any/all others, came up with "by-the like" let alone the like of 
The Qur'an, even in part let alone in whole. Human synthesis of The Qur'an is 
truly impossible in all its aspects — be it the text, context, or the syntax. There were 
some feeble and indeed foolish attempts made by some people but all were so 
insubstantial, stupid, and laughter inducing efforts. Clearly, Allah knows His 
challenge. And that is why He made it, knowing full well, through His 
foreknowledge and Omniscience, in advance that no one can ever stand to the 
challenge. Only The Creator of all things knows how — because He is the' 
Creator, Fashioner and Omniscient. Thus, Allah's open challenge stood, and 
shall continue to stand forever. It is not only the linguistic synthesis difficult as it is, 
but also the ideas and the eternally accurate and ever renewing information therein in alA 
fields of human knowledge. 

31. Each challenge is according to the corresponding knowledge and 

skill of the challenged people 

Clearly, Moses' and Jesus' (pbuo both) miracles were specific and for a one time\ 
occurrence of each, for those present then to experience, appreciate, and be 
impressed with the extra ordinary phenomena. But The Qur'an as an eternah 
miracle, only linguistically expressed in an intellectual and scientific Marvel for all of 
the humankind throughout the ages. Therefore, The Qur'an will remain eternally:\ 
unique, informative, and inimitable in its perspectives and panoramas. Also the 
information in The Qur'an will always be everlastingly fresh, depending on the 
level of man's empirical achievements at any given time — which really depends on 
the individual's general knowledge of his/her era, deductive, detective, and inventive\ 
capacities — i.e. deducing, or detecting the specifiers) from the general principle, the 
vice versa, or the inventing and discovering of something all-together anew. 

32. The Qur'anic information is divine, unattainable by man except 
through Allah's design, permission, and revelation 

The Qur'an is not a book in any specific discipline of the humanities, save 
ligion. Nevertheless, it contains signs and clues (sometimes explicit sometimes 
implicit) concerning the true nature of things in all human endeavors, a fact 
knowable to some and unknowable to most. It also contains facts concerning 
the nature of the universe, its contents and their creatural behaviors — including man 
(see Section 30 next). The challenge remains in how to discern or decipher those 
signs or clues in the respective areas of concerns or disciplines. Discerning 
and deciphering will occur at predetermined quanta by Allah, in a specific time, 
place, way, and through a person or persons. For elaboration see my book, 
The Future World Order, Vol. II, Chapter 24. 

33. The Qur'an elucidates on everything; and ultimately explains itself by itself 




33A.what is great about The Qur'an is that it is "an exposition/elucidation for 
everything." Such is a fact known by some and not known by most. The 
Qur'an says: 

Ai:>dl i p& iIq CjJj> 

" and na^alna (We repetitively descended) on you g The Book, 



an exposition/ elucidation for everything" 



(S16:89). 
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33B. and also, in another Ayah: 

" so let-ask you 2 the Thekre (The Qur'an I The Book) 

folks" en(if) you c were not knowing you. 2 " (S21:7). 

The Qur'an addresses every conceivable aspect in this life and the hereafter to the 
humanly-knowable extent. Knew such a fact who knows it and did not know 
it who does not know it. The Qur'an specifies what it had generalised previously 
and vice versa. But ultimately The Qur'an explains itself by itself, as shown time 
and again. 

In the above Ayah, The Qur'an in unambiguous and clear terms directs everyone to: (1) 
seek authentic knowledge through those who know; and (2) avoid judging by 
presumption. 

33C. clearly The Qur'an says: 

"And let-not ta'gfo ([you^judge by perspicacity and presumption) 
what (is) not for you g byit x knowledge" (S17:36). 

33D. let us illustrate. In general terms The Qur'an says in: 

"And by the as 'ha 're (dawns' ere), they 
tghferona (seek forgiveness they 2 )" (S51:18) 
33E. in specific terms The Qur'an says in: 

". . .. except (Lott's) aa'la (family/ house/ kin) najjayna (We iteratively delivered) 
them by a sa 'bar (dawn 's ere)." (S 54:34 

The lesson to be learned from the above, 33A-33E, is:(l)The Qur'an addresses 
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everything; (2) The Qur'an generalises and specifies. (3) The Qur'an ultimately\ 
explains itself by itself, i.e. where the generalities are specified and the specifities are 
generalized. (4) The generality is by the as'ha're{dawns' ere) seeking forgiveness. 
specificity is that(Lott's) aa 'la {family/ house/ kin) were delivered^ a sa'har {dawn's ere). 

So one has to be fully knowledgeable about the whole Qur'an in order to 
understand it in context and find how it explains itself by itself. The greatest 
lesson is never take The Qur'an out of context. As such an act is not only sinful 
but the doer would be a laughingstock. 

34. The Qur'an and the Sunnah, touch on every conceivable human 
endeavor and the universe, directly or indirectly 

In addition to The Qur'an, there is the Sunnah {Prophet's speech/ actions), which 
complements The Qur'an by explaining some of it or some aspects of it. For 
example the Sunnah specifies or details the "'generalities" in The Qur'an. Also, the 
Sunnah elaborates on some specificity in The Qur'an. Hence, The Qur'an and the 
Sunnah both completely address every conceivable human endeavor, giving rise to 
bases and sources of the Sharey'ah Lam. However, the two (i.e. The Qur'an and 
the Sunnah) inherently prompt the mind for their rational complement, the Sharey'ahl 
Analogy. By Sharey'ah analogy we mean, Sharey'ah scholars through analogy, would 
deduce or infer and reach informed Sharey'ah judgment oi an unknown situation based 
on comparisons of the similarities of a known Sharey'ah situation. Thus, when The 
Qur'an is coupled with the Sunnah and the Sharey'ah analogy the result is a 
quantitatively complete, qualitatively pefect and proportionally balanced code for laws of 
life for a divine-guidance, producing righteous and balanced living suitable for all the 
humans for all times and places. That is in addition to dealing with the Universe 
in terms of creation, contents, and history, i.e. past, present, and future. Thus, the 
trio, The Qur'an, the Sunneh, and the Sharey'ah Analogy directly or indirectly expound 
on every conceivable human endeavor and the nature of the Universe and deal with all in 
the most perfect rational and scientific way. After all it is from Allah, The Almighty, 
The Creator, The Omniscient and The Omnipotent. 

35. The Qur'an designates and the Sunnah complements 

The Qur'an is clear and unambiguous in terms of designating the pristine Sunnah is 
there to complement and explain The Qur'an. The Qur'an says: 

"And whatever the messenger aa'takum {accorded you h ) so let- you 2 
take it x and whatever [he] forbade you b regarding it x so let- you 2 
cease {doing its*)." (S59:7) 
The Qur'an also says: 




JESS; 



And not [he] pronounces by the hawa {tendentious liking). Not it x (is) except a 
revelation 5 " being revealed." (S53:3-4) 

Clearly the pronoun "[he]" in the above Ayah refers to The Messenger and the 
Prophet (SAWS); and the "it x " refers to his pronouncements. As a matter of 
fact, if it were not for the Sunneh, Muslims would not know how to pray, perform 
Hap, or give Zakah, or do most, if not all, the worships to Allah. It is the 
Sunnah which designates, explains and elaborates on whatever The Qur'an states 
in generalities that need specificities. Also, the Messenger (SAWS) said: "You pray 
as you saw me praying." On Hajj (Pilgrimage) occasion, he said: "Take from 
me all your rituals." Clearly all that makes a lot of valid logic and a good deal 
of good rationale. Thus, those that claim that "they go by what The Qur'an 
says only" i.e. they want to be oblivious of the Sunnah, could not be more wrong, 
by the verbatim of The Qur'an itself, in light of the above quoted Ayah (S59:7). 

36. The Qur'an is: both self-evidently true and accurate, or ultimately 
bound to be true and accurate by experience and/ or scientific means 
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Believers in The Qur'an take its entire contents to be right and true on the basis 
of faith, when they do not know. They take it like that on the basis of empiricah 
science when they do know. These bases served the believers well in the past and 
will serve them well in the future. They reckon that The Qur'an is for all ages, 
places, and social strata. Therefore, what they do not currently know is not 
necessarily conclusive. As time progresses and man acquires greater maturity, 
experience and conclusive (i.e. confirmed) scientific knowledge, invariably and 
inevitably the Tightness and veracity of The Qur'an will prevail, as it did since its 
revelation. The Qur'an shall stand absolutely perfect. The Qur'an is Allah's (the 
Omniscient's) Word. Scientific confirmation comes only after a series of (divinelyl 
predetermined) stages, through empirical observations or findings, scientific 
hypotheses/ theories, and last a confirmation law. At the stage of scientific certainty, 
through a confirmation law, The Qur'anic Marvels shine with greater brilliance I 
and flying colors. This takes place throughout the history of mankind, provingl 
for each successive generation that The Qur'an is beyond doubt, is the true word on 
Allah to guide humanity divinely and so to ultimately save it. 



37. The Qur'an is: consistent and error-free. It is meant to be for all 
locales, ages and peoples. Its synthesis is divinelyma.de. 

Although The Qur'an came down over a long stretch of time (over 23 years) 
and geographic locations piecemeal, its syntactical arrangement is most amazing. 
Each word, phrase, sentence, or Marvel is arranged by divine designation. The| 




Prophet (SAWS) once in receipt of any Qur'anic revelation, not only he 
memorised it, but immediately dictated it to one of the amanuensis 
(writers /registrars of the revelations) and told the amanuensis (by Allah's 
designation) exactly where to place whatever that was revealed in a particular place 
of a Surah — i.e. telling them to place the new revelation before such and such, 
and between such and such (Marvel or Ay ay). The Prophet (SAWS) had no say as 
to such exact placements of the various words, phrases and Marvels. Yet at the 
end, we have a perfectly consistent, ageless and absolutely consistent narration. There is 
no discrepancy whatsoever making a self-evident proof that it is divine. Also given 
the historical piecemeal revelation of The Qur'an, and its syntactical 
arrangement over that many years and geographic locations, if it were of 
human making, then inconsistencies and discrepancies were bound to have occurred in 
it. Nevertheless, based on objective examinations of The Qur'an one is ama^eaX 
to find that the entire contents of The Qur'an to be rather miraculously\ 
harmonious and rationally consistent — without any error or discrepancy whatsoever. This is\ 
a miraculous phenomenon by any human standard. Such a phenomenon could noA 
be coincidental. It is by divine design, to be a sign by and of itself. No human product 
can even claim a likewise model. No wonder, because it is Allah's Work. The 
Qur'an states such a phenomenon — urging all concerned to ponder and 
reflect over The Qur'an: 

at :^LJi 4. H^l^=> ±£ ^3%^ dCy£\ "5i>1 $ 

Do then not ruminate they z The Qur'an; x and had [was x / it x ] from ende(springing of 
other than Allah, sute\y(would have) found they 2 in it x multitudinous 

difference." (S4:82) 

Of course, the nonobjective, the ignorant, or the plainly stubborn, as well as the bigotem 
would "see" inconsistency or discrepancy regardless of whether such 
inconsistencies or discrepancies exist or not. For such (stubborn/biased) people 
we shall beseech (pray to) Allah to illuminate their minds and hearts and 
divinely-guide them to the aright-path. However, the fact remains that The 
Qur'an is the Book most accurate and most perfect all around. Falsehood 
cannot even approach it from before or behind it, as it is the embodiment of 
the Right and the Truth from Allah, The Omniscient, Who is The Hakeeml 
(Possessor of the ultimate wisdom) and worthy of the praise and thanks — Allah says: 

"Not ya'atet {comes to) it x the falsehood 5 " from between its x both 
hands 1 and nor from its x rear; [it's] a descending from Hakeemen 2 (the 



This is an Arabic /wzgw-expression meaning: before it, in front of it. 
For the word see the Lexicon attached to this Translation for "<xSaJI." the derivative of Because! 

of Allah's foreknowledge about al l things in their pre and post existence effects all-around, and His perfectly sound choice I 
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infinite hekmah" possessor), Hameeden 
multitudinous praiser He)" . S41: 42 
There are numerous Ay at in The Qur'an con, 
from Allah: 



{multitudinously praised, 
that The Qur'an £r the Right! 



"Verily it* (£r) the right from your' Lord." Sll:17 
Such a testimony is all that is needed as sufficient and necessary attestation froml 
Allah Himself to support The Qur'an, His true Word. The Qur'an has its own 
style of expression. Since The Qur'an is unique, so is the Qur'anic style, 
requiring a unique translation, that chooses the right word and adheres to the integrity oA 
its verbatim text at all times. 

38. Most serious is the inaccurate translation due to improper use. of 
words, phrases or extrapolations 



Following are two examples of inaacurate translations, taking a word in an Ayah\ 
and a phrase in another (although there are other words / phrases in this example 
not being addressed): 

Example # 1 {inaccurate word usage): 

"Set forth to them 
The parable of two men: 
For one of them We provided 
Two gardens of grapevines 
And surrounded them 
With date palms: 
In between the two 

We placed cornfields." (Emphasis is added). (S18:32) 

A. The word in reference is the last word in this Ayah, namely the wordl 
"cornfields." In fact, The Qur'an does not use the word "cornfield," per se, at\ 
all. Also, the words "tillage" or "cultivation" words used in this connection 
by others, are also not the word The Qur'an uses either. If Allah meant the 
words: "tillage," or "cultivation," or "cornfields" (for that matter), Allah] 
would have done so. But Allah did not. The word Allah used is: '\ar'a, 
rooted in the Arabic word '\ara'a," a word which has no English equivalent! 
perse. The word '\ar'a," has very significant implications, see B next. 

B. The word c \ara'a," which The Qur'an uses means: the green standing crop, 



and use of things in their proper place and function to produce the best desired immediate and ultimate results, He is "?£*■" 
infinite hekmah Practicer. Also, "f&*."=" fi~ > that is Allahfierfected, according to Qur'an commentators, as inl 
(^44: 4). 

The English word "wisdom," inextricably linked to human deficient knowledge and inco?nplete experience, is I 
highlj inadequate term to describe its supposed Arabic equivalent "hekmah." See the Lexicon attached to thisl 
Translation, for an exposition of the word "hekmah." 
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just before harvesting, or the vegetation as it just sprouted. The English language 
does «<?/have an exact equivalent for the Arabic word "%ar'a," a word that is 
rather precise, descriptive, connotative and denotative. It involves an act of Allah 
Himself, which the human beings are not capable of doing. Human beings 
till, cultivate, sow, water, and expose all that to the sun; but Allah alone is the One 
Who makes the "%ar'a" i.e. after we till a cultivable land, sow the seed in it, waterl 
it, and expose that to the sun, by leave (ordained Laws) of Allah, He will make in 
to germinate and sprout, producing the'\ar'a"we are discussing. Thus, the proper 
thing to do is transliteration of '\ar'a" with a parenthetical and a footnotel 
explanation: 

"And We made between them both "^ar'aa 1 ". SI 8:32 
. To confirm the fact that Allah and He alone, is the One Who makes thel 
"%ar'a", He stated in another Ayah, something that is obviously indisputable\ 
in the mind of the perceiver. Consider the following Ayah: 

"Have seen you 2 what ejaculate 2 you; 2 are you 2 creating it x or (are) We the 

Creators [ofit K ]" (S56:58-59) 

D. Clearly, no one disputes the fact that the ejaculated semen is the making of Allah, 
and not anyone else.This.^^(S56:58-59)/>rm?rtfc.f the Ayah of the "%ar'a", andl 
this same Ayah of the"^rV'is followed by another Ayah of (/w? »w/<?r) in the 
rain-loaded cloud, which only Allah is capable of making, and bringingdownfrom\ 
high, a special 'kind ' oj "clouds. Allah says: 

"Have then seen you c the water x which x drink you; 2 have you 2 descended 
it* from the mu%n 3 (bearers-ofpure-water-clouds) or (are) We the mun^eloona" 

(Causers of its 1 ' descending)" 56: 58-59 

E. Also in another Ayah, in connection with the word ('\ar'd") 



See the Lexicon attached to this Translation for an elaboration of this word, for which there is no English! 
equivalent. However, generally it means: green standing crop, just before harvesting, or the vegetation after sprouting. 
Incidentally, all the translations this translator came across use the word "emit" instead of ejaculate, which! 
The Qur'an literally and accurately employs. There are reasons for the use of ejaculate rather than emit. All the I 
meanings of "emit do not satisfactorily describe the specific meaning intended. The dictionary meanings of thel 
word "emit" are: 1. to give or send out matter or energy; it also means: 2.a. to give out as sound; utter, andl 
b. to voice; express. Thus, none of those meanings is appropriate for the intended Qur'anic meaning. Again, ifl 
Allah intended "emit" He would have used it. However, He did not, and instead He used the more precisel 
word for the intended meaning to be conveyed, by connotation and denotation, and designation in addition to thel 
stated textual syntax. The word "ejaculate" gives precise, specific and unmistakable description. In fact, no other! 
word could serve this intended purpose in such direct, precise and laconic diction. This is the truth. And Allah! 
says that He is not "shy" to tell the truth. In The Supreme Qur'an it is clearly stated in a certain Ayah that tells I 
the right. No one should shy from telling the right. The respective Ayah is: "And Allah discomfits not from! 
the right." (S33: 53). 

"Mu%n" are the clouds, or the white clouds, that bear very pure water, not any water. 

The word "mun^eloon" is plural, masculine subjective noun, meaning the causers of the descending. Hence I 
'loon" has no English equivalent. Descender^ one that descends, gives a different meaning. 
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(a) "%ar'a," rooted in '\ara'a" past tense; 

(b) "ye^-ra-a'o" the future tense; 

(c) "ta-^ra-a'oon," you (in the masculine plural) make the "%ar'a"; and 

(d) "ta%-%are-a'onaho" you (in the masculine plural) make it to be '\ar'a." 

(e) "a%-%are-a'oon," makers of the "%ar'a." 

F. Allah inquires, surely not to uncover unknown facts, because Allah knows all thel 
facts in advance. Therefore, the inquiry is determinative and conclusive, i.e. Allah 
and the perceiver of the inquiry already know the answer on obvious bases. 
Allah says: 

"Have then seen you c what you 2 till; are you f "ta-%ra'aona ,A (you z cause to 
germinate) it x or (are) We the "^a'are-aon" 2 (the causers ofits K sprouting.)" 

(S56: 63) 

G. There are many such Ay at that state such determinative inquiries, where the - 
answer is obvious to the astute, if not the normal intelligence of any one. 

H. Clearly, in the case of ejaculation of semen, no one creates it but Allah. 
Similarly, the '\ar'a" is the making of Allah, and Allah alone. 

I. Also, the bringing down of the "mw%n" pure water from the clouds bearing suchl 
water, is only Allah, Who can do that. Thus, we have three different items 
that are subject only to Allah's creation, bringing forth or down— the semen, the 
'\ar'a," and the "mw%n" respectively. Obviously, on pondering the use of 
any word in The Qur'an, it will be vividly clear to the astute that such use 
is a miracle in and of itself. When a deeply- knowing person reads The Qur'an 
in Arabic he will definitely conclude that no human being can make such 
choices that will turn to be so absolutely descriptive, exact, denotative, connotativeX 
designative, eloquent and elegant all at the same time and at all times. Only Allah 
can make such miraculous choices and their proper combinations. That makes The 
Qur'an to be unquestionably the true word of Allah, just on the basis of such 
linguistic miracles that are indeed multitudinous. 

Example # 2 {inaccurate translation of an Ayah S3:139: 



Meaning: cause it to germinate, sprout, and become crop ready for harvesting. Some translators use the word I 
"grow." Only figuratively, the word "grow" can be used as a synonym for '\ar-a. "' Gtow=Nama or Yanmee, orl 
Yanmo for adding to wealth, finance, fuel to fire, or adding more seeds to the soil in order to produce morel 
quantity, etc. However, it is not suitable for the specific meaning intended by the Great Ayah. 
Meaning: Causer of it to germinate, sprout and become crop ready fior harvesting. 
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A. "So lose not heart, 
Nor fall into despair: 
For ye must gain mastery 
If ye are true in Faith." S3:139 

B. "Faint not nor grieve, for ye will overcome 
them if ye are (indeed) believers." S3:139 

. "So do not become weak (against your enemies), 
nor be sad, and you will be superior (in victory), 
if you are indeed (true) believers." S3:139. 
The above three translations, quoted from the "best" currently availablel 
English "translations," are for the same Ayah. May Allah be kind and 
plentifully reward those translators who, I think, must have done their utmost to 
come up with those "translations" as quoted above. However, none of them is 
satis factory. Let us take each individually. 

But first let us establish the proper translation of the Ayah as it appears in The| 
Qur'an, famous for its brevity, succinctness, eloquence and elegance: The Ayah says: 

"And let not ta'heyno 1 l (you: "weaken / love the world and dislike death in the cause 
of Allah) and let not sadden you 2 while you (are) the a'alawna 
[uttermostsl uppermost-ones), if you c were believers." 

A.l. The glorious Ayah neither contains nor implies the word "so," but it j 
begins with "and." Furthermore, "lose not heart"=be discouraged not. 
The word used in the Ayah says: "let not taheyno." First the wordl 
linguistically: is a command-verb, derived from wahn— "weakness.'''' Thus it is| 
commanding the present plural masculine not to succumb for/ to weakness. 
There is no English equivalent for "theno." Second Al-Wahn, as explained- 
/ defined by Mohammad (SAWS) is: love of the world and a dislike of death in thel 
cause of Allah, see 21363 f^V' -liui* for Hadeeth Al-Wahn. Thus, the 

proper translation for the. Ayah is as shown above. So, it implies more than 
"loss of heart or a discouragement." The Qur'anic words are very brief 'but 
are packed with meanings. 

A.2. "Nor fall into despair" per se, is totally not mentioned in the Ayah. The 
Ayah says: "and let not sadden" again commanding the present plural masculine 
not to "sadden," it neither carries nor implies the strong notion of "falling 
into despair," which means losing all hopes, or being overcome by a sense of 
futility, defeat and resignation. 



For the word "!>>$j" see footnote 32 above. 
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A.3. "For ye must gain mastery," may Allah forgives the translator for such a 
translation." This "translation" is totally out of line and is not what the Ayah says\ 
at all. The. Ay ah conclusively, determinatively and unambiguously says: "while you (are) the 
upper-mosts." Really true Muslims are always the a'alawna (uttermosts, upper-mosts)\ 
because: 

i. The true Muslims believe in the Singularity of Allah; 

ii. The true Muslims enjoin by the ma'aroof (rationally acceptable and Sharey'ahl 
sanctioned deed) and they forbid the munkar (rationally objectionable on 
Sharey'ah prohibited act); 

iii. The true Muslims had already bested the disbelievers in Badr Campaign; 

iv. The true Muslims' cause is for Allah and their opponents is for the Satan; 

v. The true Muslims' argument is superior to their opponents' argument, i.e. 
their religion is superior to their opponents' religion, as their religion is 
Allah's making, 

vi. Ultimately the true Muslims shall prevail, as Allah had stated this fact to 
them time and again in The Qur'an, provided they adhere to its 
commands; 

Clearly Allah always comes to the assistance of the true Muslims. This fact 
repeated itself time and again in history of the Muslims. Whenever, the 
Muslims adhered to their great religion, they were victorious, i.e. "a'alawna\ 
(uttermosts, upper-mosts) ." Whenever they were less than what they should be\ 
towards their unmatchable religion, they were subject of defeat and humiliationX 
This concept is mentioned in The Qur'an time and again, to constantly] 
remind the Muslims of such an historical fact. Perhaps they desist from 
their sins and errors, repent and go back to become good Muslims again.l 
Remember also that this Ayah is first (was for) addressing the companions of 
the Prophet (SAWS). Those companions were the best generations of Muslims ever.l 
The Messenger of Allah (SAWS) said about them that they were the best\ 
generation, and the ones after them are the next best, and the generation after 
that are the next, next best. 

A. 4. The Ayah does not say: "if you are true in faith," per se, as alleged by this 

translation. The Ayah says: "if were you c believers" plain, clear and 
without any further ado. 

B. l. This translation begins with somewhat the right word. But it claims that 

the Ayah says or implies "grieve not." To "grieve" is to have grief, deepl 
mental anguish, say from bereavement. The word "grieve" implies morel 
than "sad," meaning unhappy. 

B.2. The Ayah also does not say "for you will overcome them"; nor does the 
Ayah mentions the word "indeed" at all. Clearly the Ayah says: "if were 
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you c believers", plain, clear and simple. 

C.l. The word "so" does not appear in the Ayah. Also the phrase "against your 
enemies," is neither m nor is implied by the Ayah. The Ayah has the word: 
"And" at the very beginning of it, which this translation omits altogether. 
Also, the Ayah says:" and let not saddenyou, z "'mthepresent tense; andw/inthe 
form of "nor be sad." One might say, "and let not sadden" and "nor be sad" 
are more or less equivalent. Fine, for the sake of putting the argument to 
rest, let us grant that to be the case. The question is: why state, use, or 
chose some words (or tenses) that are not in the Ayah, especially if 
corresponding words are available and are there for the taking? Improper 
choice of words, or tenses, could and would eventually lead to other bad\ 
choices that do make significant differences, if not dangerously change the 
meaning altogether. 

C.2. theAyah does not say: "you will be superior (in victory)," suggesting a futurel 
becoming (superior); and the Ayah totally does not state "in victory," as the 
Ayah stands. The Ayah clearly says that they are (in the present tense) 
superior. Also, the Ayah says: "if you c were believers," plain, clear and 
without any further ado. This is Qur'an. There should be no unnecessary^ 
additions, deletions or alteration in it whatsoever, as that could /would, imply 
something else not intended. 

C.3. Also, the Ayah does not say: "indeed (true)" as a qualification of thel 
believers. The Ayah says: "if you c were believers." Why should anyone 
introduce, I should say interject, perhaps personal inferences or conjectk 
(especially of an interpretive nature) in the translation of The Qur'an, thatl 
are not in it? 

39. Examples of Qur'anic texts translated to mean more or less same, 
when in fact they are profoundly different 

A. The Qur'an is in Arabic. For a divine wisdom Allah (SWT) 1 bestowed Hisl 
generosity and honored the Arabic language by making it the vehicle of His 
exalted Word. The Qur'an says that He made The Qur'an "Arabic Qur'an: 
The relevant Ayah says: 



J^lxi rt^= tla3 l^i^C- ll| ; 



(SWT), meaning "The Existent" that is before and after the existence of life in this world. There is no\ 
word in English to convey such a meaning. So, my choice for "t^aJl" is " The Pre-and-Post Existence! 
Existent' as closest to convey the message of such a great name. 
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"Verily We made it x Qur'an Arabic, perhaps you b cerebrate you. 2 " 

(S43:3) 

i). The above Ayah states that The Qur'an is made Arabic, i.e. it employs 
the Arabic vocabulary as its vehicle of expression, therefore: 

(1) The linguistic meaning of The Qur'an is as the Arabs know it (including the, 

implication, inference, connotation and denotation) of each word is the mosA 
paramount first step to consider and understand. 

(2) Also, The Qur'an is primarily pronounced, read and written in Arabic. 

(3) In addition to the plethoric supply (superabundance) of words of the Arabic 

language, each word shares many meanings with myriads of other words but 
only it uniquely represents the precise and exact specific meaning. No other word 
will suffice, as strictly speaking there are no synonym in The Qur'an. 

(5) Reading of The Qur'an (in Arabic) is a "worship" in and of itself. 

(6) That is why in the Prayer only Arabic recitation (reading) of The Qur'an is 
valid. 

(7) For every single Arabic alphabet letter of The Qur'an the reader receives tenl 
Hasanat (plural of Hasanah=tewatd for good deed). Each Hasanah stands 
for ten folds, according to the true Hadeeth. 

ii).The above Ayah received not so bad a translation, save some, who inaccurately 
translated it as "a Lecture in Arabic?' But the over-all picture is fine. May 
Allah reward those translators for doing their utmost when they translated 
whatever they did? I believe that was their best possible. 

B. The Qur'an is in Arabic-Tongue. Also, The Qur'an is descended in 
Arabic-Tongue; i.e. it is expressed in the perspicuous (easy to understand and 
to clarify) " Arabic-Tongue '," i.e. idiomatic Arabic. The Qur'an says: 

"While this (the diction of The Qur'an is) a tongue- Arabic manifester." (S16:103) 

i) . The above Ayah received also not so bad a translation, although those 
translations did, to a certain extent, miss slightly; as some did not say "Arabia 
Tongue," per se, and instead opted to say: it is Arabic "speech." Yet, some 
others dropped the word "tongue" altogether and saw it fit to just say: "in 
Arabic." This is Allah's Speech. Therefore, when translating it, no addition on 
deletion to its text (by implication or inference) should be contemplated, let alone 
carried out, at all. Again we say may Allah forgive and reward those translators 
who unintentionally did what they did not mean to do or should not have 
done in the first place. 

ii) . The above Ayah clearly states that The Qur'an is expressed in "Tongue- 
Arabic," an idea well elaborated-on in Section 12 above, but summarily 
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restated: 

(1) The sentence-constructs of The Qur'an are of the same general nature as the: 
Arabs express themselves, but in a polished {improved) or designative (divinely 
specified) form. 

(2) Its grammar, style, syntax, implications, inferences, connotations, and| 
denotations all are inherent \n its dictions. 

(3) Thus, Arabic proverbs, similitudes, morals, ethics and the like would bel 
elemental to it. 

(4) Eloquence and elegance, brevity and terseness, homogeneity and rhyme for adornmenA 
and proportion, righteous tradition and worthy legay of Arabic all are hallmarks of 
its diction. Also, figuration and substitution analogy and parallelism, compensatiom 
and assimilation speech constructs would be ubiquitous in it. The 
aforementioned are but a jew examples of how lofty and magnanimous, splendicn 
and superb, the Qur'anic expression is. As stated earlier, put simply: it is beyond\ 
replication,even in Arabic let alone rendition into other languages. 

Hence, for understanding The Qur'an (a) firstly priority is to be given to its Arabic 
meanings, inferences, and implications; (b) secondly to its Arabic-tongue expressions. 
Next (c): " Arabic- rule f as discussed in C, next. And finally: above all according 
to the Sharey'ah requirements. 

C. The Qur'an is by Arabic- rule: Allah says that He sent down The Qur'an 

{harmonious with/ according to/ by) "Arabic rule:'" 

"We descended it x {by) Arabic rule. 1 S13:37 
By Arabic rule, it is meant following Arabic language rules of grammar and word- 
conjugation, the morality and wisdom of the Arabs as polished and improved by 
divine intervention. I must quickly add that morality and wisdom in terms of 
many aspects, such as: 

(1) Genealogical purity, 

(2) Chivalry and personal as well as family honors, 

(3) Loyalty to the sense of belonging, 

(4) Generosity towards others, especially hospitality to the guest (i.e. any 
stranger), 

(5) Strongly protective attitude towards the neighbor, and 

(6) Strongly protective attitude towards the wronged or the unjustly treated entity. 



See the Lexicon attached to this Translation for an elaborate exposition regarding this vital denotative and 
connotative word, describing the diction of The Qur'an The Supreme, by Arabic rule. 
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It is with respect to this Magnificent Ayah those other translators had 
unintentionally inadequately translated it, in fact they misinterpreted it, thereby 
they had missed greatly. 

D. Last and most paramount are the Sha 'rey'ah imperatives. 

Clearly there are Sha'rey 'ah imperatives that have precedence over all considerations, 
including A, B, and C above. Such precedence as represented by: Allah's (SWT) 
prescriptions or proscriptions, or His Messenger's (SAWS) directives. For example: 
the word "<p^"= the pilgrimage. In Arabic "^aJI"= the pilgrimage, means the 
going to a particular place, any place, any time for any purpose. However, when 
used in terms of Sharey'ah it means going to: a (1) particular place, (2) at a 
particular time, (3) to perform particular {prescribed) rituals, and (4) in compliance to 
Allah's prescriptions and His Messenger's directives. So, now the word "j^l" carries 
a dfferentmcamng than its pure linguistic meaning. 

The above three perspicuous and eloquent .^hw/ in A,B, and C state that The 
Qur'an is: (i) mArabic, (ii) in Arabic-tongue, and (iii) by Arabic rule, i.e,.(harmonious\ 
with/ according to) Arabic language rules of grammar and word-conjugations. 

Clearly, each of those three distinct expressions in (i), (ii), and (iii), has its 
specific meanings and implications. All other translators, unfortunately, do noA 
make sufficient distinction in this respect, and thus do a great injustice, to the 
texts and their implications, as we shall show in the next Section 35. All 
Qur'anic expressions are precise, exact, exalted and eloquent, i.e. exceedingly 
dignified in form, style, and tone with respect to the diction. With respect to 
the meanings, they are highly packed but elegant, yet immutable and unique, i.e. veryl 
articulative, persuasive, fluent and highly designative. However, those other: 
translators, may Allah forgive and reward them plentifully, for one reason 
or another, hastily glossed over the distinctions among those all-beautiful and\ 
emphatically intended Qur'anic expressions and do not pause enough to see the 
significance of each, particularly (C), the "Arabic rule." To this (i.e. "Arabia 
rule"), some put it: The Qur'an is "a decisive utterance in Arabic." Another 
said that it is Qur'an "in Arabic and is a judgment of authority in Arabic." Yet 
another said: "We revealed it as an Arabic legislation." What an admixture. 
Such translations represent a monumental amiss of under siting of those texts, if 
not outright unintentional misrepresentation. May Allah forgive those translators 
and reward them their good dues as they unintentionally did great injustice to the. 
text of The Qur'an and missed the significant meanings and implications therein. 
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(iv) In addition to the aforementioned (i), (ii) and (iii) there is the Sunnah\ 
(statements/ actions of the Prophet, SAWS, or his approval of others' 
actions or statements), which complements and explains it, as discussed I 
earlier in Section 30. 

39. " Qur'an- Arabic, (by) Arabic- tongue, and (by) Arabic-rule" 
Meanings and implications are revisited 

A. The Qur'an says: "Verily We made it x Qur'an Arabic" , meaning The Qur'an 
uses the Arabic language for its diction, inscription and recitation. That is such 
diction is rendered in Arabic words, in the most concise precise and exact on 
expressions according to the construct of Arabic grammar and word 
conjugation and how the Arabs understand the words. 

B. On the other hand, "While this (diction of The Qur'an is) a tongue -Arabic 
manifester" means employing the expressions of the Arabic language, i.e. the 
brevity associated with the clarity of meanings, styles of expression (including 
among other things, all the linguistic adornments of putting two words or 
more together and coming up with a meaning which neither words nor any 
word indicates). For example: "For Allah's face." The meaning is neither 
Allah, nor faceperse, but the delight of Allah. See Section 14 above. 

C. However, "We descended it x (by) Arabic rule" means according to the Arabic 
language rules of grammar and word-conjugation, as well as the pristine morality 
associated with Time proven of myriads of hallmarks such as: purity of 
personal genealogy, faithful guardianship of the integrity of personal family 
honor (maternal and paternal all around), hospitality towards the guest, care and 
guardianship of the neighbor, succoring and rendering justice to the wronged, and 
many other moral high-grounds. To really appreciate the concept of 
"Arabic rule" it is imperative to review what does "Arabic rule" mean? It 
means many lofty and splendid things, among them besides the linguistics (not 
inclusively by any means) are the following: 

(i) The definition of Arabic wisdom, which is the knowledgeable and sound placement 

as well as use of things in their proper place and function to produce the best immediate 
and ultimate results. 

(ii) After that comes ruling by Arabic wisdom, meaning a ruling must be balanced, 
fair, and must appear (as perceived by others) to be balanced and fair at all times. 

(iii) After that is the application of Arabic wisdom, that is adhering to the elements 
of such wisdom. The elements of such wisdom are numerous; however, we 
shall cite just seven examples, for the sake of brevity and illustration: 
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(a) Strictly defending honor, i.e. personal, /amity, neighborly, tribal, community, or country. 

(b) Rigorously preserving personal genealogical purity. 

(c) Uncompromising generosity and hopitality, in their "barren" desert. Thisl 
conduct on their part is an environmental necessity, as any one of them could 
be the next recipient of such a generosity and hopitality. 

(d) Faithfully guarding personal chivalry, and independence. 

(e) Constantly diplaying personal courage. 

(f) Closely adhering to personal allegiance of kind. 

(h) Strongly observing disciplinedfreedom coupled with justice to all, especially thel 
poor and defenseless. This very element was the impelling force behind the 
pre-Islamic "Helf-Al-Fadhool" Alliance for paternali^ing The Aggrieved,] 
explained in Section 38 to follow later. 

40. Myriads of Arabic rules get purified, polished, improved, and 
ordained through the garment of Islam 

As stated earlier, Section 24 above, Allah had karrama (He had bestowed bounty\ 
and honor on) the Arabs and their language, and Allah does whatever He wants. | 
This takreem (bestowal of bounty and honor) is multifold, only Allah knows its limits. 
However, the fact is that this language, perhaps it's the mother of most if not alh 
modern languages, reached the %enith of maturity, became great, lofty, and 
splendid, just before the dawn of Islam. Still this language received divine uplift, 
elevating it even further to an unmatchable status, to become and remain unique\ 
forever, by being the vehicle of Allah's written Speech for the entire human race, 
the Jinn and all creatures till the Day of Judgment. Clearly, it was divine work 
that it was nurtured and refined (to make it suitable for Allah's Message), polished\ 
further improved, and ordained through the garment of Islam and its perfect and\ 
impeccable Share' ah Laws, Allah's revealed Faith. Hence, Arabic rule includes 
Arabic heritage (legacy) and its very rich tradition and how all come to apply. 

41. The Arabic language is unique, as it is perfectly, descriptive, 
connotative, denotative, designative, eloquent and elegant. 

The Arabic language is unique, with superabundance of words. Thus, it is 
perfectly: terse, laconic, descriptive, connotative, denotative, designative, yet eloquent and 
elegant. Hence, it is not possible to find corresponding words in other languages to 
match or even come close to all the Arabic words. Adding to the enormity of 
the situation is when one is to translate "Shareyah terms" that are divinely 
revealed and have specific Shareyah meanings in addition to their linguistic 
meanings, so the task multiplies in enormity. Therefore, there is a strong and a 
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definite need for transliteration with: (a) as best as possible parenthetical explanation on 
the transliterated word and (b) footnotes explanations as needed. Allah's words 
cannot be dealt with neither lightly or subjectively at all. That is because the samel 
word, phrase, or Ayah in due course of time, will assume a newer and different^ 
meaning than its current one,j<?/ remaining accurate all along.This further proves 
the case that The Qur'an is absolutely the word of Allah. Also, there are words that 
have several meanings and all apply at different contexts. Additionally, there are 
times for paradoxical words, where a single word has a particular meaning and its 
exact opposite, in the Arabic language and so is in The Qur'an, which contains 
myriads of such words; clearly the context determines the intended meaning. 

Also Arabic diction, especially thc^ura 'nicot the Hadeeth ones, depicts marvelous 
portraits, as each word in its proper place precisely, lively and laconically 
represents an angle of such a portrait; and no other word will do to replace it. 
Let us take one example from The Qur'an, which contains multitudes and 
multitudes of words that seem to be synonyms, as they share one or more of the 
various aspects of a certain meaning, but in reality each depicts a specific meaning no 
other does it. There are no synonyms in The Qur'an. 

i_n«i cfcjxlb Ji ^ = '■H^ .1 . 

A2£j* cijaj V 4j] <±ua> <> 4-ij^! Ji ^ - ij^i .2. 

JaI ji * La. CP cilill JS lj£ = ^jljj .3. 

£| jA j <UJ £fr ljIc. = (jjiii .4. 
Jjxj = i_/>p .5. 

Sbta. j'l Qja. f Ijj ljIc. = jjlwl .6. 

Ajjjll ^Sa. SU£ ibJS <Ja.J = tjSj J 
4JLi ji CjjIc. ji 4Jjud Us- = JS1 .8. 

As can be seen of the above mentioned words, although seemingly synonymous 
with the others, each is a specific portrait, depicting a specific picture by itself, any 
other cannot do in its place, if they were to be interchanged. Other languages, 
English included, do not possess such precise and exact words. Despite all that 
we must do our utmost efforts to approximate as close as possible the diction of 
The Qur'an, as such effort is an imperative duty, Islam constantly urges us to do at 
all times: "Let-invite hw s ] to your 'Lord's path by the hek-ma'te" (wisdom)^' and the 
exhortation" [the] hasanatey w (meritorious-deed) ; w and let- argue ]you*\ (with) them by 
which" if* (is) ahsano (excellenter/ beautifler)-" (S16:125). Based on the afore- 
mentioned, it is clear that transliteration is a necessity. 
42. Translating the unique Qur'anic diction or the matchless Hadeeth 
parlance to any other language, the other language must be 
supplemented 'by transliteration and superscription of many words, 
especially the pronouns and the conjunctive nouns. 
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Clearly based on all the aforesaid, especially Sections 34-41 above, in order to 
exactly convey the highly exalted diction of The Qur'an or the truly esteemed 
Hadeeth, i.e. conveying both in their Arabic sense and flavor, including the linguistic 
{idiomatic) expressions, and that is by feminizing the feminine and masculinising the: 
masculine. This clearly calls for originality I innovation to play a role, as other 
languages will not be able to encompass the unique language of The Qur'an or the 
matchless Hadeeth parlance both are in the loftiest of expressions. Unlike English, 
whose words are neutral, save a very short list of words and pronouns, words in 
Arabic are either masculine gender or a feminine gender. So for all the aforesaid, 
English must be supplemented by: (1) transliteration and (2) superscription of the 
respective words, assigning specificity, and thus assuring removal of any possible\ 

nbiguity of reference or the word's gender. For example: 
Transliteration: The word "J*j"= "ba 'at" = {owner/ lord/ master/ husband) x , or idol. 
No single English word could convey the various meanings of "ba'al x "per se. So 
transliteration is a must. 

Superscription of pronoun and the conjunctive nouns. For example: The 
addressee pronoun "you" in English could stand for a single individual, masculine\ 
or feminine, or for the plural masculine or feminine. In Arabic the form for each of 

the aforesaid is different. So you, with a superscript 5 =you s stands for the 
singular, masculine addressee; whereas you with a superscript ^you 1 stands for the 
plural masculine addressees. In Arabic earth is a feminine gender, day is -Amasculine gender. 
So earth is superscribed with a, w such as earth,* and day gets to be superscribed 
by an, x such as day. x Unlike English, in Arabic sun is a feminine gender, whereas 
moon is a masculine gender. Hence, sun = sun w and moon = moon. x See the short 
table of the superscribed words {less than two [dozens] and are repetitive so they will be 
easily remembered and recognised). See the Prelude attached to this Translation. 
And now a word about the Arabs in Section 43 next. 

Exception to the rule: The suffix pronoun for the singular, plural or the 
maker's aggrandisement in Arabic does not exist in English. So to avoid 
being/ sounding too verbose, pedantic or awkward the word "we" will be used 
to approximate for " 

43. By dawn of Islam, the Arabs were miraculously transformed to 
spearhead Allah-perfected religion for worldwide application 

Before the dawn of Islam, the Arabs were nomadic, tribal, and largely 
unlettered. However, honor, courage, chivalry, independence, and genealogical 
purity were and continue to be most paramount tin their culture and heritage. 
They engaged each other in endless chains of blood feuds and tribal wars. 
These wars took the form of frequent raids against one tribe or another. This way, 
the life of an Arab was that of a "warrior." 




They were pagans, but their minds with respect to divine religion were "open" to 
influence. In the language of present day "Western culture" is a "tabula rasa!' 1 

They were most hospitable, isolated, and led meager lives in their Arabian 
Peninsula, largely unaffected (i.e. uncorrupted) by other civilizations. 
Although the Arabs were unlettered, they were remarkably poetic. They possessedl 
most remarkable memories. They could hear a one hundred line poem for the firsA 
time and critique it immediately thereafter, i.e. right after hearing line by line, all from memory \ 
Periodically they gathered from all parts of their peninsula around the Ka'abah. 
The gathering was presumably to perform pilgrimage. However, it was also to boasA 
about their poetry with respect to their rivals. This gave them higher prestige. 

Prior to the dawn of Islam, Quraysh 2 was the most preeminent and| 
supreme tribe among them. Quraysh was the "Guardian of the Ka'abah," 

the Sacred Sanctuary. It is this sanctuary that Prophet Abraham raised, not\ 
established (as mistakenly presumed by some). The sanctuary already existed in 
Macca long before Prophet Abraham came to it. After Allah had honored 
Mohammad (SAWS) and chose him as His Messenger and Prophet to the 
humans and the Jinn alike, the Arabs were miraculously transformed so as to 
become the spearhead of Allah perfected global-religion. Thereafter, the Arabs 
spearheaded the establishing of an unmatchable human civilization, the 
like of which there never was nor could ever be, as shall become self-evident in the 
following pages. The astonishing fact is how could those Arabs, as described 
above, achieve such high level of human civilization? The truth is: it is not the 
Arabs but the religion they were chosen to spearhead which, in fact, made 
the difference. There is no better evidence in favor of this argument than the 
following facts. Time and again the Muslims were the vanguards and 
leaders of human civilization for centuries, 3 when they adhered to their 
religion faithfully. However, when they were less than sincere in the observance} 
of their religion, that is, when mostMuslims became lax in the practice of their faith, 
their civilisation ebbed, as shown time and again in various historical eras. 

However, Islamic Civilization never died, nor will it ever die, like other civilizations 
that had dawned, rose, fell and became extinct. Now Islamic Civilization is on 
the verge of a great revival. But unlike in the past, when Islam covered half of 
the then known world, this time it shall, Allah willing, cover the entire globe. 
As at the present there is not a country on the face of the globe where Islam is I 
not embraced in it in masses voluntarily. 

Islam is a religion that defends itself against all its enemies. The only 
requirement is to have those "enemies" be exposed to it by any reasonable 
means. Once they study it, they will voluntarily embrace it, provided they are 



A Lockeanism concept. 

Messenger and Prophet Mohammad (SAWS) is a descendent of this tribe, Quraish. 
That is over a thousand year, more or longer than any other people in the history of humanity. 




rational, i.e. not highly subjective or stubborn. Obviously, stubbornness is a subjective] 
and blind biasness. History provides many examples, where the "enemies" of Islam 
came, fought the Muslims, and they were victorious. Nevertheless, eventually they 
entered into Islam turned around and defended it. That is the nature of Islam. As 
an illustrative example of the societal system of living of the Arabs ^tf/WIslam, Hem 
Al-Fadhol,Alliance forPaternali^ing the Aggrieved, is cited as a sample. 

44. Helf al-Fadhol, Alliance for Paternalizing the Aggrieved 

During the pre-lslamic era, honor, courage, chivalry, independence, genealogical 
purity, the sense of justice, right and wrong all that led many of the notable 
Arabs to forbid on themselves the most coveted alcoholic beverage as well as 
fornication and adultery. However, the constant feuds and raids among the 
various Arab-tribes before Islam, led to some thing rather phenomenal. The 
fact is the Arabs could not manage to accept each other's military defeats 
without bitterness, engendering future malice. This sense of bitterness prompted the;; 
leaders of various tribes, led by Quraysh, the guardian of the sacred 
sanctuary of the Ka'abah at Macca, to decide and establish what is known as 
"Helf Al-Fadhol," Al-Fadhool-Alliance. The main mission of this alliancel 
was to paternalize (father) the unfairly aggrieved and the defenseless. 
Based on rational principles of justice, the Alliance established the rule thatl 
people, as individuals or groups, have "inalienable right" to be respected 
and treated in a "fair" way, and that these rights extend to every individual or 
group, especially those who cannot afford them or afford them the least. 
Therefore, a wronged person or group can go to Macca and give an account ofl 
the injustice they suffered, as well as of those who were responsible for it, to 
the aforesaid "Alliance." Without delay, the "Alliance" would then marshal 
and proceed to restore to the victims of injustice their due rights, no matter 
how much of a personage the perpetrator might have been. This makes it 
clear that this "Alliance" was many steps ahead of the selective, if not fraudulent} 
modern concept of human rights or the United Nations. Since it holds human rights 
inviolable, in theory and in practice alike, the "Alliance" ensures the 
application of its supreme principles and make sure that those who violate 
them will be punished according to the established norms of Tightness and fairness. 

Indeed, it is not unreasonable to say that modern humanity is yet to reach such 
level of universal "paternality" for all the unfairly aggrieved peoples. No wonder 
that the Messenger of Islam (SAWS) said, in a true Hadeeth, that if he were to 
be called for such an alliance he would have responded positively, i.e. 
participated in it. 

After the aforementioned brief statements about the Arabic language, the 
Arabs, and Helf al-Fadhol, Alliance for Paternalizing the Aggrieved, Allah willing, we 
are now ready to proceed with our work of translating The Qur'an to English 
and also of developing a lexicon for it as we go along. 



There are others but Helf Al-Fadhool is very conspicuous and well known. 
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May Allah show us His Right Path, grant us His Assistance, in speed, 
accuracy, and all related aspects of this work, and bless our work, and accept it 
purely for His delight. May Allah make this translation most useful to and 
beneficial for all Muslims as well as potential Muslims all over the world, in 
fact to all of mankind. 

Abdulaziz Fahad Al Mubarak 

Finished by Allah's munificence and divine -guidance; my praises and thanks to Him. 
23/10/2002, revisited on 16/06/2004, and on 27 July 2003, and onl 
17/06/2005, and on 03/10/2005, and on 26/01/2006, and on 20/02/2006,| 
05/07/2006, and on 14/11/2006, and on 14/12/2006, and on 28/07/2007, 
and on 28/10/2007, and on 12/07/09, and on 12/06/2010, and last on| 
Sunrday, 14/09/2014. 
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Note No.l 

Allah commands the believers to cooperate for the common good. He says: 



...and let-cooperate you z on the bene (just and proper by Sharej'ah) 
and the taqwa {the reverential guarding against Allah's displeasure); S5:2. 

For many years I have been publicizing in my private and public 
speeches and discussions in the U.S. in Europe and the Arab countries 
about my: 

Textual Translation of The Qur'an The Supreme 

And that anyone able to improve the precision and exactitude of my 
translation, I shall pray for him/her and I am ready and willing to pay 
him/her up to ten thousands U.S. dollars ($10,000.00) per hour for] 
his/her time. So far no takers. 

Note No.2 

We must point out that a translation of The Qur'an is not Qur'an, and isl 
not fit to recite such a translation in the Prayer, even if such a translation 
was rendered in Arabic. The Qur'an is the diction in original Arabic as 
revealed by Allah through 
Arch Angel Gabriel to/on Allah's Great Messenger, Mohammad 
(SAWS). 

Note No.3 

With respect to the translation of The Qur'an, there is the verbatim! 
translation of the text of The Qur'an, which is doable with patience, 
perseverance, diligence and innovation. In addition to that there is the 
divine style/mode of expression associated with The Qur'an. Such divinel 
style is undoable by any human. It is Allah's style and Allah's alone. 



Sl-AI-Fa'teha'te 



1 i^-Lijl 





The Opener-shey* AajI^I Sj>j 

Pre-Reading The Qur'an, Very Important General Reminder. 

Any reader of The Qur'an right at the outset must bear in mind: 

1- That normally the diction in the Arabic language explicitly addresses the masculine and 
implicitly includes the feminine, except where needed, then the feminine gets addressed 
explicitly. All that for rational and moral reasons. (See the lexicon attached to this 
Translation for elaboration). The Qur'an employs the Arabic language as the vehicle of its 
diction. Thus it is: in Arabic, by Arabic-tongue, by Arabic-Rules {rules of grammar and 
conjugation) of Arabic. 

2- All actions and attributes of Allah in The Qur'an are absolutely unique to Him, and are 
absolutely unlike anything humanly imaginable or knowable. That is because in existence 
there is nothing, absolutely nothing like Allah. Allah says in The Qur'an: 

"Not as His like (is) a thing" (S42:ll) 

Hence, Allah, His actions or attributes all are not comparable to anything humanly 
imaginable or knowable. So when you read: "His Hand, His Face, His Action, His 
Might, His Knowledge, His Presence, His Accompaniment, etc" you should never 
ever think, even for a minuscule moment that such are at all comparable to their human 
known, knowable or imaginable counterparts. To illustrate let us take just a few 
examples with respect to knowledge: 

Allah versus the humans 



A. Allah possesses absolute and full 
knowledge/ foreknowledge 


A' All human knowledge is partial and 
relative. 


B. Allah possesses foreknowledge. 


B' All humans lack any foreknowledge. 


C. Allah's knowledge is laddonney (i.e. 
of Himself and irrespective of time 
and/ or experience). 


C All human knowledge is acquired, 
through time and experience. 


D. Allah does not forget. 


D' All humans are subject to forgetting. 



3- Last and not least, the entire Qur'an is a single-entity-continuum, i.e. The Qur'an is self- 
explanatory, provided one is fully knowledgeable about its entire contents. That is why 
no part of The Qur'an can or should be taken out-of-context. The Qur'an directs all 
who do not know to ask those who know. 

O Note of interest: 

The first letter starting The Qur'an is (s- 1 ) in ^" = By Allah's name 

Ar-Rahman** Ar-Raheem (The Multitudinous Mery Giver); and the last letter ending The 

Qur'an is the letter (o>) in the last word in The Qur'an " wC!^^ " = "The peoples." 

So combining the (s->) and the (o*) we have the word "o^." meaning enough. That is the 
contents of The Qur'an are enough for all peoples for this world and the hereafter. 

The Translator 

* See next page for explanation. 

** The word Ar-Rahman is a unique and an exclusive proper name of Allah. See 
footnote 1 next. 
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5zzra to Al'Fa 'teha 'te 
The Opener-she>* Surato 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( TZ?e iterative Mercy Giver) 



1. By Allah's name sir-Rahman Ar- 
mercy Giver). 



(The multitudinous 



2. The Praise (a) for Allah, the worlds' Lord. 

3. Ar-Rahman, Ar-Raheem (The multitudinous mercy Doer). 



4. Owner/King 3 (of) The Deen's 4 (requital's) Day. 



5. Ejjaka 5 (exclusively Yotf) [we] worship and ejjaka nasta'aeno 
(exclusively from You^ [we] seek assistance). 




6. Ehdena (let-divinelj-guide us \You\) The Sserattct (a single and a 
specific path) The Straight. 



7. Seratta whom r an'ama! (had graced bounteouslj and ennoblingly the . 
most desirable and delighting boons) You 8 on them, other than 8 ^ ff^ 
the maghdhoobe' (reprobates, people who caused Allah's ire) on 



them and nor the stray ers. 



The "4ajUI1"= "The Opener-she.>" The superscripted suffix-j^" stands for the Arabic letter "-J"=fhe feminiting-denotative letter. So, 
the word "Opener" is feminized in order to reflect the Arabic feminine gender of the word, as it is the "Mother" of Toe Book (The Qur'an). 
Thus, the "Mother" is always a feminine gender. So "AaSill" depicts the Beginning, the Introduction, succinctly represents The Qur'an as a whole. 
It bears multitudes of meanings by Qur'an Commentators. 

Ar-Rahman. This is a unique and an exclusive proper name of Allah. It is also of the most beautiful other attributive names of Allah. 
Various Qur'an-commentators have a lot to say about this proper name, the sum and essence of it all is as follows: as a proper name ol 
Allah. The Ayah (S17:l 10) says: "Let-say \yoir\. let-invoke you 7 Allah or let-invoke you' Ar-Rahman, Whom indeed invoke you z so for 
Him {are) the names the husna {most-all-around-beautiful) .' ' Ar-Rahman indicates favor and help, clemency and generosity, goodwill and mercy to ah 
Allah's creatures (including even the atheists) in this world. As a proper name Ar-Rahman is not translatable per se. However it is used when 
exhortation by admonition or reprimand are called for. Moreover, associated with and simultaneous to such exhortation is a reminder that Ar- 
Rahman implies hope, help, favor, and goodwill mercy towards the one or ones being exhorted by such admonition. For a contrast see the 
next footnote 68 for Ar-Raheem. 

On the other hand "Ar-Raheeni'="f^J^" is one of Allah's names the husna {most-all-around-beautiful), i.e. His attributives. Without the 
definitive article, "Ar" = The, "Raheem" means "multitudinous mercy giver" So, as such anyone who is a multitudinous mercy giver can share such 
a characterisation. See the Lexicon attached to this Translation for more. 

"Owner" versus "King": Lmam ar-Razi, famous Islamic Scholar, in his encyclopedic sixteen large volumes Tafseer (explanation) of The 
Qur'an, discussed these two words at length. He gives strong arguments for both sides. However, ultimately he seems to incline to the opinion 
or Al-Kasa'ey, Leader of Qur'an Recitation school of thought in Kufa (in present day Iraq). This opinion says that "Owner" is more 
advantageous, as it leads to bounteous generosity and far reaching mercy. That is because the owner is always protective of his ownership. An owner of a 
slave will feed him, clothe him, house nim, visit and treat him in sickness, etc. Whereas a king will pay attention, most likely if not only, to 
the strongones of his soldiers and not the weak. The amerfe more merciful to the sinners byway of kindness and understanding. And finally, 
he says, Al-Fateha, has five names of Allah: Allah, The Lord, Ar-Rahman, Ar-Raheem, and The Owner. The reasons for that are as if Allah 
says: first I had created you, thus I am Tilah (Deity); then I had brought you up through phases and favors, thus I am your Lord; then you 
had disobeyed Me and sinned; but I had protected jou and concealed your sins; because I am Ar-Rahman (The Owner); then you had repented, and 
I forgave you; because I am Ar-Rahemm. However, there must be rewards and punishments for you on the Day of Judgment where 7 am 
The Sole Owner of everything, as no one owns anything except through My Mercy, and so, I am The Owner and King then-day. 
The word "Deen, means Day of requital/ reckoning, or Judgment's Day, where each is accorded their dues, good or bad. 
The word "iajl } "="t_jj*^i* j junl JjSjj aUI," = an article of intensity for an objective pronoun. But when combined with "Jaj," as it must, 
consistent with the text of the Ayah, then the result is "j^^ shJ^I" = "restrictive mode" becoming an Arabic tongue expression meaning 
restricting the worship exclusively for You,% i.e. for Allah SWT. Remember: J ^! J 

The word "Seratt," is a Qur anic term. It has no etymological root in Arabic. But in Sharey'ah tenninology, and specifically when identifier 
by, e.g.: the determinative article ( l -*U*^ '(J=The) it is a bridge that separates two opposite "worlds," the "good' and the "bad' or Hell and 
Paradise. It is a particular and extremely fine and sbaip Path, connecting Paradise and Hell in the Hereafter. It is described in this Marvelous 
Ayah, as "Straight." And every single person must cross over it before accessing Paradise. Those who cannot make it will fall in Hell, may Allah 
protect us from that fate^But^mtfra^, i.e. linguistically it means: a street, a road, or a way. 

The word "p*jl" in "CjoxjS" denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did the most desirable and delightint 
deed, (4) was bounteous in giving, and (5) granted. There is no English word to express all the various ideas denoted by "f«3.*' So, I think the 
best approximation is to say: granted perfectly and bounteously what is most desirable and delighting. 

The word "j>je"= "ghayre" is an article of (1) negation, (2) exception, (3) a dependent adjective, and (4) more. So, it is neither "not" nor "no, 
nor "except" but "other than" see Lexicon attached to this Translation for elaboration and explanation. 

The word "*-?yZe*j&" i s an objective noun and post fixed ="4j1I uLaa j Jj*A4" So there is no English equivalent for it per se. Hence it's 
transliterated and parenthetically explained, as indicated above. Some Qur'an scholars say: " ffljfc ' ujj «^i lt J are the hypocrites and O^** 3 ^" 
are "the str^ra^^Ota^^g^'f^Js. ^j"»|j^^^^^^tl^^^6jJjjj^^^^he^rayers'' 



7 "T ? T.-.T ■*. ? T.-.T V? T.-.T ? SVZ '».'? T.-.T ■»'? T..T ? T.-.T 'Ji^VJ-T.-.T ' T..-7 ■»'JT;>T t ? T-.T 'T/V7 »'« •T.«T t * T r .~: K ? T." 7 X*- 
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Sura to Al'Bagara'te 
(The Cow) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1 . Alif-Lam-Meem '. 



2. Tha'leka {afar-that-it i ' thatf (is) The Book x no suspicion 3 



in it, x [^] (ir) a foa&tfz {divine-guidancey A for the muttaq* 
{reverential guarders against Allah's displeasure)^ 



,x5 



0 21 

0 Oi^W 



3. Who 1 believe they 2 by the invisible, and youqeymona crr-t r>-*- <;r "v : -t? 
(/^g)/ z up-to-fulfill the prescribed obligations of) the Prayer* 
and of what We provided them expend they. 2 0 te>*t '<&>-> 



4. And who r believe they 2 by what {had been) descended ^ ^ ^ 

to you g and what (Azaf fe<?«) descended of before ^ "', , 

you g and by the Hereafter*' they (<2r<?) youqenoona 1 * >-^k J ^ ^ 

{they K believe with certitude). 0 



See the Lexicon attached to this Translation for a commentary on this. 
The word "iaj4" has /Ara; distinct meanings: first as a demonstrative pronoun; second as a possessive particle; third 
as a conjunctive pronoun. Of <wr concern here is the first i.e.. as a demonstrative pronoun. As such it's made up of //»ree 
distinct components: (1) the particle "' J " = the demonstrative pronoun for »e«r, singular, masculine, the animate ot 
the inanimate; (2) the "J*jJI j»V 'J" = for the "afar" and (3) the " V" *M J**** 3 for the addressee's pronoun. 
There is English equivalent ;Vr .re for "<iU4." I believe it is best rendered as "afar-that-it" . So, "he-thaf for 
"l J ," "afar" for "J," "if for "<»," which is: _/»<:/' or reality." In this particular case, we want to point 
out the reason for the " he-that-afar-it," referring to the book, because, and Allah knows best, (A) The Qur'an 
was still descending (i.e. in its entirety was not yet completed) from the loftiest and highest source, Allah, SWT; and 
(B) its status in Earth is loftiest and most high. Hence no untruth could touch it in any way, form, or shape. There is 
more about "a&ij' in the lexicon attached to this Translation. Clearly the demonstrative pronouns in English are 
not as descriptive as their Arabic counterparts. See uj^t j j^JJl 
The word: "Srtl/' = Suspicion and the word "&**"=Doubt, both share some common grounds but the words are 
not synonymous. Unfortunately all the numerous translators I came to know of, save this translator, use 
"tilui" when they should have used "VrtU" in this particular aspect. I can not fathom that, except perhaps 
some being not of an Arabic tongue extraction or erudition may be is the root of, if not all, the problem. Others 
of Arabic tongue extraction and erudition fell in the trap of a faulty follower-ship. Doubt is a state of indecision 
towards various alternatives with neutral i.e. no malign intent associated with such a state of indecision, because 
of uncertainty. Suspicion on the other hand is doubt with insupportable preponderance of malign intent or an 
accusative attitude, and thus caution and may be even aversion in the mind or attitude of the suspecting person 
towards what is being suspected. In other words such an insupportable attitude is on the basis of flimsiest oj 
presumption, in fact without any concrete evidence whatsoever. Thus, right from the beginning the suspecting person 
would claim to ascribe fallacy or evil to what is being suspected. But since the facts do not support such a claim 
it would be void and null. So, "'-Hi/' and "lAA" although share some aspects each is distinct from the other. And The 
Qur'an from its inception till the end of Time and beyond there is "no suspicion in it, x " as no one would ever be able to 
prove any thing against it.lt is the word of Allah, how could it be other than being with "no suspicion in it x 
The word "&■&" or "4jIja" i n Arabic is clear to be " aright-guidance" not just mere "guidance" as in English, 
i.e. in the literal sense of "guidance" means: "ushering," "showing" "leading" "piloting" "steering' etc. 
See the Lexicon attached to this Translation for this special word and its significance. 
The word is rooted in "j»Lsl" =upheld. linguistically "flSii" means: 

IV' ii" j ' ?iK II ^jj uijja-a i j £jUj <^S jj'fi^ll jfc ^IjAllj ,,»ljJ t _ f !c jaLjiI ji ^yLi t? it«j (»U)" 

So, "0>>dV' means they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 
itself. Note: Prayer and how (it*) /o fe (/owe was established and reveled by Allah. Hence people do «o/ establish 
Prayer they only uphold and follow, i.. perform, and maintain it. w 
That is the^^^bsolutely^ certain. 
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5. Those (are) on a hudan {divine-guidancef from their 
Lord; and those, they (are) the thrivers. 



6. Verily who 1 unbelieved they 2 equal on them whether 
you 8 warned them or not warned them \you\ not 
believe they. 2 



7. Sealed 8 Allah on their hearts, and on their hearing, 
and on their abssa're (insights/ discernments) (is) an 
overlay* and for them (is) a great torment. 



8. And of the mankind who p says [he]: we believed by 
Allah and by The Day [The] Last while not they 
(are) surely believers. 



9. Mutually beguile 9 they z Allah and whom" they 2 
believed; and not beguile they 2 except their selves" 
while not perceive they. 2 



10. In their hearts (is) an illness; 1 ' so augmented them 
Allah an illness; and for them (is) a painful torment 
by what were they 2 lying. 



iyftlij dJ\J& L^-* 



11. And if (had been) said for them: let-not corrupt 
you 2 in the land w /Earth w said they: 2 verily only we 
(are) reformers. 



12. Indeed; verily they, they (<z/t?) the corrupters, [and,] 
but not perceive they. 2 



13. And if (had been) said for them: let-believe you 2 
just-as believed the mankind, said they: z do we 
believe just-as believed the mooncalves; indeed; 
verily they, they (are) the mooncalves; [and,] but 
not know they. 2 



££li \£ ijLlJ 

SSte tT ji&f 



14. And if met/encountered they 2 whom 1 believed 
they 2 said they: 2 we believed; and if they 2 secluded 
(cloistered they^) to 11 their Satans, said they: 2 verily 



8 That is closed hermetically and determined irrevocably or consummated/ concluded. 

9 The word "£JIaj"= beguile. Unguistically it has several meanings, among them (1) engaging in mutual 
deception/cheating, in order to gain personal benefits; and (2) withholding boon-giving. See £p^\ J cS-^lfor the 
meanings. Thus, clearly Allah has absolutely no need to gain by engaging in such loathsome human traits. So 
when He "beguiles them," means He withholds his boon-giving to_ them, hence causing them defeat, as all beings 
survive because of His continuing boon-giving. Also "£JL»j" like "<_ial*j ; " as "<_yaffl uiSUj" does not necessarily 
means mutuality. So UJ^^^i" does not necessacitate mutual action. 

10 The word "illness" a disease of body or mind. That is in his "heart" a defied or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 

11 ^e^^ie^^^WT^^teched^c^ii^nw^to^or^is^ 



mm 
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we (are) with you b verily only we (are) mustah\eoona 
{we are affirmable-j esters I affirmably-jesting) . 

15. Allah yastah'^eo (affirmably-jests [He]) by them and 
protracts them in their excessiveness addle they. 2 

16. Those (are) who 1 they 2 purchased 12 the misguidance- 
she' by the divine-guidance; x so neither profited 
she' their trade" and nor were they 2 muhtadt 
(who are divinely-guided)^ 

17. Their parable x /example x (is) as a parable x /example x 
(of whom x istawqada 1 ([he] affirmably kindled) a fire" 
then lamma (when/ whence) lighted-she y what (is) 
around him, went 15 Allah by their illumination 
and left them [He] in darknesses"' not sight/ discern 
they. 2 

18. Sommon (deaf people), bokmon (born dumb-mute people), 
omyon (blind people) 1 ** so they return not. 

19. Or as ssayyeben" (gliding-rain-laden-cloudf 1 7 of the sky w 
in it x darknesses" 18 and a thunder and a lightning; 
they 2 make/ emplace their fingers in their ears from 
the thunderbolts" hadhara (in caution of) the death; x 
and Allah (is) Surrounder by the unbelievers. 



0 o4^> 



13 



0 4lr^. 



-> ^ "t s >>.*ss »*ss 

Cjj£\ j'^e- qft)ji& J* pf)'*\* 

0 1 yj^3\%ti%i\j 



20. Almost the lightning x snatches (off/ away) their 
abssa'ra (insights/ discernments), everywhen it x lightened 
for them they 2 walked in it; x and if [if] darkened 
over them they 2 upped; and had Allah willed [He] 
surely (would have) gone 19 by their hearing, and 
their abssa're (—abssa'ra); verily, Allah over every 
thing (is) Omnipotent. 



ids' <uSi}£ <j£ti 3& 

Cx'l % 'XL $j ^ 



= "to their devil," "with their devils," and "by their devils." In essence "to": indicates subordination to the 
devils, i.e. their devils teach them; "with" indicates equality/ collegiality with the devil; "by" indicates superiority 
as emperor versus king. 

12 The Arabic words: (a) "jj^\" and (b) "jj^ 1 ," occur time and again in The Qur'an. Many people confuse 
their meanings. As a rule, mostly and generally: (a) "jj^\" means purchased and (b) "cSJ"" means sold; 
although on some rather rare occasions the reverse may be true. It is the context, which will govern the exact 
meaning. In this great Ayah the rule holds well. 

13 See the Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / " muhtadeen." 

14 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

15 Notice this gteatAyab says: "went Allah = 4 1 * J ," i.e. intransitively, and not "Al ui*j|"= "caused to begone.' 

16 The words 'V** all are plural nouns while their closest "English corresponding equivalents all are adjectives 
and so in English no plural for any except to associate the respective word with a plural noun "people!' 

17 The word has three distinct meanings: (1) rain, (2) gliding-rain-laden cloud, (3) rain-laden cloud. See J^l-^. 

18 Darknesses could be a multiplicity of darkness, darkness in each dimension or direction; or a compound degrees darknesses. 

19 The word 'V* j," i.e. intransitively not 'V* translated as (would have) gone, as "gone" stands for many meanings 



among them: to become weak; fail; come 





111 




mm 



cease livinz die. See The American Herita^^ictiona, 



ary. 
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21. O you the mankind: let-worship you 2 your" Lord, 
Who created you b [Hi?] and whom 1 of before you; b 
la'alla 20 {craving currently unavailable deed that/ perhaps) you b 
tattaqoona 21 (you^ reverentially guard not to displease Allah). 



22. Who [He] made for you b the Earth w a bed 22 and 
the sky w a be'na'an 23 (a build-in-progressf and [Htf] 
descended from the sky* a water; x then akhraja 
([He] produced/ emerged) by it x of 24 the thamara'te" 
(trees/ plant-crops/ fruitsf a re^'qatf (provision/ victuals 
for sustenance)^ for you; b so let-not make 25 you 2 for 
Allah compeers while you' know. 



&3 tin P 4$ 



23. And <?# you c were in suspicion of what 
na^alna {repetitively descended We) on Our abde 26 
(slave), then oto (let-come you 7 ) by a Sura 'ten' 1 ' 27 (division 
of The Qur'any of its x like; and let-summon you 2 
your" witnesses/testifiers 28 of lesser than/without 
Allah, en (§/)were you c ssa'deqeena (always-truth-enf oners). 



24. Then e/z ($) you 2 did not and (shall) never do you 2 
then ettago (let reverentially self-protect you 1 from) The 
Fire w which 11 its w fuel 29 (are): the mankind and the 



The Arabic word used here is specifically " ' la-alla-kum" made up of two words, "la-alla" and "kum." "La 
alia"— craving currently < unavailable deed, perhaps abridges it. Another Arabic word "asa," = may. The two words 
are frequently used in The Qur'an. Linguistically, both words are particles of hope, craving, and 
However, explainers of The Qur'an say both are particles of certainty, if the action is from Allah, realization of 
which is always sure and definite. The second part of the word is "hum' — the pronoun for "y oub " Thus, here 
" la-alla-kum" —certainly. Thus, if you f were to worship your" Lord you' will be (certainly) righteous. 
The word "uJ&"="tataqoon," based on the Arabic word "waqa" linguistically meaning: took all the precautions 
to secure and protect (any thing) from any harm. Hence, "tattaqoon' means: "yotr reverentially guard against Allah's 
displeasure" by adhering to Allah's Criteria of prescription and proscription. There is no English equivalent for 
"taqwa," i.e. reverential guarding against Allah's displeasure. The English word "piety" surely falls short of 
"taqwa'. See the Lexicon attached to this Translation for both "tattaqoon" and "taqwa." 

The Arabic word "USIji," literally means (1) "mattress," or (2) "carpet," or (3) figuratively the word "Uilji" is 
used to also mean (3) "wife" or (4) the entire earth as it spreads and extends as a bed. See 6*^'. 
The word "!*Uj"= "bena-an" is made up of two parts "bend' and "an'' The "an" is a grammatical nunnation 
at the end of an objective noun; and "be'na" is a word which means: (1) a build-in-progress, for example in 
conjunction with: "And the Heaven" We built it" by ay' den {divine Might), and verily We surely {are) 
expanding/ expanders." (S51:47). Also it could mean:(2) first time going in privacy with a bride after the 
formal wedding contract is officiated, and clearly such a wedding is taken to be subject to the vicissitudes oj 
human nature and life. 

24 The word "of here implies remarkable significance, connoting, and Allah knows best, that all the crops (i.e. all the 
varieties of fruits and vegetables) brought about and known in this world are but only a fraction of a much 
larger whole be it in this world or the Hereafter, in the treasure of Allah. 

The word "J*^" has at least nine distinct linguistic meanings and a tenth "religious" meaning. Thus Linguistically: 
(1) appointed or designated, (2) some thing was not and now is, (3) named, (4) eyed, (5) started, (6) created, 
(7) made, (8) put in place, (9) put on top of each other. On religious basis, (10) it means: and continue the status 
as it currently stands or improves it, as in (S2:128). 

The word "ab'de" — "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis the 
humans. See the Lexicon attached to this Translation for an eye-opener elaboration. It's an absolute honor to be Allah's 
"ab'de"- as that means, among other meanings, that one is FREE and could notbe owned by any other. 
See the Lexicon attached to this Translation for this proper name of a division of The Qur'an. 
These are the idols whom they worshipped and claimed to bring them closer to Allah; or the ones who beat 
witness by seeing or hearing of some thing, especially the linguistic orators and rhetoricians who render judgment as 
to the best poem or speech. They were challenged to call on all their helpers, except Allah, of all the idols and the 
linguistic orators and rhetoricians to come to their assistance to produce the like of The Qur'an. 
The^o^L^j^ 'JjSjjlj^^^wo^^u^^cu^ouldjae^^^^foeL^e^J^I. 



'£ >raS&^ri*2S9 T fsT^T fra5^ra5&T fV2£JiT f»TS^5>'»rS^i^5^^ ishVt^ t\&R£> isVR^ cVT-*?^ fVT-'>%Ss 
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rocks NV (// had been) prepared-she- for the unbelievers. 0 ojcI i%JSj 



25. And bashsher 30 {let-tell [you s ] pleasant tidings) whom' 
they 2 believed x and they 2 worked the righteous- 
works; w verily for them x (are) gardens™ run u from 
under it w the rivers; every- when ru^eqo {they 1 had 
been provided/ rationed) from it*' of 31 a thamaraten x% 
{trees/ plants crops/ fruitsY a re^/qan' {provision/ victuals 
for sustenance) K said they 2 : this (is) which x ru^eqna (we 
were provided) of earlier; and oto 32 (they 2 had been 
given / churned out) by it x a similar; and for fhem x in 
if* 33 (are) spouses* (wives) mutahharaton (she-they had 
been purged) and they (are) in if 'immortals. 



i_jU^tj \j^>\1 



26. Verily Allah not (/<^/f) -discomfit 34 to strike [He] a 
parableV example x certain, 35 a mosquito* and what 
(is) atop /above 36 it; w so as-to whom 1 they 2 believed x 
so they 2 know verily it x (is) the right x from their 
Lord; and as-to whom r they 2 unbelieved x then they 2 
say: what wanted Allah by this a parable x - 
/example; x [He] misleads by it x multitude and 
jahdey ([He] divenely-guides) by it x multitude; and not 
[He] misleads by it x except the fa 'seeqeend 31 
vis-a-vis Allah 's command) . x 



27. Who 1 breach they 2 Allah's covenant/ 1 from after 
His meetha'qer (ratified-covenant) s and sever they 2 what 
Allah commanded by it x to/that ([it] be) joined; 
and they 2 corrupt in the land NV /Earth w those they 
(are) the losers. 



f < f S 'S f > i ✓ ' /? f 



See the Lexicon attached to this Translation for bashshara/joubashshero/ mubashs heron- J^iAj^H \J&i. 
This prepositional word, "of" is to indicate portioning, i.e. some thing is a part oi a larger whole. 
The word "Ijj!" perhaps lends itself to distinct meanings: (1) as translated above, and (2) to mean 
"churned out" rooted in "f ISj," i.e. like churning of trees yielding their fruits or the buttermilk when shaken 
it chums out butter. Clearly Paradise's trees once picked its fruits are immediately replenished by an identical 
twin of whatever was picked, i.e. replacing whatever was picked, so the tree-fruit remains as if not picked 
This "if" refers to the gardens that have eternally good abode, good supply of good food, good water, and pleasure oj 
matrimony with spouses. 

The word " o^* ' "J " is an intransitive verb, and the closest English equivalent to it is "discomfit/' a transitive 
verb. So to circumvent that I parenthetically prefixed "discomfit," the noun, with "feel' in its intransitive sense 
See the Texicon attached to this Translation regarding, the indefinite/ infinitive article^'^JJ 1 ***^ 
The particle and the words "U^aja '- 4a ," in this Ayah all deserve a pause for pondering. First the particle 
"4jjAk&4J! U" ="U"= the infinitive particle for greatest intensity, i.e. intensifying the mosquito and what is beyond 
it". Second "and what (is) above it" ." Clearly the ""-»" in "L»a" j s coupling or conjunctive particle meaning and 
whatever that which could be above it", i.e. positively or negatively, i.e. to say: larger or smaller than it w . See 
(jSLlg J ji~> n\ i^jljSJl tjljftl. Lately it has been reported in the scientific community that there is a microscopic "thin; 
atop of the mosqueto. 

See the Texicon attached to this Translation for the wot&Ja^se^oot^n^t^rammatical inflections. 
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28. How you 2 unbelieve by Allah while you c were 
dead and then [He] quickened you; b afterwards 38 
[He] deadens 39 you; b afterwards [He] quickens 
you, b afterwards to Him (to be) returned you. 2 



29. He Who created for you b what (is/ are) in the 
Earth" together; afterwards istawa 40 ([He] set 
Himself) to the Heaven w and sawipd" ([He] set- 
/ evened/ 'proportioned)" them 5 seven Heavens* and 
He (is) by every thing Omniscient. 



ii *'i •< ${ / / . »'trf 



%P Jtf" J% j*> 



30. And <?d$ (when) said your 1 Lord for the angels: 
verily I am making in the Earth" a vicegerent;* 
said they: 2 do \Y01F] make in it w whom p [he] corrupts 
in it w and [he] sheds bloods; while we nusabbeho 43 
([we] single You g as excelling in all good qualities/ that 
You 5 transcends all shortcomings / and that You g are 
unique all around) by Your 1 Praise and [we] sanctify 
for You s ! Said [He]: verily 44 I [I] know what not 
you 2 know. 



^\ iSCitJl ^lx/j Jli i\j 



31. And [Htf] taught Adam the names, 5 all (of) it; w 
afterwards [He] showed them on/over 4 the 
angles then said [He]: anbe'oney (let-inform Me you 1 by 
piece-ofsignificant-and-availing-news) by names (of) these 
en (if) you c were ssa'deqeena (always-truth-enf oners). 



O^. S^j-* »L-^1j tij^^ 



32. Said they: 2 subhana (hallowedly and marvelously we 
deem You 5 transcending all defects and we solemnly stand 



The word "f- 1 " has the connotation of "lagging' or "slacking," i.e. taking effect at a latter time. 

The word "i^W," in " ^U"j " is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

The word "t^J^I" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 

of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 

took a firm hold; (6) made, done, or ripened (as in the case of food or fruit). It is of paramount importance 

to mention here that in the case of Allah, the "how" did He is not knowable, because there is nothing to 

compare Allah to/with to know the "how" of His action. He is unlike any thing known or knowable. 

The word " sawwahunna" is made up of two parts, the word "sawwa" and the pronoun "hunna." The word 

"sawwa" has many meanings: (1) made qualitatively perfect, quantitatively complete, and proportionally balanced. (2) 

Fixed. (3) Destroyed and leveled to the ground. (4) Straightened. (5) Balanced. The suffixed pronoun 

"hunna'— them,)' a feminine plural. 

The word means: (1) a vicegerent, (2) the one that replaced another who was before him. For example: 

Allah made each generation to follow or replace another. The word "AAjli is a masculine and the *- in "Aiili" is for 
intensification as in See t^jfiM -1 <>t*-»Jl £jj j j^-sj :J1« ij^iiiJl uuS 

The word "nusabbeho," means: we single Allah as excelling in all good qualities, that He transcends above all 
shortcomings, and that He is unique all around. 

This word "verily" here is introduced to intensify "<>!," which is in fact "0\" and "<>." 
Note that = " 0 n/ over," is adverb of time/ place, i.e. circumstantial, state or condition. See <>*-«^. 

The word "subhanakd' — •>."" " has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "£)lajiu" or "AJIaW') occur all are associated with the divine uniquggggfeness of Allah, doing 
stupendous work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, 
and all solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine 
stupendous uniqueness. So, we can render "subhanakd'— "<Ma±J" concept by saying: hallowedly and marvelously 
deemecUmnscendm 



wSSm 
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/» awe and utmost consecration of) You 8 no knowledge 
for us except what You g taught us; verily You, g 
You 5 (are) The Omniscient, The Hakeemo 4 (infinite 
hekmah^ Possessor). 



£03 pP* 



33. Said [He]: O, Adam, anbe'hum (let-informed them 
[you] by piece-of-significant-and-availing-news) by their 
names; then lamma {when I whence) anba'ahum (he had 
informed them by piece-of-significant-and-availing-news) by 
their names, said [He]: have [i] not said [for] you 
that I know the Heavens' w and the Earth's" 
invisible; and [I] know what you 2 disclose and what 
you c were concealing. 




Ills p-rjc^ ,»4 v ^ J\S 

^1 jit ^fct fi£\ 



34. And edh (when) We said for the angels: let-kowtow 
you 2 for Adam; so they 2 kowtowed except Eblisa 
(Satan) aba A9 ([he] categorically refused) and istakbara 50 
([he] affirmed his prideful haughtiness) and [he] was of 
the unbelievers. 1 



US »\j 



35. And We said: O, Adam let-reside [you], you 5 and 
youri spouse the Paradise;" and let-eat [you] both 
from it w opulently whence [you] both willed; and 
let-not [you] both near this w52 the tree; w then, [you] 
both (would) be of 53 the dha'lemeena SA (injustice-doers). 



36. Then (caused) them both (/o) slip the Satan (off) 
it; w so [fo] exited them both from what both were 
in it; x and We said: ehbetto 55 (let-jou z alight/ touch- 
down/ dwel-baselyl -emigrate/ immigrate), some (of) you b 
for some foe 56 ; and for you b in the Earth w /land w 
(is) a mustagarron 51 (permanent-abode I 'ultimate realisation) 
and a mata'aon 5 ^ (resource of transitory worldly delights) 
to a while. 



and "ffi*." 



47 See the Lexicon attached to this Translation for an exposition on the words " ri^ ' 

48 See the Lexicon attached to this Translation for "hekmah." 
The words «fcz= £j*J ^ IpU"! means categorically {absolutely, without exception) refused a 
definitive refusal with the intention of never to yeild. So, it is »0/just simply refused. 
See the LftW0«_attached to this Translation for the effect of the letter <_>" when added to a word.. 
The word "Ojj 2 ^'" = "the unbelievers" here could also mean "the ingrates." 
The singular pronoun for a tree'" is feminine that is why its demonstrative case as here is a "this w ". 
It is important to note here the phrase "«/' so and so," if a person is a "wronger" or wrongers" the two have 
significant differences. The "wronger" could have done the wrong/wrongdoing ««« or so; but "«/" wrongers" 
signifies frequent and continual wrongdoing by the wronger. 

The = "the injustice-doer," as "flliJI" = "injustice." See footnote 148 below. 

55 The word "IjJaj*!" rooted in "JsjA," meaning alight/ touch-down/ dwelled basely/ dwelled in evil. See ci-"^. 
Additionally it also could mean: emigrate/ immigrate, as in Ayah (S2:61): "\j*ea ljJaj*l"= ehbetto 
Misran=Egjpt/ any-town. 

The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" 
see C)-^ and J^H^. 

Clearly for the realisation of any thing in this world requires time and place to happen in it semi-permanently. 



The word "^^"—"mata'a" is rooted in the word "£■"," — "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 



■JX. T.-T T-T ' « "...* » .> "..T T-.T ■» J T."T ■» ' < 7"7 • ' ?"7 " " 7 » T ' ' ?,« 7 V' T.-.T T"T » « T«.T • 'TAT T....T T«.' 



S02-AI- bagarah 



2 :Sj_5_*JI 



37. So talaqqa (received/ took bestowal) Adam from his 
Lord words; w so [He] relented on him; verily He, 

He (is) The Tawwbo (iterative Accepter of penitence) Ar- 
Rahee'mo (The iterative mercy Giver). 



38. Said We: ehbetto (let-you 1 touch-down/ dwel-basely 



60 



/ emigrate/ immigrate) from if* together; then when 
ja'tejann (assuredly comes to) you from Me a hudan 
(divine-guidance)^ so whoever [/fo] followed My huda 
(divine-guidanceY then neither a fear (/j) on them, 
and nor they sadden. 



*■* v"t ^ » £ *f "'if ' i 



39. And who 1 unbelieved they 2 and denied they 2 by 
Our Aya'te* (messages / signs / proofs) those (are) The 
Fire's" companions; they (are) in if v immortals. 



Jllljl ij>i§ i^iS^JJ \j 



40. O, Israel's sons 61 let-remember you 2 My boon* 62 
which" an'amto 63 (I had graced bounteously and ennoblingly 
the most desirable and delighting boons) on you; b and 
let-fulfill 64 you 2 by My covenant 5 " I fulfill by your" 
covenant; 51 and eyyaya 5 (indeed exclusively Me) so let- 
you 2 dread [Me] . ' 



~3) iS^i Si&l XjirL 

\ *s •> %, 2""-f' > '"A 

lyJL? 

0 oJ3*$ ^p\J> 'Sx 



41. And let-believe you 2 by what I descended (i.e. of 

Qura'n*) mussa'ddeqan^ 1 (accepter as credible) for what 
(is) with you; b and let-not be you 2 first unbeliever- 
/ rejecter 68 by him/it; x and let-not purchase you 2 by 
My Aya'te* (messages / signs / proofs) a little price; and 
eyyaya 9 (indeed exclusively Me) so ettago'ne (let you 1 
reverentially guard against My displeasure)^ 



lij^K cJ^yS\ \j^t\e.j 



of "when." For 



That island Allah is knowinger, by inculcation, inspiration or instruction. 
This "«!" is really "6!" <«/<3W /o it "'- 4 " for affirmation, making the happening a matter 
some elaboration see <j^' tQ>^«Jl jJif. 

The word "<>J," is the grammatically inflected (modified) plural for "Oil," which means "son" not child perse, 
as child could mean a or a female. However, it is rather common for The Qur'an to address the male gender 
but definitely includes by implication the fiemale gender for the intention of the message. Clearly there is wisdom, 
from The Ultimate Wisdom Possessor, Allah (SWT), knew it some and did not know it some, for every 
word usage in The Qur'an. For example, addressing the male gender The Qur'an says: O, you he-believers, 
but obviously intending the inclusion of the female gender too. However, some time, specifically addressing each 
individually, as: O, you he-believers and she-believers. Hence, to be contextually accurate we should say: "O, sons of 
Israel," not "children of Israel." But clearly, although the statements address the male gender of Israel's 
offspring, in the persons of his sons, the female gender is included vis-a-vis the message being conveyed. 
See the Lexicon attached to this Translation for 'ne'amah" (yboon"). 



The word "f»M" i n denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did 

the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by So, I think the best approximation is to say: granted perfectly and 

bounteously what is most desirable and delighting. 

The word "IjSjl" from "fi-*H\ u = "iplajJP' meaning gathering the component of any obligation to make 
it a whole. SOj "IjSjl" means you endeavor and gather the last part of an obligation and fulfill it. 
The word=LSH!" "i-^ j^Ia JjSjj Sbl" = an article of intensity for an objective pronoun. 

The letter "u" in "0Ji*>J*," by Arabic (linguistic) Rule, is called "^-^ HCu^. iJLail j\ Ajlijll qjj" which 

precedes the speaker's pronoun "tS." The speaker's pronoun "i^" in "cXM*J"' is omitted, for "* a ifo'D ," 
"alleviation, lightening" otAyafs end harmony (rhyme). See ■ i J" ,> " 'O'j^' l r , 'j ft ! 
The word " ' mussaddeqan" is more than an "affirmer," it is accepter of the referent as credible. 
The word "jSlS" rooted in "ub^\" so lending itself to be both either rejecter/ repudiatorot unbeliever. See 
The word "'■H J"""" J J" 1 ^ AJ^JJ »IjI"= "i^U" = an article of intensity for an objective pronoun. 
The letter "a" in "ljjSj^." see footnote 131 above. 
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42. And let-not confound 71 you 2 the right x by the 
falsehood*" and [let not\ conceal you 2 the right x 
while you* know. 



S£k \y-$ 



43. And aqerno' 1 (let-you 2 up-to-fulfill the prescribed obligations 
of) the Prayer* and aa'to (kt-yoifi accord and fulfill the 
obligations of the Zakata™ 73 (prescribed portion of personal 

possessions)^ and erka'o (let-you 1 markedly bow: i.e. head 
stooping chest paralleling the ground and both palms leaning 
on the knees) with the ra'keyeena (he-they-who markedly 
bow: i.e. head stooping chest paralleling the ground and both 

palms leaning on the knees in the Prayer). 



'~4&\ 



44. Do you 2 command the mankind by the berre 74 (the 
dutiful obligation I lawful obedience) and you 2 forget 
your" selves* while you f recite the book; x do then 
not reason you. 2 



45. And let-seek you 2 assistance by the patience and 
the Prayer; w And verily it w75 (is) certainly big w 
except on the khashe'eena 76 (they who: totally subdued 
their body, sight, sound, and markedly bow in the Prayer). 



46. Who 1 they 2 presume that they mulago (thef a? 

with) their Lord, and that they (are) to Him returnees 



47. O, Israel's sons: let-remember you 2 My boon w77 
which 11 an 'amto 7 (I had graced bounteously and ennoblingy 
the most desirable and delighting boons) on you b and 
surely I preferred you b over the worlds. 79 



48. And ettago (let you all reverentially self protect in) a day 
(in which) no selP requites a'n 8 (about another- 
I instead of another) self* a thing; nor (to be) taken- 
/ accepted from if* an intercession;* nor (shall be) 
taken from it* adlon K (ransom/ compensation)? and 
nor (are) they (to be) succored. 



The word "I jnnVi " = "confound' comes from "o4^j' 'O"? 'O"^" all meaning confused the issue. So those 
who "confound' the issue as if they cover it or mix it as to make it seemingly ' indistinguishable" so the 
confounders mislead the people. 

The word "IjajSI" is rooted in "f™'" =uphold/ sustain/maintain. 

See the lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 
Albere here meaning dutiful obligation/ lawful obedience, see and J jj^K Minimum needs. 
The [it w ] here refers to the Prayer, as the pronoun in "Ig-it" refers to the specific Islamic Prayer. 
The word = khashe'een, is plural, masculine, subjective noun, with no English equivalent available for it 

per se. The word in = khashe'een involves more than just "humbleness" or "submission" as 

that suggests bodily or attitudinalbehaviot. However, denotes submission or subduing of sight and sound 

as well. So "O J 1 1 ""^ " are those who had totally subdued their body, sight and sound. Also some time "u J f ' "^^ 
= they who are ra'ke'een (see S2:43 above) in the Prayer. See jjl-fljil and ci*-*^'. 
See the lexicon attached to this Translation for "ne'amah" ("boon"). 
See footnote 73 for 

That is of theirTime, Qur'an commentators say. 

See the Lexicon attached to this Translation re < gardm^A£^^ou^mrarrings^f^ejrer)osi tion "&■ ■" 



■JX. T ."T ' 7»T ' « T....7 » '« T.-.T T-.T \ J T."T ' « 7"7 '.. ' ?"7 " " ?.».T » » T,«7 » J ?"7 » ' T»T » « T-T » ' -TAT JT....T ».'* T«' 



S02-AI- bagarah 



2 :Sj_5_*JI 




49. And (when) najjaynakum (We repetitively delivered 
jou h ) from the Pharaoh's aal'e (family, house, kin, 
chiefs, followers), they 2 afflict you 0 ill-the-torment; 
jouthabbehona (thef iterativelj slaughter) your" sons and 
yasta'hyouna 81 (they- affirmably-let-live) your 11 women; 
and in tha'lekum 81 (collective-afar-that) (is) a great 
essay from your" Lord. 



50. And edh (when) We sundered by you b the sea; then 
anjay-nakum (We delivered you 11 ) and We drowned the 
Pharaoh's aula (family/ house/ kin/ chiefs/ followers) while 
you look. 



p^=£J£% 'j& fc> S> l[j 



51. And edh (when) mutually We appointed Mosa 
(Moses) a forty nights ; w afterwards ittakhathotom 83 
(took and presumed you°) the calf from after him, 
while you (were) dha'lemoona 84 (injustice-doers). 



52. Afterwards We pardoned (regarding)* 5 you b from 
after tha'leka (afar-that-it/ that)* la' alia (craving currently 
unavailable deed that, perhaps) you b thank you. 2 



53. And edh (when) aa'tayna (We accorded) Mosa (Moses) 
the book x and the Criterion 51 la' alia (craving currently 
unavailable deed that/ perhaps) you b tahtadona (you 1 find 
and accept the aright-guidance) . 



54. And edh (when) said Mojvz (Moses) for his people: O, 
my people, verily you b dhalamatom 86 
your 11 selves w by ittekhathekum 87 (your" 
presuming) the calf; so let-repent you 2 to your" 
Engenderer; so let4dll you 2 your" selves* tha'lekum 
(collective-afar-that) (is) khayron (choicer/ -worthier) for 
you b enda (by rule of) 88 your 11 Engenderer; so [He] 
relented on you; b verily He, He (is) The Tawwabo 
(iterative Relent) Ar-Raheemo (The iterative mercy Giver). 



0 



See the Lexicon attached to this Translation for the effect of the letter o» when added to a word- 
See the Lexicon attached to this Translation regarding the meaning of "^J" ="thalekum." 
The word "SiS)" from "JliSyi" which is "Jl*2at" for "jlaSfrl," as stated in MJ*^ u 1 -^; therefore "jiSj" is always 
taking and presuming some thing associated with what was taken. Thus, it is not just the mere taking — "Jil." 
The "tl>»lua" = "the injustice-doer," as "jJJaJl" = "injustice." See footnote 148 below. 
See the Lexicon attached to this Translation for the various meanings of the prepositional letter"^." 
See the Lexicon attached to this Translation for "^al\ Jela"="j>JUa"= "injustice-doer" and "fW'= "wronger'' 
See footnote 83 above regarding "Ja-il". 

The word "■^ e ," is commonly properly known, expressed here as: "by rule of." " Oi^ J = " 

( j4Sa <jS csl J^ 2 ' (i-ijft IJA iMj, which means: it can be in the sense of "rule;" it can be said: this is in my 
more excellent, meaning according to my ruling or my judgment (although "judgment' is best suited for " 
FLd&l jl") it is more excellent. However, with respect to Allah, Exalted in His Majesty, we know His 
Judgment only by His rule. There is more elaboration for this word in the Lexicon attached to this 
Translation^lease refer to it there. 



rule 
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55. And edh {when) said you: c O, Mosa (Moses), never 
(V/Wi) we believe for you g until [we] see Allah openfy w - 
/overtly; w so took-she y you' the thunderbolt* 89 
while you f look. 



56. Afterwards We resurrected 90 you b from after 
your" death, la' alia {craving currently unavailable deed 
that I perhaps) you b thank you. 2 



57. And We overshadowed over you b the clouds and 
We descended on you b the Manna 91 {sweet gum like 
substance} and the quails; let-eat you 2 from the 
goodies'* 92 (of) what ra^aqnakom (We provided jou h ); 
and not dhalamo 93 (they" wronged to) Us [and] but they 2 
were (to) their selves* yadh'lemoona {they 1 were wronging). 




0 \j?c0j 



58. And edh (when) We said: let-enter you 2 this™ 94 the 
village ; w then let- eat you 2 from it w whence you c 
willed opulently; and let-enter you 2 the door (in a 
manner) 9 kowtowing, and let-say you 2 hittatonn w96 
(may Allah remove our sins from our shoulders) w [We] 
forgive for you b your 11 mistakes, 97 and [We] shall 
augment the benefactors. 



zzij \J£=a 

il^i. IJisQ 



59. Then substituted they 2 who r dhalamo 98 (they 1 wronged) 
a say other than which x (had been) said for them; 



then We descended on who r dhalamo rej^an 99 (successive: 



convulsive and perturbing torment) from the sky w by 
what they 2 were jafsoqoona 100 (rebelling they" vis-a-vis 
Allah's command). 



60. And edh (when) Mosa (Moses) istasqa (sought water 



'(^ &Ja M.'a_i iylj' t»j 



That is, and Allah knows best, the "thunderbolt" rendered them suddenly becoming unconscious or dead. 
The word carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 

Manna means sweet gum. 

The word "ilibJa" = "goodies" = "goodies, u "= a feminine gender means any thing delectable and legitimate. 
See footnote 84 above regarding "j»uaJl Jeli"="jJua"= " injustice-doef , . 

The "village"" is a feminine gender in the Arabic hence the reference to it is feminized by: this". 



The word ' 



1 is an adverb, see tj 4 ^ iya^A (jijiJ! hence the parenthetical (in a manner). 



96 This word "hittatann" is a word of submission to Allah and repentance; such as, and Allah knows best, "May 
Allah removes our sins from our shoulders." However, the evildoers changed the word, as the next Ayah states. 

97 The word (a) " ' khatayakum"— " iSj I tri " i s no t synonymous with (b) " ' khatey'atekum"— " ^" 1 'nhV ' as some 
translators tend to make the mistake. The former (a) is the result of unintended errors or faults, mistakes in the 
course of normally "permissible" action; whereas (b) is the result of intended action in course of not permissible 
action in the first place. See the Lexicon to this Translation for more details. 

98 See footnote 84 regarding "?&& Jc.li"="jJUa"= "injustice-doer". 

99 The word "j^j" has several meanings such as: convulsive and perturbing torment. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols. See 0'-"^. 

100 See the Lexicon attached to this Translation for fa'seqoona for an elaboration on this rather important word. 

101 The word " J fc*** \"= "pliutfl j\ <jSUl 4^", see 4*0^. So "^i m l m l" means: (1) sought to give him what to 
drink (e.g.: water); (2) sought to avail him what to drink (e.g.: water); (3) however, in the case of Mosa 
(Moses) (pbuoh), Allah's munificence provided him with twelve different sources through the "stone" which he 
was commanded to jus t smite ( it ) and thereof pushed wate^in a controllable manner for each tribe. 



<^Cv'TATV?TATV?TATV?TATV5TATV5TmTV5T^ 
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avail! availability) for his people, so said We: let-hit 
\yoif\ by your' staff the rock then enfajarat 
{burst/ gushed) from it x twelve wells ; w qad {already and 
affirmatively) knew each mankind their mashraba 
(drinking-place'); let: eat you 2 and drink you 2 of 
Allah's re^qi' {provision/ victuals for sustenance)-^ and 
let not ta'athaw 02 (you 2 mischief-hardest? in the land* 
corruptingly/ (as) corrupters. 



0 



61. And <?dX> {when) said you: c O, Mow (Moses) never 
nassbera (we hold on patiently) on a single tta'aamenf 
(wheat / -edible / food-grains / stuff)f so: let-invoke h/tw 5 ] 
for us your' hordyoukhrefo ([He] emerges/ produces) for 
us of what the Earth w grows w of its w herbs, and its w 
guththa 103 (corrugated-long-cucumber), and its w foo'me 104 
(garlic/ wheat/ chickpea/ bread of grains), and its w lentils, 
and its w onions; said [he]: do tastabdelona (you 2 affirmly 
seek substituting) which x it x (is) baser by which x it x (is) 
khayron (choicer/ superior); ehbetto 105 (let-you: z immigrate- 
/ emigrate/ alight/ dwell-basely) Mesran (Egypt/ any town); 
then verily for you b what quested you; c and (had 
been) struck- she v on them the ignominy* and the 
abjectness; w and ba'o (they 2 deservedly incurred) by a 
wrafh x from Allah; tha'leka (afar-that-it/), x (is) because 
verily they were unbelieving by Allah's Aya'te* 
(messages/ signs/ proofs) and they 2 kill 106 the prophets 
by other than the right; tha'leka (is) by what they 2 
disobeyed and were transgressing they. 2 



^ > ' ^ ^ # ' \ , * 



62. Verily, who 1 they 2 believed, and who 1 hado (theyz adopted 
the Jewish "lay?' /customs/ repented) and the nasara, W8 and 



102 The word from = JU»iJl means to mischief causing hardest of corruption. See cA* - ^'. 

103 The word "*Li4" translated as "cucumber*' is strictly speaking not correct, as the "f 13a" i s that kind of "cucumber 
which is corrugated, i.e. "%ebra" looking in its external look and could be so long it bends. 

104 The word "?jP'= "Foom" has many meanings: garlic, wheat, chickpeas, or bread of any grain. See 

105 The word ehbetto ="ljJaj*l" rooted in "JsjA," meaning: alighted/ touched-down/ dwelled in evil/ dwell basely. See 
^jUalJl, It also means emigrate or imgrate as in this Ayah. It also could mean: gradually descending. 

106 The word "kill" here is used in the present /future tense. This suggests, and Allah knows best, an epithet for 
them characterising them as killers of the prophets at all times. (Reader must bear in mind the difference 
between a prophet vis-a-vis a messenger) 

107 The word "hada" for the singular and "hado" for the plural has three distinct meanings: (1) returned to the 
truth; (2) returned and repented; (3) entered into the "law" (religion) of the Jews and adopted the Jewish customs. It 
is interesting that the Hebrew language does ««/have a word for "religion" per se, that is why they say: "law," 
that is they say the Mosaic Law, instead of Mosaic re,"^ ' 

108 This word "nasara," plural masculine, is equivalent to the word "Na^arenes" (i.e. believers in the message of 
Esa (Jesus) of Nazareth). (Matthew 2:23) of the New Testament (NT) speaks of Na^arene, and also other 
"Gospels" that speak of Na^erens, which are different from Na^irite. Loosely, we refer to present day 
Christians as "Nassara;" which may or may not be accurate. As most present day "Christians" do believe in 
"The Trinity." The Qur'an clearly says about "The Trinitarians:" "certainly unbelieved who 1 ' said they K that Allah 
(is) a Third of three..." (S5:73). Also, to be noted is: " nassara" =Na%erens, who are not equal to the Na^irites, 
referred to in the OT^e^^^dg^^ and are the followers of "Yahweh." 
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the Ssa'bey'eena 109 (Sabians) who p believed [he] by 
Allah and The Day [The] Last, and [he] worked 
righteously, so for them (is) their remuneration 
enda (by munificence of/ by Rule of) their Lord; and 
neither (is) a fear on them, and nor they sadden. 



63. And edh (when) We took your" meethaqdf (ratified- 
covenanif and raised We above you b the Ttoora 
(Mount To or in Sinai), let- take you 2 what aa'taynakom 
(We accorded/ 'gave you h ) by a strength" and let- 
remember you 2 what (is) in it* la' alia (craving currently 
unavailable deed that, perhaps) you b tattaqoona (you 1 
reverentially guard not to displease Allah) . 1 1 1 



64. Afterwards diverted you c from after tha'leka (afar- 
that-iff so lawla (had it not been for) Allah's 
munificence x on you b and His mercy w surely you c 
were/would-have-been of 112 the losers. 





65. And ^zgW (verily, already and affirmatively) knew you 0 
who 1 transgressed they 2 of you b in the Sabbath; so 
We said for them: let-be you 2 apes kha'seyeena 113 
(he-cringers y 'he- they who caused self contemptibility and 
had been driven away with a spurn). 



ijJufti *Jc. -&Aj 



66. Then We made it* nakalan (punishing-determenf) for 
what (is) between its w both hands w114 and behind it w 
and an exhortation" 115 for the muttaqeena 
guarders against Allah's displeasure). 



67. And edh (when) Mosa (Moses) said for his people: verily, 
Allah commands you b that you 2 slaughter a cow; said 
they: 2 atatakhethona llb (do y opt take and make us) a jesting; 
said [he]: I refuge 117 by Allah that I be of the 

ja'heleena 18 (he-they who act ignorantly or incorrectly). 



109 This word "ssabeyeena" refers to, and AHah knows best, to the people who used to Eve in Musal (Iraq) and are 
followers of Npah. But the word also means those who left their religion and adopted another religion. See l -H ft L$ 



''assured covenant" and covenant. See the lexicon attached to this Translation. 



110 The word 

111 The word "OJ^"="tataqoona," based on the Arabic word "waqa" linguistically means: took all the precautions to 
secure and protect (any thing) from any harm. Hence, "tattaqoona'' means: you "reverentially guard against Allah's 
displeasure by adhering to Allah's Criteria of prescription and proscription. There is no English) equivalent for "taqwa' 
(surely not piety). So " taqwa," = reverential guarding against Allah's displeasure. See the Lexicon attached to this 
Translation for both "tattaqoona" and "taqwa." 

112 That is a constant part of a larger whole, so "of the losers" means all the time losers. 

113 The word " kha'seyeena" = "dtt^^," is plural, masculine, subjective noun meaning: be you 1 {of) those who caused self 
contemptibility and had been driven away with a spurn. There is no English equivalent for the word khaseyeen. 

114 The Arabic tongue expression "between his or her both hands" means in front of him/ 'her or before him/her. 

115 The word "AJafrj^" rooted in "Jaftj" = "exhorted' or "^admonished," could mean: exhortation or admonition. 

116 The word "3iSj" from "JIajVI" which is "JUj4t" for "iiSVI I " as stated in therefore "3iSj" is always 
taking and making/ assuming some thing of/ about what was taken. Thus, it is not just the mere taking. 

117 The Arabic expression: "7 refuge in Allah" means: May Allah forbids that I do so and so. 

118 The word "0^^"="ja'heleena" is rooted in "tSf?" meaning: (1) was ignorant of, (2) 



to the truth^va/it^^^iichom^hm^i^ 



in some thing contrary 
I 



ass* 
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68. Said they: 2 let-invoke \you] for us your' Lord (to) ^ £ (j j£ ^ fj jj^ 

manifest for us 3%/ 9 (whatever) she; said [M: verily ,r * ..<•<. -s 

tt 1 -W/-N -1 120 ^ Jyu ^ Jls 

He says that it us) a cow neither a senescent nor a fa . . 

till'* '•■V sr 

virgin, medial between tha'leka (that-afar-it 1 'thai); so ' ^-"^ °'-> c ' J> J 

let-do you 2 what you 2 (/zr<? tog) commanded. 0 ^jj*^ 



69. Said they: 2 let-invoke \yoii\ for us your' Lord (to) LJ c£2 £}ti^l3 

manifest for us ma m (whatever) (is) her color; said >\\ jli \^>§ £ 

[he]: verily He says that if* (is) a yellow cow, fa 'qeon l^jj ^ iijli 

(bright) (is) her color, [//V] pleasing the lookers. a 



70. Said they: 2 let-invoke jj)/6w s ] for us your' Lord (to) 
manifest for us ma 122 (whatever) she; verily the cows 
looked-alike [on] us; and verily we (are), en (if) 
willed Allah, surely (are) muh-tadoona m (who are 
idance). 



ilii JilsT 61, 
0 5jx-£lJ 



71. Said [y6e]: verily He says that she (is) a cow neither 
dhalowlon xv (submitter/ submissively-submitterf tothero* 
([she] rouses/ ploughs) the land* and nor waters [she] 
the tilth; Musalla'maton" (blemish-less^) no blemish w - 
/blotch w (is) in 124 it; w said they: 2 now came you 8 by 
the right; x and they 2 slaughtered it w and not kado 
(they 1 nighed/ verged/ almost) do they. 2 



3jSi ay>J (-pi J>iu »&\ <jli 

[jll—S 14^9 iiLCa 



72. And «a!& (when) you c killed a self v then eddaratom 
(mutually jou c shirked) in it; w and Allah (is) mukhrejon 
[of what you c were concealing. 



73. Then said We: let-you 2 strike him by some of if* 
like tha'leka (afar-that-itf Allah quickens the dead, 
and [He] shows you b His Aya'te^ l2S (miracles/ signs- 
/ proofs) la' alia (craving currently unavailable deed that- 
/ perhaps) you b cerebrate you. 2 



viols' t^v; tj>_jri>\ biis 
fgj 1 Djlio '^llili 



74. Afterwards indurated- she- your 11 hearts from after „ ? v f- *-> « ;i 

10/'/ g ^ .iAJ .} Juo *A3 ' 1 ■ *~ 



tha'leka (that-afar-it/ that); so if* (£f) like rocks w or 
harder induration;* and verily of the rocks w surely 



119 This ^> "Jja^I j» U^ ul ! i-e. an inquisitive-noun for non-distinctive entity. That is for non-human I 'non-Jinn. 

120 The word "u^j^ "= "O""' 'f'tr" l) 5 c>« ^a3 t" ; means: /^«, fo^g or senescent. See ^Ijil ji (jl>^\ jl i^J^I. 

121 This "c U'" 1 " ! f**\ J#**^' " l - 4 = i.e. an inquisitive-noun for non-distinctive entity. That is for non-human I 'non-Jinn. 

122 Ibid. 

123 See the Lexicon attached to this Translation for this word and its grammatical inflections. 

124 The text says: "in it," not on it, (t-fcJ 2 and not ^4^), as might readily come to mind. There is wisdom in such 
an expression that may not be so apparent. Allah knows best, but it could well be "in" implying that the 
color is a natural growth from within its body; whereas "on" could be externally placed on its skin. 

125 That is His miracles. 

126 The word "Sjtj^" is "»J& = plural of multiplicity vis-a-vis = ji j^i" = plural of 
gauat^Se^^ly 
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which yatafajjaro {bursts / gushes) from it x the rivers; 
and verily of if v surely which yashshaqaqo 121 
{repetitively split) then issues of it x the water; x and 
verily of if* surely yahbetto {meeks/ sinks/ humbles) of 
Allah's khashya'te {reverent-fear)?' and not Allah {is) 
surely neglector amm l2% {regarding) what you 2 work. 



5$Vf ii- £k£ CI ij&lf 
Li Jii) iSt £j *i\ iLli- 



75. Do then covet you 2 that they 2 believe for you; b 
while qad {already and affirmatively) was a team of 
them listening {to) Allah's Speech; afterwards 
they 2 pervert it x from after what they 2 understood 
it x while they know they. 2 



76. And if they 2 met/ encountered whom 1 ' they 2 believed 
they 2 said: we believed; and if they 2 secluded, some 
{of) them to some, said they: 2 do you 2 narrate {to) 
them by what Allah opened 129 on you b le'juoha 
'jjokum (from hence mutually they 2 dispute jou h ) by if* 
enda {by rule of your 11 Lord; do then not reason you. 2 



^ £ &*\* 



77. Do [and] not they 2 know that surely Allah knows 
what they 2 conceal and what they 2 disclose. 



78. And of them ommeyouna 130 {he-they who are unlettered- 
I the Arabs) not know they 2 the book save wishes, 
and en {not) they except presuming they. 2 



79. So waylon 131 {lengthy: stay in Hell-valley I me/ bane) for 
whom 1 they 2 write the book x by their hands" 
afterwards they 2 say: this {is) from ende {originating 
from/ by Rule of Allah to purchase they 2 by it x a litde 
price; so waylon for them of what wrote-she y their 
hands" and ivaylon for them of what they 2 earn. 



127 The word used is "ti^Ai," the intensive form of "cjAi." To indicate this intensiveness, the word "repetitively" is 
employed as an intensifying adverbial particle. 

128 See the lexicon attached to this Translation regarding the various meanings of the preposition Cf- . 

129 The phrase "(» s ^f translated here as "opened onjou h ," means informed you or taught you. See ^0^. 

130 The word "<1)J^'" is the plural for "y->l" = "unlettered." In English "unlettered' is an adjective, so «<? plural for 
it. So, I resort to transliteration and parenthetical explanation. Also the could mean the gentiles. 

131 Waylon is an Arabic word that has three distinct meanings: (1) lengthy: stay valley in the Hell Fire/ #w, 
^2^^M^«/w^ie^^n^^Uiid^^va^^iing^ia^OT 
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80. And they 2 said: never touches/betides 132 us The *Sfl jl^Slt <■ J ijisj 
Fire w except days ma'adodatan* (a few / countables)? 
let-say \you\. attakhathtom 133 {have you c taken and 
made) enda (by munificence of I by Rule of Allah a 
covenant;* so never unfulfills Allah His covenant;" 1 
or you 2 say on Allah what not you 2 know. 



Aiit (Jiijtf \'jJ^t- aIi\ jc^ 



81. Bala 134 (certainly-not); whoever [he] earned a 
sayye'a'tan (demeritorious-deedf and beset-she y [by] 
him his offense w /inequity w135 so those {are) The 
Fire's w companions; 1 " they (are) in it* immortals. x 



82. And who r they 2 believed, and they 2 worked the 
righteous -works w those (are) the Paradise's™ 
companions x they (are) in it* immortals. 



83. And edh (when) We took Israel's sons meethaqd 13 ^ 
(ratified-covenantf let-not you 2 worship 137 except 
Allah; and by both the begetters 138 ehsanan 
(meritorious act); and (too towards): the kin possessors, 
and the orphans, and the masakee'ne (ones not having 
sufficient material possessions)-} 39 and let- say you 2 for 
the mankind husnan 140 (meritorious say); and aqemo 141 
(let-you* up-to-fulfill the prescribed obligations of) the 



132 The word "touch" for "o**i" rooted in "o*"," or "o**'"" with many meanings: (1) the first degree or lightest 
feeling by the hands, as the "touch" is normally by the hands; (2) betiding, (3) then it was borrowed figuratively 
for "taking" and "beating" as the two actions are normally by the hands; (4) and used also figuratively for sexual 
intercourse ^because it is based on "intimate touching? and (5) for cra^iness, presumably the brain is "taken" by the 
Jinn or the Satan, see 0"JJ*^ £^2 for more of such details. 

133 The word "iiSj" from "SliWI" which is "JU34I" for "jIajSII," as stated in 40*^ U 1 -^; therefore,"^!" is always 
taking and making some assumption about what was taken. Thus, it is not just the mere taking. 

134 The word "bald'— "certainly-not' is absolutely not synonymous to "yes"="j»»j," as "bala"— "certainly-not" is 
particularised to negate a (Al) negative-predicative (Le. a previously stated negative statement); or (A2) a statement 
possessing the strength of such a negative predicative. (B) Additionally it affirms the positivity of thenegated (Al). E.g.of 
(Al^ is "Am I not^your 11 Lord?" (S7:172). E.g.: of (A2) is, in this case the previous Ayah, (S2:80), or 

135 There is "*Jai" anc J "4 ijnV ' both are "offenses" committed intentionally and therefore are sins. But "fJa^" is 
masculine and singular 'and "4JJai" is feminine and singular. 

136 The word "<jl-t«"= -"assured covenant" and "-^'^covenant. See the Lexicon attached to this Translation. 

137 That is to say: from now and forever worship »« except Allah. There are four scholarly opinions in this 
regard. Most important of them is: V 0'" but when the "0'" was dropped the verb became "^.J 4 ^" 
thus, "uJ^," rendering it a stronger news ofJbrbiddance^(c& J**) which is already complied with, according to 
"Jja^l £t jill ljI jej JjjiJl" by-*1411 '» j*tS3l-ij_>uaA31 AjtSjJl j|j ^lii^ll JjlII oi"*- '. 

138 In Arabic there is a difference between "both the begetters (parents)"= "£)UlljJI" or "QjJljM" and the "parents." 
"^IjJIjJI" or "OjJljJl" are: (1) the ones that beget, cause/ give the birth to; and (2) those that merely nurture and raise 
a child, a father or a mother. Thus, parents could be only (2), or (3) ancestors, a progenitors; or (4) guardians; (5) a 
protectors. So, the emphasis here in this great Ayah is on the "OtofljB" or "Oz&jfl" that is the "begetters" perse. 

139 For the words "ttjSLuu" versus "f b 4 *", see the Lexicon attached to this Translation for the distinction. 
Meskeen = C^ M , i.e. having some material possessions but not sufficient; whereasjd* 2 lacks any material possessions. 

140 Some linguists suggest that (>*aJl is for the face while is for the parts of the body and other things. See i£ J ^l 



;^X'TATV5TATV?TATV?TATV5TATV?T/sTV5T^ 
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Prayer w and aa'to (let-you K accord and fulfill the obligations 
of) the Zakatd xlA1 (prescribed portion of personal 
possessions)^ 1 afterwards you c diverted except a few 
of you b while you f {were) shunners. 



>j*ir** j~» 'J f t — —t 



84. And edh {when) We took your 11 meethaqaf 1 ^ (ratified- 
covenanl)? let-you z not shed your 11 bloods and let- 
you z not egress/evict your 11 selves* from your 11 
homes;" then you c acknowledged while you 
witness/ testify. 



85. Afterwards you: these you 2 kill your 11 selves'" and 
egress/ evict you 2 a team of you b from their homes; w 
mutually you 2 back (each-other) over them by the sin 
and the aggression; and en (if) ya'tokum (thef come to 

joit) captives, mutually you 2 ransom them, while it x 
(if) muharramon (that which is made a ban/ forbidden) on 
you b their egression/ eviction; do then you 2 believe 
by some (of) the book x and you 2 unbelieve by some 
(of if); so what a requital (of whom p [he] does tha'leka 
(afar-that-ilf of you b except ignominy in the life w (of 
the world" and The QeyamateyY (Judgment's) Day, 

youraddona lAA (to be forthwith-returned they 7 ) to hardest 
(of the torment; and not Allah (is) neglector amma 
(regarding) what you 2 work. 



<Q/ 0 lie- Aii 



86. Those, who r they 2 purchased the life* (<?/) the 
world" by the Hereafter; 1 * so neither (to be) 
alleviated a'n (off them the torment, nor (are) they 
(to be) succored they. 2 



i££ <fs, C r jJ\ 



87. And (verily, already and affirmatively) aa'tayna 

(We accorded) Mosa (Moses) the book x and We 
supervened from after him by the messengers; 
and aa'tayna Esa, (Jesus) Mariam's (Mary's) son, the 
evidences- she; v and We supported 145 him by Ruhe- 
el-Qudes 1 ^ (Arch angel Gabriel); is then everywhen 147 



J*y UIjI* JjJj 



'■ See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 



143 The word 

144 



fjltM"— "assured covenant" and covenant. See the "Lexicon attached to this Translation. 



The word "OJ J Ji" is rooted in "Jj" meaning forthwith-returned; example the greeting must be "forthwith 
retuned" as in the Ayah. "And when [had) been greeted you c by a greeting* then let-you 2 greet by better than 
it" orlet-you 2 fqrthwith-returnit."" (S4: 86). 

145 The word "»UAji" comes from the which is that "{divine) Might," as in the Ayah: "And the Heaven We 
built it w by {divine) Might" (S51: 47), i.e. a kind of "Might" which Allah alone possesses. 

146 Rtihe-el-Qudis = The Holy Spirit = {Al-Rtiho-Al-ameen, The trusted Spirit = the angle of revelation, Gabriel, 
peace be on him. 

147 The letter has manv^ meanings, among them: time. 



igs, among 



<^Cv'TATV?TAT^TATV?-TATV5TATV5^ 
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a messenger came {to) you b by what not tahwa 
(tendentiously like) your" selves*' istakbaratom H% (jou c 
affirmed youf prideful haughtiness) so a team you 0 
denied and a team you 2 kill. 



88. And said they: 2 our hearts (W) ghulfon 49 {wrapped- 
/ shrouded or veiled); rather Allah cursed them by their 
unbelief; so a few mma xso {intensely few) they 2 believe. 



® ffi S. £5& IjlSj 



89. And lamma (when/ whence) came (/<?) them a Book x 
from eW<2 (originating from/ by munificence of/ by Rule 
of Allah, mussa'ddeqon xsl [accepter as credible) for 
what (is) with them and they 2 were of earlier 
yestaftehoona {seeking-[opening]/ victory) over whom 1 
they 2 unbelieved; so lamma came (to) them what 
they 2 knew, they 2 unbelieved by it; x so Allah's 
curse w (£f) on the unbelievers. 



iji^p U ^_s>ilS- His 



90. Wretched what they 2 purchased by it x their 
selves* that they 2 unbelieve by what Allah 
descended, baghyann 152 (envyingly / transgressively) that 
youna^ela (iteratively descends) Allah of His munificence x 
on whom p [He] wills of His eba'de (worshippers- 
/ submitters/ slaves); so, ba'o {they 1 deservedly incurred) 
by a wrath x on a wrath, x and for the unbelievers 
(is) a torment humiliative. 



91. And if (had been) said for them: let-believe you 2 by 
what Allah (had) descended, they 2 said: [we] believe by 
what (had been) descended on us; and they 2 unbelieve 
by what (is) beyond 153 it x while it x is the right x 
mussa'ddeqan lSA (accepter as credible) for what (is) with 
them; let-say [you*]: so wherefore you 2 kill Allah's 
prophets of earlier, en (if) you c were believers. 



4>i i^j \£*y* J-f, 

Jy1 Til [>JIj ffi 



148 See the 'Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

149 The word "cile" means in a cover or envelop and so we do not understand. 

150 See the lexicon attached to this Translation regarding, "AjjI^aJI U 5 " here for intensification. 

151 The word " ' musaddeqon" is more than an "affirmer," it is accepter of the referent as credible. 

152 This word "baghyann" has several distinct meanings: (1) envious and presumptuous state of mind inciting 
unprovoked aggression, i.e. going beyond bounds in striving to possess what does not belong to the inciter; (2) 
enviously seeking or aspiring to possess for one's self some thing, i.e. selfish excessiveness; (3) excessive 
rain; (4) Adultery. 

151 The word means: (1) " J**" (2)".»>Vi ^IjJ CXSJM J ^ ^ J- 4 ^ *H ji f'^t 

Jjjll 4j (3) ".4_«sSrt 5u-> :4jji>> j*> 9-(j&S Lilai icilaJl. So, here (1) or beyond in its sense of above reach of 



y or experience. 

54 The word "musaddeqari' is more than an "af&mer^MH^^^*/^^^j^r«?/ as credible. 



£VV£5J:T ?'^7?^r (fZZ&T fs^^T t\7i$!^^W? (fZ^T Alt^TeVt^T (sT-^'Te^^T esl-R'T 
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92. And laqad {verily, already and affirmatively) came (to) 
you b Mox^ (Moses) by the evidences-she;> afterwards 
ittakha-thtom 155 (you 1 took and presumed) the calf 
from after him, while you f (were) dha'lemoona™ 
(injustice-doers). 



93. And ^ (when) We took your 11 meethaqd* (ratified- 
covenant) xl57 and raised We above you the Ttoora 
(Mount of Sinai); let- take you 2 what We gave you b by 
a strength" and let-listen you; 2 said they: 2 we heard 
and we disobeyed; and (had been caused to) drink 
they 2 in their hearts the calf 158 by their unbelief; let- 
say \yoif\ : wretched (is) what commands you b by it x 
your" belief, en (if) you c were believers. 




94. Let-say \you s ]: en (if) was-she y for you b the home w 
(of the Hereafter w enda (by munificence of/ by Rule of 
Allah purely-she y159 of without the mankind, then 
let-you 2 wish the death x if you c were ssa't 
^-truth-enforcers) . 



a 



d\ Cjy>^\ ^Liit 



95. And never they 2 wish it xl6() ever, by what (had) 
advanced-she v their hands;" 161 and Allah (is) 
Omniscient by the dha'lemeena (injustice-doers). 



96. And surely assuredly 162 \yoif] find them eagerest 
(of) the mankind over a life; w and of whom 1 they 2 



partnered (other deities), longs " an ahado (a 
lone I any one) (of them if 165 [he] (were to) live a 



The word "iajj" from "JliWI" which is "JI*j41" for "jlijVl," as stated in 40*^' 6^; therefore,"^!" is always 
taking and presuming some thing of what was taken. Thus, it is not just the mere taking. 
The "&>*lua" = "the injustice-doer," as "jJJaJl" = "injustice." See footnote 270 below. 
The words: "tjft4*"=" ratified covenant" and "J$*"=covenant. 
That is their love of the calf. 

The word "A^aili" j s a n adverbial construct, and a feminine gender as indicated by the feminine » in So, it 

is suffixed by the feminine suffix: "she-". See ■ i J"~ > "1 'O'j^' ShO*!. 

The pronoun in "sjLuj" i s a masculine pronoun referring to "the death," a masculine gender. So, it \ 
The word "hand' in the Arabic language is in the feminine gender, and has many distinct meanings: (1) it is 
the body part extending from the tips of the fingers up to the shoulders; (2) from the tips of the fingers 
to the wrist; (3) power or might; (4) having possession of; (5) extending submission to; (6) extending 
support for; (7) taking the hands off; (8) given the back of the hand=giving freely; (9) favor; (10) handle 
of: (11) fell in his hand=felt sorry; (12) under the hand of=trained by; (13) between the hands=in the 
front of or before (prior to) it. The Qur'anic expression as in this Ayah, "what (had) advanced-she 1 their hands" 
means had done themselves. 

The "J" in "cP^" is a juratory "^-^ J" =" J" amountingXo— "JjSIjJP' i.e. affirmation, expressed here by "assuredly" . 
The word "AAi," translated as "longs" means an earnest, heartfelt desire, especially for something beyond 
reach. That is to say: what one longs for is not going to happen. 
See the Lexicon attached to this Translation regarding "J^l." 

The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jl" amounts to "if or "when.' See ^J-"* Cii\ "-rtW^ tr**. 



*Zr\ £ fVS^S* fVZOTS* (<7zZRS~ tt^JJ^VYTi?? fV2£?iT f »f2:5J ^ «f25? iiS «T25J (\lt^Tt\lt^T esTt&S' t\7zZ&S* is ^ 
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thousand-year w and that surely not mo^ah^e-he'he 166 
(he who budges others/ displacer) of the torment that 
[he] (were made to be) long-lived; and Allah (is) 
Basseeron (keenly: Seer/ Omnoscient) by what they 2 work. 



97. Let-say [you*]: whoever [he] was a foe 167 for Jebreela 
(Gabriel), then verily he na^ala (iterative ly descended) 
it x on your 1 heart, by Allah's leave, mussa'ddeqan 168 
(accepter as credible) for what (is) between his hands, w169 
and a hudan (divine-guidancef and a bushra^ 170 (a 
pleasant-tiding)^ 1 ' for the believers. 




AjU Jj^asJ -^fj€ \y Ji 
Ha _L^i t)j\j tills ^ ,^1 J 



98. Whoever [^] was a foe 171 for Allah and His 
angels and His messengers, and Jebreela (Gabriel) 
and Mekala (Michael), then verily Allah (is) a foe 172 
for the unbelievers. 



■ L i^oj 



99. And laqad {verily, already and affirmatively) We 
descended to you g Aya'teri* (Qura'nic statements) 
evidents-she; y and not unbelieve by if* except the 
fa'seeqoona 173 (rebels vis-a-vis Allah' s command). 



100. Is [and] everywhen covenanted they 2 a covenant* 
nabatha (slightingly-forsook) it a team of them; rather 
most (oj) them not believe they. 2 



.oJl- \Jc$£- !_J_L$lc- Li^==jl 

> J> 



101. And lamma l7A (when / whence) came (/o) them a 
messenger from munificence of/ by Rule of 

Allah, mussa'ddeqon 175 (accepter as credible) for what (is) 
with them, nabatha (slightingly-forsook) a team of 
whom 1 they 2 (had been) given the book, Allah's Book 
beyond 176 their backs, as if/ surely they not know. 



166 The word "mo^ah\ehe" is deflected subject of the past tense root word '\ah%aha"— "£j^J," which means 
moved the object back and forth or from side to side, usually gently, intending to budge or displace it. Thus, 
"\ah\aha"— means displaced or moved away from an original place. 

167 The word "j^," in Arabic is used for: (1) singularund (2) plural too (3) "multitudinous foe" see £p*N and tS J ^. 

168 § ee footnote 77 above regarding " musaddeqan" . 

169 That is to say: before him, i.e. the writes that were revealed earlier to other messengers and prophets. 

no j-[ ere again there is no single word in English for the noun "jj^i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "jj^i" unlike its verbal conjugates, throughout The 
Qur'an always use it for the "khayrey" (desirables, goodnesses, worthinesses). 

171 See footnote 167 above regarding^. 

172 Ibid regarding floe. 

173 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

174 The particle is an adverbial particle in the sense of a past tense = 0^ <-iJa ="when." Coupled with 
the present tense it means: "whence" = "Cua." or it could be a particle of exception meaning: but or except. See 
(|jLf!l and t^ 1 -^ J>*»^ 'o'j^ 1 ^J^l 

175 The word "musaddeqon" is more than an "affirmer," it is accepter of the referent as credible. 

176 The word means: (1) " (2)".»>Vi OJJ^ J J- 1 ^ ^ iS^I J-^ '-^l ^ J 1 



jJjJI jJj (3) "/USV! ;4jj1> j& *<^l <_iiia (cilill. So, here beyond ( 

in its sense of above reach ofknowled^^t^^erience. 



'behind/back/rear). So beyond 
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102. And ettaba'o (they z closely followed) what recite the 
Satans over Sulajmana's {Solomon's) proprietorship; 
and not unbelieved Sulaymano {Solomon); [and] but 
the Satans unbelieved they; 2 they 2 teach the 
mankind the magic x and what (had been) descended 
on the two angels by Ba'bela, Haruta and Maruta; 
and not both teach of an aha' den (a lone/ any one) 
until both say: verily only we {are) an essay; w178 so 
let-not unbelieve \you s ], then learn they 2 from them 
both what they 2 separate by it x between the 
mar'ee 119 {mature I perfect manliness possessor) and his 
spouse {wife); and not they surely (are) dha'reena 
(futilely harming/ hurting) by it* of an aha' den except 
by Allah's leave; and they 2 learn what hurts them 
and not benifits them; and laqad {verily, already and 
affirmatively) knew they 2 surely who p [he] purchased 180 
it x not for him in the Hereafter* of a khalc ^ 
{good-portion/ lot); and surely wretched (is) what they 
sold 182 by it x their selves w if they 2 were (to) know. 




181 



j>c-J^ ij^LSM o^iju \_2_^_jaS' 

jAS gk=&S\ & % 

<j£ (jL»Ix> La J -^>J)J-*J ^Jj^ 

K~J^_ [jit. Cj^\yb fe- jj\ 

E -i -<> 

\<A' E » > >< . ^ <p •>>,>.■' 



103. And had that they believed they 2 and 

(they 1 had reverentially guarded not to displease Allah), 
surely a reward" from ende (by munificence of I by Rule 
of) Allah (is) khayron (choicer/ superior/ worthier) if 
they 2 were (to) know. 



All! 



104. O, you who 1 believed they 2 let-not say you 2 
ra'ena 1 3 (let-be considerate to us \you s ]/ look at us [you*]), 
and let- say you 2 undhurna 1 4 (let-listen 



See the Lexicon attached to this Translation for the distinction between "jj2"= follow and 
See the Lexicon attached to this Translation for the word "fetnah," which has many meanings 
See the Lexicon attached to this Translation for the differences between: the man = J the human= O^Vb, 
the person =o n ^ " n \ Jthe mar'o — P J*M, being the mature/ perfect manliness possessor. Although in English 
the word "one" seems to be an acceptable approximation for "f jail," the Lexicon explains why we cannot use 
this seemingly acceptable way with respect to The Qur'an or the hadeeth. 

The Arabic words: (a) "jj^\" and (b) "tSJ"," occur time and again in The Qur'an. Many people confuse 
their meanings. As a rule, mostly and generally: (a) "jj^\" means purchased and (b) "cSJ"" means sold; 
although on some rather rare occasions the reverse may be true. It is the context, which will govern the exact 
meaning. In this great Ayah the rule holds well. 

The word "(jpt»" has two similar but distinct meanings: (1) good portion, or (2) the good traits of a person 
for which he is praised for. See tS J ^. 
See footnote 190 above regarding "jj^i 
The word "ra'ena" has two distinct meanings, depending on how the emphasis is placed at the end of the word. 
One meaning: is: (1) consider us, byway of being kind and considerate. (2) The second meaning is: (you) hasty, 
foolish, rash and thoughtless. The Jews used to address Mohammad (SAWS) by twisting their tongue almost 
imperceptive way to mean the second meaning. Thus, the believers were commanded by this Ayah to avoid this 
word, as it is associated with the second meaning; and instead to substitute it with the word "undhurna." 
The word "undhurna" is made up of two words: "nadhara" and "na." The word "nadhara" has many 
meanings^imong^iaii^90^^^n^^^^/^feTO^ kind or 
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attention to us \yoif\), and let-listen you; 2 and for the 
unbelievers (is) a painful torment. 



105. Not long 185 who r unbelieved they 2 of the book's 
folk, w nor the mushrekeena (he-they who partner deities 
with Allah/ hepoytheists), that youna^ala (to be 
iterative Ij descended) on you b of a khayren (mercy - 
I revelation/ desirable/ provision/ power) from your 11 
Lord and Allah particularizes by His mercy w 
whom p [He] wills; and Allah (is) possessor (of) the 
munificence, the great. 



3_a-j 6^ Cj&f£l\ <_-ll£jM 



106. Not [JFi?] abrogate of an Aya'tetf [Qura'nic 
statement) or [We] (cause) it w (/o be) forgotten, na'atey 
([We] accord/ bring) by khayren (superior/ worthier) 
than it* or like it; w have not known [yoif] that 
Allah over every thing (is) Omnipotent. 



i)1 t^U; jl tjLI j^l 

® ftp* 



107. Have not [yw 5 ] known that Allah for Him (is) 
the Heavens'"' and the Earth's" proprietorship; and 
not for you b of lesser than/ without Allah of a wa'leyen 
(guardian/ ally) and nor a na'sseeren (multitudinous-succorer). 



108. Or you 2 want to you 2 ask your" messenger just-as 
Mosa (Moses) (had been) asked of before; and 
whoever [he] substitutes 186 (i.e. takes / receives) the 
unbelief by (i.e. instead-oj) the belief, then qad 
(already and affirmatively) [he] strayed the path's 
intent/ center. 



J-i> Jus (jV/l jJ=a& i^jl^Jj 



= reprieving or both; (2) considered and appreciated the enormity of some thing. The "#a" is the pronoun 
of the speakers in the subjective collective sense of "us." Thus, " undhuran" here, and Allah knows best, 
means: (1) (the addressors are petitioning the addressee as if saying) "listen and pay attention to us;" (2) 
(the addressors are pleading the addressee as if saying) "give us respite (i.e. the speakers)." 

185 The word " J Jd," translated as "long" means an earnest, heartfelt desire, especially for something beyond reach. 
That is to say: what many long for is not going to happen. 

186 The word "J^," translated here as "substitutes" must be understood in light of the following: (1) Allah 
SWT created the people "good by naturi' and He empowered each person by a capacity to choose the good or the 
badhxit be held accountable for such choices. (2) The Arabic language has many characteristics, among them " j»JjiiJl 
jjilM j" = hysteron-proteron (see the lexicon attached to this Translation for more elaboration on this point), 
givinggreater importance or precedence to that which is stated first in a text, in order to convey a particular meaning or 
an image of some thing. For example in this great Ayah: seemingly "whoever exchanges the unbelief by the beliej 
then qad {already and affirmatively) verily [he] (had) strayed. . ." is a clear text. However, the reader must bear in 
mind that (3) given the aforesaid in (1) people by "nature" are good, so they innately possess good belief or the 
potential for a good belief. (4) But because of various influences, including the personal unsound biases a person 
would interchange the good for the bad. For example remember (S 2:61) which says "Said [he]: do you 2 seek 
substituting that which is baser by that which is better? ..." So, when someone seeks to substitute that 
which is baser by that which is better what can you say to him other than what an unsound choice he made? 
Nevertheless that is his/ her choice. So, in such a case (5) the bad receives precedence or priority and is seen 
ahead or first. Thus, (6) the unbelief is more important to him so he interchanges it with what he already has, i.e. 
the innately good belief. Therefore, (7) this great Ayah tries to depict such a reality; that is why the unbelief is 
mentioned first and the belief is stated last.^ (8) Hence what is seemingly clear does neither stands nor really applies. 

say: "4Jl£« »Jil ^1 AJjjj" = interchanged it equals took it in its place, in other word he had 



And the Arabs 



interchanged what he has with what he does not have. In this case, he had interchanged the belief for the unbelief. 



'effoi 



*Zr\ £ AT5JT fVZOTS* tV£5JT fY^:£?T fV££JT fV25MT «fS5?i^5&T ?V£*JT ^TJJT r«wOTT (\7zZ3&*e\7& ? TYT'VJT AT£?TA a 
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109. Longed 187 many of the book's folk if 188 
jarrodokom m {they forthwith-return jou h ) from after 
your" belief (to become) unbelievers, an envy- 
/envyingly of ende (springing of) their selves" from 
after what manifested for them the right; so let- 
pardon you 2 and let-condone you 2 until Allah ya'atey 
(accords/ comes) by His command; verily Allah over 
every thing (is) Omnipotent. 



110. And aqemo (let-youf* up-to-fulfill the prescribed 
obligations of) the Prayer" and aa'to (let-yoif accord and 
fulfill the obligations of the Zakata^ in (prescribed 
portion of personal possessions)^ and what advance 
you 2 for your 11 selves"' of khayren (goodness/ charity- 
/ worship) you 2 find it x ende (with/ by Rule of Allah; 
verily Allah by what you 2 work (is) Basseeron (keenly: 
Seer/ Omnoscient). 




111. And said they 2 : never enters the Paradise"' except 
who p [he] was Jewish or Nassara (Christians); 
telkd" 19 (that-afar-it/ thosey (are) their wishes" ; let- 
say [you s ]: ha'to (let-bring forth you^) your 11 proof en (if) 
you c were ssa'deqeena (always-truth-enf oners). 



112. Bala Wi (certainy-not); whoever [he] consigned his 
face 194 for Allah, while he (is) a benefactor, so for 
him (is) his remuneration enda (by munificence of/ by 
Rule of his Lord; and (is) neither a fear on them, 
and nor they sadden. 



113. And said-she y the Jews: the Nassara (Christians) 
(are) not-she v on a thing; and said-she y the Nassara 
the Jews (are) not-she v on a thing, while they recite 
the book; like tha'leka (afar-that-ilf said who 1 not 
know they 2 like their say; so Allah rules among 



& is 

j^ji c^»jJ isf*3ci\ s-^^-' *ls* 



187 See footnote 247 above regarding 'Jj"= "long'' 

188 The particle "j^" since it is a future-connected verb, probable to occur and sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See ft-" 1 * Oil ".'J.'^ cr*" 4 - 

189 The word "^j^Ji" is rooted in "Aj" meaning forthwith-returned; example the greeting must be "forthwith- 
retuned" as in the Ajalx "And when {had been) greeted you 2 by a greeting" then you 2 greet by better than it" 
or you 2 forthwith-return it."" (S4: 86). 

190 The word "IjajSI" i s rooted in "j»«i" =uphold/sustain/maintain. 

191 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 

192 See the Lexicon attached to this Translation for an elaboration on this conjunctive noun. 

193 The word "bald , ~ "indeed-nof is absolutely not synonymous to "yes"="j»»j," see footnote 196 or the Lexicon 
attached to this Translation for more elaboration. 

194 The word "face" has at least eight different meanings: (1) literally the face of any entity, (2) pleasure and 



countenance of, (3) favor, (4) honor, ^^s^CjJ i 6^fhe^e^irinin^of^^^essence of, (8) the enth 



' 



%' °f 
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them The Qeyamatey's* {Judgment's) Day in what 
they 2 were in it x differing. 

114. And who a (is) wronger 195 than who p [he] prevented 
Allah's mosques that His name (to be) mentioned in 
if* and [he] endeavored 196 in its w ruin; those not was 
for them to enter if* except (as) fearers; for them in 
the world* (is) an ignominy and for them in the 
Hereafter* (is) a great torment. 



\ _y L»ljli iLt^iX} ij^-lll aIIj 



115. And for Allah (are) the mashreqe (sunrise's locus) 
and the maghrebe (sunset's locus); so, where ever you 2 
turn/diverge so hither (is) Allah's Face 197 ; verily, 
Allah (is) Wa'seon m (Surrounder and encompassing all 
things), Omniscient. 

116. And said they: 2 Allah ittakhatha™ ([He] took and 
made) a son; Subhana 200 (Allah is hallowedly and 
marvelously deemed transcending all defects, and solemnly 
all stand in awe and utmost consecration of) Him; rather 
for Him what (are) in the Heavens* and the 
Earth" all (are) for Him qa'netoona (he-they: devotedly- 
obeyers/ submitters/ supplicants). 

117. ~Ba'dee'ao 201 (Perfect-Originator [He]) (of) the 
Heavens w and the Earth* and if [He] decreed a 
matter" then verily only says [He] for it: x let-be [you] 
so [if] is. 



118. And said who 1 not know they 2 

not l 'wherefore) speaks Allah (to) us, or ta'ateena 
([you s ]: come/ bring us) an Ayaton xv (sign/ proof 



V>1 4£u> ^ ^jJl JliJ 



195 See the Lexicon attached to this Translation for "(JJaJl Jeli"="j>JUa"= "injustice-doer 1 ' and "j>^al"= "wronger," 

196 See the Lexicon attached to this Translation for remarks on the word "u**"," denoting agility and vigor of gait. 

197 The Arabic expression "Allah's Face" = Allah's pleasure and/or His countenance, His Entity, His <w/)/. 

198 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder oi other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eon" also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 

199 The word "JiSj" from "JliSyi" which is "Jl»5ij" for " jliSSfl," as stated in 40*^ Cp-^; therefore,"^!" is always 
taking and assuming some thing about what was taken. Thus, it is not just the mere taking. 

200 The word "subhanaho"— "AJUoui" has no English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "OW" 1 " or 
"liLlajui") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subha, 

concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stand 
in awe and utmost consecration of Him). 
m The word has two distinct albeit related meanings: (1) the Perfect-Originator, (2) the perfectly 

OTgin^d^ing^^ur^^the^ie^^n^r^e^arA^ee^ J ^l. 
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like tha'leka (afar-that-iif said who 1 of before them 
similar {to) their say; looked-alike-she v their hearts; 
qad {already and affirmatively) manifested We the 
Aya'te* {^plural of aja'ton) for a people jouqenoona 
{those who believe with certitude). 



119. Verily We sent you g by the right, a basheeran 202 
{iterative teller of pleasant tidings) and natheeran {iterative 
warner); and {shall be) not asked \you\ a'n {regarding) 2 ^ 
the Jaheem's™ 204 {intensely-blaming Fire") companions. 



120. And never (j/W/) delight a'n 205 {about) you g the 
Jews, and nor the Nassara {Christians) until tattabe'a 206 
(\you*\ closely-follow) their sect w /faith; w let-say \you\. 
verily, Allah's huda {divine-guidance) x it x {is) the huda; x 
and indeed {if ettaba'ata {closely-followed jou^) their 
ahwa 201 {tendentious likings) after (/to) which x came 
{to) you g of the knowledge, not for you g from 
Allah of a wa'leyen 
succorer). 



nor a nasseeren 



'ij 1^=} 



121. Whom 1 aa'taynahum (We gave / accorded them) the 
book x they 2 recite it x its x right recitation; those, 
they 2 believe by it; x and whoever unbelieves [he] by 
it x then those they {are) the losers. 



<Jj>- '*>j)^>_ <—>li^M ^£X±j\e- <juM 



122. O, Israel's sons: let-remember you 2 My boon w208 
which 11 an'amto 209 {I had graced bounteously and ennoblingly 
the most desirable and delighting boons) on you b and surely 
I preferred you b over 210 the worlds. 



123. And (?#<2go {letjou 1 reverentially self-protect in) a day (/« 
which) no self v requites a'n 211 {avails instead of a self* a 
thing; and neither {to be) accepted from it w adlon 
{equivalnce/ ransom), and nor benefits it* an 
intercession w and nor they {are to be) succored they. 2 



See the Lexicon attached to this Translation for bashashara/ joubashsharo I mubasberon=J u ^AJ u ^i 
■ m See the Lexicon attached to this Translation for the various meanings of the prepositional\&X&t"CP '." 
The word " fj*?! !" is propemoun, but it means intensely blading f re. See 4*0^'. 

205 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP. 

206 See the Lexicon attached to this Translation for the distinction between "£jj"= followed and "j*d"= f/c 

207 The word "tSJ*," translated as "(tendentious- liking)" which /« o/" itself could be _gcW or bad, noble or 
The Messenger (SAWS) says that believes not anyone of you until his "lSJ*" agrees with what I came with, i.e. 1 
Qur'an and true/ good Hadeeth. 

208 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

209 p or more elaboration regarding see the Lexicon attached to this Translation. 

210 Qur'an commentators are almost unanimous that this is in reference to the people of that time, 
Moses contemporaries. 

^j^ee^ie^^Mwn^che^^^ii^Da/^/wnx^ 
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124. And edh {when) his Lord essayed Ebraheema 
(Abraham) by words;* then [he] concluded fhem; y 
said [He]: I am making you s for the mankind a 
leader; said [he]: and of my progeny; w said [He]: not 
attain My covenant the dha'lemeena 213 {injustice-doers). 



£Ut o-iSii j^js 



125. And edh (when) We made The House a 
matha'batan 2U (frequented-resort I recoupments for the 
mankind and a security; and itttakhetho 15 (let-take 
and make you 0 ) of Ebraheema' s (Abraham's) maqa'me 
(standing-location) mussalla (Prayer-place); and We 
covenanted to Ebraheema (Abraham) and Ismaela 
(Ishmael): that let-purge you both My House for 
the circumambulators, and the anchorites, and the 
rukka'a (they who markedly bow i.e. head stooping, chest 
paralleling the ground and both palms leaning on the knees 
in the Prayer) as'so/oode (he-they who kowtow in the Prayer). 



lliVj ~a£a cJQ\ biX it j 



126. And edh (when) said Ebraheemo (Abraham): my 



i.e. 



Lord let-make [You"] this baladart 1 (township, 
during establishment of Makkah) secure; and let- 
provide \You] its x217 folk of the thamara'te* (trees- 
I plants/ crops I fruitsY who p [he] believed of them by 
Allah and The Day The Last; said [He]: and who p 
[he] unbelieved then omattey'aoho ([I] let him relish the 
transitory worldly delight) a litde, afterwards [I] (shall) 
force him to The Fire's w torment, and wretched 
(is) the destiny. 



tt$ t j£ Ji>.t CJj i| j 

@? ^aJ'JILj jlUt i_>t j^.^^ 



127. And a$ (when) raises 218 Ebraheemo (Abraham) the 
bases NV of The House and Ismaelo (Ishmael) [too]: O, 
our Lord: taqabbef 19 (let-clemently accept \You\) from 
us, verily You g You s (are) The Sameeo 22 (The Acute- 
Hearer I The Enabler of others to 
Answerer to prayer), The Omniscient. 



!12 The "them >'" to indicate "o*" rather "it w " and would or could be "I4*"'. Also the pronoun i 

refers to to "him" meaning & <&/ according to their dicta. See<j#^t -J tQ>^*^ J*'. 
213 The word in "j^laH J&ti" ="£>»ll]a" = "the injustice-doer," as "jJUaJI" = "injustice." 
214 The word "4jli4"= sjfjj uIjj L»jjJ= S o it could mean: recouped/ rewarded are its visitors. 
215 The word "iiSl" from "jlijVI" which is "Jt*j£t" for "JlajVl," as stated in 40*^ Cp-^; therefore,"^!" is always 

taking and assuming some thing about what was taken. Thus, it is not just the mere ta, 
!16 The word "Al-balada" confused by some people for "Al-baldah," is an Arabic word with a least three distinct 
meanings: (1) region or country, or a place; however, a settlement, or a city within a region or country is "AJ- 
baldah. ."(2) The present city of Makkah, itself, (3) any left over marks or signs on a body. 

217 The pronoun "-»" in 'W' refers to the "township" = "^t." 

218 What is to be noted here is "raises" not establishes, i.e. the foundations were already there. 

219 The word used in The Qur'an is "J#*3," not "J^S'^accept. Thus, "Jj*2" means accept with clemency or 
mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept it, may not 
be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not perfect and complete. So, Allah 
is besought to accept it as is, with the already known shortcomings it may have therein. So Allah accepts it by 
His clemency. So, 6^— Let-[You s ] clemently accept. 

■ 20 See the Lexicon attached to this Translation for this multi-meanin^^2^^^2^" = "fc*""^ 
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128. 0, our Lord: and let-make zzl us \YopT\ both 
Muslims for You; g and of our progeny w 
Ummatan™ 224 (generation / followers of a messenger)^ Muslim- 
she v for You; 8 and let-show us [You"] our rites, and 
let-relent \Yoif\ on us; verily You g You 5 (are) 
The Tawwabo (iterative Relent), Ar-Raheemo (The 
multitudinous mercy Giver). 

129. 0, our Lord: and let- mission 225 [You"] in them a 
messenger of them (to) recite [he] on them Your' 
Aya'ti v (messages) and (to) teach them [he] The Book 
and the hekmata w22h (wisdomY and jou^akkey 221 (to he: 
purifies/ exculpates/ swells/ befits/ and suits) them; verily 
You g You 5 (are) The Mighty The Hakeemo 228 (infinite 
hekmah 229 Possessor) P° 

130. And who 11 [he] desires 2jl a'n (off) Hbraheema'% 
(Abraham's) sect w /faith w except whomever [he] 
befooled his self; w and laqad (verily, already and 
ajfirmativelj) isstafajnaho 2 ^ 2 (We had superlatively and 
exclusively selected him) in the world; w and verily he (is) in 
the Hereafter"' surely of the ssa'leheena (righteous-people). 



ItfJ (ill Oj^L-i UIk3-I_J UOJ 



s ■£ 'X"' \" 

OjI cilM bile- 



^v~t *-* *>.J L " J .-> 

c^'^ 

0 CS5^Jt £J &f f 



221 Here "make" by necessity meaning continue our status as it currently stands (being Muslims) or improve it, i.e. be better Muslims. 

222 The invocation as stated here is for both Ebraheem (Abraham) and his son, Ismael (Ishmael). However, Ibn 
Abbas, famous explainer of The Qur'an, and who is blessed by Mohammad (SAWS) having prayed to 
Allah to teach this particular young companion of Mohammad (SAWS) the "Ta'aweeF— ultimate meanings 
of The Qur'an. Ibn Abbas read this word "Muslemay'ne" grammatically for dual (two), versus "Muslimeen" 
the plural for Muslim=Muslims. Clearly, father and son here are already Muslims; but this prayer is intended 
to increase and^ keep their submission to Allah constant. 

23 The word "4jjJ" linguistically has double meaning: (1) ancestry or (2) progeny. See O'- 4- ^. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

224 The word Ummah has many meanings: (1) Mother (called IJmm or Ummah); (2) The total of a given 
population ruled by a set of rules or a ruler (a nation); (3) followers of any messenger of Allah; (4) All 
creatures of Allah that procreate, and protect themselves; (5) each animal species is an Ummah; (6) way of 
doing things; (7) religion; (8) time span; (9) the height/bodily frame of a person; (10) a person that has 
gathered within himself multiple great, and favorable traits normally available in a whole nation. In The 
Qur'an, Ebraheem (Abraham) is described as "Ummah" (11) a generation; (12) people; (13) community; (14) 
main section of the road. 

225 The word in carries several meanings, among them: sent, missioned, resurrected, awakened, and prompted. 

226 The English word "wisdom" is highly inadequate term to describe its supposed Arabic equivalent "hekmah". 
It's the knowledgeable, perfectly sound choice, and use of things in their proper place and function to produce the best immediate 
and ultimate results.See the Lexicon attached to this Translation, for an exposition. 

227 The word "?$£ji" here it's, and Allah is knowinger, [he] exculpates, and befits/ suits them. See <J-^ and J J 1 

228 See the Lexicon attached to this Translation for an exposition on the words " fj^ and 

229 See the Lexicon attached to this Translation for "hekma." 

230 Ibid. 

231 The Arabic word "h^Ji" assumes different meaning, depending on how it is coupled by various prepositional 
articles. For example: "h&Ji" not coupled by any article = [he] desires/ likes. However, "CP h £, Ji"= [he] desire 
off/ averts, or "<j* h £, Ji" = [he] likes, or "<^! ^Ji"= [he] asks and beseeches, or 'V L J c, Ji"= [he] prefers. 

232 See the Lexicon to this Translation for elaboration and some specific examples. The word " ^fo ' i l" means: 
selected the best from among other similars. The word is a transitive verb by (a) itself or (b) with the prepositional 
letter "^." In the case of (a) it could include more than a single element. In the case of (a) "pUn^Vf'is for 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over 'the 
entity subject of "plin^'ltl." In the case of (b) the subject of "f lit^J." is exclusive, either because of the »«yfee- 
^^r^n£^r^ore^gjH^/irt^^or^uc^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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131. {when) said for him his Lord: as' km (let-yott 
be Muslim— he who submit to Allah's prescriptions and 
proscriptions); said [he]: Muslim I {have become) for 
the worlds' Lord. 



0 OJ^T 




132. And enjoined by if* Ebraheemo {Abraham) his sons 
and (.ro Ya'aqoobo (Jacob), O, my sons: verily 
Allah isstafa 233 {[He] had superlatively and exclusively 
selected) for you b the religion; so let-not assuredly 
die 234 you 2 except while you f {are being) Muslims. 

133. Or witnesses were you c edh {when) hadhara 233 £^J&^$£i\$j£"A&'^ 
{attended at predetermined time and place) the death < ^ ^ ^ ^ , > 
Yaqooba (Jacob), edh said [he] for his sons: what lJJJ ^ i * J '"^ v , >x 
{do/ should) worship you 2 from after me; said they: 2 %5 <^i-*4*> ^jJJ ^ 
we worship your' Elaha {Deity) and Elaha of your' J * >j JUav* 
fathers Ebraheema {Abraham), and Ismaela (Jshmael) ^ j,„<^ ^„ ^ 

and Is'haqa (Isaac), Elahan (Deity) One and we (^ri?) ' J i*" 6 * - ^* 
for Him Muslims. © 

134. Telkd v {she-that-afar-if / if) {is) an Ummatori* (nation- 
I community)^ qad {already and affirmatively) ceded- 
she; y236 for if* what earned-she; y and for you b what 
earned you; c and not {are to be) questioned you 2 
amma (regarding) what they 2 were working. 

135. And said they: 2 let-be you 2 Jewish or Nassara 
{Christians), tahtadow (you K become divinely-guided); let- 
say [you s ]: rather Ebraheema' s (Abraham's) secf*- 
/faith w ha'neefan 231 {soundly-leaning [he]) and not was 
[he] of the mushrekeena {he- they who partner deities with 
Allah/ he-polytheists) . 

136. Let-say you: 2 we believed by Allah and what {had 
been) descended to us and what {had been) 
descended to Ebraheema {Abraham), and Ismaela 
(Jshmael), and Is'haqa {Isaac), and Yaqooba (Jacob), 
and the As'batte 238 (tribes-of-Jacob's grandsons), and 



7' - , ' 'f TX •> . 



J>i % 2L *dS\i 
Ss^Ij \ & '^j 



233 ibid. 

214 In the Arabic text the word in the intensive form is suffixed to the pronoun "you" implying never should 

you die except as Muslims, i.e. be prepared for death any time and thus keep on as Muslims. 
235 The word "j*^" means currently existing i.e. being at hand or at immediate attendance on the basis of an already 
presumed knowledge of such an existence in terms of time and place, such as a student who knows when and where to 
attend his class. In the case of "death" although no one knows "where" or "when" nevertheless, such potenti, 
existence could materialise any time and any where and "death" knows when and where to be present to take the life of dying. 
36 In Arabic grammar, broken-plural is referred to/denoted by femini^ing-denotative suffix="^j'^l <^"=she >. As 

the word ' Ummaton" is feminin, so imperatively it's denoted by she hence ceded-she >'. See the Prelude 
237 The word "="(Aua" i s an adverbial construct, hence "leanly." See ^jas^I ^tjiJl ijljftl. The 

"leaning" is to the sound religion or faith of Ibraheem's {Abraham's); as he leaned away from his people's faith which 
was based on multiple idols' worship. 



SifV A r!??N A rOT^ /"l rWS A rOTN A ,W'< A A rWS A J " A A A ,WS A A »;£?N A A rfWS .! 
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what oteya (had been accorded/ given to) Mosa (Moses) 
and Esa (Jesus), and what oteya the prophets from 
their Lord; not differentiate [we] among an 
aha'den 239 (a lone/ any one) of them, and we (are) for 
Him Muslims. 



137. Then if they 2 believed by like what you c believed 
by it x then qad (surely and affirmatively) ehtadaw (they 
became divinely-guidance); and if they 2 diverted, so 
verily only they (are) in a conflict; so shall suffice 240 
you g them 241 Allah; and He (is) The Sa'meeo 242 (The 
Acute-Hearer/ The Enabler of others to hear/ The favorable 
Answerer to prayer), The Omniscient. 




- >. »> >.<- T 



f* lils o)J b-C-"^ Jtla 



138. Allah's Ssebghatd" 243 (pigmentation/ nuance/ naturef ' and 
who a (£r) ahsa'no 2AA (perfecter and beautifuler) than 
Allah's Ssebghataf and we (<zn?) for Him worshippers. 



o j Jul* ^ o*L? ^ 



139. Let-say you]: do you 2 mutually argue (with) us in 
Allah while He (is) our Lord and your 11 Lord; and 
for us (are) our works and for you b (are) your 11 works; 
and we (are) for Him mukhlessona (truly fait 



140. Or say you: 2 verily/ that TLbraheema (Abraham) 
and Ismaela (Ishmael), and Is'haqa (Isaac), and 
Ya'aqooba (Jacob) and the As'batte (tribes-of Jacob's 
grandsons) were Jewish or Nassara (Christians); let- 
say [y<w s ]: are you f knowinger or Allah; and who a 
(is) wronger 245 than whom p [he] concealed a 
testimony* he has from Allah; and Allah (is) not 
neglector amma (regarding) what you 2 work. 



.,3" jUtl ^ 



141. Telkd v (far-that-if / if) (is) an Ummaton~ v (generation- 
/people) xv qad (already and affirmatively) ceded-she;' 
for if* what earned-she y and for you b what earned 
you; c and (are) not (to be) questioned you 2 amma 
(regarding) what they 2 were working. 



- As A 



239 See the Lexicon attached to this Translation regarding 

240 The phrase " suffice jot//' means Allah sufficient on jour behalf to prevent or avert any harm to come to you from them. 

241 The "<_>"" in "' 'Ifoj 1 " v ' is closer/ more imminent then "ci^ui" = "will." See <^^' -1 jJll. But in English 
there is no way to distinguish the effect of the "o"" and "t-ijui" perse. So for the "o"" shall, will be used. 

242 See the Lexicon attached to this Translation for this multi-meaning word "Same'o"= " £n i u»\ \," 

243 The Arabic phrase "Ssibghata Allah," is made up of two words: (a) "Ssibghata" literally meaning dye; (b) (1) 



creed, (2) religion, (3) creation of Allah. l 

244 There is no English word for Cy*^ 

245 " 



ahsano. Both words perfecter 'and beautifuler axe in their adjective senses. 
See^e^^^^^amched^^Ai^^w^^/»^or "fllill Jel£"="jJlla"= "i;y'//j-6^^^^^mcK^^^^wwgger." 



1 »^^^^^^^^^^^^p^^^"^^^^"^^^^"»^^^"^^^^^p^^^"^^^^^p^^^"^^^^^^^^^p^^^"^^^^^^^^^^r^» -*V 
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142. Shall say the mooncalves of the mankind: what 
diverted /diverged them a'n (off) their Qeblatd" 2 ^ 
(direction to face during Pray erf"' which u they 2 were on 
it; w let- say ]you\. for Allah (are) the mashreqe (sunrise's 
locus) and the maghrebe (sunset's locus); yahdey ([He] 
divenely-guides) whom p [He] wills to a Sseratten (road- 
I way) straight. 




143. And like tha'leka (afar-that-itf We made you an 
Ummatan" (generation /peoples) 91 wasattan 247 (Just/ middle), 
to you 2 be shohada (witnessers/ 'testifiers) over the 
mankind, and the messenger [to] 24S be [he] a 
sha'heedan (witnesser/ testifier) over you; b and not 
made We the Qeblatd*' (direction to face during Prayer) 
which" you 8 were on if* except for Us (to) know' 
whom p yatta'beo 250 ([he] closely follows) the messenger 
of whom p [he] transposes 25 over his both heels; 252 
and en (albeii) was-she 5 surely a big* except on 
whom 1 Allah (had) hada (divinely-guided); and not was 
Allah indeed to waste your 11 belief; verily Allah by 
the mankind (is) surely Ra'oofon 253 (iterative))! Forbearer- 
/ Clemen f) Raheemon (iterative mercy Giver). 



249 



OiS' ojj 4.... a.ft cljjLj 

tgl? ^?=S ij^l^Sjtj 4jit 



144. Qad 254 (iterativelj and affirmatively) [We] see your 1 
face's taqalloba (repetitive transpose) in the sky; w so 
surely We (shall) assuredly shift/ divert you g to a 
Qeblatan* (direction to face during Pray erf" (which) [you"] 
delight it; w so let- shift/ divert [you] your 1 face 
shattra (towards) The Mosque x The Sacred; x and 



* 



246 Qeblah means the direction to which a person jfciKr; however, in Zr/aw it is the direction to which all Muslims 
face during their five daily Prayers or any time they perform such a Prayer, which is towards the Ka'abah in Makkah. 

247 This word "wasattan" literally means just/ ideal/ middle or medial. However, this term in this context has at 
least two distinct meanings: (1) The "wasatt" person, is the one who is just/ ideal and judges fairly and justly 
among groups of peoples;(2) And Allah knows best, in Islamic terms the ^-'J=wasatt of any thing is the 
just/ ideal/ best / middle or strongest part of it; thus, the term "wasatt" evolved to mean that the Muslims are 
emplaced to be most witnessers vis.a.vis others and thier respective religions, as Muslims: (a) believe in Allah, 
(b) enjoin virtue, and (c) forbid vice. Additionally, (3) scientifically speaking, it has been proven that the center 
of the Earth runs through the Ka'abah, towards which Muslims face in their Prayers. 

248 The reason this "to" [is] in a bracket because it seems as if it is "hidden," like "jSl uu lt 

249 f Q "k nou ?' here, does not mean Allah needs to know, as if He does not know, absolutely not, because He knows 
everything and any thing before they happen, as time is not a hinderance. So, to "know" here means for the accounting 
with respect to the doers and relevant others, so that no one could ever claim other than the facts. 

250 See the Lexicon attached to this Translation for the distinction between "jjj"= followed and "jul"= closely-followed. 

251 The word " '.'^u "= "they transpose," means he betook himself returning. 

252 The phrase "reverts over his two heels" in this great Ayah is Arabic tongue expression, meaning: returned to where 
he came from in a hurry. 

253 The word "'-•jjj" of "Ailjll" which is more intensive than "A^ajlP' as "4-**>t"="mercy," which is kindness 
imparting delight to its recipient; while is in addition to it involves protecting against any possible 
future undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a ^ro/ef/««-mercy=clemency. And 
"t-ijjj" is multitudinous protective mercy doer or multitudinously clement. See 

254 Thej3article "Qad' preceding a 



^a^^receding^^ 



iteratively and a^irmatively." See cH*^. 
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whence you c were so let-shift/divert you 2 your 11 
faces shattra it; x and verily who 1 oto (had been accorded 
thef) the book surely know they 2 that it x (is) the 
right x from their Lord; and not Allah (is) neglector 



amma lbS (regarding) what they 2 work. 



•Q? 0>L»-*> lie- Jili> 



145. And indeed e» tf/y/tf (came/ brought yoif) whom 1 ' 
oto (thef had been accorded/ given) the book by every 
Aya'teif (sign/ proof/ miracle) not followed they 2 your 1 
Qeblataf and not you s (are) surely their Qeblatd v 
follower; and nor some (of) them surely a Qeblatd* 
follower (of) some (others); and indeed en (if) ettaba'a'ta 2 ^ 
(closely followed yoif) their ahwa (tendentious likings) 
from after what came (to) you g of the knowledge, 
verily you g (are) then surely of the dha'lemeena 751 
(injustice-doers). 



<_-ii£Ll\ | J> j\ (jjjji c*cjf 

Si >£1\ jXJ" 



146. Whom 1 ' aa'taynahum (We accorded/ given them) the 
book they 2 know him/it x258 just-as they 2 know 
their sons; and verily, a team of them surely they 2 
conceal the right while they 2 know. 



iij^ij CJ&f 0$ 



147. The right (£r) from your* Lord, so let not assuredly 
be \you^] of the dubitantes. 



Ot/u-J' 



148. And for each (£r) a directive w /behesf v he (£r) a 
turner (to) it; w so let-you 2 vie 259 (to gain) the khayra'te 
(desirables-traits of worthiness and goodness); wherever be 
you 2 ya'a'tee (brings/ comes) by you b Allah together; 
verily Allah over every-thing (is) Omnipotent. 



149. And from whence exited you g then let- 
turn /divert \you\ your 1 face shattra (towards) The 
Mosque x [The] Sacred; x and verily it x (is) surely the 
right x from your 1 Lord; and not Allah (is) neglector 



amma 260 (regarding) what you 2 work. 



255 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP." 

256 See footnote 309 above for the distinction between "£jj"= followed and "J#4l"= closely-followed. 

257 The word fJUa" in "j^JaH t>^" ="0>»3Ua" = "the injustice-doer," as "fltiaJI" = "injustice." 

258 The pronouns "he/ it x " could refer to the truth, or to Mohammad (SAWS). Thus the pronouns "he/ it *" could 
refer to either (A) Mohammad (SAWS) or (B) to the "truth" concerning the then recent change of theQeblah. 
Most commentators on The Qur'an believe that the suffixed pronoun "he" referring to (A) while some 
others believe that Prefers to (B). That is why here we chose both. 

259 It must be pointed out here that the vying is not (a) to or (b) for, as both, "to" or "for" would imply they are 
outside the good things; while in fact they are already within them, only they have to vie for higher-ranking 
position or achievements. 

;60 See the Lexicon attached to this Translation regarding^ the various meanings of the preposition "CP." 



gs 



prepc 
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150. And from whence exited you g then let- 
turn /divert \yoif\ your 1 face shattra {towards) The 
Mosque x [The] Sacred; x and whence indeed you c 
were, so let-turn/ divert you 2 your 11 faces shattra it x 
albeit/for (i.e. so thai) not be (for) the mankind 
over you b an argument" except whom 1 dhalamo 261 
(thej K wronged); so let-not takhshaw (you 2 reverentlj- 
fear) them and ikhshaw (let-jot? reverentlj-fear) Me; 
and to [J] conclude 262 My boon w263 on you b [and] 
la'alla 2M (craving currently unavailable deed that/ perhaps) 
you b tahtadona (you 1 find and accept the divine-guidance). 




"ao^~ <_>AlU 0_^j 



151. Just-as We sent in you b a messenger of you b [i><?] 
recites on you Our Aya'te* {messages I Qur'anic statements) 
and jou^akkef 65 (he blessedly purifies/ exculpates/ swells- 
/ and befits/ suits) you b and [he] teaches you b The Book, 
and the hekmata^ 266 (wisdom)^ and [he] teaches you b 
what not you 2 were knowing you. 2 



152. So let-remember you 2 Me, [i] remember you; b 
and let-you 2 thank for Me and let-not takforoona 267 
lieve/ be-ungrateful jot? towards Me) . 



4 b^uis ^ 



153. O, you who r they 2 believed: let-you 2 seek assistance 
by the patience and the Prayer; w verily Allah (is) 
with the ssabereena (people of patience). 



\&c$ u& <&k 



154. And let-not say you 2 for whom p (to be) killed [he] 
in Allah's path 68 decedents; rather (he-thej are) 
ahya'on 269 (quick/ living/ alive-people); [and] but not 
perceive you. 2 



155. And verily We (shall) assuredly nablow (charge- 
/ essay) you b by a thing of the fear 71 and the hunger, 



"ice-doer" and "flfii"= "wronger,' 
conclude" and "complete." 



261 See the Lexicon attached to this Translation for Jela"="jJUa" 

262 See the Lexicon attached to this Translation for the difference between 

263 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

264 p or me worc J s "^yuift" and "tluJ" are special particles, for &zfi& refer to the Lexicon attached to this Translation. 

265 The "f&£ji" here means, and Allah is knowinger, [he] exculpates, and befits/ suits. See and j jn i UIl t, 

266 The English word "wisdom" is highly inadequate term to describe its supposed Arabic equivalent "hekmah 
It's the knowledgeable, perfectly sound choice, and use of things in their proper place and function to produce the best immediate 
and ultimate results.See the Lexicon attached to this Translation, for an exposition. 

lbl The word "&JJ&" has "^jlSjll <j" anc J "4j Jj*A4 Aajia^l *U1I" an d^l ciLia tiia. j»^LSJt j,that is let-not be 

you ungrateful for My boon. See I ja z m I i^tjSJt ljIjcI. 
268 Many translators translate: "A I ife** y 4 '^ literally, "in the ^22$ of Allah, "as in the cause of Allah." The first choice 

is more to the textual diction in the Ayah, although interpretively speaking "cause' is remotely acceptable. 
169 The word is subjective, masculine, plural noun. It means: he-they who are alive. The word "quicks" mean 

"*Vj»V as in the phrase "The quick and the dead," see the updated Merriam Webster's Dictionary. 

270 The "J" in "f&jk^" is a juratory "^jAJI J" =" J" amounting to= "JjSIjJP' i.e. affirmation, expressed by "assuredly". 

271 Bv^chokrh^raHc^h^word^Jj^ 



^ isk^t^T fVZOTS* i^VS^ is^Vt^ *<tt^ fV2£?iT iiS5&T (^^TeViKl'T «T-5^TAT;5 fVEEJsT t\7zZ&S*t\ ^ 
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and a diminution of: the possessions and the 
selves™ and the thamara'te* {trees y 'plant-crops y 'fruits)? 
and bashshe're 72 {let-tell you* pleasant tidings) the 
ssa'bereena {people of patience). 



156. Who r if betided-she v them a disaster™ said they: 2 
verily we (are) for Allah and to Him verily we (are) 

. 273 



returnees. 



157. Those on them3 (are) prayers* 274 from their 
Lord and a mercy" and those they (are) the 
muhtadoona 11 ^ (he-they who are divinely-guided). 




5B 



158. Verily the and the Marwata (are) of 

Allah's rites; so whoever [he] pilgrimaged (to) The 



House or e'atamra (he did the lesser pilgrimage) then 
no jonaha 11 * (sin) (is) on him to yatta'wawfa 219 (iterative^ 
circumambulate [he]) by them both; and whoever [he] 
volunteered khayran (prescribed extra worships), verily 
Allah (is) Thanker, Omniscient. 



JCZ* ijf£\j li^M h\ § 
6^ \&- o^j 



159. Verily who 1 they 2 conceal what We descended of 
the evidences-she y and the huda (divine-guidance)^ 
from after what We manifested it x for the 
mankind in The Book, those curses them Allah 
and curse them the cursers. 



160. Except whom r they 2 repented and they 2 mended 
and they 2 manifested, then those [I] (shall) relent 
on them; and I am The Tawwabo (iterative Relenl) 
Ar-Raheemo (The iterative mercy Giver). 



! The word bashshe're ="j^i," has no English equivalent per se. So, we resort to transliteration and parenthetical 
explanation. It is a command verb where a speaker is commanding another to *// pleasant tidings, albeit surely «<?/ all 
of the times pleasing to .row recipients. As some times "grievous" tiding could be the case. Clearly demeritorious 
people do not deserve any pleasant tidings, except by way of sarcasm. As raising their expectations and suddenly 
plunging it deep into the abyss of dismality is very fitting for them. 

s The part of this Generous Ayah that states: "Verily we for Allah and to Him we are returnees" is called "doa'a al- 
esterja'a" meaning "the prayer of seeking the refuge,' which in turn means invoking Allah's assistance to 
alleviate a personal plight that is in progress and replace it with some thing rather pleasing. Once "doa'a al- 
esterja'a" is remembered and recited in whatever personal predicament happens to befall one, the Hadeeth says 
that Allah will alleviate the plight in progress and replace it with some thing jar better and delightful. 

1 "Prayer" from Allah on any one means: Allah's granting of His forgiveness and mercy plus extending His compassion 
and blessing to those on whom the prayer is said to be for. The reason there is ' mercy" after the "prayer" is 
to compound/ to intensify His mercy on the referenced entity. 

5 See the lexicon attached to this Translation for "muhtadee" and its plural "muhtadoona" /"muhtadeena." 
5 The Ssafa and the Marwa are twain small hills next to the Ka'abah. The pagan-Arabs were performing rituals 
around the twain hills. 

'The word "E'atamara" means made "Umrah," which is referred to as the " lesser pilgrimage" i.e. visiting of 
The Sacred House in Makkah outside the normal Hajf (Pilgrimage) time/ ceremonies. 

s See the Lexicon attached to this Translation for the meaning of the word "£lia" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "£U*"= no sin or no-inclination to sin. 
' The word "<-ij2a" has two distinct meanings: (1) iteratively circumambulate, and (2) fill-up the place, as that of 
"^jlijLll" which fills up the place to overflowing. See c^^C However, the current rites, the hurried ambulation 
(rapid movement) is between the Ssafa and the Marwa, is called "Sa'ey." So, perhaps, and Allah knows best, this 
' «r<»»«»fe</«ft»gjM^n^ie^a^^ 



<^Cv'TATV5TATV?TATV?TATV5TATV5TmT^ 
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161. Verily who 1 unbelieved they/ and died they 2 while 
(being) unbelievers, those on them (is) Allah's curse" 
and the angels' and the mankind's wholes [too]. 



j\£ '^bj ij>L»J litr*^ Cjffi oi 



162. Immortals they 2 (are) in it; w280 neither (to be) 
lightened a'n 281 (off) them the torment, and nor 
they (are to be) reprieved. 



163. And yom n Elaho (Deity) (is) One Elahon (Deity); 
there (£f) no Elaha (Deity) except Him, Ar-Rahmano, 
Ar-Raheemo (The multitudinous mercy Giver). 



164. Verily in the Heavens' w and the Earth's* creation, 
and successive varying (of) the naha're (between sunrise 
and sunset) and the night, and the fol'ke x (ship I shipsf 
which 1 ' [runs /run] w in the sea by what benefits the 
mankind, and what Allah descended from the 
Heaven w of water x so [He] quickened by it x the land" 
after its w death, and disseminated [He] in it w of 
every dabba'ten"' 282 (she-moving-creature), and variegating 
the winds* and the saha'be 283 (gliding-clouds) the 
musakhkha're 284 (that which is driven) between the 
Heaven w and the Earth, w surely (are) Ay a 'ten' 1 (messages- 
I signs/ proofs) for a cerebrating people. 



tijjj *-if,y o°j i' u-?44 
cJ^ J0\j $2£& 



zJ>£ $-jA 



165. And of the mankind who p jattakhetho 285 ([he] -j, j±£ £ ^fcfi < 
takes and presumes) of lesser 286 than/ without Allah 
compeers; they 2 love them as love (of) Allah, while 
who r believed they 2 (are) harder love for Allah; and 
if 287 (were to) see who 1 dhalamo 288 (they 1 wronged) edh 
(when) they 2 see the torment, that the strength" 
together (is) for Allah, and that Allah (is) severe in 
the torment. 



280 'p^g p ronoun "if "" could refer to the curse or to Hell, the punishment for the curse, all are feminine in Arabic. 

281 See the lexicon attached to this Translation regarding the various meanings of the preposition "6 & ." 

282 p or i ac k G f a better term I chose a "she-moving-creature" for "4j1J 5 " as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she-creature" but it does not have apparent motility. 

283 The word "tjU-ui ; " versus "fi, ' is that the 11 1 U J* tjUyui ; " i, e . glides itself or the wind pulls or pushes it 
and make it move. And it's plural of a "AjU-j." Whereas the "j^*" appears stationary. cA J -"^ J&l 

284 The word " ' musakhkhaf is a singular objective noun, with #<? English equivalent per se, as almost always for 
objective nouns, "musakhkhar" means: that which is driven. 

285 The word "iiSj" from " iliWI" which is "JI*j4I" for " jliftfl," as stated in 40*^ U 1 -^; therefore,"^!" is always 
taking and presuming some thing about what was taken. Thus, it is not just the mere taking. 

286 The phrase "lesser than" explicitly states the obvious fact which "instead of might hide, that whatever is taken 
is lesser than Allah. Therefore, why take that lesser entity for a compeer to Allah? 

The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "JJ" amounts to "if or "when.' See ft-" 1 * Oil ",'J.M tr*- 4 . 
:88 See^e^^^^^atoched^^i^^w^^/»^or^^l Jel£"="jJQa"= "injustic^^e^w^J^^^^mn^r'' 



£ AT^JS" fVZOTS* ish^T (\t^T tsZ^T (fZZ&T f'sTOTS* «f25? iiS5&T (fZ^T (\l-^TeVZ p A'T ^VI'^^^^''f££^:^ fVEEJsT t\7zZ&S*ti ^ 
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msim 



166. Edh {when) disavowed who 1 ettobe'o 289 (they K who 
had been closely- followed) of whom 1 ettaba'o {they 1 who 
closely-followed), and saw they 2 the torment, and 
taqatta'at (iteratively-severed-shf) by them the means. 290 



167. And said who 1 ettaba'o {they 1 who closely-followed) had 
that for us another recurrence* 291 then we {shall) 
disavow [of] them just-as they 2 disavowed [of] us; 
like tha'leka (afar-that-itf Allah shows them their 
works hasara'ten*~ {ardent contrition sf on them; 
and not they surely {are) exiting from The Fire. w 



£\ jl S;J\ J\iJ 



168. O, you the mankind: let-eat you 2 from what (is) 
in the land w /Earth w (as) goodly legitimate, and let- 
not tatta'be'o 294 (you :Z closely-follow) the steps" of [the] 
Satan; verily he (is) for you b a foe 295 manifester. 



169. Verily only, [he] commands you b by the ill and 
the profanity" 2 6 and that you 2 say on Allah what 
not you 2 know. 



170. And if (had been) said for them: ettab'eo (let-you L 
closely-follow) what Allah (had) descended; said they: 2 
rather natta'be'o ([we] closely-follow) what alfayna (we 
commonly found) on it x our fathers; even while 
albeit 29 their fathers not were cerebrating a thing, 
and nor yahtadoona (he-they who find and accept the 



ance) 



«»l Jjil U p Jj lijj 



171. And a parable/example (o/) whom 1 unbelieved 
they 2 (is) like a parable/ example whom" y 'an 'ego 
([he] squawks/ bawls) by what not hears except an 
invocation/prayer and an afar-calling: 298 



ssommon 



299 



289 See the Lexicon attached to this Translation for the distinction between "£jj"= [fo] followed and "£jj1"= 
closely-follow. 

290 The word "means" here means, and Allah knows best, the bases or »«y.r of motives for conduct of relations, 

291 The word "recurrence*" here means another chance. 

292 The word "S>^" = "»JjJ1 " see Thus we qualify the word "contrition" by ardent to intensify contrition. 

293 Ibid. 

294 See footnote 206 above regarding: "[he] closely-followed." 

295 The word "J in. Arabic is, used for: (1) singularand (2) plural as well as (3) "multitudinous foe" see o' J -"^ and iS-^'. 
The word used is "fUnaii^" = the noun of "KuaSi" See 2^'- And "fl ui->tD " = "profanity" or "profaneness" 
means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an entity, a person 
or a group, (2) or any of Allah's proscriptions, (3) or fornication (sexual intercourse between partners who are 
not married to each other) or adultery (voluntary sexual intercourse between a married person and a partner 
other than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality, 

!97 The construct "j2jt" is made up of three distinct components: (1) "i^J Sn i n Vt ^1^51^1"= disapprobatory 
interrogative, (2) J "4J^I"=adverbial= "while," and (3) "j^"= conditional particle = "albeit." For (1) I chose 
"even ' as an intensive to indicate something that is unexpected. For (2) ' while" is obvious. For (3) "albeit" 
seems to me very appropriately self-explanatory. 
298 The words "*l*J" = calling for the near-by, and "*b?'= calling the afar. For lack of better words, I chose: 
"invocation" or '^t^e^^o^f^^^n^^ar-callim" for the 



S02-AI- bagarah 



US 


Iff 


$88 


H 




(^^/" people), bokmon (born dumb-mute people), omyon ^ f$ 
(M«*/ people); so they 300 reason not. 

172. O, you who r they 2 believed: let-eat you 2 of the 
goodies w301 (of what ra^aqna (We provided/ allotted) 



you and let-thank you 2 Allah, en (if) you c were 



,302 



(indeed particularising Him) worship you. 2 



173. Verily only, [Htf] forbade on you b the carrion* 
and the blood, and the swine's flesh x and what 
(had been) invoked by it x for other than Allah; so 
whomever [he] (had been) forced (by necessity), 
neither (is) a baghen (selfish envier I -transgressor [he]) 
nor a transgressor [he], then no sin (is) on him; 
verily Allah (is) Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver). 

174. Verily who 1 they 2 conceal what Allah (had) 
descended of the book, and they 2 purchase by it x a 
little price, those not eat they 2 in their bellies except 
the fire w and not speaks (to) them Allah The 

QeyamateyT (Judgment's) Day, and not you^akkey 303 
([He] blessedly: exculpates/ befits/ suits) them, and for 
them (is) a painful torment. 

175. Those who r they 2 purchased the misguidance* by 
the huda (divine-guidancef and the torment x by the 
forgiveness* so what assbarahum 304 (how patiently had 
become he-they) on The Fire. w 

176. Tha'leka (afar-that-ify (is) because that Allah 
na^ala 305 (repetitively descended) The Book by the 
right and verily who 1 they 2 differed in The Book 
surely (are) in an afar conflict. 



Jp f^-*>\ cy^ 



J>j'\ \* o^JCj ^jfk\ 61 

@r jLJ^ ci^ Jkc- 



o__^JlL«J\j cS\jlj<1^} c5j»^5\j 



! " The words "tr 4 ^'^ '" all are plural nouns while their fte "English corresponding entities all «wi? adjectives and 

hence «o plural for any «x<r<^>/ associate the respective word with a plural noun people. Hence, this transliteration. 
300 The analogy here is that calling on the unbelievers is like a sheepherder calling on his animals; the animals hear 
his voice but perceive not the meaning of the words. Implied here is also the fact that: some near by animals may 



hear but responding is another matter; however, others (far away) animals may not hear at all. In this analogy 
the unbelievers are likened to the animals, slighting them, and suggesting that their reasoning is deficient, like that 
of animals, i.e. they cannot take advantage of the good call for Islam. Hence, they are "deaf dumb, and blind; 
thus, they reason not." 

m The word "dliJa" = "goodies" = "goodies, u "= a feminine gender means any thing delectable and legitimate. 
The word "^!," ="«r i J >"* | ' ' « jj- "^ »I J I," = an article of intensity for an objective pronoun. 

303 worc J "j»$j£jj" that's, and Allah is knowinger, [He] exculpates, befits/ suits and blesses. See and j jni l i'ti . 

304 This is to imply, and Allah knows best, that how bold those people are on how insisting they were on deeds 
which surely lead them to Hell staying in it constantly. The word is " tjjf 4 o^** J*^ 
i j-)»"U "= aplastic verb, i.e. cannot be conjugated, see Jjaa^ J (jljSJ! SH'j 6 !. 

i05 TJian^«%gKM^iccordingj:o the situation at hand, completing it within about 23 years. 



ipleting : 
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111. Not the berra (just and dutiful) (is) that you 2 turn- 
/ diverge your 11 faces towards the mashreqe (sunrise's 
locus) and the maghrebe (sunset's locus) [and,] but the 
berra (is): who p [he] believed by Allah, and The Day 
The Last, and the angels, and The Book, and the 
prophets, and aa'ta ([he] gave/ accorded) the possession" 
over his love (of) it x /Him 306 (to) the kin possessors, 
and the orphans, and the masakee'na (ones not having 
sufficient material possessions)? 01 and the path's-son 
(wayfarer) and the requesters and in the necks w308 
and aqama 309 ([he] upheld the prescribed obligations of) 
the Prayer w and aa'ta ([he] accorded and fulfilled the 
obligations of the Zakata^ 310 (prescribed portion of 
personal possessions)^ and the fulfillers by their covenant 
if they 2 covenanted, and the ssa'bereena (people of 
patience) in the ba'asa'e* 311 (penury-tensionY and the 
dharra'e™ 312 (distress due to adversity) and at time of 
the ba'ase 313 (intense:warfare/ torment /fight); those (are) 
who 1 ssadaqo (they 1 had always-enforced-the-truth), and 
those they (are) the mottaqoona (they who reverentially 
's displeasure) . 



<J,\1j ^-rjiy* 
*ojd\ o^j 



178. O, you who 1 they 2 believed, (had been) written on 
you b the qessasso (Lawful retribution) in the murderees: 
the free by the free, and the slave by the slave, 
and the female by the female, so whomever [he] 
(had been) remitted for him 314 of his brother 3 a 
thing, then etteba'on (close-following) by the ma'aroofe 
(popularly acceptable and not Sharey'ah disapproved 
maxim) and adda'on 316 (personally delivering or performing 



>p& C$ u& ($£ 



&i\ 

4l f $Q& 



306 There is another interpretive reading oi"Him" instead "it." The "Him" implying Allah, i.e. because of personal 
love of Allah, the person gives his/her wealth to the stated categories of people. 

307 p or me WO rds "<JjSIj-"" versus "f U"', see the lexicon attached to this Translation for the distinction. 
Meskeen=C)£" M , i.e. having some material possessions but not sufficient; whereasj^ 2 lacks any material possessions. 

308 The Qur'anic_ expression "for the neck" means paying the needed funds for freeing a slaved person. 

309 The word "fl*!" — "stood/ upheld/ sustained /maintained." . But first what is the meaning of: "?fl3i" =: 

So, "0j*4*j" means they: (1) Maintain, in the sense of continuedness and keep up of all the prescribed obligations, as in 
this Ayah (S2: 3). Also "flSf" has another "sharey'ah" prescribed meaning of: (2) called or upped to perform the 
Prayer itself, as in the Ayah. "And when youEwere in them, then yous upped for them (the second call for) the 
Prayer," (S4: 102). Note: Prayer and how to be done was established and reveled by Allah. Hence people do not 
establish Prayer they only maintain and perform it. 

310 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 

311 The Arabic word "ba'asa" has several meanings: (1) tension due to peury (exteme need); (2) hardship; (3); 
hunger; (5) misery; (6) or may be the combination of all stated meanings, (1) through (6). See the Lexicon 
attached to this Translation for more elaboration on this. 

312 The Arabic word "A-dharra" means distress out of adversity and people who render support. 

313 The Arabic word "A-Ba'a'se" means: (1) warfare or (2) intense torment or (3) mighty fight. 

314 The pronoun "him" here refers to the murderer. 

315 The word "brothel here is brother in Islam who is really the relative of the victim (the murdered) . 

316 With respect the word "addon"- it is to be noted that it means: personally performing (one's o< 
e.g.: a payer must pay the payment to the payee in person or in certain circumstances the payee's legal 
regresentativ^Th^^j^w^^ obligation^r^j^v^ 



•, a ,i*!t* a r;5J^ a ,;*Js a a a a r?ws n J " a OTs a a a a ,:*Js a a ,:w, a 
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one's full obligations) to him by ehsanen {rendering 
benevolence and ultimate beautiful and adorned deed/ say); 
tha'leka (afar-that-iif (is) a mitigation from your 11 
Lord and a mercy; w so whoever [he] transgresses 
after tha'leka, surely for him (is) a painful torment. 



179. And for you b in the qessa'sse (Lawful: retribution- 
I retaliation) (is) a life w31 O, the albab'f 18 (hearts- 
I intellects)'^ possessors, la' alia (craving currently unavailable 
deed that, perhaps) you b tattaqoona (you z reverentially 
guard not to displease Allah) . 9 



180. (Had been) written on you b if/ when hadhara 320 
(attended at predetermined time and place) the death 
ahada (a lone/ any one) of you b en (if) [he] left khajran 
(lawful: possessions/ desirables) the wilT (is) for both 
the begetters (parents) and the closest-kins by the 
ma'aroofe (popularly acceptable and not Sharey'ah disapproved 
maxim), an (absolute) -right 321 on the muttaqeena 
(reverential guarders against Allah's displeasure). 




181. So whoever [/?<?] substituted it x after what [he] 
heard it x then verily only its x sin (is) on whom 1 
they 2 substitute it; x verily Allah (is) Sa'meeon (Acute- 
Hearer/ Enabler of others to hear/ favorable Answerer to 
prayer), Omniscient. 



182. So whoever [he] feared/knew 322 of a bequeather 
janafan (intentioinal unjust-swerving in the will) or a sin 
then [he] reconciled among/between them, then 
no sin (is) on him; verily Allah (is) Ghafooron 
(iterative Forgiver), Raheemon (iterative mercy Giver). 



183. O, you who 1 they 2 believed (ZW been) written on 
you the fasting x just-as (if had been) written on 
whom 1 ' of before you b la' alia (craving currently 
unavailable deed that, perhaps) you b tattaqoona' 73 (you z 
reverentially guard not to displease Alia}]). 



jti==*j£ Cj£ 



317 That is "saving" of life in the form of deterrence. 

See the Lexicon attached to this Translation for The Qur'an's characterisations of "sJjM j^"= the albab's possessors 

319 The word "Cxj&"="tataqoon," based on the Arabic word "waqa," linguistically meaning: took all the precautions 
to secure and protect (any thing) from any harm. Hence, "tattaqoon ' means: you "reverentially guard against Allah's 
dipleasure" by adhering to Allah's Criteria of prescription and proscription. There is no English equivalent for 
"taqwa'' i.e. reverential guarding against Allah s dipleasure. See the Lexicon attached to this Translation for both 
"tattaqoon" and "taqwa." 

320 The word "j^^" means currently existing i.e. being at hand or at immediate attendance on the basis of an already 
presumed knowledge of such an existence in terms of time and place, such as a student who knows when and where to 
attend his class. In the case of "death" although no one knows "where" or "when" nevertheless, such potential 
existence could materialise any time and any where and "death" knows when and where to be present. 
The Arabic text says: "IS*," not "i3*," i-e. the word "= absolute objective noun, usi 
indicating that such a right, and Allah knows best, is an emphatic right. See ij^^ *J 'O'j^' v'j^! 




carries dual meanings: (1) feared and (2) knew. Both meanings could apply 
tached to this Translation for both "tattaqoona" and "taqwa' 



See 0'-*^'. 
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184. Days ma'adoda'ten w (a few/ countablesf so whoever 
of you b [was]: ill or on a travel, then a number*' 324 
of other days; and on whom 1 youtteygo ([they 2 ] endure- 
I with hardship fast) it x a ransom" tta'aamd 1 (wheat- 
I edible/ food-grainsy (to) a meskee'nen (one not having 
sufficient material possessions) so whoever [he] volunteered 
khayran (increased the ransome x ) so it x (is) khayron 
(choicer/ superior/ worthier) for him; and en (if) you 2 fast 
(if is) khayron for you b if you c were knowing. 




0L5 i«U _/y>- 9&a> 

\f)) Oj.a 



185. Month (of Ramadhan^ which x (£f) in it x (had 
descended The Qur'an, a hudan (divine-guidance)' 'for 
the mankind, and evidences-she ym of the huda 
(divine-guidancey and the Criterion; 325 so whoever 
of you witnessed (lived/ coexisted) the month x so let 
fast it x [he]; and whoever [he] [was]: ill or on a 
travel, then a number*' of other days; Allah wants 
by you b the ease and not wants [H] by you b the 
usra (hardship/ -difficulty); and to complete the 
eddata* (prescribed-period)^ and to toka-bbero 326 (to say: 
Allaho Akbar) Allah over what [He] divinely- 
guided you b and la 'alia (craving currently 
deed that/ perhaps) you b thank you. 2 



r»= = V -Sri/ X> J— >"~' 



186. And if asked you g My £&z*j*5 (worshippers/ ' submitters- 
/ slaves) a'nney 321 (about Me), so verily I am near; [I] 
answer the prayer's/invoker's prayer w / invocation** 
if [he] prayed-for/invoked [Me]; so let yestajeebo 328 
(they K compliantly -answer) for Me and let believe 
they 2 by Me, la' alia (craving currently unavailable deed 
that/ perhaps) they yarshodoona 329 (they z maturily-discern- 
/ rationally guide to the right). 



\i\ ^jjtJ^ »_yCo S-^' V"J— 



187. (HW few) legitimized for you b night (of the 
fasting the rafatho 330 (sexual intercourse, talk about sex, 
intimacies leading to sex) to your 11 women; they v (are) 
lebason 331 (reposefulness / spouse/ chasteness) for you 



324 That is equal to the number of days not fasted. 

325 The word "Criterion" means a distinctive Law, i.e. the Law that separate right from wrong, such as that 
which was give to Mosa (Moses), peace [be] upon him, and The Qur'an The Supreme, revealed to 
Mohammad (SAWS), both are considered to_be the "Criteria." 

326 'phg worc J "tokabbero"= "'jj^," = to say: "jj£I 4Jil"= Allaho Akbat^ Allah antecedent s/ predates all and every thing, 
also Allah is bigger than all and evetything.Such say is the highest degree of glorifying and deifying Allah, SWT. See <j^^ 

327 See the Lexicon attached to this Translation regarding "c^." 

328 The word " '.'J?" 1 "J " is rooted in "ijUIjI," meaning: favorably I compliantly responded, not just responded. See (| J ^I. 

329 See the Lexicon attached to this Translation for the word 

330 'jhg worc J "iiaj" means: (1) sexual intercourse, talk about it, (2) vulgarity leading to it, (3) filth. 

331 The word "o^" has myriads of linguistic as well as figurative meanings. Any and perha ps most if not al l of 



perhaps most if / 
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and you' (are) lebason for them; y Allah knew surely 
you b were takhtanona 332 [committing perfidy to) your 11 
selves;* so [He] relented on you b and [He] pardoned 
a'n (regarding) 3 3 you; b hence, now ba'shero 334 (let- 
you: K mutually touch their bare-skin, engage in sexual 
intimacf or its" foreplay) them v and ebtagho 335 (let- 
earnestly quest you") what Allah wrote for you; b and 
let-eat you 2 and let-drink you 2 until manifests for 
you b the white thread from the black thread of 
[the] dawn; afterwards let-conclude you 2 the fasting 
to the night, and let not toba'shero fhem y while you 
(are) anchorites 336 in the mosques; telkct' (she-that- 
afar-it/ thosef (are) Allah's limits;" so let-not near it w 
you; 2 like tha'leka (afar-that-it/ ' thatf Allah manifests 
His Aya'te* (messages) for the mankind la' alia (craving 
currently unavailable deed that, perhaps) they, yattaqoona 
(they reverently guard not to displease Allah). 

188. And let- not you 2 eat your" possessions* among 
you b by the falsehood x and (let-not) todlo (you 2 utter- 
I articulate) by it* to the rulers to you 2 eat fa'reeqan 
(band/ portion) of the mankind's possessions by the 
sin, while you* know. 

189. Ask you 8 they 2 a'n (regarding) the new-moons; w 
let-say \you\. it* (all are) appointments for the 
mankind and the Hajj {pilgrimage); and not the berro 
(that which is just and dutiful) (is) by that ta'ato {you\ 
come-to I self-bring) the houses from its w backs; [and,] 
but the berra 33 (= berro) (is) who p [he] ettaqa, (he had 




^j-l^j g-^j ujL^l *— 



= them could apply in this locution: "fhey>' are a lebason {spouse, reposefulness, chasteness, usufruct, gratification) for 
you n and you f {are) lebason for them.) " As lebason linguistically, means: (1) inner-clothing (i.e. the under-wear that 
«%?&r ;» direct contact with a bare-skin, (2) dressing of the pudenda, (3) protective dress, vis-a-vis heat/cold; (4) 
wear, figuratively, means: (5) cover with: (a) clothe, (b) mail, (c) darkness, i.e. to obstruct vision. (6) Spouse, 
(7) reposefulness, chasteness (8) usufruct, (9) gratification, (10) sweeping: (a) fear or (b) hunger/indigence, 
or (c) taqwa (personal reverential guarding against Allah's displeasure). See u*-"^' and 
i32 The word " takhtanoona," "you commit perfidy" for the Arabic word "CjJ^^i" is meant to show that "uJ^^i" 
is different than "<jJ^J**i," as "0J<*H, is simple "cheating;" but "OJ^H" is much stronger, as it means cheating 
on some thing one is entrusted to guard. I know of no English word for "CiJ^^i" per se. 

333 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

334 The word u juif'= "j^L^ jjc jja has many meanings, among them: (1) mutually touched the bare-skin 
without any barrier; and (2) "(j*»¥"=">jiIj" the man's bare body touched the bare body of the female; and (3) 
"(_>»«V"=">ib" means commenced performing a specific function. And so "A*a45Ull"="»j*iU*ll" i s a 
figurative speech or metonymy for intimate sexual relation. 

335 'jhg worc J "Ijiul" is based on the word "Ijjja ( _ i J]a"=" ( _ J ijjl" meaning: earnestly-quested. 

336 The word "anchorites"= "uj^^-" in the sense of period of seclusion, retirement, or solitude of withdrawal 
for prayer, meditation, and study of Allah's commands. 

" Here "eat" means legitimize /make legitimate. J-» c£i =» j^VI 4-"»jl=ate other's funds legitimized other's 
funds for own self. 

337 yil-berra /A-l-berro are same, onlv^the Arabic grammar makes the difference in the nunnation. 
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reverentially guarded not to displease Allah); and ^'/<? 
(let-you z come to I self-bring) the houses from its w 
{front) doors; and ettaqo (let-you z reverentially guard not 
to displease) Allah, la' alia {craving currently unavailable 
deed that/ perhaps) you b prosper. 



190. And let-mutually fight you 2 in Allah's path whom 1 ' 
they 2 mutually fight you; 2 and let-not transgress you; 2 
verily, Allah likes not the transgressors. 

191. And let-kill them you 2 whence tha'qeftomohum™ 
{grabbed them you 0 ); and let-exit them you 2 from 
whence they 2 {had) exited you; b and the fitna'to*' 339 
{unbelief/ sinful/ immoral/ unpraised deed/ sayf v (is) harder 
than the killing; and let-not you 2 mutually fight 
them at The Sacred x [The] Mosque x until they 2 
mutually fight you b in it; x so en (if) they 2 mutually 
fought youthen you 2 kill them; like tha'leka (afar- 
that-ilf (is) the unbelievers' requital. 

192. Then en (if) desisted they 2 so verily Allah (is) Ghafooron 
(iterative Forgiver), Raheemon {multitudinous mercy Giver). 

193. And let- mutually fight them you 2 until/so-that 

not {there) be a fitnaton* (unbelief/ engaging in sinful- 
/ immoral / unpraised deed/ sajf' and the religion be 
for Allah; so en (if) desisted they 2 then no aggression 
except on the dha'lemeena 340 (injustice-doers). 

1 94. The month [the] sacred by the month [the] sacred, 
and the (divine) proscriptions*' 341 (are) Qessasson 
(fLanful: retribution/ retaliation for equality); so whoever 
aggressed [he] on you b so let-aggress you 2 on him by 
like what aggressed [he] on you; b and ettaqo (let you 1 
reverentially guard not to displease) Allah; and let-know 
you 2 that Allah (is) with the mut'taqeena (reverential 
guarders against Allah's displeasure). 

195. And let-expend you 2 in Allah's path; and let-not 
cast you 2 by your 11 hands* to the tahloka'te w342 
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The word "j»A^4jisj' rooted in "LiL" which stands for several meanings: (1) met, (2) grabbed, (3) sighted 
due to sharp vision by the seer, that is "Jajl\ >j*a# ASjji >V'4j ^ala 'V'LJJUfl " respectively. See 

^UoUland jjUmll. I chose "grabbed' as it obviously includes "met" and "sighted" as you cannot grab without 
"sighting" and "meeting." 

The word "fitnah" has several meanings, among them: (1) unbelief; (2) temptation; (3) misfortune; (4) 
discord; (5) sedition; (6) trial; (7) punishment; (8) civil strife; (9) seduction from the truth; (10) tumult. 
According to Ibn Abbas, the word "fetnah" means unbelief. 

The word in "f&Jt J&li" ="0.>»iUa" = "the injustice-doer," as "fJUaJt" = "injustice." 
The word "tiUjaJl" = "the_divine proscriptions." See t^J^ J 0'-*^. 

The word "the-tablokab"—"^^" is different than " In English the closest for "Ail^jll" I think is: 



>pardy. 



as it means: an^hm^ that can be considered as "causing, or leading, to 



ng. 



However^man 



A 
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(jeorpardy)? and ahseno (let-\yot£\ render meritorious 
deeds); truly Allah loves the benefactors. 



343 



196. And let-conclude you 2 the Hajja (greater'' 
pilgrimage) and the Umratd" 344 (the lesser pilgrimage^ 
for Allah; so en (if) (had been) constrained you c then 
whatever istaysara (is easily-availed) of the had'ye 
(sacrificial animals) f and let-not shave you 2 your 11 
heads until the offering" 1 reaches 345 its x place (of 
sacrifice); then whoever of you b [was]: ill or by him 
an annoyance of his head, then a ransom w of a 
fasting x or a charity" or nosoken 346 (worship-commands- 
I especially concerning Hajj, i.e. pilgrimage to Mecca, e.g.: 
offering)? then if felt-secured you c then whoever 
[he] delighted (himself by the Umrat'e* 1 to the Hajja* 
then whatever istaysar of the had'ye? then whoever 
[he] found not then fasting x three days in the 
Hajje" and seven if/when returned you; c telkd" (she- 
that-afar-it/ thaF I those") (are) ten complete (days); 
tha'leka (afar-that-ilf (is) for whom 1 ' [he] was not his 
family vicinages (of The Mosque x [The] Sacred x 
and ettaqo (let you z reverently guard not to displease) 
Allah, and let-know you 2 that Allah (is) hard (in) 
the punishment. 



197. The Hajjo K (pilgrimagef (are) ash' hum ft 341 

ma'alo-ma'ton^ (already: countables I known)? so whoever 
[/fe] fore-ordained in them 5 ' the Hajja, then neither 
rafatha 348 (sexual intercourse/ talk about intercourse- 
I action leading to it), nor fosooqa 349 (rebellion vis-a-vis 
Allah's command), nor a disputation in the Hajje 
(pilgrimage); and what you 2 do of khayrert (lawful: 
goodness/ desirables) Allah knows it; x and let-cater 



= people tend to emphasise and almost stop at the apparent linguistic meaning of this great Ayah, in the sense of 
urging people not to cast their power = "■$" to their own perdition. For example: jumping from unreasonable 
height, not praying, engaging in an ill-treatment of the parent, etc. Such understanding, although not far-fetched, in fact 
such Ayah falls mostly in the category of urging people to expend in the cause of Allah, "in the way of Allah" 
"]ehad'="H*&." The whole expression: "and let not cast you 2 by your 11 hands" to the-tahlokah {any thing thaM 
causes or leads to perdition" means do not cause damage to your selves by your own power ("your" hands") through 
abstaining from expending in the cause of Allah (i.e. the jehad) or {withdrawing from a Jehad in progress). Such an 
abstention or a withdrawal really tantamounts to "the-tahlokah-" thus, it is self-damaging and leading to self- perdition. 

343 The greater Hajj means the full Hajj at a specified dates, times, and being in the right places doing all the prescribed rituals. 

344 The lesser Hajj or the Umrah means going to Makkah any time, visiting the Sacred Mosque, 
circumambulating around the Ka'abah, and making the Sa'ey {walking hurriedly) between the two mounts of 
As-Safa and Al-Marwa and performing the other prescribed rituals. 

345 Means slaughtered for the intended purpose of a sacrifice. 

346 The word Nosoken {any worship relating to the pillegramage, such as gift a person gives the needy or the poor intending by it 
Allah's name) See 

ash'huron—J^'—\ji\xrA of paucity, versus sbo'hooron=JJ$^= plural of multiplicity, implying limited/ small number. 
348 See the Lexicon attached to this Translation for the full meaning of this word 



1 See the Lexicon attached to this Translation for an elaboration on this important word 



fin 



■JX. './<". T-T '«"...*».> "..T T".T \ J T."T * « 7"7 '.. ' ?"7 " " 7".»T ' ' 7",«7 • ' T...T '. ? T»T » « TAT » « T-.T .* ~."7 T«' 



S02-AI- bagarah 



msBm 



2 :Sj_5_*JI 



you 2 (your selves); so verily khayra (choicer/ superior- 
/ worthier) (of) the %a'de (traveler's stock of provision) (is) 
the taqwcF (having sufficient %a'de for the Haj/) w and 
ettago'ne 350 (let reverently guard you 1 against My displeasure), 
O possessors (of) the alba'be 31 (hearts-intellects). 



JjLd oju\j lsj&\ ity 



198. Not on you a jonahon (.$•/») that tabtagha (you 2 
earnestly-quest) munificence 354 from your 11 Lord; so 
if/when afadhtom 35 (you 1 group-rushed) from Arafa'ti" 
then let-remember you 2 Allah at [The] Monument x 
The Sacred; x and let-remember Him you 2 just-as 
hada ([He] divinely-guided) you b while en (albeit) you c 
were before it* 35 surely of the strayers. 




199. Afterwards afeedho (let-group-rush you 2 ) from whence 
afadha (group-rushed) the mankind; and istaghfero 357 
(let-seek you 2 forgiveness) (from) Allah; verily Allah (£r) 
Ghafooron (iterative Forgiver), Raheemon (iterative mercy 
Giver) . 



200. Then if/ when qadhaytom (finished you°) your" manasik 
(fiajj, i.e. pilgrimage/ rituals) then let-remember you 2 
Allah as your 11 remembrance (of your 11 fathers or 
harder a remembrance; so of the mankind who p [he] 
says: (0), our Lord aa'tena (let-accord/ give us \You^) in 
the world* and not for him in the Hereafter" of a 
'qen 33% (good:portion / lot) . 



201. And of them who p [he] says: 0, our Lord aa'tena 
(let-accord/ give us [Yo^]) in the world" hasanatan* 
(meritorious-deedf and in the Hereafter" hasanatawf 
and let-[Yw s ] preclude us from) the Fire's"' torment. 



0 jdrii^&j 



350 The letter "0" in "ujkla," by Arabic {linguistic) Rule, is called "Lf^ ^ ^ "■j V ^"^ iJUxJl j\ AjlijJl w hi c h 
precedes the speaker's pronoun "is." The speaker's pronoun "i^" in "oj^"" is omitted, for "* ' J""*" ," = 
"alleviation, lightening" otAyat's end harmony {rhyme). See (j 4 ^ ■ i J"" > *J 'oij^l "-hO 6 ! 

151 See the Texicon attached to this Translation for The Qur'an's characterisations of "s-Ajftflji"= the albab's possessors. 

352 See the lexicon attached to this Translation for the meaning of the word figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "£U^"= no sin. 

353 The word "<j*%!"= "Ijjja i_iUa" meaning: earnestly-quested. 
By trading with one another for example. 

355 The word "Sy^sS" comes from ""Uilsyi" which means a crowd of people rushingfrom one place to another. 

The pronoun "it x " here refers to the aright-guidance— "ts^l" or "The Qur'an" the coming of Prophet Mohammad 
(SAWS), all of which are masculine; hence the reference is in the masculine form, it". 

357 The word M ljji«3*«)"="lji41) !jjUa!"£)=" 'let-seek forgiveness you]." In English there is no seemly way to say: 
"\jjfiai**\" p er se. So I settled for saying: "let-seek forgiveness you]." 

358 The word "<jpli" has two similar but distinct meanings: (1) good portion, or (2) the good traits of a person 
for which he is pjraised for it. See 
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202. Those, for them (is) a lot of what earned they; 2 
and Allah (is) swift (in) the reckoning. 



5) ljIOJ 



203. And let-remember you 2 Allah in days x ma'adoda'tetf 
(i.e. those that are: numbered/ known) ; w so whoever 
hastened [he] in two days then no sin (is) on him, 
and whoever delayed [he] then no sin (is) on him, 
for whom p ettaqa 3 9 (he had reverentially guarded not to 
displease Allah); and ettaqo (let you 1 reverently guard not 
to displease) Allah; and let-know you 2 verily you b 
(are) to Him (to be) thronged. 



AJl\ ^ ^ £3* p->^ 



204. And of the mankind who p marvels you s his say in the 
life w (of) the world w and [he] (cites) Allah (&) witoess on 
what (is) in his heart, while he (is) aladdo (fiercest-/ most- 
contentious of) the khessa'me (disputants/ adversaries). 




205. And when 360 tawalla (he: turned away / possessed 
leadership), [he] endeavored in the land w /Earth w 
to corrupt in it w and perishes [he] the hartha 363 
(tillage/ lot/ faith) and the offspring; 364 and Allah 
likes not the corruption. 



lffS\ dXvj l^i "JHs*^ 

0 Li y'Z&fcMj 



206. And if 365 (had been) said for him: ettaqey (let- 
reverently-guard [you"] not to displease) Allah, took-she^ 
him the prestige 6 by the sin; so his sufficiency 367 
(is) Hell w and surely wretched the meha'do (bed- 
/ resting-place / cradle/ fixed expanse). 




207. And of the mankind who p [he] sells 368 himself" 
ebtegha'a (in an earnest-quest of) Allah's delight* and 
Allah (is) Ra'oofon 369 (iteratively Forbearer/ Clement) by 



359 That is during and after the Haff, the person must continue to do the prescribed and avoid the proscribed duties. 

360 The particle "l J !" is a future adverbial conditional article hence it is "if not "when," which = 

361 The word " 'tawalla' 'has several meanings, among them: (1) Took charge of the leadership; (2) supported or 
backed one party or the other, (3) was partial to; (4) left one group to another, (5) retreated; (6) stuck to some thing. 

362 See the Lexicon attached to this Translation regarding this "u***," denoting agility and vigor oft gait. 

363 The Arabic word "harth" has many meanings: (1) tillage, the place where sowing seeds are placed; (2) the 
work of the cultivator; (3) the trodden tract; (4) reward; (5) lot or fate. 

364 The Arabic word "nasi' means: (1) the son or daughter, (2) the offspring; (3) birth or place of birth. However, 
the Arabic proverbial phrase: "the harth and the nasi' is an Arabic tongue expression = a metonymy (figure of 
speech) for women and children. Thus in the above Ayah, and Allah knows best, the retreater hasten to 
destroys the women and the children. 

365 See the Lexicon attached to this Translation regarding "when" versus "if 

366 'phg worc J "sjfcil" = "prestige," in the sense of lordliness as: possessing power and authority over others. 

367 The word "jJ*a-a 4jV J-^Jl J Sjjjlll j t»jJ£ o 4 ^ "-^ j\ «25 i.iinVa" = "<Uoa <j£ <.""V" Thus, 
"j.i^.. U t" = the infinitive noun of the verb, making it standingftor the strongest action of the verb. See 

i68 The Arabic words: (a) and (b) "iS>V (c) "i$J**i," rooted in as in this Ayah, occur time 

and again in The Qur'an. Many people confuse their meanings. As a rule, mostly and generally: (a) "t5j^!" 
means purchased and (b) "tS J* 1 " means sold; although on some rather rare occasions the reverse may be true. It 
is the context, which wiR govern the exact meaning. In this Ayah the rule holds well. 
i69 The word "<-fjjj" of which is more intensive than "A^ajiP' as "*^jfl"="merc v^' which is 
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the eba'de {worshippers/ submitters/ slaves). 



208. O, you who r believed they 2 let-enter you 2 in the ^Ct$\ 

sel'me (peace / Islam) ka'fatan™ (altogether™); and let-not ( y JLS "*J <i^=> JL. "S\ j 
'be'o 37 ^ (closely-follow yoif) steps™ of the Satan; ; ^4 Aifj&^-ti jl (£X 



verily he (is) for you b a foe 372 manifester 



* -J 



209. Then en (if) slipped you c from after what came- 
she v (to) you the evidences- she 5 then let- know 
you 2 that Allah (is) Mighty, Hakeemon 3 7j (infinite 
374 Possessor). 



210. Do they 2 wait 375 except that ja'ateja (comes to- 
/ betides) them Allah in shadows of [the] clouds, 
and the angels, and the matter (had been) judged- 
/ finished; and to Allah (are to be) returned the matters. 



211. Let-ask Jjw//] Israel's sons how-many 



(IFe accorded/ gave) them of an Aya'ten* (message- 
/ sign / proof) evident" and whoever [he] substitutes 77 
Allah's boon" from after came-she y (to) him, verily 
Allah (is) hard/ severe (in) the punishment. 



]j» A^jc JJ^i ,j-«J 4jJo 



212. (Hawf fey?) adorned for whom 1 unbelieved they 2 
the life w (of) the world;" and they 2 scoff of whom 1 ' 
they 2 believed; and who r ettaqaw (they had reverentially 
guarded not to displease Allah) (are) above them The 
Qeyamatey'F (Judgment's) Day; and Allah yar^ogo 
(provides/ allots) whom p [He] wills by other than a count. 



LjjJl dyj 



213. The mankind [were] Ummatatf (a community)^ 1 
one-she; y then Allah missioned 378 the prophets, x 
mubashshereena' 19 (iterative tellers of pleasant tidings) 
and warners; x and [He] descended with them the 



= kindness imparting delight to its recipient; while "Ailjll" is in addition to it involves protecting against 

any possible undesirable, happening to the recipient, i.e. clemency. Hence, "A4ljll" i s a ^/to^mercy=clemency. And 
"tjjLSj" is multitudinous protective mercy Doer or multitudinously clement. See JT™t. 
> 70 The word i n this case means "AH^yi j ^\«-\\ \"= altogether, including, all members of the class or 

group under consideration. See <L»l£J jIjJI. "4al£" a l S o= is the intensive form of ciLS= see CP^. 

371 See footnote 206 above regarding "closely follow." 

372 The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe". 
see O^ 4 ^ and (/^t. 

373 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc J 

374 See the Lexicon attached to this Translation for "hekma." 

375 The word "OJJ^" means "uJJ^i," see u 1 -"^ 1 and <^»J^I. 

376 The word "f 5 " is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

377 That is alters Allah's messages, as such messages are boons, of prescriptions and proscriptions. 
The word carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 
Se^he^^xim^JS^che^^h^^j^ \ J^. ■ 



-^X'j.-.T T.-.Tt'J T.-.T T.".T i'?T.".TiJT.".TtJ T.-.T JT.-.T V.'^^V.* T.-.T J T.-.T T.-.T JT.-.T '. J T.-.T .'T.-.T ', J T.-.T t'JT..*'^ 
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book x bv the right x for ruling among the mankind 
in what they 2 differed in him/it; and not 
differed in him/it x except whom 1 oto (thef had been 
accorded/ allotted) it x of after what came- she 7 (to) 
them the evidences* baghyan (envy/ selfish: excessiveness- 
/ transgression) among them; so hada (divinely-guided) 
Allah whom 1 they 2 believed for what they 2 differed 
in it x of the right x by His leave; and Allah jahdey 
(divinely -guides) whom p [He] wills to a Sseratten 
(road l 'way) straight. 



t * ■* \ s ^ *^ *f ^ * ^ 



214. Or reckoned you c that enter you 2 the Paradise w 
while lamma™ (notjel)ja'atee (comes to/ betides) you b 
a parable x /example x (o/) whom 1 they 2 ceded of 
before you; b touched-she v /betided-she y them the 
ba'asa'e 9 ' ipenury-tensionf" and the dharra'e w (distress 
due to adversity) and they 2 (iW quaked, until the 
messenger says and who 1 they 2 believed with him: 
when (is) Allah's succor; indeed, surely Allah's 
succor (is) near. 



"t^pil^} «Lbi>\J\ j^r^ 9 

; i XTf a *f •»*< 

Oi. J' AU> (Is-* ->A_«-a 



215. Ask you g they 2 what (should) they 2 expend; let-say 
what expended you c of khayren (lawful: 
possession/ -desirable), then for both the begetters 
(parents) and the nearest (of) kin and the orphans 
and the masakee'ne (ones not having sufficient material 
possessions)^ 2 and son (of) the path x (the wayfarer*); 
and what you 2 do of khayrert (goodness/ worthiness- 
/ desiables) so verily Allah by it x (is) Omniscient. 



fn^ 1 ,n Af- ^0 4«\ Ojj 



216. (H^J written 383 on you b the fighting x while it x 



(is) a dislike 384 for you; b and asa (craving a deed 
one's means/ may) that you 2 dislike a fhing x while it x (is) 
khayron (choicer/ superior/ worthier) for you; b and asa 

that you 2 like a fhing x while it x (is) an evil for you; b ^J^jfiZ/M* '^&*jt*% 
and Allah knows while you 1 not know. 



The 



the Prophet (SAWS) or Isa (Jesus), peace 



'The pronoun in "AjS" refers to "the book 
be on him. See - 1 'o,*^ 1 J^ 1 . 

1 The particle "Lu" has many functions, such as: it enters on the present tense and makes it past tense, and negates 
it. It also could mean a particle of exception, i.e.: "but" See '.'J.'M <>*■» and <j^J^' 

! For the words "<JjSI— versus "f see the lexicon attached to this Translation for the distinction. Meskeen 
=(^jij44 5 i.e. having some material possessions but not sufficient; whereasj^ 2 lacks any material possessions. 

' The word "written" constructed in the passive past participle of write, means (among other things) 
ordained, prescribed, decreed. 

i See the Lexicon attached to this Translation for the distinction between "»>>," dhammah on the as in this 



Ayah, and "i*J*"fat'ba on the "4 



(S3:83' 



(S2:256) 
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217. Ask you g they 2 a'n 3S5 (regarding) The Month x The 
Sacred x (is) fighting in it; x let-say [you]: fighting in 

Allah's path 



n (o, 



it* (is) big; and a repelling a'; 
and an unbelief by Him 387 and The Mosque x The 
Sacred x and exiting (banishing) its x folk from it x (are) 
bigger enda (by Rule of Allah; and the fetnato w38S 
(unbelief/ engaging in sinful/ -immoral/ unpraised deed/ saff 
(is) bigger than the killing; and not cease they 2 
mutually fighting you b until jarrodokom m (thef- 
forthwith-return jou b ) a'n 390 your" religion, en (if) could 
they; 2 and whoever [he] renegades/-reneges of 
you b a'n 391 his religion then dies [he] while he (is) a 
unbeliever, then those miscarried* (are) their works w 
in the world w and the Hereafter;" and those (are) 
The Fire' s w companions; they (are) in if* immortals. 



ZL^jtfj ixg- jS\ 




218. Verily, who 1 believed they 2 and who 1 emigrated 
they 2 and jahado 392 (they earnestly exerted their utmost 
mental, physical and possessional efforts fighting in Allah 's 
cause) in Allah's path, those yarjona 39 (thef hope for) 
Allah's mercy w and Allah (is) Ghafooron (iterative 
Forgiver), Kaheemon (iterative-mery Giver). 



219. Ask you g they 2 about 394 the khamre 39b (alcoholic 
drink) and the my sere 396 (game of chance); let- say [you]: 
in them both (are) a big 7 sin and benefits*' for the 
mankind; and sin (of) them both (is) bigger than 
benefit (of them both; and ask you g they 2 what 
(should) they 2 expend; let-say [you 5 ]: the surplus; like 
tha'leka (afar-that-itf Allah manifests for you b the 
Aya'te* (messages) la' alia (craving currently unavailable 
deed that, perhaps) you b rethink you. 2 



385 See the Lexicon attached to this Translation regarding the various meanings of the preposition CP. 

386 The word "big" here means, among other things, deemed abominable, as it should not happen, because it is a 
"sacred month." But what is "bigger? in the same sense, than that is what the rest of this Ayah state. 

387 f he pronoun "-*" in "V refers to Allah, as Allah is the closest to it. However, some say it refers to the 
"JjiuJp' which i believe is a little if not far removed. See (ji^ -1 'q*-^' J 3 ^. 

388 j n t hi s sense) And Allah knows best, it also means: tumult or brawl. 

389 The word "f^j^Ji" is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when (had been) greeted you" by a greeting?" then let-greet you* by better than if or ruddo (forthwith- 
return if^you*. (S4: 86). 

390 See the Lexicon attached to this Translation regarding the various meanings of the preposition CP. 

392 The word "Jahado," they earnestly mutually exerted utmost mental, physical and possessional efforts fighting in Allah's cause. 
However, the word is the root for "Jehad" very serious and most vital among the terms and vocabulary in Islam. 
See the Lexicon attached to this Translation for v. good coverage of the word, its meanings and implications. 

393 That fearing His punishment but more that that earnestly questing His forgiveness and mercy. 

394 See the Lexicon attached to this Translation regarding CP. 

395 The word "khamr" means any drink that makes the drinkers drunken one. 

396 The word "myser" means any chance-game practiced in any way shape or form. 

397 That is considerable. 
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220. In the world* and in the Hereafter w and ask you g 
they 2 a'n (regarding) 398 the orphans; let-say [you]: 
reform for them (is) a khayron (betterment I goodness); 
and en (if) you 2 mingle (with) them, then (they are) 
your" brothers; and Allah knows the corrupter 
from the reformer; and if Allah willed, surely [He] 
(could have) a'anata m (tribulated) you; b verily, Allah 
(is) Mighty, Hakeemon 400 (infinite hekmah m Possessor). 



221. And let-not marry you 2 the mushreka'te (she-they who 
partner deities with Allah I she-polytheists) until fhey v 
believe; and surely a slave-maid she-believer (is) 
khayron (choicer/ superior/ worthier) than a mushreka'ten 
(she who partner deities with Allah/ shepolytheists), 
albeit charmed-she y you; b and let-not you 2 wed 402 
(your 11 women to) the mushrekeena (he-they who partner 
deities with Allah/ he-poly theists) until they 2 believe; 
and surely an abdon )3 (a slave) believer (is) khayron 
than a mushreken (he-who partner deities with Allah/ he- 
poly theists), albeit [he] charmed you; b those they 2 
invite to The Fire; w and Allah invites to the 
Paradise w and the forgiveness* by His permission, 
and [He] manifests His Aya'te 1 (messages/ signs- 
/ proofs) for the mankind, la' alia (craving currently 
unavailable deed that, perhaps) they bethink they. 2 



J' .> l-t ' »'< f -J. »"Y 
^L*lJ\j 2l^)t Jl rfilj 

(jjL^ t^jle. ilA-JJ 



222. And ask you g they 2 (regarding) the menstrua- 
tion; x let-say [you 5 ]: it x (£r) an annoyance; so let- 
separate/ seclude you 2 (youf selves from) the women 
[in] (i.e. during) the menstrua tion x and let-not you 2 
approach fhem v until yattherna {they 1 perform ghusol, 
prescribed bathing)); then, if tattahharna (thef performed 
the ghusol) then aa'to (letyouf come onto/ have intercourse 
with) them- from whence Allah commanded you; b 
verily Allah loves the tawwabeena (iterative repentants) 
and [He] loves the mutattahereena (performers of wodho'a, 



0^ -oil ^.1 ii~f» 



398 See the Lexicon attached to this Translation regarding Cf- . 

399 That is would have caused to fall on you f hardship which is most difficult for you f to handle i.e. your n tribulation. 

400 See the Lexicon attached to this Translation for an exposition on the words " ftjSa.i t" and "fi^a,." 

401 See the lexicon attached to this Translation for "hekma." 

402 The word "Ijaiu" means let-you z wed them by lineage (paternal) or kinship (maternal) relationship. In other 
words, allow them to marry your women. So here Allah's command is that we should not allow that with 
respect to the polytheists. 

403 The word "abdon" — "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis the 
humans. See the Lexicon attached to this Translation for an elaboration. 
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223. Your" women (= wives) (are) harthon (tillage} for you; b 
so aa'to (let-you come onto I have intercourse with) your" 
harhta 404 wherefrom 405 willed you; c and let-proffer 406 
you 2 for your" selves; w and ettaqo (let reverentially guard 
jou z not to displease) Allah and let-know you 2 that you b 
molagoho (you 1 are meeters with Him); and bashsher 40 (let- 
tell you 'pleasant tidings) the believers. 




^oj>- \J>\s j^Cl 



224. And let-not make you 2 Allah an obstacle w408 for 

your 11 ayma'ne (oaths); that: tabarro (you 1 be dutiful) 409 
and tattaqo (you z reverentially guard not to displease 
Allah) and reconcile you 2 among the mankind, and 
Allah (is) Sameeon 410 (The Acute-Hearer/ The Enabler of 
others to hear/ favorable Answerer to prayer), Omniscient. 



225. Not you'aakhethokum 4U (retributively-punishes you h ) 
Allah by the frivolity in your 11 ayma'ne (oaths); [and,] 
but [He] you 'aakhethokum by what earned-she v 
your 11 hearts f and Allah (is) Ghafooron (iterative 
Forgiver), Forbearer. 



226. For whom 1 yo'aloona (they: 1 vow-abstention regarding 
permissible and lovable acts, e.g.: wife's sexual relation) of 
their women an awaiting four ash'huren* 412 (months) f 
then en (if) fa'o 4n (they returned-to-the-better) then verily 
Allah (is) Ghafooron (iterative Forgiver), 
(iterative mercy Giver) . 



For elegance, and eloquence, loftiness and terseness of speech, the Arabic language is famous for its figures oj 
speech, metonymy and other speech adornments. This is one example: "Your women (i.e. wives are) tillage for jou^. ' 
Clearly "tillage" (=mfe) means land that has been tilled, cultivated and readied for production. Thus, when you want 
to come into an intimate relation with your "tillage' so come to them however, whenever, whence you will 
as long as it is in the place for "producing" (i.e. reproducing} with proper/ applicable strength and manners. 

405 The word "(J»" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

406 The word translated as "proffer you z ," means (and Allah knows best) first try to begin by the name oj 
Allah and prepare them for any eventual intimate desire (sexual relation) you plan. In the Hadeeth it is narrated 
that The Prophet (SAWS) said some thing to the effect: let not fall any of you on his wife like the way the 
beast does, but let there between you a 'messenger." He was asked: O, Messenger of Allah, what is the 
"messenger"? He said: a kiss and talk. (50 2 fij* Oi^ fJ^cjW*'.). However, this Hadeeth is disaffirmed= 

^i^, because of its Sanad (chain of narration) but its Mattin (text) is accurate. Better yet, in Jl**ll JlJ for 
Emam Ibn al-Qayyem it is stated that The Prophet (SAWS) disallowed sexual intercourse with the wife unless 
it is preceded by foreplay, such as kissing and kissing of "the tongue" and soft talks and the like,. 

407 See the Lexicon attached to this Translation for bashashara/joubashsharo/mubasheron=j^ a \j^a 

408 The Arabic word in the text is: "«Lije 5 " obstacle, obstruction, barrier, block, hindrance, target, subject to, 
open to, or impediment. Thus, with respect to personal oaths, this great Ayah says, and Allah knows best: 
do not make your oaths a pretext for not doing that which is better thing or act. For example: if you were to 
make an oath not to visit or not be generous to your immediate relative, or for that matter any Muslim brother, and 
subsequently you happened to be in a position to have to visit or be helpful and generous to that relative (or 
Muslim brother), in such occasion you should break your oath, do the better duty, and subsequently expiate 
for breaking your oath by the Share'jah prescribed means. 

409 See the lexicon attached to this Translation for this vital 'word "al-berr" = noun for this verb "tabaro." 

410 See an elaboration of the word_ "Sameeon" in the Lexicon attached to this Translation. 

411 The word "^Ijj" in "j»* -^jd" means retributively-^)»«w&j', certainly not "blames," as what some might 
presume. See cA**^'. In the Ayab. "had Allah retributively-punished the people by their injustice, [He] {would 
have) not left over it" (the Earth) of a she-moving-creature" (516:61) is a positive proof of this fact, i.e. that 
"Jil" i s retributively-punished. 

ash'huren=j$^[=plur2Ll of paucity, versus sho'booron=jjfrZ'= plural of multiplicity, implying limited/ small number. 
413 The word means changed their minds and returned to the better. See SH^LA 
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227. And en (if) resolved they 2 (for) the divorce, then 
verily Allah (is) Sa'meeon (Acute-Hearer/ Enabler of 
others to hear/ favorable Answerer to prayer), Omniscient. 



228. And the divorcees await 5 by their v selves three 
(menstrual-periods); and not legitimizes 



J yi % Mj ssb 

iOsff- jjj* AiilJ 



[The Right] for them- to conceal they y what Allah 
(had) created in their' wombs, en (if) they y were 7 
believing 5 by Allah and The Day The Last; and 
their 5 bo'aolto (lords I owners I husbands) (are) righter 415 
by raddey (forthwith-returning) 416 them v (back) in tha'leka 
(afar-that-itf en (if) wanted they 2 a reconciliation; 
and for them v41 similar (as thai) which x (is) on 418 
them y419 by the ma'aroofe (popularly acceptable and not 
Sharey'ah disapproved maxim); and for the men 
above them 5 ' a rank; w and Allah (is) Mighty 
Hakeemon 420 (infinite hekmah 421 Possessor). 




229. The divorce (is) twice;* so either a retainment x 
by a ma'aroofen (popularly acceptable and not Sharey'ah 
disapproved maxim) or a release by ehsanan (meritorious 
deed/ say); and (The Right) not legitimizes for you b 
to take you 2 of what aa'taytomo (you c accorded) them N 
a thing except that (if) both fear /know 422 that not 
youqeyma (both uphold/ sustain) Allah's limits ; x then 
en (albeit) feared/knew you c that not youqeyma 
Allah's limits x then no jonaha 423 (sin) (is) on them 
both in what ransomed*' by it; x424 telkd~ v (she-that- 
afar-if / those") (are) Allah's limits; x so let-not overstep 
if* you; 2 and whoever [he] oversteps Allah's limits 
then those (are) the dha'lemoona 425 (injustice-doers). 



& \ "[£J£c>\i \j life 

£fcL % JJji- £jj Stl 



414 The word "guroen" is the plural for "gur'on" which means: (1) the duration of the menstrual period, i.e. from the 
beginning to the end; or (2) the clearing and the cleansing after the period, i.e. when it is all done with. Hence, the 
word is a paradoxical one, i.e. has a meaningand its opposite. 

415 The word: "righter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "<j» 
as an adjective comparative. 

16 The word "0* J j" is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith 
retuned" as in: "And when (had) been greeted you c by a greeting," then let-you 2 greet by better than it vv or 
let-you 2 forthwith-return it w ." (S 4: 86). 

417 That is for them of "rights." 

418 That is exactly like what is expected from them. 

419 That is of duties. 

420 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j 

421 See the Lexicon attached to this Translation for "hekma." 

422 Linguistically the word "ljIa" in IsIa carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

423 See the Lexicon attached to this Translation for the meaning of the word "^lia" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "^U^"= no sin. 

424 That is of a thing* in other word whatever a thing, x they both agree to it* as her ransom. 

425 The "Q^Ua" = "the mjustice-doe r ^ ^gfljj t" = "injustice." See footnote 148 below. 



•, a r!??N a ,;5J^ a ,;*Js a a a a r?ws a J " a OTs a a rtws a a JOTs a ,:w:« a Ms a ,: s<U 
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230. Then e« (albeit) [he] divorced her, then not [jv&g] 
legitimates for him from after until she weds a 
husband other than him; afterwards, en (if) [he] 
divorced her, then no jonaha (sin) on them both 
that both revert, en (if) if both presumed that will 
youqema (both uphold/ sustain) Allah's limits; and 
Telka w (she-that-afar-iF I those") (are) Allah's limits; 
[He] manifests it w for a knowing people. 

231. And if you c divorced the women, then reached 
they v their- a/ala 426 (term-limit) then either let-you 2 
retain them- by a ma'aroofen (popularly acceptable and 
not Sharey'ah disapproved maxim) or let-you z release 
them v by a ma'roofen; and let-not you 2 withhold 
them y dherarn (injuriously endeavoring to aggress you; 2 
and whoever [he] does tha'leka (afar-that-itf then 
qad (already and confirmatively) dh alamo" 11 ([he] wronged 
to) his self; w and let-not tatakhetho 428 (you z take and 
make) Allah's Aya'te* (messages) jestingly; and let- 
remember you 2 Allah's boon w4 9 on you b and what 
[He] (had) descended on you b of The Book x and 
the hekma'tey" m) (wisdomf exhorting 431 you b [He] by 
it; x and ettaqo (let reverentially guard not you" to displease) 
Allah and let-know you 2 that Allah by everything 
(is) Omniscient. 

232. And when you c divorced the women and they 7 
reached their 7 ajala^ 1 (term-limit) then let-not you 2 
immure them v that they 7 wed their 7 (new) husbands; 
if mutually delighted they 2 between them by the 
ma'roofe (popularly acceptable and not Sharey'ah 
disapproved maxim); tha'leka (that-afar-it/ thai) (being) 
exhorted 433 by it x whom p [he] [was] of you b believing 
by Allah and The Day The Last, tha'lekum (collective- 
afar-that) (is) a%ka (more cleansing-and-befitting) for you b 
and att'haro (more purging); and Allah knows while 
you f know not. 




y& igiilr W-jj 

fgj? ^4^f>. 



(J&A ^Jj9 iUlSS\ jcJ&o \'*Vj 

\->. f.< 

^ jj^ic. J>1 t*j ^3ic- -ait 



^>Li lilj 
o^5i 



The word means term-limit, see c)l-uiul. 

See the Lexicon attached to this Translation for "fU»M Jela"="jJUa"= "injustice-doer" and "flfii"= "wronger. 
The word "SaSj" from "jliiV 1 " which is for "jliSVt," as stated in 40*^ iP-A; therefore"^!" is always 

taking and assumind some thing of what was taken. Thus, it is not just the mere taking. 
See the "Lexicon attached to this Translation for "ne'amah" ("boon"). 
See the Lexicon attached to this Translation for "hekma." 

The word "&&Ji" rooted in"^ j" = "exhorted' or "admonished" and "^c-y>" could mean: exhortation or admonition. 
See footnote 426 above regarding "(J^VI." 
See footnote 431 above r egarding " Iogj". 
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233. And the begetters-she vm434 breastfeed they v their 5 
children two complete howls {—years by days), for 
whom-ever [he/she] wants to conclude the 
breastfeeding* (term)-™ and {if is) on the {had been) 
birfhed for 435 him their 5 re^'qo^ {victuals for sustenance- 
I ' provision)^ and their N clothing by the ma'aroofe 
(popularly acceptable and not Sharey'ah disapproved maxim); 
not {to be) charged a self v except its vv capacity; let- 
not todharra^ {mutual harm): {of I to) a she-begetter by 
her child, and nor {of I to) a {had been) birfhed for 
him by his child; and on the heir similar {to) tha'leka 
(afar-that-it/ thal)^ then en (if) both wanted fessalan 
{weaning/ breastfeeding-disengaemenl) a'n A?>1 {by) consent 
of them both and a counsel, then no sin 438 (is) on 
them both; and en {if wanted you c to seek nursing 
your" children, then no jonaha {sin) {is) on you b if 
you c handover what aa'taytom m {you 1 accorded/ given) 
by the ma'aroofe" (popularly acceptable and not Sharey'ah 
disapproved maxim) f and ettaqo {let guard you 1 not to 
displease) Allah and let-know you 2 that Allah by 
what you 2 work (is) Basseeron {keenly: Seer/ Omnoscient) 



234. And who 1 youtawajfona AA0 {they who die) of you b and 
they 2 leave wives, await they- by their 5 selves four 
ash'horen* {month sf and ten {days); and if reached- 



ojj-^jj o*sj~; d^'j 



The word "wa'ledat"— "she-begetters" "mothers," in Arabic has great significance with respect to 
distinguishing it from "mothers" per se; as the mother may or may not be the biological mother who actually gave 
birth to the offspring. The idea here is the very person who actually gave birth to the baby. 
This locution: "the birthed for" has rather significant meaning of very important implication. (1) The offspring 
does not necessarily belong to its birthing mother. It belongs to the biological father, who gives it his family 
name. (2) In Arabic there are two distinct words for the word "father," with also distinct implications. There is 
the biological father called "wa'led" Then there is the brother of the "wa'led" and there is the "waled' of the 
"wa'led' (grand dad). All, the "wa'led' and the brother of the "wa'led' and his father are called "Abb." 
Specifically the granddad is called "Jadd." Foster father is not considered by this formula, as adoption per se is 
not allowed in Islam. However, caring for the orphan or the needy child has enormous and immense divinely 
reward, but not on the bases of adoption, but rather on the basis of a charitable act. (3) Additionally, the 
offspring may not belong to the biological father per se. Biological father's identity may not be readily knowable 
at time. Or, in certain cases, such as for example: if the mother is a slave married to another slave and both 
belong to a particular Master, who owns both. The offspring of these two, husband and wife slaves, belong to 
their Master. Thus, the Master is responsible for the provisions and clothings as well as all the associated costs for 
nursing the offspring and its upbringing. Hence, this great Ayah does not say: "father" but the expression stated, in 
order to be all-inclusive and to leave no room for any misunderstanding as to where the responsibility of 
providing and upbringing rests. 

The word "j^**" of tj-*a j SS, means mutual harm, i.e. either the she-begetter (mother) throwing the child to his 
father by way of causing a problem to the father to find some one else to breastfeed the child; or the father 
taking away the child from his she-begetter in order to deprive her from the pleasure to care and breasfeed her 
child, as so stated in this great Ayah, "and nor to a one given birth for because of his offspring". 
See the Lexicon attached to this Translation regarding the various meanings of the preposition CP. 
See the Lexicon attached to this Translation for the meaning of the word figuratively taken to 

the sin. So, no "^U^"= no sin. 

That is you have already obligated your self to give by Allah's grace. 

The word "youtawaffona" means "they who are in the process of dying, but beyond coming back to life 
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they y their y a/a/a 442 (term-limit) then no jonaha 44 ^ {sin) 
{is) on you b in what did-they v in their y selves by the 
ma'aroofi' {popularly acceptable and not Sharey'ah 
disapproved maxim) f and Allah by what you 2 work 
{is) Proficient. 

235. And no jonaha {sin) {is) on you b in what intimated 
you c by it of troth w {to/ of) the women, or concealed 
you c in your" selves; w Allah knew that you b shall 
tathkoro {you: 1 mention/ remember) them; y [and,] but 
let-you z not promise them v secredy-/marriedly, 
except that you 2 say a ma'aroofan (popularly acceptable 
and not Sharey'ah disapproved maxim); and let-you z 
not resolve the marriage tie w until the book x 
reaches its" ajala 444 (term-limii); and let- you 2 know 
that Allah knows what (is) in your" selves;* so 
ehtharo (let-take-caution you 2 towards) Him; and let-you 2 
know that Allah (is) Ghafooron (iterative Forgiver), 
Haleemon (iterative Forbearer). 

236. No jonaha (sin) (is) on you b en (if) divorced you c the 
women, ma (unless/ when 0 ) not tamasso 44 ^ you- 2 touch- 
/ come-on to/ have sexual relation with) them y or (had) 
ordained you 2 for them y an ordainment* and 
mattey'ao 44(> (let relish you z the needed necessities for 
normal living for) them/ on the mose'ey (he who has the 
wherewithal) (up to) his capacity; and on the 
mugtar'ey (he who has meager resources) (up to) his 
capacity; a mata'an 7 (resource for a transitory worldly 
delight) by the ma'aroofe x (popularly acceptable and not 
Sharey'ah disapproved maxim) , x an (absolute) -right 448 
on the benefactors. 



l^^iiLL, pS\ «&t 2c j^CJb 1 

\'> -it -'--« 



K i'<" »'£ _;>T'f 



237. And en (if) you c divorced them 7 of before tamas- 
so (you z touch/ come-on to/ have sexual relation with) 
them- and qad (already and affirmatively had) ordained 
you c for them- an ordainmenf" then (for themy half 
(of) what ordained you c except that/if they v 
pardon 449 or pardons who x (is) by his hand* the 



o' A- 9 bi o^j^*^ O'j 

;yr • -c- 4 

% -A > < ,/ > » r £ ^ < 
(^jji \yf> j' ^L-Ly 1 ^ 



442 The word "J^^l" means term-limit, see O 1 

443 See footnote 438 above regarding 

444 The word "J^^l" means term-limit, see 0' -J ^'. 

445 The word "touched' here is figuratively speaking, and Allah knows best, for sexual intercourse. 

446 The word "O^J*^"'" "mattey'ohunna" means give them> their "Aal»"= "muta'h" or "mata W meaning 
the "standard," according to the local convention. See the, next footnote 501 next regarding "mata'an?' 
The word "^y^"— "mata'an" is rooted in the word = "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

448 The Arabic text says: not i.e. the word "li»"= absolute objective noun, used for stre; 

indicating that such a right, and Allah knows best, is an emphatic right. See tj 4 "^ ■ i J"' > *J 'O'j^' l r , 'j ft !. 



449 



That is the^ voluntarily forgo their rights. 



vtorg 



^ rtTOTsT ?'^^^T rt^W^T:?? fV2£?ir isffil'^^Vt^ ishVt^ (\lt^Te<7t^T (fZZK? (slz^T ('sT-^T f\l-R l T 
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marriage tie;" 450 and if you 2 pardon (it is) nearer 
for the taqwa {reverential guarding against Allah's 
displeasure); and let-not forget you 2 the fadhla 
{generosity I -graciousness I seemliness) between you; b 
verily, Allah by what you 2 work (if) Basseeron (keenly: 
Seer I Omnoscient). 



pSoxj J^^iM V£lij 3 j C ^5jiilJ 



238. Let-keep up you 2 on the Prayers w and the 
middle* 45 Prayer w and qumo (let-up-to-fulfill you 2 ) 453 
for Allah qa'neteena (he- they who are devotedly: obeyers- 
I submitters I 'supplicants). 



>>.. 



239. Then en (if) feared you c then rejalan (ambulatorily) 
or rukbanan {while being riders); and if (feel) secured 
you 2 then let-remember you 2 Allah just-as [He] 
taught you 2 what not you 2 could know. 



240. And who 1 youtawaffona™ (they who are received before 
dying) of you b and they 2 leave wives, a will for their 
wives a mata'an ASS (resource for a transitory worldly 
delight) until the hawl {^full-year by anniversary) . other 
than exit; then if exited they v then no jonaha 56 (sin) 
(is) on you b in what they y did w [in] their selves'" of a 
ma'aroofen {popularly acceptable and not Sharey'ah 
disapproved maxim); and Allah (is) Mighty Hakeemon 457 
(infinite hekmah Possessor) . 




241. And for the divorcees a mata'aon 4 ^ {resources of a . r j-fo>y 



transitory worldly delights) by the ma'aroofe' {popularly 
acceptable and not Sharey'ah disapproved maxim), an 
(absolute) -right 459 on the muttaqeena {reverential guarders 
against Allah's displeasure). 



242. Like tha'leka (afar-that-it-thalf Allah manifests for 
you b His Aya'te* (messages) la' alia (craving currently 
unavailable deed that, perhaps) you b cerebrate you. 2 



^=6 St ^JjSS' 
i @ ^Soui) ^j^yiXt 



450 That is the husband. 

451 The word "IjlaalA" j s rooted in "Jai*" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

452 The word "V%^\"= The Prayer (also the "soul' the Earth, the sun etc.) all are a feminine nouns in the Arabic 
language. So the reference to them (in this case The Prayer) is a "she." Hence middle— "J^J^." Emam ar- 
Ra^i in his voluminous (commentary/ explanation of The Qur'an) gives good rationale for any one of 
the Five Prayers, (Fajr through Isha) could be the Prayer of the 
The word "Ij^J 4 " from =j»^ "stood/ upheld/ sustained/ maintained." 

454 For he word "joutaivaffona" see footnote 449 above). 

455 See footnote 447 above regarding "mata'a." 

456 See the Lexicon attached to this Translation for the meaning 
symbolize the inclination to sin or the sin itself. So, no "£U^"= no sin. 

457 See the Eexicon attached to this Translation for an exposition on the words " fj^aJ 

458 See footnote 447 above regarding mata'on. 

459 The Arabic text says: "U»," not "i3*," i.e. the word t< U» j "= absolute objective noun, used for s, 
indicatin^ha^ud^n~igbt^n<^lh^^^ See i^A^A "Ijfrj. 



of the word "^U»" figuratively taken to 
and 



■JX. T ."T ' T-T '. « "...* » ,"T.. T T-.T ■» J T."T ■*: > 7"T ' ' r-.T " " T.-.T » » T.«T V' 7" " 7 ' ' T »T » « T«.T • * T.«.T JT-T '.'* T«' 
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243. Have not [y6w s ] seen to whom" exited they 2 from 
their homes w while they (were) thousands hadhara 
(in caution of) [the] death; then said for them Allah: 
let-die you; 2 afterwards, [He] quickened them; 
verily Allah, surely (is) munificence possessor on 
the mankind; [and,] but most (of) the mankind not 
thank they. 2 



yJ^Jl jJo- t_9_>)l p-*} p_A^lJJ 





244. And let-you 2 mutually fight in Allah's path and 
let- you 2 know that Allah (is) Sa'meeon 4 ^ (Acute- 
Hearer/ favorable Answerer to prayer), Omniscient. 



245. Who a (£f) //w 461 (»e<zr he-one) who x [/><?] requites 
Allah a requital x hasanan: (ultimate meritorious deed); 
so that [Jitf] doubles it x for him many- folds ; w and 
Allah straitens and yabssotto ([He] swells/ extends); 
and to Him (to be) returned you. 2 

246. Have [you*] not seen to the chiefs of Israel's 
sons, from after Mosa (Moses), edh (when) said they 2 
for a prophet for them: let-mission 462 [you"] for us 
a king, (so that) we fight in Allah's path; said [he]: 

[if) (had 




have asaytom 1 (fitted for you ) that en 
written on you b the fight that not you 2 mutually V^ljdt 
fight; said they: 2 and what (is) for us that we not 
mutually fight in Allah's path, while qad (already 
and affirmatively) we (had been) exited from our 
homes w and our sons; so lamma (when/ whence) (had 
been) written on them the fight they 2 veered- 
/diverted except a few of them; and Allah (is) 
Omniscient by the dha'lemeena A(A (injustice-doers). 



4 JxsHltjJC^tj 
tl^S' ills I^jUoIj 



247. And said for them their prophet: verily Allah 

qad (already and affirmatively) missioned 465 for you b 
Ttaluta (Saul as) a king; said they: 2 wherefrom (to) 
be for him a proprietorship x over us, while we 
(are) tighter 466 by the proprietorships than him; 



460 See an elaboration of the word "Sameeon" here, as if He emphasizes His hearing. 

461 The particle "t J " has many meanings, of relevance here is "SjuiVt = the demonstrative pronoun for »&w, 
singular, masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly 
its implication. For example when "-*" is prefixed 'to it, it becomes "t44"= "this 

462 The word " 

463 The word "A Jfr' 

464 The word f»f' in "f^l J»^" ="£j>»Jtfa" = "the injustice-doer," as "jJUaJl-- = -injustice." 

465 "phg worc j "i_aj" carries several meanings, see footnote 471 avove. 

466 The word "tighter": is a comparative adjective of "right," see Merriam Webster's Dictionary. And "cS^S" = "rightef 
as an adjective comparative. 



' in carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

Siliw - w ^j i nf ." = thatjs "fitted for you 2 ." See u 1 -"^. 
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and not youa'ta ([he] had been accorded/ 'allowed) an 
expanse" of possession; said [he]: verily, Allah 

(had superlatively and exclusively selected him) 



tssta, 



467 



alJli'jtJI" 



over you b and [Jitf] augmented him basttatatf 
(yastness* I hugeness*) in the knowledge and the body; 
and Allah youa'tey (accords / allots) His proprietorship* 
(to) whom [He] wills; and Allah (is) Wa'seofT 6 
(Surrounder and encompassing all things), Omniscient. 




248. And said for them their prophet: that/surely 

Ayatd" (sign/ proof) (of) his mulka (sovereignty/ reign- 
/ kingship) (is) that ya'teya (comes to) you b the Tabootct 
(Ark) in it x a tranquility" from your 11 Lord, and a 
remnant" of what left Mosa's (Moses) aalo (family- 
I house/ kin/ chiefs/ followers) and aalo Haroona's (Aaron's), 
carrying it x the angels; verily in tha'leka (afar-that-itf 
surely (is) an Ayatari* 1 (=Ayata vr ) for you b en (if) you 
were believers. 



h\ p i"±j j>-£ JmS 



249. Then lam ma (when/ whence) sundered Ttaluto (Saul) 
by the soldiers, said [fo]: verily, Allah (is) essaying 
you b by a river; x so whoever [he] drunk from it x (is) 
surely not of me; and whoever not yatt'am'ho ([he] 
tastes/ ingests if) surely he (is) of me, except whom p 
[he] scooped his hand's" full-hollow-she y by his 
hand;" so they 2 drank from it* except a few of 
them; then lamma they 2 crossed it x he and who 1 
they 2 believed with him, said they: 2 we have no 
capacity" today by Jaloota (Goliath) and his soldiers; 
said who 1 presume they 2 verily they mulago (are 
meeters with) Allah: how-many 469 of a fe'a'ten" (band- 
/ party / groupf overcame-she v a multitudinous" ' fe'a'tan 
(=fe 'a 'ten) w by Allah's leave; and Allah (is) with the 
ssa'bereena (people of patience). 



67 See the Lexicon to this Translation for elaboration and some specific examples. The word " ^ttini l" means: 
selected the best from among other similars. The word is a transitive verb by (a) afr^ or (b) with the prepositional 
letter In the case of (a) it could include more than a single element. In the case of (a) "?UJa^Vl"is for 

superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of "fUkta'SI." In the case of (b) the subject of "fl ttim j." i s exclusive, either because of the 
or one or more characteristics for such exclusivity. 
468 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eon" also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 



' The word 



an interrogativwxclamato 



r^article^ 



ig: 



'how-man 



x J)onHmicl£^^)ow-long. 



S02-AI- bagarah 



2 :Sj_5_*JI 




250. And lamma {when I whence) bar^o (thef- had noticeably- 
appeared) for Jaloota (Goliath) and his soldiers, said 
they: 2 (0), our Lord afregh (let-descend/ pour [Y<w s ]) over 
us patience and let- firm [You] our feet* and let-succor 
us \Yoif] over the people, the unbelievers. 



y>t T>2£ ijd 



251. So they 2 defeated them by Allah's leave; and 
killed Dawoodo (David) Jaloota (Goliath), and gave 
him Allah the proprietorship x and the hekmatd" 410 
(wisdomf and [He] taught him of what [He] wills; 
and lawla (had it not been for) Allah's thrust (of) the 
mankind, some by some 471 surely the land w - 
/Earth*' (would have) corrupted;" [and,] but Allah 
(is) munificence possessor over the worlds. 



252. Telkd v (she-that-afar-if / those") (are) Allah's Aya'td" 
(messages) We recite it w on you 8 by the right; and verily 
you g (are) surely of the mursaleena 



% ^£f£\ o4& 



472 



253. Telka w (she-that-afar-it/ those) w (are) the messengers 
We favored/preferred 473 some (of them over 
some; of them whom p Allah spoke (to), and raised 
[He] some (of) them ranks;* and aa'tayna (We 
accorded/ gave) Esa (Jesus), ibn (son of Mariam (Mary), 
the evidences-she y and We supported him by 
Kuho-Al-Qudos (Arch Angle Gabriel /The Holy Spirit); 
and had Allah willed, not mutually fought they 2 
who 1 of after them, from after what came-she y (to) 
them, the evidences-she;- [and,] but differed they; 2 
so of them who p [he] believed and of them who p 
[he] unbelieved; and if Allah willed not mutually 
(would have) fought they; 2 [and,] but Allah does 
what [He] wants. 



& Liii J_^\ liifc; + 
jjjj ^ (y (**-^ J**>. 

<_S-<AC: UjJUj yi^jJ 



IfSj £ <£S §j 



254. O, you who 1 believed you 2 let-expend you 2 of 
what We provided you b [of] before that ya'atee 
(approaches/ comes) a day x neither a selling in it x and 

nor a khollaton" 474 (ultimate-friendship/ faithful friendship^' 



70 See the Lexicon attached to this Translation for 

71 The Qur'anic phrase: some" is an Arabic tongue expression meaning: crowded gathering of people, 

472 The word = "messengers," albeit masculine noun, but since it is a "broken plural' so its demonstrative 
particle is "tSllj" = Telka c (she-that-afar-it) in the feminine gender. 

473 Allah has favored/ distinguished some messengers over other messengers, by certain traits, privileges. 

474 The word "Ali" i s "ultimate-faithful-friendship" i.e. friendship without any "JJi"= English as well as 
Arabic-English dictionaries almost all do not have an entry for They come closest to it in the opinion 
of the authors of such a few dictionaries by saying " intimate-friendship' or friendship without defect. Clearly 



intimate, although^ives the sense of "closeness and sincerity" it also caries with it the unacce, 



defect. Clearly 
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and nor an intercession;"' and the unbelievers, they 

(are) the dha'lemoona 475 (injustice-doers). 



255. Allah, no an elaha (a deity) except Him, The 
Hayyo (Ever-Living), The Qayyoumo 4 6 (TZ><? Ever- 
Sustainer); neither over-takes w Him a se'natori* 
(do%e) w nor a sleep; for Him what (are) in the 
Heavens" and what (are) in the Earth;" who a (is) 
tha 477 (near he-one) who x [he] intercedes enda 478 (to/ by 
Rule of) Him, except by His leave; [He] knows 
what (is) between their hands" 479 and what (is) 
behind them; and not they 2 encompass by a thing 
of His knowledge except by what [He] willed; 
expanded 480 His Chair 481 (to contain) the Heavens" 
and the Earth;"' and not ya'odo (encumbers) Him 
keeping-up 482 them both; and He (is) The Aa'leyyo 
(High beyond description), The Great. 



■ A %'< N <- *' 



256. No coercion (£r) in the religion; (already and 
affirmatively) manifested the rushdo (mature-discernment- 
I rational guidance to the right) from the ghayye 483 
(misguidance I straying because of fallacious belief resulting 
in disappointment); so whoever [he] unbelieves in the 
Ttaghoof 84 (false deity) and [he] believes in Allah so 
Qad (already and affirmatively) istamsaka 48S ([he] 
assiduously-held-on) by the knot" 486 the wothqcF 48 
(assuredly-intactf no hiatus for it; w and Allah (is) 
Sa'meeon (Acute-Hearer I Enabler of others to hear- 
/ favorable Answerer to prayer), Omniscient. 



= expression of "sexual relation" hence making such entry as useless and invalid in terms of as stated in 
The Qur'an The Supreme. That is why I chose to express "AJi" as "ultimate-faithful-friendship." 

75 The "Q>«JUa" = "the injustice-doer," as "fSfilt" = "injustice." See footnote 148 below. 

76 The word "j»j^" means The Ever Multitudinous Sustainer of life and every thing in existence, and that is Allah 
(SWT). Such assignation is one of His most beautiful attributive names. 

477 The particle "l J " has many meanings, of relevance here is "sjI-luVI ^wl" = the demonstrative pronoun for near, 
singular, masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly 
its implication. For example when is prefixed 'to it, it becomes "Ij*"= "this." 
See the lexicon attached to this Translation for word usage/ implication of "to" versus "by" versus "with'' 
479 This is an Arabic tongue expression: "before their hands" meaning ahead of or before them. 
48(1 The word "4i«j£ £">j" means His Chair has "expanded (to contain) the Heavens and the Earth." 

481 The word "Yairsi'— "Chair" has many meanings, among them: (1) chair; (2) throne; (3) seat of Power, or 
Authority; (4) seat of a scholar in university; (5) the support for the wall. 

482 The word "1 afltitV is rooted in "Jaia." = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) "although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

483 The word" i^"-ghayye= "4jj» *^ gjj J* <^^t JiLiJl", that is the misguidance/ straying because of a 
fallacious belief resulting in a disappointment. See ^O^and 0'-*^. 

484 The word "Taghoot" has several meanings: (1) any false deity, of idols or the like; (2) highly feared human dictators. 

485 The word "al m luit" has several meanings, among them: (1) sought and held some thing; (2) utterly held to 
some thing; (3) endeavored, tried, and succeeded in holding on to some thing; (4) took refuge in and held 
fast to some thing; (5) had a firm hold of and was sure in place; (6) assiduously held on to some thing; (7) 
having urinary obstipation (blockage). 

m Say Qur'an commentators it's: "<&l VI aVJ V," "No an elaha (a deity) except Allah," is "most assujing knot" "The 
nexus" or "the link" or the handle" means the Islamic faith, as embodied in: ^ d>-"j " ^ i\ »V1 V. The 
word "knot" is,a feminine gender in Arabic; hence it is suffixed with —she v to feminize it: "knot-she v ." 
487 The word "(jfijfl" is the feminine of "(j^jVl. "There is no single word in English for "J^jft' per se. So "the 
assuredly intact" seems to me is the best and closest equivalent, incorporating assuredness and intactness, which 
- "^jjl^e^tainh^all^for^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



the 
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257. Allah (is) Wa'leyjo (Guardian/ Ally) (of) whom 1 
believed they; 2 [He] exits them from the darknesses* 
to the illumination; and who 1 unbelieved they 2 their 
aw'kyao 88 {guardians I allies) (are) the Ttaghooto (false 
deities); they 2 exit them from the illumination x to the 
darknesses;* those (are) The Fire's* companions; 
they (are) in it* immortals. 



258. Have not [you 5 ] seen to whom, 5 mutually [he] 
argued Ebraheema (Abraham) in his Lord, that 
aa'taho (accorded him) Allah the proprietorship 5 edh 
(when) said Ebraheemo (Abraham): my Lord (is) 
Who [He] quickens and [He] deadens 489 ; said [he]: I 
quicken and [i] deaden; said Ebraheemo (Abraham): 
so verily Allah ja'atee (causes to come) by the sun* 
from the mashreqe (sunrise's locus), fa' a' tee (so let come 
you 3 ) by if* from the maghrebe (sunset's locus); then 
(had been) addled/ confounded, who x [he] unbelieved; 
and Allah not yahdey (divenely-guides [He]) the 
people, the dha'lemeena 90 (injustice-doers). 




±aa djJ} 



4 Qji* ft 

\ df&S\ %\ iii; ol 

J\i £jj ^ lit J6 i^Jj 

^ ^iS" 



259. Or like who x [he] passed over a village* while it*' 
(was) kha'weyaton^ 4 1 (ruinously-empty and its walls had 
fallenf over its* aoroshehe {trellises I roofs); said [he]: 
wherefrom 492 quickens this* Allah after its* death; 
so deadened him Allah (for) a hundred* aam w493 
(year); afterwards resurrected 494 him [He]; said 
[He]: how-long 495 waited you; s said [he]: I waited a 
day or some (of a day; said [He]: rather waited 
you g a hundred* aam; 496 so let-look [you 5 ] at your' 
tta'aame K (wheat/ edible/ -food-grainsf and your' drink 
not yatasannah 497 ([if] putrefies/ rots/ moulds) {by years' 
passage); and let-look [you 5 ] at your 1 donkey; and to 



The word "eLJjl" could also mean: friends, protectors. 

The word "iSW," i n " ^nni " is the transitive verb /« deprive of life. See Merriam Webster's Unabridged Dictionary. 
The word in J»^" ="0>»^" = "the injustice-doer," as "jJUall" = "injustice." 
The word "AjjIa" by definition means empty and in ruin. See dA**^ and iS-^l 
The word "<y!" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
The Arabic text says but in English there is only one word to mean and 4-***. In Arabic there is 

"" 4aa "'" Jj^ and "Aiui" each with a difference. Here 'ylft" is in reference to zyear with a specifu 

significant event in it, beginning any day within the year; whereas "Aim" is a year with rference to a beginning of a 
specific month and an ending by a specific month every time all the time. As to "Jj^"= anniversary of any special event, 
and "<**.," = lunar-year. Although generally all are loosely used synonymously or interchangeably. See cSJ-^' 

The word carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 
The word "(»*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long'' 
See footnote 541 above regarding 

The word "*Umlj" = ^g/jjj^^j^gft^du£^oj3assage^of^m See Ql^l 



£Vv?. ft ,;*Jn ft rOTN ft ,?3Ss ft »?!Ss ft ft ft ft n ft ft »?W5« ft >otn ft «;mn ft ft ^?Ss a .t^St 
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make you s [We] an Ay atari" {miracle /proof) for the 
mankind; and let-look [you s ] at the bones how 
nunshe^uhd" 4 8 ([Jt^] upraise if and fit if on top of each 
other superimposed in a standing construct); afterwards 
[We] clothe if* fleshen; then lamma {when I whence) 
manifested for him, 499 said [he]: I know that Allah 
(is) over every thing Omnipotent. 



4i jj&j l^i^: i^j; 

Ij Uft^iLi i_fl4^= .AlsJI 



260. And ^ (when) said Ebraheemo (Abraham): my 
Lord, let- show me [Y<w s ] how [You s ] quicken the 
dead; said [He]: have not believed [you"]; said [he]: 
■not); [and] but to tranquilize my 



bala (ce 

heart; said [He]: then let- take [you"] four w of the 
birds and ssurhunnd* 501 ([you s ] cut them into pieces and 
bring them closet)™ to you; g afterwards let: make- 
/emplace [you s ] on each mountain of them 5 ' 502 a 
portion; afterwards let-summon [you s ] them y503 
ja'a'tee 504 (approach/ come they to) you g strivingly; 505 
and let-know \yotf] that Allah (is) Mighty Hakeemon 506 
(infinite hekmah 507 Possessor). 



j>~> \<-j>r art J-fr UP 
j1 iic-\_3 ^-ii^ 



261. A parable x /example x (of) whom 1 they 2 expend 
their possessions in Allah's path (is) like a 
parable*/ example* (of) a grain" sprouted-she y seven 
ears* in each ear w (is) hundred- [grain] ; w and Allah 
doubles 508 for whom p [He] wills; and Allah (is) 
Wa'seon 509 (Surrounder and encompassing all things), 
Omniscient. 



cool i$ 



98 The word "U j^iijj" from "JaiSl^' (#0/ "Juu") 5 anc J mean: /As ^w£r <?» top of each other in a standing 

construct, in this case into a skeleton, 

499 The subjective noun of "manifested to him" is that Allah "over every thing is Omnipotent'' 

500 The word "bala"— " certainly-not" is absolutely not synonymous with "yes"="j»*j," see footnote 196 or the 
Lexicon attached to this Translation for more elaboration. 

501 The word "surhunna," has many meanings: (1) cut them into pieces; (2) get them closer to you and examine 
them, to identify each rather clearly; (3) incline them towards you and collect them together. 

' 02 The word "birds" = "jjJaJt" is "j*-^ = "broken plural' so grammatically the reference to such plural is 
in the feminine. Hence she-them or them-she>' to be referring to a feminine gender Xo indicate that. 

503 Ibid. 

504 Ibid. 

505 See the "Lexicon attached to this Translation for the word "sa'aa"= However, in this Ayah, "uW i s both 
an adverbial construct in the place of an infinitive noun, to impart greater marvel. So, strivingly probably gives a 
close approximation for the idea, as it denotes agility and vigor 'of the gait. 

506 See the Lexicon attached to this Translation for an exposition on the words " ri^ and 

507 See the Lexicon attached to this Translation for "hekmah 

508 "phg worc J "tjcUiaj' means makes some thing its equal, i.e. makes it double, surely not manifold. 

509 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder ol other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eon" also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encornrja^sing^ver^Aing. ' ' 



S02-AI- bagarah 



2 :Sj_5_*JI 




262. Who r they 2 expend their possessions in Allah's 
path; afterwards neither they 2 follow what they 2 
expended {with) mannan sw {pstantatious reminding of 

the favor personally rendered) nor an annoyance ; x for JLc, \sS 
them (is) their remuneration enda (by munificence 
of I by Rule of) their Lord; so neither (is) fear on 
them, and nor they sadden. 



263. A say ma'aroofon (popularly acceptable and not Sharey'ah 
disapproved maxim) and a forgiveness" (are) khayron 
(choicer/ superior/ worthier) than a charity" follows if* an 
annoyance; x and Allah (is) Rich Forbearer. 



Oi 



264. O you, who r they 2 believed, let-not invalidate 
you 2 your" alms*/ charities" by the manne (ostentatius 
reminding of favor personally rendered) and the annoyance; x 
like who x [he] expends his possession for the 
mankind's ostentation; and [he] believes not by 
Allah and nor The Day The Last; so his parable - 
/example (is) as a parable/ example (of a ssafwanen 
(slick-rocky on it x torabon (crushed sand) then betided 
it x wa'belon (downpour' / rainstorm*) and left it* ssaldan 
(hard slick/ bare), not 511 enable they 2 on a thing of 
what earned they; 2 and Allah not jahdey (divenely- 
guides) the people, the unbelievers. 



V \jX ooJl QM 
ijffl i$'H\j lfS\ JoiSJu^ 



^^JuS ,4)^ _0\ 



^4 fCs£ & 



265. And a parable x /example x (0$ whom 1 ' they 2 expend 
their possessions ebtegha'a (earnest-quest of Allah's 
delight" and firming of their selves" (is) like a 
parable*/ example x (of) a garden" by a height* betided 
if* a wa'belon (downpour 1 / rainstorm*) so churned-out- 
she y its*' okola (fruits/ crops/ -morsel-/ edibles) twain- 
doubles; then en (if) not befell it" wa'belon then 
dew; and Allah by what you 2 work (is) Basseeron 
(keenly: Seer/ Omnoscient). 



J-^ rtr^ ^ 



266. Does long an ahado 512 (a lone/ any one) (of) you b to 
be for him a garden" of palm-trees w and grapes, 513 



510 The word "mannan" or the deflected form "manne" comes from the root word l mann"— "Cy" has several 
meanings, among them: (1) a boon graced by a favorer, an honorable and appreciable deed; (2) the favorer oi 
the graced boon openly reminds the recipient of such a graced boon rendered earlier and thereby causing some kind 
of chagrin to such a recipient. This second meaning is very much abhorred, and is invalidating of the reward or 
appreciation on the part of the recipient towards the favorer, this second meaning is highly dishonorable and 
loathsome; (3) the kind of rain-like from the Heaven which become sweet and edible, the food for the 
Israelite during Mosa's (Moses) time with his people in the wilderness. 

511 That is they lack the strength to earn good or benefit desirable results of what they had expended ostentatiously. 

512 See the lexicon attached to this Translation regarding 

513 Invariably throughout The Qur'an when the reference is made to the "v^' J u*«' the mention of the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "fjfi^," never ever the mention 
oith^^ivgevin^et^^jutjh^j^^ is = 
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run 
the 



w from under it w the rivers; for him in it w of all s]*> uQ^j A-^iJ Jt ^ 

thamara'te xx {trees I plants crops / fruits)? and 



betided him the agedness and for him (is) a feeble "<<t t> 



progeny;" 5 then betided if* eassa'roff (tornado) 5 in 
it x (£r) a fire;* then burnt-she; y like tha'leka (afar- 
that-itf Allah manifests for you b the Aya'te*' (signs- 
I proofs/ messages) la' alia {craving currently unavailable deed 
that/ perhaps) you b rethink you. 2 



267. O, you who 1 believed you: 2 let-expend you 2 from 
goodies* 515 (of) what (had) earned you c and of what 
akhrajana (We emerged/ produced) for you b of the 
land*/ Earth;* and let-not wend you 2 the khabotha 516 
(wicked/ badf from if* you 2 expend, while not you c 
(are) surely its x takers, except that toghmedho (you K 
slightingly close jour" eyes) in it; x and let-know you 2 
that Allah (is) Rich Hameedon bX1 (iterative ly praised, 
multitudinous praiserHe Himself. 




268. The Satan promises you b the poor and [he] f/- a \\ '^jJ* 
commands you b by the profanity;* 518 while Allah 
promises you b forgiveness* from Him and 
munificence; and Allah (is) Wa'seon 519 (Surrounder 
and encompassing all things), Omniscient. 



^lic- £^><j au^j 



269. You'a'tee ([He] accords) the hekmatd xb2[> (wisdonif 
(to) whom p [He] wills; and whomever joua'ta (to be 
[he] accorded/ given) the hekmatd* then (already 
and affirmatively) ooteya ([he] had been accorded/ given) 
khayran (desirables/ worthinesses / goodnesses) multitudinously; 




— a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to 'V*"" as "j>J^V because 
surely the is the Muslim. And in another narration: verily only that "f J«" w 0/ /fe believer. 

<j*aljj]| i^Jlojjjl ^Lou-ij^i i Jj*-ui j jIum ^ ^ ' J.^jj^JL-aJl (jjilal! *U& jj :See 

514 The word "4jjJ" linguistically has double meaning: (1) ancestry or (2) progeny. See 0'-"^. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

515 The word "ilibJa" = "goodies" = "goodies, w "= a feminine gender means any thing delectable and legitimate. 

516 The word "khabotha" — "i^ui" is a Awe, i.e. that which is wicked/ bad, it has no English equivalent per se. 

517 The word "Hameed'= "Aiaa" linguistically means: (1) multitudinously praised tend (2) multitudinous praiser. 

518 The Arabic word used is "fl mail t," = the noun of "<LiaU" se e And "fUiaill" = 'profanity" or 
"profaneness" means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an 
entity, a person or a group, (2) or any of Allah's proscriptions, (3) or fornication (sexual intercourse between 
partners who are not married to each other) or adultery (voluntary sexual intercourse between a married 
person and a partner other than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality. 

519 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder oi other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eori' also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 

52(1 See the lexicon attached to this Translation for "hekma". 
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and not jadhdhakkaro (repetitively-reminisce) except 
the alba'be's {hearts-intellects)' 's possessors. 



270. And what expended you c of an expenditure* or A£j>$ ^^iililtij 

b ■ ' l 1 

vowed you of a vow then verily Allah knows it; x and 
not for the dha'lemeena' 7 ' 1 {injustice-doers) of succorers. 



271. <?« @) you 2 disclose/flash the alms w /charities w 
then ne'emma {how excellent) {is) indeed 522 it w {is); 
and, if you 2 conceal it w and to'atoha {you 2 accord/ give 
if to) the poor, 523 then it x524 {is) khayron 525 (superior- 
I betterment/ goodnessf for you; b and [He] expiates a'n 526 
{ojf) you b of your" sayye'aa'te* {demeritorious-deeds);* and 
Allah by what you 2 work (is) Proficient. 



ail Ujbyjij IftyLicj O^J 



272. Not on you g (is) their (divine-guidance) ; x52T 

[and] but Allah yahdey (divinelj-guides) whom 1 ' [fi<?] 
wills; and whatever expend you 2 of khayren' (lawful: 
possession/ provision/ desirable) so surely (if is) for your" 
selves;* and not expend you 2 of khayren^ except 
ebtegha'a (earnest-quest of) Allah's [Face]; x528 and 
whatever expend you 2 of khayrert youwaffa' 29 (it 
shall be fully and augmentedly fulfilled) to you 1 ' while 
you f (are) not todh'lamoona s 0 (to be wronged you 2 ). 



<A^S ^J* <s±Xi ^oj\ 



273. For the poor who r (iW ^^#) straitened they 2 in 
Allah's path, they 2 cannot (make a) striking 532 in 



the land w/ Earth; w reckons them rich the ia'helo 



533 




See the Lexicon attached to this Translation for The Qur'an's characterisations of "m^W j- 1 "— the albab's possessors. 

The word pJUa" in '>Uall cM" ="i>«JUa" = "the injustice-doer," as "(JUaJt" = "injustice." 

See the Lexicon attached to this Translation regarding, "4jji*&al! U 5 " especially when for for emphasis. 

See the Lexicon attached to this Translation for "jjisill" versus "ujl u^ l," i.e. indigent versus /war. 

The word ">*" refers to the giving which is a masculine in Arabic. 

Some scholars say that surplus-charity is better to conceal it; but the decreed charity it is best to make it overt. 
See the Lexicon attached to this Translation regarding the various meanings of the preposition "OP." 
It must be pointed out here that "guidance' has two distinct implications; (1) guidance of conveyance and (2) 
guidance of assistance. The former just shows all Allah's Singular Way. Obviously, some accept IX. and others reject 
it, as all have free choices. The later, guidance of assistance points to the special and personal guidance extended by 
Allah to those who accept Allah's Way manifest in His messengers and Writs. This assistance to the faithful facilitates 
their endeavor and blesses their activities. 

s The expression "for Allah's Face" is a lofty Qur'anic expression from Arabic tongue expression meaning: Allah's 
pleasure and countenance, i.e. not for expectation of thanks or any recoupment from the recipient of the favor put forth 
or given by ajgiver. 

' The word "i£Ji" from "j»UjJU"= fUjl^ meaning gathering the last component of any obligation to makeor augment it 
a whole. So "i^Ji" means to be endeavored and gathered the last part of an obligation and fully and augmentedly fulfilled. 

' The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as m this Ayah. 

1 That is to say, in this context, and Allah knows best, charity expenditure is mostly for the indigents. 

! The word "Uj^°," translated as "strike." Both words in Arabic and in English the two words have multiple 
meanings. The Arabic is very obvious in this context, but the English may pose some ambiguity. So, it should be 
taken m one of its meanings of: "to set out or proceed, especially in a new direction'' 

5 The word "^^■"—"jahelo" is rooted in "d&-" meaning: (1) was ignorant of, (2) believed in some thing contrary 
^^e£tt^^^j^^ca^p&a^wUiu^^ 
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(he who acts ignorantly or incorrectly) of the abstinence; 
know them ]you*\ by their signa; not they 2 ask the 
mankind importunately; and whatever expend 
you 2 of khayrert {lawful: possession/ provision/ desirable)* 
so verily Allah by it x (is) Omniscient. 



274. Who 1 they 2 expend, their possessions, by the night 
and the naha're (between sunrise and sunset) secretfy x and 
openly w then for them (is) their remuneration enda 
(by munificence of/ by Rule of) their Lord; and neither 
(is) fear on them and nor they sadden. 



«.<> » ^ » ><r 



275. Who 1 they 2 eat the usury not yaqumo (they 1 up-to- 
fulfill) 5 4 except just-as yaqumo ([he] ups-to-fulfill) 
whom x tramples him the Satan of the mas'se 
(Satanic-madness); tha'leka (afar-that-it-thai) x (is) because 
verily they said: surely only the selling (is) alike the 
usury; and (had): legitimized Allah the selling and 
[He] illegitimated the usury; so whoever came x (to) 
him an exhortation* 535 from his Lord and so [he] 
desisted, then for him what antedated and his 
matter (is) to Allah; and whoever [he] reverted 
then those (are) The Fire's" companions they (are) 
in it w immortals. 



^ ^ " x x 



276. Obliterates Allah the usury and yourbey ([He] 
waxes / grows) the alms w /charities; w and Allah loves 
not every kaffaren 536 (ever/ stout ingrate), 
{repetitive sinner). 



277. Verily who 1 believed they 2 and worked they 2 the 
righteous-works w and aqamo 537 (they 2 upheld the 
prescribed obligations of) the Prayer w and aa'taw (accorded- 
/ fulfilled they 2 ) the Zakata w538 (prescribed percentage of 
personal possessions)^ for them (is) their remuneration 



\$£f\ c^S^\ 



534 The word "uj*j*i" = "up" = "get up or rise" (in the intransitive sense, or in the sense of' 'maintain" "sustain" or "uphold' 

535 The word "«Uafrj^" rooted in "Jaftj" = "exhorted" or "admonished" could mean: exhortation or admonition. 

536 The word "jliS," strongly intensive singular masculine noun meaning: he who is «r/ j/0#/ ingrate. 
337 'p^g worc j j n "Ij^Lai" has several meanings, but relevant to the Prayer there are two distinct but supportive 

of each other. But first what is the meaning of: "flit" "?flit" linguistically means: 

So, "l>»Lal" means they: (1) upheld, as in this (S2: 3). Also "flit" has another "sharey'ah" prescribed 

meaning of: (2) called or upped to perform the Prayer itself, as in the Ayah: "And when youSwere in them, then 
youEupped for them (the second call for) the Prayer," (S4: 102). Note: Prayer and how to be done was established 
and reveled by Allah. Hence people do not establish Prayer they only maintain and perform it. 
538 ^e^^ie^^^w7^^che^^^ii^rw^/w^or^ia^ 
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[by munificence of/ by Rule of) their Lord; and 
neither (is) fear on them and nor they sadden. 



278. O, you who r believed you 2 tf/fe^o (let you 1 reverem 
guard not to displease) Allah and let-you z leave-off what 
remained of the usury, en (if) you c were believers. 



279. So you 2 did not, then let-you 2 cognize- 

/ apprise by a war from Allah and His messenger; 
and en (if) repented you c then for you b (are) your 11 
possessions' principals; neither tadh'lemoona (you K 
wrong) nor todhlamoona (are to be wronged you^). 



*— iyiu ^ (jfe 



280. And en (albeif) [he] [was] usra'ten w (financial straiif 
possessor then a postponement* to mayara'teri* 
(ease I -getting a weal); w and, if tassaddago (you 1 remit as 
a charity) (if is) khayron (choicer/ superior/ worthier) for 
you b en (if) you c were (to) know. 



281. And ettago (let reverentially self protect you 10 ) a day x (to 
be) returned you 2 in it x to Allah; afterwards each 
self (shall be) fulfilled 539 what earned-she y and they 
(are) notyodhla-moona 540 (to be wronged they" 0 ). 



282. O you, who r believed you 2 if mutually debited 
you c by a debt x to an ajalen S41 (term-limit) musamma s * 2 
(that which is designated and/ or named), then let 543 
write it x you; 2 and let write between/ among you b a 
writer by [the] justice; and let not ya'aba SAA 
(categorically-refuses) a writer to write [he] just-as 
what taught him Allah; so let write [he] and let 
dictates who x (is) on him the haqqo 54 ^ (right/just- 
due/ debt), and letyatta'qe (he reverentially guards not to 
displease) Allah, his Lord, and let-not diminishes 546 
[he] of it x a thing; then en (if [was] who x (is) on him 
the haqqo (is) a mooncalf, feeble, or cannot dictate 
he, then let dictate his guardian by [the] justice; 
and istash'hedo (affirmatively let-seek you 2 to witness) 



^il! _j 



jl '^Jum ^>e)t 



539 See footnote 529 above regarding "i^^". 

540 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

541 The word "J»VI" means term-limit, see 0*^"'. 

342 -p^g worc j "musammd" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
543 The word "»jjj£li" i s an imperative command verb, hence denoted by "let, in parenthesis, as the text does not 

have " lef per se." It isjn the imperative to express a command to put the debt in writing. 
■ ,44 The Arabic word "yjl" means: [he] refused definitively, i.e. categorically-refused, there could be no future comliance. 

545 The "just due" means the payable debt, which is the right amount on him. 

546 The word "o^i" in "t j""^.'* " carries two distinct but supportive or almost synonymous meanings: (1) under- 
value^ (2) diminish the value. 
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two witnesses/attesters of your" men; then en (if 
not [both] were two men, then a man and two 
women, of whom p you 2 approve of the witnessers, 
that tadhella S41 (forgets) an ehda 548 (a lone-shi- / any she- 
one) them, 5 then reminds an ehda them v the other; w 
and let not ja'aba the witnesses/ testifiers, if 
when" 549 (had been) summoned they; 2 and let-not 
weary you 2 to you 2 write it* small x or big x to its x 
aja'le 50 (term-limifyf tha'lekum (collective- afar-thai) (is) 
aqsatto 551 (more just) enda (by Rule of) Allah, and 
upright-straighter 552 for the testimony* and closer- 
/lower 553 that not suspect you; 2 except that be w 
[if] a present* (i.e. immediately exchnged) trade w you 2 
administer it* among you b then not on you b a 
jonahon 554 (sin)tha.t not write it w you; 2 and ash'hedo 
(let-ccall you 7, to witness) if/ when mutually you c sell; 
and let-not youdharra (mutually harm) (to/ on) a 
writer or a witnesser; and en (albeit) you 2 do, then 
verily it x (is) a fosooqon 555 (rebellion vis-a-vis Allah's 
command) by you; b and ettaqo (let reverentially guard 
you~- not to displease) Allah; and Allah teaches you b 
and Allah by every thing (is) Omniscient. 



P ^4 r^^&z s^s-jr* 

U-^JaJ j-^=>jua L-^Ja-] 

iT /> t"-» if' 

'*f? if r-*- -»-* 

J^=lJ «0)lj 41)1 f t ^ CJCjcj 




283. And <?« you c were on a travel and not found 
you 2 a writer, then pledges x / securities x mugboodhaton 
(if being hand-received); then, en (if) trusted some (of 
you b some, then let youaddey 55 (personally deliver or 
perform his full obligations) who x [he] (had been) 
entrusted his amanatd vSS1 (entrustment/ entrusted article- 
I deposit I duty I responsibility^ and leyatta'qey (let he 
reverentially guard not to displease) Allah, his Lord; and 



" f .V « -< *, x < r-l?- 

cSJiM ^Jjk-A* L^a* p^v"? 
Ij^iiO 4111 ^^Jj jAii^l 

T<» >19 1 ^ i " =S*j » 1 ' j ...II 



The word "tP 3 " has several meanings, among them: wasted, misled, forgot (as in this context), inclined, 

swerved, and strayed. See 0*^'. 

See the Lexicon attached to this Translation regarding 

See the Lexicon attached to this Translation regarding, "AjjI^aII U 5 " especially when for emphasis. 
The word "J^VI" means term-limit, see 0' -J ™. 

The word "aqsatf— j s based on the root word "qasata"— meaning: (1) was absolutely just, i.e. by 

the balance, not a hair of difference. (2) Justice per se, could be rendered by mutual consent between the disputing 
parties, if one party gives up or in for the sake of agreement. But in terms of (1) the "balance" is the judge; 
every party receives its absolute dues, leaving no room for any compromise. 

The word "cj 4 '" has a double meaning of" 'uprightness ■/ 'morally correct' and "straightness." See d)*-*"^ and &Ji^\. 
That is nearer (closer) to your recollection so as not to suspect. 

See the Lexicon attached to this Translation for the meaning of the word "^U^" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "^U^"= no sin. 

See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 
With respect the word "youaddo," it is to be noted that it is from "f iJl," meaning: personally performing (the 
obligation), e.g.: a payer remit pay the payment to the payee in person or in certain circumstances the payee's legal 
representative. This is in contrast to "wajfa"= "i^j" paid the full obligations in any way. 

The word "AjjUI" has several meanings: (1) an article of material things entrusted to the keeping of a 
trustworthy person; (2) a sum of money deposited in the trust of some person or an entity; (3) any duty 
that is charge^bv^^igher^uAori^^o^gerson. 



■JX. T ."T ' T-T ' « "...* » .> "..T T-.T \ J T."T *. : > T».T » ' T-T " n - - » « » « • « » « -..7 » > T«.' 
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let-not conceal you 2 the testimony;* and whoever 
[he] conceals it* then surely it* (is) sinner his heart; x 
and Allah by what you 2 work (is) Omniscient. 



284. For Allah what (are) in the Heavens* and what 
(are) in the Earth; w and en (if) you 2 disclose/flash 
what (is) in your 11 selves* or you 2 hide it* reckons 558 
(up with) you b Allah by it; x then [He] forgives 
whom p [He] wills and [He] torments whom 1 ' [He] 
wills; and Allah over every thing (is) Omnipotent. 



285. Believed the messenger by what (had been) 
descended to him from his Lord and the believers, 
each believed by Allah and His angels and His 
books and His messengers; not differentiate [we] 
between an ahaden 559 (a lone/ any-one) of His messengers; 
and said they: 2 we (had) heard and we obeyed; (we 
seek Youfi) your 1 forgiveness O, our Lord: and to 
You g (is) the destiny. 




286. Not charges Allah a self* except its* capacity; for 
it* what earned-she y and on it* what ektasabaf 60 
{reciprocally eamed-shi); O, our Lord: let-not toaa 'khethona 561 
([You*] retributivelypunishes us) en (albeit) we forgot 
or we erred; O, our Lord, and let-not [You*] load 
on us essran 562 (severe/ heavy/ personal/ and most burdensome 
obligation) just-as (had) loaded [You*] on whom 1 of 
before us; O, our Lord: and let-not tohammilna ([You*] 
iteratively burden us) what not (we have) capacity w for 
us by it; x and let-pardon a'n 5 3 (regarding) us [You*], 
and let- forgive a'n us [You*] and urhamna 64 (let-[You*] 
mercy -give us); You* (are) our Guardian, so let- succor 
us [You*] over the people, the unbelievers. 



x^Lj ST Jkj£i St 

U JtiAj lie- cieTj ^Ju u3 ii\J^£ 



8 The verbal expression "reckons with" according to the dictionary means: "To come to terms or settle accounts 
with." See The American Heritage Dictionary. 

9 See the Lexicon attached to this Translation regarding 

°The word "Iji-uSj" rooted in "Jlajay!"="JfrUj jl jela <_>*J j ij*3al »="i .in i 1< t" hence "Ijj-uSI" = "spurious- 
reciprocity" not a genuine mutuality, as by and redoing the dW repetitively the (/ow £te the deed and the 
<jW Mm /fo (jfoer, consequently the dper gets accustomed to the deed, making a consortial relation with the 
deed itself and giving rise to "JI«jSV1"= "spurious-reciprocity." Also, "S >" has letters-construct 
implying »ore positive or negative meaning, in /to ftw« a negative one. So this je^had intentionally conditioned its 
entity to earn all it had earned, which ultimately would be not for 'it but a» (i.e. against) it. 
1 The word "-^jj" in ^jd" means retribuuvely-^»»/jw.f, certainly »<?/ ''blames," as what some might 
presume. See cl*- 4 "^. In the Ayah: "had Allah retributively-punished the people by their injustice, [He] (would 
have) not left over it (the Earth) of a she-moving-creature ' (S16:61) is a positive proof of this fact, i.e. that 
"Jif" is retributively-punished. 



1 The word 



Hssron ' or "issran" or "issreri 



all mean the same, only grammatically deflected. Thus, ' 



has 



many meanings, among them: (1) the severe and heavy burden, that is imposed on a person which he and he alone 
is to cany and discharge its full obligations, with no permission for assistance by any one else; (2) severe, heavy, personal, 
and most burdensome obligation; (3) imprisonment and restriction; (4) grave sin; (5) burdensome covenant. 
s See the Lexicon attached to this Translation regarding the various meanings of the preposition CP. 
^The word " < *^*j" = "mercf'va Arabic is unlike its English equivalent, in that can be conjugated 

into verbs of the past, present, future, active, passive, etc. As in this case, it is constructed in the command- 
tense for the masculine plural. There is no way to exactly render this in English per se. So the closest is to 
transliterate it: "urham (\fou\ mercy-gave) us," thus introducing the idea of "mercy-given" which the Arabic 
text does not really say per se. The Arabic says, as if to say: You mercy us," which cannot be said in accurate 
^nglish^^thCTeJ^yw^n^nglis^^r^h^^gr^lggrj." 
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Surato Aala'Omrana 
C^-^. (The Family of Imrati) r-^fjz^ 




By Allah's name Ar-Rahman Ar-Raheem (The Multitudinous Mercy Giver) 



1 . Alif-Lam-Meem. 



> ill 



2. Allah, no an tf/<z^z deity) except Him, The Hayyo 
(Ever-Living), The Qayyoume 2 (Ever-Sustainer). 



Nasgala ([He] repetitively descended) on you g The 
Book x by the right, mussaddeqan' (accepter as credible) 
for what between its x both hands; w4 and 

[He] descended The Torah w and The Euangelion. x5 



Of before, a hudan (divine-gmdance) x for the mankind; 
and [Htf] descended the Criterion; verily who r 
unbelieved they 2 by Allah's Aya'te* {Qur'anic statements- 
I messages) for them (is) a torment severe, and Allah 
(is) Mighty, revenge possessor. 



h\ oteyR jjltj j-llU ^jjb JJ ir> 



5. Truly Allah, neither hides on Him a thing in the 
Earth" and nor in the Heaven. w 



^ ..^i. &o "y -uii jj^ 
0 &^S\ 4 



6. He Who portrays/ fashions you b in the wombs how [He] 
wills; no an elaha (a deity) except Him, The Mighty The 

Hakeemo b (infinite hekmah 1 (msdom) Possessor). 




jsgjl _y» VJ. «JJ, V ilia 



7. He Who descended on you g The Book x of it x 

AyatotF {Qura'nic statements) muhkama'tori* (eternally 
unchangeable^ 1 they 7 (are) The Book's x ummo (origion- 
; and others" resemblers-she; vm9 so as-to whom 1 



See the details^ in the Lexicon attached to this Translation. 
The word "pjJ^I" is one of Allah 's most beautiful attributive names meaning: The Ever Sustainer of life and every thing\ 
in existence, and that is Allah (SWT). 

The word "musaddeqan" is more than an "affirmer," it is accepter of the referent as credible. 
The expression: "between its both hands" is an Arabic tongue expression meaning "before— in front of." 
The early writings of thefounder and designator of Christianity to the various churches referred to the now] 
called "Gospels" as the "Euangelion" (see the Encyclopedia Britannica, 15 th edition, vol. 14, p. 822). The Greek] 
prefix "eu" means "true" or "good' and denoting "weighty, authoritative, and official message," and! 
"Angelion" means book. Hence, it is the book that contains true, good, weighty and authoritative messages! 
brought through Jesus from the Lord, God. Later on, the "Euangelion" was changed to become the proclaimed! 
"Gospel." The Qur'an, the true Word of Allah, refers to the Book given to Jesus as the "En/eel." Thus, after! 
the Torah was defiled post Mosa's (Moses) death, through deletions, additions and other alterations, the Enjeeh 
(Euangelion) through Jesus, came to rectify the situation with respect to the Torah. 
See the Eexicon attached to this Translation for an exposition on the words " ri^ l" and "&£*■" 
See the Lexicon attached to this Translation for "hekma." 
See the Lexicon attached to this word Translation for elaboration. 

That is they are allegorical, and impart different meanings over time or to different perceptions. The suffix "-she"" 
for the feminine "<£t." 



3ga ^mMBM^Mi^^M Bp 

^VYT^^kTot^ (<7?WT (\lt^T tsZmr (&^Tt>fZ^T fsTtft^^&S* (wt^T (<7?ZK? tsZ^T AT'£?:T" t'Tt^T t&^T f\7t^"T, 
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in their hearts (is) a deviancy, x then yattabe'ona 
(they 1 closes-follow) what resembled of it* ebtegha'a 
(earnestly-questing) the fetna'te" (unbelief / tumullf and 
ebtegha'a its x ta'awee'k (ultimate: construing/ explanation); 
and not knows its x ta'aweela (—ta'aweele) except 
Allah and the ra'sekhoona 11 (firmly and profoundly 
established-ones) in the erudition/knowledge say they: 2 
we believed by it; x all/ each (are/ is) from ende 
(springing from the munificence of/ by Rule of our Lord; 
and not yadhdhakkaro (repetitively-reminisce) except 
the alba'be's 12 (hearts-intellects) 's possessors. 




Uj ^4^13 i-^ijt 
(jjst^vjTj SM taJjjIj pi—* 

ijj! ~\ $1 Cj &j 



8. (0), our Lord: let- not [You"] swerve our hearts after 
when hadaytana (divinely-guided us \You*\); and let- 
grant for us [You*] from ladon 13 (directly and 
possessively from) You g a mercy; w verily You g You 5 
(are) The Wahhabo (iterative-Granter) 



0 4,iijt it 



9. O, our Lord: verily You g (^r<?) the mankind's 
Gatherer for a day x no suspicion" (is) in it; x verily 
Allah not unfulfills the appointment. 



0 k^Ji St 'UdL>i >rf 



14 



10. Verily who 1 unbelieved they 2 never enrich/ suffice 
a'n 15 (regarding) them their possessions, and neither 
their children from Allah a thing; and those, they 
(^The .Fke^fuel/ 6 



3% 3 k 



11. As wont/praxis Pharaoh's (family / house- 
/ kin/ chiefs/ followers) and who 1 (M?r<?) of before 
them, they 2 denied by Our Aya'te w (messages/ signs- 
/ proofs) so took them Allah by their offenses; and 
Allah (is) hard /severe (in) the punishment. 



jt^ji-li t44\i> >-frLa 




12. Let-say \you*] for whom 1 unbelieved they 2 , shall 
(be) worsted you 2 and (shall be) thronged you 2 to 
HelP and wretched (is) the mehad (bed/ resting place- 
/ cradle/ fixed expanse) . 



13. J2<^ (already and affirmatively) was for you b an 
Ayaton* (message / sign/ proof) in fe'a'tay'ne w (two: bands- 
/ military detachments / groups)* both them met; a 



111 See the Lexicon attached to this Translation for the distinction between "£jj"= followed and "jjjI"= closely-followed. 
11 The word "ra'sekhoona" is a subjective, masculine, plural noun for which there is «o English equivalent, meaning: 
he-they that are firmly and profoundly established people. 

See the lexicon attached to this Translation for The Qur'an's characterisations of "'-1M\^"— the albab's possessors. 

13 The word "tpi" is closer than "lift" as you can say: "O^ 1 ' J 1" i nft.i tM 1 J J 1 - 4 iS- 1 ^," thus, "l)^" which is 
closer spatially and /wore specific. So, "directly and possessively" seems to indicate such closeness. See 

14 The word "<>*J" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and we/ vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task or requirement. Hence "enriches" is superior. 

15 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 
6 The word lJ J^j|l^^3rhTiarih^OTW^3u^ko^^o^ldj^ 
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fe'aton w {band/ military detachments / groupf mutually 
fights in Allah's path while another unbeliever;* 
they 2 see them twice their-like, the eye's seeing; 
and Allah supports 18 by His succor whom p [He] 
wills; verily in tha'leka (afar-that-it/ ' thatf surely (is) 
an aebratan {instructive parable/ example) for the 
abssa're (insights /discernments) possessors. 



r*-ft->JLH *4>-*-l> 



14 



(fiW adorned for the mankind love (of the 
(carnal) desires:* [of] 19 the women, and the sons, 
and the heaps (of) the heaped-up of [the] gold and }^^\ 
[the] silver, and [the] horses* the musawwama'te 
(marked/ imprinted), and the an'aa'me* 7 ® (cattle/ sheep- 
/ goats I and camels) w and the hartha (tillage / cultivation); 
tha'leka (afar-that-it/ thatf (is) a mata'ao 1 (resource for 
transitory worldly delights) (of) the life* (of) the world;* 
and Allah has husno 2 (ultimately meritorious 
the ma'aabP (willful-return). 



JJpJ\J <^Ljf 
^^Mj 

0 ^1 ^ jss 



Let- say [yo/^]: shall ouna'bbe'okom ([Jj inform you b by 
piece-ofsignificant-and-availing-news) by khayren (choicer- 
/ superior/ worthier) than tha'lekum (collective-afar-thai); 
for whom 1 ettaqaw (they who had reverentially guarded 
not to displease Allah) enda (by munificence of/ by Rule of) 
their Lord gardens* run* from under it* the rivers, 
immortals they 2 (are) in it;* and spouses (wives) 
muttahharaton (thef having been purged); and a redhwanon 
(ultimate delight/ gratification) from Allah; and Allah 
(is) Basseeron (keenly: Seer/ Omnoscient) by the eba'de 
(worshippers/ submitters). 



15 



9 



16. Who 1 say fhey: z (0), our Lord verily we, we believed, 
so Let [You] forgive for us our offenses and let-[Y<w] 
preclude us (from) The Fire's* torment. 



17. The ssabereena (people of patience) and the ssadeqeena 
(always-truth-enf oners), and the qa'neteena (they who are: 
devotedly obeyers/ submitters), and the he-expenders, 
and the mustaghfereena (forgiveness he-seekers) by the 
as'ha're (dawns' ere). 




The word "iSJ*'" is feminine, singular noun, hence: "another*'." So, unbeliever* is superscripted* '. 
The word <tJ iJd" comes from the "j&f" which is that "{divine) Might," as in the Ayah: "And the Heaven We 
built it by {divine) Might" (S51: 47), a kind of "Might" which Allah alone possesses. 
That is for, but "of is more descriptive as "of indicates " ' selectiveness" versus "for" suggests " entireness." 
The word "the an'am'" ="fUWl' or "na'am" means those animals that have cloven hoof (foot) and an udder, 
such as the camel, the cow, the jv?w/i, the etc. In Arabic: "ciJJa j JS"= jvfee/), < g«w/.r, <z«</ camels. 

21 The word "£lla"=" mata'ao" is rooted in the word with many meanings, among them: a resource for 
transitory worldly delist. See the Lexicon attached to this Translation for elaboration. 

22 Some linguists suggest that (y**^ is for the face while J-^' is for the parts of the body and other things. See (| 

23 The word 'VW' has several meanings, such as: (1) return to the place of abode, (2) return to the source of authority 
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18. Witnessed /testified Allah that no an elaha (a 
except Him, and the angels and possessors (of the 
erudition / knowledge, Qa 'eman 2 '' {constantly- Stander- 
I Maintainer [He]) by the qesttP {absolute justice post 
removal of injustice); no an elaha {a deity) except Him, 
The Mighty The Hakeemo 2(> {infinite hekmah Possessor) , 



ft> H\ '^i *i iit A«t j. I?- 
iSLfJ,\j 
^ \ v E ^lil 



19. Verily the religion enda (by: Rule / Dicta/ Munificence) 
{of Allah {is) [the] Islam; and not differed who 1 oto 
{had been given/ accorded they 2 ) the book except from 
after what came {to) them the erudition/knowledge, 
baghyyan {selfish excessiveness / transgression) among them; 
and whoever [he] unbelieves by Allah's Aya'te" 
{messages/ signs/ proofs) then verily Allah {is) swift {in) 
the reckoning. 



t$ Si 



4JJ 



AfL^\ J^J^l 



20. So e« (//^mutually they 2 argued you g then let-say 
[yotf]: aslamto (I consigned) my face {i.e. entity) for 
Allah, and who p ettaba'an 21 {[he] who closely followed 
me); and let-say \yotf\ for whom p oto {they 2 had been 
accorded) the book, and the ommeyeena 29, {they who are 
unlettered/ the Arabs): a'aslamtom {have you z become 
Muslims); so en (if aslamo (they K became Muslims), then 
Qad (already and affirmatively) ihtadaw (they z found and 
accepted the divine-guidance); and if they 2 diverted, then 
verily only on you g (is) the announcement, and 
Allah (is) Basseeron (keenly: Seer/ Omnoscienf) by the 
eba'de (worshippers! 



^-"al rule (j^ji^Mj 1_.T.^J| 

tffj git £l£ \$j 



21. Verily who r they 2 unbelieve by Allah's Aya'te w 
(messages/ signs/ proofs) and they 2 kill 29 the prophets by 
other than a right, and they 2 kill whom p command 
they 2 by the qestte (absolute justice post removal of injustice) 
of the mankind, so bashsher' 0 (let-tell 'yori pleasant tidings 
to) them, by a painful torment. 



^_fff- j\_jo <j!j^Juj 
i_j\JCjo .> "V/yvi i_>;^ 



24 The word is an adverbial construct; see ■ ) J"'> "1 'O'j^' v'j*! and i^J^l For lack of a better word 
in English to depict this adverbial sense the word "constantly" was prefixed to "Maintainer." I chose 
"Maintainer" in its sense of "keeping in state of constant efficiency and validity" a state doable by Allah only. 

25 The word " iWU l" is just "justice"— "J-J*^." Thus, "Jauill" is absolute justice post removal of the injustice. See the 
Lexicon attached to this Translation for the difference between "Jaufill" anc j "Jj*it," 
See the "Lexicon attached to this Translation for an exposition on the words and "?£*■." 
The word " closely'' is used to intensify the word "follow," as the Arabic is not "jA" 
The word "u#«i" (referring to the Arabs) is the plural for "<j^>l" = "unlettered." In English "unlettered' is an 
adjective, so »o plural for it. So I resorted to transliteration and parenthetical explanation. Also the "0*"'" could 
mean the Gentiles. 

The word "kill" here is used in the present/ future tense is, and Allah knows best, an epithet for them 
characterising them as killers of the prophets at all times. (Reader must bear in mind prophet vis-a-vis messenger). 
St^hs^L^xkoti^toxhf^^Ms^^ 
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22. Those who 1 (had) miscarried" their works w in 
the world" and the Hereafter;* and not for them 
of succorers. 




23. Have not \you*\ seen to whom 1 oto (thef had 
allotted/ accorded) a lot of the book, they 2 (are being) invited 
to Allah's Book, to rule among them, afterwards, 
diverts a team of them, while they (are) shunners. 



ot C±?> \yj\ Jl Ji -)\ 



24. Tha'leka (afar-that-it/ ' thaif (is) because verily they 
said: never touches/betides us The Fire w except 
days ma'adoda'terT (a few / countablesf and beguiled 
them in their religion what they z were jaftarona 
(thef craft a lie for fraudulent end) . 



25. So how tfdXw 31 (when) We gathered them for a day x 
no suspicion (£r) in it x and (had been) fulfilled-she y32 
every self* what earned-she v while they (are) not 
yodh'lamoona yi (to be wronged they 7 ). 



0 <&£&p;iSf£-» 



26. Let-say hw/]: Allahumma^ (0, Allah) Owner (0$ 
The proprietorships to'atey (fYoif] accord/ give) the 
pro prietorship x for whom p [You"] will and [Y<w s ] 
wrest The proprietorship* from whom p \You\ will; 
and [You"] aggrandize/dignify whom p [You*] will 
and [You*] humiliate whom p [You"] will; by Your 1 
Hand 35 (if) the khayro (mercy/ revelation / goodness / worthiness- 
/ possession/ provision/ power/ raln)\ verily You 8 (are) 
over every thing (if) Omnipotent. 



dS2W £^5J ids ^£&'i 



J* ^ -dJ^- iLSj o* 



1 jj> $ 



27. [You*] transpierce the night in the naha're and [You & ] 
transpierce the naha're {between sunrise and sunset) in the night; 
and tokhrejo (fYou\ emerge / produce) the hayya (llvlng- 
/ alive) from the mayye'te (eventually dying entity) and 
tokhrejo the mayye'te from the hayya; and tar\eqo 
([Y<w s ] provisions / victuals for sustenance to) 

whom p [You s ] will by other than a count. 



4 J-^ 1 4 JJI 



This "t3j" is »o/ a conditional article, See VrtH^I <^j", Jj*»-« -1 itjlj^t SjjIjcI, and <j^l ^ O^*^ 1 J^l 



The word "duSj" from 



meaning gathering the last component of any obligation to make it a 



whole. Thus, "^Aj" means had been endeavored and gathered the last part of an obligation and fulfilled it, 

33 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

34 The expression "^531"= "aji! Ij" means a call of invoking! supplicating! beseeching Allah. 



35 Some say that the "hands" are symbols of divine Might. What must be remembered is that none in existence 

like Allah, so there is #<?-way to compare Allah's "Hands" with anything. 
i6 The word "mayye'te" is commonly confused with "may'te" has no exact English equivalent per se. So, "mayye'te" is 
best approximated by an entity that will be eventually-dying, whereas "may'te"— "CijA" with a sokoon on the "ts" 
m£an^6fe£^nie^m^a^^W0%^onsiste^ 
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28. Let-not yattakhethee {they 1 take and make) the 
believers the unbelievers awle'ya'* (allies / guardians) of 
without/lesser than 39 the believers; and whoever 
[he] does tha'leka (afar-that-ilf then (that is) not of 
Allah in a thing, except that tattaqo (you 1 reverentially 
guard not to displease Allah) from them a toqattan* (a 
circumspective precaution)?' and youhadhdherokum (cautions 
you h ) Allah Nafsaho 40 (Hisself, i.e. His retribution), and 
to Allah (is) the destiny. 




29. Let-say hw]: <?« ($J you 2 hide what (if) in your 11 chests 
or you 2 disclose/ flash it x Allah knows it x and [He] 
knows what (are) in the Heavens* and what (are) in the 
Earth;" and Allah over every thing (is) Omnipotent. 



<> >-f- 4 . -Irf . "-til 



30. Day finds each self what worked-she v of 

(goodness/ desirables/ provision/ worshijSf muhdharan 41 (that 
which was presented/ produced predeterminedly vis-a-vis 
time and place); and what worked- she y of an ill x [if] 
longs 42 if that (were) between if* 43 and between [it x ] 4 
an amadan 45 (term-limit end) afar; and youhadhdhero- 



(cautions you b ) Allah Nafsaho*' (Himself, i.e. His ^ r^**^ l ^ ^ 



), and Allah (ir) Ra'oofon 47 (iteratively Forbearer- 
/ Clement) by the eba'de (worshippers I submitters, I slaves). 



31. Let- say hou 3 ]: en (if) were you c loving Allah then 

ettabe'oney 8 (let-you 7, closely-follow me) (then) Allah 
(shall) love you' and [He] forgives for you b your 11 
offenses; and Allah (is) Ghafooron (iterative Forgiver) 
Raheemon (iterative mercy Giver) . 



32. Let-say \you]: let-obey you 2 Allah and the messenger; 
then en (if) they 2 diverted, then verily Allah loves not 
the unbelievers. 



The word "jajj" from "jlijVI" which is "JlajSl" for "jli&l," as stated in 40*^ £p^; therefore, "jajj" i 
always taking and presuminf some thing about what was taken. Thus, it is not just the mere taking. 
The word "*LJjl" could also mean: friends, protectors, allies. 
That is besides or in preference to the believers. 

That is His retribution if you f violate His Criteria of established Sahreyah maxims. 

The word "muhdharan" — "tj' ?r> < " i s passive objective noun rooted in the past tense verb of "j*^*," So "Iji hi n 
means: presented predeterminedly vis-a-vis time and place), such as the student in a classroom. 
The word "Jjj" means having an earnest desire for some thing beyond reach, i.e. it cannot materialise in life, but 
surely will materialise in the Hereafter. 

This "it xv " refers to the "o^M" (the self"), in Arabic a feminine gender, so its vv reference must be feminized. 
This "it x " refers to "f j*"31 " the ill, in Arabic a masculine gender, so its* reference be made masculine. 
The word "AaVi" = "J»Sfl 4jI$J 5 " i.e. the term-limit end. See Cp^>. 
See See the lexicon attached to this Translation regarding "Nafsaho." 

The word " l -fJJj" of "441 jll" which is more intensive than "AuajJP' as "4*»jJl"="mercy," which is kindness 
imparting delight to its recipient; while "44lj2!" j s addition to "4aajI1" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "441 jll" is a ^r«/e<r/««-mercy=clemency. And "<-*jjJ 
is multitudinous protective mercy Doer or multitudinously clement. See £™t. 
^^£^o^^^^^^^^e^^^«*^^^£^o^^^Uow/^^the^Wbicj^^»^!^^ 
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33. Verily Allah estafa {superlatively and exclusively selected) 
Adam and Noohan (Noah) and aala 50 (family/ house- 
I kin I chief s I followers) TLbraheema (Abraham), and 
Imrana over the worlds. 



34. A progeny" some (of) it* of some; and Allah (is) 
Sa'meeon 51 (Acute-Hearer/ Enabler of others to hear/ favorable 
Answerer to prayer), Omniscient. 



35. Edh (when) said-she v Imran's [woman] (i.e. wife): 
my Lord, verily I vowed for You g what (is) in my 
belly, votary 52 ; so taqabbaP (let-clemently accept \You\) 
from me, verily You, g You s (are) The Sa'meeo SA (The 
Acute-Hearer/ The Enabler of others to 
Answerer to prayer). The Omniscient. 



Cjj <!>>»£■ £j\s^ oils il 

~- f^S^ . } 



j^JjJI oil tikj. 



36. Then lamma (when/ whence) delivered-she y her, said 
she: v my Lord, verily I delivered her a female; and 
Allah (is) knowinger by what delivered-she y ; and 
not the male (is) like the female; and that I named 
her Maryama (Mary); and verily I refuge her by 
You g and her offsprings (too) from the Satan, the 
ra'jeeme (he-who is ever multitudinously stoned/ cursed). 



J^j - £ t^_> jJAc-t ^1 1 



37. So taqabbald 55 (clemently accepted) her, her Lord by 
an acceptance hasanan (ultimate meritorious deed); and 
sprouted 56 her [He] a sprouting hasanan; and [Htf] 
(caused to) sponsor her Zacharia; everywhen [he] 
entered on her the niche 57 [he] found enda (by) her a 
re^qart (provision/ victual)-^ said [he]: O, Maryamo (Mary) 
where-from 58 for you y this; said she: 5 it x (is) from 



The word " ^itim l" means: selected the best from among other similars. The word is a transitive verb by (a) 
sr (b) with the prepositional letter In the case of (a) it could include more than a single element. In the case 

of (b) it means it is exclusivity, of "pi <Sn * <H \" that is "^1 tti i n Vt" is exclusively for a single element. See the 
lexicon to this Translation for elaboration and specific examples. 

The word "J!" has many meanings, among them: (1) the family of a person, i.e. wife and children, (2), the 
chiefs of a family (3) the followers of a certain leaders. (4) The distant indistinguishable human apparition. 
It is also used to ennoble and dignify. 

See the "Lexicon attached to this Translation for this multi-meaning word the "Same'o"= "£***»Jt." 
■ ,2 The word "muharraran"— "ijja-a" is an objective, masculine singular noun, meaning: he who is individualized or 

specified and made to worship or be in the service of the house of worship. In English like votary. 
53 The word used in The Qur'an is "J#*2" not "J^!"=accept. Thus, "JjSj" means accept with clemency ot 
mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept it, may not 
be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not perfect and complete. So, Allah 
is besought to accept it as is, with the already known shortcomings it may have therein. So Allah accepts it by 
His clemency. So, [You] clemently accept. 

See the Lexicon attached to this Translation for this multi-meaning word the "Same'o"— " fem u u t." 

55 In this case, as in this great Ayah, Allah clemently or mercifully accepted Mary's rearing. 

56 The word "14%^'," "sprouted her," not only in the sense of began her growth but developed her, which is yet 
another meaning of "sprout' 

37 he word "niche"— "<-jlj»-a" named "i-jlja-a" to worship in it, meaning to wage war ageist the Satan. 
58 TJie^TOr^^!^^niiultwiieanhT|^^^^ 
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ende (by munificence of/ by Rule of) Allah; verily Allah 
yar^oqo {grants provisions/ victuals) whom p [He] wills 
by other than a count. 



ilia Sj\ aA\ 6] 4&\ 



38. Afar- there 55 prayed (to) /invoked Zacharia his 
Lord, said [he]: my Lord let-grant [You s ] for me 
from ladon 6 (directly and possessively from) You 5 a ^ 4 v 

good* progeny; 61 verily You g (are) Sa'meeo^ 2 (Acute- 
Hearer/favorable Answerer to) the prayer/invocation. 



Cfj J\S ,*j> Uj^==j dJJUjb 



39. So [called-she v ] him the angels x63 while he (m) 
standing/ stander praying in the niche: verily Allah 

youbashshero 64 (tells pleasant tidings to) you 8 by Yahya (John), 
mussaddeqan 65 (accpter as credible) by a word 66 of Allah, 
and a master/ forbearer, and hassoran 67 (chastely 
and a prophet of the ssa'leheena (righteouspeople). 



i3^iiJ, "Oil U> Vlr"^' 4 



40. Said [^]: my Lord/lord 68 wherefrom (to) be for 
me a gholamon 70 (boy) while (already and affirmatively) 
attained me the agedness/elderliness and my 
[woman] (i.e. wife) (is) a barren/sterile; said [He/ he]: 
like tha'leka (afar-that-iif Allah does what [He] wills. 



0 iiSU jJS^t^fJ'iiT 



41. Said [^]: my Lord/lord, let- make [Yw s ]/jw s ] for 
me an Aya'tan" (sign)? said [He/ he]: yoxxt Aya'to w = 
(Aya'tan w is) that [)/6w s ] speak not (to) the mankind 
for) three days, save symbolically; 71 and let-remember 
[you s ] your 1 Lord myriadly, and sabbeh 72 (let-say [you s ] : 
subhana Allah) by the aasheyye 73 (the early part of night) 
and the ebka're 74 (a little after sun rise until mid-i 



0 ^=4^ c^-j 



In Arabic the words: "U*," "iilUA 5 " anc j "dliA" are used respectively for "here" (near), "there" (middle) and "farl 
there (for the furthest)." Thus, "tSUSA" implies that Zacharia's prayer came later, i.e. not there and then when| 
Mary said: "verily, Allah provides whom He wills without count." 

The word "0^" is closer than "Jjft" as you can say: "0^ iSuIajij quA JUJl j JU &■&■" thus, "6^" which closer| 
spatially and_more specific. So, "directly and possessively from" (You) seems to indicate such closeness. See CP^. 
The word "4jjJ" linguistically has double meaning: (1) ancestry or (2) progeny. See djUuut. In this context pro± 
seems to be what applies. 

See the lexicon attached to this Translation for this multi-meaning word the "Same'o"= " ^ua it." 
See the Lexicon attached to this Translation for the word "ASfiUll" although in the plural what is meant is one\ 
great angel, that of Gabriel. Some time in the Arabic tongue expressions they say: where are the "princes" orl 
the "bosses" when they mean the prince or the boss respectively. Also, since the "a£j5U1I"= angels, is a "brokenX 
plural' in Arabic Grammar, its reference is feminized, hence "called-s$e v him." 
See the Lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=J^ a \j^H 
65 The word "musaddeqan" is more than an "affirmer," it is accepter of the referent as credible. 

The expression "by word of Allah" means Allah's messenger and prophet Isa (Jesus) peace be upon him and 
his chaste mother, who came into existence by Allah's word: "be" and he became. 

The word is a subjective noun in the intensive form, meaning he who is abstainer (from sexual 

activities, while capable of doing it). That is to say: he who is chastely abstainer. 
The word "W," in 'Vj" here could mean: (1) Allah or (2) the Arch Angel, Gabriel. See c^KA 
The word is a multi-meaning adverbial particle: wherefrom. 

The word "gholamon" means (1) a male boy, (2) a young mustached boy, (3) a hireling, (4) a servant/ slave. 
That is gesturally. 

72 The phrase "subhana Allah" means: Allah is hallowedly and marvelously deemed transcending all defects, and that ah 
solemnly stand in awe and utmost consecration of Him. 

The word: = "early part of night," as there is no English equivalent for "iy^". 

T^^wo^^|^!^the^me^e^od^p^nrring^^^^^^^^^«^^^^^^^^^^^^^^^^^^^ 
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42. And edh (when) said-she y the angels (Arch Angle 
Gabriele): O, Maryamo (Mary) verily Allah esstafa 5 
(superlatively and exclusively selected) you yg and tahha'ra'ke 
([He] purged you 1 ®) and esstafa [He] you y over the 
worlds' women. 



^jiul*^v> ds^&»\ '**\\ 



43. O, 



(M^ry): uq'no'tee (let-you: y devotedly-obey- 
for your 5 Lord and let-kowtow [y0# yg ] and 
erka'ey (let-markedly bow \you yg ] i.e. head stooping, chest 
paralleling the ground and both palms leaning on the 
knees) with the ra'keyeena (they who markedly bow i.e. 
head stooping, chest paralleling the ground and both palms 
leaning on the knees in the Prayer)- 



0 ^sd$f e ^ 



44. Tha leka (that-afar-it / thai) (is) of the invisible an'ba 
(significant-and-availing-tidingsf [We] reveal 77 it x to you; g 
and you 8 were not laday (directly present by) them 
edh (when) throwing they 2 their pens (arrows), which 
(of) them (should) sponsor Maryama (Mary); and 
you 8 were not laday them edh dispute they 2 (as to the 
sponsorship of her upbringing). 



£3 J-*^ ->4^ (Mr*^ 



45. (when) said-she y the angels (/4rrZ> Angle Gabriele) 
O, Maryamo (Mary) verily Allah youbashshero 79 (tells 
pleasant tidings to) you 78 by a word from Him, his 
name (is): the Messiah Esa (Jesus), Maryama 's (Mary's) 
son, notable/prestigious in the world NV and the 
Hereafter*" and of the mugarrabeena (he-who is among 
the ones brought nighest to Allah). 



46. And [fo] speaks (/o) the mankind in the cradle and 

(maturely) and of the ssa'leheena 80 (righteous-peop 



47. Said-she: y my lord (Arch Angle Gabriele) where- 
from 81 (to) be for me a child 2 while not yamsas 
(touch/ come-on to/ had sexual relation with) me a human; 
said [he]: like tha'leka (that-afar-it/ thai) Allah creates 
what [He] wills; if [H<?] judged a matter x so verily 
only says [He] for it: x let-fvo^/] be so [if] is. 



75 See the lexicon attached to this Translation or footnote 657 above for elaboration on this word. 

76 See the lexicon attached to this Translation for "naba'a^ 

77 The word "(j^jj" is rooted in if^J" which denotes at least six diverse meanings, all fit 
communicating, gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "<^jJI" is 
jire3ot king. See 0*^'. 

The word "j^" in "ffc^" from "0-^" is closer than ".lift" as you can say: "cjVt iffLuajL <_yuJ JUJt j JU cS-ii&," so| 
"O-^" which closer spatially and more specific. So, "directly present by" (them) seems to indicate such closeness. See 0*-*^. 

79 See footnote 64 above regarding j&a. 

80 The Arabic word "u J"^ mi l" is plural for "jtJLa," G f which he, Esa, is «»e of them. The English word "righteous" 



connective nounl 



is an adjective so no plural for it; "hence, salehen {righteous people). He spoke in the "cradle" as a phenomenal sign/ prooA 
exonerating his chaste mother, and "maturely" as Allah's Prophet and Messenger to the Israelites. 

81 See footnote 69 above, regarding "yjt." 

82 The word "^j" applies to a "son" or a "daughter." See <£ J l4^. 

83 The particle is "^j^ ji (*■"!,"_= conditional noun/particle; or "^>" = "J>*a>« (*-«!'' 
me^nmg^w^jo^See J>*»^ <o'j^ ^J*! and 4^ - 1 '0>^l j^l 
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48. And [He] teaches him the book, and the hekmatd ili===^\j ££0 



and the Torah and the Euangelion 



86 



49. And a messenger to Israel's sons: anney {that I) qad 
[already and affirmatively) came (to) you b by an AyatetF 
(miracle/ sign/ proqff from your 11 Lord; verily [J] create 
for you b of the mud like the bird's-mold x then [i] 
blow in it; x then [if] be w a bird x by Allah's leave; 
and [i] cure the akmah {blind at birth) and the leper; 
and [I] quicken the deceased, by Allah's leave; and 
ouna'bbe'o ([I] inform by piece-of-significant-and-availing- 
news to) you b by what you 2 eat and what you 2 save in 
your" houses; verily in tha'leka (that-afar-it/ thai) surely 
(is) an Ayatari* (sign/ proofs for you b en (if) you c were 
believers. 



*p Z$ tyi 4 %\ E ^=vJ?. 4 



50. And mussaddeqan^ 1 (accepter as credible) for what (had 
been) between-my-hands w (i.e. before me) of the Torah; 
and to legitimize [I] for you b some (of that) which x 
(had been) illegitimated on you; b and I came (to) 
you b by an Ayaten" (miracle / sign / proofs from your 11 
Lord; so ettaqo (let-reverentially guard you 1 not to 
displease) Allah and let- you 2 obey [me]. 88 



51. Verily Allah (is) my Lord and your 11 Lord, so let- 
worship Him you; 2 this (is) Sse'ratten (path) straight. 



*> »'t< *>, " ,1', 



52. Then lamma (when/ whence) sensed Esa (Jesus) from 
them the unbelief said [he]: who a (are) my succorers 
to Allah; said the Disciples: we (are) Allah's succorers, 
we believed by Allah and let- witness/ testify \yoif] 
by- such we surely (are) Muslims (consigners to Allah). 



.<^A-^ est i^it; £t 



53. (0), our Lord: we believed by what (/W) descended C-.^j cJj' ^ t5^» ^-%> 
You g and ettaba'na (we closely-followed) the messenger, 
so let-[Yo//] write us with the witnesses. 



54. And machinated they 2 machination, and Allah (£f) ^ f^=Cj 

khayro (superior / worthier) of the machinators. 0i -^VlJf^i. 



he word 'V^'"=book, or "*M^I"= writing, i.e. hand-writing. See<j^ a J^ 

85 See the Lexicon attached to this Translation for "hekma." 

86 This translator does not believe it is fit to parenthetically state "the Gospel' for the Euangelion, as the Euangelion 
is the ^we unaltered divine Hook to 7j» (Jesus); whereas the Gospel is verifiable authored book by mostly unknown 
authors - , and is verifiablj full of errors and contradictions. 

87 The word "musaddeqan" is more than an "affirmer," it is accepter of the referent as credible. 
The letter "0" in "uJ*^ 1 ," by Arabic (Linguistic) Rule, is called Y ^i* «J^1 jl ^AjJt which 
precedes the speaker's pronoun The speaker's pronoun in "0J^*J"" is omitted, for " ' t ji^'iti 
^allevkmon^igjitenin^^r^^tf/^r^ See yfl->* ■ i J"'> *J 'Olj^l ^Jp) 
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55. Edh ((when) Allah said: O, Esa (Jesus), verily I am 
mutawafeeka 89 (receivingyou 5 whole) and raising you g to 
Me, and purging you 8 [I\ from whom 1 unbelieved 
they; 2 and [I am] making whom 1 ettaba'aka 90 (they- who 
closely followed you 5 ) above whom 1 unbelieved they 2 , 
to The Qeyamatey's" (Judgment's) Day; afterwards to 
Me (is) your 11 return then [i] rule among you b in 
what you c were in it x differing. 



tjl Alii j\ 

0? ^TrZs-^ ^ 



56. So as-to who 1 unbelieved they, 2 then [i] torment ^jxS ^Jl 
them a hard/ severe torment in the world w and the 
Hereafter;" and not for them of succorers. 



57. And as-to whom 1 they 2 believed and they 2 worked 
the righteous-works w so fulfills 91 (for) them [He] their 
remunerations; and Allah loves not the dha'lemeena 92 
(injustice-doers). 



0? d^i iit> 



58. Tha'leka x (that-afar-it/ ' thaff [We] recite it x on you g of 
the AyaW (messages/ signs/ proofs) and The Thekro 
(Qur'an) The Hakeeme, 93 infinite hekmah 9A Possessor). 



0 ^iJ\ jilfj 



59. Verily Esa's (Jesus) parable/example enda (by rule 
of) Allah (is) like Adam's parable/example, [He] 
created him of tora'ben (crushed sand); afterwards 
[He] said to him: let-[)/6w s ] be, so [he] is. 



0 ojcs J: 4 



60. The right (is) from your' Lord so let-not be [you*] 
of the dubitantes. 



61. So whoever [^] mutually argued you g in him 
(Esa/ Jesus) from after what came (to) you g of the 
knowledge/erudition, then let-say [you]: let-come 
you 2 : [we] summon our sons and your" sons and 
our women and your 11 women and our selves w and 
your 11 selves w afterwards nabta'hel ([we] elaborately supplicate- 
/ mutually curse), then [we] make Allah's curse on the liars. 



U AjO (j» JLj3 <Jio-\a- 
^kl^ij \if.\^J$J ^5"t\jIJ_j lijLijI 



62. Verily this (£f) surely it* the narrative x the right x ; 
and not of an e/^/z (<z deity) except Allah; and 
verily Allah (is) surely He (is) The Mighty The 

Hakeemo 95 (infinite hekmah 96 Possessor) . 



% U dj£> '^t 4\ & z* 

0? ^i^v>JI jj^Jill 



The word * : ^ CX5^ T3J$~i ci^ <^-4l& >£L * ^jI liLfijl^ =_ ^Jl <c y^.j tljj^ i—i ^ ^L-JI aAc ^jnnilll 

^jUalJl jJijl, JLi.311 jL^Jl<Ija j j jVI So mutwaffeka=\ am recieving you s in i.e. feA anc] soul. 

90 The word "closely" is used to intensify the word "followed" as the Arabic is 

91 The word "^Ji" in from = "j»Lajl! ; " meaning gathering the last component of any obligation to\ 
make it a whole. Thus, "cAfci" means endeavor and gather the last part of an obligation to fulfill it. 

92 The = "the injustice-doer," as "j»UaJ!" = "injustice.' 

93 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j "?£*■" 

94 See the Lexicon attached to this Translation for "hekma." 

95 See the Lexicon attached to this Translation for an exposition on the words " ^jSaJ t" and 



96 



See Lexicon attached to this Translation for "hekma." 
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63. So en (if) they 2 diverted, then verily Allah (is) Omniscient 'M % $ 

by the corrupters. 



64. Le-say [you\. O, folks (of the book let-come you 2 
to a (/kr// mutually equitable) word between us 

and [between] you: b that not [we] worship except 
Allah and [we] partner not by Him a thing; and let- 
not yattakhetha (take and make) some (of us some 
(as) lords of lesser than/without Allah; then, en (if) 
they 2 diverted, then let-say ]you\. let-testify/witness 
you 2 by-such we surely (are) Muslims (consigners to Alia})). 



^ \J1L^ <_ii£J\ Jib Ji 

VI >S^JJ ^~^r> fly* }A£=> 

* H zj& ■£ ^ 



\ _>! _>Ls _p oji >iT 03 I 



65. O, the book's folks, wherefore mutually you 2 
argue in Ebraheema (Abraham) while not (had been) 
descended-she v the Torah w and the Euangefion x98 
except from after him; do then not reason you. 2 



66. Ha you these mutually argued you c in what for you 1 £j 
by it x erudition/knowledge, so wherefore mutually 
argue you 2 in what not for you b by it x erudition- 
/knowledge; and Allah knows and you f know not. 



(j-jj tLj-S 0 jiU '"pLC "Aj I 



67. Neither was Ebraheemo (Abraham) a Jewish and 
nor a Nasraneyyan (Christian); [and,] but [/^] was 
haneefan" (soundly leaning [he]) Muslim, and [he] was 
not of the mushre-keena (he-they who partner deities with 
Allah/ he-poljtheists) . 



68. Verily worthiest (o^ the mankind by Ebraheema 
(Abraham) (are) surely who 1 ettaba'a (thef- who closely 
followed) him, and this x [the] prophet, and who 1 
they 2 believed; and Allah (is) the believers' fPV/| 
(Guardian/ Ally) . 



*g\ #3 



69. Longed-she yI00 a taefa'ton* (a group /faction / partyY 
of the book's folks if 101 they 2 (could) mislead you b 
and not they 2 mislead except themselves" while not 
perceive they. 2 



* The word "»l j">" means J Jft =just, as it is an adjective= i.e. qualitative/ describtive; qualifying 4 -«^=word. 
That is how uj>^' say. For example, among them: '^=> ^1 'lS jjUI ' ji& Cd'o^P of) and many others. 

97 The word "JiSj" from "jlijVI" which is "Jl*ja!" for "JliWI," as stated in 'JJ* 11 O 1 ^; therefore, "jiSl" is| 
always taking presuming some thing about what was taken. Thus, it is not just the mere taking. 

98 See the Lexicon attached to this Translation for the word "Euangelion" presumably the "Gospel." 

99 The word "Iaua" = "vL^" in this Ayah is a predicate construct (for 0^), hence "incliner/ soundly leaning [he]. 
See J >«^ io'j^' 4 , 'j e !. The " inclining/ leaning" is /« religion or faith of Ibraheem's (Abraham's); as| 
he inclined/ leaned away from his people's faith which was based on multiple idols' worships. 

100 The word "^Jj," translated as "longed-she?" means an earnest, heartfelt desire, especially for something 
beyond reach. That is to say: what many long for is not going to happen. 

101 The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See cltf! "r 1 ^' cr™- 4 . 
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70. O, you the book's folks: wherefore you 2 unbelieve by 
Allah's Aya'te™ {miracle/ igns/ proofs) while you f witness. 



71. O, you the book's folks: wherefore addle you 2 the 
right x by the falsehood x and you 2 conceal the right x 
while you f know. 



72. And said-she v a tta'efa'torT {group/ faction /partyf of 
the book's folks: let-believe you 2 by {thai) which x 
{had been) descended on who r they 2 believed the 
naha're {between sunrise and sunsetf face x102 and let- 
unbelieve you 2 {by) its x end; x la' alia {craving currently 
unavailable deed that, perhaps) they return they. 2 



73. And let-not believe you 2 except for whom 1 ' [he] 
followed your 11 religion; let-say [you*]: verily the 
huda {divine-guidance) (is) Allah's huda; that youa'ta {to 
be accorded/ given) an ahadon 103 {a: unique one I lone I any- 
one) like what oteytom (jou c had been accorded/ given) or 
they 2 mutually argue {with) you b enda {by rule of) 
your" Lord; let-say \you*]: verily the munificence x 
(is) by Allah's hand w 4 youa'tey {[He] accords /gives) it x 
{to) whom p [He] wills; and Allah (is) Wa'seon 105 
(Surrounder and encompassing all things) . Omniscient. 



» c**tr i 



74. Particularizes [He] by His mercy* whom p [He] wills, 
and Allah (is) possessor (of) the munificence the great. 



75. And of the book s folks whom p <?« (if) [you ] 
entrust him by a talent x jouaddej (he personally 
delivers or performs his full obligations due to) it x to you; g 
and of them whom 1 ' en (if [you s ] entrust him by a 
dinar' (a gold coinf not jouaddej it x to you g except when°- 
/as-long-as 108 you g bided on him standing/stander; 
tha'leka (afar-that-it/ ' thaff (is) because verily said 
they: 2 not on us in the ommeyeena 109 (they who are 
unlettered/ the Arabs) a path; and say they 2 on Allah 
the untruth while they know. 



£J& & dJi £ 4\ 3&\ 

J| jid j^il tiU'j 



102 The expression "day's face," is Arabic tongue expression meaning the beginning of the day. 

103 See the 'Lexicon attached to this Translation regarding 

104 Some maintain that the "hands" are symbols of divine Might or Power. 

105 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eon" also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 

106 A talent" = "jUaia" j s an amount of weight equal to 1 ,200ounces of gold, used in ancient time. 

107 With respect the word "youaddey" it is to be noted that it is from meaning: personally performing (the 
obligation), e.g.: a payer must pay the payment _to the payee in person or in certain circumstances the payee's legal 
representative. This is in contrast to "waffa"= "^3" paid the full obligations in any way. 

108 See the Lexicon attached to this Translation regarding, "4jji^. * It U>." 
ll9 ^e^tiT£^^^w7^toche^^^ti^nw^/wMxg^^m^ 
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not); whoever [he] fulfilled by his 
covenant and ettaqa (he had reverentially guarded not to 
displease Allah), then verily Allah loves the mutaqeena 
(reverential guarders against Allah's displeasure). 



77. Verily who 1 purchase they 2 by Allah's covenant 
and their ayma'ne (oaths) a little price, those for 
them no khalaqa 112 (good-portion / lot) in the Hereafter , NV 
and neither Allah speaks (to) them nor looks at 
them [He] The Qeyamatey's" (Judgment's) Day, nor 
you%akkey in (He: exculpates I befits I suits and blesses) 
them, and for them (is) a painful torment. 



A^jo 0_}J\J^ ctf»\ Oi 

■3 ^4j\ 




78. And verily of them surely a team, they 2 twist their jt 5^ li>Ji) <3)S 
tongues by the book x to you 2 reckon it x of the 
book x while it x (is) not of the book; x and say they: 2 

it x (is) from ende (springing from / ^/ w/<? of) Allah while ^ jc^^^a £j ^\ S* I 
it x (£f) not from ende Allah; and they 2 say on Allah ^j&'i ^\ ^ oJ>uj 
the untruth while they know. ^ 5^£j£ 



79. Not was for a human thatyoua'tey (accords /gives) him 
Allah the book x and the rule 1 and the prophet- 
hood w afterwards [he] says for the mankind: let- 
you 2 be ebadan {worshippers I slaves) for me of without- 
/lesser than Allah; [and,] but let-you 2 be rabbaneyyena 
(Lordly-clerics) by what you c were teaching the book 
and by what you c were studying. 



80. And not commands you B [he] to tattakhetho 115 (you 1 
take and presume) the angels and the prophets lords; 
would [he] command you b by the unbelief after edh 
you (are) Muslims. 



< ^\\f^&pfk i % £ 



81. And edh (when) took Allah the prophets' 

meethaqdf nb (ratified-covenantf for what aa'taytokom 
([I] accorded/ gave you h ) of a book and hekmaten ni 



<0J) Jii-I i\ j 




110 The word "bala"= " 'indeed-not" is absolutely not synonymous to "yes"="j>*j," see the Lexicon attached to this 
Translation for more elaboration. 

111 The word from "plfljll," = "fLul\j' meaning gathering the last component of any obligation to make it a whole. 
So, "tAj!" means had endeavored and gathered the last part of an obligation and fulfilled it. 

112 The word "<jpli" has two similar but distinct meanings: (1) good portion, or (2) the good traits of a person 
for which he is praised for it. See i£ J ^l 

113 The word that's, and Allah is knowinger, [He] exculpates, befits/ suits and blessed. See ci'-**^ and j jni l i'l l. 

114 The word "the hukman"— j s subjective, singular, masculine noun meaning: possession of souna 
understandingeffectingjust judgment all around with respect to, all conducts of the possessor. 

115 The word "J»Sj" from "jliMI" which is "Jt*J$!" for "jtajSfl," as stated in O 1 -^; therefore,"^!" is always 
taking and making and presuming some thing of what was taken. Thus, it is not just the mere taking. 

116 The word "(jt-t«"= '-"assured covenant" and "-^'^covenant. See the Lexicon attached to this Translation. 

117 The English word "wisdom" is highly inadequate term to describe its supposed Arabic equivalent "hekmah." 
^e^Ae^^^w^atoche^^^tiii^^H^^^^ra^^^^o^Won^^^^^^^^^^^^^^^^^^^^^ 



S03-Aa'le-Aemran 



3 Jl Sj_j_m 



(wisdom); after-wards came (to) you a messenger 
mussadd.eqon ni (accepter as credible) for what (is) with 
you b to assuredly 1 9 believe you 2 by him and surely 
assuredly succor him you; 2 said [He]: have 
acknowledged you c and took you c on tha'lekum 
(collective-afar-that) essrey 120 (my severe, heavy, personal, 
and most burdensome pledge/ obligation); said they: 2 we 
acknowledged; said [He]: then let- witness/ testify 
you 2 and I am with you b of the Witnessers/Testifiers. 




», >s ,^ „ r 



82. So whoever [^] shifted/ diverted after tha'leka (that- 
afar-it / that) then those they (are) the fa'seeqoona 121 
(rebels vis-a-vis Allah' s command). 



^LA^Jjli City's jou ,>j 
0" ^L^ y-^ (£* 



83. Do then other than Allah's religion they 2 desire; 
and for Him aslama (had submitted to the criteria of 
Islam) who p (are) in the Heavens w and the Earth w 
voluntarily and coercively; 122 and to Him (shall be) 
returned they. 2 



84. Le-say we believed by Allah and what (had 

been) descended on us and what (had been) 
descended on Ebraheema (Abraham) and Ismaela 
(Ishmael) and Es'haqa (Isaac) and Ya'aqooba (Jacob) 
and the asba'tte (tribes/ Israel's children) and what oteya 
(had been accorded/ given to) Mosa (Moses), and Esa 
Jesus) and the prophets from their Lord; not 
differentiate [we] among an ahaden 12 ^ (a lone/ any-one) 
of them; and we (are) for Him (are) Muslims. 



S-t^^^jf-^Qi z£ 3/* 



85. And whoever jabtaghey 124 ([he] earnestly-quests) other 
than [the] Islam (as) a religion, so never (to be) 
accepted from [him], and [he] (is) in the Hereafter w 
of the losers. 



(jis Ijo j (*P L ^'"^ -4^ C^*J 



<y <3 y*j o-i*i 



86. How jahdey (divines-guides) Allah a people unbelieved 
they 2 after their belief and witnessed/testified they 2 
that the messenger (is) right; and came x125 (to) them 



118 The word " musaddeqon" is more than an "affirmer," it is accepter of the referent as credible. 

119 The "J" in "0"j^" and "Oj^eZl" are juratory" 'J" — "^uill J" amounting to= "JjSblW' i.e. affirmation, expressed 
in both cases by "assuredly" . 

120 See the lexicon attached to this Translation for more details for the word "esr" and its awesome meanings of 
various deflections. 

121 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

122 See the Lexicon attached to this Translation for the distinction between "^3,"fatha on the as in this 
4)W>, and " dhammah on the "<^," as in (S46: 15), and as in (S2:256). 

123 See footnote 712 above regarding 

124 The word "y*^!"= "Ijjj* ljIL" meaning: earnestly quested. 

125 The word "M*" in the locution a masculine gender verb, instead of "j*^^," for the "liuylt" = 
"evidences-she,- v " a feminine gender; however the coming , and Allah knows best, is in reference to a 
«?^w&^aid^r^xr5resentedjn£rej3v^arf^i 



83 
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the evidences-she;- and Allah not yahdey the people, 
the dha'lemeena X2(> {injustice-doers). 



21 OliLJi (*-»«Vj 3»- 



87. Those their requital (/>): verily on them (is) Allah's 
curse and the angels' and the mankind's wholes. 



Immortals they 2 (are) in it w not (to be) lightened a V 27 
them the torment, nor (are) they (/<? be) reprieved. 



89 



Except whom 1 repented they 2 from after tha'leka 
(that-ajar-it I thai) and reformed they 2 then verily Allah 
(is) Ghajooron (iterative Forgiver) Raheemon (iterative mercy Giver). 



90. Verily who r unbelieved they 2 after their belief, 
afterwards i%dado m (they K jurther-augmented) a unbelief 
never (to be) accepted their repentance; and those 
they (are) the strayers. 



y z - 1 i /r V \ > <"-\\ 



0 Sj^t^^jlj 



91. Verily who 1 unbelieved they 2 and died they 2 while 
they (were) unbelievers, then never (to be) accepted 
of an aha'de 129 (a lone I any -one) (of) them the 
Earth's" full (of) gold x even if [he] ransomed by it; x 
those for them (is) a painful torment and not for 
them of succorers. 



jll^ p*j lyUj o>ij\ 'o\ 

> T * ^ \ ' f ? 



92. Never attain you 2 the berra 130 (Paradise as a reward- 
I the-just-and-dutiful), until you 2 expend of whatever 
you 2 love; and whatever you 2 expend of a thing 35 so 
verily Allah (is) by it x Omniscient. 



« if < f - . « \" / -t 



93. All the tta'aamd' (wheat/ edibles/ food-grains)^ was legitimate 
for Israel's sons, except what illegitimized Israel 
on himself of before that tona^ala (had been iteratively 
descended) the Torah; let- say \yoif\: then oto (let- 
produce/ come) you 2 by the Torah w then you 2 recite if* en 
(if) you b were ssadeqeena (always-truth-enjorcers). 



94. Then whoever crafted a lie jor jraudulent end) on -uo £^ C> 



— [he], immediately following the verb came. The reference is for the "right"— The Qur'an, or the Messenger, that camel 
with the valid proofs, and sound arguments. In Arabic the "right"— The Qur' an, the Messenger all are masculinel 
genders, hence Clearly, the "fA" in "j»*?^,"is the objective pronoun. 

126 The "<>4JUa" = "the injustice-doer," as "flliJI" = "injustice." 

127 See the lexicon attached to this Translation for the various meanings of the prepositional 'letter" 'Cf- ." 

128 The word "JlJjj" implies greater intensity, and says it is "jw' So furtheris prefixed for this purpose. 

129 See the Lexicon attached to this Translation regarding 

130 The word "the berra" has many meanings, both linguistic and Shareyah meanings. Refer to the Lexicon to thisl 
Translation for fuller meanings. 
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Allah the untruth from after tha'leka (afar-that-iff then 
those they (are) the dha'lemoona 131 (injustice-doers). 



95. Le-say [you*]: ssadaqa (always-enforced-the-truth) Allah; 
so ettabe'ao (let-you 7 - closely-follow) Ebraheema's {Abraham's) 
sect"/ faith" haneefan 132 (rightly-leaning [he]) and not 
was [he] of the mushrekeena (he-they who partner deities 
with Allah, he-polytheists). 



96. Truly, first House x established for the mankind (is) 
(that) which x (is) by Bakkata 133 , (Makkata) blessedly, 
and a hudan (divine-guidance) for the worlds. 



97. In it x (are) evident" Ay a' tori* (miracles / signs / proofs) 
Ebraheema's (Abraham's) maqamo (standing-place) and 
whoever [he] entered it x was aa'menan (self-safety- 
securer); and for Allah on the mankind (is) the 
House-pilgrimage whoever [he] could to it x a path; 
and who-ever [he] unbelieved verily Allah (is) rich- 
/in-no-need a'n 13 (regarding) the worlds. 



" -v. >,<i »■ 
^f- *it h% o*3 %>f- 

•0 1jA<^\ 



98. Le-say JjW]: O, the book's folks, wherefore you 2 
unbelieve by Allah's Aya'te w (miracles/ igns/ proofs) 
and/while 135 Allah (is) Witnesser/Testifier 13 over 
what you 2 work. 



^ £ s fit, , , 



99. Le-say [you 1 ]: O, the book's folks wherefore you 2 
repel a'n (off/ regarding) Allah's path whom p [he] 
believed, tabghonaha 137 (eamestly-quest if you 7 ) crookedly, 
while you c (are) witnesses and not Allah (is) surely 
neglector amma l3% (regarding) what you 2 work. 



100. O, you who 1 believed they: 2 en (if you 2 obey a team 
of whom 1 ' oto (had been accorded / given they 2 ) the book 
yaroddokom 139 (they z forthwith -return you h ) after your 11 
belief unbelievers. 



131 The "Q>«JUa" = "the injustice-doer," as "fJla)l" = "injustice." See footnote 148 below. 

132 The word "liu»" = "5Ua 5 " in this Ayah is a predicate construct, hence "incliner" or "leanly." See '<l)ij^l "-hO 6 ! 

fjil^a J>«a^I. The "inclining/ leaning' is to the sound religion or faith of Ibraheem's (Abraham's); as he inclined/ leanea 
away from his people's faith which was based on multiple idols' worships. 

133 "Bakkata"- 'Btf/£/fezA"=Makkah or Macca. 

134 See the Lexicon attached to this Translation for the various meanings of the prepositional 'letter" 'Cf- ." 

135 This "j" could be either be "inceptive" = "pIJjjVI" or it could be "j"= "JIaI1"= "the state, the circumstance." so, 
it is rendered as: "and/ while," to cover both possibilities, as either is possible in this context. 

136 (y^ ^jjg worc j " \ij i n " is equivalent to JfcLA" but a lot stronger. Clearly " \j$ ■ " " is in the intensive form of "J*U«." 
(2) Additionally " \j$ ■ " " or "Jj^jill" is of the beautiful names of Allah, hence the concept of being iterative 
witnesser, as He is absolutely just and right. (3) Also " \i$ ' " " or " \!fl w ' is the "living," i.e. he who was killed 
in the way/ cause of Allah, therefore, he is "living" in Allah's custody, and in the Day of Judgment he will 
be among those who bear witness along with the prophets and his likes. 

137 The word is rooted in meaning: earnestly quest oi earnestly seek for. 

138 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP." 
39 See the Lexicon attached to this Translation for elaboration on the word " J j" me^nm^rtmy^orthmth^ 
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101. And [how] you 2 unbelieve, while you (are 

recited on you b Allah's Aya'te" (messages I tatements) 
and [in] you b {is) His messenger and whoever 
ja'atassem {[he] safeguards / adheres) 40 by Allah then 
qad {already and affirmatively) hudeya {[he] had 
divinely-guided) to a Sse'ratten {road/ 'way) straight. 




JUS <0iV> jtfs^i*) J 



102. O you, who 1 believed they 2 ettaqo {let reverentially 
guard you z not to displease) Allah His right toqa'te 
{reverential guarding against His displeasure), and let-not 
you 2 assuredly die except while you f (are) Muslims. 



103. And ea'tassemo {let-safeguard/ adhere you 2 ) by Allah's 
rope together and let-not separate you; 2 and let- 
remember you 2 Allah's boon w141 on you b edh {when) 
you c were enemies then [He] conciliated among 
your" hearts so you c became by His boon w brothers, 
while you b were on a brink of a pit* of fire; w then 
[He] rescued you b from it; w like tha'leka (afar-that-iif 
manifests Allah for you b His Aya'te* (miracles / signs- 
I proofs) la alia {craving currently unavailable deed that, 
perhaps) you b tahtadona {you 1 become divinely-guided). 



oJU iUkfit ^£ 'i\ ^Z^O 



^5_£>i Sit j^Gi ^Slj 



104. And let-be w of you b an ummatotf 1 {community 
I people)^ invite they 2 to the khayrey {lawful: desiables 

I goodness-worship) and they 2 command by the ma'aroofi & ^j&J <j£*% o£* 

(popularly acceptable and not Sharey'ah disapproved maxitnf 
and they 2 restrain an (off/ regarding) the munka're' 1 
(rationally objectionable or Sharey'ah prohibited maximf 
and those they (are) the thrivers. 



105. And let-not be x you 2 like whom 1 they 2 separated and 
differed they 2 from after what came x (to) them the 
evidences;* and those, for them (is) a torment, great. 



i^sj-aj \yj£5 

0 jl^ <£>te f£ iiiijis 



106. A day: (when) whiten faces and blacken faces; 143 
then as-to whom 1 blackened-she y144 their faces, have 
you c unbelieved after your 11 belief; so let-taste you 2 
the torment, by what were you c unbelieving. 



L«is o 3>-j j *y?j f .y 
lL ijUuJ\ iyjjvs -Uj 



140 That is firmly adheres to His religion, Islam, as: "Verily, the religion enda (by rule of) Allah (is) [the] Islam." 
(-53:19). Also, The Qur'an says: "So, never you die except while jou (are) Muslims." (S2: 132). 

141 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

142 The word "munkai , —"^ A " means rationally objectionable or Islam prohibited act. See the Lexicon attached to 
this Translation for more details of this very important and rather recurrent word in Islamic literature. 

143 The expression "whiten faces and blacken faces" is an Arabic tongue expression meaning seeing what 
pleases or what displeases respectively. 

44 Ibid, regarding blackened. 
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107. And as-to whom" whitened-she y their faces so in 
Allah's mercy w they (are) in it vv immortals. 




. < »>> >> » <r-vf 'At fiy 

SjUUi- 3l?J> 



108. Telka w (she-that-afar-it w / those*) (are) Allah's 4^ V 
(statements I messages) [We] recite it* on you g by the 
right; and not Allah wants an injustice for the worlds. 



<>Jl S&c. ^Ic^L d& 

iijrviiJS. tilt ij_ 4&i 



109. And for Allah what (are) in the Heavens w and 
[what] (are) in the Earth and to Allah (are to be) 
returned the matters. 



110. You c were khyara (choicer/ superior I worthier) 

(people/ community)^ okhrejat (which had been produced- 
she } ) for the mankind, you 2 command by the 
ma'aroofe (popularly acceptable and not Sharey'ah disapproved 
maxim) and you 2 restrain a'n (off/ regarding) the munka're 
(rationally objectionable or Islam prohibited maxim) and 
you 2 believe by Allah; and had the book's folks 
believed, surely [was] khayran (—khayrd) for them; 
of them the believers and most (of) them (are) the 
fa'seeqoona (rebels vis-a-vis Allah 's command). 



(j^lDJ. cJ»f^ |i1 jf- p^Js 



111. Never they 2 harm you b except an annoyance; and 
en (if) they 2 mutually fight you b they 2 turn/divert 
(to) you b the adba'ra XAb (rears); afterwards not (be) 
succored they. 2 



112. (Had been) struck-she y on them the ignominy w 
where ever thoqefo 146 (thef are being met/ grabbed) 
except by a rope from Allah and a rope from the 
mankind; and ba'o (thef deservedly incurred) by a wrath 
from Allah; and (had been) struck-she y on them the 
abjectness; w tha'leka (afar-that-iif (is) because that 
they 2 were unbelieving by Allah's Aya'te^' (messages- 
/ signs/ proofs) and they 2 kill 147 the prophets by other 
than right, tha'leka by what disobeyed they 2 and 
were they 2 aggressing. 



113. Not coequal they 2 of the book's folks an Ummaton™ 
(people/ communiyf stander/ standing-she y148 reciting 
they 2 Allah's Aya'te* (messages / statements) the night's 
settings/segments/hours and they kowtow. 



*UI* 4X>\ OIjU 0_^H. «Uj\5 «Lal 



That is fleeing in rout. 
The word "Ijsii rooted in "i- 



which stands for several meanings: (1) met, (2) grabbed, (3) sighted due to 
sharp vision by the seer, that is "i-ilLufl" "4j jila," "Jajl\ ^ sJaJ s^ajj 4£jJp' respectively. See £^*U\ and 

jjLi^l j cnose "met/ grabbed' as both seem to apply. Furthermore, when you "grab" some one then that 
one is surely he is seen and is in "ignomin^ as that one is under your control, otherwise he could flee. 

147 The word "kill" here is used in the present/ future tense is, and Allah knows best, an epithet for them 
characterising them as killers of the prophets at all times. (Reader must bear in mind prophet vis-a-vis messenger). 

148 The word "Ummaton" in Arabic is a feminine gender. And since _" standing' is its qualifier, so it's likewise 
femini^e^lcnc^^tf^^jff^ 
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114. They 2 believe by Allah and The Day The Last, and 
they 2 command by the ma'aroofe {popularly acceptable 
and not Sharey'ah disapproved maxim) and they 2 restrain 
a'n (off/ regarding) the munka're {rationally/ Sharey'ah 
unacceptable deed I say), and they 2 mutually vie in the 
khayra'te 149 (desirable-traits of worthiness and goodness); 
and those (are) of the ssa'leheena (righteous-people). 




fa "<\i ■ / > ■>■ ill 



115. And what they 2 do of khayren^ (lawful: goodness- 
/ provision/ worshipf so never (are to be) repudiated 
they 2 it* and Allah (is) Omniscient by the muttaqeena 
{reverential guarders against His displeasure) . 



116. Verily who 1 unbelieved they 2 never (shall) enrich- 
/ suffice 150 a'n 51 regarding) them, their possessions 
nor their children of Allah a thing; and those (are) 
the Hell's" companions; they (are) in if* immortals. 



117. A parable/example (of) whatever they 2 expend in 
this w life w (of the world w (is) like the parable- 
/ example (of) a wind w in if* sserron (excessive/ intense 
cold/ heat) betided-she v a people's hartha K (tillage- 
/ cultivationf dhalamo (they 1 wronged to) their selves, w 
then ahlakat {perished-shi) it; x and not dhalama 
{wronged) them Allah [and,] but (to) their selves w 
yadh'lemoona (theyf were wronging). 



0 Oj^i- l^S 



5>f ^ 4 **^ s a 



118. O you, who 1 ' they 2 believed: let-not tattakheiho 
(you z take and presume) a bettanatan (confidant) from 
lesser than/without you; b154 they 2 tarry not (creating 
for) you b khabalan (mental-derangement); longed 15- 
they 2 what anetom 1 ^ (tribulated you°); qad (already and 
affirmatively) appeared- she v the bagh'dha (intense- 
hatred)^ from their mouths and what their chests 
conceal (is) bigger; qad (already and affirmatively) We 
manifested for you b the Aya'te" (miracles/ signs/ proofs) 
'if you c were cerebrating. 



en 



1jA>JJ 2 ijruH C^Uj 

" ~i -i s f -J - A.". 



149 That is to attain them. 

150 The word "<>*J" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 

151 See the lexicon attached to this Translation for the various meanings of the prepositional 'letter" 'Cf- ." 

152 See the lexicon attached to this Translation for "j>JUa"="j>JJal! Jeli"= "injustice-doer" and "fllal"= "wronger''' 

153 The word "iiSj" from " i^Y 1 " which is "Jl*j£l" for " iliSStl," as stated in 40*^ O 1 -^; therefore,"^!" is always 
taking and presuming some thing of what was taken. Thus, it is not just the mere taking. 

154 This means and Allah know best, outside jour Muslim community, i.e. not from among the non-Muslims. 

155 The word "lj J J," translated as "longed they ^" means an earnest, heartfelt desire, especially for something 
beyond reach. That is to say: what many long for is not going to happen. 

156 That is they love that which befalls jou/jouf 1 community of any hardship which is most difficult forjou n to hand 
your 11 tribulation. 



■if A H^^HH^HHH^Bai^H pi 
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119. Ha you these you 2 love them and not love you 
they; 2 and you 2 believe by The Book x all (of) it; x and 
if they 2 met/encountered you b said they: 2 we 
believed; and if they 2 secluded they 2 bit over you b 
the finger- tips 157 from exasperation; let-say \you\. 
let-die you 2 by your 11 exasperation; verily Allah (is) 
Omniscient by the chests' [possession] 



120. En (if touches / betides you 1 ' hasanatorT (meritorious 
-deedf (if) displeases them; and en (if) betides you b 
a sayyeaton" 1 (demeritorious-deedf they 2 exult/ rejoice by 
it; w and en (if) tassbero (you z hold on patiently) and 
tattaqo (you" reverentially guard not to displease Allah) 
not harm you b their scheme a thing; verily Allah by 
what they 2 work (is) Surrounder. 



if^y£. * j rr££ s^j 1 

\j£ ij£ \%j tiX K}& 



121. And (#^») ghadawata (you 5 went at-daybreaM) from 
your 1 household/ family tobawwe'o (fyou\ deservedly 
ensconcing/ installing) the believers' posts for fighting, 
and Allah (is) Sa'meeon 158 (Acute-Hearer/ Enabler of 
others to hear/favorable Answerer to prayer). Omniscient. 



122. JEifl'i? (when) purposed-she v a tta'efa'tari* (twain: group- 
I faction/ parties) w of you b to both dishearten, while 
Allah (is) Wa'leyyo (Guardian I Ally) (of) them both; 
and on Allah so let-trust the believers. 



123. And (verily, already and affirmatively) succored 
you b Allah by 159 Badren while you f (were) athellaton ia) 
(they who are humbled and subdued); so ettaqo (let 
reverentially guard you K not to displease) Allah, la' alia 
(craving currently unavailable deed that, perhaps) you b (to) 
thank you. 2 



124. When say \you] for the believers: is never sufficing 
you b to supply you b your" Lord by three thousands of 
the angels (having been made) descenders. 



125. Bala 1 (certainly-nof)\ en (if) tassbero (you 1 hold on 
patiently) and tattaqo (you 1 reverentially guard not to 
displease Allah) and they 2 approach you b of their ire- 
/rush 162 this, x supplies you b your 11 Lord by five 



yjj\; j£Xjj $ 



ot fyuj 'y^jj 'j^v^j ^ 



157 The expression "fo'/ over yoif the finger tips from exasperation" is one of the Arabic tongue expressions, 
meaning: out of sorrow, frustration and rage, they bite their finger tips. However as in another Ayah "bites 
on his both hands" (S25:27) means out of rage. 

158 See an elaboration of the word "Sameeo" see the Lexicon attached to this Translation, 

159 The word "by" here means: because of 

160 The word "athellaton" is plural, masculine, subjective noun, meaning: they who are humbled and subdued. 

161 The word "bala"= " ' certainly-nof is absolutely not synonymous to "yes"="f»V' see the lexicon attached to 
this Translation for more elaboration. 

62 T^e^word^^^^^^rooted^r^^|V^for^^ater^^he^^^a^^«w^ie of = 
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thousands of the angels musawwemeena {each having 
signum and their horses too). 



126. And not made it x16 Allah except a bushrd" {a 
pleasant-tiding)*' 164 for you; b and to tranquilize by it x 
your 11 hearts; and the triumph (is) not except from 
ende (springing from/ by Rule of) Allah, The Mighty, 
The Hakeeme 1 ^ (infinite hekmah 166 Possesssor). 



127. To sever [He] end/part of whom 1 unbelieved 
they, 2 or [to He] repress them; so they 2 transpose 167 
■ 68 (they who are disappointed,-failures). 



128. Not for you 5 of the matter a thing, either relents 
[He] on them or [He] punishes them, so verily they 

(are) dha'lemoona 169 (injustice-doers). 



iS£< j\ J^iS lift JlJ 



129. And for Allah what (are) in the Heavens" and 
what (are) in the Earth; w [He] forgives for whom p 
[He] wills and torments [He] whom p [He] wills; and 
Allah (is) Ghafooron (iterative Forgiver) Raheemon 
(iterative mercy Giver) . 



y-v » < .*»•*< .r.<- ' 



130. O you, who 1 they 2 believed let-not eat you 2 the 
usury doubles (as it had been made) manyfold; 170 and 
ettaqo (let reverentially guard you 1 not to displease) Allah, 
la 'alia (craving currently unavailable deed that, perhaps) 
you b pros£er. 



131. And ettago (let reverentially self-protect yotf from) The Fire w &J&\ c>jJ\ *$\ 

which 11 prepared-she v for the unbelievers. <g 



132. And let-obey you: 2 Allah and the messenger, 

la' alia (craving currently unavailable deed that I perhaps) 
you b turhamoona (you 1 be mercy-given) . 



133. And let-mutually vie you 2 to a forgiveness" from 



= anything. Then figuratively the word was borrowed to mean .r/rowg or .r/rowg of a person or or| 
iz«)/ Afterwards it was figuratively generalised to mean the immediacy or urgeng of a situation which db&r orl 
cannot stand a«y afe/iay. Thus, the meaning here, and Allah knows best, rush, sudden commencement, gush of the| 
enemy. See y^jW! for good exposition of this concept. 

163 The pronoun in "<Uxa" refers to the "supply* of the angel" by Allah. 

164 Here again there is no single word in English for the noun "<i j^;" so we resort to transliteration andl 
parenthetical explanation. So, bushra (a pleasing-tiding). And "tijA;," unlike its verbal conjugates, throughout Thel 
Qur'an always use it for the "khayrey" (desirables, goodnesses, worthinesses). 

165 See the Lexicon attached to this Translation for an exposition on the words " ri^ and 

166 See the Lexicon attached to this Translation for "hekma." 

167 That is repair or return. 

168 The word "0a&*" = "kha'ebeen" is a plural for "uuli"= "kha'eb" which is a singular subjective noun, for whichl 
there is no exact English equivalent per se, meaning he who is disappointed or he who failed. 

169 The "Cxy^" = "the injustice -doer," as "jJJaJl" = "injustice." See footnote 148 below. 

* Here "eat" means legitimize /make legitimate. Jd*^ = »J^' =ate other's funds legitimized! 

other's funds for own self. 

170 The word "4ifrLim" means: manyfold; because the word "<-j*Ja" = "double," and is the minimum of a double,\ 
but once "4iftl*<«" ones more than the minimum, so it is unlimited. See t'ji-u'ffl. 
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your 11 Lord and a Paradise" its" aardh x {width- , ^ < , ^ } . ^ 

/expanse)* {is) the Heavens'" and the Earth's" [if] ^^W>^-j^=^J| 
{had been) prepared-she y for the muttageena 
guarders against Allah's displeasure). 



134. Who 1 they 2 expend in [the] felicity and [the] £Z\% ^$u£l§ 
adversity, and the exasperation suppressors, and < f ^^\" ouJa^ssJtj 
the pardoners a'n {regarding) the mankind, and Allah ^f^j^\ -Joifj USlf^ 



loves the benefactors. 



135. And who 1 if did they 2 a profanity" 171 or dhalamo u ~ 3I 



172 



{they 1 wronged) their selves" they 2 remembered Allah \~fl& 

then estaghfaro m {thef sought-forgiveness) for their offenses; jjj^ ^ * 

and who a [Htf] forgives the offenses except Allah; and ^ "$\ ■^Sylrt 

not insist the/ on what the/ did while they know. ^ ^ij i^ue U I 



136. Those their requital {is) forgiveness" from their 
Lord and paradises"/ gardens* run w from under it" 
the rivers immortals they 2 {are) in if* and ne'ama 
{most excellent) {is) the workers' remuneration. 



p-^jj l^** ,>jLfr <^j> 



137. j2<^ {already and affirmatively) ceded-by-she y of 
before you b dispensations;" 174 so let-tread you 2 in 
the land" then let-look you 2 how was the deniers' 
consequence." 



138. This (is) a declaration for the mankind and a 

{divine-guidance) 1 75 and an exhortation"' 176 for the 
muttageena {reverential guarders against Allah's displeasure). 



■jr*J 



139. And let not ta'heyno 177 {you: z weaken, love the world 
and have a dislike for death in the cause of Allah) and 



The word "<iali" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement or\ 
action by an entity, a person or a group, or any of Allah's proscriptions. Some times the word "4-umfl" isl 
euphemistically used to mean adultery or fornication. 

172 See the lexicon attached to this Translation for "j>JUa"="ai]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 

173 The word istaghfara—J^^ in "IjjiiU" = "^jljiiJl Ijjla" = "[thef] sought forgiveness." In English there is m 
seemly way to say: "\j^*ltM\" per se. So I settled for saying: "sought forgiveness." they 2 

174 The word "sonun"= "0*-"" plural for means dispensation (commands believed to be divinely! 
appointed), or an example, Laws, or ordinances. 

175 This is reference to The Qur'an The Supreme; thus, it is not just any guidance perse, but the divineght-guidance period. 

176 The word "«Uafr^" rooted in j" = "exhorted' or "admonished" could mean: exhortation or admonition. 

177 The word "Ijiflj" is rooted in "tjAj ^ J-«a ji iLiiJa <|i £A ji ji 

.^Jl^Jl ;Jaj\ .4jU lS^JJ JS ^jAj j ^jAj Sill . Jjj jje ^jSj V i i J i n ^1 U*lj jl U*j jLa ^1 (jAjj 

Therefore, the word "Ijjf 2 " linguistically has several meanings, relevant to us here are: "(1) weaken not you.l 
(2) You love not the world and have a dislike for death in the cause of Allah's cause." In English there isl 
no way to express the word "Ijj^j" in one word per se. Hence, "Ijj^j" is best rendered, in my opinion asl 
indicated above. 
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let-not sadden you 2 while you (are) the 
(uttermosts/ uppermost-ones) en (if) you c were believers 



140. E# (if) touches/betides you 2 an ulcer x so 
(already and affirmatively) touched/betided the people 
an ulcer like it; x and telkd v (she-that-afar-if / those™) ^cH > qJs 
(are) the days x [We] alternate it x among the mankind: 



\\ 



and in-order (for) Allah (to) know whom 1 they 



believed and yatta'khetha 11 ([He] takes and makes) of £U iioj d^jjl 
you 2 witnessers/ testifiers; and Allah loves not the 

'lemeena 1 80 (injustice-doers) . 



141. And to joumahhessa (rid of the sins) Allah who r they 2 
believed and [/<?] obliterate [He] the unbelievers. 



142. Or reckoned you c that you 2 enter the Paradise"' 
while lamma m (not jet) knew Allah whom* jahado 1S2 
(they earnestly exerted their utmost mental, physical and 
posses sional efforts fighting/ striving in Allah's cause) of 
you b and knows [He] the ssa'bereena (people of patience). 



ijj^i. & Pi tX) 



143. And /<2^W (verily, already and affirmatively) you c were 
longing the death x from before that you 2 meet- 
/encounter it; x so qad (verily and affirmatively) you c 
saw it x while you^ook. 



Oj^fJa- 1 *°L> a j« "yj s_jil) 



144. And not Mohammadon (Mohammad) except a 
messenger qad (already and affirmatively) ceded-by- 
she yl 3 of before him the messengers"; has en (if) 



|184 



[he] died or (had been) killed transposed you~ 



over your" heels; and whoever [he] transposes 
over his heels, then never harms [he] Allah a thing; 
and shall requite Allah the thankers. 



s > < s . s ."Sf E > > *^ 

lili, Ail I ^ >C-^ (J^ 



178 It must be noted here that this "for Allah to knon?' is not in fact Allah does not know, absolutely not. That is 
because Allah possesses absolute foreknowledge, i.e. He knows every thing before, during and after they happen. So, 
this fact is to establish public knowledge of whatever happened, so that the doer and all relevant people will know or 
bear witness that the deed did happen and the doer cannot disclaim it. 

179 The word "iiSj" from "iU3¥l" which is "JlajSl" for " iliftl," as stated in 40*^ 0^; therefore, "iiSj" is 
always taking and presuming some thing of what was taken. Thus, it is not just the mere taking. 

180 The "0±*&&" = "the injustice-doer," as "^al\" = "injustice." 

181 The particle "t-«" has many functions, such as: it enters on the present tense and makes it past tense, and negates 
it. It also could mean a particle of exception, i.e.: "but." See '.'J.'M tr*- 4 and <^K>^I 

182 The word "Jahado"= "lj J *^,"~ they earnestly exerted their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "-saL?." is root word for "Jehad," which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. 
according to the Sharey'ah l^anr, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
property, relatives, home, or fellow Muslim. 

183 In Arabic grammar, broken-plural is referred to/denoted by femini^ing-denotative suffix="^^ ^"=she v . As the 
word "messengers" is a broken-plural so imperatively 1 it's denoted by she>; hence went-by-she>'. See the Prelude. 

184 The word " f»".iT»i l"= "yoifi transposed," means you betook your selves reverting. 

185 The phrase "transposed over your heels" in this great Ayah is Arabic tongue expression, meaning: you returned to 
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145. And was not for a self to die except by Allah's VI o£S J o&=> Uj 
leave, a book mo'afjalan m {that which had been made 
term-limited); and whoever [he] wants the world's" 
reward x nua'tehe ([We] accord/ allot him) of it; w and 
whoever [he] wants the Hereafter's" reward x nua'tehe 
of it;" and [We] shall requite the thankers. 



i>*-? '■9i!y !-;>-*)' jj» 
0 Z/l£&& <£&1>3 



146. And ka'ajyen {how many) of a prophet fought with 
him rebbejjouna 1 7 {followers of men of knowledge) many; 
so not wahano m {they: weakened/ 'loved the world and 
disliked death in Allah's cause) for what betided them 
in Allah's path, and not they 2 weakened, and not 
estakana 189 {quiescently submitted they 2 ); and Allah loves 
the ssa'bereena (people of patience). 



■0 s j&\ i^^tj 



147. And not was their say except that said they: 2 (0), our 
Lord: let-forgive for us [You] our offenses and our 
excess in our matter; and let- firm our feet [You], and 
let-succor us [You] over the people, the unbelievers. 



148. Then aa'tahum (accorded/ allotted them) Allah the 



world's" reward and Mr/zo 



190 



beautiful) reward 191 
the benefactors. 



meritorious 



'of] the Hereafter; and Allah loves 



149. O you, who 1 they 2 believed en (if) you 2 obey who r 
unbelieved they 2 jarrodokum 192 (thef- forthwith-return 
jou h ) over your" heels then you 2 transpose losers. 



150. Rather Allah (£r) your" Guardian and He (£f) 
khayro (choicer/ superior/ worthier) (of) the succorers. 



_/y>- jAj jt^s^Jj^ -Oil J_> 



151. [We] shall throw in hearts (of) whom 1 ' they 2 
unbelieved the fright for what they 2 partnered 
(other deities) by Allah, what not jouna^el ([He] 
recurrently descended) by it x an authority;* and their 



1 The word "tS*VI" means term-limit, so = "(had) been term-limited," see L)U«ut. 

7 The word "rebbejoun"— "Cxmj" according to at-Tabari and others, "rebbejoun" — "OJHj" means many 

multitudes; and Ibn Abbas, at-Tabari narrates, multitudes, or men of knowledge. Whereas others, again at-Tabari 

narrates: "rebbejoun" — "uJHj" means followers versus "CiJi^-ij" meaning the chiefs, 
1 See footnote 177 above regarding "IjjfJ." 

' The word "IjjlSU" involves several facts: submission, quiet and remaining still. See tS J ^. So submission by itself 
suffices not, hence the prefix of quiescently. 

1 Some linguists suggest that dp-^JI is for the face while J-^' is for the parts of the body and other things. See 14^-$ 
1 "The Hereafter's beauty-reward' is either Allah's pleasure or the Paradise or both. 
! The word "^j^Ji" is rooted in " J j" meaning forthwith returned, example the greeting must be "forthwith 
retuned," as in: "And when (had) been greeted you 2 by a greeting," then let-you z greet by better than i 
let-vou 2 forthwith-return it. w " (S4: 86). 
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abode/lodging (is) the Fire* and wretched (is) 
mathwa 193 (forced: long-term I semi-pemanent-abode) (o, 
the dha'lemeena 194 (injustice-doers). 




<£j*-* O^-^J jUJ> |*_$J>L»j 



152. And laqad (verily, already and affirmatively) ssadaqak, 
(always-enfforced-the-truth withyou h ) Allah His promise; 
edh (when) tahossona 195 [you] exterminate) them by His 
leave; until edha (whereas) you c failed and you c 
mutually altercated in the matter and disobeyed 
you c from after what [He] showed you b what you 2 
like; of you b who p [he] wants the world* and of you b 
who p [he] wants the Hereafter w ; afterwards [He] 
dispersed you b ^'« (off) them to essay you b [He]; and 
laqad (verily, already and affirmatively) pardoned [He] 
a'n 196 (regarding) you; b and Allah (is) munificence- 
possessor on the believers. 



-Iff k »> »>r a' 



153. E<$ (#^#) you 2 ascend and not swerve you 2 

•ow); and the messenger 



on an ahaden (a 
summons you b in your" last* 200 then [He] rewarded 
you b afflicter by an afflicter 201 so that not sadden 
you 2 over what you b missed and nor what betided 
you; b and Allah (is) Proficient by what you 2 work. 




154. Afterwards [He] descended on you from after 
the afflicter a security* a drowsiness x over-laying a 

tta'effa'tari* (a group I faction I partyf °f y ou ; b an d a 
tta'effa'tari*" qad (already and affirmatively) worried* 
them their selves* they 2 presume by Allah other 
than the right presumption (of) the jaheleyyatey w202 
(acting ignorantly or incorrectly/ or by rule off pre-lslamic 
era)? say they: 2 is for us of the matter" of a thing; 



a_ jj)Q» ,>i<ju U*>L*> 

S- u 4^ 



n "£jU«lll": "jji"= lillA; and in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 

"jjIa" i s there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-pemanent-abodi' seems to me rather appropriate. 

194 The "c*«Jlla" = "the injustice-doer," as "j»UaJl" = "injustice." See footnote 148 below. 

195 The word "f&j^" is rooted in "hass"= "0*^," which has many meanings: (1) exterminate; i.e. kill to destroy, 
applicable here; (2) felt and knew; (3) felt compassionate towards; (4) possessed strong sense of feelings towards some-one or thing. 

196 See the "Lexicon attached to this Translation for the various meanings of the prepositional 'letter" 'CP." 

197 The word "QjJ*^flj" strictly speaking means y oii 'ascend, while the way could be level or higher 'in altitude. 

198 That is you turn around to see or look at. 

199 See the lexicon attached to this Translation regarding 

200 It is stated in Al-Bukharey "fSljil" = "^jil dujh" that is feminizing the last of you. See q^J^. 

201 There are many interpretations with respect to: " 'rewarded ' yoif [He] an afflicter by an afflicter," among them is: 
you have afflicted the messenger (SAWS) so Allah has afflicted you. 

02 The word " i >r&^"="jahileyyatey" is rooted in "J^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) did some thing not correct. So the "jahileyyatey" is acting ignorantly or incorrectly, or by rule of 
pre-lslamic era. 



£2>n S ^V2£?*T fVEJSS* rtTOTS* ?V££?^T t'&WT f&fcT t'\7t^T «f£E?iiSS&T f'te^T (\ZW7(\l'l 5 TAT* ? TAT* JT AT5JS" ?\T??T" AT: 
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let-say \you\. verily the matter x all of it x (is) for 
Allah; they 2 hide in their selves"' what not they 2 
disclose/ flash for you; 5 they 2 say: if [was] for us of 
the matter 55 a thing, not (had been) killed we ha-here; 
let-say \you\ if you c were in your" houses, surely 
come forth who 1 (it was) written on them the 
killing to their madha'je'a (places of reposing while on 
their sides I places of repose); and for Allah (to) essay 
what (is) in your" chests; and for youmahhessa (rid op 
the sins) Allah what (is) in your" hearts; and Allah 
(is) Omniscient by the chests' possession. 



155. Verily who r they 2 shifted/ diverted of you' day met 
the ja'm'aan (the twain opponent: hosts / multitudes) verily 
only the Satan esta^alla 2 J (afpirmably-slipped) them by 
some (of) what earned they; 2 and laqad (verily, already 
and affirmatively) pardoned Allah a'n (regarding) them; 
verily Allah (is) Ghafooron (iterative Forgiver) Forbearer. 



Alii lie- xAj Lo -* 



156. O, you, who 1 they 2 believed: let-not be you 2 like 
whom 1 unbelieved they 2 and said they 2 for their 
brothers edha 204 (when-then) struck they 2 in the land w 
or they 2 were ghu^an 205 (are being in a special military 
expedition) if they 2 were endana (by or among, us) not 
died they 2 and nor (had been) killed they; 2 to make 
Allah tha'leka (afar-that-iif hasratan™ 206 (ardent contritiony* 
in their hearts; and Allah quickens and [He] 
deadens; 207 and Allah by what you 2 work (is) Basseeron 
>: Seer I Omnoscient). 



157. And surely e» (albeit) (had been) killed you c in ^ ^ ^J-j 
Allah's path or died you c surely a forgiveness* from 
Allah and a mercy w (are) khayron (choicer/ superior- 
I worthier) (than) [of] what gather they. 2 



158. And indeed en (if) died you c or (had been) killed yji J"^ j\ ill ^ 
you' surely to Allah (are to be) thronged you/ 



159. So by indeed a mercy w from Allah softened 
you g for them; and if you g were rude, harsh (in) 
[the] heart 209 surely (would have) dispersed they 2 



$j Oil 

, j £ j s * s s 



203 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
204 This is not a conditional article, See J>*»-a-l 'OljM 4 ,l J ft| . 

205 The word "<iJ*" i.e. people engaged in a "»jj&"= a military expedition led by the Prophet, Mohammad (SAWS). 

"jjiJi iuip' see ^ISll, Thus we qualify the word "contrition" by ardent to indicate such 



206 The word "oj-^" is 
strength of contrition. 

207 The word in is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

208 See the Lexicon attached to this Translation regarding La,' 

209 That is if you were coarse-hearted. 



' 7 >sT TAT- V? TAT- TAT V5 TAT 
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from around you; s so let-pardon [you] a'n (regarding) 
them and estaghfer 210 (let-[you] seek-forgiveness) for 
them and sha'wer'hum (Jet-\yotf\ counsel with them) in 
the matter; then if resolved you g then let-trust \you s ] 
on Allah; verily Allah loves the trusters. 



^ ajui d] auI ^ 



1 60. (^) succors you b Allah then no an overcomeer 
[for] 211 you; b and en disappoints you b [He] so who a 
tha 212 (near he-one) who x succors you b from after 
Him; and on Allah then let-trust the believers. 



161. And was not for a prophet to yaghulla 213 (defalcates- 
I steal from the war booty before it is distributed); and 
whoever yaghlul (defalcates I steals from the war booty before 
it is distributed) y a' atee ([he] comes I appears) by what ghaUa 
([he] defalcated/ stole from the war booty before it is distributed) 
The Qeyamatey's* (Judgment's) Day; afterwards (to be) 
fulfilled 214 every self what earned-she y and they (are) 
notyodh'lamoona 5 (to be 



cyj 3* 3 t«3 o& 
^■s*^ f_>i <3^ W v _ cA^j 



162. Does then who p [he] ettaba'a 216 ([he] closely-followed) 
Allah's redhwanon (ultimate delight I gratification) like 
whom p ba'a ([he] deservedly incurred) by a discontent 
from Allah; and his abode (is) HelP and wretched 
(is) the destiny. 



4-\> \y£ j$ iSy>°j ^ff>\ o - * 5 ' 

' -'J ^ 



163. They (^re) ranks* tfWe munificence of I by Rule of 
Allah; and Allah (is) Basseeron (keenly: Seer/ Omnoscient) 
by what they 2 work. 



manna 



2T7" 



164. Laqad (verily, already and affirmative 

([He] graced His boon' 1 ') Allah on the believers 
(when) [He] missioned 218 [in] them a messenger of 
them selves;* recites [he] on them His Aya'te" 
(Qur'anic statements) and you^akkey 219 ([he] reforms the 



->i {fitty^ <J^ ^ If" : 



!10 The word "ji fcm l" = "^jljiill uJJal" = "let-seek forgiveness [you*]." In English there is no seemly way to say:| 
" jiiiuil" p er se. So I settled for saying: "let-seek forgiveness you']." 

211 That is that could come against you., 

212 The particle "b" has many meanings, of relevance here is "SjUyt ^ml" = the demonstrative pronoun for near, 
singular, masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly 
its implication. For example when is prefixed te5 it, it becomes "t4*"= "this." 

The word "J*i" the present tense of the word "^"—"ghalla" which has many meanings: (1) stole from the 
war booty before it is distributed; (2) forced penetration (such as nail into wood); (3) a thing taken and 
hidden in a personal pocket; (4) shackled the hands or the feet; (5) became stingy; (6) yield of the crop; (7) 
has rancor in nis/her heart; (8) the camel did not have enough to drink; (9) extreme thirst; (10) heart burn. 

214 The word "i^jp" from "plijll," = "j»Lull ; " meaning gathering the last component of any obligation to make it a whole. 
Thus, "yijJ" means had been endeavored and gathered the last part of an obligation and fulfilled it. 

215 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

216 The word "closely" \\ used to intensify the word "follow," as the Arabic is not "fc£." 

217 The word "ch" in "OV means "Ifr " *^ <U*J," That a "boon He graces it." 

218 The word "£»j" in carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 
n9 Th^wm^^j^jf^YAer^cie^^ J J 1 " 1 ^ . 
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ill-creed of them; and [he] teaches them The Book 
and the hekmata"' 220 (wisdom); and en (albeit) they 2 
were of before surely in a misguidance manifester. 



165. Is [and] lamma {when I whence) betided-she y you a 
disaster* (already and affirmatively) betided you c (on 
them) twice like if* said you: c wherefrom 221 (is) this; x 
let-say [you]: it x (is) from g/fc/e (springing from) your n 
selves;" verily Allah over every thing (is) Omnipotent. 



166. And whatever betided you May the jam'aa'ne (the 
twain opponent: hosts/ multitudes) met/ encountered so 
(it's) by Allah's leave; and to know 222 [He] the believers. 



167. And to know [H<?] who r hypocrised they 2 and 
(Aas? few) said to them: let-come you 2 mutually fight 
you 2 in Allah's path or you 2 defend/ garrison; 223 said 
they: 2 if 224 we know a fight surely (would have) 
ettaba'a (closely-followed) you b we; they for the unbelief 
then-day nearer than they (are) for the belief; they 2 
say by their mouths what (is) not in their hearts; and 
Allah (is) knowinger by what they 2 conceal. 



is! 

tnH ^j 3 ' ^t*Ji -A^=M. 

diet S&fj t| Jld 



168. Who 1 said they 2 for their brothers and sat: had 
they 2 obeyed us (they would have) not (had been) killed 
they; 2 let-say [you]: so let- avert a'n (off) your n 
selves* the death en (if you c were ssa' 
truth-enforcers). 



169. And let-not assuredly 225 reckon [you] whom" they 2 
(had been) killed in Allah's path (are) dead, rather 

(they are) ahya'on 226 (living/ alive) enda (by munificence 
of / by Rule of their Lord (being) provided they. 2 



170. Re jokers they 2 (are) by what aa'tahum (accorded- 
I allotted them) Allah of His munificence; and 
yestabshe-roon" 227 {they 1 seek pleasant tidings) by whom 1 
not they 2 joined by them from their behind; that 



220 See the 'Lexicon attached to this Translation for "hekma." 

121 The word "yS" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 



222 j t g 0es w ithout saying of course Allah knows everything before it ever happens. But this knowledge is a "public" 
knowledge, so that no one denies all its facts, so that its recompense is and appears to be rightly due. 

223 That is you garrison on the Muslims' side, enlarging our numbers in the sight of the enemy. 

224 See the Lexicon attached to this Translation regarding "JJ." 

225 The word "assuredly" here is used to intensify the word "count" as the Arabic is "a ." intensive. 

226 The word is subjective, masculine, plural noun. It means: they who are alive. The word "quicks" mean 
"f UiP' as in the phrase "The quick and the dead," see the updated Merriam Webster's Dictionary. 

227 The word "j ninm l" means (a) he sought the pleasant tidings, or (b) Rejoice or show, by verbal, facial or bodily 
^xpjxssKTn^kdne^^fj^leasan^d^ngs^^^^^^^^ 
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not a fear (is) on them and neither they sadden. 



171. Yestabsheroon" 228 (they z seek pleasant tidings) by a 
boon w229 from Allah and a munificence; and verily 
Allah wastes not the believers' remuneration. 



172. Who 1 estajabo (thef ' favorably-answered) for Allah 
and the messenger from after what betided them 
the ulcer for whom 1 ahasano (they 2 rendered, rendered 
meritorious-deeds I says) of them and ettaqaw (they 2 had 
reverentially guarded not to displease Allah) (is) a great 
remuneration. 



173. Who r said for them the mankind: verily the man- 
kind qad (they already and affirmatively) gathered for 

you b (to fight you h ) so ekhshaw (let-you 2 reverentlyfear) ^^J* ji*j£»-u j£J aS 
them; then (//:«/) increased them a belief; and said 
they: 2 Allah (is) our sufficiency 231 , and (is) ne'ama 
(most excellent) [He] The Custodian 232 . 



jSBl 51 ^Qt j*J J^i ajll 



174. So they 2 transposed 235 by a boon ' " 1 from Allah 
and munificence; not touched them an ill and 

ettaba'o (closely-followed they 2 ) Allah's redhwanon (ultimate 
delight I gratification) and Allah (is) possessor (of 
munificence great. 



175. Verily only tha'lekum (collective-afar-thai) the Satan 
frightens 235 his aw'leya 2 ^ (guardians / allies); so let-not 



fear them you 2 and let- fear [Me] you 
were believers. 



you 



Thus, 



228 Ibid. 

229 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 
The word "IjjIaIjiP' is answered plus available what was requested, i.e. "favorably-answered." 
The word '." " 1 '.' <^S" = "j Vnn AJfjf £«aJl j 4-im3t j JaIjJJ io ^ djalS jl till cilS ji iiU i_ 

= the infinitive noun of the verb, making it standingfior the strongest action of the verb. See 

232 There is no proper conventionally acceptable English word for "JA9," meaning: (1) Allah, when preceded by 
the article The" i.e. T#e Custodian; (2) the custodian, the one that has or takes or is given charge of some thing to 
care-take of. The solicitor is a legal representative, who really practices Law, and generally stays within its confines, on 
behalf of some one; (3) the deputy (political representative) of some one who takes full responsibility on behalf of 
the one who deputizes; (4) the keeper of the affairs of some one else. So, perhaps "custodian," is the best to really 
depict what the real sense of a "Wakeef is or should be. 

233 The word "ljjSSjJ"= "they'' transposed," means they betook themselves returning. 

234 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

235 The Arabic phrase "frightens awleya'aho" is made up of two words: (a) "frightens" and (b) "awleya'aho." Part 
(a) means he instills fear, and part (b) means his supporters. Thus the Satan instills fears in his supporters, who 
were those that stayed behind and abstained from joining the "Jehad' with the Prophet (SAWS) and his 
companions. Or, some say, those who were actively engaged in fighting the prophet and his companions, such as 
Abu Sufyan at the time. Thus, such active fighters, against the Prophet and his companions, were vainly 
trying to instill fear among some of the Prophet's companions. 

236 The word ">LJjl" could also mean: friends, protectors. 

237 The letter "0" in "0j2Li " by Arabic (Linguistic) Rule, is called "^-^ ^ < jl &j?' which 
precedes the speaker's pronoun "{$." The speaker's pronoun "<£" in "OJ 2 ^" is omitted, for "1 i ifa'l P' = 
^allevkmon^igjitenin^^r^^a^ «j '<jlj^l vL^!. 
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176. And let-not sadden you g who r they 2 mutually 238 vie 
in the unbelief; verily they never harm Allah a thing; 
wants Allah that-not to make for them a fortune in 
the Hereafter* and for them (is) a great torment. 




111. Verily who 1 purchased they 2 the unbelief by the 
belief never they 2 harm Allah a thing; and for them 
(is) a painful torment. 



ll)\j& lilS Allt[jJ_-^ 



178. And let-not assuredly 239 reckon who 1 unbelieved 
they 2 that only We protract for them khayron 
(choicer/ superior/ worthier) for their selves;* verily what 
We protract for them to ya^dado 240 {further- augment 
they 7 ") sin; and for them (is) a humiliative torment. 



j£i ^li ^JiiSf ji- '<//k 

» -j vpt^- i, t---vrt 



179. Not [was] Allah to let the believers on what you 
(are) on [it 3 ] (presently / then) until [Htf] distinguishes 241 
the khabeetha 242 (wicked/ bad/ ill-natured) from the good; 
and not [was] Allah to evince you b on the invisible; 
[and,] but Allah yajta'bey (directly and favorably-chooses) 
of His messengers whom p [He] wills; so let-believe 
you 2 by Allah and His messengers; and en (if) you 2 
believe and tattaqo (you ~ reverentially guard not to displease 
Allah) then for you b (is) a great remuneration. 



S s S s Z s <> 

02 li-i?"-' Jf*f (S* - p^l 

£ Sf 6^ Cj 

,s I »f f> 'ipj" ' 



180. And let-not assuredly reckon who r they 2 stint by 
what aa'tahum (accorded/ allotted them) Allah of His 
munificence that (if is) khayran* (choicer/ superior- 
/ worthier) for them, rather if (is) evil for them; (to be) 
affirmably collared they 2 (by) what they 2 stinted by [if] 
The QeyamateyT (Judgment's) Day; and for Allah (is) 
the Heavens'* and the Earth's* heritage/inheritance; 
and Allah by what you 2 work (is) Proficient. 



- *s 



l/V>- ^4j^2* Ail' rt^ • " ft 



Dj^ Wj ■ a ^ J^o 



181. Laqad (verily, already and affirmatively) heard Allah ^&$< Jyiaf^^IlS 

say whom 1 said they: 2 verily Allah (is) poor and 
we (are) rich; We shall write what said they; 2 and 



,s >>Z^^s rs '< >„<s ».< 



it^iVT ^cij 



238 This is, and Allah knows best, in reference to the hypocrites who mutually hasten among themselves in 
renegading from Islam. 

239 The word "assuredly" is used here to intensify the word "0 .""^J ." 
The word "JlJjj" implies greater intensity, and sa y S j t j s "jLl." S G furtheris prefixed for this purpose. 

241 Such "distinguishing' is not for Allah's sake, because Allah already knows that. It is for public knowledge. That is 
so that all concerned as well as others will know on surety basis. 
TJie^OT^^afe^^^wid^cl^n^^^tf^M^^n 
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their killing (of the prophets by other than a right; 
and [We] say: let- taste you 2 torment (of the burning. 



182. Tha'leka (afar-that-it / thatf (is) by what advanced- 
she- your 11 hands" and verily Allah (is) surely not 
dhallamen 2 ^ (iterative injustice-doer) for the abee'de 24A 
(worshippers/ submitters/ slaves). 



183. Who 1 they 2 said: verily Allah covenanted to us 
that not we believe for a messenger until ya'ateena 
([he] produces/ comes to us) by a sacrificial offering x 
eats it* the fire; vv let-say ]you\. qad (already and 
affirmatively) came (to) you b messengers of before 
me by the evidences* and by which x you c said; so 
wherefore you 2 killed them if you c were ssa't 
(always truth enforcers) 



A < - / '* *A 



0 ^ft v^Jtj 



184. So they 2 denied you g so qad (already and 

affirmatively) (had been) denied messengers of before 
you 8 came they 2 by the evidences" and the upbore 245 
(writs of exhortations and admonitions) and the book, 
the illuminator. 

Lkj]j '—'J^ iaJ^i d* 
-\"\X \" <\< '<■'■ -s<'Xi\ 

o yOTJ I Uj jL9 -U»S I 

0 ^jifi ££: -fytijrt 



185. Every self* (£r) a taster* (W) the death; and verily 
only (yoifi shall be) fulfilled 246 your 11 remunerations 
The Qeyamatey's" (Judgment's) Day; so whoever [he] 
(had been) budged-^ (off) The Fire w and [he] (had 
been) admitted (into) the Paradise* then qad (already 
and affirmatively) [he] won; and not the life w (of the 



world* except a mata'ao" (resource of a transitory 
worldly delights) (of) the beguilement. 



186. Surely (shall be) assuredly 248 essayed you 2 in your 11 ^=4v^ "\ <i>jfc^ 
possessions and your" selves;* and surely assuredly 
(shall) hear you 2 from whom' oto (thef had been 
accorded/ allotted) the book of before you b and from 
whom 1 they 2 partnered (deities with Allah) much 
annoyance; and en (if tassbero (you 1 hold on path 



)1 \'a 



The word dhallamen="fi&t' means iterative injustice-doer. The negation of multitudinous injustice-doing isl 
conclusively implies that even a once injustice-doing will not avail or befit Allah. That is because the injustice- 
doing to a party benefits the injustice-doer. That is to say the injustice-doer does his injustice to someone inl 
order to benefit one's self. Hence, the multitudinous injustice-doing benefits a lot more. Therefore, negating the bigger] 
benefits automatically negates the smaller one. Clearly Allah is exalted and is beyond any need. So He does not wrong at all. 
The word "Jjjfr"=" -slaves, worshippers, submitters" means all Allah's creatures of humans or Jinn. So, if they are His\ 
"4S C -," then no one else "owns" them, hence they are all free from any human bondage. 
The word "jjJJI" = "uuil!" that is writes. For "jiJJI" = "uu£J! ; " see £^1. 

The word "^JJ" in "OjSjV from "plijll," = "fLul\" meaning gathering the last component of any obligation to\ 
make it a whole. So, "tAs 2 " means to be endeavored and gathered the last part of an obligation and fulfilled it. 
See lexicon attached to this Translation or footnote 21 above for "g\l*"=" mata'a." 

The "J" in "bj^," and in "O*-*-^" all are juratory "J"= "j>-iJl J" amounting to= "JjSIjJI," i.e. affirmation\ 
expressed in both cases by "assuredly" '. 



vy 



" A7?^TAT^£7sT?£S:?r A^^TA^^TAT'^TAT^^TAT^i^^J^T AT'^TAT' \ ?'TAT \ ^T?\7-l ^Tf'\7 \ 5TAT^^TAT???^r AT? 
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and tattaqo (you 1 reverentially guard not to displease Allah) 
then verily tha'leka (that is) of the matters' resolve. 



187. And edh {when) took Allah meethaqct 1 ^ (ratified- 
covenantf whom 1 ' oto (they 2 had been accorded/ allotted) 
the book x surely assuredly 250 manifest it x you 2 for 
the mankind and let-not you 2 conceal it; x then 
nabatha (slightingly -forsook) if they 2 beyond 251 their 
backs and they 2 purchased by it x a litde price; so 
wretched what they 2 purchase. 



Alii ji-i i^j 



u ,jJLi "iLiS Goc ^a> li/Liij 



188. Let-not |j/6w s ] assuredly reckon whom 1 they 2 
exult/rejoice by what they 2 ataw 252 [come-out) and 
they 2 love that they 2 (are/ be) praised by what they 2 
not (have l 'had) done, so let-not assuredly ]yoti\ 
reckon them by a mafa^a'ten 2 ^ (rescue-achievement) of 
the torment; and for them (is) a painful torment. 



189. And for Allah (is) the Heavens'* and the Earth's*' 
proprietorship; and Allah over every thing (is) 
Omnipotent. 



190. Verily in the Heavens'*' and the Earth's* creation 
and varying of the naha're (between sunrise and sunset) 
and the night, (are) surely Ay 'a 'ten w (signs /proofs) for 
the albab's 254 {hearts-intellects) 's possessors. 



191. Who 1 they 2 remember Allah (manneristically) 2SS 
standing and sitting and on their sides and they 2 
rethink in the Heavens'* and the Earth's* creation: 
(0), our Lord \You*\ created this x not falsely 

subhana 2S6 (hallowedly and marvelously we deem You^ 



4 0jj-^=LA^i J ffi* 1 ? 



249 The word 

250 



(juLd" —"assured covenant" and covenant. See the Lexicon attached to this Translation. 

See footnote 848 above only here in respect to "AJjjjjJ" 
151 The word "f Ijj" means: (1) ".S>Vi ClJjk j <<Uk. jj^ V <| jJI fJadl j-bU i_ilaJl j*j jl ^JjiJI" (2) " J*j 

.A^iSSfl :4j»> jA fr^St cilia ttilaJl" (3) 4j3t -^j. So, here %eW behind/back/ rear). So beyona\ 

in its sense of above reach of knowledge or experience. 

252 The word "IjjI" = "come out" = "become known," because they {the hypocrites or those who love to be praised\ 
for what they did not do), they "come out" with their happy announcements, after the Prophet (SAWS) wentl 
out in the Jehad with his companions, that they thought they deceived the Prophet (SAWS) by not going 
with him and for that they like to be praised because they "justified' to the Prophet (SAWS) their stay behind. 

253 The word "Sju*" = "Slai^" meaning rescue -achievement. For the meaning of = "Slai^" se e 

254 See the lexicon attached to this Translation for The Qur'an's characterisations of "ij^'j^" = the albab's possessors. 

255 Manneristicallj is needed to adjust for a lack of adverbs (Jl*) or absolute objective nouns (ijf^* Jj** - ), as required by thel 
Arabic text tot "standing' and "sitting" as presently there is no such thing as "standingly" or "sittingly" in English. 

56 The word "subhanaka"= "djUj**" has no English equivalent. Wherever this word, or its grammatical! 
inflections (such as "c)l*fui" or "AJIajui") occur all are associated with the divine uniqueness of Allah, doing stupendous] 



^>v^V^W^ esTf^iT tV£5J^r e&fcT f\7*&Z^&£' i&fcT ^^T^T^'JTAT-WTrt^^?^ (<7WT f\ t Z^Ttic's*& 
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transcending all dejects and we solemnly stand in awe and 
utmost consecration of) You g so let-preclude us [You"] 
from The Fire's NV torment. 




192. (0), our Lord, verily You g whom p [You"] admit 
(in) The Fire vv then qad {already and affirmatively) 
disgraced him [You"] and not for the dha'lemeena 7 
(injustice-doers) (are) of succorers. 



193. (0), our Lord verily we heard a caller calling for 
the belief that: let-believe you 2 by your" Lord; so 
we believed; (0), our Lord so let-forgive \You] for 
us our offenses and let-expiate \You] a'n (off) us our 
sayye'aa'te* (demeritorious-deedsf and taw off ana (let-You s 
while dying) with the abra're 258 (dutiful-people). 



receive us 



li^ls pvjx St 



194. (0), our Lord and aa'tena (let-accord/ allot us \You\) 
what [Ycw s ] promised us over/ on Your' messengers; 
and let-not disgrace us [You s ] The Qeyamatey's" 
(Judgment's) Day; verily You g not unfulfill the 
appointment. 



O jI^jlT (ilk 



195. So estajaba 259 (favorably-answered) for them their 
Lord; surely I waste not a work of a worker of you b 
[ofj a male or a female some (of you b of some; so 
who r emigrated they 2 or (had been) driven they 2 from 
their homes w and (had been) annoyed they 2 in My path 
and mutually fought they 2 and (had been) killed they, 2 
surely [I] (shall) assuredly 260 expiate a'n (off them 
their sayye'aa'te' 1 (demeritorious-deeds)?' and verily [I] 
assuredly (shall) admit them (into) gar dens w run w from 
under if* the rivers, a reward from ende (by munificence 
of I by Rule of Allah; and Allah has husno 261 
meritorious-beautiful) (of [the] reward. 262 



$ & £=-^ 

ijliij ij&jj 4 i/ijl j 

Zj^'Hj '<*xf£^ '^ c -hJ& i i 



257 
258 
259 
260 

261 
2(>2 



wrl iZ«J Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and all 

solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 

uniqueness. So, we can render "subhanaka"= "liLlajui" concept by saying: hallowedly and marvelouslj deemed 

transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

The "£fc«JUa" = "the injustice-doer," as "j»UaJl" = "injustice." 

See the Lexicon attached to this Translation for full elaboration on this great word. 

The word 'V^**'," is answered plus made available what was requested, i.e. "favorably answered'' 

The "J" in "bjiftf" and in "Oli-iST" are juratory "J"= J" amounting to= "AjShlt," i.e. affirmation. 

expressed in both cases by "assuredly" . 

Some linguists suggest that is for the face while J-*?JI is for the parts of the body and other things. See tS J ^ 
The bem^KwatdA^a^er^llah^leasure or the Paradise or both. 



7 ATt^TAT?^TAT;^:?rA^^^^^^ 
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196. Let-not assuredly deceive you g taqattobo {iterative 
transpose) whom' unbelieved they 2 in the bela'de" 
{region/ country/ community)?' 



LtJ-iS' 



197. A litde mata'aon 2 ^ {resource of a transitory worldly 
delight); afterwards their abode/lodging (is) HelFand 
wretched (is) the meha'de (bed/ cradle/ place of abode). 



198. But whom 1 ettaqaw (they" had reverentially guarded not 
to displease Allah) their Lord for them (are) paradises w - 
/ gardens* run w from under if* the rivers, immortals 
they 2 (are) in if v no^olan 264 (hospitality-abode) from ende 
(by munificence of/ by Rule of) Allah; and what Allah 
has (is) khayron (choicer / worthier) for the Abra're 
(dutiful-people) . 



'^L 'uf& ^ 



199. And verily of the book's folks surely who p [he] 
believes by Allah and what (had been) descended to 
you b and what (had been) descended to them kha'she'- 
eena 265 (they who: totally subdued their body, sight, sound and 
bow in the Prayer) (are) for Allah not they 2 purchase 266 
by Allah's Aya'te w (messages-/ statements) a litde price; 
those for them (is) their remuneration enda (by 
munificence of Rule of) their Lord; verily Allah (is) swift 
(in) the accounting. 



Tuj ^\ 

' 5 s s s i 



4«\ 



4 r£ J 



200. O you, who r they 2 believed essbero (let-hold on you" 
patiently) and ssa'bero (let-best you K your foes in patience) 

and ra'betto (let-be mutually stationed you and ever ready &\ \fj\Z>j 
for contingencies for Allah's cause, let-await you z the 
Prayer) and ettaqo (let-reverentially guard you"' not to 
displease) Allah la' alia (craving currently unavailable deed 
>s) you b prosper you. 2 



263 See the Lexicon attached to this Translation regarding "mata'a." 

264 The word "V>" has several meanings: (1) hospitality, (2) hospitality needs and trappings for guests, (3) the I 
guest-resident/abode, (4) residence itself, (5) pension place, (6) travelers' lodging place, (7) the yield of al 
cultivated land. 

265 The word = khashe'een, is plural, masculine, subjective noun, with no English equivalent available for itl 
per se. The word in "Oi**^," = khashe'een involves more than just "humbleness" or "submission" asl 
that suggests bodily or attitudinalbehaviot. However, denotes submission or subduing of sight and souncA 
as well. So are those who had totally subdued their body, sight and sound. Also some time "u J f 

= they who bow in the Prayer. See jjl^fljil and cjLuSjI. 
66 This is in contrast to some people of the book, some rabbis for example, who uses Allah's Ayat to take littlel 
price, i.e. thev exchange the Ayat for a paltry of money. + 



'^X'jV.T T.-.Tt? T.-.T T.".T ', ? T.-.T J TAT t? T.-.T T.-.T .' V.' T.-.T J T.-.7. T.-.T J T.-.T J T.-.T T.-.T ', T.-.T t'JT~:''^» 
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By Allah's name Ar-Rahman Ar-Raheem (The Multitudinous Mercy Giver) 



1 . O, you the mankind: ettaqo (let reverentially guard you K 
not to displease) your 11 Lord, Who [He] created you b 
of one w self and [He] created of her, her spouse 
(wife); 1 and [He] disseminated of them both men 
multitudinously and women- and ettaqo Allah Who 
(is) by Him mutually query" you 2 and the arhama 
(maternal I paternal kins); 3 verily Allah [was] over/ on 
you Ra'qeeban (Watcher/ Observer). 



j3£ csjft p6 

Sit itlij "3£-> C^a 



And (let-accord/ allot you 2 ) the orphans their 

possessions; and let-not you 2 substitute (Az^e/ nmw?) the 
kha'beetha (wicked /bad / 'ill-natured) by the good, and 
let-not you 2 eat* their possessions to your n possessions; 
verily it x4 [was] a hooban s (ruin I plight/ sin) big. 



iJj$S % 

iQf f/jf \>y- 0^ >&\ 



And e« (//) you 2 feared /knew 0 that not toqsetto' (you 1 
first remove the injustice and render absolute justice) in the 
orphans then let-wed you 2 what pleasured for 
you b of the women: double, triple, and quadruple; 
then en feared/knew you c that not ta'a'delo (your 
equalise/ be-just) then one-she v or what possessed" 
your" right hands ; w8 thaleka (afar-that-iif (is) adna 
(lowest-/ closest) that not ta'aolo 9 (you 2 transgress or you 2 
support too large a family) . 



The word "self"" is in reference to Adam, father of the humans. In (S7:189) Allah says: "to [be] quiets to 
her," i.e. to his wife. 

That is each of you asks the other, saying: "by name of Allah. .." Or by His criteria you request your rights. 
The word rooted in from " < U^jJl" which is 'forgiveness, sympathy, and mercy" and rooted in ah 

that is the "^j" = "womb." Thus, one's relatives from the mother's side are "f^j\" as they relate through the same 
womb. See j^^M. However, stated in "£jLyilll" the "relatives" from the father's side "cjjSI," are also I 
believe because all are rooted in 'M^jlP' hence all maternal/ paternal kins ate 

Here "eat" means legitimize/ make legitimate. Ji*^ J-» =ate other's funds= legitimised other's funds for own self. 
That is the eating- or the interchanged 
The word "hooban"— "*-&*■" is "VJ*" inflected, having many meanings: (1) ruin; (2) hardship; (3) sorrow; 
(4) grief; (5) plight and disaster; (6) illness, (7) wrongfulness. See 

Linguistically the word "uli" carries «W meanings: (1) feared and (2) knew. Both meanings could apply. 
The word "toqsetto"= "I jknVi " present tense, plural, masculine, based on the root word "qasatta" — "^-^ 
meaning: rendered absolutely balanced justice post removal of injustice, i.e. gave or received exactly what is due without 
any compromise. Rendering "justice" — "adf— "Jjc" some time involves unilateral, multilateral or mutual 
compromises and consents of all parties involved. Thus, "toqsetto"— "t jJaudiS " } s giving the absolute exact dues to 
those deserving it without the minutest diminution. It is absolute balance. 

The Arabic phrase: "possessed your 1 ' hands" means that which you own, i.e. the slave women you own. 
The word "ta'olo"— based on the root word "aid'— "Jl*" which means: (1) transgressed or (2) 
shouldered the support and the provision for family, in this case too large a family, beyond the personal means. In 
other words, and Allah knows best, if one were to wed more than one wife, than the fear of "transgression" 
on his part (for not being able to be just with each wife) or his fear to have too large a family for him to De able 
to sufficiently support justly. 
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And aa'to (let-accord/ allot you 7 ) the women their' 
dowers x a.nehlatari x (bonus/ free-gft); xv thenen(if) pleasured 
they' for you b a'n 10 (regarding) a thing of it x [self] 
(gratifyingty) n then let-eat it x you 2 wholesomely with 
easy (of) digestion. 12 



bffy& L«Jd ><^** Oi-^ 



And let- not to'ato (accord/ 'give you 2 ) the mooncalves 
your" possessions which 11 made Allah for you b 
maintainability; and let-you z provide them in it* 
and let-clothe them you 2 and let- say you 2 for them 
a say ma'a-roofan (popularly acceptable and not Sharey'ah 
disapproved maxim). 



l^j (Ciyjjtj £Q> iS3 "iit 



And let-essay you 2 the orphans until if they 2 
reached the marriageability 1 , then en (if) sensed- 
/perceived you c of them a rushdan u (mature- 
discernment/ rationa guidance to what is right) then let- 
pay you 2 to them their possessions; and let not you 2 
eat it* excessively nor be'daran Xb (hunyingly/ hastily- 
I before) that they 2 grow-older; 16 and whoever [he] 
[was] rich then leyasta'afef (let affirmably abstain [he]); 
and who-ever [he] [was] poor, 1 ' then let-eat [he] by 
the ma'a-roofi (popularly acceptable and not Sharey'ah 
disapproved maxim); and if you c paid to them their 
possessions then ash'hedo(let-callyou z witnessing) on them; 
and sufficed by Allah Haseeban 19 (Meticulous Reckoner). 



i_SLj^*it; '^Xf& \jf*? D"*J 



For the men a lot of what left (of estate) both the 
begetters (parents) and the nearest-kin; and for the 
women a lot of what left (of estate) both the begetters 
(parents) and the nearest-kin, of what diminished 
of it x or swelled; a lot mafrodhan 20 (an 
made/ made obligatory). 



0 &j>% \LJ> c ^jf 



8. And if hadhara (attended at predetermined time and place) 
the apportionment" the near kin-possessors and 
the orphans and the masakee'no 21 (ones not having 
sufficient material possessions then ar^egohum (let- 



0 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP" 

1 That is she gave off some of her dower voluntarily and gratifyingly. 

2 The Arabic tongue expression "wholesomely with easy digestion" means the food was pleasant, easy to swallow, ana 
not attended by any trouble. 

3 The expression "they' reach the marriageability" means became marriageable, i.e. fifteen or more years young. 

4 See the "Lexicon attached to this Translation for explanation and an elaboration on the word, 'rushdo," 

5 That is to say, and Allah knows best, you hastily consume some of their possessions before they grow older. 

6 The phrase "grow-older" for the Arabic "yakbaro"="\jj£i." 

7 The word "abstain" here means: the guardian should not help himself from what belongs to the orphan. 

8 The word "jjSs" versus the "OA-" see the Lexicon attached to this Translation for the distinction. 

9 To intensify the word "reckoner" the word "meticulous" is prefixed to it, as '.'J ' ""* is ijIj-^I JjS^I. 
0 The word " mafrodhan' 1 ^"Uijj* - ," is masculine, objective noun for which there is no English equivalent. 

21 For the words "£)&**>" versus "ftj*=", see the Lexicon attached to this Translation for the distinction. Meskeen 
zq&hia^ i. e . having some material possessions but not sufficient; whereasjj" lacks a«^naterial possessions. 
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provide/ give them yotf) of it; x and let-say you 2 for 
them a say ma'aroofan {popularly acceptable and not 
Sharey'ah disapproved maxim). 



And I'jahksha {let reverently-fear) who r if they 2 left 
from behind them progeny 22 weaklings, they 2 
feared/knew 23 over them so let jatta'qo {they reverently 
guard not to displease) Allah and let- say they 2 a sa'deedan 
{straightlyl truly/ soundly) say. 



10. Verily who 1 they 2 eat the orphans' possessions 
unjusdy verily only they 2 eat in their bellies a fire w 
and shall yasslanma 1 ^ {they 1 be broiled on/ by) Sa'erd* 
{intensely 




LA*--" d. 



11 



, Enjoins you b Allah in your 11 children for the male 
like a fortune (of) the twain-females; so en {albeit) 
they v were women above/ over two then for them 5 
two thirds {of) what left [he] {the deceased i.e. of 
estate); and en {if was-she 5 one vv then for her [the] 
half and for his [both fathers] 25 for each {of them 
both the sixth of what left [he] {the deceased i.e. of 
estate), en {if [was] for him a child; then, en (if not 
[was] for him a child 26 and inherited him his [both 
fathers], then for his mother the third; so en (if 
[were] for him brothers, then for his mother the 
sixth, from after a will [he] enjoins by it w or a debt; 
your" fathers and [your 11 ] sons not profoundly 
know 27 you 2 which (of them (is) nearer for you b 
beneficially; an ordainmenf v28 from Allah; verily Allah 
was Omniscient, Hakeeman 29 (infinite hekmalfi 0 Possessor). 



Ojj -Sly u bJu Cr^' Oj» 

A j U_« J^iiJl J^Q- 



22 The word "Ajji" linguistically has meaning: (1) ancestry or (2) progeny. See 0*^'. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

23 The word "uli" carries meanings: (1) feared and (2) knew. Both meanings could apply. See Cj^^ 

24 The word "6J^i" transliterated "yaslawna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 

25 The word or its grammatical inflections all constitute an Arabic tongue expression meaning: father ana 
mother as well as father and grandfather, father and uncle (paternal or maternal). See 0' J -"^. However it must bi 
born in mind that the word "mother" is not necessarily the begetter-mother= "SjJIjJI," as the "mother" in 
Arabic tongue could mean: step-mother, nursing mother, mother who reared some-one, or the aunt (paternal or 
maternal). The context defines exactly what is meant. 

26 Normally the word "^j" is a singular male child, but it could also mean children, males and females^. See 

27 The word "tSjJj" is from "4jIjJ" which is far more reaching than the simple "knowledge" as "AjIjJ" extends to 
having deep knowledge of the subject matter. 

28 The word "AJajjS" i s a singular feminine noun, with many meanings, among them in this case: a timely p. 
decreed whereas "o*J&" is a duty timely decreed. See £™t. 

29 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j 

30 See the Lexicon attached to this Translation for "hekma." 
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12. And for you b a half (of what left (of estate) your 11 
spouses (wives) en (if) not was for fhem v a child; 31 
then if, was for fhem v a child then for you b the 
quarter of what they 7 left (of estate) from after a will" 
they v will by it w or a debt; and for them- the quarter 
of what you 2 left (of estate) if not was for you b a 
child; then en was for you b a child then for them v 
the eighth of what you c left (of estate) from after a 
wilP you 2 will by if* or a debt; and en was a man 
(being) bequeathed a kalalatari* 32 (decedent's possessions 
but no children or parents)^ or a woman and for him a 
brother or a sister then for each [of both] the sixth; 
then en they 2 were more than tha'leka (afar-that- 
it/thaif then they (are) partners in the third from 
after a wilP (being/ to-be) willed by if v or a debt other 
than mudha'ren (mutual-futile-injurer); an enjoinment 
from Allah; and Allah (is) Omniscient, Forbearer. 



3p t. 




>>-4.f >>, <r ff' i< 
jdj I^=l5 0^= 0^ J^j f^J 



jU-J J^is 3^ T^ij 

4 ^„ -C-- c - > »*• »^ 
4U\j 



13. Telka w (she-that-afar-if I those") (are) Allah's limits; 
and whoever [he] obeys Allah and His messenger 
[He] admits him (into) paradises w /gardens w run w 
from under if v the rivers immortals they 2 (are) in it; w 
and tha'leka (afar-that-it/ thatf (is) the win, the great. 



Alii j_j-X_^>- ^UJ-j 




14. And whoever [^] disobeys Allah and His messenger 
and [he] transgresses His limits, [He] admits him (into) 
a Fire" immortal [he] (is) in it; w and for him (is) a 
humiliative torment. 



15. And who v they y y a 'ateena (commit) 1 the profanity 33 " 
of your 11 women then etash'hedo 34 (affirmatively let- 
yot? call to witness) on them- a [he] -four of you; b then 



31 The word "^j" applies to a "son" or a "daughter." See t| J ^'. 

32 The word " 'kalalah"— " < U5LS !i " has many meanings, among them: (1) any deceased person that has no living 
biological parents, or no children, his heirs are "kalalah" — "4£slS ; " (2) any deceased person who has no 
living biological parents, nor children, his left property is "kalalah"— "4J5te " The "kalalah"— is by 
"heir" or "heirs" or the left (after death) property. (3) Also, "kalalah"— "4£!l£" j s a noun for other than father ana 
son of the heirs. 

33 The word "4ji»la" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement ot 
action by an entity, a person or a group, or any of Allah's proscriptions. Some times the word "<m»U" or 
"<Li^liJ!" as i n this great Ayah, the word is euphemistically used to mean adultery or fornication. 

34 There is w exact English eauivalent/corresDonding words for'j \ '"""" IV j^s m l. The closest is the above stated 



:J ^^?TrtT'^tTrtT5'?T rt^^J^ (fit^S* (\ZZ2^^&T (fZZK? esT&iS* (&^T f&^T (ttZTefi't ?TAT £ J T« ^ 
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en (if) they 2 testified then let- you 2 hold them 5 ' in the 
houses xmtA yatawwajfahunna (receives therrt while dying) 
the death or makes Allah for thenf a path. 



16. And who x -both, ja'atejaneha ([both] come / 'commit it*) 
of you b then let-you z annoy them both then en (zj 
both repented and both reformed then let-you z 
shun a'n (regarding) them both; verily Allah was 

Tatmaban (iterative Relent) Raheeman (iterative mercy Giver). 




Alii ij[ \ t g'.f- ij^s^cll 



17. Verily only the relentmenf* 35 (£r) on Allah for whom r 
they 2 work the ill by a jahalaten^ (acting ignorantlj or 
incorrectly); afterwards they 2 repent of near; then 
verily those relents Allah on them and Allah [was] 
Omniscient Hakeeman 31 (infinite hekmah^ Possessor). 



18. And not-. she 7 the relentment" (is) for whom r they 2 
work the sayye'aa'te w (demeritorious-deedsf until if 
hadhara (attended at predetermined time and place) an 
ahado 39 (a lone I any-one) (of) them the death said [he]: 
verily I repent now; and nor who 1 die they 2 while 
they (are) unbelievers; those We prepared for 
them a painful torment 



19. O you, who r they 2 believed: not legitimate for you 
to inherit you 2 the women coercively 40 and nor 
immure them v you 2 to go/ arrogate you 2 by some 
(of) what aa'taytomohunna (yoif accorded I 'allotted 



except if ya'ateena (come/ commitf by an evident* 
profanity;" 41 and let-consort/ espouse them v you 2 
by the ma'aroo'fe' (popularly acceptable and not 
Sharey'ah disapproved maxim); and en (if) you 2 dislike 
them 5 then asa (craving a deed beyond one's means/ may) 
that you 2 dislike a thing x and makes Allah in it* 
much khayran A1 (desirableness/ worthiness/ goodness). 



S-£ <i Sr^t t^ti 



35 The word "^iji^" from Allah is relentment, but from a person it is repentance. 

36 The word ="jahalaten" is rooted in meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) ife/ something »«/ correct. So the "jahalaten" is arfiwg ignorantly or incorrectly. 

37 See the lexicon attached to this Translation for an exposition on the words " ri^ i t" and "j*^." 

38 See the lexicon attached to this Translation for "hekma." 

39 See the Lexicon attached to this Translation regarding ".!»)." 

40 See the Lexicon attached to this Translation for the distinction between '^J>"fat'ha on the " as in this 
Ayah, and " dhammah on the as in (S46: 15), and "alj 5 !," as in (S2:256). 

41 Adultery or fornication. 

42 The word "Ji^" = "khayron" and the grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worfiine^^r^o^dne^^^kari^h^^^^r^^j^r^rr^i^ 
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20. And e« ($) wanted you c exchanging a spouse (wij 
in-place (of) a spouse (wife) and aa'taytom (accorded- 

I allotted you'') an ehdahunna AA (a lone/ any-one of thenf) <£s \j \ £•.« ^j^i 

a talent x so let-not you 2 take of it* a thing; do you 2 
take it* calumniously and sinfully manifestly. 



21 . And how (can) you 2 take if (back) and qad (already 
and affirmatively) afdha 45 (privately mutually went into 
open exchange of sexual-intimate-conducts) some (of) you b 
to some and taken they y from you b meethaqan* 
(ratified-covenantf gha'leedhan (tough/ solemnly-binding) 




46 



22. And let- not marry you 2 what married your" 
fathers of the women except what qad (already and 
affirmatively) antedated; verily it* [was] profanity w47 
and abhorrence; and fouled a path. 



23. Forbidden-she v (//V) on you b your" mothers and 
your 11 daughters and your" sisters and your" father's 
sisters and your" mother's sisters and the brothers' 
daughters and the sisters' daughters and your" 
mothers whom" they v breastfed you b and your" 
sisters of nursing-mothers and your 11 women's (i.e. 
wives)'' 's mothers and your" step-daughters whom v 
(are) in your" hojo're 48 (forbidden-protections)of your" 



women whom v entered you c on them v then en (if) 
not you 2 were (having had) entered on them v then 
no fonaha 50 (sin) (is) on you b and the wives of your" 
sons who r (are) of your" loins and to (simultaneously) 
gather you 2 [between] the two sisters except what 



, j^*> &j ^»jJ»-j o^s 



43 The word strictly and linguistically speaking means (1) pair, (2) spouse {husband or (3) the individual 
entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "jljjl," which could «/f« mean: (2) similars, i.e. the look-likes. ), (3) >&»&r. See d)'-**^. 
Here obviously what is relevant is the "he-spouse, from what follows in this Ayah?' 

44 See the lexicon attached to this Translation regarding 

45 The /«//)/ and exalted language of The Qur'an describes certain conducts by using figures of speech, i.e. metonyms, 
such as "afdha' '= which has »<wy meanings, among them, "privately you went into open exchange oj 
sexual-intimate-conducts" by way of engaging in intimate relation through having sexual deeds. 

46 The word '—"assured covenant" and " J 4 e "=covenant. See the lexicon attached to this Translation. 

47 See footnote 33 above regarding "-ui^lill" —"profanity" 

48 The word "f*JJ»»"= ^J^i Qjeji" fSii <|i f&l* jja^" that is that which is under your 
protection but by law you are forbidden to have sexual intimacy or conduct towards them 1 . 

49 The phrase: "had entered on them 1 " is a lofty figurative expression for having had private seclusion for sexual intercourse, 

50 See the Lexicon attached to this Translation for the meaning of the word "^U^" figuratively taken to 



^^bok^e^e^^g/w^^^in^r^£^^tee^^o^o^^^^^^im 
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qad {surely and affirmative 
[was] Ghafooran {iterative 
mercy Giver). 



antedated; verily Allah 

wet) Raheeman {iterative 




24. And the muh'ssanato 51 (marriers-shi™) of the women 
except what possessed-she v your" right hands* 52 
Allah's Book {is decreed) 5 ^ on you; 2 and {had been) 
legitimated for you b what {is) beyond tha'lekum 
(collective-afar-that), if tabtagha SA {earnestly -quest) you 2 
by your" possessions marryers other than fornicators; 
so what istamta'atom 5S (you z had lengthily and affirmably 
relished/ delighted the transitory joy) by it x of them y so 
aato (letyou 2 give themf) their)' remunerations ordainment; w 
and no jonaha^ {sin) {is) on you b in what mutually 
delighted you c by it* from after the ordainment; 
verily Allah [was] Omniscient Hakeeman 7 {infinite 
hekmah^ Possessor) . 




25. And whoever [he] could not of you b tawlan 59 {as 
possessor of fortune/ wealth/ resources) to [he] marry the 
marriers" 6 the she-believers then from what 
possessed-she y your 11 right hands" 61 of your 11 slave- 
girls the [she] -believers; and Allah (is) knowinger 
by your" belief some {of) you b of some; so let-you 2 
marry them v by permission {of) their v folks; and let- 
give them 7 you 2 their 7 remunerations by the ma'aroofe 
(popularly acceptable and not Sharey'ah disapproved maxim), 
muh'ssa-na'ten^ 2 {marriers-shey m ) other than she- fornicators, 
nor she-takers paramours; then if uhssenna {had 
been married-thef) then en (if) they v come by a 
profanity" 63 then on them 7 half (of) what (is) on 



51 The word "marriers-she vm " ="tliU»^a-a j " has a/ two related but distinct meanings (1) marriers-she vm i.e 
ladies who are married, (2) die females who became Muslims and are chaste because of Islam. In normal Arabic 
vernacular '"T> « " = "^l^jj" but "^^jj" is #0/ a Qur'anic terminology />er xe, although "4*jJ,"and 
"jljjl" are surely Qur'anic terms. So in Quranic terms "marriers-she> m " '"* ' '> " ," and nothing else. 

52 The Qur'anic expression "possessed youf right hands" is an Arabic tongue expression meaning: your slave. 

53 It must be noted that in the word "Book" is not "-H^, i.e. the "Book" is JH** dj*^, i.e. it's decreed upon you. 

34 The word "y*^!"= "Ijjja ljIL" meaning: earnestly quested. 

35 The word " g S A* )" is "iLjjJa £"5," see "is-^!," hence lengthily is added to emphasise this concept. 

56 See footnote 50 above regarding "£Ua."= sin. 

57 See the lexicon attached to this Translation for an exposition on the words " fjSa.l t" and 
See the lexicon attached to this Translation for "hekma." 

The word "tawlan" does not have an exact English equivalent per se. It generally means: possessor of fortune, 
wealth, resources. 

See footnote 51 above regarding "marriers-she> m " =' 
That is what you own of she-slaves. 

It is illegitimate for you the "marriers-she™" '"T* " ," which has at least two related but distinct meanings (1) 
marriers-she> m (2) the females who became Muslims and are chaste because of Islam. 
T^an^d^k^r^or^ornication^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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the muh'ssana'te (marriers-she)™ 64 of the torment, 
tha'leka (afar-that-it/ thatf (is) for who p khasheya ([he] 
reverently-feared) the anata 6 (fornication/ corruption/ sin- 
/ wrong/ tribulation) of you; b and if tassbero (you K hold 
on patiently) (it is) khayron (superior/ worthier) for you b 
and Allah (is) Ghafooron (iterative Forgiver) Raheemon 
(iterative mercy Giver). 



26. Wants Allah to manifest for you' andyahdey (to 
divinely-guide) you b [He] (about the) dispensations™ 
(of whom 1 ' of before you b and to relent [He] on 
you; b and Allah (is) Omniscient Hakeemon 6 (infinite 
hekmah 61 Possessor). 




y >" '■>> ,*"- < A\-"> 



27. And Allah wants to relent [He] on you b and want 
who^attabe'ona (they 2 closely-follows) the desires" that 
you 2 incline a great inclination (by way of deviation). 



*K <- s >/ f > a fits 

O'^j-iji oy<^-^_ ~ClJ.^ 



28. Wants Allah to lighten a'n (off you b and the -fe j£ J ^ 4^ 
mankind (had been) created feebly. 68 



29. O you, who r they z believed: let-not eat* you 2 your" 
possessions among you b by the falsehood x except 
if (it) is a trade a'n 69 (by) consent from you; b and 
let-not kill you 2 your 11 selves;* verily Allah [was] by 
you b Raheeman (iterative mercy Giver) . 



30. And whoever [^] does tha'leka (afar-that-it- thatf 
transgressively and unjusdy then will nussley 70 
([We] broil) him (on/ by) a Fire w and tha'leka [was] 
on Allah easy. 



£j£>j Lj'jOc iiU.'i jliu o^j 
^ Alii Jc. ^iJ^l 



31. ($) you 2 avoid bigs (o^ what you 2 (are) 
restrained a'n 11 (regarding) [it x ] [IFe] expiate <z'# 
(regarding) you b your 11 misdeeds" and admit you b 
[]Ve] an admittance-/£<2ri?<?/%z« (bounty-giver, ennobler 
and of many uses/ effects) . 



p£\3.liI^J ji^Gx- f-^-> 



64 It is illegitimate for you the "marriers-she- m " '"T* " ," which has «?/ /<w.r/ Aw related but distinct meanings (1) 
marriers-she', m (2) the females who became Muslims and are chaste because of Islam. 

65 The word "alanata"= "Cu*l\" in this context could stand for any of multiple meanings: (1) fornication, (2) 
corruption, (3) sin, (4) wrong, (5) tribulation. See CP-^ and iS-^'. 

66 See the Lexicon attached to this Translation for regarding "fi*»." 

67 See the Lexicon attached to this Translation for "hekma.' ." 

68 worc j "UaJa" i s i n an adverbial construct, hence translated "feebly." See J>»*-»J 'uL>^' 4*' J 6 !. 
Here "eat" means legitimize/ make legitimate. Ji*^ J-» =ate other's funds= legitimised other's funds for own self. 

69 See the Lexicon attached to this Translation for the various meanings of the prepositional 'letter "u 6 -." 

70 The word "<ULaj" transliterated "nusley" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely heated Fire. 

71 Ibid. 



1 1 lkx 
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32. And let-not long you 2 what favored 72 by it x Allah 
some (of) you b over some; for the men a lot of 
what ektasaba 13 (reciprocally earned) they 2 and for the 
women a lot of what ektasaba-thcyj and let-ask 
Allah you 2 of His munificence; verily Allah [was] 
by everything Omniscient. 



33. And for each We made agnates/heirs of what left 
(of estate) both the begetters (parents) and the 
nearest relatives; and who 1 bounded-she 5 your" 
ayma'ne (oaths) so aa'tohum (let-allot I give them jou b ) 
their lot; verily Allah [was] over everything 
Sha'heedan (Witnesserf Testifier). 




34. The men (<zn?) qawwamona'^ (iterative guardians- 
I protectors) over the women by what favored 75 
Allah some (o^ them over some and by what they 2 
expended of their possessions; so the ssa'leha'te 
(righteous-women) (are) ga'neta'ton (she: devotedly-obeyers- 
/ submitters), she-keeper s-up 76 for the (husband's) 
absence by what kept- up Allah; and whom v you 2 
fear their y noshova (disdainful upraise in recalcitrance), iS\ iii XL> <J^& 
then let-exhort 7 them 7 you 2 and let- forsake them 7 
in the madha'je'a (places of reposing while on their 
sides/ places of repose), and let-beat 78 them 7 you; 2 then 
en (if) they 7 obeyed you b then let-not you 2 transgress- 
/wish 79 on them 7 a path; verily Allah [was] Aa'leyon 



72 That is Allah had conferred some benefits, facilities, and obligations for some and not others. 

73 The word "IjiuuSI" rooted in "^hjuSI" = "JeU2 j\ Jeli <_>*J j ij*jal ; " hence "Jt»jayi"= "spurious-reciprocity," 
not a genuine mutuality, as by and redoing the ^to/ repetitively the £6or the deed and the rtW likes thi 
doer, consequently the doer gets accustomed to the deed, making a consortial relation with the deed itself and 
giving rise to "JlajsVl"= "spurious-reciprocity." Also, " <"'." ""M " has more letters-construct implying more positivi 
or negative meaning, in this case a negative one. 

74 The word "O^'j 2 " is plural for "fi^," meaning iterative guardians/ 'protector and / 'or maintainer, in the sense of 
constantly providing and guarding them. 

75 Some see among the merits of such "favor" as: men are generally more rational, better administrators, Allah's Prophets 
and Messengers are all men, by what they provide (e.g.: dowry) and maintain for all other needs iot the family. 

76 The word "ilUialA" j s rooted in "Jai^" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) 
*although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

77 The word "0*jk*a" rooted in "lacj" = "exhorted' /"admonished" and "«Uae^« " could mean: exhortation or admonition. 

78 The words "beat them 1 " for "O^Ji^" must be understood in terms of what the Prophet and Messenger of Allah (SAWS) 
said, as he is the best and final authority in the explanation! interpretation of The Qur'an whenever h 
explains /interprets any portion of it. He said regarding "beat them"—"^^^^" "^J** ^-iJ^," that is: a beai 
not hard. To explain the idea of "not hard" the noted "interpreter" of The Qur'an, and for whom the Messenger 
prayed to Allah (to make him understand and interpret The Qur'an), the Companion Ibn Abbas this Ibn Abbas 
said: take a stick of "erak" or "miswak" (the Islamic tooth brush, sort of speak) which is the size of a standard pencil 
and to strike them symbolically. Additionally, that striking should neverbe on the face or any part of it. 

79 The word "lj*^" linguistically carries two distinct meanings: (1) to transgress or (2) to wish. Qur'an 
^ommen^tor^r^io^irn^^^^ne^r^ie^^ier^e 
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(High beyond description) Ka'beerd' (Big beyond comparison- 
I comprehension, Pre-Extant, Predates all things). 




"kill 1^1 "}L0l *a (Jj-jiic- \)i*J> 



35. And en (if) feared/knew 80 you c a dissension between 
them both then let-mission 81 you 2 a referee from his 
folks and a referee from her folks en (if) both want 
reconciliation Allah harmonizes between them both; 
verily Allah [was] Omniscient, Proficient. 



op 



HJl& (J6 ill Ol t*^>. Alii 

'e 



36. And let- worship you 2 Allah and let-not partner you 2 
(other deities) by Him a thing, and [let-oblige you 2 ] by 
both the begetters (parents) ehsanan (meritorious deed); 
and by the kin possessor and the orphans and the 

82 

masakee ne (ones not having sufficient material possessions) 
and the neighbor the kin possessor and the far 
neighbor and the fellow-traveler and son (of) the 
path (the wayfarer) and what possessed-she 5 your 11 
right hands w (i.e. jour slaves/ maid); verily Allah 
loves not whom p [he] [was] prideful, boastful. 



iS^ij 0^9 Vj 



r \£S\ 



0 ij^kS^iSIt S^== 



37. Who 1 they 2 stint 83 and command the mankind by 
the stint and they 2 conceal what gave them Allah 
of His munificence; and We prepared for the 
unbelievers a humiliative torment. 



38. And who 1 they 2 expend their possessions ostentatiously 
(for) the mankind and they 2 believe not by Allah and 
not by The Day [The] Last and whoever the Satan 
for him (is) a mate so fouled a mate. 



39. And what/what-that (£r) on them had they 2 
believed by Allah and The Day [The] Last, and 
expended they 2 of what ra^agahum (provided/ allotted 
them) Allah; and [was] Allah by them Omniscient. 



4jilj IjLali j) fife' liLaj 
3jj _/~^*l >J-"^_? 



'0 A«t 5lSj Ait 



40. Verily Allah wrongs not a 



Olj iji Jli£» ^UL"it Sill 



80 Linguistically the word "ula" carries dW meanings: (1) feared and (2) knew. Both meanings could apply. 

81 The word j n carries several meanings, among them: sent, arouse, resurrected, and prompted. 

82 For the words "c*)£U«*" versus "flj**", see the lexicon attached to this Translation for the distinction 
Meskeen=i)£" iA , i.e. having material possessions but «o/ sufficient; whereasjd* 2 material possessions 

83 The "&jl*a" for lack of a better word, is translated as "stint." But ".rft«/' must be taken in the sense of miserliness or stinginess. 

84 It_is accurate to consider "lJU|| as a particle= "what" or to consider it two particles: = "what" and 
"|j"=that. See J>*»^ 'O'j^ 1 ^JP\. Here it could be either or both. 

85 TJn£^or^|wrongs|Mia^iivriads^fjii^ 
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I equipoise) (of) a dharraterf (small ant/ mote/ atom)? 
and en (iff albeit) tako 86 (if be) is a hasanatan* (meritorious - 
deedf [He] doubles it w and accords [He] from ladon 81 
(directly and possessively from) Him a remuneration great. 

41. So how whence 88 came/brought We from each 

Ummteri* (people/ community) w hy a sha'heeden (witnesser- 
/ testifier), and came/brought We by you g on these 
sha' heedan (witnesser/ testifier). 



42. Then-day long 89 who r unbelieved they 2 and they 2 
disobeyed the messenger if 90 (to be) leveled by them 
the Earth* and not conceal they 2 Allah a discourse 91 . 



43. O you, who 1 they 2 believed let-not near you 2 the 
Prayer* while you (are) drunk until you 2 know what 
you 2 say; nor junuban 92 (in the "great incidence'^, 
except passing through a path until taghta'selo 93 (you K 
fully shower or bathe); and en (if) you c were ill or on a 
journey or came an ahadon 94 (a lone/ any-one) of you b 
from the gha'ette 95 (place of personal relief or lamastom 9 ^ 
(you z had: sexual-intercourse with / mutually salaciouslj 
touched) the women then not you 2 found water then 
tayamamo 91 (let-have a waterless ablution as prescribed) a 
good ssa'eedan (cleansed-dust I 'soil) and let- wipe your 11 
faces and your 11 hands;* verily Allah [was]: Afowwan 
(iterative Pardoner) Ghafooran (iterative Forgiver). 




\jjs&" ir?$f\ ij> -X^y 



SjSJjij "V \y^\1 ljtj& t^tj 

j\ ^jljji {J* fi^~i. ?" 
ofe' sit oi ^ojotj ^SCfc_^-^> 



8 Tako—ta'kon, shortened for resoluteness and assertiveness^see csJO^ jjui4j 

87 The word is closer than "Jjfr" as you can say: "0^1 i&uajL <_>"^ cM 1 J J 1 - 4 iS- 1 ^," thus, "0^" which closer 
spatially and more specific. So, "directly and possessively fro?n"_ (Him) seems to indicate such closeness. See CP^. 

88 This is not a conditional article, See J>*»-« J (^lj»SI i-itjel, 

89 The word " J Jd," translated as "longs" means an earnest, heartfelt desire, especially for something beyona 
reach. That is to say: what many long for is not going to happen. 

90 The particle "j^" since it is to a future-connected verb, probable to occur and not sure it's a present 
occurrence, such a "j^" amounts to "if or "when.' See (»'-"■»* 0i\ ".U. 1 ^ 

91 The word "discourse"— "LuJa" here means a single statement of fact, as all their senses will testify against them. 

92 The word "junban"— "WV means having had ejaculation by sexual intercourse or other means, such as ejaculating 
in a dream. When one is "junban"— "W^," it is said he is in the "great incidence" as opposed to the "lesset 
incidence" when one breaks his "wodho'a"— the cleansingfor performance of the Prayer. 

93 The word "taghtaselo" means to have "ghosf— full shower or bath of the body after having had ejaculation 
for any reason. The "ghosF is to be done in a Share'yah prescribed manner. 

94 See the Lexicon attached to this Translation regarding 

95 The word "gha'ett"= "Jailft" literally means a depression in the land. Because The Qur'an uses rather elegam 
and lofty language, so it uses metonymy and figures of speech to indicate^ some-thing, i.e. not directly hut 
indirectly, a system the Arabic tongue is well used to. So, " algha'ett'— "Jajle' ^— depression in the land where a 
person goes for privacy for self relief, i.e. emptying of one's bowels/bladder. So euphemistically it is used to 
indicate such privacy for that purpose. 

96 The word "lamastum" has several meanings, such as:, (1) touching; (2) euphemism for having had sexual 
intercourse out of need versus for simple pleasure, as ^ = seeking out of need. See 

97 The word "tayyamamo"— means: for lack of water to make ablution for the Prayer strike a clean soil 
^^^£^alm^f^e^w^^and^n^^ge^^e^c^n^hand^^^^^^^^^^^^^^^^^^^^^^^^ 
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44. Have not seen \you] to whom 1 ' they 2 (had been) given 
a lot of the book they 2 purchase the misguidance" 
and they 2 want that you 2 stray the path. 



45. And Allah (is) knowinger by your 11 foes and 
sufficed by Allah Wa'leyyan (Guardian/ Ally) and 
sufficed by Allah Na'sseeran (multitudinous-Succorer). 



46. Of whom 1 hado M (they who: adopted the Jewish "law" I 
customs I repented) they 2 distort the kaknf (plural of 
word/ sentence)" an (off) its x places" and say they: 2 we 
heard and we disobeyed; and let-hear [you*] other 
than musma'en m (hearer/ to be heard you*) and ra'eana m 
(be considerate to us/ foolish/ hasty you*) twistingly (of) 
their tongues 102 and discreditably in the religion; 
and surely had they: 2 said we heard and we obeyed 
and let- hear [you] and undhorna (letyou-! 1 pay attention 
to us l 'give us respite) surely [was] khayran (choicer- 
/ worthier) for them and upright-straighter; [and,] 
but cursed them Allah by their unbelief; so they 2 
believe not except a little/ a few. 104 




^JUaJl OjJLli V^ 5 ^ dt 



2^ "S^-i^i p& 

0 £h fJZj Uj 



^ j$ i; 
at jcs; ^ 



47. O, you who 1 o/o (had been accorded they 1 ) the book 
let-believe you 2 by what na^alna (We repetitively 
descended) musaddeqan 105 (accepter as credible) for what 
(is) with you b of before [We] efface faces x then 
narrodda 106 ([We] forthwith-return) it x over its x107 
rears; or [We] curse them just-as [We] cursed 
companions (of) the Sabbath; and [was] Allah's 
command mafoolan (inevitably done/ fulfilled). 



ijjl i?M t^ts 

LJ. \sJ-^i Qy (x \yJ>f*- 



98 The word "hada" for the singular and "hado" for the plural has three distinct Arabic meanings: (1) returned to 
the truth; (2) returned and repented; (3) entered into the "lanf (religion) of the Jews and adopted the Jewish 
customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is why 
they say: "law" that is they say the Mosaic Law, instead of Mosaic religion, 

99 That is rendering it out of its proper context. 

100 The phrase "hear you other than musma'en" carries a paradoxical meaning: on the good side it could mean that 
may you not be a hearer of any bad thing; or on the bad side it means that may you be robbed of the capacity 
to talk or be heard you again, i.e. wishing deafness for him. Clearly the Jews meant the second meaning for the 
Prophet. See uuS. 

101 See Ayah (S2:104) instructs the Muslims not to use "ra'ena." One meaning: is: (1) \yous\ consider us, by way 
of being kind and considerate. (2) The second meaning is: \youS] hasty, foolish, rash and thoughtless, as the 
Jews used to address Mohammad (SAWS). 

102 The Jews used to address Mohammad (SAWS) and twist their tongue almost impermeably to mean: (you) 
hasty, foolish, rash and thoughtless. 

103 In fact both words "twistingly" and "discreditably" in this Ayah are stated in the adverbial construct. See <-^jp 

104 That is a "mini-belief" not deserving to be called "belief per se. Or only a few of them believe. See is^J^V 

105 The word "musaddeqan" is more than an "affirmer," it is accepter of the referent as credible. 

106 The word "UJjj" is rooted in "Jj" meaning forthwith-returned; example the greeting must be "forthwith 
retuned," as in: "And when (had) been greeted you c by a greeting* then let-you 2 greet by better than it w oi 
let-you 2 forthwith-return it. w " (S 4: 86). 

S^^^^U^a^^^^^^^o^^eii^£^^^^\^^m^^^^^^^^i^^^^^^^^^^^^^^^^^^^ 
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48. Verily Allah forgives not to (be) partnered by Him 
(other deities); and [He] forgives what (is) lesser than 
tha'leka (afar-that-it/ that) x for whom 1 ' [He] wills; 
and whoever [be] partners by Allah then qad 

(already and confirmatively) iftra ([he] crafted a lie for 
fraudulent end) a great sin. 



ilia i4'i 



49. Have not [you] seen to whom' you^akko (they K 
exculpate and laud) m their selves" indeed Allah 
you^akey ([He] exculpates/ befits/ suits land blesses) 
whom p [He] wills and not yodh'lamoona 109 (to be 
wronged they 2 ) a fa'tila 110 (entwined skin slough /thin 
thread in the slit of a date-stone). 



0^ 



50. Let-look [you*] how yaftarona (they 2 craft a lie for 
fraudulent end) on Allah the untruth x and sufficed 
by it x a sin x manifester. x 



51. Have not seen [you] to whom' they 2 oto (had 
accorded/ given) a lot of The Book they 2 believe by 
the jeb'te 111 (idol deities besides Allah) and the 
Tta'ghoo'te 112 (devil/ or rule by tyrant or irreligious- man- 
made system) and say they 2 for whom' unbelieved 
they: 2 those (are) ahda (of better/ have more divine- 
guidance) than who' they 2 believed a path. 



it \ 



52. Those (are) whom' cursed them Allah; and 
whom p Allah curses surely never [you*] find for 
him a na'sseeran (multitudinous-succorer). 



@f ]^ Jtrf- Auf (^Jb 



53. Or for them a lot of the proprietorship so then 

not youa'tona (they 2 accord/ give) the mankind a 



na'qeera 113 (tiny dot on the head cap of the date-stone) 



54. Or they 2 envy the mankind over what Allah aa'ta 
accorded/ gave) them of His munificence; then qad 

(already and affirmatively) aa'tayna (We accorded/ given) 
aala n (family of/ house of/ kin of/ the notables of the family 
of Ebraheema (Abraham) the book and the hekmatd" 1 5 
(wisdom) w and aa'tayna them a great proprietorship. 



juSQ-tj jC-^L 



ins 'p^g worc j "QjSJj" here means they 2 exculpate and lauded themselves. See cjl-uiHl anc j ^ jjJaJl. 

109 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

110 The word "fatila' = "5L54" means the skin-slough/the thread in the cleft of a date— stone, i.e. example of 
pauc'ty for closeness to nothingness. 

111 That is idle deities besides Allah, such as foreteller, magician, or idles. 

112 The word "at-Taghoof'="^ 1 Jf-'^ e ^" has several meanings; see the Lexicon attached to this Translation. 

113 The word "nageera" = "IjjAj" means: a tiny dot on the head cap of the date-stone, i.e. very minuscule value 
example of paucity for contemptible sum. 

114 The word "Ji" has many meanings, among them: (1) the distant indistinguishable human apparition, (2) 
the family of a person, i.e. wife and children, (3) the chiefs or the notables of a family, (4) the followers of 
a certain leaders. It is used to ennoble and dignify. 

115 The English word "wisdom" is highly inadequate term to describe its supposed Arabic equivalent "hekmah. 
^e^^£^^^w^atoche^^^thi^w^^/»«^gr^^^xr)o^mo^^^^^^^^^^^^^^^^^^^^^^^^^^ 



iSToTHmiSTc 
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55. So of them who p [he] believed by him/it x and of 
them who p [he] repelled a'n {regarding) him/it x and 
sufficed by Hell w a Sa'era w {intensely kindling Fire). 



56. Verily who 1 unbelieved they 2 by Our Aya'te" 
{messages) will nussley 116 ([We] broil) them (on/ by) a 
Fire; w every-when 117 ripened-she y118 their skins x 
We substituted them skins x other than if* 119 so 
that they 2 taste the torment; verily Allah [was] 
Mighty Hakeeman 120 (infinite hekmah 121 Possessor). 



*< »- -i- 
4^ ^j*? >4*e--^ 



57. And who r they 2 believed and they 2 worked the 
righteous -works w [We] shall admit them (/#/o>) 
paradises*/ gardens w run w from under if* the rivers 

immortals they 2 (are) in if* forever; for them in if " p>> Q 'Jx^ 
(are) spouses (wives) muttahharatori* (she-they had been 
purged)-? and [We] admit them (into) a compounded 
shade (i.e. shaded shades). 



58. Verily Allah commands you 2 to toaddo 122 (personally 
deliver or pay the full obligations of) the amana'tee 123 (the 
entrustment/ entrusted: possessions/ responsibilities I duties) 
to their owners; 124 and if you c ruled among the 
mankind that you 2 rule by the justice; verily Allah, 
(is) ne'emma {what excellent) [He] exhorts you 0 by 



it; x verily Allah [was] 

/ Enabler of others to 
Basseeron 



Sa'i 



meean 



127 



Seer I Omniscient). 



(Acute-Hearer- 
Answerer to prayer), 



O^" ill 1 (jl zA> ^vlijJ Sil 



116 The word "AjLaj" transliterated "nusley" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed 'in the intensely heated Fire. 



; 'LJS" i s the 

in " 



'/////( 



" example: lf&i<o tiaJU liLJSI V= I talk (/<?) you not while you are fasting. 
'■ "ripened," and not "burned," as some maintain. As linguistically 



"^The'^-m 

118 The word 

" j^ 8 ji jJajl"= cooked, not burned. If "burned' was intended the text toe jwV/ jo. 

119 The pronoun "it" here is used for, as the Merriam Webster Dictionary says: "a group or classification of 
individuals or thing." Thus, this "it" means the skins. 

120 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 

121 See the Lexicon attached to this Translation for "hekma." 

122 With respect the word "toaddo" it is to be noted that it is from "s-tal," meaning: personally performing (the 
obligation), e.g.: a payer must pay the payment to the payee in person or in certain circumstances the payee's lega, 
representative. This is in contrast to "waffa"— paid the full obligations in any way. 

123 The word "amanat" is the plural of "amanah" "4JUP' which has several meanings: (1) entrusted 
possession(s) to a trustworthy keeper; (2) any duty or responsibility that is charged by one to another. 

124 The word means their: owners, deservers, worthy of it. 

125 The "•-*" in "U*j" is the particle which most, if not all, translators either ignore {intentionally or not) or 
misinterpret as "of." This particle according to the linguists and the majority of The Qur'an commentators 
say that it s extra but meant to intensify the action it modifies. This author is among those who do not believe 
that there is a single letter in The Qur'an which is extra per se. But surely this and some times "<>>" are foi 
intensification. Some tome it is referred to as "Ajjj ^U I U" = the infinitive ma. 

126 The word " ^tiij " rooted m"^j" = "exhorted" /"admonished," and "<Uafr>*'' could mean: exhortation 
or admonition. 

127 See an elaboration of the word "Sameean" in the Lexicon attached to this Translation. 
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59. O you who'they 2 believed let-obey you 2 Allah and let- 
obey you 2 the messenger and the command 

128 b 

possessors of you; 1 then en (if mutually you c 
altercated in a thing x then ruddoho 1 (let-forthmth-retum 
if you 2 ) to Allah and the messenger en (if) you c were 
believing by Allah and The Day [The] Last; tha'kka 
(afar-that-it/ thaif (is) khayron (choicer/ superior/ worthier) and 
ahsa'no 130 (perfecter and beautifuler) ta'aweelan (ultimate: 
construing/ explanation}. 



i^LU \jfg\ 



60. Have not seen \you*] to whom' they 2 claim that 
they believed by what (had been) descended to you 8 
and what (had been} descended of before you; 8 they 2 
want to mutually adjudicate to the Ttaghoof m (the 
devil/ devil's rule/ the tyrant or his rule/ an irreligious- 
man-made systemf and qad (already and affirmatively) 
(had been} commanded they 2 to unbelieve they 2 by 
it; x and wants the Satan to misguide them an afar 
misguidance. 



61. And if (had been) said for them: let-come you 2 to 
what Allah descended and to the messenger you 8 saw 
the hypocrites repel a'n (regarding) you 8 ssododan 132 
(decisive-repelling) . 



0 



62. Then how if/ then 133 betided w them a disaster* by 
what advanced* their hands;* afterwards they 2 
came (to) jou. g yahlefona (swearing they 2 ) by Allah en 
(not) we wanted except ehsanan 134 (meritorious deed) 
and harmony. 



0 iL^yj 



63. Those (are) whom r Allah knows what (is) in their 
hearts so let-shun \you s ] a'n (regarding) them and let -\youf\ 
exhort 135 them; and so let-say you*] for them in 
their selves* an eloquent say. 



*>\T <■ '. *\< r At 



128 That is the designated authority over you. 

The word "aj-U 2 " is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when (had) 3been greetedyou 2 by a greeting w then let-you 2 greet by better than it w or 
let-you 2 forthwith-return it. 0(S4: 86). 

130 There i s no English word for o"^ 1 —ahsane. Both words perfecter 'and beautifuler 'are in their adjective sense. 

131 The word "at-Taaghoot"— "lijfrUaJl" the "devil", or "rule by the devil," "the tyrant" or "the rule by the tyrant," an 
"irreligious-man-made system" invested with authority to supposedly achieve various societal or scientific good ends. 

132 The word "sododan"=f^J^" could be (1) quasi-infinitive noun implying a strong repelling; (2) or 
infinitive noun for "^a," implying a repetitive repelling; or (3) a plural for the word "sadda"= "^," singula) 
repelling, away in disgusts and unbelief, and thus the plural is "repulsion" — "iJji^" is the infinitive noun implying 
decisive turning away of their faces in disagreement and unbelief by mry one of the hypocrites ewy time, 

133 This "lij" is we/ a conditional article, See J>*»-a-l 'Olj&l 4*' J 6 '. 

134 When this great Ayah exposed the unbelievers for seekingjudgment from other than Allah and His Messenger, they 
swore that all they wanted "an all around beautiful work (of their action, to avoid sensitivities and the like) 
and a real harmony. 



135 The word ' 



" rooted in "Jaftj" 



^^^tfj*£^r^a^tf«i^^^ee^bomo^^2^bove regarding 



sgarcling 
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64. And not We sent of a messenger except to (be) 
obeyed [he] by Allah's leave; and had that they edh 

(when) dh alamo a 13b (they 2 wronged to) their selves w 
came they 2 (to) you g then istaghfaro 137 (thef sought 
forgiveness) from) Allah and istaghfara (sought forgiveness) 
for them the messenger surely they 2 (would have) 
found Allah Tawwaban (iterative Relent) Raheeman 
(iterative mercy Giver). 



65. So no, by your' Lord not they 2 believe until they 2 
adjudicate you s in what wrangled among them; 
after-wards not find they 2 in their selves" (any) 
hara/an 138 (constraint/ sin) of what you g judged and 
they 2 submit a full-submission. 139 



is * V v* 'V-'-' -Ci- 



66. And had surely We (^tW) written on them that let- 
kill you 2 your" selves w or let-exit you 2 from your 11 
homes w not (would have) done it x they 2 except a few 
of them; and had that they did what they 2 (were 
being) exhorted 140 by it x surely [was] khayran (choicer- 
/ superior/ worthier) for them and harder a firmness 
(for their faith). 



\ o) f»-t~^ 



67. And then surely aa'taynahum (We would have accorded- 
/ given them) from ladon 141 (directly and possessively from) 
Us a great remuneration. 



68. And surely hadayna {We would have divinely-guided) 
them sserattan (single and specific path) straight. 



69. And whoever [he] obeys Allah and the Messenger 
then those (are) with whom 1 Allah an'ama X41 (graced 
bounteously and ennoblingy the most desirable and 
delighting boons) 143 on them of the prophets and the 

sseddeqeena 144 (indeed the steadfast affirmers and ever 



136 See the Lexicon attached to this Translation for "jJUa"="j»l]aIl (Jeli"= "injustice-doer'' and "fllal"= "wronger.'' 

137 The word istaghfara- :"jiiiuil" = "^l^aiil uJJa" = "[he] sought forgiveness." In English there is no seemly way to 
say: "y^^" perse. So I settled for saying: "[he] sought forgiveness!' 

138 The word = "<j*^ dii" 3 '," see "0'- L ™V e -g- : if you were to get few identical sheets of papers and put 
them congruently against one another the space between them is called "£J*," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin" 

139 The word " Ln ^luu" is infinitive noun for submit. Hence, it is to be qualified by affixing full to it; as 
submissively is an adverb not an infinitive noun. 

140 The word "aJ^Jd" rooted in "Jacj"l= "exhorted' /"admonished" and "«Uae^« " could mean: exhortation or admon 

141 The word "£)■&' is *vWr than ".lie" as you can say: I 'Vi i h/Sj JUJl j JU cSJ-ie," thus, "0-^" which is 
closer spatially and more specific. So, "directly and possessively from" (You) seems to indicate such closeness. See ljUJji 

142 The word "f*j>" denotes _/Ste distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did the mosi 
desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to express all 
the various ideas denoted by So, the best approximation is to say: granted perfectly and bounteously what 
is most desirable and delighting. 

143 See the lexicon attached to this Translation for "ne'amah" ("boon"). 
Th^wot^^sedde^eef^^ j^'^gg^^^g^^^^^g^^^j^^^^gg^g^j^jg^^^g/^^^^ 
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practicers of the truth), and the martyrs and the 

" (righteous-people); and hasona {what ultimately fc 



ssa 



perfected and beautified) (are) those companionate 



145 



70. Tha'leka (afar-that-it/ thatf (is) the munificence j&\ 
from Allah and sufficed by Allah Omniscient. 



71. O you who r they z believed let- take you 2 your 11 Ijj^. L^ts 
precaution so let-bolt you 2 (in military) detachments J{ cjS \fjif(s 1 ^ 

or let-bolt you 2 together. \ 




72. And verily of you b certainly who p [/?<?] surely 
assuredly 146 loiters; then en (if) betided* you b a 
disaster w said [he]: qad (already and affirmatively) 
an'ama XAn (graced bounteously and ennoblingly the most 
desirable and delighting boons) 148 Allah on me edh 
not [I\ was with them sha'heedan (witnesser). 



73. And indeed <?« (if) betided you 2 munificence* from 
Allah surely assuredly 149 say they 2 as if not was 
between you b and [between] him affection: yalayta 
(0, for a longing that) I was with them so [i] win 
a great win. 



0 



74. So let-mutually fight in Allah's path who 1 they 2 
sell 150 the life w (of the world w by the Hereafter" and 
whoever [he] mutually fights in Allah's path then [he] 
(is to be) killed or [he] prevails so will nua'tehe (We 
accord / allot him) a great remuneration. 



75. And what (£r) for you b not mutually fight you 2 in 

151 152 

Allah's path and the musta'dh'afeena (deemed 
weaklings) of the men and the women and the 
children who 1 say they: 2 our Lord let-exit us [You"] 
from this NV the village" the dha'leme 153 (it 



145 The word "^jSj" is either (J^) adverbial or (Jii*') specificative, in both instances meaning each companion. 

146 The "J" in "cH^" and also "OW in the next Ayah # 73, are juratory"^- "j>-^l 6" amounting to= 
"AjSUlW' i. e . affirmation, expressed in both cases by "assuredly" . 

147 See footnote 143 above regarding "an'ama." 

148 See the Lexicon attached to this Translation for "ne'amah" ("boon").' 

149 The "J" in is a juratory "J"= "^M J" amounting to= "JjSUJP' i.e. affirmation, expressed here by "assuredly" . 

150 That is they exchange the life of the world for the Hereafter, i.e. they get the Hereafter. Also, "ujjAi" = they sell 
and "OJJ^" = purchase. Example: "Od-**^ 1 c> J 6*^ 4 J>^ J," i.e. "And sold him they by a 
paltry price, counted silver coins. 150 And they were in him of the \ahedeen, {low-estimators, deemed him 
insignificant) ." (SI 2: 20). 

151 This "and' and the two following are copulative particles — "ciJaft Lijja ; " according to many Qur'an commentators. 

152 See the lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 



g^'iVVS!?^ rt"2??ir '^KiT e^TJiT (VSJJiT (V£??;r (V2??^^?Jsr ?VS5?sT" ifdXi^ i\e:^-T ?\"S!?jT «"£??ir <'«TE?J J" «"S«5VV t:>%S 




S 04-An-Nesa'e 



4 :*UHI 



(are) its w folks; and let-make \You\ for us from 

/ado?? 154 (directly and possessively from) You g a w a' ley an 
(guardian/ ally) and let- make \Yoif\ for us from 
laddon You g a na'sseeran (multitudinous-succorer). 



»JCi> ,V 



76. Who r fhey 2 believed mutually they 2 fight in Allah's 
path; and who 1 unbelieved they 2 mutually they 2 
fight in the Ttaghoot's (devil/ devil's rule/ tyrant or his 
rule/ an irreligious-man-made system)' s path; so let- 
mutually fight you 2 the Satan's aw'leyaa 
/ allies); verily the Satan's scheme [was] feeble. 




J_j_^ Oyi-iu 'j_^Jo d^jjij 



77. Have not hw s ] seen to whom 1 (had been) said for 
them: let-check you 2 your 11 hands* and aqemo™ (let- 
yotf up-to-fulfill the prescribed obligations of) the Prayer w 
and aa'to (letyou 2 fulfill) the Zakatd* 57 (prescribed 
percentage of personal possessions)? then lamma (when- 
/ whence) (had been) written on them the fighting 
suddenly a team of them yakhshawna (the/ reverently- 
fear) the mankind as Allah's khashya'te (reverent-fear) or 
a harder khash-ya'tan (= khashya'te); and said they: 2 
our Lord wherefore wrote You g the fighting on us; 
lawla (why have not) delayed us You g to a near afalen 15 
(term-limit); let-say \yotf\: the world's w mat'ao (resource 
for transitory worldly delight) (is) little while the 
Hereafter* (is) khayron (superior/ worthier) for whom p 
ettaqa (he had reverently guarded not to displease Allah); 
and not todh'lamoona 1 9 (to be wronged yo^) a fa'tila (the 
entwined skin slough/ thin thread in the slit of a date-stone). 



\& \p$\ »jL£i\ 
5>J % cj& 



78. Wherever you 2 be overtakes you b the death and 
albeit you 2 were in towers mushayyada'ten*' 160 (well 
loftily built and caldte-covered) ; w and en (if) betides 
them a hasanaton" 1 ' (meritorious-deed)* they 2 say: this w 
(is) from enda (by munificence of/ by Rule of Allah; 
and en betides them sayyeaton* (demeritorious-deed)^ 
they 2 say: this w (is) from endeka (issuing from you s ); 



£jy>\\ j^i2jJo La^ilt 



= the word "fJUaJt" is to qualify the word "J*t," in "l^*'," which is singular or plural. So here the "village" is 
Makkah, thus, in honor ion this particular "village" the "wrong" is not associated with it, like in almost all other 
villages mentioned in The Qur'an, but to its people. And here since the could be treated as plural or 

singular, the singular is used to perhaps indicate that every one of them was a wronger or the over whelming 
majority of them were so. 

154 The word "0^" is closer than "Jfc" as you can say: "£)Y\ tSiuafa JUJl j JU thus, "0-^" which closer 
spatially and more specific. So, "directly and possessively from" (You) seems to indicate such closeness. See (l)*-*"^'. 

155 The word "fLuji" could also mean, among them: protector, friend. 

156 The word "tjAia!" is rooted in "j»UI" =uphold/sustain/maintain. 

157 See the Lexicon attached to this Translation for what is exactly the Zakah, and what its implications are. 

158 The word "lS^I" means term-limit, see cjl-mul. 
The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

'-^"^^^^12110220^1^ 



159 

160 The word 
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let-say \you\. all (are) from ende (—enda) Allah; then 
what (is) for these [the] people almost understand 
not a discourse. 



79. What beaded you g of a hasanaterf (meritorious-deed)* so 
(if is) from Allah; and what betided you s of a 
sayyeaterf (demeritorious-deedf then (if is) from your 1 
self; w and We sent you g for the mankind a messenger; 
and sufficed by Allah Sha'heedan (Witnesser/ Testifier). 



80. Whoever [he] obeys the Messenger so qad (already 
and affirmatively) [he] obeyed Allah; and whoever 
[he] diverted then not We sent you g over them a 
ha'fee-dhan 161 (multitudinous keeper-up). 




^&>j\ tlS ^Ji <yj 



81. And say they: 2 obedience; then if bara^o 162 (they^ fa %\£ ^<>$jk£ 



noticeably-went forth) from endeka (your 1 vicinity/ quarters), 
bayyata 63 (nocturnally harbored an assault) 164 a ta'efa'totf 
(band '/group/ faction Ipartyf of them other than 
which x says \you\/'vf (the group); 165 and Allah writes 
what joubayyetona (they 7 nocturnally harboring of assault); 
so let-shun an (regarding) them [you"] and let- trust 
[you\ on Allah; and sufficed by Allah a Custodian. 



82. Do then not they 2 ruminate The Qur'an; x and 
had [if] been from ende (springing of) other than 
Allah surely they 2 (would have) found in it x difference- 
multitudinous. 

83. And if came (to) them a matter x of [the] security 
or [the] fear 166 they 2 broadcasted by it; x and had 
raddo 161 (forthwith-returned thef if) to the messenger 
and to the command-possessors of them surely 
knew it x who r they 2 deduce it x of them; and lawla 
(had it not been for) Allah's munificence on you 2 and 
His mercy" surely you 2 (would have) ettaba'atom 
(closely-followed jou °) the Satan save a few. 



yd 

1 -iff ' " »»1 a.' 



161 The word "fojiV ' i s rooted in "iiia>" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *alfhough 
he was small he could keep up with the larger boys in sports*." {Emphasis is added). 

162 The word "IjjjJ" means they noticeably went forth, not just they went forth. 

163 The word "Cuj" = harbored by night, i.e. slept over it, implying scheming to alter it. See ts j^'. 

164 Harbored means: entertained or nourished a specified thought or feeling. 

165 The hidden pronoun in "jj^j" carries dual meaning: (1) whatjw» said to them, or (2) what they said to you. That 
is they changed whatyou told them or they changed what they told you. See <j^l J 

166 Some Arabic linguists said that: "LijaJl"= "J3S31" §ee cHJJ* 11 £12 and u 1 -"^ 1 . 

167 The word "»j j j" is rooted in " J j" meaning forthwith-returned; example the greeting must be "forthwith- 
retuned" as in this Ayah. "And when (had) been greeted you 2 by a greeting" then let-you 2 greet by better than 
^^rJe^^u^DrfhwitiMxtoi^£^^^^6^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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84. So let-mutually fight [you] in Allah's path; not (to be) 
charged [you] except your 1 self v ;and let-incite [you] 
the believers asa (craving a deed beyond one's means/ 
may) Allah to check ba'asa (warfare/ might) (of) whom 1 
unbelieved they; 2 and Allah (is) harder Ba'asan (= 
ba'asa) and harder tankeelan (punishing-determent). 



<U1\ ijrC4^i\ ,Joj>~j iii—ju 



85. Whoever [be] intercedes a hasanatarf v (meritorious-deedf 
intercession" for him is a lot 168 of it; w and whoever [he] 
intercedes a sayyeatan^' (demeritorious-deedf intercession" 
for him is a keflon 169 (sufficient portion/ simi 'lar) of it; v ' and 
Allah [was] over everything Muqeetan 110 (Omnipotent- 
/ Sustainer of time and place for all things). 



(Jji^ A! ,^^o ii^u 



86. And if (^W greeted you 2 by a greeting* then 
let-greet you 2 by ahsa'na 11 (excellenter) than if* or 
ruddo 112 (let-you 2 forthwith-return if); verily Allah [was] 
over every- thing Haseeban (meticulous Reckoner). 



^yj^>-\l \yS>i3 ^u^cil ^4^>- i^ij 

^> o£ Ol UbjSj 3^ ^-i 

y C±*f~ 



87. Allah; no an elaha (a deity) except Him; surely 
assuredly 173 gathers you 2 [He] to The Qeyamatey's* 
(Judgment's) Day x no suspicion (is) in it; x and who 3 
(is) assdaqo (more truthful) than Allah a discourse. 



J y> \ &\ 



4_;3 L>JJ 



88. So what (is) for you b in the hypocrites fe'a'tay'ne" 
(two: bands /parties / group sff and Allah relapsed- 
/inverted them by what they 2 earned; do you3 2 
want to tahdo (divinely -guide you 2 ) whom 1 ' Allah 
misled; and whom p Allah misleads so never you s 
find for him a path. 



89. Longed 1 ' 4 they 2 if 1 /b you 2 (were to) unbelieve just-as 
they 2 unbelieved so you 2 be coequal; so let-not 
tatta-khetho 176 (you 1 take and make) of them aw'leyaa 77 
(guardians / allies) until they 2 emigrate in Allah's 
path; then en (if) they 2 diverted then let-take them 



168 The Arabic word " <."""" "= "nasseeb" has several meanings, among them: (1) a lot as in luck; (2) a portion or , 
share of something. Thus, " '.U ' n ' " is different from as noted in footnote 1021 next. 

169 he word "J*S"= "kef/on" has several meanings, among them; sufficient. (1) a portion, (2) like, equal, or 
similar (/« <?» already established sum of a certain quantity or quality). Also see CP-^ J VH^U^ 

170 The Arabic word "Lui»"= "Muqeetan" has more than one meaning, (1) omnipotent (2) sustainer; (3) keeper: 
(4) witness; (5) determiner of time and place for all things. 

171 The word o"^\=ahsane =excellenter. 

The word "L*jJj" is rooted in "Jj", see footnote 1018 above regarding" Jj". 

173 The "J" in "c f "^jl " is a juratory "J"= "jvjiil! J" amountingto— "JjSbJP' i.e. affirmation, expressed 'here by "assuredly" . 

174 The word translated as "longed they" means an earnest, heartfelt desire, especially for something 
beyond reach. That is to say: what many long for is not going to happen. 

175 See the 'Lexicon attached to this Translation regarding "jJ." 

176 The word "iajl" f r0 m "ilijy 1 " which is "JlajSl" for "JliSSM," as stated in 40*^ CP^; therefore, "iijj" is 
always taking andpresuming something about what was taken. Thus, it is not just the mere taking. 

1 77 TJie^«^^j^^^ould^ls^iiean^n^ajtek^onsto 
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you 2 and let-kill them you 2 whence you 2 found 
them; and let-not tattakhetho 17S (you 1 take and make) 
of them waleyjan 119 (guardian/ ally) and neither 
nasseeran (iterative succorer). 



90. Except whom r they 2 join to a people between you 2 
and [between] them a meethaqon 1 ^ (ratified-covenanff 
or they 2 came (to) you strained* their chests x to 
mutually fight you b or mutually fight their people; 
and had Allah willed verily He (would have) 
empowered them over you; b then surely they 2 



(would have) mutually fought you; so 



they 2 



withdrew/isolated (from) you b so not fought 181 you b 
they 2 and they 2 cast to you b the salama (submission- 
I reconciliation I peace) then not made Allah for you b 
on them a path. 



G j$&t ^ i^lfS '^sfe* 



91. Shall find you 2 others they 2 want to have security 
(towards) you 2 and to have they 2 security (towards) 
their people; everywhen 182 (had been) ruddo {forthwith - 
returned they 7 ) to the fetna'te* {warring/ tumult/ unbelieff 
they 2 (had been) relapsed/inverted in it; w so en (if) 
not they 2 withdrew/isolated (from) you b and they 2 
cast/ offered you 2 not the salama (submission reconciliation- 
/ peace) and they 2 checked not their hands* 183 then 
let-take them you 2 and let-kill them you 2 whence 
you 2 grabbed 184 them; and ulaekum m (collective-those 
there/ those), We made for you b over them an 
authority manifester. 

92. And not [was] for a believer to kill a believer 
except mistakenly; 186 and whoever kills [he] a 
believer mistakenly then freeing a neck w187 
mua'mena'ten*' (he who attained age of doing the prescribed: 



f < > > ' < \' < > ' " 

£ !*"*^?J °<fy\ 

j*^' £vl yy'-t^. 

,» r.I > »> -ft rr-- 

/ ^ ^ J" 

J-**d Oty°\. I^J 



178 ibid. 

179 The word "^j" could mean: friend, protector, or guardian/ ally. 

18(1 The word "Jf->i*"=" 'assured covenant" and "■ s $*"=covenant. See the lexicon attached to this Translation, 

181 See the Lexicon attached to this Translation regarding the effect of the particle "^" which changes the presem 
tense to a /w.r/ tense. 

182 The particle "^->" has many meanings, among them "time,"j^l J JJ £*J*A l-» J£ . 

183 The particle "f*' applies to: isolated, offered, and checked respectively. See<j a '- ta ■ i J"'> "I V'j 6 ! 
The word "j»AjAii4j> rooted in "u&j" which stands for several meanings: (1) met, (2) grabbed, (3) sighted 
due to sharp vision by the seer, that is "ljjU^" "4j J&," "jJail! <jS S.iaJ ASjJP' respectively. See CP-^' 
and J^UflJil. I chose "grabbed' as it obviously includes "met" and "sighted" as you cannot grab without 
"sighting" and "meeting." 

185 The word "ulaekum"— "j^Vjl" is a noun of indication for the plural masculine or feminine meaning all those there, 

186 That is to say: circumstantially or accidentally. 

187 The expression "freeing a neck"' is an Arabic tongue expression meaning: freeing a slave; in this case a believet 
slave to De freed. The word "neck"' is a feminine gender, hence "neck"' and so its referent "mu'amenah" is not a 
"she-believed per se, but any he-who reached the age of performing the prescribed Prayer and fasting of Ramadhan. 
accorfin^^^^reaUiiajOT^v^f^cholar^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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Prayer and fasting)™ and a de'yaton™ {compensatory- blood- 
moneyf handed- over* to his family* except if that 
yassaddago {recipients remit as charity); then en (if) [was] 
[he] of a people foe 188 for you b while he is a believer 
then freeing a neck w mu'amena'ten^ 89 and so en [was] 
[he] of a people between you b and [between] them a 
meethaqort m) (ratified-covenantf then de'yahton handed 
over w to his family*' (victim's) and freeing a neck w 
mu'amena'ten; then whoever [^<?] found not 
wherewithal) then fasting two consecutive months a 
relentment w from Allah and Allah [was] Omniscient 
Hakeeman m (infinite he km ah 192 Possessor). 



» j> -j^f «>-- 




93. And whoever [^0] kills a believer intentionally 
then his requital (is) Hell w immortal [he] (is) in it; w 
and ired on him Allah and [He] cursed him and ,£^JJ &\ 
[Ji<?] prepared for him a great torment. 



94. O you, who 1 they 2 believed if struck/ peregrinated 
you 0 in Allah's path then let- verify you 2 and let-not 
say you 2 for whom p [he] cast/ offered [to] you b the 
peace: not you g (are) a believer tabtaghona 195 (eamestly- 
questyou 7 ) the life w (g$ the world's* transients; hence 194 
enda (by munificence of/ by Rule of) Allah multitudinous 
spoils; like tha'leka (afar-that-itfi you c were of before; 
then manna 195 ([He] graced His boon™) Allah on you; b 
so let-verify you; 2 verily Allah [was] by what you 2 
work (is) Proficient. 



l^kc- ^lic-iiS JL^tj 

lfiS\ J! _^ai "^Ij ^^^11- 9 JtA*" t3 



>. 




95. Not level/even the sitters of the believers other 
than the dhara're (plight/ affliction) possessors and 
the Mojahedoona (the earnest fighters) in Allah's path 
by their possessions and their selves*' preferred 



4jif j b/x^y&j jfr& Jjt 



188 The word "jJe," m Arabic is used for: (1) singular wd (2) plural and (3) "multitudinous foe" see ci-"^' and tS J ^. 

189 Regarding the word "mu'amenah" see to the explanation of footnote 1037 above. 

190 The word "J$->4*"=" 'assured covenant" and "J^'^covenant. See the lexicon attached to this Translation. 

191 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 

192 See the Lexicon attached to this Translation for "hekma." 

193 The word "<j*%!"= "Ijjja <_J]a" meaning: earnestly quested. 

194 The in is_ "AjLto" j. e . indicative of "cause or reason." See Jj-a-J <t)Tji3t m'j 0 '. 

195 The word "l>»" in "lA;" means That a "boon He gra^ej 



V^T- V? TAT V? TAT V? T/ £5 T/ ^ 
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Allah the Mojahedeena by their possessions and 
their selves* over the sitters a rank;* and each 
Allah promised the Paradise; w and Allah preferred 
the Mojahedeena over the sitters a great remuneration. 



Jc (v^-Juij 

Jkcj Jbj icfji <jU*^ 



96. Ranks w from Him and a forgiveness* and a 
mercy;* and Allah [was] Ghafooran (iterative-Forgiver) 
Raheeman {iterative mercy Giver). 



0 i^S i5f 



97. Verily whom 1 tawajfahum l9h (receive them while dying) 
the angels 197 {while they are) dha'leme™ (he-they 
injustice-doers) (to) their selves* said they: 2 in what 
were you; 2 said they: 2 we were mustadh'afeena m 
{deemed weaklings) in the land;*' said they 2 (the angels): 
has (if) not been Allah's Earth* vast so you 2 
emigrate in it;* so those, their abode/lodging (is) 
HelP and fouled-she v a destiny. 



98. Except the mustadh'afeena 2 ^ (deemed weaklings) of 
the men and [the] women and the children, (that) 
they 2 cannot (do) a scheme and nor yahtadoona (he- 
they that are divinely-guided to) a path. 



99. So those ^x^ 201 (craving a deed beyond one's means/ 
may) Allah that [He] pardons a'n 202 (regarding) them; 
and Allah [was] Affowwan {iterative Pardoner) 
Ghafooran (iterative Forgiver). 



100. And whoever [he] emigrates in Allah's path [he] 
finds in the land*/Earth* moraghaman 203 (route- 
I escape) many and an expanse" and whoever [he] 
egresses from his house immigrant to Allah and 
His messenger afterwards overtakes him the 
death then qad (already and affirmatively) fell his 
remuneration on Allah; and Allah [was] Ghafooran 
(iterative-Forgiver) Raheeman (iterative mercy Giver). 



(j&t^-y 

(_p >i j>-\ j3j -las i_>JI\ ^ Ju j»j 



196 This is yet another of the Arabic tongue expression: "receive or have received their souls the angels" 
a sort of euphemism for those people who are dying but not yet dead. 

197 Here again "the angels" in the plural, may mean, and Allah knows best, the angel of death. 

198 See the lexicon attached to this Translation for "jJUa"="j»Uall Jeli"= "injustice-doer" and "j»Ua"= 

199 See the lexicon attached to this Translation for the effect of the letter o» when added to a word. 

200 Ibid. 

201 The word "asa" has many implicative meanings, see the lexicon attached to this Translation,. 

202 See the lexicon attached to this Translation regarding the various meanings of the preposition "0*." 
aman —"\ja\ja" means a route, an escape, a course, or a way; thus, who intends to emigrate 

route" or an "escape" or a "way" and also will find some "expanse" once 



203 The word morag 

for the cause of Allah will find a 
away^rorrijiis/hfir^urrerr^itaa^ 
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[of] the Prayer" 



101. And if struck/peregrinated you c in the Earth 
then not on you a jonahon {sin) that you 2 shorten 
en (if you c feared/knew 205 that (might) 
\ages you in sinful/ immoral I unpraised 
deed I 'say you b who r unbelieved they; 2 verily the $3 \j£ uj&ti h\ \j>j£ 



unbelievers they 2 [were] for you b a foe 206 manifester. 



1)8 



102. And if 207 you g [was] /were in them then aqamta 2 
(upped-to-fulfill you h ) for them the Prayer" then let 
taqum (up-to-fulfill) zta'efa'ton" (band/ group/ party)™ oi 
them with you g and let take they 2 their weapons; 
then if they 2 kowtowed then let be they 2 from your" 
beyond/back; and let come another ta'efa'ton^ not 
prayed they 2 then let-pray they 2 with you g and let- 
take they 2 their precaution and their weapons; 
longed" who r unbelieved they 2 if you 2 neglect a'n 
(regarding} your" weapons and amate'atey 211 (baggages- 
/ furnishings/ chattel/ things of utility for) you b so they 2 
tilt on you b one w tilt; w and no jonaha (sin) (is) on 
you b en (if) [was] by you b an annoyance of rain or 
you 0 were ill to lay aside your" weapons; and let- 
take you 2 your" precaution; verily Allah prepared 
for the unbelievers a humiliative torment. 




^3? t-L^I Ci Ac. 5 , = y^\J 



103. Then if finished you 2 the Prayer" then let- 
remember you 2 Allah (manneristically) 212 standing, 
sitting and over your" sides; and if tranquilized 213 
you 2 then aqemo 2lA (let-you z up-to-fulfill the prescribed 
obligations of) the Prayer,"' verily the Prayer w was- 
she y on the believers a writ appointed. 



O^L^all \>*^9 p^JoI« Wl li^a 



204 See the Lexicon attached to this Translation for the meaning of the word "^Ua" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "£U^"= no sin. 

205 Linguistically the word "cili" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. 

206 worc j "jJft ; " vci Arabic's used for: (1) singular and (2) plural as well as (3) "multitudinous foe" see CP-^b arK j ls-^I. 

207 The particle "l J !" is a ^w/wre adverbial conditional article hence it is "if not "when.' also, [was] versus were. 

208 The superscript 11 for the ^ in "^"31" = "upheld/ stood up" . 

209 The word " J J," translated as "longed' means an earnest, heartfelt desire, especially for something beyona 
reach. That is to say: what many long for is not going to happen 

210 See the Lexicon attached to this Translation regarding "jJ." 

211 The word = "amate'a" means: baggages, furnishings, chattel, things for utility. See the Lexicon attached to 
this Translation for elaboration. 
Manneristically is needed to adjust for 'a lack of adverbs (J^) or absolute objective nouns (t5^> dj*i«), as required by the 
Arabic text for "standing' and "sitting," as presently there is no such thing as "standingly" or "sitting^," in English 

213 The Arabic word "j»luUJai," i.e. tranquilized of becoming freed from doubt, i.e. became certain with regards 
to the faith, after the Prayer and remembering "Allah standing, sitting and over your sides." That is versus 
"j»jial" felt "secured' with respect to potential physical danger. 
' The word "!><"fll" is rooted in '' ' 
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104. And let not taheyno (you: 2 weaken/ love the world 



and have a dislike for death in the cause of Allah) in 
ebtegha'e (earnest-quest) the people; en (if) be x you 2 
pain so surely they 2 pain just-as you 2 pain; and 
tarjona (you 7 fear/ hope) from Allah what not yarjona 
(they 2 hope/fear); and Allah [was] Omniscient 



Hakeeman 21 (infinite hekmah 111 Possessor) 



217 



^fj£S\> &^S\i lj>j>0 



105. Verily We descended to you g The Book by the 
right to rule [you s ] among the mankind by what 
Allah (had) shown you; g and let-not be [you s ] for 
the betrayers kha'sseeman (iterative pleader). 



0 tL-j-i- U^l&Z^j 



106. And estaghfer 218 (let-seek forgiveness [you s ]) from) 
Allah; verily Allah [was] Ghafooran (iterative-Forgiver) 
Raheeman (iterative mercy Giver) . 



ob sit 



£»-_) ___, _yl£- 



107. And let-not dispute [>w/] ^'« 219 (regarding) whom' 
yakhtanona 220 (they"- commit perfidy) (to) their selves; 
verily Allah loves not whom p [he] [was] khawwanan 
(recurrent cheater) atheeman (iteratively sinner). 



0 lijf £ \% 



108. Yastakhfona 221 (affirmably conceal they^) from the 
man-kind and not yastakhfona from Allah while 

222 223 

He (ir) with them edh (while) youbayyetona 
(nocturnally harbor 2 "* assault they 2 ) what not [He] 
delights of the say; and Allah [was] by what they 2 
work encompassing/ Surrounder. 



% o0 <,> sM^A 

O^j J^JI ^ ts°jf^ 
i_| p-t"^ -»-*' Jf j2* 



109. Ha you' these disputed you c <2 J « (regarding) them 



215 The word "I j^" is rooted in "tjAj 4j jl^a ji tLi&tZa _|i £A ja ji 

.dill Jjj*j _^4 4__a1__£ j Ujjjl i^lu j <USe __»i<-^ »JJa La£ .Uiaji (j&jJl. 

.^Jl^Jl jJajl .4jU ___pj«-»Jl J^JJ Si^lj JS __j*j j . ^fW JJj (^Ifr tSJ^i ^ 1 »J'»^i ^5 ' b*JJ 

Therefore, the word "Ijj^j" linguistically has several meanings, relevant to us here are: "(1) weaken not you. (2) You 
love not the world and have a dislike for death in the cause of Allah's cause." In English there is no way to 
express the word "Ij+frJ" in one word per se. Hence, "Ij+frJ" is best rendered, in my opinion as indicated above. 

216 See the Lexicon attached to this Translation for an exposition on the words " •»/ > -» » " and "ff^-." 

217 See the Lexicon attached to this Translation for "hekma." 

218 The word istaghfer=" ■yal^iS" = "__jljaiil uiUal" = "let-seek forgiveness [you]." In English there is no seemly way to 
say: "jiiiuil" per se. So I settled for saying: "[let-seek forgiveness \yotf\." 

219 See the Lexicon attached to this Translation for the various meanings of the prepositional 'letter" CP- . 

220 The phrase "they 1 - commit selves"' perfidy" for the Arabic word "OJ^^i" is meant to show that "Oj^^i" is 
different than "Oj^J^j," as "CiJ^J^i, is simple "cheating;" but "CiJ^-i" is much stronger, as it means cheating 
on something one is entrusted to guard. 

221 The Arabic word "O J'^" 1 "J " is translated as "they affirmably conceal?' What is to be noted here is "O J"" 1 "J " is 
equivalent to "a>*^i" but "6J*^i" is although linguistically acceptable is not a lofty or an elegant term as 
"u J^*"'J ," refer to o»JJ*^ ^4. Also, see the Lexicon attached to this Translation for the effect of the letter 
when added to a word. 

222 The particle " J !" has several meanings, among them: when, while. See (A*** oi' ".'J.'^ <>* -4 - 

223 The word "tluj" = harbored by night, i.e. slept over it, implying scheming to alter it. See <_s j^'. 

224 Harbored means: entertained or nourished a specified thought or feelin 
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in the life w (of the world* so who 3 (shall) dispute 
Allah an them The Qeyamatey's" (Judgment's) Day; 
or who a (shall) be over them a custodian. 



f ' ji-^S*)* -A3? (*t~^ ^ 



110. And whoever [he] works an ill or [he] wrongs 225 
(to) himself afterwards jastaghfe/ 26 ([he] seeks 
forgiveness) (from) Allah [he] finds Allah Ghafooran 
(iterative Forgiver) Raheeman (iterative mercy Giver). 



111. And whoever [he] earns a sin x so verily only [he] 
earns it x on himself; w and Allah [was] Omniscient 

Hakeeman (infinite hekmah Possessor) . 



)A. jS^J Lkj^S l^J^ *_^Ssl (>*_J 



112. And whoever [he] earns an offense w /inequity w or 
a sin x afterwards [^] throws it x by an innocent 55230 
verily qad (already and affirmatively) [he] encumbered 
a calumny and a sin manifester. 



113. And /<2^ (i>W z> few ^r) Allah's munificence x on 
you b and His mercy* surely (would have) purposed* a 
ta'efa'ton^ (band/ group/ faction/ partyf oi them to mislead 
you 8 ; and not they 2 mislead except their selves* and 
not harm they 2 * you 8 of a thing; and Allah descended 
on you g The Book and the hekmatd^ 1 (wisdom)*" and 
[He] taught you 8 what knew not you g and [was] 
Allah's munificence 35 on you 8 great. 

114. No khoyra (goodness / worthiness / worship) in much 
of their najwa (secret-talk) except who p [he] 
commanded by a charity* or a ma'aroofen (popularly 
acceptable and not Sharey'ah disapproved maxim) or a 
reconciliation among the mankind; and whoever 
[he] does tha'leka (afar-that-itf ebtegha'a (earnest-quest) 
(of Allah's delight* then will nua'teyhe (\We] accord- 
/ allot him) a great remuneration. 



'SJ£j & 



o: 



_jl iJ-Waj ^ p^jjsjo 



225 The say: "4^ji4j j»^*!"= "he does injustice to himself^— he wrongs to himself. The best I could find to say is: he 
wrongs to himself, but "to" is not part of the main text. So I enclosed it in a parenthesis. 

226 See footnote 218 above regarding j^^i. 

227 See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" and 

228 See the Lexicon attached to this Translation for "hekma." 

229 There is "*2ai" anc J "4 ijhV both are "offenses" committed intentionally and therefore are sins. But "JJai" 
masculine and singular And liM " is feminine and singular. 

230 That is "he who is _/re« of what he is accused of or being associated to him." 

^JJ*^J=each individually vis-a-vis = all, i.e. collectively. 

231 See the Lexicon attached to this Translation for hekmah. 
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115. And whoever [be] mutually contends the 
messenger from after what manifested for him 
the huda (divine-guidance) and yattabe'a ([he] closely- 
follows) other than the believers' path [We] affiliate 
him what [he] affiliated and nussley 232 ([We]brvil) 
him (on/ by) HelTand fouled-she y a destiny. 



116. Verily Allah forgives not (to be) partnered (deities) 
by Him and [He] forgives what (is) lesser than 
tha'leka (afar-that-it/ thatf for whom p [He] wills; and 
whoever [he] partners (deities) by Allah so qad 
(already and affirmatively) strayed [he] afar stray. 



Juii A»L i>*J 



117. E« invoke fhey z of lesser than/without Him 
except females; 233 and en they 2 invoke except a 
Satan ma'reedan (obdurate, 



0 Ijlj^ 



118. Cursed him Allah and said Lfel: surely 
assuredly [i] <2»^/ mz/&e) from Your eba'de 

(worshippers/ submitters/ slaves) alot mafrodhan (ordainment 
made/ made obligatory). 



119. And surely [I] assuredly (shall) mislead them; and 
surely [I] assuredly umanneyohum 236 (shall arouse their 
unattainable desires of them) and surely [I] (shall) 
assuredly command them so surely (shall) assuredly 
slit they z the ears of the an'aa'me" 231 (cattle/ sheep- 
/ goats / and camels)^"' and surely [i] (shall) assuredly 
command them so surely they 2 (shall) assuredly 
change Allah's creation; and whoever yattakhethee 2 8 
(he takes and makes) the Satan wa'leyan 239 (guardian- 
/ ally) of without/lesser-than Allah so qad (already 
and affirmatively) lost [he] a manifester khusra'nan 2 0 
ition/ waste/ misguidance). 



232 The word "4 j'"n " transliterated "nusley" here for lack of a properly corresponding word In English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely heated Fire. 

233 Many of the pagan Arabs' idols were females. 

234 The "J" in "Cfrfi," in Ayah 116, and also "6%V' "ffO-ft," "OjM" in the next Ayah 
119, all are juratory "J"= "f&S J" amountingXo— "JjSIjJI," i.e. affirmation, expressed in all cases by "assuredly" . 

235 The word "SiSj" from " iL^Y 1 " which is "JUS*!" for "iliSfrt," as stated in ^J* 11 O 1 -*^; therefore"^!" is always 
taking and making some thing of what was taken. Thus, it is not just the mere taking. 

236 The word "y«jJT" for a thing means desiring that thing for which there is no hope of it happening. 

237 The word "the an'am ,n — tl ^*Si? or "neam" "f*F means those animals that have cloven hoof (foot) and an udder, 
such as the camel, the cow, the sheep, the goat, etc. In Arabic: "cilia j tili JS"= cattle, sheep, goats, and camels. 

238 The word "iiSl" f r0 m " jLajVt" which is "J^al" for " jliSSfl," as stated in 40*^ o 1 -*^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

239 The word "</<j" could also mean: a friend, or a protector. 

240 The word "(Jlj^niJI," linguistically in The Qur'an has various senses, such as "waste" or as in here it means 
misguidance^eriitiot 



1301 
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120. Promises them [he] and youmanney hum (he assuredly 
arouses the unattainable desires of them); and not 
promises them the Satan except beguilement. 



0 



121. Those their abode/lodging (is) Hell w and they 2 find 
not a'n (off/ regarding) it w a ma'heessa (an escaping-place). 



% ^ $4$ 



122. And who 1 they 2 believed and they 2 worked the 
righteous -works w \We] shall admit them (in) 
paradise" / gardens"' run w from under it" the rivers 
immortals they 2 (are) in it* forever; Allah's promise 
(is) (absolute)-ti^af 241 and who 1 (is) assdaqo (more faithful- 
/ truer) than Allah's qeelan 242 (responsive/ assertive say). 




ijL^frj \^c\1 ^fj^3 



123. Neither by your 11 longings and nor the book's jj^ £p ffoCt JjJ 
folks longings; whoever [^^] works ill x (£r) requited 
[he] by it; x and [he] finds not for him of lesser than 
Allah a w a' ley an (guardian/ ally) and nor a na'seeran 
(multitudinous-succorer) . 



124. And whoever [^] works the righteous -works w of 
a male or a female while he (is) a believer so those 



they 2 enter the Paradise" and not yodh'lamoona (to 
be wronged they 7 ) a na'qeera 244 (tiny dot on the head cap of 
the date-stone). 



*3j il^jt Sj^-^i <&&J& 



J bi 



125. And who' 1 (is) ahsa'no 245 (perfecter and 

religiously than whom 1 ' [he] consigned his face 246 
for Allah while he (is) a benefactor and ettaba'a 
([he] closely-followed) Ebraheema's (Abraham) 's sect w - 
/ faith,* haneefan 241 (soundly inclinedhe) ; and ittakhatha 248 
(took and made) Allah Ebraheem khaleylan 249 
faithful friend). 



241 The Arabic text says: "li*," not "ti*," i.e. the word "u» "= absolute objective noun, used for s, 
indicating that such a right, and Allah knows best, is an emphatic right. See Jj^aJ lOljiJl vb*! 

242 The word is the pronounced say and also it is the assertive response to a pronounced say. In this case, it 
means and Allah knows best, Allah's say is emphatically and assuredly truer than any other. 

243 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

244 The word "nageera" = "Ijjii" means: a tiny dot on the head cap of the date-stone, i.e. very minuscule value 
example of paucity for contemptible sum. 

245 There is no English word for 6"^' —ahsane. Both words perfecter and beautifuler zx& in their adjective sense. 

246 The Qur'anic diction "consigned his face" is an Arabic tongue expression meaning determinedly moved towards (in this case) 
Allah and he submissively gave up himself for Allah's care and His cause's endeavor; "his face' means "his entity.' 

247 The word "LLi^" = is an adverbial construct, hence "leanly." See J>*a^l <.Cj\J& ijljftl. The 
"leaning" is to the sound religion or faith of Ibraheem's (Abraham's); as he leaned away from his people's faith which 
was based on multiple idols' worships. 

248 The word "jjA" from "jlittl", see footnote 1087 above. 

249 The word "Ali" is "ultimate-faithful-friendship" i.e. friendship without any "JSi"= defect. Unglish as well as 
Arabic-English dictionaries almost all do not have an entry for "Ali," They come closest to it in the opinion 
^Mn£^umor^of^uch^^e^^ictionarie^3v^a^n 
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126. And for Allah what (are) in the Heavens w and 4 £j cJf^:,i\ 4 £ aV> 
what (are) in the Earth; w and Allah [was] by every- 
thing encompassing/Surrounder. 



127. And yestaftonaka (they z seek situationally apt and wise 
opinion of jotP) in the women; let- say ]yoti\. Allah 
youfteykum ([He] issues situationally apt and wise opinion 
toyou h ) in them y and what (is being) recited on you b 
in The Book in the women-orphans whom v not 
toa'tonahunna (you 2 accord/ give themy what (was) 
written (decreed) for them 5 and you 2 wish to marry 
them y and the mustadh'afeena 250 (deemed weaklings) of 
the children and that taqumo (up-to fulfil you^) for 
the orphans by the qestte 251 (removal of injustice and 
rendering absolute-justice) and what you 2 do of a 
khayren' (lawful: goodness/ worthiness/ provision/ worshit 
so verily Allah [was] by it x Omniscient. 



4J4I JS y ' 4 l£byjC-^5 

jjL.alL (^»HllJ_ \fi£& , -_J\j 

OO oi* j,Ao- ij* i^lxi) Uj 



128. And g« (if) a woman [feared/ knew] -she y252 of her 
ba'a'le (husband/ lord/ owner) a nosho^an (disdainfully 
upraise in recalcitrance) or a shunning then no jonaha 2 3 
(xw) (is) on them both to both reconcile between 
them both arrant reconciliation^ 254 and the recon- 
ciliation 5 (is) khayron (superior/ worthier); and uhdherat 
(had been presented she* predetermined^ vis-a-vis time and 
place) the selves3 w (of the shuhha 55 (stingers, stinters 
towards doing what is dutiful); and if tohseno (you 2 
render: meritorious deeds/ says) and tattaqo (you 2 
reverentially guard not to displease Allah) then verily 
Allah [was] by what you 2 work Proficient. 



= Clearly intimate, although gives the sense of "closeness and sincerity" it also caries with it the unacceptable open 
expression of "sexual relation" hence making such entry as useless and invalid in terms of "Aii" as stated in 
The Qur'an. That is why I chose to express "Ali" a s "ultimate-faithful-friendship." 

250 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

251 See the Lexicon attached to this Translation for the distinction between " ' al-qestt"— "^ 1 and the justice- :"JJ»J1." 

252 Linguistically the word "ljIa" carries dW/ meanings: (1) feared and (2) Both meanings could apply. 

253 See the Lexicon attached to this Translation for the meaning of the word "^Ua" figuratively taken to 
symbolize the inclination to sin or the «« itself. So, no "£U^"= no sin. 

254 The word " Kl i n " is Jj*a«. Thus, it must be qualified to so indicate that, so arrant h affixed. 
255 The word " ''shuhha' '="{tAll" wj» "Jijll" the two words are too different. means deficiency in obliging 

towards what is expected or presumed duty or responsibility, where as "iW" is in giving wealth. So, "asshuhhd 
is {stinting towards doing what is dutiful). In a discussion of attempted reconciliation between the disputants 
husband and iwjffc, each appears to be insisting on their individual rights, normally, she for his desertion and he for 
her recalcitrance. So both have their "shuhha entities" manifested. However, the best path is as shown by the rest 
of this great Ayah, exemplified by the kindness and ettaqwa (love and fear of Allah). In other words, if each will 
try to overcome their individual "covetous enmity" and try to be kind to the other and have taqwa, of Allah, ol 
course Allah is "All Proficient' of that, and He will reward each plentifully, as reconciliation is good, as so 
dfi^r^^^tedjn^i^g^a^nd^^^w^^^w^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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129. And never can you 2 to ta'adelo (you K equalise / be-just) 
among the women albeit hankered you; c so let-not 
incline you 2 all the inclination; 256 so you 2 leave her 
as the overhang" /suspense;" 257 and en (if) you 2 
reconcile and tattaqo (you z reverentially guard not to 
displease Allah) then verily Allah [was] Ghafooran 
(iterative-Forgiver) Kaheeman (iterative mery Giver). 



130 And en (if) both separate enriches /suffices 258 Allah 
each of His plenitude and [was] Allah Wa'sean 2S9 
(Furnisher of provision and mery), Hakeeman 260 (infinite 
hekmah 261 Possessor). 



131. And for Allah what (are) in the Heavens" and 
what (are) in the Earth"' and laqad (verily, already and 
affirmatively) enjoined We whom r oto (the/ had been 
accorded/ given) the book of before you b and yyakum 2 ^ 2 
(indeed including you h ) that ettaqo (let reverentially guard 
you K not to displease) Allah; and en (if) you 2 unbelieve so 
verily for Allah what (are) in the Heavens" and what 
(are) in the Earfh; w and [was] Allah Rich Ha'meedan 263 
(multitudinous praised, iterative praiser). 




" ^ -»-f 
W l-L^<?- ui- -=011 



132. And for Allah what (are) in the Heavens"' and what 
(are) in the Earth" and sufficed by Allah Custodian. 



0 lij ^ ^jVt 



133. E« (§/) [H<?] wills [fig] annuls/undoes you b O, 
you the mankind; and ya'atey ([He] comes forth) by 
others; and [was] Allah over tha'leka (afar-that-iff 
Omnipotent. 264 



i^oa <*&f> ^> iiit 



134. Whoever [be] [was] [wanting] the world's" 
reward x so enda (by munificence of/y Bade of) Allah (is) 
the world's* reward and the Hereafter's; w and 
[was] Allah Sameean (Acute-Hearer/ Fnabler of others 
to hear/ favorable Answerer to prayer) Basseeron (keenly: 
Seer/ Omniscient) . 



<til 



256 The Qur'anic diction "not all the inclination" is an Arabic tongue say, meaning: beyond bounds. 

257 The Qur'anic diction "overhang w / suspense "" is an Arabic saying meaning: /« <?« undecided status. 

258 That is Allah, by His leave, will exchange each with a satisfactory recompense of his/her needs. 

259 The word "wa'sean" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder of other things 
and encompassing them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When 
the definite article "the" is prefixed to it, with a capital "T" and the word "was'eon" also with a capital "W," 
to make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning Furnisher of provision 
and mercy to everything. 

26(1 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 
261 See the Lexicon attached to this Translation for "hekma." 

The word "iSH!", "V J" 1 '" jj^JaJ JjSjj SUl"=an article of intensity for an objective pronoun. 
263 "Yhe word linguistically means: "He is much praised' or "He praises muchly" thus He is automatically 

praiser — 

264 ^e^^ie^^^^^^che^^^ti^Dw/^/»^or^ie^to»^ 
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135. O you, who" they 2 believed let-be you z 

{iterative guardians/ protectors you) by the qessttt 



'a 2 ' 



65 



266 



' of injustice and rendering absolute-justice) witnessers- 
/ testifiers for Allah and albeit over your" selves w 
or both the begetters {parents) or the nearest-kin; 
en (if) be [he] a rich or an poor 267 then Allah (is) 
worthier by them both; 268 so let-not tatta'be'o 
(closely-follow yotfi) the hawa {tendentious liking) that 
you 2 swerve and en you 2 twist 269 or you 2 shun so 
verily Allah [was] by what you 2 work Proficient. 



136. O you, who r they 2 believed let-believe 270 you 2 by 
Allah and His messenger and The Book x which x 
na^ala (repetitively descended) [He] on His messenger; 
and the book x which x [He] descended of before; 
and whoever [he] unbelieves by Allah and His 
angels and His books and His messengers and 
The Day The Last so qad (already and affirmatively) 
[he] strayed afar stray. 




i_j>_^" Lf'-&\ 

jij s-lJL^-i h.,.a\b eA-i-'j* 

Lffji% £J$\£pL$fe 



137. Verily who r believed they 2 afterwards unbelieved 
they 2 afterwards they 2 believed afterwards they 2 
unbelieved afterwards i^dado 211 (thef further augmented) 
a unbelief not was Allah to forgive for them and 
noiyahdey ([to] divinely-guide) them a path. 

138. Bashsher 212 (let-tell you s pleasant tidings) the hypocrites 
indeed surely for them (is) a painful torment. 



-A f K'<? 'A \>'sr ' -If *i 
LI Ac- cAa^LaJI 

a at 



265 The word "Of 4 ^" is plural for "ffj*," meaning iterative sustainers I protector and/ or maintainer, in the sense of 
constantly providing and maintaining or visa versa. 

266 See the 'Lexicon attached to this Translation for the distinction between: " JauAS t" anc j "Jj*J1". 

267 The word "jjSs" versus the "OA-" see the Lexicon attached to this Translation for the distinction. 

268 In other words the "»Jl$*«" the testimony by the witness must be rendered for the truth, regardless whether 
or not such testimony is against oz for rich or poor, Allah a fortiori 'will take care of both if and when the "sJl+A 
is rendered truthfully. That is truth serves every one's best interest. 

269 That is you twist your tongue in an effort to mutgle your testimony, "»JL$-1" in favor or against. 

270 This is perhaps, and Allah knows best, that such command to the already believers to: (1) stand firm in your| 
belief; (2) believe by your hearts as well as your tongues; or (3) continue your belief in all Allah's revealed books, 
and His messengers, and His angels, and the Day of The Judgment. In other words, this would apply to the 
people of the book as well as the Muslims. 

271 The word "JlJjj" implies greater intensity, and says it is "jM." So further is prefixed for this purpose. 

272 The word bashsher —"j^i," has no English equivalent per say. So, we resort to transliteration and parenthetica, 
explanation. It is a command verb where a speaker is commanding another to tell pleasant tidings, albeit surely not all 
of the times pleasing to some recipients. As some times "grievous" tiding could be the case. Clearly 
demeritorious people do not deserve any pleasant tidings, except by way of sarcasm. As raising their expectations and 
sudd&^^>lungj/^^eep^nt^b^i^^ 
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139. Who r yattakhetho 273 (they" 1 take and presume) the 
unbelievers awa'leyaa 21 ^ {guardians/ allies) of without- 
/lesser than the believers do yabtaghona 215 

by rule of/ or characteristic of) them the 




prestige 276 ; so truly the prestige (is) for Allah together. 



140. And ^/ {already and affirmatively) na^ala {repetitively 
descended) [He] on you b in The Book that if you c 
heard Allah's Aya'te w (statements) (being) unbelieved by 
if* and youstah\a'a (being affirmably jested) by if* then 



let-not sit you 2 with them until they 2 wade in a 
discourse" 1 other than it; x verily you b (are) then like 
them; verily Allah (is) the hypocrites' Gatherer and 
the unbelievers' (too) in Hell* together. 



0 l^ji^^S^^J^J 



141. Who r await they 2 by you so <?« [was] for you 
.x278 , from Mah said 



an opening ~ " [overwhelming vict 
they: 2 have we not been with you; 2 and en [was] 
for the unbelievers a lot 279 they 2 said: had not we 
overwhelmed 280 over you 2 and we prevented you 2 
from the believers; so Allah rules among you b The 
Qeyamatey's* (Judgment's) Day and never Allah makes 
for the unbelievers over the believers a path. 



lift- J^* 9 



142. Verily the hypocrites mutually beguile Allah, while 
He (is): beguiling 281 /beguiler (of them, and if they 2 
upped 282 to the Prayer* they 2 upped indolently, 
pretending (to) the mankind and they 2 remember 
Allah not save a little/ a few. 283 



^5 Ji&t ^ 
0 tfj-frffi i^fi 



is a/a'ay. 



273 The word "iiSj" from "itiMI" which is "JI*j4I" for "iLijVI," as stated in <rO*J) t/LuJ, therefore,"^ 
taking and presuming something about what was taken. Thus, it is not just the mere taking. 

274 The word could also mean, among them: protector, friend. 

275 The word "Oj*£i" is based on the word "<}*%!"= "Ijjja i_illa" meaning: earnestly quested. 

276 The word "»J*JI" = 'prestige' — lordliness m the. sense of: possessing power and authority over others. 

277 The Arabic tongue expression: "i^uJaJl ^ <jilA"= "waded in the topic" means plunged into discussing the 
topic without knowledge or plunged in it recklessly. So, those who rejected and derided Allah's Ay at were 
wading in the topic. 

278 The word "£ja>" means "overwhelming victory, victory, besting and rule" see 

279 Here a lot ^chance- success") means it was the turn for the unbelievers to be victorious, as wars are, according to 
Arabic proverb: "J^-" W*^," i.e. the war is alternating successes and failures. In the case of the unbelievers 
"victory" The Qur'an refers to it as " '.'J""" " or chance-success. Therefore the spoils of success should be shared. 

280 The word "A jp" ' « t" means gained complete prevalence or overwhelmed. So, the hypocrites are addressing the 
unbelievers reminding them that they had prevailed over them earlier. Yet they did not kill them; therefore they 
should appreciate this posture of the hypocrites. 
"He (is): beguiling them /beguiler"= He is doing with them what the overcomeer does in such contest, as He 
has foreknowledge and they do not have. In this respect see very relevant and informative footnote 75 for (S2:9) . 

282 There is a distinction between = "upped' — "got up or rose" (in the intransitive sense, and "stood' = "<-**j. 

283 That is onlv a few of them or their remembrance is so small and little not worthv of much. 
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143. (Being made) vacillators 284 (they are) between tha'leka 
(afar-that-it/ thalf not to these and not to these; 
and whomever Allah misleads verily never \you\ 
find for him a path. 



144. O you who r they 2 believed let-not tattakhetho 285 
(take and make you 2 ) the unbelievers aw'leyaa 2 ^ 
(guardians/ allies) of without/lesser than the believers; 
do you 2 want to make for Allah on you b an 
authority manifester. 



bidi ^ i>X $s 



145. Verily the hypocrites (are) in eddarke (descending 
bottom) the lowest level of The Fire w and never 
\you\ find for them nasseeran (iterative succorer) . 



146. Except whom" they 2 repented and they 2 mended 
and ea'tassamo (they 2 safeguarded/ adhered) by Allah 
and akhlasso 287 (they: were true / genuine / sincere) (towards) 
their religion for Allah so those (are) with the 
believers and will youa'tey (accord/ alio f) Allah the 
believers a great remuneration. 



147. What Allah does by your" torment e« you c 
thanked and you c believed and Allah [was] thanker 
Omniscient. 



4 ^ ^ 



148. Not loves Allah the loudening/ openness 288 by the ill 
of the say except whomever [he] (had been) wronged; 
and Allah [was] Sameean (Acute-Hearer/ 'Enabler of 
others to hear/ favorable Answerer to prayer), Omniscient. 



149. jE« (5/5 you 2 disclose/flash a khayran* (desirables- 
/ worship I goodnessf or you 2 conceal it x or you 2 pardon 
a'n (regarding) an ill then verily Allah [was] Afowwan 
(multitudinous Pardoner) Omnipotent. 



» > 



lyos lyi-fr 06 ojs 



150. Verily who 1 ' they 2 unbelieve by Allah and His 
messengers and they 2 want to differentiate between 
Allah and His messengers and they 2 say we believe 



284 The word "muthabthabeen" is objective, masculine, plural noun with no English equivalent per se. It means those 
that were unable to determine for themselves, they are made to vacillate and sivingfrom one side to the other. 

285 The word "iaj)" from "jlijVI" which is "JUS*!" for "JliSSfl," as stated in h>jP& therefore, "SiSj" is 
always taking andpresuming some-thing about what was taken. Thus, it is not just the mere taking. 

286 The word could also mean, among them: protector, friend. 

287 The word "I j ' nVi l" has no English corresponding word per se, as it means: they were sincere, true or genuine 
Clearly all these adjectives do not have verbs. And "I j i nVi l" requires a verb to denote the idea of these adjectives. 

288 The word "j^l" stands (1) for "openness" — public or unconcealed state, or (2) "loudness" (self-explanatory). 
I pondered for some time as to which of these two word to be used} After considerable evaluation, finally I opted 
^m^^g^^iiOTe^^n^t^ijeaning^A^^or 
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by some and we unbelieve by some and they 2 
want to yattakhetho 289 {they take and make) between 
tha'leka (afar-that-it/ thatf a path. 



151. Those, they (are) the unbelievers (absolute) -right; 290 
and We prepared for the unbelievers a torment 
humiliative. 



152. And who r they 2 believed by Allah and His 
messengers and not differentiated they 2 between 



■? < > >^ 



■#/2<?) of them those will ^V 1 -? 1 ^ ^ 



an ahadaen (a 

youa'teyhum (accord/ give them [He]) their remunerations 
and Allah [was] Ghafooran (iterative-Forgiver) Raheeman 
(iterative mercy Giver) . 



153. Ask you g the book's folks to tona^el (\yozf] 
repetitively descend) on them a book from the 
Heaven;"' so qad (already and affirmatively) asked 
they 2 Mosa (Moses) bigger than tha'leka (that-afar-it- 
I that); so said they: 2 let- \yotf\ show us Allah openly- 
/overdy; so took w them the thunderbolt*" 92 by 
their injustice; afterwards ittakhatho 2 ^ (they 1 took 
and presumed) the calf (a deity) from after what 
came w (to) them the evidences ; w then We pardoned 
a'n (regarding) tha'leka; and We gave Mosa (Moses) an 
authority manifester. 



1 54. And raised We above them the Ttoora (mount in 
Sinai) by their meetha'qe* (ratified-covenantf 294 and 
said We for them: let-enter you 2 the door (in a 
manner) kowtowing 295 and We said for them: let-not 
transgress you 2 in the Sabbath; and We took from 
them a meethaqan* (ratified-covenantf gha'leedhan (tough - 
I solemnly-binding). 



Gij ^sdl pt, Q&j 



Uilc- lii^ r*f~i 



155. So by indeed 296 their breaking (of) their meethaqa* 
(ratified-covenant) and their unbelief by Allah's 
.^hw'/<? w (messages/ miracles/ signs/ proofs) and their killing 



289 The word "iajj" from "Jtijyt" which is "Jl*5at" for "iLijSfl," as stated in 40*^ CP^; therefore, "JiSf 
always taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

290 The Arabic text says: "U*," not "cS^," i.e. the word "li*"= absolute objective noun, used for s, 
indicating that such a right, and Allah knows best, is an emphatic right. See J >« a. ^ uli'j^ ^'j*!. 

291 See the Lexicon attached to this Translation regarding "jJ." 

292 That is, and_ Allah knows best, the "thunderbolt" rendered them suddenly becoming unconscious or dead. 

293 The word "Jajl" from "JIajVI", see footnote 1136 above. 

294 The words: "(^1^""= --"ratified covenant" and "J$*"=covenant. 

295 The word ")Ja-ui" i s a n adverbial form, see J>»a^l iOljiJl tjljftl. So the need for ("/« a manner 1 '), as a 
prefix, because as of yet there is no such word as " kowtowingly" 

296 This "^>" in "l^a" is 'SjJA^ W hence: indeed. See tr^* 'Qj^a^t j^t. 
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(of the prophets by other than right and their say 
our hearts x (are) gholufon (shrouded/ wrapped) rather 
Allah stamped 2 7 on it w by their unbelief; so they 2 
believe not save a: litde/ few. 



156. And by their unbelief and their say about 
Manama (Mary) a great calumny. 



tip (t*^* 5 ^ 



157. And their say verily we killed the Messiah Esa 
(Jesus), Manama's (Mary's) son, Allah's messenger; 
while not killed him they 2 and not crucified him 
they 2 [and] but (had been) feigned/ simulated for 
them; and verily who 1 they 2 differed in him surely 
(are) in a doubt of him not for them by him of a 
knowledge except ette'ba'a (closely-following of the 
presumption; and not killed him they 2 
(with absolute certitude). 



158. Rather raised [him] Allah to Him; and Allah 
[was] Mighty Hakeeman 2 ^ (infinite hekmah 299 Possessor). 



159. And <?« of the book's folks except surely (to) 
assuredly 300 believe by him before his death; and 
The Qeyamatey's* Judgment's) Day [he] is on them 
sha'heedan (iterative witnesserj testifier). 



160. So by an injustice of whom' hado (they had 
adopted the Jewish "law" / customs/ repented) We illegitimated 
on them goodies* 302 (which had been) legitimated* 
for them; and by their repelling a'n (regarding) 
Allah's path multitudinously. 



pji C-A^ CjL*}p 



161. And their taking the usury x while qad (already and 
affirmatively) (had been) restrained they 2 a'n (regarding) 
it; x and their eating the mankind's possessions by 
the falsehood;* and We prepared for the unbelievers 
of them a painful torment. 



\jf 

0 \L$ t\% ft* 



1 62. But the rasekhoona (well-grounded) in the erudition- 
/knowledge of them and the believers they 2 believe 
by what (had been) descended to you 8 and what 



297 The expression "stamped on their hearts" is an Arabic tongue expression meaning: their hearts are sealed so| 
that they understand not and nor comes out of them any meritorious thing. 

298 See the Lexicon attached to this Translation for an exposition on the words " fciSa.l t" and 

299 See the Lexicon attached to this Translation for "hekma." 

300 "J" - m "QiajA" j s a juratory-" 6" = J" amounting to= "AjSbSt," i. e . affirmation, expressed by "assuredly" 

301 ^ ne worc J "hada" for the singular and "hado" for the plural, has three distinct Arabic meanings: (1) returned! 
to the truth; (2) returned and repented; (3) entered into the "lan?' (religion) of the Jews and adopted the 
Jewish customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is 
why they say: "law" that is they say the Mosaic Taiv, instead of Mosaic religion. 

302 The word "liUJa" = '^oodie^^^^oodie^^^^eminine gender means anything delectable and legitimate, 



■ ;g e. 



lythmg i 



>eg/i 
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{had been) descended of before you; g and the 
muqeemeena {sustainers of the prescribed obligations of) 
the Prayer* and the mu'atoona {ones that accord/ fulfill) 
the Zakatd v3()3 {prescribed percentage of personal 
possessions)^ and the believers by Allah and The 
Day The Last those [We] shall accord them a 
great remuneration. 



163. Verily We revealed 304 to you g just-as We revealed 
to Noohen (Noah) and the prophets of after him; 
and We revealed to Ebraheema {Abraham) and 
Ism a' e la {Ishmael) and Is'haqa (Jacob) and the 
Asbatt'e (Jewish tribes) and Esa (Jesus) and Ayyuba 
Job), and Yunusa (Jonah) and Haroona {Aaron) and 
Solaimana {Solomon) and aa'tayna (We accorded- 
I allotted) Dawooda (David) a Zabura {Book of wisdoms 
and no specific rules) . 



Jr^-^i_J 
crr^J ojj^j o^£j V-Ji'-J 



164. And messengers {already and affirmative 
narrated We {about) them on you g of before and 
messengers [We] narrated not {about) them on you; g 
and Allah spoke to Mosa {Moses) a takleeman 05 {a 
direct/ absolute speaking) . 



'>f' u <-' »> - -*rr 4<t 



165. Messengers mubashshereena 3()b {iterative tellers of 
pleasant tidings) and warners so that not {to) be for 
the mankind on Allah an argument" after the 
messengers; and Allah [was] Mighty Hakeeman 
{infinite hekmah 308 Possessor). 



166. But Allah witnesses/testifies by what [He 
descended {The Qur'atf) to you; g [He] descendec 
it x by His knowledge and the angels witness- 
/testify {too); and sufficed by Allah Sha'heedan 
(Witnesser/ Testifier) . 



167. Verily who r unbelieved they 2 and they 2 repelled 
a'n {regarding) Allah's path qad {already and affirmatively) 
they 2 strayed afar stray. 



168. Verily who 1 unbelieved they 2 and dhalamo™ (thef- 
310 Allah was not to forgive for them and 



A-^ o& '^J^>J °\_)f& Ot b\ 



303 See the Lexicon attached to this Translation for exactly what &z-Zakah is and its implications. 

304 The word "u*Ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "ct^jti" is fire or king. See 0"^. 

305 According to the Arabic tongue: "LuISj jJS" means not figuratively but actually, that is when the verb is 
strengthened, by the infinitive noun or the verbal noun, as "UjKj" in "UJS <»J£"then the orffofl stated by the 
respective verb is actual. 

306 -phe worc j " mubashshereen" is masculine, plural, subjective noun, meaning tiller of pleasing tidings, with no English equivalent, 

307 See the Lexicon attached to this Translation for an exposition on the words " (vflw ' and 

308 See the Lexicon attached to this Translation for "hekma." 

309 See the Lexicon attached to this Translation for "jJUa"="j»l]aJ! Jeli"= 



310 Ibid. 



-flW and "jJJal"= 



wronger. 



139k/ 
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notyahdeya (to divinely -guide) them a road /way. 



169. Except Hell's" road/way immortals they 2 {are) in it' 
forever and tha'kka (afar-that-it/ thaif [was] on Allah easy. 



170. O, you the mankind qad {already and affirmative 
came {to) you 2 the messenger by the right from 
your 11 Lord; so let-believe you 2 {it's) khayran (choicer- 
I superior I worthier) for you; 2 and en {if) you 2 
unbelieve then verily for Allah what {are) in the 
Heavens w and the Earth; w and [was] Allah 
Omniscient Hakeeman 311 {infinite hekmah 312 Possessor). 



171. O, you the book's folks: let-not overstep you 2 in 
your" religion; and let-not say you 2 on 1 Allah 
except the right; verily only the Messiah Esa (Jesus) 
Manama's (Mary)'s son {is) Allah's messenger and 
His Word" cast it" [He] to Mariama {Mary) and a 
Kuhon 3U (Jesus/ possessor of His Lord's Soul) of Him; 
so let-believe you 2 by Allah and His messengers; 
and let-not say you 2 three; let-desist you 2 {it is) 
khayran {choicer/ superior/ worthier) for you; b verily 
only Allah (is) One elahon {deity) Sub ban a 313 {Allah is 
hallowedly and marvelously deemed transcending all defects, 
and solemnly all stand in awe and utmost consecration 
of) Him that be for Him a child; for Him what {are) 
in the Heavens" and what (are) in the Earth; w and 
sufficed by Allah a Custodian. 



4 IjLi ^p^==S\ 



j.** ^ j. ^ j i ■* ^ 

0 ^4=j ^ i^vt 



172. Never yastankeja (disdains / affirms-disdain) the 
Messiah that [he] be an abdan 316 (a slave) for Allah 
nor the angels the mugarraboona 311 (ones-made-nearest 
to Allah); and whoever yastankeja a'n 318 (regarding) 
His ebada'te* (worship/ servility-to-HimY and yestak-bero 319 




311 
312 
313 
314 



317 
318 
3I<) 



See the Lexicon attached to this Translation for an exposition on the words "«j£»JI" and "ft£*." 
Ibid. 

That is you attribute to or ascribe to. 
The word "Rouh" carries many meanings in The Qur'an. (1) It: "(is) of my Lord's command" (S17:85); (2) 
Revelation, (3) Allah's mercy, (4) The Qur'an, (5) Arch Angle Gabriel, (6) as in this Ayah—lsa, i.e. Jesus, is by 
command of Allah: "be" and he became, i.e. without the human-mating. So "Jesus" names are: "be," the word, also 
"word' (of good tidings to Mary that she would have a son), "gtA um ll" = Christ all are Isa's names. See 
isi^y^ 1 for Jesus' names in The Qur'an: Isa, The Messiah, Word, and Rouh also see lA""^'. 
The word " subhanaho"— "AJUoui" has no English equivalent. The word is made up of two parts: "subhand 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "£j V ' " " or 
) occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhand^— 
"(jUiui" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
in awe and utmost consecration of Him). 

The word "abdan" — "slave," the denotation of this word is vastly paradoxical 'with respect to Allah vis-a-vis 
the humans. See die Lexicon attached to this Translation for an elaboration. 

The word "OJi^ft" is masculine, plural, objective noun, no English equivalent Tor it, so translated as "the ones-made-near.' 
See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP" 
See the Lexicon attached to this Translation for the effect of the letter w when added to a word.. 
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([he] affirms his standing haughtily above submission) then 
[He] throngs them to Him together. 



173. As-to whom 1 they 2 believed and they 2 worked 
the righteous-works* then [He] fulfills 320 (for) them 
their remunerations and [He] augments them from 
His munificence; and as-to who 1 istankafo (they 7 ' 
disdained/ affirmed-disdain) and istakbaro 321 (thef affirmed 
their" prideful haughtiness) so [He] torments them a 
painful torment and not find they 2 for them from 
without/lesser than Allah a w a' ley an 322 (ally I guardian) 
and nor nasseeran (iterative succorer). 



pAjyr' f-t&x? ~ 7 *->*i^ » 
Lit j ^iL-ii ^ f« J> -^-/ J 

1j_/\£3LKj ^ytSsVt. ,a? ^^jtf$S 

"ifj LL_J3 LjLu- jl-^-i^ 
Li, 



174. O, you the mankind qad (already and affirmative 
came (to) you b a proof from your" Lord; and We 
descended to you an illumination manifester. 



175. So as-to who 1 they 2 believed by Allah and ^ Lli 
ea'tassamo (they* safeguarded/ adhered) by Him, then 
[Jitf] shall admit them into a mercy w from Him 
and a munificence, and yahdeya ([He] divinely-guides) 
them a Sserttan (single and specific path) straight. 



»-f. » »^ , >»« 



176. Yastaftonaka 323 (they K seek your 1 situationally apt and 
wise opinion), let- say [you"] Allah youfteykum ([He] 
issues you h situationally apt and wise opinion) in the 
kalala'tee 32Ar (estate of a deceased that has children or 
parents): en (if) an emro'en 323 (mature I perfect manliness 
possessor) perished (and) no children for him and 
for him a sister, then for her half (of what [he] left 
(of estate) 326 and he inherits her en not be for her 
children; then en both were v twain-she then for 
them both two-thirds of what [he] left (of estate); 
and en they 2 were brothers [men and women] then 
for the male like a fortune of two females; 
manifests Allah for you b that not stray you 2 ; and 
Allah by every-thing (is) Omniscient. 



Aj L LLycii L$is Co-t _} 
j\j Li ^ o\ L^jjj 
U> jbifjf iX^la uC-^j^ bll^o^ 



320 The word "cg*Ji" in from = "j»UjJP' meaning gathering the last component of any obligation to 
make it a whole. Thus, "tAfci" means endeavor and gather the last part of an obligation to fulfill it. 

321 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

322 The word "^j" could also mean: a friend, a protector. 

323 See the Lexicon attached to this. Translation for the effect of the letter o* when added to a word. 

324 The Arabic word " kalalah"— "401$,," has many meanings, among them: (1) any deceased person that has no 
living biological parents, or no children, his heirs are " 'kalalah"= ^(2) any deceased person who has 
no living biological parents, nor children, his left property is "kalalah"= "401$. " The "kalalah" — "4fcl£" i s by 
"heir" or "heirs" or the left (after death) property. (3) Also, "kalalah" — "4&IS" i s a noun for other than father ana 
son of the heirs. 

325 See the Lexicon attached to this Translation for the differences between:, the man = J^j^, J the human= Cp^\j 
the person =o n ^ J the mar'o = being the mature/ perfect manliness possessor. Although in English the 
word "one" seems to be an acceptable approximation for "f-j^\" the Lexicon explains why we cannot use this 
seemingly acceptable way. 

^^^nie^ra^jj^^learhjia^^ttyxsge^^^ 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me (The iterative Mercy Giver) 



1. O you who r they 2 believed: let- fulfill 1 you 2 by the 
contracts; {had been) legitimized for you b brute w the 
an'aa'me'f 1 [cattle I sheep I goats I and camelsf^ except 
what {is being) recited on you b other than \youf\ 
legitimating the hunting while you f {are) hurumon' 
{wearing the ritual garment for Hajj or Ummrah); verily 
Allah rules what [He] wants. 



iyjS rjsc <y_$ 



O you who 1 they 2 believed: let-not legitimize you 2 
Allah's rites, 4 and nor [the] Month 35 the Sacred, and 
nor the hadya {sacrificial animals), and nor the 
gala'eda s {collar-garlanded-sacrificial-animals), and nor 
proceeders {to) The House The Sacted,yabtaghona 6 
{they"' earnestlj-quest) a munificence from their Lord 
and redhwanan~ {ultimate delight); and if hallaltum 1 {you z 
had concluded the rites and took off youf garment of ritual) 
then let-hunt you; 2 and let-not yafremannakum {cause 
you 2 assuredly to offend), hatred {of) a people, {that had) 
repelled you 2 a'n {off) The Mosque The Sacred, to 
you 2 transgress; and let-cooperate you 2 on the bene 
{the just and proper by Sharey'ah) and the taqwa {the 
reverential guarding against Allah's displeasure); and let- 
not you 2 cooperate on the sin and the aggression; 
and ettaqo {let reverentially guard you z not to displease) 
Allah; verily Allah {is) severe {in) the punishment. 



ijU ^ \p\: csM £fe 



The word from "plijJl," = "j»LuJP' meaning gathering the last component of any obligation to make it 

a whole. So, means you endeavor and gather the last part of an obligation, so fulfill it. 

The word "the an'am"' ="fl*fitl' or "neam" means those animals that have cloven hoof (fool) and an udder, 
such as the camel, the com, the sheep, the goat, etc. In Arabic: "cilia j t—ola. JS"= Ae/i, and camels 
The word "hurum" — = wearing the "ehram"="^j^\," that is the ritual garment of consecration for H^' or Ummrah. 
The word = rites, i.e. any Allah designated sacred rites, including places and other physical entities 

Thus, the rites are all the designated symbols, practices, ceremonies, etc. as prescribed by the Sharey'ah. 
The word means those marked sacrificial animals, designated by special bands around their necks, known as 

"galaid." Such collar-garlanded-animals must be left alone and not bothered at all. 
The word "cU*%" is based on the word "y*-M"= "lijia. i_J2a" meaning: earnestly quested. 
The word "hallaltum" — "{211*" means you 1 " " have concluded the rites and took off your ehram (the ritual garment 
of consecration for Haj^ot Ummrah). 



•"■» ■ i w „ m > > m'- V> 
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(Had been) illegitimated'" on you b the carrion w and 
the blood and the swine's flesh and whichever {i.e. 
any -thing) (that had been) invoked by it x for other 
than Allah; and the munkhanega'to (she-strangled-to- 
death) and the mawqotha'to (she-beaten-violently-to- 
death) (or almost) and the mutaraddeya'te (she-died out- 
by-falling-from-height) and the natteha'te (she-killed-by- 
the-goring-of-the-horn) and what ate 8 the preying- 
beasts 9 except what thakkay-tom (you 1 had slaughtered 
before they die) and what (had been) slaughtered on 
the immolation stones and that tas'taq-semo (you 2 
seek apportioning) by the divining arrows tha'lekum 
(collective-afar-thai) (is) a fesqon 10 (rebellion vis-a-vis Allah's 
command); today despaired who 1 unbelieved they 2 
in your" religion; so let-not you 2 takhshohum {reverently 
-fear them) and ikhsho (let-reverently-fear you z ) [Me]; 
today I completed 12 for you b your" religion and I 
concluded on you b My boon wl and I delighted for 
you b [the] Islam deenan (religiously / as religion); so 
whoever [he] (had been) forced in a dearth, other- 
than mutajanefen {intentional incliner [he]) for a sin, 
then surely Allah (is) Ghafooron (iterative Forgiver), 
Raheemon (iterative mercy Giver). 



j^ij £jS\j ilpt f^4^ o^} 
jus JaI Uj 

^JJ_A»Jlj oJjSj-Jij AjuitXUlJ 



d Cj?M u^d 



Ask you g they: 2 what (/w^/ £mz) legitimized for 
them; let-say \you\. (had been) legitimized for you b 
the goodies'" 4 and what you c taught of the 
jawa'rejP {hunting-animals) mukallebeena {hunting-trainers), 
you 2 teach them y16 of what taught you b Allah; then 
let-eat you 2 of what they- caught 17 over you; b18 and 



let-mention you 2 Allah's name on it; x And 
(let reverentially guard you z not to displease) Allah. 
Verily Allah (is) swift (in) the account. 



llf ity-J^f" C£~f^* 



The word "jSI"=ate has several meanings, among them preyed upon by a preying beast. 
The word is a generic noun for the various preying beasts include the: lion, wolf, tiger, various birds, etc. 

See the Lexicon attached to this Translation for an elaboration on this rather important word. 
The letter "0" in "£x)£a>\&" by Arabic (linguistic) Rule, is called "W-k V As* 'Jt««3t jl whichl 

precedes the speaker's pronoun "iS" The speaker's pronoun "is" in "Qj&m" is omitted, for " i i jiVii t^' 
"alleviation, lightening." See <^-*s J>*»^1 4*0°! 
See the lexicon attached to this Translation for the difference between concluded for ("^'") =brought it to its e/zd| 
versus ("J*Sl") brought it to its completion. 

See the lexicon attached to this Translation for "ne'amah" ("boon"). 

The word "liUila" = "goodies" = "goodies,""= a feminine gender means any-thing delectable and legitimate. 
For example: birds, dogs. 

The pronoun "0*" in the word "Ofrl**^" refers to the "birds or ir/ogr" whose plural is "j*-"£2 = "fractured 
plural' so it is referred to in the feminine by Arabic Grammar. Thus, the [she-] prefix to the pronoun "them." 
The word "caught" is feminized here as "they >' caught" because z« Arabic it is so, as it is in reference to thel 
action of the "hunting animals" which is "jiuiSj = "broken plural," in which case it is feminine. 
The word "j»%Jfr" means for you, as the word "^J^" in "pSJc." has different meanings, among them: (1)1 



jvjb ( -J,"— by Allah's name, (2) accompaniment, i.e. the catch is due to dual activity by you and the agentl 
for the catch^^Morngting^ie^^h^a^u^^^/ow^^ 
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Today {had been) legitimized for you b the goodies* 
and tta'aamff* {wheat/ edible/ food-grainsy (of) whom' 
oto (had been accorded/ given thef )the book x (is) 
legitimate for you; b and your" tta'aamd~ (is) legitimate 
for them; and the marriers-she ym19 of the she- 
believers and the marriers-she ym of whom r (had been) 
oto the book of before you b if aa'taytom (you 1 
accord/ allotted thenf) their v remunerations; marriers 
you 2 other than fornicators you 2 [and] nor muttakhethee 
(you K takers-and-makers) paramours; and whoever 
[he] unbelieves by the belief verily qad (already and 
affirmatively) miscarried his work and he (is) in the 
Hereafter of the losers. 



lLp\ 'ft jJ j£Jf 

f-i 4 ^ ' > '-^'ff' ' 




O you who r they 2 believed if qutom (you c upped-to- 
fulfilt) 20 to the Prayer w then let- wash you 2 your 11 



faces and your" hands w to the elbows and let-wipe 
you 2 by your" heads w and [wash]" your" feet* to the 
twain ankles; and en (if) you c were junuban (had 
ejaculated by sexual intercourse/ dream/ adult-couples' private 
parts meeting) 72 then ettahharo 2 ^ {let-you 2 perform the 
ghusola, prescribed bathing) and en you c were patients 
or on a travel or came an ahadon 2A {a lone/ any-one) 
of you b from the gha'itte 2S {self-relief place in a geographic 
depression), or lamasa 26 {needfully mutually-touched) you c 
the women {wife/ she-slave personally owned) then you 2 
found no water then tayamm-amo 21 {let-strike you K a 
clean soil with the palms of the two hands and wipe the 
face and hands) a good ssa'eedan {clean-dust/ ' soitf so 
let-wipe you 2 your" faces and your" hands" from 
it; x not wants Allah surely to make on you 2 of a 
harajen 29, {constraint/ sin), [and] but [He] wants to 



ill c^= =t ^>-^J p^y»y. 
& $ 2s^* ^ o\fs 



• ^ > »« »A- > > 



As stated in (S4:24) the word "marriers-she> m " n<n has a/ Am? related but distinct meanings (1) 
marriers-she,5 m i.e. ladies who are married, (2) the females who became Muslims and are chaste because of Islam, In 
normal Arabic vernacular "£« « " = "tlLijJ" but "^Lijj" is #0/ a Qur'anic terminology xe, although 
"4ijj,"and "jljj" are surely Qur'anic terms. So in Quranic terms "marriers-she vm " ="£t nmi " ," and nothing else. 
There is a distinction between = "upped' = "got up or rosf {in the intransitive sense, and "stood' = "<-**j." 
The majority of Qur'an reciters read with a "^Vt L ^ as to include the washing of the by " J 

1 Ma*i t" = coupling J. So, the word "wash" is in square brackets, because it does not explicitly apparent in the 
text, although it is implied if one goes along with the majority of the reciters who read: "^^J>" with a " 4^ 
(^ft." Given that there are various recitations of ^ ij^ j <jiiaJl. See <jjkj^l. 

22 The word "bla." = "junuban" — (having had ejaculated by sexual intercourse or Jr&M?? or adult-couples 
meeting/ touching of their private parts, by insertion or not). Ghusl means full bodily bathing. 

23 See the "Lexicon attached to this Translation; the "ghosf— full shower or bath of the body after having been 
junuban for any reason. The "ghosF is to be done in a Share'yah prescribed manner. 

24 See the Lexicon attached to this Translation regarding 

25 See the Lexicon attached to this Translation for the meaning of this figurative of speech word"gha'ett"— "^i- 

26 See the Lexicon attached to this Translation for the meaning of "lamastum." 

27 See the Lexicon attached to this Translation for the meaning of this word, "tayammamo." 



The word 



if you were to get two identical sheets o, 



ers and 
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purge you and to conclude [He] His boon w on 
you la' alia {craving currently unavailable deed that, 
perhaps) you b thank you. 2 



— x> 



7. And let-remember you 2 Allah's boon* 30 on you b and 
His meethaqa* (ratified-covenantf which x wathaqakum 
([He] mutually covenantally-ratifiedyou*) by it x edh (when) 
said you: c we heard and we obeyed; and ettaqo (let 
reverentially guard you 1 not to displease) Allah; verily Allah 
(is) Omniscient by the chests' possession. 



0 jjliJtoll^^t 



31 



8. O you who 1 they 2 believed, let-you 2 be x 

(iterative guardians I protectors): for Allah (<&r) witnessers- 
/ testifiers by the qesstte 32 (rendering absolute justice post 
removal of injustice); and let-not you 2 assuredly offend 
(because of) hatred (of) a people, on that not ta'adelo 
(you 1 to equalise/ be just); e'edelo 33 (let-you be: equali^ing- 
Ijusfy, it x is nearer for the taqwa (the reverential guarding 
against Allah's displeasure) and ettaqo (let reverentially 
guard you z not to displease) Allah; verily Allah (is) 
Proficient of what work you. 2 



^>fj,\ "ft, \ffjf\ iji-Uu at 



9. Promised Allah whom 1 they 2 believed and they 2 
worked the righteous-works w for them a forgiveness" 
and a great remuneration. 



\^L^&j \fSC ifjfi *it l&j 



10. And who r they 2 unbelieved and denied they 2 by 
Our Aya'te w (messages) those (are) companions (o, 
the Jaheeme 3A (intensely-blaming Fire* 1 ). 



\f^l\ i£X ^<y$ \f\£_ 



11. O you who 1 they 2 believed, let-remember you 2 Allah's 
boon"' 35 on you b ^ (since) 36 purposed a people to 
yabsotto {they 1 extend to assault) their hands" to you 2 ^3j. IpiiT 6^ 
then [i-fr] checked their hands" a'n (off) you; b and 
ettaqo (let reverentially guard you z not to displease) Allah. 
And on Allah so let-trust the believers. 



= put them congruently against one another the space between them is called "£J^," that is there is practically! 
nothing narrower than that space between the two sheets of paper. Also, "£j^" could mean "sin." 
See the Lexicon attached to this Translation for "ne'amah" ('boon '). 
See Ibid, regarding "boon." 

The word is plural for "f'-A" meaning iterative guardians/ protectors, in the sense of constantly adhering 

to what follows in this great Ayah for Allah's reward. 

The word is not just "justice"= " <_W." So "km'il l" is rendering absolute justice post removal of injustice.. 

Here again, there is «o way in English to say: "Ijbfrt jl IjJj*^" except to say: "VjJfr IjjjSjJ jl iVjJe Lkj*," or| 
"be just" and "let you be-just" respectively. 

The word " fj'*'?^ " is proper noun, but it means intensely bla^ingfire. See VH^LA 

35 See the Lexicon attached to this Translation for "ne'amah" ('boon ). 

36 The word " J !" is an adverbial particle for the past tense meaning "since" or it could mean 
meanings^ such as: when, whenever, because, due to, etc. 



with many! 
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12. And loqod {verily, already and affirmatively) took Allah 
meethaqd" (ratified-covenanff (of Israel's sons and We 
missioned 37 of them twelve chieftains; and said 
Allah: verily I am with you 2 indeed en (if) aqamtom 38 
(you c upheld the prescribed obligations of) the Prayer* and 
aa'taytom (you c accorded/ fulfilled) the Zakatd^ 9 (prescribed 
percentage of personal possessions)*' and you c believed by 
My messengers and a^ar'tomohum m (you 1 deferentially- 
supported them) and requited you c Allah a requital 
hasanan (ultimate meritorious deed), surely [I\ (shall) 
assuredly 41 expiate an (off) you b your 11 sayyeaa'te w 
(demeritorious-deeds) 1 *"' and (I shall) assuredly admit 
you b (into) gardens* run w from under if* the rivers; 
then whoever [he] unbelieved after tha'leka (afar- 
that-itf of you b then qad (verily and affirmatively) [he] 
strayed the path's center /intent. 




qr* — \ e-J by ■ Jji 1 

lif^==N ii^i- lS^j ^ 
ftlj^i l)^ 9 (* ~ 



13. So by indeed 42 their breach of their 

(ratified-covenanl) We cursed them and We made 
their hearts indurate;" 43 they 2 distort the ka'lim" 
(plural of word/ sentence)"" a'n (off) its" places; and they 2 
forgot 44 (ceased paying attention to) an allotment of 
what they 2 (were) reminded by it; x and [you\ cease 
not watching/ observing over a treachery 4 from 
them save a few of them; so let-pardon [you s ] a'n 
(regarding) them and let-condone \yoif\; verily Allah 
loves the benefactors. 



14. And of whom 1 ' they 2 said: verily we (are) nassara 
(Christians) We took their meethaqd" (ratified- 
covenanif then they 2 forgot 4 ' (ceased paying attention 



The word ' 
The word ' 



carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 
is rooted in"j»^!". "Linguistically "(»$" means 



Ji" 

So, "flail" means you: (1) upheld and fulfilled all the prescribed obligations of Prayer. (2) Called or upped to perform\ 
the Prayer itself. Note: Prayer and how to be done was established and reveled by Allah. Hence people do noA 
establish Prayer they only uphold or maintain and perform it. 

See the Lexicon attached to this Translation for what exactly is, the Zakah and its implications. 
The word "jj^," in "^>ujje." = fjfa'l l f ej^ail), i.e. deferential support. See SH^LA 
The "J" in "0J&" and "6&jSt" are juratory "J"= "f«<iJI J" amounting to= "JShJI," i. e . affirmation, stated in 
<ar«r by "assuredly" . 

42 See the "Lexicon attached to this Translation regarding, "Ajj i . ^oI I U " the infinitive ma. 
The word "ljjIS" = "hearts" is a "j^*^ J 4 ^" ="broken plural." And the word " 

U& UftjJajj Ija (_>ai1 /^SJj i jLi Ija j Jla L4S iAjjj^ j\ iAjjjiIS anc j "<Uoila" i s an objective noun referring to thel 

"hearts," so it must be feminized as a "broken plural." Hence: "indurate,"" as above stated. 

44 The word "<y-*j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off orl 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you, ' 
(■532:14), as Allah does not forget, but He chooses to ceases paying attention to some-thing/ one. See 0'-"^. 

45 In some instances the word could denote a superlative sense (*****), so it would be: iterative/ big treachery. 

46 Ibid, for forgot. 
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wm 



/o) an allotment of what they 2 {were) reminded by 
it x so aghrayna (We glued/ aroused/ enkindled) among 
them the animosity* and the bagh'dha (intense-hatred^ 
to The Qeyamatej's >l (Judgment's) Day, and will 
jouna'bbe'o (inform by piece-ofsignificant-and-availing-news) 
them Allah by what they 2 were yassna'ona 47 (carefully 
-crafting they 7 ). 



15. O, you the book's folks, (already and affirmatively) 
came (/o) you b Our messenger manifesting for 
you b much of what you c were concealing of the 
book and [he] overlooks 4 a'n (regarding) a \ot; Qad 
(already and affirmatively) came (to) you 2 from Allah 
illumination x and a book x manifesterer. 



16. Yahdey (divinely -guides) by him/it x Allah whom p 
ettaba'a ([he] closely-followed) His redhwancf (ultimate 
delight) the peace's paths; and if] exits them 
from the darknesses w to the illumination x by His 
leave and [He] divinely-guides them to Sseratten 
(road/ 'way) straight. 




17. Laqad (verily, already and affirmatively) unbelieved 
who 1 they 2 said: that/truly Allah (is) the Messiah 
Manama's (Mark's son; let-say [you s ]: then who 11 
[he] possesses from Allah a thing en (if) [He] 
wanted to perish the Messiah Manama's (Mark's 
son and his mother and whom p (are) in the Earth* 
together; and for Allah (are) the Heavens ' w and the 
Earth's" proprietorship and what (are) between 
them both; [He] creates whatever 49 [He] wills; and 
Allah over everything (is) Omnipotent. 



t| o-_> ><i>j 
> »> - - f ' " . -'iff 



18. And said w the Jews and the Nassara (Christians) we 
(are) Allah's sons and His beloveds; let-say \you\. 
then wherefore torments you 2 [He] by your" offenses; 
rather you (are) humans of whom 1 ' [He] created. 
Forgives [He] for whom p [He] wills and torments 
[He] whom p [He] wills; and for Allah (is) the 



»Li<i d)-»i 

cMJ-» »-U>i <—>JjOJ 



47 The word is rooted in the verb "jK-a," which means carefully crafting or /«W /« approach perfection in 
making of (anything) or upbringing of any human or animal. 

48 That is in the sense of deliberately disregard mentioning that which does not directly apply to his Prophet-hood. 
The particle "t-*" is SUI j\ (*-«!," = conditional noun/particle; or "I*" = "oy^y* f*"t" = connective noun 
meamnj^tbat which. See tcjljj! 4jjjgJ and la^U tQ^a^t jjlt. 
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Heavens™' and the Earth's* proprietorship and what £4^>. o^H^j oy^^ 
(is) between them both and to Him (is) the destiny. 



19. O, you the book's folks qad (already affirmatively) 
came (to) you 2 Our messenger manifesting for 
you b over an interval of messenger that you 2 say: 
neither came (to) us of a basheeron 50 (iterative teller of 
pleasant tidings) and nor a natheeron (iterative warner); 
so qad (already and affirmatively) came (to) you 2 a 
basheeron 31 and a natheeron; and Allah over everything 
(is) Omnipotent. 



^ ^ 
<uiy ^•Jjj J±2*>. r*>*W- -^as 




20. And (when) said Mow (Moxa) to his people: O, 
my people: let-remember you 2 Allah's boon w52 on 
you b edh (since) [He] made in you b prophets and 
[He] made you b kings /free-people and aa'takum 
([He] accorded/ gave you h ) what not youa'tey (accorded- 
I given [He]) ahadan 53 (lone/ any-one) of the worlds. 



juj^l> &>j* 

j\ pole- i»-JU IjjJ jl 

j^JLjC»-J iUjj^ (^J? tl*^ 



21. O, my people: let-enter you 2 the land w the sacred w 
which 11 Allah wrote for you b and let-not tartaddo 
(you 2 forthwith -return) over your" rears then you 2 
transpose 5 



,4 losers. 



<UJiJI jijil -S^i 

^ IjS; "ft fit £2"^ 



22. Said they: 2 O, Mosa (Moses) verily in if* (are) people 
jabba'rena (vigorous compeller/ ever contumacious stubborn) 
and verily we (are) never (to) enter if* until they 2 
exit from it; w en (if) they 2 exit from if " then surely 
we (are) enterers / entering. 



6w L^Cj. 

^ -t. " 



23. Said twain men of whom 1 ' they 2 fear/know 



55 



an'ama (graced bounteously and ennoblingly the most 
desirable and delighting boons of) Allah on them both, 
let-enter you 2 on them the door x then if entered 
you 2 if* then surely you 2 (are) overcomeers, and on 
Allah so let trust you 2 en (if) you c were believers. 



24. Said they: 2 O, Mosa (Moses) verily we never enter fol X^Ls, ■) \\ >J)lS 
if v [we] ever when°/as-long-as they 2 bided in it;" jjjrg ^ £ 



50 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron—J^i*\j^ii 

51 Ibid. 

52 See the Lexicon attached to this Translation for " ne' amah" ^ boon"). 

53 See the Lexicon attached to this Translation regarding 

54 The word "l jjfin "= "you K transpose" means you betook your selves becoming. 

55 Linguistically the word "uli" carries <jW meanings: (1) feared and (2) Both meanings could apply. 

56 See the Lexicon attached to this Translation for the word ' 
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so let-go \you] you 8 and your 1 Lord then let-fight 
you both; verily we (are) ha here sitters. 



25. Said [he]: my Lord verily I not own except myself v 
and my brother; so let-sunder \You] between us and 
[between] the people the fa'seeqeena 7 
Allah's command). 



s-vis-a-vis 



26. Said [He]: so verily it w (is made) a ban-she y on them 
forty year(j) they 2 wander in the Earth; w so let-not 
[you] grieve over the people the fa'seeqeena 58 (rebels 
vis-a-vis Allah 's command) . 




fjfii ~^Ja?j L-iAJ (3j-sls (J^J 



27. And let- recite [yw s ] on them nab a' a (piece-of- 
significant-and-availing-news) (of) Adam's twain sons 
by the right; edh (since) 60 both immolated an offering 
so toqobbela 61 (had been clemently-accepted) from an 
ah ado (a lone/ any one) them both and notjoutaqobbel 
(to be clemently-accepted) from the other; said [he]: 
surely assuredly 63 [I] (shall) kill you; g said [he]: verily 
only Allah yataqabbalo (clemently-accepts) from the 
muttaqeena {reverential guarders against Allah's displeasure). 



28. Indeed (§/) basatta (extended/ outstretched/ set at) 
you g to me your' hand 64 to kill me not I am 
bassetton (extending/ out-stretching/ setting ah my hand 
to you g to kill you; g verily I fear /know 5 Allah the 
worlds' Lord. 



29. Verily I want that tabo'a ([you"] deservedly incur) by 
my sin and your' sin so [you] be of the Fire's w 
companions; and tha'leka (ajar-that-itf (is) the 
dha'lemeena's 66 (injustice-doers) requital. 



30. So tawwa'at (facilitated-she v vouched-she~) for him his 
self v killing (of) his brother so [he] killed him then 
became [he] of the losers. 



57 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections 

59 See the Lexicon attached to this Translation for the word "naba'a"="^." 

60 The word " J !" is an adverbial particle for the past tense meaning "since" or it could mean "Cu^" with many 
meanings, such as: when, whenever, because, due to, etc. 

The Arabic word used in The Qur'an is "J^," not "iW'^accept. Thus, "Jj^j" means accept with 
or mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept it, may not 
be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not perfect and complete. So, Allah 
is besought to accept it as is, with the already known shortcomings it may have therein. So Allah accepts it by 
His clemency. Thus, oi&= clemently accepts. 
See the Lexicon attached to this Translation regarding 
63 The "J" in "diW j s a juratory "J"= J" amountingto— "JjSIjJW' i.e. affirmation, expressed by "assuredly". 

> jjJl Jauu= extending/ outstretching the hand— Arabic idiomatic expression meaning as in here: preparing to assault. 

65 Linguistically the word carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

66 The "Of*Ma" = "the injustice-doe r^^^g^" = "injustice." See footnote 148 below. 
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31 



, Then missioned 67 Allah a raven digging in the 
land" to show him how to hide his brother's 

saw'atd* 68 (the corpse I the shameful deed he did to his 
brother)^ said [he]: O, waylaty (my lengthy: stay in a 
valley in Hell/ bane/ woe) have I languished to be like 
this, the raven so [i] hide my brother's saw'ataf so 
[he] became of the regretters. 



^sfy_ <— ufj^\ 



32. Because of tha'leka (afar-that-it/ thatf^Ic wrote on 
Israel's sons: verily [it x ] 69 (is) whoever [he] killed a 
self* by other than a self* or a corruption in the 
Earth w so as if [he] killed the mankind together; and 
whoever [he] quickened if* so as if [he] quickened 
the mankind together; and laqad (verily, already and 
affirmatively) came w (to) them Our messengers 1 " by the 
evidences;* afterwards verily many of them after 
tha'leka in the Earth" surely (are) prodigals/ exceeders. 



a- 



Oi i— 



33. Verily only requital (o/) whom 1 they 2 war 70 Allah 
and His messenger and they 2 endeavor 71 in the 
Earth w corruptingly that youqattalo (they 2 be iteratively 
killed) otyoussallabo {they 1 be iteratively crucified) or their 
hands w and their feet* toqatta'ao (be iteratively cut) 
from khelafen 72 (opposite-sides) or (are to be) exiled 
they 2 from the land; w tha'leka (afar-that-it/ ' thaif (is) 
for them an ignominy in the world" and for them 
in the Hereafter* (is) a great torment. 



• -Iff k r »^»^ >f > 



34. Except whom' they 2 repented of before that you 2 
overpower [over] them so let-know you 2 that 



67 The word "£»j" in "i^ajl" carries several meanings, such as: sent, missioned, resurrected, awaken, and prompted. 

68 The word ">JJ^" = "saw'ah" originally the pudenda, but figuratively became common to use it for any thing 
that is bad and ugly imparting "shame" to its doer once it become public. Thus, "*jj">" came to be known 
as "shameful deed" See 

69 This "if" is for the pronoun in the emphasising the fiact or the truth of the matter henceforth. 

70 To war against Allah and His messenger or the Muslims, who stand for Allah and His messenger and their 
prescriptions and proscriptions as stated by the Share'ah Law, is to carry out any activity against their criteria of conduct. 

71 The word "y***" has several meanings, depending on the context. (1) "J*iJI 0J J <^*-%" i.e. strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "<j*<" jl if^i," i.e. treaded = walk on, over, 
or along; (3) " J l4%>-i J 4 *," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) intentionally treaded. When in the sense of "striding" it is made transitive by 
"l^!" and when it is in the sense of "work" then it is made transitive by "fVI." See 0' -J ^', and 

72 Ftop^^pjwsit^id^^oi^ta^ 
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Allah (is) Ghafooron (iterative Forgiver) 
mercy Giver). 



(iterative ^ ^L>^ 1 ^u^ls f ^xlc ijj 



1 »> < 



35. O you who 1 they 2 believed (let you^ reverentially 

guard not to displease) Allah and ebtagho 73 (let-earnestly 
quest yoif) to Him the waseelata 1A (a unique: rank in 
Paradise/ intermediary I mean of approach) and ja'hedo 15 
(they exerted their utmost mental, physical and possessional 
efforts fighting/ striving in Allah's cause) in His path 
la' alia (craving currently unavailable deed that, perhaps) 
you b prosper. 



36. Verily who r unbelieved they 2 if that/ truly for them 
what (are) in the Earth w together and its* like x with 
it x to ransom they 2 by it x from The Qeyamatey's* 
(Judgment's) Day x torment not toqobbella 16 (would have 
been clemently-accepted) from them; and for them (is) a 
painful torment. 



O" 'jJC.a.J ,A_jm 

(Vliu U j. a- .jail 1__>\-A£. 



37. They 2 want to egress they 2 from The Fire w and not 
they (are) surely egressing from it w and for them 
(is) a sustainer torment. 




38. And the he-thief and the she-thief so let-you 2 cut- 
off their hands w77 both a requital by what both 
earned nakalan (punishing-determent) from Allah, and 
Allah (is) Mighty Hakeemon 1 ^ (infinite hekmah 19 Possessor). 



39. Then whoever [^] repented from after his 
injustice and [he] amended then verily Allah 
relents on him; verily Allah (is) Ghafooron (iterative 
Forgiver) Raheemon (iterative mercy Giver) . 



40. Have not known hya?/] that Allah for Him (£s) the 
Heavens' w and the Earth's" proprietorship; [He] 
torments whom p [He] wills and forgives [He] whom p 
[He] wills; and Allah (is) over everything Omnipotent. 



" > . -Ire - •'.-''i'tt 

^ ,j4 ^^jo? iLLi 



The word "lj»Jjt" is based on the word "y»%!"= "Ijjja <_J]a" meaning: earnestly quested. 

The "waseelah"— "Aiujijll" means any of the various ways of obeying Allah and observing all His prohibitions in 



order to meet His pleasure. Also, the "waseela" is a unique rank of an abode in Paradise, according to the true 
Hadeeth, also = intermediaty. 

The word "Jahado"= "tjJ*Va,"= they earnestly exerted their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "■IAIa" is root word for "Jehad, ' which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. 
according to the Sharey'ah Ymw, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
property, relatives, hom^e, or fellow Muslim. 
See footnote61 above 6^— clemently accepts. 
n That is when the minimum Shereyah requirement is attained, then the "right' hand of each, as all Qur'an 
commentators maintain, based on Ibn Mas'ood's rendering, saying: "the he-thief and the she-thief you cut 
off their right-hands." See isj^l 

78 See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" anc j "j»j£V 

79 See the Lexicon attached to this Translation for "hekma." 
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41. O, you the messenger, let-not sadden you s who r 
they 2 mutually vie 80 in the unbelief of who 1 they 2 said: 
we believe by their mouths and believed not their 
hearts; and of whom r hado S[ {they who adopted the 
Jewish "law" / customs/ repented) {are) samma'ona {iterative 
hearers they^) for the untruth samma'ona for other 
people, they 2 came not {to) you; g they 2 distort the 
ka'lem' (plural of word/ sentencef from after its* places 
they 2 say: en {if) oteytom {had been accorded / given jou^ 
this x then let-take it x you; 2 and en not toa'tawho {had 
been accorded / given jou c if) then ehtharo {let-take- 
caution you 2 ); and whom 1 ' Allah wants his essay then 
never you g possess for him of Allah a thing; those 
whom 1 not wanted Allah to purge their hearts; for 
them in the world" {is) an ignominy and for them 
in the Here-after" {is) a great torment. 



"f s * Ji 't *c i*. x ~ > 4 * 



42. Samma'ona {iterative hearers thef) to the untruth 
akkalona {they 1 are iterative eaters) for the soh'te 
{forbidden/ illegal possession); so en {if) they z came {to) 
you g then let-rule \you s ] among them or let-shun 
\you\ a'n {regarding)them; and en {if) \you s ] shun 
them a'n then never they 2 harm you s a thing; and 
en ruled you s then let-rule \you s ] among them by 
the qestte 2 {rendering absolute justice post removal of 
injustice); verily Allah loves the muqsetteena {removers 
of injustice and renderers of absolute-justice). 



> ^ - - 

cr/** op (t-f^ J r*^ 



43. And how they 2 adjudicate you g while they have 
the Torah w in it w {is) Allah's Rule; afterwards they 2 
divert from after tha'leka (afar-that-it / thafyf and 
not those {are) surely the believers. 



„ ^ * * s s \ ^ 

0 ^>u*5lJl ^^i 1 



44. Verily We descended the Torah w in it w a hudan 
{divine-guidancef and an illumination x rule by it w the 
prophets who 1 aslamo {they had submitted to Allah's 
Criteria) for whom 1 hado 83 {they who had adopted the 
Jewish "law" / custom/ repented) and the rabbaneyyouna 



I^JJb 1^3 ~£>jy& &J>\ ~\\ 

o_^yb [jjbb cyjiii 



That is among them. 

81 The word "hada" for the singular and "hado" for the plural has three distinct Arabic meanings: (1) returned to 
the truth; (2) returned and repented; (3) entered into the "/«#'" (religion) of the Jews and adopted the Jewish 
customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is why 
they say: "Ian?', that is they say the Mosaic Law, instead of Mosaic religion. 

82 The word "Ja^l" is not just "justice"— " Jj*ll." So, "Jauill" is rendering absolute-justice post removal of injustice. 
13 ^ee^bomo^^^63^bov^egarfing " 
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an 



(Lordly clerics I chiefs of the clerics) and the ahbara 
(erudite clerics) by what istohfedho 84 (they 2 had been 
sought to keep-up) Allah's book x and they 2 were on it x 
witnessers/testifiers; so let-not takhshaw (reverently - 
fear you 2 ) the mankind and ekhshatv'ne 5 (let-reverently- 
f ear you 2 [Me]); and let- not purchase you 2 by My 
Aya'te" (messages) litde price; and whoever [he] not 
ruled by what Allah descended then those they 
(are) the unbelievers. 



45. And We wrote on them in it: w that the self* (is) by 
the selPand the eye w (is) by the eye w and the nose 
(is) by the nose and the ear (is) by the ear and the 
tooth (is) by the tooth and the wounds (are) 
qessasson (lawful-retribution I retaliation) ;so whoever 
tassaddaqa (he gave up his right as a charity) by it x then 
it x (is) an expiation" for him; and whoever [he] 
ruled not by what Allah descended then they (are) 
the dha'lemoona 6 (injustice-doers). 



46. And We supervened on their traces/footsteps by 
(Jesus) Mariama's (Mary's) son musaddeqan 7 
(accepter as credible) for what (£f) before his hands"' 88 
of the Torah w and aa'taynaho (We accorded him) the 
Euangelion x89 in it x a hudan (divine-guidancef and an 
illumination x and musa-ddeqan for what (was) before 
its x hands" of the Torah w and a hudan and an 
exhortation* 90 for the muttaqeena (reverential-guarders 
-against-Allah 's-displeasure) . 



fits* tj 1 lSH£? f*?^'* & ^ s - 5 

< * s yy S» 

j">> ^ ^> -r . rf ' 



47. And let-rule the EuangelionV 91 folks by what 
Allah descended in it; x and whoever [he] ruled not 



52f ^ j-i^i >1 j^* j 



The word "t jhjVu n t" i s rooted in "iai^" = "kept-up" not just "kept, or maintained," or even "guarded. 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

The letter "6" in "Q^"^," by Arabic (linguistic) Rule, is called ^ ^ "4 V <i-«JI jl AjI^jJI oJ^" 

which precedes the speaker's pronoun "tS." The speaker's pronoun "t§" in "0>^"" is 
"alleviation, lightening." See Jj-a^J 'o'j^ 1 ^J?-\ 

The "0>*^^" = "the injustice-doer," as "jJJaJl" = "injustice." See footnote 148 below. 
The word "musaddeqan" is more than an "affirmer" as "afftrmeris directly for affirmation or confirmation. 
The phrase "before his hands" is another of the Arabic tongue expressions meaning before it. 
The early writings of the founder of Christianity to the various churches referred to the now called 
"Gospels" as the "Euangelion" (see the Encyclopedia Britannica, 15 th edition, vol. 14, p. 822). The Greek prefix 
"eu" means "true" or "good' and denoting "weighty, authoritative, and official message," and "Angeliori 
means book. Hence, it is the book that contains true, good, weighty and authoritative messages brought 
through Jesus from the Lord, God. Later on, the "Euangelion" was changed to become the proclaimed 
"Gospel." The Qur'an, the true Word of Allah, refers to the Book given to Jesus as the "Enjeel." Thus, after 
the Torah was defiled post Mosa's (Moses) death, through deletions, additions and other alterations, the Enjeel 
(Euangelion) through Jesus, came to rectify the situation." 

The word "<Uaej^" rooted in "iaej" = "exhorted' or "admonished," could mean: exhortation or admonition 
See footnote 89 above te^tdm^^^ia/^elion." 
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by what Allah descended then those they (are) the 
fa'seeqoona 92 (rebels vis-a-vis Allah' 's command). 



4Jjt J_)i! tl> p £— =jj£ d^j 



48. And We descended to you 8 The Book x by the 
fight* musaddeqan^ 93 (accepter as credible) for what 
(came) between its x both hands* of the book x and 
dominator over it; x so let-rule [you*] among them 
by what Allah descended and let-not tattabe'a 
(closes-follow \yoif\) their ahwa 94 (tendentious likings) 
amma (regarding) what came (to) you g of the right; for 
each We made a sher'a'tan precept/ ordinance) and a 
menhajan (procedure I program); and if Allah willed 
surely (He would have) made you 2 one w Ummatatf 
(community)-? [and] but for essaying you b [Htf] in 
what [He] accorded you; b so istabeq 95 (let-affirmably- 
vie) you 2 (for) the khajra'te (desirable-traits of worthiness 
and goodness); to Allah (is) your" return together; 
then jounabbe'o ([He] inform by piece-ofsignificant-and- 
availing-news) you b by what you c were in it x differing. 




-=^Jb»>J iil elio ]jl_5 U-Ljljj 

>^ til 02a»<J^ l_jLJL^li j£uU 



49. And that let-rule [y<w s ] among them by what 
Allah descended and let- not tattabe'a (closely-followed 
[you"]) their ahwa (tendentious likings); and ehther (let- 
caution [you*] towards) them that they 2 essay you g a'n 
(regarding) some (of what Allah descended to you; 8 
so en (if they 2 diverted then let-know [you*] verily 
only Allah wants to betide them by some (of their 
offenses; and verily much of the mankind surely 
(are) fa'seeqoona (rebels vis-a-vis Allah's command). 



^ost "Sf\ p£Z of) 
of Jy_ 0 fi& \$y eO^ 

Si ^ 

3" Uja-^'"^ o^.^ 



50. Do then rule (of the jaheleyyatef v96 (c 

I incorrectly/ by rule of pre-lslamic erdf yabghona (earnestly 
-quest they z ); and who 3 (is) ahsa'no 97 (perfecter and 
than Allah's rule for a people youqenoona 
with certit 



o L>>^- Ail' CJi 



92 See the Lexicon attached to this Translation for this important word fa'seqoon and its grammatical inflections. 

93 See footnote 87 above regarding musaddeqan. 
The word "cSJ*," translated as "{tendentious) liking," which in and of itself could be good or bad noble or vile. 
The Messenger (SAWS) says that believe not anyone of you until his "jj*>" agrees with what I came with, i.e. the 
Qur'an and Hadeeth. 

It must be pointed out here that the vying is not (a) "to" or (b) "for" as both (a) and (b) would imply they 
are outside the good things; while in fact they are already within them, only they have to seek vying, or more 
correctly put, affirmably vie, for higher-ranking position or achievements. See the Lexicon attached to this 
Translation for the effect of the "<_>"" when affixed to a verb. 

The word "^^^'—'fahileyyatey" is rooted in "J**" meaning: (1) was ignorant of, (2) believed'va some thing contrary 
to reality, (3) did something not correct. So the "jahileyyatey" is acting ignorantly or incorrectly, or by rule of pre-lslamic era. 
There is no English word for O**^ —ahsane. Both words perfecter and beautifuler are in their adjective sense. 
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51. O you who 1 believed they: 2 let-not tattakhetho 98 (you 1 
take and presume) the Jews and the Nassara (Christians) 
aw'leyaa 9 (guardians / allies); some of them (are) aw'leyao 
(=aw'leyaa) (of) some; and whoever yatawallahum 100 
([he]: takes them aw'leyao) of you b then surely he (is) of 
them; verily Allah not yahdey (divinely-guides) the 
people the dha'lemeena l(n (injustice-doers). 



o>JA\ Ljlli $ 

iUjl pf^"? *Qj^ SjlsaJlj 




52. So hw s l see whom 1 ' (are) in their hearts (is) an 

1 no 1 iyj 

illness mutually vying " in them they 2 say: nakhsha 
([we] reverently-fear) to betide us a da'eraton^ (evilturn/ defieat- 
I turn of misfortune) ; w so <£M (craving a deed beyond one's 
means/ may) that Allah ya'atee (hastens the coming) by 
the opening^ 04 (overwhelming victory) or a command 
from Him then they 2 become over what they 2 
concealed in their selves* regretters. 




53. And say who 1 they 2 believed: are these who 1 aqsamo ^jjf 3^ 5^1* ^ifr 
oathed) by Allah jahda (strongest/ ultimate) their 
ayma'ne (oaths) verily they 2 (are) assuredly with you; b 
miscarried* their works x so they 2 became losers. 



Ijs^oU *^-^ > - 




54. O you who 1 they 2 believed whoever yartadda ([he] <g~ ^ .>.y ' 

renegades/ reneges) of you b a'n (regarding) his religion v^- J -'°* * ^- t"- - 

then Allah will ya'atee (hasten the coming) by a people j£ ^ 
(//W) He loves them and they 2 love Him athellaton x{)L> 

(2r<? humbled and subdued vis-a-vis) on the o^i**" lt ^j^j^-. 

believers (but they are) lords 106 (vis-a-vis) on the > s > '* ' *fr \' \ 

unbelievers; youjahidona m (they exert their utmost mental, ^ <L>jX i^- ^t^P^ <-r iJ^ 1 

physical and possessional efforts fighting/ striving) in Allah's ^jzj £vf ^ ^ 

path and they 2 fear not a blamer's blame; tha'leka ^ 

(afar-that-it/ thatf (is) Allah's munificence" youa'tehe ilia *rjSi ^ J-^ ^ 



98 The word "iiSl" from "jliMI" which is "JU24I" for "jliSSfl," as stated in 40*^ Cp^; therefore,"^!" is alway. 
taking and making and presuming some-thing about what was taken. Thus, it is not just the mere ta, 

99 The word "fLuji" could also mean, among them: protector, 

100 That i s take-their-clientage. 

101 The "<lfc«2Ua" = "the injustice-doer," as "j»UaJ!" = "injustice. 

102 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 

103 That is taking and making them allies. The pronoun "them" refers to those mentioned in the previous Ayah. 

104 The word "^jS"' means "overwhelming victory, i.e. victory, besting and rule" see 4*0^. 

105 The word "athellaton" is plural, masculine, subjective noun, meaning: they who are humbled and subdued. 

106 The word translated as "lords." The word "lord" has many meanings, but one, according to 
Merriam Webster's Unabridged Dictionary, is: "one having power and authority over others. 

107 The word "youjahidona"— "0J J *^ri," = they earnestly exert their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "-iaL?-" is root word for "Jehad" which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. 
according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
j3rot)er^^jelativ«s^iom£j or fellow Muslim. 
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([He] accords /gives if) to whom p [He] wills and Allah (is) 
Wa'seon im (Surrounder and encompassing all 'things) Omniscient. 



55. Verily only your 11 Wa'leyyo 109 (Guardian/ Ally) (is) 
Allah and His messenger and who r they 2 believed 
who 1 youqey-mona m) (they 2 uphold/ sustain the prescribed 
obligations of) the Prayer" and youa'tona (accord /fulfill 
they 2 ) the Zakatd* 111 (prescribed percentage of personal 
possessions)^ ^ while 112 they (are) ra'keoona (they who are 
markedly bowing i.e. head stooping, chest paralleling the 
ground and both palms leaning on the knees in Prayer). 



~*Jpy\ Oy^-J °l Q-i^ 




56. And whoever yatawalla ([he] takes for. guardian- 
/ ally/ friend) Allah and His messenger and whom 1 
they 2 believed then truly Allah's party they (are) 
the overcomeers. 



57. O you who 1 they 2 believed let not tattakhethto m 
(take and presume you*) whom 1 ittakhathto nA (they who 
took and presumed) your 11 religion jestingly and playfully 
of whom 1 oto (had been accorded/ given they 2 ) the book 
of before you b and the unbelievers aw\ 
(guardian/ ally); and ettaqo (let reverentially guard you 
not to displease) Allah en (if) you c were believers. 



115 



ot w u>* y^-Lt uj^' 



58. And if you c called to the Prayer*' ittakhathoha 116 
(they took and made if) jestingly and playfully; 
tha'leka (afar-that-itf (is) because surely they (are) 
people (who) reason not. 



59. Let-say [y<w s ]: O, you the book's folks do you 2 
resent 1 7 [of] us except that we believed by Allah 



and what (AW been) descended to us and what (had %i\ £>C oi "Slj 



108 The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder oi other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "jvas'eon" also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 

109 The word "<jb" in "j>^j" lends itself to so many meanings, among them: guardian, protector, friend, ally. 

110 The word "Cxs^i" is rooted in "(W" =upheld. linguistically means: 

So, "OJ^dV' means they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 
itself. Note: Prayer and Asa' (it") /« be done was established and reveled by Allah. Hence people do not establish 
Prayer they uphold and follow, i.e. perform, and maintain it."' 

111 See the Lexicon attached to this Translation for what exactly zs.-7.akah is and its implications. 

112 It is said that TLmam Ali, "karrama {bounteously gave him and ennobled his face)" gave his 7akah (charity) while praying. 

113 The word "iiSl" from "jliMI" which is "JU34I" for "ilijSfl," as stated in 40*^ 0^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere ta, 

114 Ibid. 

115 The word could also mean, among them: protector, friend. 

116 Ibid. 

117 The word u 
"frQfl and Cj^y 



"l>aSjj" could mean: (1) resented, or (2) avenged, or (3) disapproved or denied. See 
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descended of before; and surely most of you 2 
(are) fa'seeqoona 1 8 (rebels vis-a-vis Allah 's command). 



2? bf^'$j&\ $j j5 ot & 



60. Let-say [you s ]: shall ona'bbe'o ([I] inform by piece-of- 
significant-and-availing-news) you b by an eviler than 
tha'leka (afar-that-itf thatf a reward" 119 enda (by munificence 
of I by Rule of) Allah; whom p cursed him Allah and 
[He] ired on him and [He] made of them the apes 
and the pigs and (who) [thej] worshipped 120 the 
Ttaghoota (" 'deviV '/" 'tyrant" '/ rule of an irreligious man- 
made system); those (are) eviler place and adhallo 121 
(more astray) a'n (regarding)the path's center /in tent. 



0 j^llUp 




61. And if they 2 came (/<?) you b said they: 2 we believed, 
and qad (already and affirmatively) they 2 entered by 
the unbelief" and they qad exited they 2 by it; x and 
Allah (is) kno winger by what they 2 were concealing. 



62. And [you'] see many of them mutually vying they 2 
in the sin and the aggression and their eating (of) 
the sohta (forbidden/ illegal possessions); surely wretched 
what they 2 were working. 



Vyi 4 oj&p-j \j& iSjj 



63. Lawla (why do not) restrain them the rabbaneyyouna 
(Lordly clerics/ chiefs of the clerics) and the ahbaro 
(erudite clerics) a'n (regarding)thch saying the sin and 
their eating (of the sohta (forbidden / illegal possessions); 
verily wretched what were yassna'ao 1 (carej 
crafting) they. 2 



64. And said w the Jews Allah's hand w123 {is) maghlolatori* 
(manacled/ restricted)? ghullat (had been manacled-shi 
restricted-shey their hands* and (had been) cursed 
they 2 by what they 2 said; rather His both hands* 
(are) Mubsottata'ne*' (Both Spenders/ Outstretchers)? 124 
[He] spends how [He] wills; and surely assuredly 125 
increases many of them what (had been) descended 
to you s from your 1 Lord excessiveness and 
unbelief; and We cast among them the animosity* 



cuic Alii Jb i Jti 



118 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections 

119 The word "4j>La" i s like 'V'jV' according to Qur'an commentators and most linguists. 

120 The word "Jje"=" -worshipped' here in the sense of obeyed or followed the "Taghoot's" dicta. 

121 The word "J*2al"= "adhall' is a superlative adjective for "strayer" for which there is «« English equivalent. 

122 The word "0 J *^^d" is rooted in the verb which means (1) carefully chose, or (2) carefully crafted or 
tried to approach perfection in making of {anything) or upbringing of any human or animal. 

123 Some maintain that the "hands" are symbols of divine Might or Power. 

124 Qur'an commentators are not clear as to exact meaning of "{pAa^*** »'-^," and so for lack of better words 
rendered as: "His both hands {are) both out-stretchers)." As The Qur'an mentions: His Hands, His both 
Hands, His Hand, in various Ayat, 

1 25 "Th^^l^^^^ijir^^^umto^ 
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and the bagh'dha (intense-hatred)* to The Qeyamatey's" 
(Judgment's) Day; x every- when they 2 kindled a fire* 
for the war extinguished it* Allah; and endeavor 
they 2 in the land w corruption and Allah loves not 
the corrupters. 



65. And had that the book's folks believed they 2 and 
ettaqaw (they reverentially guarded not to displease Allah) 
surely (would have) expiated We a'n (regarding) them 
their sayye'aa'te*' (demeritorious-deeds) w and surely 
admitted them We paradises w /gardens w (of) the 
naeeme (permanent mental and physical delights in 
Paradise's highest chambers). 




66. And had that aqamo™ {they 1 upped-to-fulfill the prescribed 
obligations of) the Torah w and the Euangelion x127 and 
what (had been) descended to them from their Lord 
surely (would have) eaten they 2 from above them and 
from below their feet;" 128 of them ummaton^ (party- 
I communityf mugtasedaton 129 {that which it is moderate all 
around) and many of them fouled what they 2 work. 



£s » & »'\ 



0 ZjZ* 



67. O, you s the messenger: let- communicate \you\ 
what (had been) descended to you g from your' Lord; 
and en (if) did not \you\ then not communicated 
you g His message; and Allah ya'assemo (safeguards) 
you g from the mankind; verily Allah not yahdey 
(divinely-guides) the people, the unbelievers. 



0 ^.j&S\ 



68. Let-say Jjw 5 ]: O, you the book's folks not you c 
(are) on a thing until toqeymo (you 1 uphold f sustain) the 
Torah" and the Euangelion x and what (had been) 
descended to you b from your" Lord; and surely 
assuredly 130 increases many of them what (had been) 
descended to you g from your' Lord excessiveness 
and unbelief; so let-not \you s ] grieve over the 
people the unbelievers. 



126 j»lal"= u pped/ sustained/ maintained. 

127 See footnote 89 above regarding Euangelion. 

128 The great Qur'anic expression "eat they from above them and from below their feet" means Allah would have 
blessed and augmented their possessions and provisions, be it from the Heavens or the Earth. 

129 The word "mugtasedah" meaning moderate, i.e. not engaged in exceeding the bounds by saying improper say regarding 
Jesus, or Mohammad upon both the peace. Or they who said the proper say regarding Jesus and 
Mohammad on both the peace. Or may be the hypocrites but not jesters or scoffers. See <j^j^1 

130 The "J" in "b-iQ> is i jumtof£j'= 
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69. Verily who 1 they 2 believed and who 1 hado™ {they 
who adopted the Jewish "law" / customs/ repented) and 
the ssa'beoona 132 (followers of Noah/ leavers of their people's 
religion) and the Nassara (Christians) whoever [he] 
believed by Allah and The Day The Last and [he] 
worked righteously then no fear (is) on them and 
not sadden they. 2 



^4rV J-^J j>of~ 



70. Laqad (verily, already and affirmatively) We took 
meethaqd 1 ^ (ratified-covenanif (of Israel's sons and 
We sent to them messengers; everywhen came (to) 
them a messenger by what not tahwa (tendentious^ 
like) their selves* a team of them they 2 denied and 
a team they 2 kill. 



71. And they 2 reckoned that not (/^ctt?) is an essay so 
they 2 blinded (their selves) and they 2 deafened 1 ' 4 (their 
selves); afterwards relented on them Allah; afterwards 
they 2 blinded (their selves) and they 2 deafened (their 
selves) many of them and Allah (is) Basseeron (keenly: 
Seer/ Omniscieni) by what they 2 work. 




3> 



72. Laqad (verily, already and affirmatively) unbelieved 
who 1 said they: 2 that Allah (is) he the Messiah 
Mariams's (Mary's) son; while the Messiah said: O, 
Israel's sons: let-you 2 worship Allah my Lord and 
your 11 Lord; verily it x (the facF / truth K ) (is) whoever 
[he] partners (deities) by Allah then qad (verily and 
affirmatively) prohibited Allah on him the Paradise* 
and his abode/lodging (is) The Fire w and not for 
the dha'lemeena 1 ^ (injustice-doers) of succorers. 



Jttj 



73. Laqad (verily, already and affirmatively) unbelieved 
who 1 said they: 2 that Allah (is) a third (of) three; 
while not of an elahon (a deity) except elahon (a deity) 
One; and en (if) not ceased they 2 amma (regarding) 



d4 c$ J^=> 13 

U-c- I_)^<a-j o\ J -J»J Ail I 



131 The word "hada" for the singular and "hado" for the plural has distinct Arabic meanings: (1) returned to 
the truth; (2) returned and repented, (3) entered into the "/W (religion) of the Jews and adopted the Jewish 
customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is why 
they say: "law" that is they say the Mosaic Law, instead of Mosaic religion. 

132 This word "sabeyeen" refers to, and Allah knows best, to the people who used to live in Musal (Iraq) and are 
followers of Noah. But the word also means those who left their religion and adopted another religion. See SH^'j* 

133 The word " : <jjU>a"=" 'assured covenant" and <<J 4*" = covenant. See the Lexicon attached to this Translation. 

134 In Arabic both words and are intransitive verbs. In English "blinded' and "deafened' are both 
transitive verbs. Therefore, the word "themselves" was used in an attempt to solve this problem. 



' The "Of^Ua" = "the injustice-doer 



' lniustice. 
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what they 2 say surely (shall) assuredly touches- 
/betides 1 ' whom' they 2 unbelieved of them a 
painful torment. 



74. Do then not repent they 2 to Allah and yastagh- 
feronaho m (seek forgiveness they 1 from Him); and Allah 
(is) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver). 




75. Not the Messiah, Manama's (Mary's)son, except a 
messenger qad (already and affirmatively) ceded w 
before him the messengers and his mother (is) a 
sseddiqaton" 1 ^ (indeed steadfast affirmer and practicer of 
the truth) w both were [both] eating the tta'aamd' (wheat- 
I edibles I food-grains) f 39 let-look \you s ] how [We] 
manifest for them the Aya'te* (proofs); after-wards 
let-look \you s ] where-from yo'afakona (they 1 are: 
off-right dissuaded/ dissuaded speciously). 



Z% ■ 



76. Let-say \yott\. do you 2 worship of a lesser than 
Allah what neither possesses for you b a harm and 
nor a benefit; and Allah He (is) The Sa'meeo u2 (The 
Acute-Hearer/ The Enabler of others to 
Answerer to prayer) The Omniscient. 



0 jJXSf ^ifj 



77. Let-say \yoif\: O, you the book's folks let-not 
exceed you 2 in your" religion other than the right 
and let-not tatta'be'o (closely follow you 2 ) ahiva (tendentious 
likings) a people qad (already and affirmatively) strayed 
they 2 of before and they 2 misled many a'n 
the path's center/ intent. 



IW 



^ lA^tj 



78. (fiW cursed whom 1 unbelieved they 2 of 

Israel's sons on/over tongue (of) Dawooda (David) 
and Esa (Jesus) Manama's (Mary's) son; tha'leka 
(afar-that-it/ thatf (is) by what they 2 disobeyed and 
they 2 were aggressing. 



118 The word ' 



136 See footnote 130 regarding the juratory article="f^' J,"above only here with respect to " 
137 The word "OJJ**^" in "Ajjji fc yu" = "<Qjie ^jjUaj" = "[they] Hw forgiveness" In English there is no 
way to say: "Ajjjsiiuu" p er S g. So I settled for saying: "[they] seek His forgiveness." 

,/)"= "4jj.w j s the feminine of "seddiq"= "&***" meaning that person who readily believe. 
or who is indeed stedfast afftrmers and practicer of the truth. The "seddiq"— "Ji 1 ^," is a title for Abu Bakr, The 
First Caliphate, the first man to believe in Mohammad (SAWS) and enter Islam; it is also the title for 
prophet Job and prophet Joseph. 

139 The obvious implications are the facts that both have needs to eat and therefore needs to excrete. Thus how 
could they be "deities" if they have such needs and other needs? 

140 The word "y->>" is a multi-meaning adverbial particle: wherefrom, when, how-so, where 

141 The word "CxS^Ji" means they are dissuaded to divert to an improper path away from the right, they get persuaded by 
specious concoction. 

142 See the Lexicon attached to this Translation for this multi-meaning word = 
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79. They 2 were not mutually restraining a'n (regarding) 
a munka'rert 1 ^ {rationally objectionable, Sharej'ah 
prohibited say/ deedf they 2 did it; x verily wretched 
what they 2 were doing. 




80. [You s ] see many of them yatawallawna (they: K take 
for guardian/ ally/ friend) whom 1 ' unbelieved they; 2 
verily wretched what advanced* for them their i»d J c^'Ss £ 

selves* that discontented Allah on them and in 
the torment they (are) immortals. 



81. And had [were] they 2 believing by Allah and the 
Prophet and what (had been) descended to him not 



146 



ittakhatho (thef took and presumed) them aw 'leyaa 
(guardian/ ally); [and] but many of them (are) fa'see- 
qoona 141 (rebels vis-a-vis Allah' s command). 



82. Assuredly 148 surely h/tw 5 ] find hardest the man- 
kind's animosity* for whom r they 2 believed (are) the 
Jews and who 1 they 2 partnered (deities with Allah); 
and surely assuredly 149 ]yorf\ find closer (in) affection 
for whom 1 they 2 believed (are) who r said they: 2 
verily we (are) Nassara 150 (Christians) tha'leka (that- 
afar-it/ thai) because surely of them (are) priests and 
monks and surely they (are) not yestakberoona 
(they z affirm their prideful haughtiness). 




83. And if heard they 2 what (/>W few) descended to 
the messenger \you\ see their eyes over-flowing [of] 
the tears of what they 2 knew of the right; they 2 say: 



143 See the Lexicon attached to this Translation for an elaboration on this rather important word, faseqoon. 

144 The word "3i5j" from "jUSVt" which is "JU34I" for "iUSSft," as stated in 40*^ U 1 -^; therefore,"^!" is always 
taking and making and presuming some-thing about what was taken. Thus, it is not just the mere tak ' 

145 This "them" refers to those mentioned in the previous Ayah, immediately preceding this Ayah. 

146 The word "fLuji" could also mean, among them: protector, friend. 

147 See the 'Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 



*The "J" in »C&®< is a juratory "J"= "?M J" 



to= 



affirmation, expressed by "assuredly! 



149 Ibid 

150 In the New Testament (Matthew 2:23) speaks of Na^arene, and other NT "Gospels" also speak of Na^arenes, 
which are different from Na^irite As the Na^irites ate referred to in the OT, e.g. (Judg.l3:7), and are the 
followers of "Yahweh. " Thus, the Nazarenes are the true followers of Jesus. And Jesus did not come to 
establish a new religion, according various statements by Jesus in the New Testament, such as: "Think not 
that I am come to destroy the Law (Torah), or the prophets: I am come not to destroy, but to fulfill." 
(Matthew 5:17). Because Jesus is sent only to "lost sheep of the House of Israel," as (Matthew 15:24) says: 
"I am not sent but unto the lost sheep of the House of Israel." And "Christians" came to be called 
"Christians" only around the 2 nd half of the 1 st Century in Antioch, according to (Acts 11:2), which says: 
"were called Christians first in Antioch." 

1 51 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word 



7- .-M i i m m m m m m ■ ■ m ■ ■ . X- 

&x :7>V7;??-T *V"E£JS" *V2?SS" ifZZt'T «T:??ir n'ZZi-S' i^WS" h'etZtS' AT&JsT isZZfS' nT-K^'T tst-^T eft-fX? t\7;Z!-T >vS 



S5-AI-Ma'eda'te 



5 iSj^UI 




wmm 



O, our Lord we believed so let-write us \Yoif] with 

the sha'heedeena {iterative witnessers/ testifiers). 



84. And what (is) for us not believe [we] by Allah and 
what came (to) us of the right; and [we] crave to 
admit us our Lord with the people the ssa'leheena 
(righteous-people) . 




85. So rewarded them Allah by what they 2 said 
paradises'" /gardens" run" from under if* the 
rivers; immortals they 2 (are) in if* and tha'leka (afar- 
that-itf (is) the benefactors' requital. 



86. And who" unbelieved they 2 and they 2 denied by 
Our Aya'te* 1 (messages / signs / proofs) those (<zn?) the 
(intensely-blaming Fire*) companions. 



87. O you who 1 they 2 believed: let-not illegitimize you 2 
what goodies" 153 Allah legitimized for you b and let- 
not transgress you; 2 verily Allah loves not the 
transgressors. 



88. And let-eat you 2 of what provided you b Allah 
goodly legitimate and ettaqo (let reverentially guard 
you K not to displease) Allah Who you 1 (are) by Him 
believers. 



- f v- 



89. Not youaa'khethokum 154 ([He] retributively-punishes 
• b ) Allah by the frivolity in ayma'nekum (youf 



oaths) [and] but youaa' khethokum [He] by what 
aqqatom (you c iteratively tied) the ayma'ne (oaths) f so 
its x expiation (is) ett'aamo (giving to: ingest/ feed) ten 
masakee'na xss (ones not having sufficient material possessions) 
of awsatte (middle-most) (of) what tott'emona (you 1 give 
to: ingest/ feed) your" families" or clothe them or 
freeing a neck" (e.g. a slaved person); then whoever 
[he] found not 156 then fasting three days; tha'leka 
(afar-that-itf (is) expiation" (for) your 11 ayma'nekum 
(oaths) if halaftom (you c swore); and let- keep-up 1 57 



Q)i> «.W"' L« ^« (jjSvL*^ 



152 The word " ftP^ t" is proper noun, but it means intensely bla^ingjire. See "-H^O^. 

153 The word "ilib^a" = "goodies" = "goodies, u "= a feminine gender means anything delectable and legitimate. 

154 The word "^jj" in -^Ijd" means retributively-^>»»/.rfc', certainly not "blames," as what some might 
presume. See ci*-*"^. In the Ayah "had Allah retributively-punished the people by their injustice, [He] (would 
have) not left over it (i.e. the Earth) of a she -moving-creature" (.516:61) is a positive proof of this fact, i.e. 
that "J^i" is retributively-punished. 

155 For the words versus "f U"", see the Lexicon attached to this Translation for the distinction. 
Meskeen=C)£ M , i.e. having some material possessions but not sufficient; whereasjd" lacks any material possessions 

156 That is who found not the wherewithal. 



57 The word "Ijlai^l" is rooted in "Jaa^" 



"kerj^pj' not just "kept, or maintained," or even "guarded. 



gu 
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you 2 ayma'nekum (your* 1 oaths); like tha'leka manifests 
Allah for you b His Aya'te" (messages of commands and 
forbiddance) la' alia (craving currently unavailable deed 
that I perhaps) you b thank you. 2 



^$sjL) j^vj 4iit (j^j 



90. O you who r they 2 believed verily only the khamro 
(any intoxicating drink) and the mysero (game of chance) 
and the stone-alters and the divining arrows (all 
are) refson x (filth/ anathemdf of the Satan's work x so 
let-avoid [if] 1 58 you 2 la' alia (craving currently unavailable 
deed that, perhaps) you b prosper you. 2 



0 




91. Verily only wants the Satan to cast among you b 
the animosity"' and the bagh'dha (intense-hatredf in 
the khamre (any intoxicating drink) and the mysere 
(game of chance) and to 159 [fe] repel you b <z'» (regarding) 
Allah's Thekre (Qur' an I invocation/ mention) and <z'« 
the Prayer;* so are you b desisting/ ceasing. 



92. And let-obey you 2 Allah and let-obey you 2 the 
messenger and ehtharo (let-take-caution you 7 *); so e« (if) 
you c diverted then let-know you 2 that only on Our 
messenger (is) the announcement the manifesterer. 



93. Not on whom 1 they 2 believed and they 2 worked 
the righteous-works w (is) a jonahon 160 (sin) in what 
tta'emo (ingested they 7 ) if when" 161 ettaqaw (they 1 had 
reverentially guarded not to displease Allah) and they 2 
believed and they 2 worked the righteous-works; w 
afterwards ettaqaw and they 2 believed afterwards 
ettaqaw and ahasano (they 2 rendered: meritorious-deeds- 
/ says); and Allah loves the benefactors. 



94. O you who 1 they 2 believed surely assuredly essays 
you b Allah by a thing x of the game x attain it x your" 
hands w and your 11 spears to know Allah whom p [he] 
fears /knows 163 Him by the invisible; so whoever 
[he] transgresses after tha'leka (afar-that-it/ ' thatf then 
for him (is) a painful torment. 



ill \JS\* d)u3f i^ife 



= Merriam Webster's Dictionary puts it: "to .risy even (as in «/" strength, endurance, or speed) ^although he was 
small he could keep up with the larger boys in sports*." (Emphasis is added) 

158 The text in this Ayah says: "avoid it, x " and not "avoid them." Hence the "it x " is bracketed by the square 
bracket, [it*]. This is perhaps, and Allah knows best, that to emphasise the individual avoidance of each, as each 
is a major offense/ sin deserving a particular and individual effort to avoid it. x 

159 The reason for this "to," here is because of the "fat'ha" on i.e. 0 1 J &Ji <j 

160 See the Lexicon attached to this Translation for the meaning of the word "£Ua" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "£U^"= no sin. 

161 See the Lexicon attached to this Translation regarding, "4jji*&al! U." 

162 The "J" in "f^jk^" is a juratory "J"= "(vjAJI J" amounting to= "JjSLUW' i.e. affirmation, expressed by "assuredly". 

163 I^«g»^MZ^ie^M^^^^arrie^fea^i3£^^ 
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95. O you who 1 they 2 believed let-not kill you 2 the 
game x while you (are) hurumon {consecrated and 
garmented for Hajj or Umrah); and whoever [he] 
killed it x of you 1 intentionally then a requital (is) 
like what [he] killed of the ne'amee 164 (camels I cows- 
land sheep), rules by it x twain justice-possessors of 
you b a hadyan (sacrificial offering) reaching the Ka'aba'te 
or an expiation (by) tta'aama" (giving, wheat / edible- 
/ food-grains^ masakee'na 165 (not having sufficient material 
possessions) or adlo (coequal/ equivalent to/ of) tha'leka 
(he-that-afar-it/ that) fasting to taste [he] his matter's 
wabala (burdensome ill-result); Allah pardoned a'n 
(regarding) what antedated; and whoever [he] reverted 
so Allah avenges from him; and Allah (is) Mighty 
revenge possessor. 



jLil\ ^ iyA c?j\\ \£& 

I-Ua~« <yj ^j>- j^-ij 



1* > A* ^ ssr^ 



96. (Had been) legitimized for you b the sea game x and 
its x tta'aamo x (wheat/ edible/ food-srainsY a mata'an 



166 



(resource for a transitory worldly delight) for you 0 and 
the travelers; and (had been) illegitimized on you b 
the [desert] 167 (land) hunting while bided (observing time- 
/ place of being) you c huruman (consecrated and garmented for 
Hafi or Umrah); And ettaqo (let reverentially guard you 1 
not to displease) Allah Whom to Him (shall be) 
thronged you. 2 



97. Made Allah the Ka'aba'ta The House The Sacred; 

Qeyaman (sustainer as: a sacred establishment, an asylum, 
a conspicuous symbol of religion) for the mankind; and 
the Sacred [the] Month and the hadya (sacrificial 
and the gala'edd* (collar-garlanded sacrificial 



an 



animals)^ 168 tha'leka (afar-that-it/ thatf (is) to know 
you 2 that Allah knows what (are) in the Heavens* 
and [what (are) in] the Earth; w and that Allah by 
everything (is) Omniscient. 



98. Let-know you 2 that Allah (£r) severe (/«) the 
punishment and that Allah (is) Ghafooron (iterative 
Forgiver), Raheemon (iterative mercy Giver). 



99. Not on the messenger except the announcement 
(of Our message) and Allah knows what you 2 
disclose/ flash and what you 2 conceal. 



164 See the Lexicon attached to this Translation for full meaning of "na'am.' 

165 p or fjjg worc J s "jjjSLuia" versus "f U**", see the Lexicon attached to this Translation for the distinction.| 
MeJV^t , f«=cJ^- 1 ", i.e. having jowe material possessions but «o/ sufficient; whereasj^ 2 ^Kfer material possessions.. 

166 The word "£lla"=" mata'an" is rooted in the word "£"," = "matta'd' with many meanings, among them:! 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

167 The word = "o^jVI 6- <#' 'j^l," means "desert" i.e. furthest from a«y fe;/)/ tff Ji'a/er. Also] 
"j&" figuratively speaking could stand for "land." See 0'-"^. 

168 See the Lexicon attached to this Translation for this wotd^^ala'ed." 
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100. Let-say jjyo//]: levels /evens not the khabeetho 
{wicked/ ill-natured) and the good albeit marveled 
you g the khabeethe's multitude; so ettaqo {let 
reverentially guard you 1 not to displease) Allah O, the 

albab's {the hearts-intellects staff) possessors 169 la' alia (£Ju! .ljbS sit 

{craving currently unavailable deed that, perhaps) you b 
prosper you. 2 




101. O you who r they 2 believed let-not ask you 2 a'n 
{regarding) things* en (if) (to be) disclosed/ flashed for 
you b [Y/*] 170 displeases you b and en you 2 ask a'n it w 
while The Qur'an (is being) repetitively descended 
[if] (shall be) disclosed/flashed for you b spared 171 
Allah regarding it; w and Allah (is) Ghafooron (iterative 
Forgiver) Forbearer. 



l^lc- ^il Lit j^CJ 



102. j2<2^ (already and affirmatively) asked it w a people of ^ 'k^fji ^ *^ CjJti. IS 
before you afterwards they 2 became by ^ 1 ^ ^ 



it v 



unbelievers/rejecters. 



103. Not made Allah of a bahejara'ten (see 

below) nor a sa'iba'ten (see footnote below) nor wassila'ten 
(see footnote below) nor ha' men (see footnote below) [and] 
but whom 1 unbelieved they 2 yaftarona (thef craft a 
lie for fraudulent end) on Allah the lie and most of 
them not reason they. 2 



^jCu "i(_5 "oj^ ]ja iit J*>- £ 



104. And if (had been) said for them: let-come you 2 to 
what Allah descended and to the messenger said 
they: 2 our sufficiency 173 (is) what we found on [it 5 ] 
our fathers; is while albeit 174 their fathers [were] 



C £li $Lj J[j 
66 jJjl bs.US\i ^ic. ^-Vj 



• possessors. 



169 See the Lexicon attached to this Translation for The Qur'an's characterisations of "s^jIVI ji"= the albab's 

170 The to/ate pronoun here in "fSj*^," refers to 'V/fe things." 

171 Here the word "lift" meaning "pardoned" or more aptly here " 'spared Allah off it," that is He left it 
unidentified, because if He were to identify such things that would or. might distress you. See J jj^l 

172 The words: "Baheyrah"= "»J*=H," "Saibah"= "AjjL*," "Wasilah"- "iij^aj," and "Hamm"= all describe 
various types of camels or sheep that are let loose and to pasture without restrictions after they meet certain 
criterion, described as follows 

A. The books give various details regarding variations in the exact criterion for each category of camels, but 
generally: The "Bahejrah"= "»Ji*J" is the she-camel, daughter of "Saibah." And the "Saibah" is the she-camel 
whose ear had a man-made slit, after it had given five and in some narrations ten female births not among them 
a male, then it was let loose neither to carry anything nor its wool is sheared nor its milk is consumed except 
by guest. When it gives birth to a she-camel then this baby she-camel will have its ear slit and left alone with her 
mother and treated like her mother, so it is the "Baheyrah." When it dies its meat is considered "lawful' for the 
men but not for the women. Hence, the Qur'an forbade that by this Ayah. 

B. The "wasilah"= "4L*^j" means the she-sheep who gave seven or ten consecutive births. When the she-sheep gives it 
seventh birth they look at the offspring, if a male and a female then the male is not slain because of hir sister. 
Also, the women do not drink its milk. And they let her loose. 



C. The "hamm"- 



is the he-camel who impregnates ten she-camels or having had seven successive females born 



as a result of his impregnation, as a result they let him loose. 
173 The word "Lu^ <J uuja" = "j±oa <LiV £*aJt j 4j±uI1 j J^ljll isjjft <> ji cilS ji SI 

"ji ^t ll" = the infinitive noun of the verb, making it standingfor the strongest action of the verb. See J^l. 
^Hftie^onsteur^^^M^nade^ir^f^^ ^4^j^^^^^isap^robato 



So, 



ty 
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not knowing a thing and nor 

are divinely-guided). 



(he-they who "^J lili iS^I* ^ify 



105. O you who r they 2 believed: on you b (<2r<?) your 11 
selves;*' 175 not harms you 2 who p [he] strayed if 
ihtaday-tom {found and accepted you 1 the divine-guidance); 
to Allah (is) your 11 return together then jounabbe'o 
([He] inform by piece-of-significant-and-availing-news) you 2 
by what you 2 were working. 




i£X c>yft Q-ls 



106. O you who 1 they 2 believed: a testimony among 
you b if hadhara 176 (attended at predetermined time and 
place) an ahada 111 (a lone/ any-one) (of) you b the death 
while (spelling oui) the will two men both justice- 
possessors of you b or two of other than you b en (if) 
you' struck 178 in the Earth* then betided w you b [the] 
death's disaster" you 2 confine/imprison them both 
from after the Prayer w then yoq'semaney (both oath) by 
Allah, en suspected you, 2 we purchase not by it x a 
price albeit [was] kin possessor and we conceal not 
Allah's testimony" verily we then surely (are) of 
the sinners. 



li^ ISLES' i?jS\ If-jL 
232 ^ 

o& $J 63 i>J iSjJ^> ^ 
'ijj ill £&l iJC^S. j^S-O 



107. Then <?« (if) (had been) stumbled that both (of) 
them [both] deserved a sin then two-others both 
up 179 (in) their [both] stead of whom 1 deserved on 
them the twain nearest-kin 180 then yoq'semaney (both 
oath) by Allah surely our testimony" (is) righter 181 
than testimony* (of) them both and not we 
transgressed we verily we then (are) of the dha'le- 
meena n2 (injustice-doers). 



L*Sl li>cLJ jjc- j& o)? 

<-> / ~y 
^3=»l bijC^tJ Jill; qU yJLi 

1 jl^ ll[ bjjuc-l Uj L_$3_Cy*i 

■0 S^lit^J 



= interrogative, (2) "AJLaJI i j" adverbial= "while," and (3) "jl"= conditional particle="albeit." For (1) I chose 
"even" as an intensive to indicate something that is unexpected. For (2) "while" is obvious. For (3) "albeit" 
seems to me very appropriately self-explanatory. 

175 The Qur'anic phrase "on you 2 (are) your-selves vv " is another of those Arabic tongue expressions, meaning 
guard yourselves by upholding the Sha'rey'ah prescription and proscription. 

176 The word means currently existing i.e. being at hand or at immediate attendance on the basis of an already 
presumed knowledge of such an existence in terms of time and place, such as student who knows when and where to 
attend his class. In the case of" death" although no one knows "where" or "when" nevertheless, such potentia 
existence could materialise any time and any where and "death" knows when and where to be present. 

177 See the Lexicon attached to this Translation regarding "J»f." 

178 That is in the sense of "set out in a new direction," "peregrinated," "journeyed." 

179 There is a distinction between "fjV = "up" = "get up or rise" (in the intransitive sense, and "stand' = 

180 That is the closest relatives concerned in the lawful administration of the will of the deceased. See iSJ 1 ' ^jjN j**^. 

181 The word "righter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "J^i" = "righter' 
as an adjective comparative. 

182 The "ulaJUa" = "the injustice-doer," as "*llail" = "injustice. 
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108. Tha'leka (afar-that-itf (is) adna (lower/ closer) to 
they 2 come-in 183 by the testimony"' on its w face 184 
or they 2 fear /know 1 85 to toradda 186 (be forthwith- 
refuted) ayma'non (oaths) after their ayma'ne (oaths); 
and ettaqo (let reverentially guard you 1 not to displease) 
Allah and let-hear you; 2 and Allah not yahdey 
(divinely-guides) the people the fa'seeqeena m (rebels 
vis-a-vis Allah 's command) . 



109. Day gathers Allah the messengers then says 
[He]: what (had been) answered you; c said they: 2 no 
know-ledge for us; verily You g You 5 (are) indeed 
the invisibles' Allamo (Ever/ Stout Omniscient). 



110. Edh (when) said Allah: O, Esa (Jesus) Manama's 
(Mary's) son let-remember [you] My boon* 188 on 
you g and on your' mother edh (since) I supported 189 
you g by the Ruh-Al-Qudos m) (The Arch Angle 
Gabriel); \You] speak (to) the mankind in the cradle 
and kahlan x91 (maturely/ at middle age) and I taught 
you g the book and the hekmata^' 192 (wisdom) and the 
Torah and the Euangelion; 193 and edh (when) [you] 
create from the mud like the bird's form w by My 
leave then [you] blow in it w then [if] [is /be] a bird 
by My leave and [you] cure the akmaha (born-blind) 
and the leper by My leave and edh (since) tokhrejo 
(\you s ] emerge/ produce) the dead by My leave; and edh 
(since) I checked Israel's sons a'n (off) you g edh 
(when/ since) you g came (to) them by the evidences* 
then said they 2 who r unbelieved they 2 of them: en 
(not) this (is) except a magic manifester. 



i 'i- .r, 



o\ \^j£> jLJi ciiljt 



183 That is r<^/)/ /« « specified manner to a call for such a testimony. See American Heritage Dictionary for "come in" 

184 That is on its "face value" i.e. "reality" as is, or as should be. 

185 Linguistically the word "ljIa" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. 

186 The Arabic word used is: "turadda"="^Ji," meaning "tudhadh"— "o^^," i.e. readily rejected or rfuted. 

187 See the Lexicon attached to this Translation for this important word faseqoon and it's, grammatical inflections. 

188 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

189 The word "At"" from "JjVI," which is exclusively Allah's Might. Thus, anywhere in The Qur'an we meet "^i" it is 
always a "support' from Allah alone, and no other entity could match, hence it is "divine." There is no English 
word to describe such The word "support," obviously is not sufficient to indicate the implication of "Ajv 

190 That is angel of revelation, Gabriel. 

191 The word "kahlan" also means thirty years old and beyond. 

192 The English word "wisdom" is highly inadequate term to describe its supposed Arabic equivalent " 
See the Lexicon attached to this Translation for an exposition. 

193 See footnote 89 above regarding Euangelion. 



•"■» ■ i m ^^^^^^^^^^^.^ m m < • m'- V> 
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111. And edh {when) I revealed 194 to the Disciples that 
let-believe you 2 by Me and by My messenger; said 
they: 2 webelieved and let-witness/ testify [You 1 ] of- 
such verily we (are) Muslims (consigners to Allah) . 



o1 c^p}y^ \ &i>-$ 'Af> 



1 i IjoL 



112. Edh (when) said the Disciples: O, Esa (Jesus) 
Manama's (Mary's) son [does] your' Lord can [He] 
to youna^ela (iteratively descend) on us a repast* 195 
from the sky; w said [he]: ettaqo (let reverentially guard 
you 1 not to displease) Allah en (if) you c were believers. 



0? ^ff. vj->jgj\j»JI JLs *l 
J Is »L> mJI ^ 5juL« hip J_aj 




113. Said they: 2 we want to eat from it* and 
tranquilize our hearts and know [we] that qad 

(already and affirmatively) ssadaqtana (\yoif] had always 
enforced the truth with us) and we be over it* of the 
sha'heedeena (iterative witnessers I testifiers). 




114. Said £Lw (/&w.f) Manama's (Mary's) son: Allah- 
humma™ (0, Allah) our Lord let-descend [Yra] on 
us a repast" 197 from the sky w [//*] be w for us a 
festival for our first and our last and an Ayatan* 
(sign/ proof) from You g and er^oq (let-give provision- 
I victuals for sustenance for) us \Yotf\ and You 5 (are) 
khayro (choicer/ superior/ worthier) (of the ra\eqeena 
(giver of: provision/ victuals for sustenance/ rain). 



115. Said Allah: verily I am mun^elo (Causer of the 

then whoever 



o/5 if* on you' then whoever [he] 
unbelieves after of you b then verily I torment him 
a torment x not [i] torment by it x an ahadan 199 (a 
lone/ any-one) of the worlds. 



'^Ao L^ijrt^ j>\ t 4^ J\5 



116. And (when) said Allah: O, (Jesus) 

Manama's (Mary's) son: have you g said for the 
mankind ittakhe-thoney 200 (let-you z take and make me) 
and my mother twain deities of without/lesser- 



"f^* '3 <J^& ^ *l> 



194 The word "(j*J'" denotes at least six diverse meanings, all for communicating gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^jJl" is fire or king. See O'-"^'. 

195 The word "S^jU," means repast, i.e. even without a table. When it is just a "table" perse, it is called "<UjUa " §ee iP^. 

196 The expression "^111"= Lj" means a call of invoking/ supplicating/ beseeching Allah. See O'-*^'. 

197 Refer to footnote 195 above regarding "repast." 

198 The word "mun^elo" is singular, masculine subjective noun, meaning the causer of the descending. Hence "mun^elo" 
has no English equivalent. Descender= one that descends, gives a different meaning. 

199 See the Lexicon attached to this Translation regarding ".!»)." 

200 The word "iajl" from "iLijy!" w hich is "JlajSl" for "iLajVl," as stated in 40*^ 0^; therefore, "iiSl" is 
always taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 



-^^n^resmmng 



ng 



•"■» ■ ■ ^ m m ■ ■ m m < • m'- V> 
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la 





than" Allah; said [be]: subhana {hallowedly and 
marvelously we deem Yoifi transcending all defects and we 
solemnly stand in awe and utmost consecration of) You 8 
not (//) be for me that I say what (is) not for me 
surely a right; x en (if) was I said it* then qad (already 
and affirmatively) knew it; x You 8 know [You*] what 
(is) in my-self* and not [I] know what (is) in Your 1 
Self; w verily You 8 You s (are) Allamo (Ever/ Stout 
Knower) (of the invisibles. 

117. Not I said for them except what commanded me 
You 8 by it: x that (is) let- worship you 2 Allah my Lord 
and your 11 Lord; and I was over them sha'heedan 
{iterative witnesser I testifier) while I bided [in] them; 
then lamma {when I whence) tawaffaytaney 20 ^ ([You s ] fully 
received me while before dying) You c were The Raqeeba 
{Watcher/ Observer) over/ on them and You 5 (are) 
over everything Sha'heedon (Witnesser I Testifier). 

118. En (if [You*] torment them then verily they (are) 
You^ eba 'do (worshippers/ submitters/ slaves), and en (if 
[You] forgive [for] them then verily You 8 You 5 (are) 
the Mighty The Hakeemo 204 (infinite hekmah 20 ^ Possessor). 

119. Said Allah: this day benefits the ssa'deqeena (always 
-truth- enforcers) their truth, for them paradises w - 
/ gardens" run" from under if* the rivers immortals 
they 2 (are) in if v forever; delighted (is) Allah a'n 
(regarding) them and they 2 (are) delighted a'n Him 
tha'leka (afar-that-it/ thatf (is) the win the great. 

120. For Allah (are) the Heavens'" and the Earth's*' 
proprietorship and what (is) in them; y and He (is) 
over everything Omnipotent. 



tr. 

oil ^ liLi ^ & j£ui ~Hj 




or^Xill ^ij p> IjCa iif Jli 



wl The phrase "without I lesser thatf' explicitly states the obvious fact which "instead of" might hide, that whatever 
is taken is lesser than Allah. So, why take that without/ lesser entity for a compeer to Allah? 

202 The word " ' subhanakd'— "djLaj*ji" has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "c)t*fui" G r "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all deflects He, and all 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "lililajui" concept by saying: hallowedly and marvelously deemea 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

203 The word "tawaflfaytaney"— "yZjiji" j s made up of two parts: the word (a) "tawaflfa"= "lA^," and (b) the 
pronoun "ney"= "<>"=me. The word "tawaflfd'— "lAsV means fully received while dying. 

204 See the lexicon attached to this Translation for an exposition on the words " fjiaJ t" an d 

205 Ibid. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. The Praise (is) for Allah Who [He] created the 
Heavens w and the Earth" and [He] made the 
darknesses" and the illumination; x afterwards who r 
unbelieved they 2 by their Lord ya'adeloona {they K 
equalise i.e. they partner other deities by Allah). 



2. He Who created you b of a mud; afterwards [He] 
judged ajala 1 n 2 {term-limit), and ajalon (=a/alan) 
musamma' {that which is designated and/ or named) Xlic J jltj •yll 
endaho (by His munificence / by His Rule); afterwards 
you 2 dubitate. 



3. And He (is) Allah in the Heavens*" and in the Earth;*' 
[He] knows your" secret and your 11 disclosure 4 and 
[He] knows what you 2 earn. 



4. And not ta'tee (comes/ being sent) (to) them of an 
Aya'ten w (miracle/ sign/ message) of their Lord's Aya'te w 
(miracles / signs / messages)^' except they 2 were a'n (off) 
it w shunners. 



3" ^fi/' & ly^^'i (ny 



5. So (already and affirmatively) they 2 denied by the 
right x lamma (when/ whence) it* came (/o) them; so 
wiUj^^ (approach/ come to) them an'ba'o (significant- 
and-availing-news) (of) what they 2 were by it x 
yastah\eoona (jesting/ affirmably jesting). 



Have not seen they 2 how-many & We perished of 
before them of a generation We established- 
/empowered 7 them in the Earth w what not [We] 
established/empowered [for] you; 2 and We sent 
the Heaven w over them (showering) abundantly; 
and We made the rivers run from beneath them 



The word "J»VI" means term-limit, see (j'- 4 "^'. 
The word "cJ^VI" means term-limit, see ci*-*^'. 

The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
The word "j^l" is a subjective, singular, masculine noun, meaning that which is disclosed, and disclosure is the 
closest in the sense of "exposure." The word "loudening" in terms of sound, does not seem applicable here. 
See the lexicon attached to this Translation for "naba'a." 

The word "{&" is an interrogative exclamatory particle, meaning: "how-many," "how-much," "how-long." 
The word "0"" in "j»Su5->," means "found' or "established." It also means "enabled' or "empowered." Clearly, 
^le^ngJi^^wM^le^tobMnfid^o^^ionmgh^^ 
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then We (earned) them (to) perish by their offenses 
and We established/found from after them 
generation [others]. 8 



7. And had na^alna (We recurrently descended) on you g a 
book x in a paper (parchment) then touched if'they 2 by 
their hands surely (would have) said who r unbelieved 
they: 2 en (not) this except a magic manifested 



(jl ijyu (jCjl JUJ i^JjIj j^Jjto 



8. And said they: 2 lawla (why have not) (been) descended 
on him an angel; and had We descended an angel 
surely (would have been) judged/ finished the matter; 
afterwards not they 2 (be) reprieved. 



OX^i _>J ^Sf^ ^* 



9. And had We made him an angel surely We (would 
have) made him a man (to deal with men) and surely 
We {would have) addled on them what they 2 (are) addling 



i£=£ 



4j 



10. And laqad (verily, already and affirmatively) istoh\e'a 
(had been jested/ affirmably jested) by messengers of 
before you; g then haqa (deservedly besieged) by whom 1 
scoffed they 2 of them what they 2 were by it x 
yastah\eona (affirmably jesting they 2 ). 



•r > 



11. Let-say \you\. let- tread you 2 in the land;* afterwards 
let-look you 2 how [was] the deniers' consequence.* 



12. Let-say hw 8 ]: for whom' 1 what (are) in the Heavens* 
and the Earth;* let-say ]you\. for Allah; [He] wrote 
on Himself* the mercy* surely assuredly 9 gathers 
you b [Hi?] to The QeyamateyY (Judgment's) Day 5 no 
suspicion (is) in it; x who 1 lost they 2 their selves* verily 
they believe not. 



13. And for Him (are) what reposed in the night and 

in the naha're (between sunrise and sunset); and He (is) 
The Sameeo 10 (The Acute-Hearer/ The Enabler of others 
to hear/ favorable Answerer to prayer) The Omniscient. 



14. Let-say \you\. do other than Allah attakhetho xl (I 
take and presume) a wa'leyan (guardian/ ally); the 
Heavens'* and the Earth's* Fatte're (innatelyperfect- 
Originator); while youtt'emo ([He] gives to: ingest /feed) 



8 The word "du 4 " — "generation" is a _gro^) of generally contemporaneous individuals regarded as having 
common cultural or social characteristics and attitudes. Thus, the word "0i>^" = "others" is very ap, 
description for the individuals of the "generation" and not as all lumped together. 

9 The "J" in "j»SJx4ajl" i s a juratory "J"= J" amountingto— "JjSUJP' i.e. affirmation, expressedhete by "assured^. 

10 See the Lexicon attached to this Translation for this multi-meaning word = "^aamaS." 

11 The word "SiSj" from "jlisyi" which is "Jl»5iJ" for "iliSSTI," as stated in 40*^ U 1 -*^; therefore,"^!" is always 
taking and w^«^^w^/^^^^^^^6^^^ou^^a^wa^ak£njrtus^^^^o^u^^^aere taking. 
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mssma 




and [He] (is) not youtt'-amo (given to: ingest I feed); let- 
say [you s ]: that I (had been) commanded that [I] be 
first (of) who p aslama (he became Muslim); and let- not 
you g assuredly be of the mushre-keena (he-they who 
partner deities with Allah/ he-poly theists). 



6^ Xi\ j* 

0 it&^^it-Sj^ 



15. Let-say hw s ]: verily I fear/know 
my Lord a great day's torment. 



en 



I disobeyed 



16. Whomever (/j to be) parried a'n (off I regarding) him 
then-day then qad (already and affirmatively) [Allah] 
ra'hema (had accorded mercy" to) him; and tha'leka 
(afar-that-iff (is) the win the manifester. 



<@) <jv~Jl jjiifi )-*^->-j 



17. And <?« (//) touches you g Allah by a harm x then no ^( 



a remover ~ for it x except Him; and en touches 
you 8 [He] by a khayretf (mercy I goodness I possession I 
provision)* so He (is) over everything Omnipotent. 



18. And He (ir) The Subduer, above His 

(worshippers/ submitters/ slaves); and He (£r) The 
Hakeemo H (infinite hekmah Possessor) The Proficient. 



19. Let-say [y<w s ]: what a thing (is) bigger a testimony;* 
let-say \you\. Allah (ir) Witoesser /Testifier between 
me and [between] you; b and (had been) revealed 16 
to me this The Qur'an x to [I] warn you b by it; x and 
whomever it x reached; do surely you b witness- 
/ testify that (there are) with Allah other deities; let- 
say [you]: [I] witness /testify not; let-say [you]: 
verily only He (is) One E/ahon (Deity) and indeed I 
am a disclaimant/ absolver 17 (of myself) of what 
you 2 partner (deities with Him) . 



4iJi ^» l2\ J J^il ^ J is>3 
W ^ *«3K <gl> 



20. Whom 1 aa'tayna (We accorded/ given) [them] the 
book, x they 2 know him/it x18 just-as they 2 know 
their sons; who r they 2 lost their selves so they 
believe not. 



>^v*i V^-^ M^<- Cf$\ 



12 Linguistically the word carries Aa/ meanings: (1) feared and (2) Both meanings could apply. 

13 The word "laSIS" i s a masculine, singular noun with many meanings, in this case "remover." 

14 See the Lexicon attached to this Translation for an exposition on the words " ^jSai t" and 

15 See the Lexicon attached to this Translation for "hekma". 

16 The word "<^ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded); and "cj^jjI" is fire or See d)*- 4- ^. 

17 The word "Jj*^" Ojj "t>^" Lyj*^ or "<i Jj*i«." In this case,"J&^" L r*^," masculine, singular 
noun." Thus, "disclaimant" in two distinct senses: (a) In the sense of he (the Prophet, SAWS) disclaims (frees) 
himself of what others do and include him as part of them, as in this case, where they associate partners with Allah and 
he refuses to associate with them or with what they claim. In other words, he disclaims/absolves himself 
from such associations. 

"Ou^an^^^fh^rutHtu^^^^^^^^^^^^^^^^^^ 



^^M^s^^e^^na^^ohamma^^^^^^^h^ 
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21. And who a (is) wronger 19 than who p iftra ([he] crafted 
a lie for fraudulent end) on Allah a lie or [he] denied 
by His Aya'te" (miracles/ signs /The Qur'an); verily it x 
not prosper the dha'lemoona 20 (injustice-doers). 

22. And day [We] throng them together afterwards [We] yh/Sffi "f \jj 
say to whom' they 2 partnered (deities with Allah): ^jjf ffi^i j;1 ijjjil 
where (are) your 11 partners whom 1 you c were claiming. 0 dJ^J 



23. Afterwards not was their essay w except that they 2 
said: by Allah our Lord we were not mushrekeena 
{he-they who partner deities with Allah/ he-poly theists). 



0 1 Cj£/j^» \£^a J 



24. Let-look [you"] how they 2 lied on their selves* and 
strayed a'n (off/ regarding) them what they 2 were 
yaftarona (they' craft a lie for fraudulent end). 



25. And of them who p yasta'meao (affirmably-listens) to 
you; g and We made over their hearts coverts x that 
not they 2 understand it; x21 and in their ears wagran 
{hearing-heaviness); and en (if they 2 see every Aya'terf x 
(miracles/ sign/ proof/ Qur'anic statement) not believe 
they 2 by it; w until if came they 2 (to) you g they 2 
mutually dispute you; s say who 1 unbelieved they: 2 
en (not) this except the [firsts'] (ancients) fables. 



0. ^i?* \jf. oij lx? 

<^jU££ 4>i<r-& "(g- 



26. And they restrain (regarding) it x and they 
withdraw a'n (off) it; x and e» (not) perish they 2 
except their selves" while they 2 perceive not. 



27. And if 22 Lw s ] see (when) (had been) stood they 2 
over The Fire w then said they: 2 yalaytana (O, for a 
longing of us) nurraddcP ([we] be forthwith-returned) and 
not deny [we] by our Lord's Aya'te w (miracles- 
/ Qur'anic statements) and we be of the believers. 



28. Rather appeared for them what they 2 were 
concealing of before; and if ruddo 2A (had been 
forthwith-returned they^) surely (would have) returned 
they 2 for what they 2 (had been) restrained a'n 
(regarding) it x and verily they surely (are) liars. 



prlj \tr ^4 ii^Ci \j3j 



See the Lexicon attached to this Translation for "j»2Ua"_"j»l]aJl Jftli"_ "injustice-doer" and "jJJai' 



wronger. 



occurrence. 



The "Q>»iUa" = "the injustice-doer," as "^lall" = "injustice." See footnote 148 below. 
That is understand your say* of The Qur'an. x 

The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a 
Such a u jP' amounts to "if or "when.' See ctf! "r 1 ^' (j^*- 

The word "4>" is rooted in "Jj" meaning forthwith-returned; example the greeting must be "forthwith- retuned"\ 
Allah says: "And when (had) been greeted you c (are) by a greeting" then let-greet you 2 by better than it xv orl 
let-you 2 forthwith-return if'." (S4:86) 
i 24 Ibid. 



" }7':'~A i7?^A JT«T"i i-7f?l \ iT'^'A iTt\i\ f-TXl*, iZLZ. 1 , ?'T?^t ; V?'T«T'5 J 'TXT'i'fTnT'i ^«T ; 5'JTa7-WS^H?Ss'J^ 



S6-AI-Anaa'me 



6 ijilju^l ij^M> 




29. And said they: 2 en {not) it w except our life w (of) the 
world* and not we {are) surely mub'ootheena {ones 
to be resurrected). 



30. And if [you] see edh {when) {had been) stood they 2 
on their Lord said [He]: is not this by the right; 
said they: 2 ba/a 26 {certainly -not); by 27 our Lord; said 
[He]: so let- taste you 2 the torment by what you c 
were unbelieving. 



31. j2<^ {already and affirmatively) lost who r they 2 denied 
by Allah's lega'a {meeting with) until if /when came* 
(to) them the Hour w2S suddenly; said they: 2 O, our 
hasratd" {ardent contritions)* ~ over what farrattna 
{we had-remiss) in if* while they 2 bear their aw^ara^ 2 
{ill-burden 1 ' / sins/ offenses) over their backs; indeed 
fouled whaty a' ^eroona {they' 1 ill-burden / 'sin / offend). 



*i( $jA> \j>f& jM jS 



32. And not the life w (of) the world* except a play and 
an amusement; and indeed the Hereafter's* 
home" (is) khayron {choicer/ superior/ worthier) for 
whom' yatta-qoona (they who reverently guard not to 
displease Allah) do then not reason you. 2 



£5J Z4\X1% <aj 



33. Qaa* 3 {iteratively and affirmatively) [We] know verily 
if surely saddens you g which x they 2 say; so surely 
they not deny you; g [and] but the dha'lemeena 4 
{injustice-doers) by Allah's Aya'te* {miracles/ ' Q, 
statements) reject they. 2 



Oj-Jw*^, -Oil CJjfe 



34. And (verily, already and affirmatively) (had been) 

denied* messengers x of before you g then ssabaro 
(they held on patiently) over what {had been) denied 



25 The word "mub'ootheen" is a masculine plural objective noun for which there is no English equivalent. 

26 The word "bald'— " ' certlyain-not" is absolutely not synonymous to "yes"="j»»j," see the Lexicon attached to 
this Translation for more elaboration. 

27 This "J" in "Ujj J" is U ^M J." See OTJW 'r'b 6 -!. 

28 That is the "Hour" of death or the "Hour" meaning IVy of Judgment. 

29 The word is "f-iul see 2 Thus we qualify the word "contrition" by ardent to indicate such 
strength of contrition. 

30 Ibid 

31 The word "farratta"="^J^" in "UJajS" is fej-/ describedby the word "remiss" which is an adjective and all its synonym. 
are also adjectives as expected. But "iajS" anc j "ULjS" gj] are j n me p as t f ense _ go I chose "had-remiss'' 

32 The word "jjj"=we'%r, in the word "(»AjOj'" means: heavy: burden/ sin/ offense. Translated parenthetically 
here as "heavy: burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially 
a sin or an offense for the "ji/iS'— vizier because he carries the heavy burden of the King to administer the 
affairs charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended 
or not, it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "ill" as 
such qualification really and truly best approximate the seriousness of such a burden in reference. See cjLmiIj), 
The particle "Qad' preceding a future tense means "jj&& J JA^" = "iteratively and affirmatively" different 
than in the case of following a past tense. See tjj"!'. 
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they 2 and (had been) annoyed they 2 until came (to) 
them Our succor; and no substituter for Allah's 
words ; w and laqad {verily, already and affirmatively) 
came {to) you g of the naba'e^ (piece-of-significant-and- 
av ailing-news) {of) the mursaleena {sent-messengers). 



cffj^fJfS\ c$y ot 



35. And en (if) [was] enlarged on you g their shunning 
then en you g could to tabtaghey 36 ([you*] earnestly-quest) 
a tunnel in the Earth w or a ladder [in] the sky w so 
ta'teya {[you*] approach/ come to) them by an Aya'tenf 
{miracle/ sign/ proof) and had willed Allah surely 
{would have) gathered them [He] on the huda {divine- 
guidance); so let- not assuredly be \yoif] of the 
ja'heleena 31 {they who act ignorantly or incorrectly). 



36. Verily only yestajeebo (compliantly-answer) who r 
they 2 listen; and the decedents resurrects' 9 them 
Allah; afterwards to Him {to be) returned they. 2 



37. And said they: 2 lawla {why have not) no^ela {been 
recurrently descended) on him an Aya'tori*" {miracle) 
from his Lord; let-say [you']: verily Allah (is) 
Qadir 4() (He-Who is capable of: giving/ doing/ enforcing- 
/ causing) on to youna^elo (iteratively descends [He]) an 
Aydtan" (miracle); [and] but most (of) them know not. 




o£ ^S»\^e\ k»Uo jS blj 



38. And neither of dabba'ten 5 "' 41 (she-moving-creature) in 
the Earth w and nor a flyer x flying by its x twain wings 
except umamun™ (communities)" your" likes; not 
farrattna 42 (had-remiss We) in the book of a thing; 
afterwards to their Lord (to be) thronged they. 2 



39. And who 1 ' they 2 denied by Our Aya'ti 

/ Qur'anic statements) (are) ssommon (deaf people) and 
bokmon (born dumb-mute people) 43 in the darknesses;* 
whomever Allah wills (to) mislead him and 
whomever (He) wills [He] makes him on a Sseratten 
(road l 'way) straight. 



See the 'Lexicon attached to this Translation for "tiaba'a." 
36 The word "Ijjja <_ilJa" meaning: earnestly quested. 

The word " Cj^^'—" iaheleend' is rooted in "ife" 



meaning: (1) was ignorant of, (2) 



in some thing 



contrary to reality, (3) dm something not correct. So the "jahiloona" are they who act ignorantly or incorrectly. 
38 The word " '.'J?*"'J " is rooted in "uAaIjiP' meaning: favorably/ compliantly answers, not'yxst answers. See iS- 5 ^'. 

The word "£»j" carries several meanings, among them: sent, arouse, resurrected, awaken, missioned, and prompted. 
40 The word "jJ^a" is masculine, singular, subjective noun, meaning: (1) Causer of Y ate, (2) He-Who is capable of: giving, 
doing enforcing or influencing. 

For lack of a better term I chose a "she-moving-creature" for "AjIj," as a simple "she-creature" (alone) will not 
do, because a "rock" is_a "she -creature" but it does not have apparent motility. 
42 The word "farratta"="^j?' in "UJajS" is best despibedbj the word "remiss" which is an adjective and all its synonyms 
are also adjectives as expected. But "iajS" anc j "UJajS" all are verbs the past tense. So I chose "had-remiss'' 
The words 'V 46 , j**^" a// are plural nouns while their f/argj/ English corresponding equivalents all ars adjectives 
m^^i(^>\wtf^o^^^xce£M(^ssoci& 
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40. Let-say [you\. have seen you en (if) ataf (came 
to I betided) you b Allah's torment 1 or ataf (befell 



V 1 iiiiaii i.) uv^iniwii u v > i vwwf \^y\jj\jfi/ 

on/ came 4 /o) w you b the Hour* do other than Allah ojftjs^SfjjCS.'t £So3t jf 



you 2 invoke/pray; if you c were .rra' 
truth-enforcers) 



a 



41. Rather eyyaho 45 (indeed particularising Him) you 2 
invoke/pray then doffs [Htf] what you 2 invoke to 
it x en (if) [He] willed; and you 2 forget what you 2 
partner (deities with Allah). 



tier's. " > T' 



42. And /<2^W (verily, already and affirmatively) We sent 
to Umamen* (nations/ communities)^ of before you; g 
then We took them by the ba'asa'e w46 (penury - 
tensiony and the dharra'e w41 (distress due to adversity) 
la' alia (craving currently unavailable deed that, perhaps) 
they jatadharroona (iterative ly supplicate they 2 ). 



43. So /^W^ (#^9/ /6<2^e t?<sJ6 (when) came (/<?) them 
Our ba'aso (intense torment) they 2 supplicated; 48 
[and] but indurated" their hearts and adorned for 
them the Satan what they 2 were working. 



C si 

>>< *^ £--■•<' 



44. So lamma (when/ whence) they 2 forgot 49 (ceased paying 
attention to) what (/w^ £c?t?#) reminded they 2 by it* 
We opened on them doors (of) every-thing until 
edha (when/ 'if) they 2 reveled/rejoiced by what oto 
(had been accorded/ given they 2 ) We took them 
suddenly then edha (surprisingly/ whereas) they (are) 
mublesoona^ (ones that are nonplused). 



45. Then (iW cut-off the people's 

most/ last) (of) who 1 dhalamo (they 
praise (is) for Allah the worlds' Lord 



'bero (t 
and the 



l_yJii ,>jJI >>^l _/>ta ^j?" 



46. Let- say LW]: have you c seen en (if) Allah took your" 
hearing^ and your" abssa'ra (insights/ discernments)^ 
and [He] sealed 53 over your 11 hearts which v an 



44 The word "came^—"^^" is because the "Hour 1 ' is a feminine in Arabic, so its pronoun attached to "came" is as shown. 
The word "^h!," =" t r 1 J i n ^" Ji*»^ J A9-' »I J I," = an article of intensity for an objective pronoun. 

46 The Arabic word "ba'asa" has several meanings: (1) tension due to penury (extreme need); (2) hardship; (3); 
hunger; (5) misery; (6) or may be the combination of all stated meanings, (1) through (6). See the Lexicon 
attached to this Translation for more elaboration on this. 

47 The Arabic word "Al-dharra" means distress out of adversity and people who render support. 

48 That is they did not supplicate when came to them the "intense torment" as indicated by "Vjl" = whey not. 

49 The word "c^""" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S 32:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See cA^'. 

50 The word "O J 1 "].'" " based on "o^4" masculine plural noun meaning: ones who suddenly became nonplus. 

51 The Qur'anie phrase: "Then (had been) cut off da'bero (rear-most, last of the people"= "j»j^l jjIJ is yet another 
of the lofty Arabic tongue expressions, meaning uprooted the peoples' rear-most, i.e. the last person =Ji^ of such people. 

52 See the Lexicon attached to this Translation for "j>JUa"="j>i£ll Jeli"= "injustice-doer" and "j»Ua"= 

53 ThAtA^dose^emeti^ll^n^etemm 
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elahon (a deity) other than Allah ya'teekom (brings- 
I comes to you ) by it; x let-look [you] how We 
variegate 54 the Aya'te" (messages/ signs/ proofs) after- 
wards they shun. 



t>. »> -:\ fSti >. 



47. Let- say [you s ]: have I seen you b en (if) atd~ (betided- 
/ came to) you Allah's torment" suddenly or openly w 
do perish except the people the dha'lemoona bb 
(injustice-doers). 



0 f^l'f 



48. And not [We] send the mursaleena (sent-messengers) 
except mubashshereena Sb (iterative tellers of pleasant 
tidings) and munthereena {iterative wamers); so whoever 
[he] believed and [he] reformed then neither fear 
(is) on them and nor they sadden. 



49. And who r they 2 denied by Our Aya'te" (Qur'anic »■>. 
statements) touches them the torment by what were 
they" yafso-qoona 57 (rebelling thef-vis-a-vis Allah's command). 



50. Let-say [you s ]: [I] say not for you b I have Allah's 
treasures and nor [I] know the invisible; and [i] 
say not for you b verily I am an angel; en (not) 
attabe'o (U\ closely-follow) except what (is being) 
revealed 5 to me; let-say [you s ]: are level/even the 
blind and the Basseeron (keenly: Seer/ Omniscient); do 
then not you 2 rethink. 



j\-J>- ,S^e jSJ Jyl 1 Js 

'ft jjifaj ^Jt^^^T 
^=Jij ,>*"yi Jj> J* 



51. And let- warn hw] by it* whom 1 ' they 2 fear/know 5y 
to (fe) thronged they 2 to their Lord not for them 
of lesser than/ without Him (of a waleyen (guardian- 
/ ally) and nor an intercessor la' alia (craving currently 
unavailable deed that / perhaps) they yattaqoona (they 
reverentially guard not to displease Allah). 



&y£j (t^U) £^ X? cL? ^J- 3 



52. And let-not [you"] oust who 1 they 2 invoke their 
Lord by the ghada'tee (dawn-until-sunrise) and the 
asheyye (early night / whole night) 60 they 2 want His 
Face; 61 not on you g of their account of a thing and 
not of your 1 account on them of a thing so oust 
them [you"] then [you] be of the dha'i 
(injustice-doers). 



_>4?J CSj$ f$oi 



.62 



54 The Arabic word, " | -f> fl j," is translated as (variegate We), to indicate that the Ay at are repeated in a variety of 
ways for emphasis and additional clarification. 

55 The = "the injustice-doer," as "jJJill" = "injustice." 

^ 6 The word " mubashshereeri is masculine, plural, subjective noun, meaning proclaimers of good tiding with no English equivalent, 

57 See the Lexicon attached to this Translation for fa'seqoona for an elaboration on this rather important word. 

58 See footnote 16 above regarding "y*J'." 

39 Linguistically the word "ljIa" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. 

60 In English there is no exact corresponding words for "»!■!&" = "ghadatee" meaning (dawn-until-sunrise) and 
"lt^, i.e. "asheyyo" (early night or the whole night). 

61 See Lexicon attached to this Translation, for this Arabic tongue expression: "His Face," —His Pleasure or countenance. 
^^TJie^c^^'^^th^rrjustic^lo^r^^ 
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53. And like tha'leka (afar-that-itf We essayed some 
(of) them by some to say they: 2 are these 



manna ~ ([He] had graced His boon*) Allah on them 
from among us; is not Allah surely knowinger by 
the thankers. 



i) r £==£Z& lif ff2f\ \LZ>. 



54. And if came (to) you g who 1 ' believe they 2 by Our 
Aya'tiF (miracles /The Qur'an) let- say [you"]: peace 
(be) on you; b wrote your" Lord on Himself the 
mercy; w verily it: x64 whoever [he] worked of you 2 
an ilk by a fahala'ten 65 (acting ignorantly I incorrectly) 
afterwards [he] repented from after it x and [he] 
reformed then verily He (is) Ghafooron (iterative 
Forgiver) Raheemon (iterative mercy Giver) . 



55. And like tha'leka (afar-that-itf [We] expound the 
Aya'te* (messages) and to tastabeena^ (to: see it self- 
manifester/ verify) the criminals' path. 



CjCLjAj ol^t J^aii lil^Sj 



56. Let-say [you 5 ]: verily I (had been) restrained that [i] 
worship whom p you 2 invoke of lesser than Allah; 
let-say [you s ]: not attabe'o ([I] closely-follow) your" 
ahwa (tendentious likings) qad (already and affirmatively) 
I strayed then and not I of the muhtadeena 61 (he- they 
who are divinely-guided). 



57. Let-say J)w/]: verily I am on an evidence" from 
my Lord x while you c denied by it; x68 not have I 
what tasta'ajelona (affirmably-hasten you 2 ) by [it*]; en 
(not) the rule except for Allah; [He] cuts/traces 69 
the right and He (is) khayro (choicer/ worthier) (0, 
The Resolvers. 70 



^if^\fS^\ v^^>l>J<XJL3 

o 



63 The word "<>>" in "o^" means "Ifr "* ^ That a "boon He graces it." 

The pronoun "-*" in "<U" refers to the truth x regarding "A^ajll" that such "'UiajJI" is for whoever repented 
after wronging ignorantly. 

65 The word "*^fr"="jahalaten" is rooted in "J4*" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) did something not correct. So the "jahalaten" is acting ignorantly or incorrectly. 
The word "O J. 1 "" 1 * " has dual, distinct but supportive to one another, meanings: (1) to be self-manifester, (2) to 
be verified by a verifier. 

See the Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / " muhtadeen." 

68 The pronoun "-*" in "V could refer to: (1) my Lord, (2) The Qur'an * (3) the evidence in the sense of "proof 
gee n.'^ty -1 t^ij ^ ' U t jilt, 

69 The word "o^V from "o^"'" = cutting/ or "tracing." Cut, in the sense of separate. And trace meaning to 
locate by tracing the physical imprints of the evidence and ascertain the facts for judging, and hence to follow the 
right and sunderby it. See <j*"jM-i <>l*-»^ Although there are others who say: "o^i" means "judge," see 

70 The word ="resolvers," that is makers of firm decision or separator into parts. And the word "oi^^" 
^^e^act^^ot^^f^«e^w^^eanings^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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58. Let-say \you\. if that I have what tasta'ajelona 
{affirmably hasten you 7 ) 11 by it x surely {would have been) 
finished/ judged the matter between me and 
[between] you; 2 and Allah {is) knowinger by the 

dha'lemeena 2 {injustice-doers). 

59. And He has keys {of) the invisible not knows it w 
except Him; and knows [He] what {is) in the 
[desert] 73 {land) and the sea; and not falls of a leaP 
except knows it w [He]; and not a grain* in the 
Earth's darknesses*' and neither a wet and nor a 
dry except in a book manifester. 

60. And He Who yatawaffakum {receives you b while dying) 
by the night x7 and knows [He] what jarahtom 5 
{had: jou c acquired or committed by the senses) by the 
naha're* (between sunrise and sunset); afterwards [He] 
arouses 7 you b in if to fulfill ajalon 11 (term-limif) 
musamma 1 (that which is designated and/ 'or named); 
afterwards to Him (is) your" return; afterwards 
youna-bbe'o {[He] inform by piece-of-significant-and- 
av ailing-news) you 1 by what you c were working you. 2 

61. And He {is) The Subduer above His eba'de 
{worshippers/ submitters / laves); and [He] sends on 
you 2 keepers-up 79 , until if came {to) an ahadakom 80 
{lone I any-one of you 1 *) the death tawafat'ho 81 {received 
him dying [he]) Our messengers while they not 
youfarrettona 82 (be-remiss he-theyj. 

62. Afterwards ruddo* 5 {had been forthwith-returned they 2 ) 
to Allah their Lord The Right; indeed for Him {is) 
the Rule and He {is) swiftest {of the reckoners. 




71 As the Messenger (SAWS) was warning them regarding a possible punishment from Allah; so they were 
challenging him to hasten such a punishment. 

72 The "dfct*^"" = "the injustice-doer," as "j»UaJl" = "injustice." See footnote 1444 above. 

73 The word "~J$" = "o^jST! <> j\ ij&l\y literally means "desert" i.e. furthest from any body of water. Also, 
"jjII" 'figuratively speaking could stand for "land." See cl*-*^'. 

74 That is when you sleep, and sleep is the "minor death? 

75 The word "j^j*," is used as Arabic tongue expression of several meanings, among them is: "you acquired' by 
your "£jlj^," i.e. one or more of your senses, i.e. your body parts such as: hands, feet, ears, eyes, etc.." 

76 See footnote 39 above regarding 

77 The word "J^iM" means term-limit, see d)*- 4 "^'. 

78 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

79 The word "AJaia" j s rooted in "Ji&*" which is to "kept-up' not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) 
(although he was small he could keep up with the larger boys in sports)." {Emphasis is added). 

80 See the Lexicon attached to this Translation regarding "■1*1." 
1 That is body and soul. 

82 The word farratta="^j^" in "Qj^jii" is best described by the word "remiss" which is an adjective and all its synonyms 
axe also adjectives as expected. But "JajS" and "OjKa" all are verbs in the past tense. So I chose "be-remiss'' 

83 The word "lj J j" is rooted in " J j" meaning forthwith return; example the greeting must be "forthwith 
The Qur'an says: "And when (had) been greeted you z by a greeting w then you 2 greet by better than it w or 
-vou^^DrtlrwiflMxtunM^^^S4^6^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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63. Say [you\. who a younajjeykom {recurrently delivers you h ) 
from the [desert's] 84 {land's) and the sea's darknesses;* 
you 2 invoke Him supplicantly and secredy indeed 
en {if) [He] delivers us from this w surely we {shall) 
assuredly 85 be of the thankers. 

64. Let-say [yoif]: Allah younajjey {recurrently delivers) 
you b from if* and from every distress; 55 afterwards 
you* partner {deities with Him). 



"f^\ cJf&> <j* jJ^—^-i cy J* 

OjJ <»-^>-J \Cj>a> «*jy>Jb _/0>J 

s s j s < s ^ > y 9 s s 4 



rV 



65. Let-say hw]: He (£r) The^^r (He-Who is capable 
of: riving/ doing/ enforcing/ causing) on to mission 8 on 
you ' a torment from above you b or from beneath 
feet; NV or addles you b [He] {into) sects- 



your 

/factions 88 and {makes He) some {of) you b taste 
ba'asa {warfare/ torment/ poiwer) {of some; let-look 
[you"] how []Ve] variegate the Aya'te w {messages) 
la 'alia {craving currently unavailable deed that, perhaps) 
they understand. 



hi], 



66. And denied by it x your' people while it x {is) the right; x ja ^>J~ y>j i£y C>3§ 
let-say [y<w s ]: not I over you b surely a custodian. 



67. For every a naba'en* 89 (piece-of-significant-and-availing- 
news) {is) a mustagarron 9 ^ (permanent-abode / ultimate 
realisation) and you 2 will know. 

68. And if saw you g whom 1 ' they 2 wade 91 in Our 
Aya'te w (Qur'anic statements) then let-shun [you"] a'n 
{off them until they 2 wade in a discourse* other 
than it; x and if the Satan {causes) you g to assuredly 
forget then let-not sit you] after [the] reminiscence w - 
/remembrance w92 with the people the dha'lemeena^ 
{injustice-doers). 



O Jr£>! 

OyXu i_3_y-"J ^il-i Lj J&J 



See footnote 73 above regarding < 
The "J" in "Qij&jl" i s a juratory "J"= "jvjill J" amountingto— "Jj£LiIr' i.e. affirmation, expressedhete by "assuredly." 
The word "j-^" is masculine, singular, subjective noun, meaning: (1) Causer of Fate, (2) He-Who is capable of: giving,} 
doing enforcing, or influencing. 
See footnote 39 above regarding 
The word "£J^"= "sects /factions" in the sense of a smaller cohesive groups contentious with respect to a larger! 
group following and succoring each other. 
See the lexicon attached to this Translation for "naba'a." 

Clearly for the realisation of any thing in this world requires time and place to happen in it semipermanently. 
The word: "o^f metonymically means: plunged into discussing a topic recklessly or without knowledge. 
The word is "reminiscence" based on this great Ayah, "And if the Satan {causes) yous to assuredlyl 

forget then \yotf\ sit not, after [the] reminiscence" (^6: 68). 

jrhe^or^^^Mn^^^^^^^^l J&^"^^the^njustire^oer^^^£^l" = "injustice." 
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69. And not on whom 1 yattaqoona (they z reverentially 
guard not to displease Allah) of their account of a 
thing [and] but a reminiscence /remembrance,* 94 
la' alia {craving currently unavailable deed that, perhaps) 
they 95 yattaqoona?^ 




98 



70. And tharP 1 (let-yotf alone I forsake) whom 1 ' ittakhatho 
(they~ took and made) their religion a play and a 
pastime, and beguiled* them the life" (of) the world;" 
and let-remind [you'] by it? that (to be) imperiled a 
self v by what earned-she v not for it* from lesser 
than Allah (of) a w a' ley en (guardian/ ally) and nor an 
intercessor; and en (if/ 'albeit it) ta'a'del (matches every 
match by way of ransom) not (to be) taken from it w ; 
those who r (had been) imperiled by what earned 
they 2 for them (is) a drink of hameemen" (maximally 
heated/ cooled water) and a painful torment by what 
they 2 were unbelieving. 



^iJJi <y» LA jj-jj C**— S 

■ESS 



71. Let-say [y<w s ]: do we invoke of lesser than Allah 
what neither benefits us nor harms us; and noraddo 
(to be forthwith-returned [we]) over our heels 100 after 
edh (when) Allah hada (divinely-guided) us; like whom" 
[he] the Satans istahwat m (affirmably-luredf him in 
the land w perplexed [he]; for him companions, 
they 2 summon him to the huda (divine-guidance): 
e'etena (let-\yotf\ come to/ approach us); let- say [you s ] 
verily Allah's huda* it* (is) the hudaf and we (had 
been) commanded to nuslima (we: submit, consign to 
Islam) for the worlds' Lord. 



Lj_XA ii JUj 

^ ir^ / 

0 ^ jrt 



72. And that aqemo 102 (let-you L up-to-fulfill the prescribed 
obligations of) the Prayer" and ettaqo (let you z 
reverentially guard against the displeasure of) Him and 
He (is) Whom to Him (shall be) thronged you. 2 



94 See footnote 92 above regarding reminiscence ="t5jS J ." 

95 Here "they" means: those who 'wade" (i.e. meddle) in Allah's ^4ya/ will guard against such a wading, as it drives 
the believers away from continuing the discussion; thus, they might or would cease their "wading." 
The words "yattaqoo" and "yattaqoona" are identical in meaning from an English language stand point. In 
Arabic they are also identical in meaning except grammatically they are different inflections. 

97 The word "than" — "let alone, forsake" has no English equivalent per se, so we transliterate. 

98 The word "iajl" f rom "iLajVI" w hich is "Jl*jil" for "its^ST!," as stated in 40*^ Cp-^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

99 The word "hameem" — "j** 4 *," has no English equivalent per se. So, we transliterate and parenthetically explain 
The word "hameem" =■"?¥>*■" has at least four different meanings, one of which is a paradoxical meaning o 
maximally heated water or cooled water or could be just warm water. In this paradoxical sense most of the time it 
is the maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a 
third meaning is: possessor of mutual affection towards another, and fourth meaning: a summer rain. See u^'. 

111(1 This is another Arabic tongue expression: "return to our heels" means returned to where we came from. 
101 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
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73. And He Who created the Heavens* and the 
Earth* by the right; x and day [He] says: let-be [you s ] 
so [if] is; his say x (is) the right; x and for Him (is) 
the proprietorship; day {being/ to be) blown in the 
horn Knower x (of) the invisible and the visible and 
He (is) The Hakeemo m (infinite hekmata m Possessor) 
The Proficient. 



"ill j J$>dl a!_j9 (if' 



74. And edh (when) said Ebraheemo (Abraham) to his 
father Aa^ar : atattakhetho (do [yotf] take and 
presume) idols aalehatan (as deities); verily I see you g 
and your ( people in a misguidance" manifester. 



75. And like tha'leka (afar-that-itf [We] show Ebraheema 
(Abraham) the Heavens'* and the Earth's* 

ma/akoota 107 (enormous and permanent ownership/ proprietorship) 
and to be [he] of the moqeneena (certitude possessors). 



"ot tiJQj u°H\j c/JZ&\ 
\3 , ^r-&y*' 



76. So lamma {when/ whence) janna (darkened and covered/ 
shadowed/ intensified its darkness) over him the night 
[he] saw a star; x108 said [he]: this (/j) my lord; x then 
when [if] faded said [he]: [I] love not the faders. 



i»3 ^ JU Jsl Ills IJCa 



77. Then lamma {when/ whence) [he] saw the moon x 
ba\egan {initially-rising) said [he]: this (£r) my lord; x 
then lamma [if] faded said [he]: indeed en (if) not 
divinely-guides me my Lord surely assuredly 109 be 
[i] of the people the strayers. 



4^4- o^l Jli J*l Us 4 J 



sun 



78. Then lamma (when/ whence) [he] saw the 

ba'^egatan no (initially-rising) [he] said: this is my lord x 
this (is) bigger; then lamma faded-she y said [he]: O, 
my people verily I am a disclaimant/ absolver 111 (of 
myself) of what you 2 partner (deities with Allah). 



103 See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" and 

104 See the Lexicon attached to this Translation for "hekma." 

105 Qur'an commentators are variants about the word "Aa^ar," as a name for an "idol' or a surname for 
Abrahm's father, or an "errorist," plus other explanation. However, by "Arabic (linguistic) Rules," the _gr<a«d 
pather and the brother op the begetterpather are <?// referred to as "pather 1 ' on calling or referring to them; so whenever 
such "pather 1 ' is intended by his personal name then the real ^begetter 1 ') father is not the one intended, but when the 
father's name is not mentioned, as it is taken for granted, the "begetter-father" is what is intended. Also, 
and Allah knows best, no paternal linage of Prophet Mohammad (SAWS) is linkable to be non-Muslim. 

106 The word "JiSj" from "jlijV 1 " which is "JU54I" for "ilaSSfl," as stated in 40*^ Cp-^; therefore,"^!" is always 
taking and making and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

107 The word "£jj&1a"= "*uijaii1\ j <L»]a*Jl £t SUl\p i. e . the enormous and permanent proprietorship. 

108 The word "s^ j^" from a linguistic point of view means: star. Although in modern times "s^ j^" = planet. 

109 The "J" in "cRJ 5 '" is a juratory "J"= "jv^l J" amountingxo— "JjSIjII," i.e. affirmation, expressedhete by "assuredly." 
11(1 Unlike English, the "sun" in Arabic is a peminine. Also there is "£jji"= initially-rising and "&3J^>"= sunrise. 
^nfhan^^er5udi^»r^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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79. Verily I directed my face for Whom fattara ([He] 
had innately-perfectly-originated) the Heavens w and the 
Earth w haneefan n ~ (soundly leaning [he]) (I am) and 
not I am of the mushrekeena (he-they who partner 
deities with Allah/ he-poly theists). 



80. And mutually 113 argued (with) him his people; said 
[he]: do mutually you 2 argue assuredly (with) me in 
Allah and qad (already and affirmatively) hada ([He] 
divinely-guided) me; and I fear/know 114 not what 
you 2 partner (other deities) by Him, except if my 
Lord wills a thing; expanded 115 my Lord every- 
thing omnisciendy; do then not you 2 reminisce. 



:~t _i"4f >£'?> - 



81. And how [i] fear/know 116 what partnered you c 
(deities with Allah) while you 2 fear not that you 2 
partnered by Allah what not youna^el ([He] 
repetitively descended) by it x on you 2 an authority; so 
which (oj) both the teams (is) righter 117 by the 
security en (if you c were (to) know. 



>uL ^£^\ j£ol <S)>l^X> 



82. Who 1 they 2 believed and not addled they 2 their 
belief by dhulmen (polytheism I injustice) those for 
them (is) the security and they (are) muhtadoona n% 
(he-they who are divinely-guided). 



83. And telkd* (she-that-afar-if / those") (is) Our argument* 
aa'tayna (We accorded/ allotted) it w Ebraheema (Abraham) 
over his people; [We] raise the ranks w of whom p 
[We] will; verily your 1 Lord (is) Hakeemon 119 (infinite 
hekmah 120 Possessor) Omniscient. 



U^'* tssfo. dbij 



84. And We granted for him Es'haqa (Isaac), and 
Ya'aqooba (Jacob) each hadayna (We divinely-guided) 
and Noahan (Noah) hadayna of before; and of his 



121 "'"^ 't- , ts 

progeny Dawooda (David), and Sulaymana (Solomon) -^-k 1 ■-> 



112 The word "liu^" — "5Ua 5 " in this Ayah is a predicate construct (for 0^), hence "incliner/ soundly leaning [he]. 
See 'O'j^' L H'j ft !. The "inclining/ leaning" is /« .tcwtW religion or faith of Ibraheem's {Abraham's); as 
he inclined/ leaned away from his people's faith which was based on multiple idols' worships. 

113 The word "mutually" is used here to indicate mutuality for "disputed" which is so in Arabic. 

114 Linguistically the word "diii" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. 

115 The word "j^j" = "Expanded" means is already broadened to contain/include/ comprehend. 

116 See footnote 114 above regarding ^/ear/^fw. ^ 

117 The word "righter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "&-\" = "righter" 
as an adjective comparative. 

118 See the Lexicon attached to this Translation for "muhtadee" and its plural "muhtadoon" /"muhtadeen." 

119 See the Lexicon attached to this Translation for an exposition on the words and "?£*■." 

120 See the Texicop ^attached to this Translation for "hekma." 

121 The word "4jjJ" linguistically has meaning: (1) ancestry or (2) progeny. See u^'. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 
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and Ayyuba (Job), and Yousifa (Joseph) and Mosa 
(Moses) and Haroona (Aaron) and like tha'leka (afar- 
that-iif [We] requite the benefactors. 



liU'Joj UJj-!J»j <_s-"_y"J <_a-jj)j 
0" oc-i^fiS^ei 



85. And Zachariya (Zach arias) and Yahya John) and 
£^ Jesus) and Ely as a (Elais) each of the j^Yi 
(righteous-people) . 



86. And Ismaela Jshmael) and Alyasa'a (Elisha) and 
Younisa Jonah) and Eootta (Eot) and each We 
preferred/ favored over the worlds. 



lip; 



87. And of their fathers and their progenies and their 
brothers and eftabahum 122 (favorably and directly 
selected them) We and hadayna (We divinely-guided) 
them to Sseratten (road/ way) straight. 



i^yy r&l* 3 <^ JJ 



88. Tha'leka (afar-that-it/ 1 thatf (is) Allah's huda (divine- 
guidancef yahdey (divinely-guides [He]) by it* whom p 
[He] wills of His eba'de (worshippers/ submitters- 
/ slaves); and had they 2 partnered (deities with Allah) 
surely (would have) miscarried a'n (regarding) them 
what they c were working. 



89. Those, whom 1 aa'tayna (We accorded /given) them 
the book and the rule, and prophethood* so en (if) 
unbelieve by it w these then qad (already and 
affirmatively) We entrusted by it w a people not by 
if* surely (are) unbelievers they. 2 



1) tijS LJdj Jus 



90. Those whom 1 Allah hada (divinely-guided), so by 
their huda (divine-guidance) eqtadeh (let-pattern / model 
[you"]); let- say [you s ]: [I] ask not on it x remuneration 
en (not) it x (is) except a reminiscence^/ remembrance w123 
for the worlds. 



91 . And not they 2 appraised Allah His right appraisement 
edh (when) said they: 2 not Allah descended on a 
human of a thing; let-say [you*]: who a descended 
the book x which x came by it x Mosa (Moses) an 
illumination and a huda (divine-guidance) for the 
mankind; you 2 make it x papers w you 2 disclose/ flash 
if* and you 2 conceal much; and (had been) taught 
you c what knew not you 2 and neither your" fathers; 
let-say [you*]: Allah; afterwards tharr l2A (you:* let-alone, 
forsake) them in their wading 125 playing. 



122 The Arabic word "<>J%!"= "favorably and directly selected^ meaning a direct singling out in preference. 

123 See footnote 92 above regarding reminiscence ="t£jS J ." 

124 See the lexicon attached to this Translation regarding "tharr," 
^^h^^™^J^di>^^neanm^>lt^ 
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92. And this (is) a Book x We descended it x blessed, 
mussa-ddeqo 12 (accepter as credible) (of that) which x (is) 
between its x hands, w127 and to Ivoul warn the 



villages'" " mother and whomever (are) around 
it; w and who 1 " they 2 believe by the Hereafter* they 2 
believe by it; x and they (are) on their Prayer they 2 
keep-up. 129 



>'Y'\ 

jijLt* 4iJ>l c^S Ij^j 

' * »> " .tf »^ <- -'■iff 

Dy-jJi di^l'j i>*j <!5>ul 



93. And who a (z!r) wronger 130 than who p ([^] 
crafted a lie for fraudulent end) on Allah an untruth or 
said [he]: (had been) revealed to me while (had been) 
not revealed 131 to him a thing; and who p [he] said: 
[I] shall descend like what Allah descended; and 

1 32 1 33 

if [you 1 ] see edh (when) the dha'lemoona {injustice- 
doers) in [the] death's abysses* 134 and the angels fpt-C sSC^Llftj £>j$ 
(<zfl?) ha'settd* 135 (outstretching/ spreading they) their hands: 
let-egress you 2 your" selves* today (A? fe) requited 

you 2 the humiliation torment by what you 2 were <_£ C>\jx> 
saying on Allah other than the right; and you' 
were a'n {regarding) His Aya'te" (miracles/ sings/ proofs 



r>> ti>\. <sd 



<v x S >' *> i- 



I Qur'an) testakberona 



136 



iness). 



94. And /<2^«/ {verily, already and affirmatively) came you c 
(to) us individually 137 just-as We created you b first 
once w (time*); and you c left what khawwalna (We: 
fostered/ nurtured) you b beyond 138 your" backs; and 
[]Ve] see not with you 2 your" intercessors whom 1 
you c claimed that they (are) in you 2 partners (deities 
besides Allah); laqad {verily, already and affirmatively) 
taqatta'a (iterative ly severed)™ among you b and 
strayed a'n (off you b what you c were claiming. 



Sit 

j^J ^Oi-J jXij Jji) i^S^i: 



126 The word " ' musaddeqon" is more than an "affrmer," as "affrmer is for affirmation or confirmation." 

127 "Between its hands" means xf. 

128 "M 0 ti) er 0 j pillages" means Makkah. 

129 The word "fl jaataj " i s rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded.' 
Merriam Webster's Dictionary puts it: "to stay even (as in acts of strength, endurance, or speed) *although he wasl 
small he could keep up with the larger boys in sports*." (Emphasis is added). 

130 See the Lexicon attached to this Translation for "j*IUa"="j»J]aJl (Jftli"= "injustice-doer''' and "^eS"= "wronger. 

131 See footnote 16 above regarding reveal. 

132 See the lexicon attached to this Translation regarding "ji." 

133 The "ti>*iUa" = "the injustice -doer," as "jJJall" = "injustice." 

134 The word "^jIj^c." has several meanings, among them: abysses, or troubles and overwhelming agonies of death.l 
This great Ayah urges quick quitting or hastily leaving them in their "d\yA" until such a time, when Allah wiltl 
place on them what they deserve. 

135 That is the angels are "stretching their hand with torture or its means'' 

136 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

137 The word "tf^jP' means individually, i.e. one by one or singly and distinctly. 

138 The word "f Ijj" means: (1) oJJ*i J * if'^ LiiL!l j' ( 2 ) " 
.4_«sSf t jA f<^5) tiJii (3) 4j3t -^j. So, here behind/back/ rear). So 

in its sense of above reach of knowledge or experience. 

139 The word "jJsSj" i s no t synonymous with "jJaa." As "jJaii" means severed from a multiple aspects. In other! 
words , a// the various relationships that they maintained with their idle deities are all now severed. 



I }7':'~A i-T'i'^A fTrtT'VJT^T'i ?'T«T'5 ?'T?^ f ^i^'^ ?T?^'?'T«T'5 ?T«T ; 5 J'TnT't J'TnTVJ'^^^Ss'J^ 
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95. Verily Allah (is) the grains' Cleaver and the date- 
stones' (too); youkhrejo ([He] emerges I produces) the 
hayya (living/ alive) from the mayye'te (eventually dying- 
I dead), and mokhrejo (producer [He]) the mayye'te 
from the hayya; tha'lekum (collective-afar-He) Allah, 
so wherefrom to'afakona 1 0 (yoifi to be off-? 
^speciously concoct). 



96. The mornings' 141 Cleaver, and made [He] the night 
a repose and the sun w and the moon x husbanan (for a 
precise-reckoning)^ 42 tha'leka (afar-that-itf (is the) 
fating (of) The Mighty The Omniscient. 



97. And He Who made for you b the stars w to tahtado 
(you 1 find and accept the divine-guidance) by if* in the 
[desert's] 143 (land's) and the sea's darknesses;*' qad 
(already and affirmatively) We expounded the Aya'ti" 
(messages/ signs/ proofs) for a knowing people. 



© Jy^. v^i^ ' lias is 



98. And He Who established 144 you 2 from one" 14 ' self* 
so (if is in a) mustagarron 146 (permanent-abode/ ultimate 
realisation) and (if is in) a mustawde'a (storage/ stowage) 
qad (already and affirmatively) expounded We the Aya'te~ v 
(messages/ signs/ proofs) for an understanding people. 



99. And He Who (had) descend from the sky w water x 
so akhrajna (We emerged/ produced) by it* bud/ shoot 
(of) every-thing; then akhrajna from it x greenery, 
nukhrefo ([We] produce) from it x grains mutarakeban 147 
(conjoinedly atop-riders); and of the date-palms* of 
its w qenwanon (cluster-bunches) da'neyaton (hanging near)?' 
and gardens* of grapes 14 and the olives and the 



C^'.fwj iSllj 0|>^ 



140 The word "OJ^ 2 ^ 1 " means you are dissuaded to divert to an improper path away from the right, you get persuaded by\ 
specious concoction. 

141 The Arabic word "^Ia^VI" is the plural for "£4*°," meaning the first part of the day by the Arabic (or Islamic)! 
reckoning, i.e. right after daybreak, not&itet midnight of the previous day, as in "Western colander." 

142 The word "(J } 1 is very significant here, but for lack of a better word we say, in this context, precise-reckoning. I 
But "OIa 4 ^" is the plural of "l^ua" = mathematics, but it is also the infinitive noun of the "ljUh^" which isl 
in itself ns\ infinitive noun. In Arabic when words are equivalent in meaning, the one with more letters to itsl 
construct carries more meaning than its synonym. In this case "0^*^" has one letter "0" more. Also, sincel 
both "ijIjja" and "dA^-"*" are infinitive nouns, the "Cj^^-" would have more meaning to it. The infinitive nounl 
of any word implies the ultimate action of the verb. And when there is more word construct of an infinitive nounl 
that means more precision and instructiveness. Thus in this context, the "OW***" indicates very precise reckoning andl 
that we should take heed of the various potential implications of such a precision. 

143 See footnote 73 above regarding desert._ 

144 The Arabic word used here is "fSU"3l," rooted in "UniP' which means established that is found or set upl 
some thing from some thing else, or developed something new from some existent thing. 

145 The "self w " in Arabic is a feminine and so the qualifying reference to it must be feminized, hence: "she-one' 

146 Some Qur'an commentators maintain mao^"-"-^' means what is in man's loin, whereas gJ j lu m ll rneansl 
what is in the woman's womb (uterus). See isj^t jiujj for elaborations. 

147 That is each rides atop the other. 

148 Invariably throughout The Qur'an when the reference is made to the "vljeVt j J*-^" the mention of thel 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "fJ^V never ever the mention! 
of the "grapevine per se but the reference is made only to the fruit itself, i.e. the grapes." In this respect, there isl 
a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "utkil" as "j»J^V becausel 
sure^^^^^^j^M^gj^^id^n^nofhgMian^OTi^rerih^rrh believer. 



v^nlv^ 
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pomegranates a look-alike 149 and other than a 
similar; let-look you 2 to its x thama're K {trees/ plant- 
I crops/ fruitsf edha {when/ then) it x athmara (had fruited- 
/ cropped) and its x y 'a 'nae 150 (ripeness / yield); verily in 
tha'lekum (collective-afar-that) surely (are) Aya'te w 
(miracles/ signs/ proofs) for a believing people. 



\^3JU» cX*)\} liy^j^i ijAieJ 



100. And they 2 made for Allah partners (of the Jinn, 
while [He] created them; and kharago xsl (they 
thoughtlessly feigned) for Him sons and daughters by 
other than knowledge; subhana 152 (Allah is hallomdly 
and marvelously deemed transcending all defects, and 
solemnly all stand in awe and utmost consecration of 
Him and ta'aala (ever elevated [He]) a'n (regarding) 
what they 2 describe 153 



^2_^yL^jj U-Cj^Jjoj >^~Lj>s r -^ 



101. The Heavens'" and the Earth's" Ba 'dee'ao 1 54 (Per 
Originator) wherefrom 155 (to) be for Him a child, and 
not was for Him a she-consort; and [He] created 
every-thing; and He (is) by every-fhing Omniscient. 



102. Tha'lekum (collective-afar-He) K Allah your" Lord; no 
an tf/^/w d<?#y) except Him; Creator (o^ every- 
thing; so let-worship Him you; 2 and He (is) over 
every thing a Custodian. 



ijjSJi >^1S^ 



103. Not comprehend Him the abssa'ro (insights- 
/ discernments) possessors and He comprehends the 
abssa'ra (—abssa'ro), while He (is) The Lateefo 156 
(fine/ subtle / gentle / protector) The Proficient. 



4; Jo ybj jivw 31 <^=t>JJ V 



— See: O^iJ^ '4JI-«jj^I 4 dM i *i ij^a 1 1ji i ii fl * j jIum (jj^ll 4^-4 (jj^JL^ll <j*aljj i^jjAloJl jj 

149 The reader should bear in mind that the word "I fl.ri ' W although linguistically means inscrutable, perplexing, orl 
difficult to discern the difference between something and a similar another, yet it is a fact unanimously agreed to by all I 
Qura'n commentators that The Qur'an explains itself by itself. Therefore, whatever seems or is unclear to bel 
taken and understood in light of that which is its similar but clear. In this great Ayah, the word "I d. 1 * ' "" "J 
linguistically imparts the aforementioned meanings, but the idea of "gardens of date-palms, and olives and\ 
pomegranates are clearly stated in Ayah 141 of this Surah {Surah 6:141). And this great Ayah with respect tol 
these fruits "looking alike" it says: "look-alike and other than look-alike." So, " Tfl jl ' W should be taken in| 
the context of this clear Ayah. That is why the translation rendered above is as shown. 

150 The word "jV in "4*L" has dual and supportive meanings: (1) ripeness, (2) yield. Both could apply. 

151 The word "<jj^" in "IjSj^" has several meanings, among them: thoughtlessly feigned or fabricated. See jjl^A 

152 The word " subhanaho"— "AJUaui" has no English equivalent. The word is made up of two parts: "subhana" 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "t^' or 
"lillAW ) occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Attain 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhana"=\ 
"li^" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stanrn 
in awe and utmost consecration of Him). 

153 The word "u j""ij " rooted in "i-fa-aj," In the Arabic tongue expression "uJ^d" could mean describing the] 
untruth, as in the Ayah. "And describe your tongues the untrutfy (SI 6: 62). 

154 The word "£rt" has two distinct albeit related meanings: (1) the Perfect-Originator, (2) the perfectly- 
originated thing (s), such as the Heavens or the Earth. See tg^-ft. 

155 The word "<yl' is a multi : meaning adverbial particle: wherefrom, when, how-so, where. 

156 The word " ' = "<jjij," in " ' » jK1l t" i n concrete (material) terms it means: fine and in abstract terms, it| 
means: subtle or gentle or both. See _>SU-aj3t. " i a jtill t" j s one Allah's most beautiful attributive names, which! 
denotes protection in addition to fineness, subtlety, and gentleness. I know of no English word which simultaneously^ 
denotes: fineness, subtlety, gentleness and protection. Tknce, the only available resort is transliteration and| 
£annthetica^x£lanation. 
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104. Qad [already and affirmatively) came (to) you' 
persuader-evidences* 157 from your" Lord; so whoever 
[he] discerned, so for himselF and whoever [he] 
blinded {his self) then over it; w and not on you b I am 
surely hafeedhen 158 {iterative keeper-up). 



at;. 



105. And like tha'leka (afar-that-itf [We] variegate the 
Aya'te™ {messages) and to say they: 2 you g studied; 159 
and to manifest it* [We] for a knowing people. 



106. Ettabe'a {let-closely follow [you"]) what {had 

revealed 160 to you g from your 1 Lord; no an elaha (a 
deity) except Him; and let-shun a'n {off) [you] the 
mushrekeena {he-they who partner deities with Allah/ 
he-poly theists). 



u°jj^j y> ill 



107. And had Allah willed not partnered they 2 {deities J\£^£j\^\fc%\ i& $j 
with Allah); and not We made you g over them 
hafeedhan 161 {iterative keeper-up) and not over them 
you g {are) surely a custodian. 



108. And let-not revile you 2 who 1 they 2 invoke of 
lesser than Allah then they 2 {would) revile Allah 
aggressively by other than knowledge; like tha'leka 
(afar-that-it-thatf We adorned for every Ummateri* 
{people/ community^' their works; afterwards to their 
Lord (is) their return thenyounabbe'o ([He] inform by 
piece-ofsignificant-and-availing-news) them by what 
they 2 were working. 



f ■"■ t'" ' % J.". -if. > 

^C. jjo \)J& <U11 I OJ2 



109. And aqsamo (they 1 oathed) by Allah jahda (utmost- 
/ ultimate) their ayma'ne (oaths) indeed en (if) came* 
(to) them an Aya'totf (message/ sign) surely assuredly 162 
(would) believe they 2 by it; w let-say [you\. verily only 
the Aya'ti 1 (messages / signs) (are) enda (by munificence 
of/ by Rule of) Allah; and what (makes) you 2 perceive 
surely if* if (the Ay a' te^) came w163 they 2 believe not. 164 



3? Oj^.jJ ^>*£^L 



157 The word used is: "jjl-yflj" plural for the singular " s Jf^," =persuader-evidence. 

158 The word "ftiiV is rooted in "lai*." = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

159 They accused the messenger (SAWS) that he was taught by some Jews or Christians. 

160 See footnote 68 above regarding reveal. 

161 The word "tijiV is rooted in "Jai»>" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

162 The "J" in "0"-A^" is a juratory "J"= "jvjill J" amountingto— "AjSlSJl," i.e. affirmation, expressed hete by " assuredly" ." 

163 This for "Ifiy" i.e. the fact, or reality. 
i ^^hi^zst^^t£nc^o^thi^^eat^^a^^^n^om^ 
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110. And noqallebo {[We] recurrently transpose) 165 their 



afedata {hearts / minds) 1 6 and their abssa'ra (insights- 
I discernments) just-as not they 2 believed by it x first 
once w {time 1 ') and natharo 1 1 {[We] let-alone i 'forsake- 
I desert) them in their excessiveness addling they. 2 



<.§ p-fcjAjj *<s ly^ji 



111. And had surely We na^al'na (We iterativelj 
descended) to them the angels and spoke {to) them 
the dead and We thronged over them everything, 
openly/ overtly not they 2 were to believe except if 
Allah wills; [and,] but most {of) them jajhaloo na 16S 
{they act ignorantly or incorrectly) . 



0 "^^¥r. ^>JJ=^'c0j J ^ 



112. And like tha'leka (afar-that-itf We made for each 
prophet a foe 1 the humankind's and the Jinn's 
Satans [reveal] 170 some {of) them to some a gilded 171 
{of) the say x deceptively; and if willed your' Lord 
not did it x they; 2 so tharrhom 112 {let-alone/ forsake 
\yoif] them) and what jaftarona {they 2 craft a lie for 
fraudulent end). 



5& £ Si £££ <2sftj 

(j?^ tf^j o^ij 

ojL*S U lib; 

y»» ^ >CT-' »> »<; 



113. And to tassgha (fondlingly incline) to it x of edato 
{hearts/ minds) {of whom 1 they 2 believe not by the 
Here-after; w and to delight it x they 2 and verily 
jagtarefo {to thef commit / perpetrate) whatever they 
{are) mugtatrefona {committing/ perpetrating). 



y a^i ifg^Cs 



114. Do then other than Allah abtaghey 173 {[I\earnestly- 
quesl) a referee; while He Who descended to you b 
The Book mufassalan llA {if being expounded); and 
whom 1 aa'taynahom (We accorded/ given them) the book x 
they 2 know that it x {is) surely muna^alon 115 {that which 
had been descended) from your 1 Lord by the right, so 
assuredly let-not be [you*] of the dubitantes. 



o^Ajc t_-ii^Ji ji^jju d^jJij 

fj$<j ~% ^A-l liEj J* JjA* 



= That is, Allah is asking and informing the "believer" not the unbelievers, how do they know that if such an 
^4)wi> were to come they will «<?/ believe in it? Hence, saying not "ui"^." 

165 The word "i-uaj" j s t ne intensive form of "i-i2-" thus, their heart and sight are transposed time and again in 
the affair, like they did before and failed to believe, so this time too. 

166 The Arabic word "»Jj*Sfl" is plural of "Jlj*," thus "9JiaSfl"= hearts/minds. 

167 The word "tharr" in "ffcjJj" = "let-\yoi0\ alone / forsake / desert" has no English equivalent per se, so we 
transliterate and parenthetically explain. 

168 The word "O J '(! ? J " = "tajhaloon" is rooted in "c!$^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) i&f something correct. 

169 The word "jJ*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe, 
see O^ 4 ^ and iS J, -$-M. 

170 See footnote 16 regarding m>&z/. 

171 The word " | - 4 j*j"' means gilded or "seemingly attractive '. 

172 See footnote 167 above regarding AWr. 

173 The word "y*^!"= "liua. LjHa" meaning: earnestly quested. 

174 The word "mufassala = "5Laaj" i s singular, masculine, objective noun, meaning that which is made e: 
^^h^wot^^una^nlo/i'^^ingul^ 
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115. And concludecT your' Lord's word w truthfully and ^ s£j£j ^ ^JtS^Sj 
justly no substituter for His words* and He (is) The "„ 

Sameeo (The Acute-Hearer/ he Enabler of others to ->~^ ^p^^j^^^lo^ 
hear/ favorable Answerer to prayer) The Omniscient. $ 



116. And en (if) [you*] obey most (of whom p (are) in 
the Earth* they 2 mislead you g a'n (regarding) Allah's 
path; en (not) yatta'beona (closely-follow they L ) except 
the presumption, and not they except conjecturing. 



117. Verily your' Lord He (£r) knowinger (of whom p 
[he] strays a'n (off His path, and He (is) knowinger 
by the muhtadeena 177 (he- they who are divinely-guided). 



118. So let eat you 2 of what (had been) mentioned 
Allah's name on it, x en (if/ since) you c were by His 
Aya'te*"' (messages) believers. 



,j\ ^£> 4)jl j^wol [La ijiSCs 



119. And what (w) for you b that not you 2 eat of what 
(had been) mentioned Allah's name on it; x and qad 
(already and affirmatively) [He] expounded for you b 
what [He] forbad on you b except what you 2 (had 
been) forced to it; x and verily many surely mislead 
they 2 by their ahwa m (tendentious likings) by other 
than knowledge; verily your' Lord He (is) knowinger 
by the aggressors. 



120. And //wro (let-you z forsake/ leave-off overt the 
sin x and its* covert; verily who 1 ' they 2 earn the sin 
they 2 shall (be) requited by what they 2 were 
yagtarefona (committing/ perpetrating) . 



lilLljj _>J*iM (jjij 



121. And let-not eat you 2 of what not (/&<z^/ been) 
mentioned Allah's name on it; x and verily it x (is) 
surely a fesqon 179 (a rebellion vis-a-vis Allah's command); 
and verily the Satans surely [reveal] 180 to their 
aw 'ley 'a 'e m (guardians / allies) to dispute you 2 they; 2 
and en (if you c obeyed them, certainly you b (are) 
surely mushrekoona (he-they who partner deities with 
Allah/ he-polytheists). 



176 See the Lexicon attached to this Translation for this multi-meaning word = "j*"i*Jl." 

177 See the Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / " muhtadeen." 

178 The word "tSJ*," is singular of "f tjAI" translated as "{tendentious) liking," which in and of itself could be good 
or bad noble or vile. The Messenger (SAWS) says that believe not anyone of you until his "c5j*" agrees with what 1 
came with, i.e. The Qur'an and Hadeeth. 

179 See the Lexicon attached to this Translation for an elaboration on this rather important word. 

180 See footnote 16 above regarding reveal. 

181 The word "eljjt" could also mean: frien ds^ro tectors. 
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122. Is [and] who p [he] [was] dead then We quickened 
him and We made for him an illumination x [he] 
walks by it x in the mankind, like whom 1 ' his 
parable x /example x (is) in the darknesses* not 
surely [he] (is) egressing from it; w like tha'leka (that- 
afar-it/ thai) (had been) adorned for the unbelievers 
what they 2 were working. 



123. And like tha'leka (afar-that-itf We made in every i^j j lCX 

village* its w bigs criminals to machinate they 2 in it; w \_^k=C3 \^ At * JrL "j^J\ 

and not they 2 machinate except by their selves w ^JJ^^[dj^==^\^jt^ 

and not they 2 perceive. <@? o_££> £j 



124. And if came w (to) them an Aya'torF (message- jtf&hC'^X. \>£ 
I prophethood) said they: 2 never [we] believe until [we] 
(are) given like what (had been) given Allah's 
messengers; Allah (is) knowinger whence [He] 
make/emplaces His message; will betide whom 1 
,18 (he- they who had committed crime) cringe 
rule op Allah and a severe torment by what 
they 2 were machinating. 



)<OL_^ O-s- JLfrl AX>\ 

f < »i<" *f " 



125. So whomever Allah wants to divinely-guide 
jashrah ([He] delightedly opens) his chest for Islam; 
and whomever [He] wants to mislead him [He] 
makes his chest narrow harajan 183 (constrictive I sinful) 
as if only jassa'ado (to distressingly gradually-ascends 
[he\) 1M in the sky; w like tha'leka (afar-that-itf makes 
Allah the rejsct (filth/ anathema)* over whom 1 ' not 
believe they. 2 



4 i££ Ut^= 



126. And this (is) Sseratto (road/ 'way) (of) your 1 Lord 
straight, qad (already and affirmatively) expounded 
We the Aya'te" (messages / signs / proofs) for a people 
(repetitively-reminisce they 2 ). 



@f tifpji jffsb >^Zfi\\fsJ^ii 



127. For them the Peace's home* 185 enda (by munificence 
of I by Rule of their Lord, and He (is) their Wa'leyo 
(Guardian/ Ally) by what they 2 were working. 



% '^j X* ^L&t jlj j# ♦ 
ij^L-u lylS^lij _>4~\j 



182 The word is made up of two parts: (1) "fifti" and (2) the "!,>»"= the absentees masculine speakers' 
pronoun for a plural. However, part (1) "l>»j»)" is a ^wj/ tense for which there is no English correspondent verb. 
So, the closest approximation to that is: "crime committed" which slightly different then the original text. 

183 The word = "Jj-uiS <ji*<al," see "(Jl-uiffl^" e .g.: if you were to get two identical sheets of papers and put 
them congruentlj against one another the space between them is called "£J*," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

184 The word "J*lat" is unlike "-i»^a," as "J»lfll" means <^«-> H^i See o 1 ^ 1 . 

185 'p^g expression "Peace's home" is figurative Arabic tongue expression meaning: Paradise. 



•ngu^^r 
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128. And day [He] throngs them together, O, the 
Jinn community qad {already and affirmatively) istak- 
thartom 1 6 (affirmably waxedyoif) of the humankind; and 
said their aw'leya 187 (guardians/ allies) of the humankind: 
O, our Lord, istamta'a m (had lengthily affirmably 
enjoyed the transitory worldly delights) some of us by 
some and we reached our ajala m (term-limii) , 
which x ajjalta (VYotF] term-limited) for us; said [He]: 
the Hell w (is) your 11 mathwa* (obligatory: long-term- 
I semi-permanent-abode) immortals (you all are) in it, w 
except whatever 190 Allah wills; verily your 1 Lord (is) 
Hakeemon 191 (infinite hekmah 192 Effecter), Omniscient. 

129. And like tha'leka (afar-that-it/ that)^ nowalli (We: empower- 
I enable) some (of) the dha'lemeena 193 (injustice-doers) (on) 
some (injustice-doers) by what they 2 were earning. 



l2j o^jft S; ^"sQ$ J^j 



L y&*-~i kwya*j ^Jl*". .<»\ 
■Zs sss<t I 



(2 



130. O, community the Jinn and the humankind: ^jf ^Vtj 

did notjwWe<? (appear/ come to) you b messengers of 
(among) you b narrating they 2 on you b My Aya'te w 
(messages) and they 2 warn you b (about) your 11 /' 
(meeting with) this-day; said they 2 : we witnessed- 
/ testified on our selves;* and beguiled* them the 
life" (of) the world" and they 2 witnessed/ testified on 
their selves" that they 2 were unbelievers. 



< >\>> 
2p yx^j ujji j^l^-j 



131. Tha'leka (afar-that-it/ thalf surely not was your' 
Lord muh'leka (perishing/ causer to perish) the 
villages" by dhulmen (polytheism / injustice) while its" 
people (tffi?) ghafeloona (they who are unaware). 



132. And for each (are) ranks* of what they 2 worked 
and your 1 Lord (is) not indeed a neglector amma 
(regarding) what they 2 work. 



186 See the 'Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

187 The word could also mean: friends, protectors. 

188 The word " « 3 A« t" is "5LjJa jjaP' see "^ J ^i," hence lengthily is added /« emphasise this concept. 

189 The word "u»Vt" means term-limit, see (J*-*^'. 
*In "0'^ J ^I": "jjP"= and in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the I 

"^jla" i s there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is anl 
obligatory one and so "forced: long-term I semipermanent-abode" seems to me rather appropriate. 

190 The particle is "Jaj^ ji (*■"!," _ = conditional noun/particle; or "U"_= "J^aja 
meaning jM&fafc See vb*! and 'r 1 ^ 1 - 1 jilt. 

191 See the Lexicon attached to this Translation for an exposition on the words " fj^ and "f^." 

192 See the Lexicon attached to this Translation for "hekma." 
193 T^e^c^^^^^the^rrjustic^oer^^^lj' = "injustice." 



connective nounl 
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133. And your 1 Lord, The Rich, mercy w possessor, en 
(if) [He] wills [He] undoes you b and jastakhkf ([He] 
affirmably makes vicegerents) from after you b whatever 194 
[He] wills; just-as [He] constituted you b of other 
people's progeny/ creation. 195 



134. Verily what you z (are being) promised surely 
(if is) aa'ten (approaching/ 'coming); and not you c (are) 
surely enfeeblers. 



135. Let-say ]yoif]\ O, my people let- work you 2 over 
your" status, verily I am a worker ([over mine]); so you 2 
will know for whom p (to) be for him the home's* 196 
(world's/ Hereafter's) consequence;" verily it x (the trutlf), 
not prosper the dha'lemoona 191 (injustice-doers). 



136. And they 2 made for Allah of what thara'a ([He] ^j^X]W>t>i iL-^ijiiij 
created /propagated/ manifested) of the hartha (tillage- 
/ cultivation) and the an'aa'me*" 19 * (cattle/ sheep / goats- 
/ and camelsf a lot then said they: 2 this (£f) for Allah 
by their claim and this (is) for our partners (their 
deities); so what [was] for their partners so [if] 
reaches not to Allah and what [was] for Allah so 
it x reaches to their partners; fouled what they 2 rule. 



137. And like tha'leka (afar-that-it/ thatf adorned for a 
multitude of the mushrekeena (he-thej who partner 
deities with Allah/ hepolytheists) murder (of) their 
children their partners to jurdo 199 (cause to: perish- 
/ die-oui them and to addle they 2 on them their 
religion; 200 and if willed Allah not done it x they; 2 
so let-leave them [you s ] and what jaftarona (they 2 
craft a lie for fraudulent end) . 



j££=A ^Jf> ^4\3l£==S 



194 The particle "^>" is "■K>" »l J i ji ("■"!," = conditional noun/particle; or "^" = "J>^>» = connective noun 
meaning that which. See c^ 1 -^ J>*»-»J 'O'j^ 1 l r ,l J e ! and <-^\ - 1 jJJI. 

195 The word "4jjJ" linguistically has double meaning: (1) creation or (2) progeny. See Clearly in this context 
creation is what applies. 

196 See the Lexicon attached to this Translation for the word "dar" which has several meanings. Among such 
meanings in this context are: (1) this world and (2) the hereafter. 

197 The "Cxy&&" = "the injustice-doer," as "jJJaJl" = "injustice.' 

198 The word "the an'am'" ="j»l*jVI" or "neam" "f2' means those animals that have cloven hoof foot) and an udder, 
such as the camel, the cow, the sheep, the goat, etc. In Arabic: "ciJJa j cila. JS"= cattle, sheep, goats, and camels 

199 The word "j»*j J Jd" means to die out them, cause them to cease living completely. 
00 Presumablv^e^eligion^f^OT^^^^Bi^' wn ^ cn tnev na< ^ corrupted. 
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138. And said they: 2 this* (ant) an'aa'mon™ 201 (cattle/ sheep- 
I goats/ and camels)™ and harthon 202 (tillage/ crops/ produce) 
(are) sacrosanct/ taboo not jatt 'amo ([he] Ingests) it" 
except whom p we will, by their claim; and an'aa'mon™ 
(had been) forbidden* its w backs and an'aa'mon™ 
they 2 mention not over it* Allah's name, iftejra'an 
(craftily fabricated lie for fraudulent end) on Him; [He] 
will requite them by what they 2 were yaftarona (they 2 
craft a lie for fraudulent end) . 



j^ui zjJi* ijJlij 

\' >-»!.-» - '< 



139. And said they 2 what (is) in the bellies of this" the 

an'aa'me™ 203 (cattle / sheep / goats / and camels)™ (are) purely 
for our males and (are) muharramon (iorbidden- 
/ illegitimate) on our spouses; and en (if) be (if) a 
carrion then they (are) in it x sharers; requites them 
[He] will, (for) their description; verily He (is) 
Hakeemon 2 ^ (infinite hekmah 205 Possessor) Omniscient. 



140. Qad (already and affirmatively) lost who 1 they 2 killed 
their children preposterously by other than 
knowledge and they 2 forbad what Allah ra^aqa 
(provided/ availed) them iftejra'an (craftily fabricated lie 
for fraudulent end) on Allah; qad (already and 
affirmatively) strayed they 2 and they 2 were not 
muhtadeena 06 (he-they who are divinely-guided). 



V* jjc _/jo llfri mi 

Aill Jt> JbyJl -Oil >-fr9Jj 



141. And He Who established gardens" trellised w and 
other than trellised" and the date-palms" and the 

^ar'aa* 207 (the vegetation after sprouting)* dissimilar its* 
okola 208 (fruits/ morsel/ edibles); and the olives and the 
pomegranates, a look-alike and other than a similar; 
let-eat you 2 of its x thama're* (trees/ plants crops/ fruits)* 
if [if] athmara (fruited/ cropped) and aa'to (let-[you z ] 
accord/ allot) its x right 209 (on) day of its x harvest; and 
let-not you 2 squander; verily He loves not the 
prodigals/ squanderers. 



oS*. Hit tsift y>j $ 
^jjf)\j ,&^=J> Lii^ 

•^Tf .-4 j! ■</ Mi 



21 12 
2(1.5 
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205 
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The word "the an'amd" ="fl*flfl' or "neam" "f*?' means those animals that have f/<w« and an fti&r, 

such as the camel, the «w, the the goat, etc. In Arabic: "cilia j cila. JS"= cattle, sheep, goats, and camels. 
The word "c\jja>" has multiple meanings; in this context it means crops or produce. See and cs^*- 4 ^ £JJ. 
Ibid. 

See the lexicon attached to this Translation for an exposition on the words "^jSacll" and "ffi*" 

See the lexicon attached to this Translation for "hekma." 

See the Lexicon attached to this Translation for "muhtadee" and its plural "muhtadoori" /"muhtadeen." 
See the Lexicon attached to this Translation or the Introduction for details on this unique word. 
The word "okol'e" = "J*!" is singular, masculine, subjective noun having several meanings: (1) the fruits, (2) the 
morsel/ crops of any food or fruit, (3) the edibles, (4) the lot or portion of food or fruit. 
Here "its right' means the Zakah {the prescribed Sharey'a almsgiving) according to a great many commentators; 
but others maintain that in addition to the Zakah, this "right" means a portion of the harvest to be given as 
t^^^oo^wh^^ap^ef^^tten^h^arvati! 
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142. And of the an'aa'me* {cattle I sheep I goats I and camels) w 
a burden-carrier" and a farshan (small an'aa'me 
for consumption); let-eat you 2 of what Allah provided 
you, 2 and let-not tatta'be'o (closely-follow yoif) the 
steps of the Satan; verily he (is) for you 2 a foe 212 
manifester. 



Li^jj ^j^j*. ^Ijo^I 
^3 ^ ^S^- 



143. Eight pairs: of the sheep twain and of the goat 
twain; let-say [you"]: did the twain male forbad [He] 
or the twain females; or (thai) comprised* [on it x ] 
the twain females' wombs; nabbe'oney (let inform me 

yod by piece-of-significant-and-availing-news) by knowledge, -s^fi 4^ s&4^ f 1 *^' 4-4^ 
e» ($) you c were ssadeqeena (always-truth-enf oners). 

144. And of the camels twain and of the catde" twain 
let-say [you*]: did the twain male forbad [He] or the 
twain females; or (that) comprised" [on it x ] the 
twain females' wombs; or you c were witnesses edh 
(when) enjoined you b Allah by this; so who a (is) 
wronger 213 than of whom p iftra ([he] crafted a lie for 
fraudulent end) on Allah a lie to mislead [he] the 
mankind by other than a knowledge; verily Allah 
not yahdey (divinely-guides) the people, the dha'lemeena 2U 
(injustice-doers). 

of % AM% ^ & 
y ^J-^rJ J^h (*-*^ 

4Jli j-iJ J-*l lili 

5^ jit "i/j jjc. "f^e\ 

» < »>.< sTSis 
H^jj j^o-C- ^-VL) 



ifi^' .yQ^ -dSiS O!^' Ji"V' <1>2J 



.^i J^lStf j-^J Q^-j aIs! Jo 



145. Let-say [)/<w s ]: [7] find not in what (had t 
revealed 15 to me muharraman (forbidden/ illegitimate) 
on tta'emon (ingestion-taker) yatt'amo ([he] ingests/ eats) 
it x except that [if] be a carrion w or blood masfohan 71 ' 3 
(which is being poured forth), or flesh (of) a swine so 
verily it* (is) a rejsort (filth / 'anathema) 1 or a fesqan 217 
(rebellion vis-a-vis Allah's command) (had been) invoked 
for other than Allah by it; x so whoever [he] (had 
been) forced other than a transgressor and neither 
an aggressor, then verily your 1 Lord (is) Ghafooron 
(iterative Forgiver) Raheemon (iterative mery Giver). 



210 The word "4J><»a" means those animals of the "an'aam" that could carry burdens on their bodies. 

211 The word "LuijS" has many meanings, among them as in this context, the small an'aam for consumption. 

212 The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" 
see C)-^ and tg^H^. 

213 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer''' and "jJJal"= "wronger. 

214 The "et^Us" = "the injustice-doer," as "flliJI" = "injustice." See footnote 148 below. 

215 See footnote 16 above regarding reveal. 

216 The word "masfohan" is singular, masculine, objective noun, meaning that which is being poured forth, for whichl 
there is no English equivalent. 

217 See the lexicon attached to this Translation for an elaboration on this rather important word. 
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146. And on whom' hado 2l% {they who had adopted the 
Jewish "law" / customs/ repented) We forbad every claw 
possessor; and of the cattle* and the sheep w We 
forbade on them their both fats save what bore w 
their both backs or the entrails or what (got) mixed 
by a bone; tha'leka (afar-that-it/ 'thatf We requited 
them by their baghya {selfish envy I transgression) and 
verily We surely (are) ssadeqoona (always truth enforcers). 



U>JL>- J^j 

U_g-* f^j> 1 — i j 



147. Then <?« fhey z denied you g then let-say \yotf\. 
your" Lord (£r) possessor (of a broad w / vast w mercy* 
and not (to be averted/ forthwith-returned) His ba'saso 19 
(intense torment) a'n (off) the people, the criminals. 



@? j>"^ 



tisf at 



148. Shall say who r they 2 partnered (deities with Allah) X>^\ 3 
had Allah willed not partnered we and nor our 
fathers and nor forbade we of a thing; like tha'leka 
(afar-that-itf denied they 2 of before them until 

they 2 tasted Our ba'asa (intense torment); let-say \you"\. J* iyti &- ot 
do you 2 have of a knowledge'^ so tokhrejo (you 1 
produce) it for us; en (not) tatta'be'ona (closely follow 
you*) except the presumption, and en you* (are) 
except conjecturing. 



149. Let-say [)/6w s ]: so for Allah (is) the ultimate*' 
argument,* then if [He] willed surely [He] (would 
surely hada (divinely-guided) you 2 wholes. 



150. Let-ay Jjw 5 ]: halomma 11{) {bring forth) your" witnesses- 
/ testifiers, who r (would) testify they 2 that Allah 
forbade this, so en (if) testified they, 2 then let-not 
testify [you"] with them and let-not tattabe'a (closely- 
followed [you"]) ahwa (tendentious likings) (of whom 1 
they 2 denied by Our Aya'te* (messages) and who 
believe they 2 not by the Hereafter* and they by 
their Lord ya'adeloona (they K equalise I partner other 
deities as coequals to Allah). 



151. Let-say [you"], let-come you 2 [i] recite what 
forbade your" Lord on you 2 : that not you 2 partner 



218 The word "hada" for the singular and "hado" for the plural has three distinct Arabic meanings: (1) returned to 
the truth; (2) returned and repented; (3) entered into the "/W (religion) of the Jews and adopted the Jewish 
customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is why 
they say: "law" that is they say the Mosaic Law, instead of Mosaic religion. 

219 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 



1 The Arabic word ' 



has several meanings^such as: come forth, come on, bring (me), give (me 



l^ring^me^^ive^me^ 



S6-AI-Anaa'me 



6 ijilju^l ij^ui 




(other deities) by Him a thing, and by both the 
begetters (parents) ehsanan (meritorious deed); and let- 
not you 2 kill your" children of penury; We 
([We] provide/ allot) you b and eyyahum 221 (indeed h 
them); and let-not near you 2 the profanities* 22 
what appeared/manifested of it* and what hid; 
and let-not kill you 2 the self* which 11 Allah 
hallowed/ forbad except by the right tha'lekum 
(collective-afar-He) x [He] enjoined you 2 by it x la 'alia 
(craving currently unavailable deed that, perhaps) you b 
cerebrate you. 2 



^=4S 



152. And let-not near you 2 the orphan's possession 
except by which 11 (is) ahsa'no 222 (perfecter and 
beautifuler) until [he] attains his ashudda 24 (prime I full 
mental and physical strengths); and let- fulfill 22 you 2 the 
measure and the balance by the qessttee 226 (rendering 
absolute-justice post removal of injustice); not [We] charge 
a self v except its w capacity; and if said 2 you c then 
e'edelo (let-be-just yotf) and albeit [he] was kin- 
possessor, and by Allah's covenant let-fulfill you 2 
Tha'lekum (collective-afar-Hef [He] enjoined you 2 by 
it, x la' alia (craving currently unavailable deed that, perhaps) 
you b reminisce you. 2 



V i>\yJ\j 'S^=^' 



153. And verily this (£r) My Sseratte^ (road/ 1 wayf 
straight, so etta'be'o (let-closely-follow you^ if and let- 
not tattabe'o (closely-follow you { ) the paths, 228 then 
sundered by you 2 off His path; Tha'lekum (collective- 
afar-Hef enjoined you 2 [He] by if la 'alia (craving 
currently unavailable deed that, perhaps) you b tattaqoona 
(reverently guard you K not to displease Allah). 



154. Afterwards aa'tayna (We accorded/ gave) Mosa 
(Moses) the book conclusively 229 on whom x ahasana 



V& CJ&S\ f^y> 



221 The word " 9 ^!," — "sh J" 1 '" jf**^ J A9-' — an article of intensity for an objective pronoun. 
!22 The word "<Liali" = "profanity" (plural "Cr^^" as indeflnitive noun or plural "o^'j*^" as definitive noun) 



means vulgar or irreverent say or action, i.e. wow of ugliness injtatement or action by an entity, a person or a 
group, or any of Allah's proscriptions. Some times the word "4*S»li" or "Ajialill" is euphemistically used to 
mean adultery or fornication or homosexuality, as in this context. 

223 There is no English word for 0**^! —ahsane. Both words perfecter 'and beautifuler zx& in their adjective sense. 

224 The Arabic word "ashudah"=">^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 



," meaning gathering the last component of any obligation to make it a 



' The word "l.jSjl" from "*tajJI," = "fUill. 

whole. So, "IjSjl" means you endeavor and gather the last part of an obligation and fulfill it. 

226 See the Lexicon attached to this Translation for the difference between " Jxuitl t ' and "Jj*ll." 

227 That is to say in a statement of judgment or decision in any case of dispute. 

228 That is "other" paths. 

229 See the Lexicon attached to this Translation for more elaboration on this word, for the distinctive difference 
between "conclusion" and "completion." Thus, the book was given in conclusion to he who accepted it and complied 
with its dicta, primarily the great messenger of Allah Mosa {Moses) , peace be upon him, or any one who likewise 
accepted thejioof^mi^ompjk 
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([he] who rendered meritorious-deed I say), and an 
expounding for everything, and a hudan (divine- 
guidancef and a mercy, w la' alia {craving currently 
unavailable deed that/ perhaps) they by their Lord's 
lega'a (meeting with) believe they. 2 



iS^Joj ^ J^i 



155. And this (is) a book x We descended it x blessed x 
so ettabe'o (let-you 2 closely-follow) it x and ettaqo (let 
reverentially guard you 1 not to displease Allah) la' alia 
(craving currently unavailable deed that, perhaps) you b 
turhamoona (you 1 be mercy-given) . 



%Xs 4^ »&j 



156. That- not 230 you 2 say: verily only the book (had 
been) descended on ta'efatayri*' (band/ 'partyf of 
before us; and en 231 (indeed) We were regarding 
their study (are) surely neglectors. 



157. Or say you: 2 had that we (had been) descended on 
us the book surely (we would have been) ahda (of 
better/ more divinely-guided) than them; so qad (already 
and affirmatively) came x (to) you b evidence w from your 11 
Lord and a hudan (divine-guidancef and a mercy; w so 
who a (is) wronger 232 than who p [he] denied by Allah's 
Aya'te w (messages/ The Qur'an) and [he] shunned a'n 
(off) it; w [We] shall requite whom 1 ' they 2 shun a'n Our 
Aya'tefthe ill torment by what they 2 were shunning. 



(£j>C~^ \fs- OJl^j 

> ^ »s 'A ^ ' 4 -f 



158. Do they 2 wait/look except that ta'teya xv (approach- 
/ come toy them the angels or ya'atey 'a K (approaches/ 
comes) x your 1 Lord or ya'atey >a K some (of) your 1 Lord's 
Aya'te w (miracles/ signs /proofs); day ya'atee K (appear- 
/ happen)^ some (0$ your 1 Lord's Aya'te" benefits 
not a self* its w belief not had believed-she v of before 
or earned-she v in its NV belief a khayran (worship- 
/ goodness / desirables); let- say \yoti\. let- wait you 2 
verily we (are) muntadheroona (ones that are waiting). 



159. Verily who r they 2 sundered their religion and 
they 2 were sects/ factions, 233 not you g (are) of them 
of a thing; verily only their matter (is) to Allah 
afterwards youna'bbe'o ([He] inform by piece-of-significant 
-and-availing-news) them by what they 2 were doing. 



liLi t^lSj iyiji ouh oj. 



230 This "C^" is for which means so-that-not. 

231 The particle "0!" has several applications, here (and Allah knows best) it means surely, certainly, indeed. 

232 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "jJJal"= "wronger." 

233 The word "sects /factions" in the sense of a smaller cohesive groups contentious with respect to a larger 
roup following and succoring each other. 
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160. Whoever came x [he] by a hasanatef (meritorious- 
deed)^ verily for him ten folds its w like, and whoever 
came 5 [he] by the sayye'aa'te w (demeritorious-deed)" then 
not (to be) requited [he] except its w like, while they 

(are) notyodh'lamoona 234 (to be wronged thef). 



C$J lilt 'j^- <>* 



161. Let-say [you]: verily I hada (divinely-guided) me my 
Lord to Sseratten (single and specific Path) straight, a 
religion geyaman 23S (forthright/ suitable for living), 
(Ebraheema's (Abraham) 's sect w /faith w haneefan 1 ^ 
(rightly inclined he) and [he] was not of the mushrekeena 
(he- they who partner deities with Allah/ he-polytheists). 



Oil tJ J t^J> i^l J* 



162. Let-say [you\. verily my Prayer* and my nosok 
(worship-commands / especially concerning Hajj, i.e. pilgrimage 
to Meccdf and my living x and my dying x (all are) for 
Allah the worlds' Lord. 



163. No partner for Him and by tha'leka (afar-that-ilf 
I (had been) commanded and I am the Muslims' first. 



tit? elUioj & 4^ *^ 



164. Let-say [you\. do other than Allah [i] desire a 
Lord while He (is) Lord (of everything; and earns w 
not every self v except on it; w and not ta\ero (ill- 
burdens, sins, offends) a wa'^eyra'ton (she-ill-burden- 
bearer/ she-sinner/ she-offender) another's we^ra (an ill- 
burden I 'sin I 'offense)^ 31 afterwards to your" Lord (is) 
your 11 return, then youn'bbe'o ([He] inform by piece-of- 
significant-and-availing-news) you b by what you c were 
in it x differing. 



J^i^ J^j oil 



165. And He Who made you b the Earth's* 

(iterative successors) and [Hi?] raised some (of you b 
above some ranks* to essay you 2 [He] in what aa'ta 
([He] accorded/ allot) you; b verily your 1 Lord (is) swift 
(in) the punishment and verily He surely (is) Ghafooron 
(iterative Forgiver) Raheemon (iterative mercy Giver). 



234 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah, 

235 The word "Uja"= "I aiViui^ " i.e. means forthright I suitable for living. See "-j^O^ <■ 

236 The word "Iaua" = i s an adverbial construct, hence "leanly." See (j^-^ Jj^aJ L H'j ft ). The 

"leaning" is /<? /As sound religion or faith of Jbraheem's {Abraham's); as he leaned away from his people's faith which 
was based on multiple idols' worships. 

237 See the lexicon attached to this Translation regarding ill-burden. 
^he^or^|^£|^^^3lura^Dr^^|^=su^ 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( TAe iterative Mercy Giver) 



1 . Tarn Meem Ssadd} 



2. A Book x (had been) descended to you g so let-not be 
in your' chest a harajon" (constraint/ sin) from it; x to 
warnjjw s] byit; x anda reminiscence/ remembrance* 3 
for the believers. 



3. Tttabe'o (let-closely follow jotr) what (had 
descended to you b from your 11 Lord and let-not 
tattabe'o (closely-jollow you*) of lesser than Him 
an>'leyaa A (guardian/ ally), little you 2 reminisce. 

4. And how-many 5 of a village" We perished it; w so 
came (to) if* Our Ba'so (intense: Torment/ Might) 
bayatan (noctumally) or they were noon-napping- 
/noon-nappers. 6 

5. Then not was their invocation 7 edh (when) came (to) 

them Our Ba'so (intense: Torment/ Might) except that 
they 2 said: verily we were dha'lemeena (injustice-doers). 

6. Then 9 verily assuredly 10 question [We] whom 1 (had 
been) sent to them 11 and verily assuredly question 
[We] the mursaleena (sent-messengers). 

7. So surely [We] assuredly 12 narrate on them by 
knowledge and not We were absentees. 



U "^Js iQjl z>0jl (j^ 



0 -aJ4^^(S ol^j 



>-^l ^UP> 



1 See the details in the lexicon attached to this Translation. 

2 The word "£j^" = "<jf^ tjf^V see "cjUuut," e.g.: if you were to get few identical sheets of papers and put 
them congruently against one another the space between them is called "£J^," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

3 The word "<i j£J" is "reminiscence" based on this great Ayah, "And if the Satan {causes) yous to assuredly 
forget then let-not you si sit, after [the] reminiscence ' (S6: 68). 

4 The word "9^^" could also mean, among them: protector, friend. 

5 The word "f*" is_ an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

6 The word "ci>1j«" denotes: noon-napping or it is a plural for "J^," who takes a noon-nap. But what must be 
pointed out is that "nap" in English means any sleep for a brief period during the day. That is why the prefix of 
'noon" here to specify the time of such a nap. 

7 The word "tfjpi" has two distinctly different meanings, (a) Invocation, or (b) Argument, in a situation. 

8 The "<lfc«2Ua" = "the injustice-doer," as "j»UaJ!" = "injustice." 

9 Many of the Qur'anic commentators consider this as an article of " ' ' ^ •"—copulative {connective), or inceptive. 
i.e. indicating a beginning or a resumption of speech. 

111 The "J" in "0 llj -» J " is a juratory "J"= ^amounting to= "Jjsuly' i. e . affirmation, expressedhete by "assuredly." 
11 That is message or messenger. The "J" in "olujiJ" is a juratory-"J"= J" amounting to= "JjSUJr' i.e. 

affirmation, expressed here by "assuredly" . See tj 4 ^ J^»a-»1 i^l^l tjljftj and tj^j^l 
TJn^jMn^0^*jj|M^a^wH&2^J^^£^ 
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8. And the weight then-day (is) the right; so whoever 
thagolat {became heavy)* his weights" then those, they 
(are) the thrivers. 



OJJU j>*S ^ajl sV_£ '-liy'j 



9. And whoever lightened" his weights" then those 
who r they 2 lost their selves* for what they 2 were by 
Our Aya'te* (messages™) wronging 13 they. 2 



10. And ZzgW (verily, already and affirmative 

you 



We 



empowered/ established 14 you b in the Earth" and 
We made for you b in if*' livelihoods, litde indeed 15 
you 2 thank. 



11. And /cz^W (verily, already and affirmatively) We 
created you; b afterwards We portrayed/ fashioned 
you; b afterwards We said for the angels: let- 
kowtow you 2 for Adam; so they 2 kowtowed 
except Iblis (Satan) [he] [was] not of the sa'jedeena 
(they who kowtowed/ they who were kowtowing). 




12. Said [Hi?]: what prevented you g not to kowtow Jj/tW] 
(since/ when) I commanded you; g said [&]: I am 
khayron (choicer/ superior/ worthier) than him; You g 
created me of a fire" and You g created him of a mud. 



< 



13. Said [He]: so ehbett 16 (let-\you] dwell I ' dwell-basely - 
/ migrate/ immigrate) from it, w so not [if] be for you g 
to tatakabbara 17 (\you s ] practice pridefullness) in it;"' so 
let-egress \yoif], verily you g (are) of the cringers. 



14. Said [/><?]: let-[Y<w s ] reprieve me until day (to be) 
resurrected they. 2 

15. Said [He]: verily you g (are) of the mundhareena 18 
(they who are reprieved). 



0 o^OSi^u 



16. Said [^]: so by indeed, iy aghawamey zu ([You"] had me 
indulgently stray and so be disappointed) surely I (shall) 
assuredly 21 sit for them (at) Your' Sseratta 
/ way) the straight. 



3 See the Lexicon attached to this Translation for "jJUa"_"j»l]aJl Jcla" 



■-Jo^' and "f&i"= 



wronger. 



The word "6"" in means "found'' or "established." It also means "enabled' or "empowered." Clearly, 

the English word "established" could also imply or connote the same as "££*" perse. 
5 See the Lexicon attached to this Translation regarding, "AjjAia i D U" = the infinitive ma. 
The word "Ij^jAI" rooted in "iaj*," meaning: alight/ descended/ condescended. Also, "JajA"= dwelled/ dwelled in evil. 



See <j^'. Really it means "£ jj" or emigrated/ immigrated. Example: in ^4)«A (S2:61) 



' j ■ ^ -■ 



\j^\"=ehbetto Misra. 



The word "tatakabbar"—"jf^" does «e/ have an mzrf English equivalent xe. It is a present/ future tense 
addressing an addressee: practice pridefullness. Hence, we transliterate and parenthetically explain. 
The word "mundhareen"— "£nJa±d\" is an objective masculine plural noun, meaning fc« »»A<? ar« reprieved. 
See the Lexicon attached to this Translation regarding "Ajjlik^l U" = the infinitive ma. 

20 The word "J^," in = "tjli j JiUaJl ^ liafir' so he: indulgently strayed and was disappointed. See CP-^. 

21 The "J" in and "CM*," in the following two Ay at 17 & 18 aU are juratory "J"= "r"* 3 ' J' 

a^ga^g^^^^n^l^ase^^^OTg^'' 



amounting to- 
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17. Afterwards surely assuredly aa'tee ([I] approach I come 
to) them from between their hands w and from their 
rears and a'n (side-of) their rights and a'n their lefts 
and not [You] find most (of) them thankers. 

18. Said [He]: let-egress [you] from it w mathmooman 22 
(he who is despised) madhooran 23 (he who is driven-away 
from Allah's mercy I he who is reprobated); surely 
whoever [he] followed you g of them verily I (shall) 
assuredly fill HelFof you 2 wholes. 

19. And O, Adam: let-reside [you], you s and your' 
spouse (wife), the Paradise* so both eat from whence 
both willed and not both near this-she, the tree; w 
then both be of the dha'lemeena 2A (injustice-doers) 



<J?J '<*r.^ eft o? "f 



<0><JI ii*?Jjj oil c^^j 



20. Then whispered for them both the Satan, to [he] 
discloses/ flashes for them both what (had 
hidden a'n (regarding) them both of saw'aa't 
(their privateparts)^ and said [he]: not restrained 
you both Lord (of) [you both] a'n this-she, 5 the 
tree, w except that be both two angels or be both 
of the immortals. 



21 . And mutually qasama ([he] loathed) them both: verily 
I am for you both surely of the (^/«^ri?)-advisors. 26 



22. So [he] indicated (to) them both by inveiglement; 
so lamma (when/ whence) both tasted the tree w 
appeared* for them both saw'aa'te'hemd* (their private - 
partsy and both commenced [both] vamping-up 
on them both by the Paradise's w leaves; and called 
them both Lord (of) them both: have not [i] 
restrain you both a'n (off I regarding) telkoma 2 1 - (both 



V^dll uli Ills jj^io 



22 The word "mathmooman" — "U^a-ia" i s a masculine, singular, objective noun, no English equivalent for it. 

23 The word "madhooran"— "bj*- 4- " is a masculine, singular, objective noun, no English equivalent for it. 

24 The "<lfc«JUa" = "the injustice-doer," as "%&&" = "injustice." See footnote 148 below. 

25 In Arabic "tree" is a feminine. That is why the reference to it is by the feminized pronoun: "(this-she]". 
' h The word "cjja^fllj" = "naseheen" is plural, masculine, subjective noun. But first the word "j^j" in "Caa^aU" ln \ 

Arabic defines and implies more than its English supposed equivalent "advised." The Arabic "£*«j"= " oa^' 
C J ' n '"^ ^j* LuS JjaJI" i.e. he sincerely-advised or sincerely-opined the advisee as to what is best for him. 
However, in English the word "advised' mean given opinion {presumably, not necessarily) as to the best course 
of action the advisee should take or do. Hence, the qualifying word "sincerey" is necessary to manifest the 
distinction. Also "tli J"* may mean: sincere care-renderers, well-wishers.. 

The text says: "telkoma"="\-°&<"= the (l)for the feminine addressee, in this case about the tree (which is 
feminine in Arabic Grammar, (2) then the "J" for the "afar," and (3) "US" is the dual addressee's pronoun. For 
lack of a better word to express this precise demonstrative pronoun and vey elegant sounding "US15" in 
English, so I transliterate and parametrically approximate. So I say: "that-afar-she," but the speech is addressed to 
the twain (he and she), hence in Arabic Grammar, "USB" is the proper article of reference, "USB CP U£$jp' 
which is rhyming, to the ears and rather lofty and elegant in expression; or (2) according to some Qur'anic 



commentators, to emphas kj e to the addressees the forbidding to both. 



&mmm 
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of you that-afar-she / thatf the tree;* and said [I] 
[not] 28 for you both: verily the Satan (is) for you 
both a foe 29 manifester. 



23. Said both: (0), our Lord, we wronged 10 (to) 
ourselves* and en (if) not forgave for us [You"] and 
[not\ tarhamna (ffYorf] mercy-gave us) surely assuredly 31 
we be of the losers. 



24. Said [He]: ehbetto (let you* dwell I 'dwell in evil/ dwell- 
basely I emigrate/ immigrate/), some (of) you b for some 
a foe 32 and for you b in the Earth* a mustagarron 
(permanent-abode l 'ultimate realisation) and a mata'on^ 
(resource for a transitory worldly delights) to a while. 



-f, J?---" .Iff . -Jt 

^1 £U, yu— ^jVI t| £Jj 



25. Said [He]: in if* you 2 live and in if* you 2 die and 
from it* tokhrajona (you 1 be emerged/ produced). 



C)j>y2 ^J~^ 



26. O, Adam's sons: qad (already and affirmatively) We 
descended on you b lebasan* 1 (wear/ 'inner clothing) 
veiling [if \ your 11 saw'atd* 35 (private parts)™ and reshan 6 
t-attire); and the taqwa's 



against Allah's displeasure) 's lebaso 37 (= armory-attire to 
prevent potential war), tha'leka (afar-that-it/ that) , x (is) 
khayron (choicer/ superior/ worthier); tha'leka (is) of 
Allah's Aya'te™ (miracles / signs / proofs) la' alia (craving 
currently unavailable deed that/ perhaps) they yadhdhakkarona 
(repetitively-reminisce) . 



tSQ. £y\ 

<0 ofp % J-Qxi o4C 



27. O, Adam's sons: let-not assuredly essay you b38 the 
Satan, just as [he] exited your 11 [both fathers] 39 
from the Paradise,* [he] wrests a'n (off them both 
their both lebaso 40 (wear/ inner- clothing) to [he] shows 



The Arabic text says: "J*'" and «o/ "JjSl," grammatically surely indicative of the application of the article "f* 
to "JjSI" making it "Jal." Hence, the use of "not," although it is not explicitly in the text, as grammatically it 
should not appear, clearly it is there. 

The word "J in^afens used for: (1) singular&oA (2) plural as well as (3) "multitudinous foe" see and 
See the Lexicon attached to this Translation for "j>JUa"="j>i]al! Jeli"= "injustice-doer" and "flfil"= "wronger." 
The "J" in "i^jjSjl" is a juratory "J"= J" amountingxa— "JjSUIP' i. e . affirmation, expressedhete by "assuredly" 
See footnote 29 above regarding^. 

The word "£lla"=" mata'a" is rooted in the word "4"," = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 
See the Lexicon attachedto this Translation for the myriads of meanings for the word "lebasan'' 
The word "sawah" has more than o#e meaning, but here it means "private parts." 

There is the inner clothing= "o"^V and on top of it the garment— "uiLuIr' an d on top of the garment is the 
adornment clothing— "<_£iA" So, adornment attire— "cAo^t" like cloak or a head turbine, etc. 
The words " lebaso-ettaqwa" — armory-attire to prevent potential war. 
The word " (^""'J ," means: assuredly temptyou, or assuredly seduceyou, etc. 

The Arabic word "^ii^" or its grammatical inflections, all constitute an Arabic tongue expression meaning: 
father and mothers well as father and grandfather, father and uncle (paternal or maternal). See u^'. However it 
must be bom in mind that the word "mother" is not necessarily the begetter-mother= "S^ljJl," as the 
"mother" in Arabic tongue could mean: step-mother, nursing mother, mother who reared someone, or the aum 
(paternal or maternal). The context defines exactly what is meant. 
See the Lexicon attached to this Translation for the various meanings of this very important 'word, which literally 
means " wear^nnet^lothin^ou^igm^ "sarments". 
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- >{ ><1 



them both saw'aa'tehmd* {their private-parts) ; w verily ^ >, 
he sees you, b he and his qa'beelo {group I similar) ^ 
from whence you 2 see them not; verily We made jDji £>tL£llt £Ju£- l!} 
the Satans aw'leyaa 41 {guardians I allies) for whom' ^ „ _ tf 

not believe they. 2 ® ^ 



28. And if they 2 did a profanity* 42 said they: 2 we 
found on if* our fathers, and Allah commanded 
us by it; w let-say [you 5 ]: verily Allah commands not 
by the profaneness;* 43 do you 2 say on Allah what 
not you 2 know. 



29. Let-say kw]: commanded my Lord by the qesstte 44 
{rendering absolute-justice post removal of injustice), and 
aqemo AS (let-you 2 uphold/ sustain) your 11 faces at every 
masjed and let-invoke Him you 2 faithfully; for 
Him (is) the religion, just-as [He] began you, b you 2 
(shall) return. 



0 SjJyi^lJu 



30. A team divinely-guided [i-fr] and a team righted 
on them the misguidance;* verily they ittakhatho 46 
(they z took and made) the Satans aw'leyaa 7 (guardians- 
I allies) of without/lesser-than Allah, and they 2 
reckon that they (are) muhtadoona A% (he-thej who are 
divinely-guided). 



31. O, Adam's sons: let-take you 2 your 11 adornmenf**- 
/ trim w at every mosque 49 And let-eat you 2 and let- 
drink you 2 and let-not squander you; 2 verily He 
likes not the prodigals/ squanderers. 



I Ji/Ji JJ tji/ilj 'j^=>j 



32. Let-say \yotf\\ who a forbad Allah's adornment* 
which 11 akhraja ([He] produced/ emerged) for His eba'de 
(worshippers / submitters / slaves) and the goodies* 50 of 
the re%'qe x (provision/ victuals for sustenanceff let-say 
[you\. if* (is) for whom' they 2 believed in the life w 
(of) the world* purely The Qeyamatey's^ (Judgment's) 
Day; x like tha'leka (afar-that-it/thal)f [We] expound 
the Aya'te* (messages) for a knowing people. 



Cull j iy>C uuJJ 

J^uu t*AJ.'jo J^all ivJU- 



41 The word "fA-j^S 1 " could also mean, among them: protector, 

42 The word "'Ll^la" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement of 
action by an entity, a person or a group, or any of Allah's proscriptions. 

43 Arabic word used is "f USaiSl^' = the noun of "K&aSlf see 

44 See the Lexicon to this Translation for a ^//er discussion of this great word ' ^ 

45 That is you 2 _are commanded to uphold/ sustain/ maintain all the obligations of the Prayer. 
The word "iiSl" from " jLajVt" which is "Jl*2at" for " jliSStl," as stated in MJ*^ CP^; therefore is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

47 The word "MjJji" could also mean, among them: protector, friend. 

48 See the Lexicon attached to this Translation for "muhtadee" and its plural "muhtadoon" /"muhtadeen." 

49 Although textually "mosque" however, and Allah knows best, it's for every Prayer/ presence in the mosque 
30 The word "tliUJa" = '^oodie^^^^oodie^^^^eminm 
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33. Let-say [yod]: verily only forbad my Lord the 
profanities," 51 what appeared/manifested of if* 
and what hid, and the sin and the baghya (envy- 
I selfish: excessiveness / transgression) by other than the 
right, and that you 2 partner {deities) by Him what 
[He] not descended by it* an authority,* and that 
you 2 say on Allah what not you 2 know. 



U oi».iyiJ\ Cij rj »- H. J» 



34. And for every an Ummaten^ {people/ communityY (is) 
ajalon 52 (term-limif); so edha (if/ 'then) came x their ajalo 
{term-limif) ncithct yasta'akhero 53 (slacken/ tarry) they 2 
an hour noiyasta'qdemo (affirmably advance) they. 2 



35. O, Adam's sons: if 54 assuredly ya'ateyakom' (appear- 
I come to you^f messengers of you b55 narrating they 2 
on you 2 My Aya'te~ x (messages) then whoever ettaqa (he 
had reverentially guarded not to displease Allah), and [he] 
reformed, so no fear (if) on them nor they sadden. 



36. And who 1 they 2 denied by Our ^hwV v (messages) 
and istakbaro 5 {they 1 affirmed their" prideful haughtiness) 
a'n (regarding) it, w those (are) the Hell's w companions, 
they (are) in it w immortals. 



< >i,< 

W UJ4)i>- 



37. So who 11 (is) wronger 57 than whom p iftra ([he] crafted a 
lie for fraudulent end) on Allah a lie or [he] denied by 
His Aya'te w (messages), those attains them their lot 
of the book until if came w (to) them Our messengers 
yatawa-ffana (they fully while dying receive) them, said 
they: 2 where (are) what you 2 were invoking of 
lesser than Allah; said they: 2 strayed they 2 a'n (off) 
us and witnessed/testified they 2 on their selves w 
that they were unbelievers. 



^L^, fie ^jl 4$% CSf 
(22$ (ij, ^ ^Jf 5: 

n^-l -AJi <^ L>J^~"J 
0 0"-^ 



38. Said [Hi?]: let-enter you 2 in Umamen w (people- 
I communitiesY qad (already and affirmatively) ceded w of 
before you 2 of the Jinn and the humankind in The 
Fire; w every-when entered" an Ummatori v (people- 
I communityY (if) cursed w its w sister until if eddarako 5S 



LJs 



51 The word = "profanity" {plural "u^lja' 
means vulgar or irreverent say or action, i.e. excess 
group, or any of Allah's proscriptions. Some times 
mean adultery or fornication or homosexuality. 

52 The word "cS^M ' means term-limit, see 0'-*^. 

53 See the Lexicon attached to this Translation for the e 
" ,4 The particle "W" could mean the speaker is making, a 

55 That is from among you. 

56 See the lexicon attached to this Translation for the e 

57 See the Lexicon attached to this Translation for "jJUa- 

58 The word "eddarako"— "tjSjtJ!," depicts an exact 
the first entrants until th ev^d^u^^»a^ ^rg.rg«/in it 



as infinitive noun or plural "o^'j*^" as definitive noun) 
of ugliness injtatement or action by an entity, a person or a 
the word "'Ui^li" or i s euphemistically used to 



ffect of the letter o* when added to a word. 
conditional construct, or informing or giving a choice. See 0*-"^. 



ffect of the letter O" when added to a word. 

( xlii!! Jeli"= "injustice-doer'' and "jJJal"= "wronger." 
picture, meaning: the last entrants follow and overtake 
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(the last entrants overtook the first entrants and all are 
altogether) in it w together, said*' their last w to their 
first:" (0), our Lord these misled us; so let-give 
them [You] torment double of The Fire; w said [He]: 
for each (if) a double [and,] but you b know not. 



^ \LZ: t^i \£s£&\ % 



39. And said* their first* to their last: w so not was for £ J$Jj\ ^isj 3fi 

you b on us of munificence, so let-taste you 2 the 
torment by what you c were earning. 



40. Verily who 1 they 2 denied by Our Aya'te* {messages) 
and istakbaro 59 (they z affirmed their" pridejul haughtiness) 
a'n {regarding) it, w not tofattaho {to be iteratively opened) 
for them the Heaven's" gates and they 2 enter not 
the Paradise" until transpierces the jamal (camel- 
I thick rope for anchoring the ship) through the needle's - 
eye; and like tha'leka (afar-that-it/ thai)? \We] requite 
the criminals. 



41. For them of Hell* a meha'don {bed/ cradle/ fixed expanse) 
and above them overlays; 60 and like tha'leka {afar- 
that-it/ that)? []Ve] requite the dha'lemeena 61 {injustice- 
doers) . 



o^J ^4*? ot (** <->& 

tsj4 ^3^5 i-43ji 



42. And who" they 2 believed and they 2 worked the 
righteous-works," not charge \We] a self v except 
its*' capacity; those {are) the Paradise's" companions 
they (are) in it* immortals. 



43. And wrested We what {is) in their hearts of a 
rancor, run" from under them the river s, x and said 
they: 2 the praise (is) for Allah Who hada (divin 
guided) us for this and not were we to 
([we] become divinely-guided) lawla (had it not been for) 
[that] Allah hada us; laqad (verily, already and 
affirmatively) came" our Lord's messengers x by the 
right; and they 2 (had been) called: that telkum 62 (to 
you all that/ that) (is) the Paradise" you b (had been 
caused to) inherit it* by what you 2 were working. 



44. And called The Paradise's" companions The 
Fire's" companions: that qad (already and affirmatively) 
we found what promised us our Lord right; so 



59 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

60 That is of various plights. 

61 The = "the injustice-doer," as "flliJI" = "injustice." 

62 See footnote 27 re gardm^^^^^nlv^£re^he^^^^^^e^n^^^&>g^ 
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have you 2 found what promised your n Lord right; 
said they: 2 yes. Then called a caller among them that 
Allah's curse (is) on the dha'/emeena 63 {injustice-doers). 



_>*> ijlte ii>- j^-ij -^j 



45. Who 1 they 2 repel an (off) Allah's path, and they 2 
jabgho (earnestly-quest) it w crookedly while they by 
the Hereafter (are) unbelievers/ denier s. 



46. And between them both (if) a veil and on the 
heights (are) men, they know 2 each by their signa, 
and they 2 called The Paradise's" companions: that 
peace (be) on you, 2 they 2 entered if* not, 64 while 
they covet. 65 



47. And if (&&/ parried w their abssa'ro (insights- 
I discernments) towards The Fire's* companions, 
said they: 2 (0), our Lord; let-not make us [You s ] 
with the people the dha'lemeena 66 (injustice-doers). 



*S*A 'rS*' S /' 0> X if 



48. And called, the heights' companions, men know 
them they 2 by their marks, said they: 2 not sufficed- 
/enriched a'n (off) you b your 11 gathering and not what 
you b were testak-berona 61 (you 1 affirm prideful haughtiness). 



49. Are these, whom 1 aqsamtom (oathed you°) not reach 
them Allah by a mercy; w (/^« Allah tells these) let- 
enter you 2 the Paradise* neither fear (is) on you, b 
and nor you 1 sadden. 



j? »^ -' 'is?* a E ^ ,^ j 



50. And called The Fire's* companions The Paradise's* 
companions: that let-shed you 2 on us of the water 
or of what provided you b Allah; said they: 2 verily 
Allah forbad them both on the unbelievers. 



51. Who 1 ittakhatho^ (they took and made) their religion 
jestingly and playfully and deceived* them the 
life* (of) the world;* so today [We] forget 69 (cease 
paying attention to) them, just as they 2 forgot 70 



(2 



injustice; 



63 The "<>»IUa" = "the injustice-doer," as "pllall" = " 

64 According to some Qur'an commentators, not yet. 

65 That is they longingly wish and immoderate desire to enter the Paradise. 

66 The "<lfc«2Ua" = "the injustice-doer," as "j»UaJ!" = "injustice." See footnote 148 below. 

67 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 
58 The word "jiSj" from "31*3^1" which is "JlajSl" for "jlifttl," as stated in 40*^ Cp-^; therefore"^!" is alway. 



taking and presuming some thing about what was taken. Thus, it is not just the mere ta, 
69 The word "t5 j -"j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies, as in this Ayah, where Allah says "We forget 
them," or where Allah says: "We forgot you," (S32:14), as Allah does not forget, but He chooses to ceases 
paying attention to something. See 0*^' 
'° Ibid^for forgot. 
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{meeting with) their day, this and what they 2 were by 
Our Ay a V v {messages) rejecting they. 2 



wmwm 



52. And /<2^W {verily, already and affirmatively) We came 
(/<?) them by a book x We expounded it x on a 
knowledge, a hudan {divine-guidance) and a mercy w 
for a people, believing they. 2 



53. Do await they 2 except its x ta'aweeld 

I explanation); day y a 'atee s {ultimately reali%es) K comes 
its x ta'aweeld' say who 1 they 2 forgot 71 {ceased paying 
attention to) it x of before: qad {already and affirmatively) 
come w our Lord's messengers' 5 by the right; so are 
(there) for us of intercessors so they 2 intercede for 
us; or nuraddo ([we] be-forthwith-returned) then [we] 
work other than which x we were working; qad 
(already and affirmatively) they 2 lost their selves w and 
strayed a'n (off) them what they 2 were yaftarona 
(they 2 craft a lie for fraudulent end). 



*.'C > >< ^ -fit *f \\ 

Li! J-^i <S>=^ J^i <—>*■{*>■ -iS 



54. Verily your 11 Lord (z>) Allah, Who created the 
Heavens" and the Earth w in six days; afterwards 
istawa 72 (He set Himself) over The Arsh 73 (Throne of 
Kingship) [He] overlies the nigh t x the naha're (between 
sunrise and sunset)f 1A questing it x expeditiously; 75 
and the sun w and the moon x and the stars x musakha 
-raten™ 76 (they that are driven, subjectable beingsY by His 
command; indeed, for Him (are) the creation and 
the command; tabaraka 11 {Allah is exclusively, firmly, 

Allah, the worlds' Lord. 



jjf J& i£3 p 

^i. « n.Uj l-J*"?" ><*JJa> jlj-J^ 

$H JjC- j&t A i 

0? Oj^jJI il>J 



See footnote 1684 above regarding "<y-»j". 

The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "how" did He "istawa" is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

The word "iAj*^" in the Arabic language means: 1 ^! O^H <4 i^ljJ>*lljl ^h . n'nl l," See Cp^h. In Ayal 
23 of an-Namil: "...and for her a great Arsh." (S27; 23), clearly means the "Arsh" is the "Throne of Power anc 
Dominion." And according to (jjiiJI ;lu.iaJI= The Hadeeth which is agreed upon, i.e. by both most 
authoritative Hadeeth narrators, Al-Bukhaty and Muslim, the Prophet (SAWS) said: "so, verily the people are 
to be swooned (fainted). And that I am the first to regain consciousness, suddenly I am by (i.e. seeing) Mosc 
(Moses) he taking with a Pillar of the Pillars of The Arsh. So, I profoundly know not did he regained 
consciousness_before me or he was recompensed by the Ttoor {Mount} swooning." See dtf' C^>" AaJal 1 
,jaXuH\ Aula tli jjjj-j^wJ i»1983 - -&1403 AjjLaiaJl SjjOlII j^iiaJl >ll (jj. 

74 That Allah covers the night by the day and the day by the night, as the night is not ahead of day (S 36:40). 

75 The word "Cjja" = "j.iua.. U t Cf- *4-P '<3^" Jj** 4 ," that is objective compliment in place of infinite noun. Also 
"tluA" = "i^Jiu Jftli i^a tVU £j% (ji jjaj," or could be adverbial construct. See Jj-a-«J 'o'j^ 1 ^'j 6 ! Also 
the word: "tiu^" = "Jl^fljb that is expeditiously. See and 

The word " musakharaten" is plural, objective noun, meaning: they that are driven, subjectable beings, for which there 
is no English equivalent, as almost always for objective nouns. 

See the lexicon attached to this Translation for this important word "liljbj." In summary: Tabaraka {Allah is 
exclusive^irm^^Umtim 
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55. Let-invoke you 278 your" Lord supplicantly and s^SLj lij^ f^3j \y>l 
covertly; verily He loves not the transgressors. U-^i 



56. And let- not corrupt you 2 in the land w /Earth w after 
its w reformation and let-invoke you 2 Him fearfully 
and cravingly; verily Allah's mercy w (is) near x79 of 
the benefactors. 



» sis''" 



57. And He Who sends the winds bushran (a pleasant 
tiding) [between] His mercy' s w (ghayth a— delightful 
satiating-and-reviving rain) [both hands*], 80 until if 
agallaf (if raised and carriedf sahaban 81 (gliding-clouds) 
heavies We drove it x to a mayye'te (dying/ dead) baladerf' 
(region, country, settlement) f then We descended by 
it x the water x then akhraja (emerged/ produced) We by 
it x of all the thamara'te* (trees / plants / crops / fruits)? 
like tha'leka (afar-that-it/ ' thahf nukhrejo ([We] resurrect) 
the deceased, la' alia (craving currently unavailable deed 
is) you b reminisce. 



----- s*' 'o/ » s-s <rs- 



58. And the balado* (region, country, settlement)^ the good x 
produces its x sprouts by its x Lord's leave and (that) 
which x khabotha 82 (became bad, evil) produces not, 
except niggardly; like tha'leka (afar-that-it/ 'that) , x 
[]Ve] variegate the Aya'te* 1 (miracles, signs, proofs) for 
people (who') thank they. 2 



6'jLj ,^bC li*!^ ^fc^J 



59. Laqad (verily, already and affirmatively) We sent 
Noohan (Noah) to his people then said [he]: O, my 
people let-worship you 2 Allah, not for you 2 of an 
elahen (a deity) other than Him; verily I, [I] fear- 
/know 83 on you b a torment (of) a great day. 



J lis ^A*j9 Jl. U-ji Ulyl Jki) 



60. Said the chiefs (<?/5 his people: verily we surely see j t*AiT^i ill ^juy & J is 
you g in a misguidance x manifested 



78 For the pronoun "you 7 ' see the table for superscripted words attached to this Translation, 

What is interesting here is " < *-*^j2l" = "the mercy" in Arabic is a feminine gender, so its reference in this great 
Ayah was expected to be = "she-near." However, its reference is in the masculine. Qur'an 

commentators have various explanations, among them one that says: because what is meant by " < *-*^jil : 
"the mercy" in this context is "forgiveness" or "pardon" or "rain" = "jixil" "jkaJP' respectively, ah 

of which are masculine and therefore the reference to them or to any one of them should be masculine. Hence 
the "near x " is correct and proper reference. 

80 This is a figure of speech combined with the Arabic tongue expression "between his or her both hands" means tn 
front of. Additionally, some maintain that the "hands" are symbols of divine Might or Power. 

81 The word "ljU*^" versus "f&," is that the 1 "U J* i-ila-u^" i.e. glides itself or the wind pulls or pushes 
and make it move. And it's plural of a "4jU^u." Whereas the "ffi" appears stationary. J^i 
The word "khabotha" — "i_ui" i s a past tense, i.e. that which became bad, it has «o English equivalent peri's. 



it 



83 U n ^iistically the word "iliil" carries Aa/ meanings: (1 



'ff 



^s^^^eare^ 



and (2) knew. Both meanings could ap pl 



apply. 
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^Ui» <3> -fJ^i 



61. Said [he]: O, my people not by me a misguidance; 

[and,] but surely I am a messenger from the <j^<%\ ^ Jjij J&2ij 
worlds' Lord. O 



62. [i] communicate (/o) you b my Lord's messages* 
and [i] {sincerely) -counsel 84 for you b and [I\ know 
from Allah what not you 2 know. 



63. Have you c wondered that came (to) you b a 
Thekrort {revelation/ message/ exhortation^ from your" 
Lord on/ over a man of you b to warn you b [he] and 
to tattaqo {reverentially guard yotfi not to displease Allah) 
and la' alia {craving currently unavailable deed that- 
/ perhaps) you torhamoona 9,5 {you 1 be mercy-given). 



0 dp^'J&j^j&j 



64. So they 2 denied him, so We rescued him, and 
who 1 (were) with him in the folk? (Ark) K and We 
drowned whom 1 they 2 denied by Our Aya'te w 
(miracles/ signs/ proofs) verily they were people ameena 86 
(having heart/ mind blindness) . 



L?;j^= <U^\ bv>ij 



65. And to Aaden 81 their brother Hoodan (Heber), said 
[fe]: O, my people let- worship you 2 Allah, not for 
you b of an elahen (a deity) other than Him; do then not 

tattaqoona (you 1 reverentially guard not to displease Allah). 



66. Said the chiefs, who 1 unbelieved they 2 of his people: 
verily we see you 8 in a preposterousness w and verily 
we assuredly presume (thai) you g (are) of the liars. 



67. Said [he]: O, my people not by me a prepos- 
terousness; w [and,] but that I am a messenger of 
the worlds' Lord. 



£3 t& 45 ooKj ^=^1 

W <-2-t' £5" 

69. Have wondered you c that came (to) you b Thekron* J* "fi'&r ^fji 



68. [7] communicate (to) you 2 my Lord's messages' 
and I am for you b a (j/«^ri?)-counselor 88 trustworthy, 



See the Lexicon attached to this Translation regarding sincere-counsel. 

85 The word "AjaJ' = "■mercy" in Arabic is its English equivalent, in that "*Uaj" can be 
conjugated into wr&f of the past, present, future, active, passive, etc. As in this case, it is constructed in the 
future-passive for the masculine plural. There is no way to exactly render this in English per se. So the 
closest is to possibly say: "perhaps you, you be given-mery" thus introducing the idea of "given-mercy" which 
the Arabic text does not really say per se. The Arabic says, as if to say: perhaps you are being mercied," which 
cannot be said in correct English, as there is no such word as "mercied." 

86 The word "£&*£■" is the plural of "^ ft " versus = blind=he who lost his eye-sight. So "C&&" are 
those who are having blindness of heart or mind, so they cannot find the right or the right way. See 

87 Aad is a name of an ancient Arab tribe of prodigal stature that took its name from its leader's name. 
See Lexicon attached to this Translation. 
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(a revelation as reminder I messagef from your" Lord 
on /over a man of you' to warn you' [he]; and let- 
remember you 2 edh {since / when) [He] made you b 
vicegerents 89 from after people (of Noohen's {Noah's), 
and augmented you 2 [He] in the creation ba'ssttatan 
{physical hugeness •/ 'expanse)? so let- remember you 2 
Allah's alaa {various boons), 90 la' alia {craving currently 
unavailable deed that, perhaps) you b prosper you. 2 



>j9 J-xJ ^ >Ut- jPvJL*a>- 



70. Said they: 2 have you g come {to) us to worship [we] 
Allah alone and we quit what [were] our fathers 
worshipping; so eetee (let-\you] produce/ bring to pass 
for) us by what [you s ] promise us, en (if) you g were 
of the ssadeqeena (always-truth-enf oners). 



71. Said [/><?]: {already and affirmatively) befell on '^jJi^==^^j-^^ 
you b from your" Lord rejson^ (filth/ anathemdf and a 
wrath; do you 2 dispute me in names' you c named 
them, you f and your 11 fathers, not recurrently 
descended Allah by if* of an authority;' so let-wait 
you 2 verily I am with you b of the muntathereena 91 
(they who wait). 



72. So We delivered him, and whom 1 ' (awi?) with him by 
a mercy w from Us, and We cut off the da'bero 92 (rear- 
most/last) (of) whom 1 they 2 denied by Our AyaW 
(messages/ signs/ proofs) and they 2 were not believers. 



73. And to Thamooda, 93 their brother Ssalihan (Methsalah 94 ) 
said [/><?]: O, my people let-worship you 2 Allah, not 
for you 2 of an <?M>£« (a deity) other than Him; qad 
(already and affirmatively) came" (to) you b evidence* 
from your 11 Lord. This w (is) Allah's she-camel for 
you 2 an Aya'tan" (miracle / sign / proof ; so let-leave 
her you 2 eat w in Allah's land w and let-not touch her 
you 2 by an ill lest 95 takes you b a painful torment. 



,< == *■> »CS>- ,« j\_C All] 



The word "flil»"= plural of "iiiSi"; not "i_iaLk" = plural for 

90 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

91 The word "mutathereen"— "<iu^"," is masculine, plural, subjective noun 

92 The Qur'anic phrase: "Then (had been) cut off da'bero {rear-most, last of) the people"= jjIJ ^M" is yet another 
of the lofty Arabic tongue expressions, meaning uprooted the peoples' rear-most, i.e. the last person =Ji^ of such people. 

93 The tribe of Thammood is an ancient Arabian tribe destroyed for their impiety, as this and the following Ayat show. 

94 Salih (Methsaleh) appears in the Bible (Gen 5:27) as the longest-lived of the ancient pre-Flood patriarchs, having 
attained the age of 969 years of age, see The Dictionary of Bible and Religion, by W.H. Gentz. 

)5 The "-a" in'^^M^^^^^^ee^j^a Jj*^ J Jijti) Uj^ljience^lesr^ 
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74. And let-remember you 2 edh [since I when) [He] made 
you 2 vicegerents from after Aad's people and 
bawwa ([He] deservedly ensconced) you b in the land* 
tattakhetho 96 (you : ~ take and make) of its* plains 
palaces and you 2 carve the mountains houses; so 
let-remember you 2 Allah's alaa (various boons) 91 and 
let-not ta'athaw 9 ^ (you" mischief-hardest in the land* 
(as) corrupters. 



0 ^^X^AA Cfjj\ 



75. Said the chiefs who 1 istakbaro 99 (they 2 affirmed their" 
prideful haughtiness) (of) his people for whom 1 
istodh'efo m (were deemed weaklings they^) for whom p 
[he] believed of them: do you 2 know that Sa'lihan 
(Methsaleh) (is) a mursalan (sent-messenger) from his 
Lord; said they: 2 verily we (are) by what he (had 
sent by [it x ] believers. 



it*-* 



■ ^C% ^LJy*^—*A C"<~2 O - *^*- CyA. 

0 ^^^i^Jt^L 



76. Said who 1 istakbaro un (they 1 affirmed their* 1 prideful 
haughtiness): verily we (are) by which x you c believed 
by [it*] unbelievers. 



77. Then hamstrung they 2 the she-camel and they 2 
recalcitrated a'n (regarding) their Lord's command 
and said they: 2 O, Saliho (Methsalah) eetee (let-[you\ 
produce/ bring to pass for) us by what [you s ] promise 
'ff) \you s ] were of the mursaleena (sent-messengers). 



us. 



^1 iy> \'y^j isUJl 



78. So took* them the rajfato (Shudder-she 1 /Tremor-shi) so 4 ijiC^lS £i>-^ i«5jti.U 
they 2 became in their home w jathemeena (lifeless-kneelers) . 0. • JkJ ( ^ 



79. Then [^] diverted a'n (off) them and said [he]: laqad 
{verily, already and affirmatively) I communicated (to) 
you c my Lord's message* and I (sincerely)- 
counseled 102 for you; b [and,] but you b love not the 
(sincere) -counselor s . 103 



JjL! ^jjfCj p^ic- 



80. And Loottan (Lotl) edh (when) [he] said for his 
people: do ta'ttona (you 2 commit/ perpetrate) the 
profanity™' 104 not preceded you b by it*' of an 
ahadon 10 (a lone/ any-one) of the worlds. 



16 The word "iiSl" from "jLajVl" which is "Jl*j£l" for "JliSSfl" as stated in 40*^ O 1 -*^; therefore,"^!" is altvaj. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

97 See the Lexicon attached to this Translation for "ne'amah" (^'boon"). 

98 The word from = JU»iJl means to mischief causing hardest of corruption. See d)*-*"^. 

99 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

100 Ibid. 

101 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

102 See Lexicon attached to this Translation. 

103 Ibid. 

104 See the Lexicon attached to this Translation for "'Ll^la" = "profanity." 
^^e^^e^^^w^^teche^^^Ai^^H^^g^regMdin^j 
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81. Verily you b surely ta'tona 106 (you 2 come onto I have sexual 
intercourse with) the men a (voluptuous) desire* of 
without/lesser than the women; rather you 2 (are) 
people prodigals/ exceeders. 107 



82. And not was his people's answer except that said 
they: 2 let-egress them you z from your" village;" 
verily they (are) people jatattahrona (they 2 ever-purge 
from sins). 



83. Then We delivered him and his family except his 
[woman] (i.e. wife), was w of the gha'bereena 

108 



cZf X&fi ^[tauIj 



84. And We ill-rained 1()9 on them a rain; so let-look 
\you\ how [was] the criminals' consequence.* 



•dl>y« ^-^r^ i. 's'f' ^ 



85. And to Madyan (polity) their brother Shuaiba 110 said 
[/fo]: O, my people let- worship you 2 Allah, not for 
you b of an (a deity) other than Him, qad 

(already and affirmatively) came w (to) you b an evidence* 
from your 11 Lord; so let- fulfill 1 11 you 2 the measure 
and [the] balance, and let-not under- value 1 12 you 2 
the mankind's their things and let-not corrupt 
you 2 in the Earth* after its* reform; tha'lekum 
(collective-afar-thaif (is) khayron (choicer/ superior/ worthier) 
for you b £« (if) you c were believers. 



J\i j^U-I d^X* clij 

p^-stj U Sit ^y>L 



86. And let-not you 2 sit by every Sseratten (roaa 
you 2 threaten 1 3 and you 2 repel a'n (off) Allah's path 
whom p [he] believed by Him/it; x 4 and tabgho 
(earnestlj-quest) you 2 if* crookedly; and let-remember 



106 That is to have a sexual relation, i.e. intercourse.. 
107 Such people are described as "exceeders" in the course of the abominable homosexuality, because apparently 

their total outlook is overwhelmingly given to extravagance and waste, 
ins »phe w ij e G f i^ff was amon g the "residuum/ remnants" i.e. lagged behind, not rescued with Ijott and family. 

In Arabic there is a distinction between " j A t " = rained, and "j^l"=ill-rained, as =j^=JI ^ and 

" jk<il"j J ill j see l_ic.I jll, i n this case"ji"l" is used. So for lack of " in English, I chose ill-rained, 
no Prophet Shuaib is an Arab prophet in Madyan, in north western Arabia; most probably having nothing to do 

with Jethro, the father-in-law otMosa (Moses). 

111 The word "I jl" from "plAjll," = "j»Luil," meaning gathering the last component of any obligation to make it a whole 
So, "IjSjl" means jou endeavor and gather the lastpart of an obligation and fulfill it. 

112 The word "o^i" in "t j 1 «**}" " carries two distinct but supportive or almost synonymous meanings: (1) under- 
value, (2) diminish the value. 

113 The word "j^&j ^Jl <> J 2 " versus J&j," so "OJ-^J 2 " is threatening. 

114 In the expression t>*' U*," the in the "V is in reference to what? Is it to "Allah"? Or is it to 
"Allah's way"? According to 14 J' (tiLSSlI) the noted Arabic linguist, it clearly refers to "Allah's way." 
Many other Qur'an commentators are not clear as to which this refers to? So Assuming that i^j 1 

is correct then, the translation should be as stated as "it," not "He." However, according to the general 
principle that the pronoun normally refers to the nearest of the named references. So, in this case "He" 
^e^m^^^3ejDe^rJTc^ncorj3or^^^n£^^^^gumgi 



•Mi' 
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you 2 {when/ since) you 2 were a few then [He] 
multiplied you; b and let-look you: 2 how [was] the 
corrupters' consequence. w 



r 



87. And e# (//j [was] x a ta'efa'tatf (group/ [faction /party)* 1 of 
you b they 2 believed by (that) which x I was sent by it x 
and a ta'efa'tan* not believed they, 2 so essbero (let-hold 
on patiently yotf) until Allah rules between us and He 
(is) khayro (choicer/ superior/ worthier) (of) the Rulers. 



\ y~Z>\<. n^=t-UA <CjLUs> O&'ojj 



0 1 Clin^^is*- 



88. Said the chiefs who r istakbaro n5 (they z affirmed their" 
prideful haughtiness) of his people: verily we (shall) 
assuredly 11 exit you g O Shuaibo and whom 1 they 2 
believed with you g from our village" or indeed 
assuredly you 2 , return 117 in our sect w /faith; w said 
[he]: do [and] albeit we were dislikers. 



a- Sufi Sls~ J\5 # 

0 J15 4 



89. (already and affirmatively) iftarayna (we crafted a lie 
for fraudulent end) on Allah a lie, e« we returned 
in your 11 sect w / faith, w after edh (when/ since) recurrendy 
delivered us Allah from it; w and not be for us that 
[we] return in if* except that wills Allah, our Lord. 
[He] Expanded 118 our Lord every- thing omnisciently; 
on Allah we (had) trusted; O, our Lord: let-open 1 9 
\Yoif] between us and our people, by the right, 
and You s (are) khayro (choicer/ superior! 
The Openers. x120 



4 lu£ S[ %'f£ $ & fcjd j* 
Cj (fit lit M jlo (t^=du 

f-Uio <J ^Sfl ^ jj*> J "Q 

0 



90. And said the chiefs, who 1 unbelieved they 2 of his 
people: indeed en (if ettaba'a (closely-followed) you b 
Shuaiban, verily you b (are) then surely losers. 



91. Then took* them the rajfato (Shudder-she^ /Tremor- 
she } ) so they 2 became in their home w jathemeena 
lifeless-kneelers). 



0 ^A^i^jl 



92. Who 1 they 2 denied Shuaiban as if not flourished 
they 2 in it; w who 1 they 2 denied Shuaiban were they 
the losers. 



j^j> \j& £ZL -CL-t^ 

0 



115 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word 

116 The "J" in "dl^jaJ" anc j i n "0Jj*jJ" are juratory "J"= J" amountinglo- "AiShll," i.e. affirmation, in both 
cases expressed by "assuredly" . 

117 The word is here intensified by faithfully return. 

118 The word "£-"j" = "Expanded" means is already broadened to contain/include/ comprehend. 

119 The word "jjj*!" in this context and Allah knows best, means "decide" or "rule" between us and the 
unbelievers, or give us "victory" over them. See 4*0^. 



1 The word ' 



O^ene^a^^^^^^a^^de^^a^^Decide ^ the "Determiner." 



35X2+ 
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93. Then [he] diverted a'n (off) them and said [he]: O, 
my people laqad (verily, already and affirmatively) I 
communicated (to) you 2 my Lord's messages* and 
I (sincerely) -counseled 121 for you, b so how can [I] 
grieve on a people, unbelievers. 



•J^ -fyk J^J (*4^ Jjji* 



0 



94. And not We sent in a village w of a prophet except 
We took its w people by the ba'asa'e*' 122 (penury- 
tensiony and the dharra'e~ v (distress due to adversity) 
la' alia (craving currently unavailable deed that/ perhaps) 
themyatadhrra'-aona (iteratively supplicate they). 



till % 



95. Afterwards We substituted the sayyea'teT (demeritorious 
-deedf^" place (by) the hasanata^ (meritorious-deed) w 
until they 2 waxed, 123 and said they: 2 qad (already and 
affirmatively) touched/betided our fathers the 
adversity* and felicity;* so We took them suddenly 
while they perceive not. 



jSulll jr 
p^iji-ti ifr^\j llitC 



96. And had surely the villages'* folks believed they 2 
and ettaqaw (they had reverentially guarded not to 
displease Allah) surely We (would have) opened on 
them blessings* 1 4 from the Heaven* and the 
Earth;* [and,] but they 2 denied, so We took them 
by what they 2 were earning. 



\fX*U J-*>^ 



97. Have then ensured the villages'* folks to come 
(to) them Our ba'aso (intense torment) bayatan 
(suddenly by night) while they (are) sleepers /asleep. 



98. Or [and] had ensured the villages'* folks to 
ya'ateya (betides/ comes to) them Our Ba'aso (intense 
Torment/ Might) by a forenoon while they (are) playing. 



99. Have then they 2 secured Allah's machination; so 
not secure Allah's machination except the people, 
the losers. 



100. Has [and] not (if) 125 yahdey (to be divinely-guided) 
for whom r they 2 inherit the Earth* 7 from after its* 
folks that if 12< ^ [We] will, betided them We by 



joodness and worthiness." 



121 See Texicon attached to this Translation. 

122 The Arabic word "ba'aso" has several meanings: (1) tension due to penury (extreme need); (2) hardship; (3), 
hunger; (5) misery; (6) or may be the combination of all stated meanings, (1) through (6). See the Lexicon 
attached to this Translation for more elaboration on this. 

123 That is in number and wealth. 

124 The word ""&Ji" the plural of which is "^^SjJ meaning: "multitudino 

125 The, Arabic interrogative-castigatory particle "^jt" (implying negation) is made up of three parts (i), (J), (f^' 
"fOV meaning: does it, refernng to the fact, or sound logic of the evidence or clear situation. The (J) — (and^ 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the lexicon attached to this 
Translation for more elaboration. 

126 The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "j^" amounts to "if or "when.' See^ -^ ui\ 'S 1 ^' 
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'^MPM^P^MP^MP^M^MP^M^^PM 




their offenses and [We] stamp 127 on their hearts, & ^fi^h r^v-^ 

so they hear not. 0 ^J^-^yJ^ 



101. Telkd v {she-that-afar-if / those^) {are) the villages w [It^] 
narrate on you 8 of their"' anba'e l2% {significant-and- 
availing-news); and laqad {verily I already and affirmatively) 
came* {to) them their messengers' 1 by the evidences" 
then they 2 were not to believe they 2 by what they 2 
denied of before; like tha'leka {afar-that-it/ thahf 
stamps 1 



29 Allah on the unbelievers' hearts. 



102. And not We found for most {of) them of a 
covenant, and en {surely) We found most {of) them, 
surely fa'seeqeena 130 {rebels-vis-a-vis Allah' s command). 



103. Afterwards We missioned 1 " from after them 
Mosa {Moses) by Our Aya'te w {miracles/ signs /proofs) 
to Pharaoh and his chiefs, then da'bera 132 [rear-most) 
by it; w so let-look ]yoif\. how [was] the corrupters' 
consequence.* 



104. And said Moj^ (Mo^j): O, Pharaoh verily I am a 
messenger from the worlds' Lord. 



0 il^-iit^^ 



105. Befitting on me that not [I] say on Allah except 
the right; qad {already and affirmatively) I came {to) 
you 2 by an evidence* from your" Lord; so let-send 
\yoif\ with me Israel's sons. 



106. Said [he]: en {if you s were come by an Aya'ten" 
{miracle/ sign/ proof) then eetee {let-\yoif] produce/ come) by 
it w en you g were of the ssadeqeena {always-truth-enf oners). 



0 0<3jS^\ ^ cJ±b\ 



107. So [/fe] threw his staff; then edha {suddenly- Jt ^ s _>^Jt» 

/ whereas) if* a he-serpent manifester. 0 



108. And [/fe] wrested his hand;* then edha {suddenly- 
/ whereas) if* {was) white for the beholders. 

109. Said the chiefs of Pharaoh's people: verily this 
{is) surely a magician omniscient. 



tfj&& i^4i c£ £/j 



127 The expression: "stamp on their hearts" is an Arabic tongue expression meaning that if their heart were to 
be stamped, so their hearts would be sealed so that they understand not and nor comes out of them any 
thing meritorious. 

128 See the Lexicon attached to this Translation for "naba'a" 

129 Ibid, only regarding "stamp." 

130 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

131 The word "£*j" in "Lu*j" carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

132 The Qur'anic phrase: "Then {had) been cut off last (of) the people"= "fj^l is yet another of the 
^of^^jaHc^oggw^xj^ressionsjiie^n^ 
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110. [Jitf] wants to exit you b from your n land; w so liG '^Z^ji ^ J$-J^ ol i>J 
what (£r) that you" 5 command. C 



111. Said they: 2 let-defer him \you s ] and his brother 
and let-send \you*] in the cities hashereena 133 (crowd- 
summoners). 



t| j-^u'j »U-1> i^Ils 

0 



112. Yadteya (come) they 2 (/o) you g by every omniscient 
magician. 



113. And came, the magicians (to) Pharaoh; said 
they: 2 verily for us surely remuneration, en (if) we 
were we the prevailers. 



114. Said [/><?]: yes, and verily you b (are) indeed of the t^j£X\ j£3jj ^ jli 

mugarrabeena (ones brought nigh to me). @ 



115. Said they: 2 O, Mosa (Moses) either that you 5 throw 
or that we be the throwers / throwing. 



\jJ1S 



116. Said [he]: let- throw you; 2 then 

/ whence) they 2 threw, they 2 bewitched the mankind's 
eyes 134 and istarhabo 135 (they 2 ajfirmablj terrified) them 
and came/ fetched they 2 by a great magic. 



S&ZC* \yS\ Lis l£Ji Jli 



117. And We revealed 136 to Mow (Mmvm) that let- 
throw [yo^ s ] your* staff, so edha (suddenly / whereas) 
she engulfs what ja'fekoona (they K speciouslj-concoct). 



118. Then befell 137 the right x and battala 138 (became j&S ^LT 

invalid/ ceased to hold) what they 2 were working. <@ 



119. So they 2 were worsted far-there, 139 and they 2 £y£ |j^j< 

transposed 140 cringers. Q 



133 The word "Oi^ 1 ^" is plural, masculine, subjective noun, rooted in the word "j&a," meaning: gathered 
crowdedly. So, "OiJ^-^" summoners that gather the crowds. No English equivalent for "Oi^^". 

134 What is to be noted here is the Qur'anic precise description of the fact that the magician did bewitch the eyes oj 
the people, i.e. the facts of the physical reality remained unchanged but it appeared to the eyes of the beholders the great 
effect of the "make belief of the magicians. 

135 See the lexicon attached to this Translation for the effect of the letter o* when added to a word. 

136 The word denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^jJl" is fire or king. See d)'-*^'. 

137 The Arabic text literally says" "&J," that is,_^// from above descended down on every one and nullfied the untruth. 

138 The Arabic word "batala"="i^ a i" is intransitive past tense, for which there is no English equivalent, meaning 
it became invalid. [Like the word "fell" in the preceding footnote, is intransitive^ . 

139 In Arabic the demonstrative noun: "U*" "dUA" anc J "iiU ISA" are used respectively for "here" (near), "there 
(middle) and "far there (for the furthest)." For the "Jj«j"= "far," i.e. neither the immediate and nor the middle 
but the far. In English there are only two aspects of demonstrative nouns: here and there. 

140 The word "Ijj&)"= "th e^ transposed" means they betook themselves becoming. 



ng. 



•Mi- 
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120. And {had been) thrown the magicians sa'jedeena 
{kowtowing thef). 

121. Said they: 2 we believed by the worlds' Lord. 



122. Lord {of) Mosa {Moses) and Haroona {Aaron). 



123. Said Pharaoh: believed you c by Him/him before 
that [I\ proclaim/permit for you; 2 verily this {is) 
indeed a machination" you c machinated it x in the city, w 
to you 2 egress of it w its w folks; so will know you. 2 



124. Assuredly oqatte'a w {[I] shall indeed recurrently cut) iC&jtj 
off your 11 hands w and feet w from khelafen 1 42 {opposite- 
sides); afterwards surely ossallebannakom {[I] shall 
recurrently crucify jou h ) wholes. 



125. Said they: 2 verily we (<2fl?) to our Lord (<zri?) 
transposing. ~ 



126. And not [)/6>^ s ] avenge 144 from us except that we 
believed by our Lord's Aya'tt {miracles I signs I proof s) 
lamma {when/ whence) if* came w {to) us; O, our Lord: 
afregh {let-\You^ descend/ pour) on us patience and 
tawaffana {let-\You*\ receive us while dying) {as) Muslims. 



lift % % 



127. And said the chiefs from Pharaoh's people: do 
\you\ leave Mosa {Moses) and his people to corrupt 
they 2 in the land" and [he] leaves you g and your' 
deities; said [he]: [we] shall noqattelo {[we] iteratively 
kill) their sons and affirmably let live 145 their 
women, and verily we {are) above them conquerors. 



Vjli Jlsj 



128. Said Mow (Moses) for his people: ista'eno {let-jou 2 
seek assistance) by Allah and issber {let-you* hold on 
patiently); verily the Earth w {is) for Allah bequeaths 
if* [He] (for) whom 1 ' [He] wills of His eba'de (worshippers- 
I submitters I slaves) and the aa'qebato {consequence)™ {is) 
for the muttaqeena {reverential guarders against Allah 's 
displeasure). 



129. Said they: 2 we {had been) annoyed from before 
that ta'ateyna {[you s ]: come to/ appear among us) and 



U~jU J J-~-^ Ot l"l^ 



141 The Arabic word is in the intensive form ("0*iasl") so recurrent is here used to give this in 

142 From "opposite sides" for example: the right hand and the left foot or the left hand and the right foot. 

143 The word " f 3.'^" "= "their transpose" means their betaking themselves uninhibitedly moving. 

144 The word "f*S" in "Ij^Sli" could mean: (1) resented, or (2) avenged, or (3) disapproved or denied. 
See irieljJl and L)Lu>ffl. 



^^e^^e^^^^^amche^^^fhi^^w^^/g^or^e^^^^f^^e^r^^wh^n^^^^^^vor^ 



-MS 



as ' JJ">"" '. 
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from after what you g came (to) us; said 
(craving a deed beyond one's means that, 
Lord perishes your" enemy and jesta, 
([He] makes y wu vicegerents) in the land;" 
looks how you 2 work. 



[he]: asa 
your 11 

e, 

[He] 




130. And /<2#W (verily, already and affirmatively) We took 
the Pharaoh's aula (family, house, kin, chiefs, followers) 
by the seneena (famine and drought) and a decrease of 
the thamaraW (trees/ plants/ crops/ fruitsf la' alia (craving 
currently unavailable deed that, perhaps) they yadhdha- 
(repetitively-reminisce) . 



131. Then if came w (to) them the hasanattT (meritorious- 
deed)^ said they: 2 for us this; w and en (when/ if 
beaded them a sayyeaton* (demeritorious-deedf forebode 
they 2 by Mosa (Moses) and whom p (were) with him. 
Indeed, verily only their omen (is) enda (by Rule of 
Allah [and,] but most of them know not. 



L?_/Ja> ■*-2^ r - u jnr^ o\) 
LS\ ^ 



132. And said they: 2 surely whatever 146 ta'ateena^ ([you s ] 
produce/ come to us) by it x of an Aya'ten" (miracle/ sign/ 
proof to bewitch us by it" then not we (are) for 
you g surely believers. 



tiil ^ LS Ij: 



133. So We sent on them the flood x and the locusts x 
and the lice x and the frogs w and the blood x 

Aya'teri* (miracles / signs / proofs) (which had been made) 
expounders;" then istakbaro 147 (they 2 affirmed theif 
prideful haughtiness) and they 2 were people criminals. 



134. And lamma (when/ whence) befell on them the 
re/%o 14S (successive: convulsive and perturbing torment) 
said they: 2 O, Mosa (Moses) let-invoke [you s ] for us 
your 1 Lord by what covenanted [He] endaka (with 
you^ / by youP); indeed en (if doffec you g a'n (off) us 
the re/^a (=re/%o), surely assuredly 14 we believe for 
you g and surely assuredly we send with you g 
Israel's sons. 



146 There was a raging controversy around word "Wa" Some were saying it is made up of (a) where the 

for silencing, and the article of surety. And others say that is really made up of (b) "l- 4 L" 

The case was finally settled in favor of (b), as led by ^jj^ and other linguists, who maintained that the 
article "W- 4 ." is conditional article, made up of The first is for punishment and the second for 

surety. But to prevent the meeting of two similar letters the "I" in the first was changed to a 
leaving the second of we/)/ intact. 

147 See the "Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

148 The word "j^j" has several meaning, successive: convulsive and perturbing torment. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols. See 0'-"^. 

149 The "J" in "ui«jil" and "lA^j^" are juratory "J"= J" amountingxo— "ajSUIP' i.e. affirmation, expressed in 
bo^^^s^^^ssuredl^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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135. Then when We doffed a'n (off) them the rej^a 150 
(successive: convulsive and perturbing tormeni) to ajalen 
(term-limitf they (are) ba'legho (ones reaching) it* &#><z 
(suddenly I whereas) they yankothona (they 2 infract/ infringe). 



136. So We revenged from them, so We drowned 
them in the yamme (deep and extended body of salty or 
sweet water) because surely they 2 denied by Our 
Aya'te* (miracles/ signs /proofs) and they 2 were a'n 
{regarding) if v neglectors. 



"jfX\ t| p4&fj& (vfij. bli^W 



137. And We bequeathed the people whom" they 2 were 
youstadha'fona lil (being deemed weaklings they { ), the 
land's* mashareqd 1 (sunrise's loaf and its w maghrebd* 
(sunset's /#<7) x which" We blessed in it; w and concluded" 
your 1 Lord's word* the husna xv (all around most 
beautiful/ excellent-result)* 7153 on Israel's sons by what 
ssabara (had held on patiently) they 2 and We destroyed 
what was yassna'o (carefully crafting) Pharaoh and his 
people and what they 2 were trellising. 




138. And We (caused to) pass-over by Israel's sons the 
sea, then ata (hap) they 2 on a people ya'akefoona 
(devoting/ dedicating themselves as anchorites they" 0 ) on 
idols for them; they 2 said: O, Mosa (Moses) let- 
make [you"] for us an elahan (a deity) just-as for 
them alehaton (deities); said [he]: verily you b (are) 
people ta/haloona l54 (you z act ignorantly/ incorrectly). 



iytj j~if\ t^ri. ^>jjr=f} 



139. Verily these mutabbaron (is ruinate / damaging) what 
they (^re) in [it x ] and a falsehood 51 (is) what they 2 
were working. 



140. Said [he]: do other than Allah abghey ([I] earnestly- 
quest) you b elahan (deity); while He favored /preferred 
you b over the worlds. 155 



141. And edh (when/ since) We delivered you b from 
Pharaoh's aal'e {family/ house/ kin/ chiefs/ followers), 



150 ibid. 

151 The word "cl^VI" means term-limit, see u^JSI. 

152 See the Lexicon attached to this Translation for the effect of the letter l>" when added to a word. 

153 The word " ^im^ti " by itself, i.e. not in the sense of "prefix or postfix annexation" j\ i-iLi^ in The 
Qur'an almost always means "Paradise," except in a few cases where it could mean: (1) excellent-attribute, (2) excellent- 
result, all around most beautiful). Perhaps in this great Ayah, " 'excellent-result' is one of those cases. As Israel's sons 
had inherited all that Pharoah and his people possessed after the Pharaoh and his people were drowned. 

154 The word "O J^ ?* "=" tajhaloon" is rooted in "J^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) did something not correct. 

" ^ur^^ommen^tor^a^fhaH^^jg^g^ 
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they 2 afflict you 2 the ill torment, jouqattelona (iteratively 
slaughtering they^) your" sons and yastah'youna 1 ^ (they" 
affirmably -let-live) your" women, and in tha'l 
(collective-afar-thaif (is) a great essay from your 11 Lord. 



142. And We promised Mosa (Moses) thirty nights* and 
concluded it w by ten, so concluded his Lord's 
appointment forty nights;* and said Mosa (Moses) for 
his brother Haroona (Aaron): let-succeed me [you] in 
my people and let-reconcile \yotf\ and let-not 
tattabe'a (closely-followed \you]) the corrupters' path. 

143. And lamma (when I whence) came Mosa (Moses) for 
Our appointment and spoken to him his Lord, 
said [he]: my Lord, let-show me [Yo^ s ], I look to 
You g Said [He] : never \yotf\ see Me; [and,] but let- 
look \yoif] at the mountain" so en (if) [if] stayed- 
put in its" place, then [you\ will see Me; so lamma 
manifested his Lord for the mountain" [He] made 
it x dakkan (ra^ed-smooth-even); and tumbled Mosa (Moses) 
faintly; then lamma [he] regained consciousness said 
[he]: subhana 157 (hallowedly and marvelously we deem 
Yotf transcending all defects and we solemnly stand in awe 
and utmost consecration of You g I repented to You g 
and I am first, (of the believers. 

144. Said [He]: O, Mosa (Moses) verily I issttafayto 1 ^ (I 
superlatively and exclusively selected) you s over the 
man-kind by My messages* and by My speech x So 
let-take [you 5 ] what atayto (I accorded) you g and let- 
[you\ be x of the thankers. 

145. And We wrote for him in the tablets of every- 
thing an exhortation* and an expounding" for 
every-thing; x so let-take [you"] if* by a strength;* 



JJiit tijl cJj 
\ jjat ■} ft 

&»Pf*-J li==J 

_i Jli jUl Ills lia-^> 




156 See the Lexicon attached to this Translation for the effect of the letter when added to a word. 

157 The word " ' subhanakd'— "djLaj*ji" has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "oW"" or occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and all 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "liLlajui" concept by saying: hallowedly and marvelously deemea 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

158 See the lexicon to this Translation for elaboration and some specific examples. The word " ^ttrn l" means: 
selected the best from among other similars. The word is a transitive verb by (a) itself or (b) with the prepositional 
letter "J*." In the case of (a) it could include more than a single element. In the case of (a) "pUn^Vf'is for 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of "ftfjalaVt." In the case of (b) the subject of "eliJa^l." is exclusive, either because of the 
^^r^n£^r^ore^gH^/xrt^^or^uc^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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and let-command [y<w s ] your 1 people (to) take they 2 
by its w ahsa'ne 159 (perfecter and beautifuler); [i] shall 
show you b home" (of) the faseeqeena 160 (rebels-vis-a-vis 
Allah's command). 

146. [I\ shall avert (off) My Aya'te™ (messages/ signs /proofs) 
who 1 yatakabbaroona 1(A (they 2 who practice pridefullness) 
in the Earth w by other than the right; and en (if) they 2 
see every Aya'ten* (singular of Aya'e"), they 2 believe 
not by it; w and en they 2 see path x (of) the rosh'de 162 
(mature-discernment / rational guidance to the right) not 

yattakhetho (they take-and-make) it x (for) a path; x and 
en they 2 see path x (of) the ghayye 163 (misguidance / straying) 
because of fallacious belief resulting in disappointment) 

yattaskhetho it x (for) a path; x tha'leka (afar-that-it / thatf, 
(is) because that they 2 denied by Our Aya'te w and 
they were off it w neglectors. 

147. And who: r they 2 denied by Our Aya 'te~ v (messages, 
signs, proofs) and the Hereafter's" lega'a (meeting with) 
miscarried" their works. Are they 2 (to be) requited 
except (for) what they 2 were working. 

148. And ittakhatha 164 (took and presumed) Mosa's (Moses) 
people from after him of their ornaments a calf, 
fasadan^ 165 (tinged-physique) for it x a low; have they 2 
not seen that it x neither speaks (to) them, nor [if] 
divinely-guides them a path; ittakhatho (they took- 
and-presumed) it x (a deity) and they 2 were dha'lemeena Ul<> 
(injustice-doers). 

149. And lamma (when / whence) (had been) fallen in their 
hands w167 and saw they 2 that qad (already and 
affirmatively) strayed they 2 said they: 2 indeed en (if) 



J-^= °\}fS o[j 4*^ 



|*tt^ Vi (*4-*^ il/i 



159 There is no English word for i>^l —ahsane. Both words perfecter and beautifuler 'are in their adjective sense. 

160 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections 

161 The word "yatakabbaroon"="OjJ^i" does #0/ have an mzf/ English equivalent jVr /e. It is a present/ future 
tense addressing addressees-, they 1 stand haughtily above submission. Hence, we transliterate and parenthetically explain. 

162 See the Lexicon attache_d to this Translation for explanation and elaboration on this word, under "rushdo." 

163 The word = ^ Jliift ! tr^ 1 J^^ 1 ," that is the misguidance / straying because of a 
fallacious belief resulting in a disappointment. See VH^U^ and d)'- 4 *^. 

164 The word "JiSj" from which is "Jl»2ij" for "jliSSfl" as stated in 40*^ Cp-^\ therefore,"^!" is always 

taking and making and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

165 The word "Uui»"= a tinged-physique versus "body" be it tinged (colored) or not. See 4*0^. 

166 The "et^Us" = "the injustice-doer," as "fJJall" = "injustice." See footnote 148 below. 

167 The Qur'anic phrase: "And when (had been) fallen in their hands" is an Arabic tongue expression meaning 
they were filled with sorrow and regret for some failure(s). That is because when a person feels very sorry, he 
&x&^o^hea^nt(^n^Km 
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not yarham {mercy-gives) us our Lord and [He] forgives 
[for] us, surely we assuredly be of the losers. 



I© 1 iZ > 3 i —-=^ 



150. And lamma {when I whence) returned Mosa {Moses) to 
his people angrily, sorrowfully, said [he]: wretched 
what succeeded me you 2 from after me; have you c 
hastened your 11 Lord's command; and [he] threw 
the tablets and [he] took by head x of his brother 
pulling it x to him. Said [he]: my mother's son, verily 
the people istadh'afoney 169 {they 1 deemed me a weakling) 
and kado {/hey 2 nighed '/ 'verged/ 'almost) kill me 2 ; so 
la' tush' met {let-not \yotf] have-schadenfreude ie. glee over others' 
misfortune) 110 by me the foes and let-Jjo// 5 ] not make me 
with the people, the dha'lemeena 111 {injustice-doers). 



\J^\ Jfj_ JtiSj ^IjlVt 



151. Said [he]: my Lord, let-forgive [You*] for me and 
for my brother and let-admit us [You*] in Your' 
mercy w and You s {are) arhamo {most merciful) of the 
{mercy -givers) . 



152. Verily who 1 ettakhatho 7 (/^^/ /0<?/& <2«<i /%z<4<?) the 
calf {deity), shall attain them a wrath x from their 
Lord and ignominy NV in the life w {of) the world w and 
like tha'leka {afar-that-it/ 'that)? \fVe] requite the 
mufta'reena {crofters of lies for fraudulent end). 



153. And who 1 they 2 worked the sayye'aa'ti v {demeritorious 
-deedsf after-wards repented they 2 from after if* 
and they 2 believed, verily your 1 Lord from after if* 
{is) surely Ghafooron {iterative Forgiver), Raheemon 
{iterative mercy Giver). 



154. And lamma {when / whence) stilled ' a'n {off) Mosa 
{Moses) the wrath x [he] took the tablets w and in its w 
ins crip tion w a hudan (divine-guidance) x and a mercy* 
for whom 1 they (are) for their Lord dread they. 2 



oi*c-*" «^_j9 J^e-'J 



155. And chose Mosa (Moses) (of) his people seventy 
men for Our appointment; then lamma (when- 



168 The "J" in [ s a juratory "J"= "jvjiill J" amountingto= "JjSIjIW' i.e. affirmation, expressed by "assuredly." 

169 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

170 The Arabic verb " £m i5j" is present tense of " £ i am ; " meaning to gloat/ derive joy out of others' misfortune. But in 



English there is no for the Germanic rooted word schadenfreude. Hence, we resorted to this kind of 
round about way of making a verb-construction of the word by preceding it with "have" 

171 The = "the injustice-doer," as "f2Ja3t" = "injustice." See footnote 148 below. 

172 The word "iiSl" from "jliSyi" which is "JUjSI" for "JIajSM" as stated in 40*^ 0^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

173 It is remarkable to note here that the Qur'anic term " <"iW '=" stilled" (in the intransitive mode) as if the "wrath' 
came to a silence. In other words, rather than to sa v ^yhen Moses subdued his wrath. 
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I whence) took w them the rajfato (Shudder-she* / Tremor 
-she } ), said [he]: my Lord had You g willed You 8 
{could have) perished them from before and 
eyyaya 174 (indeed including me); do [You s ] perish us by 
what did the mooncalves of us; en (not) if* except 
Your 1 essay w \You*\ mislead by it w whom p [You 5 ] will 
and divinely-guide whom p [You"] will; You s (are) 
our Wa'leyo (Guardian/ Ally), so let-forgive [You*] 
for us and erham (let-[You s ]mery-give) us, and You s 
(are) khayro (choicer/ worthier) (of) the Ghafereena 
(forgiveness Givers). 



156. And let-write [Y<w s ] for us in this w world w a hasa- 
natari*" (meritorious-deed)™ and in the Hereafter w ; 
verily we hudna 115 (we had adopted the Jewish "law"- 
/ customs / repented) to You; g said [He]: My torment x 
[I] betide by it x whom p [I] will and My mercy w 
expanded-she v176 (to include) every-thing, [i] shall 
write it w for whom 1 ' jatta-qoona (they reverentially 
guard not to displease Allah) and jouatona (they 2 accord 
and fulfill the obligations of) the Zakata w11 (prescribed 
percentage of personal possessions)™ and who 1 they by 
Our Ay a 'te w (messages/ signs/ proofs) they 2 believe. 



157. Who 1 jatta'beo (closelj-follow) they 2 the messenger, 
the prophet the ommey ll% (he who is unlettered) whom 1 
they 2 find him written enda (with, in books with) them 
in the Torah w and the Enjeel K (Euangelion-/ Gospel) ; x 
[He] commands them by the ma'aroofen {popularly 
acceptable and not Sharey'ah disapproved maxim) and 
[he] restrains them a'n (regarding) the munka're 
{rationally / Sharey'ah unacceptable deed I 'say) and [he] 
legitimizes for them the goodies" 179 and [he] 
illegitimates on them the khaba'etha 180 (wicked/ bad- 
/ ill-natured) and yadha'o (he relieves / spares) a'n (off) 
them their isra m (severe, personal, and most burdensome 



174 The word "<|^!," ='V j ' n ^" j#*«sl JAj-" »l J i," = an article of intensity for an objective pronoun. 

175 The word "hudna" has rfira? distinct Arabic meanings: (1) returned to the truth; (2) returned and repented; (3) 
entered into the "law" (religion) of the Jews and adopted the Jewish customs. It is interesting that the 
Hebrew language does not have a word for "religion" per se, that is why they say: "law" that is they say the 
Mosaic Law, instead of Mosaic religion. 

176 The word "£**xj" = "Expanded" means is already broadened to contain/include. 

177 See the Lexicon attached to this Translation for what exactly the Zakah is and its implications. 

178 The word "<j-«l" = "unlettered." In English "unlettered' is an adjective, so no plural for it. So, I resort to 
transliteration and parenthetical explanation. 

179 The word "liUjla" = "goodies" = "goodies, w "= a feminine gender 'means anything delectable and legitimate. 

180 The wicked, bad and ill-natured. 

181 See the Lexicon attached to this Translation for this i s ver^mg ortant word. 
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obligation) and the shackles which" were-she N on 
them; so who 1 they 2 believed by him and deferentially- 
supported 182 him and they 2 succored him and 
they 2 closely followed the illumination x which x (had 
descended with him, those they (are) the thrivers. 



158. Let-say \yoi£\. O, you the mankind; verily I am 
Allah's messenger to you b together; Who for Him 
(is) the Heavens' w and the Earth's" proprietorship, 
no an elaha (a deity) except Him; [He] quickens and 
[He] deadens; 183 so let-believe you 2 by Allah and 
His messenger/ the prophet x the ommey 184 (he who is 
unlettered), who x believes [he] by Allah and His 
words w and ettabe'o (let-closely follow) him you 2 la' alia 
(craving currently unavailable deed that/ 'perhaps) you b 
tahtadona (you 1 find and accept the divine-guidance) . 



159. And of Mo^V (Masv?.f) people an ummaton" 
(community^ yahdona (they 2 divinely-guide) by the right x 
and by \tyaa'deloona (they z equalise/ render-justice). 



-4 



160. And qattaa (recurrently cut) them We twelve 
asbattan (Jewish tribes) 183 Umaman^ (communities)^ 'and 
We revealed 186 to M#.m (Moses) edh (when/ since) his 
people istasghaho 187 (sought him water availability), that 
let-strike [you'] with your 1 staff the stone x then 
enba'jasat (gushed through narrow vent) from it x twelve 
wells, w qad (already and affirmatively) knew each 
people their mashrabd" (drinking-place) K and We 
over-shadowed the clouds over them and We 
descended on them the Manna 188 and the quails; 
let-eat you 2 from goodies w189 (of) what We 
provided you ; and they 2 wronged 190 Us not, [and,] 
but they 2 were wronging (to) themselves. 



K < »< — f . , „ ' > <if " A' 

t 




Lain jJa 



qrgk- Ulbj f-kis^ 

^JS\ iJjA? 



161. And oft 



said for them: let-dwell 



182 The word in "»JJJ»" = (vfa'l l Sj^jll, i.e. deferential support. See SH^LA 

183 The word in "'^i^i' is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

184 See footnote 1790 above regarding ummey. 

185 The word "Jjl^J" in the Hebrew language is exactly like "tribes" = "JibS" in the Arabic language. 

186 See footnote 1750 above regarding revealed. 

187 The word " ( y L»k iit"= t 'fl3mYi ji <jil*Jl 4^," See VH^LA So "yi""*"t" on "sIIulLuiI" meaning: (1) sought him 
what to drink (i.e. water); (2) sought him to avail what to drink (i.e. water); (3) however, in the case of Mosa 
{Moses) (pbuoh), Allah's munificence provided him with twelve different sources through the "stone" which he 
was commanded to just smite and thereof gushed water, in a controllable manner for each tribe. 

188 See the lexicon attached to this Translation for this word, manna 

189 See footnote 1791 above regarding goodies. 

190 See the Lexicon attached to this Translation for "j>iU3"="^3il J&li"= "injustice-doer" and "?&\"= "wronger." 
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you 2 this w the village w and let-eat you 2 from it" 



whence you 2 willed, and let-say you 2 hittaton" (may 
Allah remove our sins from our shoulders)™ and let-enter 
you 2 the door (in) kowtowing (manner) 192 [We] 
forgive for you b your" offenses w /inequities w193 and 
[We] shall augment the benefactors. 



162. Then substituted who 1 dhalamo l9A (they z wronged to) 
them a say other than which x (had been) said for 
them, so We sent on them rej^an 195 (successive: 
convulsive and perturbing torment) from the sky w by 
what they 2 weteyadh'lemoona (were wronging they*). 



163. And let-ask them bw s ] (regarding) the village*' 
which 11 was" a vicinage" 196 (of) the sea, ^ (when- 
/ whence) they 2 transgress (/.<?. village's inhabitants) in 
the Sabbath, edh ta'atee (approach/ come to) them 
their (big) fishes shurra'an (openly raising their heads 
above the water) day of their Sabbath; and day not 
sabbatize they 2 not ta'atee them; like tha'leka (afar- 
that-it/)^ [We] essay them by what they 2 were 
yafsoqoona 197 (rebelling they" 1 vis-a-vis Allah's command). 



164. And edh (when) said w an Ummaton™ (community)™ o£ 
them: wherefore you 2 exhort 198 a people Allah (is) 
muhleko (perishing) them or tormenting them, a 
severe torment; said they: 2 apology to your" Lord, 
and la' alia (craving currently unavailable deed that, 
perhaps) they yattaqoona (they reverentially guard not to 
displease Allah) . 



165. Then lamma (when/ whence) they 2 forgot (ceased C^l L>jj=-=»j £ \£s LAi 



191 See the Lexicon attached to this Translation for this word, "hettattan." 

192 The word "U»-«" is an adverbial construct, as if to say: " ' kowtowingly," but there is no such word in English 
So, I chose to say instead "in a kowtowing manner." 

193 There is "pJai," and "Ailai" both are "inequities" committed intentionally and therefore are sins. So, "AjJai'' 
in " ^" I jt-iV i s feminine and singular, and "fJai" is masculine and singular. 

194 See the Lexicon attached to this Translation for "j>JUa"="j>iJall Jeli"= "injustice-doer" and "j»Ua"= "wronged." 

195 The word "j^j" has several meaning, successive: convulsive and perturbing torment. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols. See cA**^'. 

196 The Arabic word "5>^Ia" translated as vicinage, i.e. "overlooking," but we hasten to point out that "Sj^al^" 
means a great community or metropolis around water sources. And "village' per se in The Qur'an is metropolis, as so 
stated where applicable. 

197 See the lexicon attached to this Translation for faseqoon for an elaboration on this rather important word. 

198 The word "Oj^" rooted in'^j" = "exhorted' or "admonished" and "<Uaeja " could mean: exhortation or admonition. 

199 The word has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14) 
z^All^^oe^iorfot^^ju^i^hoose^^^*s^^ 
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paying attention to) what they 2 (had been) reminded of 
it x We delivered whom 1 they 2 restrain a'n {regarding) 
the ill and We took whom 1 dhalamo 200 (thef- 
wronged) by a torment arduous by what they 2 were 
yafsoqoona 201 {rebelling they" 1 vis-a-vis Allah's command). 



l»j . y«Ji> i_jIJuu I^Jlii -dl^jJ^ 



166. Then lamma {when/ whence) they 2 recalcitrated a'n 
{regarding) what they 2 {had been) restrained a'n {off) 
it x We said for them: let-be you 2 apes kha'seyeencf 02 
{cringers/ they who caused self contemptibility and had been 
driven away with a spurn). 



Uii 

- 03 Jb\y^ 



167. And edh {when/ since) ta'aththana 203 (iteratively proclaimed) 
your 1 Lord: that assuredly 204 [He] missions 205 on 
them to The Qeyamatey's* {Judgment's) Day x whom p 
[he] afflicts them, the ill torment; verily your 1 Lord 
surely (is) swift (in) the punishment and verily He 
(is) surely Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver). 



168. And We qatta'a (iteratively cut) them in the Earth*' 
umaman" (communities)'^ of them the ssa'lehoona 
(righteous-people) and of them lesser than tha'leka 
(afar-that-it/), x 07 and We essayed them by the 
hasana'te w (meritorious-deedsy and the sayye'aa'te 
(demeritorious- deeds''') la' alia (craving currently unavailable 
deed that/ perhaps) they return. 



169. Then succeeded from after them successors 
inherited they 2 the book, they 2 take transient* 208 this 
the adna {baser/ lower) and they 2 say: sayoughfaro 
(affirmably to be forgiven) for us; and en (ifya'atee (haps- 
/ comes to) them a transient* its x similar they 2 take it; x 
had not (been) taken on them meethaqd' (ratified- 
covenantf (of the book that not they 2 say on Allah 
except the right; and they 2 studied what (is) in it; x 
and the Hereafter's" home w (is) khayron (choicer/ superior- 
/ worthier) for whom r yattaqoona (they reverentially guard 
against Allah's displeasure); do not you 2 reason. 



jvjXlt ^11 



•-doef and "j^Ja"- 



200 See the Lexicon attached to this Translation for "j>JUa"_"j»lIaJ! 

201 See the Lexicon attached to this Translation teg&tdingfaseqoon. 

202 The word "khaseyeen"— "t V" * V is plural, masculine, subjective noun meaning: be you f those who caused selj 
contemptibility ana had been driven away with a spurn. There is no English equivalent for the word khaseyeen. 

203 The word "tpiS" = "Ajjjiui 4li ^ifcVl^jjSi" i.e. iteratively proclaimed. See 

204 The "J" in "p*^" is^a juratory "J"= "(VJiill J" amounting to= 'JjSIjJI," i.e. affirmation, expressed here by "assuredly'' '. 

205 The word in "0*^" carries several meanings, among them: jeztf, missioned, resurrected, awaken, and prompted. 

206 i s separated or set apart as racially different group from o/ifer population in any part of the globe. 

207 Qur'an Commentators are unanimous in saying that the here 'Of them the righteous," during Moses' time or 
those who followed Jesus or Mohammad, peace be upon the three, i.e. Moses, Jesus and Mohammad, 

208 That is world h^ allurements and commodities. 
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170. And who r youmassekona 209 (assiduously-hold they 7 ) 
by The Book x and aqamo m) (they 2 upped-to- fulfill the 
prescribed obligations of) the Prayer w Verily We waste 
not the reformers' remuneration. 



171. And edh (when) nataga 211 (uprooted and raised) We the 
mount x above them, as if it x (were) a canopy; and 
they 2 presumed that it x {is) a plunker by them; let- 
take you 2 what We accorded you 2 by a strength; and 
let-remember you 2 what (is) in it; x la' alia (craving 
currently unavailable deed that, perhaps) you b tattaqoona 
(you 2 reverentially guard not to displease Allah). 



,ii1f '^'^ $33 1\j $ 



172. And <?d$ (when I since) took your ( Lord from 
Adam's sons of their backs (loins) their progenies* 
and ash'ha-dahum 212 ([He] attested them I called upon 
them to attest) on their selves:" Am I not your" Lord; 
said they: 2 bala 2n (certainly-not); we witnessed- 
/ attested that you 2 say The Qeyamatey's^ (Judgment's) 
Day x verily we were a'n (regarding) this, neglectors. 



^ Ijlli j^j/ liUi (*f~*^ 



173. Or you 2 say: verily only partnered (deities with 
Allah) our fathers of before, and we were a 
progeny 214 , of after them; do then You g perish us 
by what did the falsifiers. 



174. And like tha'leka (afar-that-it/ ' thatf [We] expound 
the Aya'te" (messages") and la' alia (craving currently 
unavailable deed that, perhaps) they return. 



^^fr&j c4^*I J-^u 



175. And let-recite [)/<w s ] on them naba'a 2 ^ (piece-of- 



' The word "Oj ^f - 1 " " is " J*^ OJj l*^" so it denotes assiduousness of the action of holding in this case. 
'The word "l>»lal" from l=f« "[A«] stood/ upheld/ sustained/ maintained." Linguistically means: 

So, "Ijalil" means they: (1)_ upheld, in the sense of continuedness and keep up of a// prescribed obligations, as in 
this ^4j/<«/» (S2: 3). Also "fSl" has another "sharey 'ah" prescribed meaning of: (2) or upped to perform the 
Prayer itself, as in the Ayah. "And when youEwere in them, then yous upped for them (the second call for) the 
Prayer," (S4: 102). Note: Prayer and how to be done was established and reveled by Allah. Hence people do not 
establish Prayer they only maintain and perform it. 

211 The Arabic word "(£"" means: uprooted and raised. 

212 The Arabic word "J^l" has no English equivalent per se, but the closest is: called/ asked one to bear-witness/ attest. 

213 The word "bala"— "indeed-nof is absolutely not synonymous to "yes"="p*J." In fact to say "j»*j" for 
"i^i"="bala" would give the exact opposite meaning. English does not have a single word for "bala" hence 
transliteration. See the Lexicon attached to this Translation for rather informative elaboration. 

214 The word "4jjJ" linguistically has double meaning: (1) ancestry or (2) progeny. See <j^'. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. _ 

215 For the Arabic word "naba'a" —"Li" there is no English equivalent. As it is (1) a singular noun; and (2) it 
means: " ' significant-and-availing-news" not just any news. Its avail is its useful knowledge. And (3) to denote such 
a singularity as well as the significance and avail, and for lack of a better word, I chose to transliterate and explain by 
saying: "piece-of-significant-and-availing-news," as the word "news" per se is a plural noun and is very inadequate to 
convey the Clearly the word " 'tidin£ '="jji" i s unfit, as it primarily denotes simple "information," and "^ : 
denotes and connotes more momentous information. See SH^LA 
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significant-and-availing-news) whom x We accorded 
him Our Ay a 'te* (messages*) then [he] sloughed off 
it; w then followed him the Satan, so [he] [was] of 

the ghaweena 216 (stray ers because of fallacious belief 
resulting in disappointment). 



e 



176. And had We willed, surely (We would have) 
uplifted him by it; w [and,] but he akhlada 211 ([he] 
clung/ immortalized) to the Earth" and ettaba'a ([he] 
closely-followed) his hawa (tendentious liking), so his 
parableV example x (is) like the dog's parable x - 
/ example x en (if) [you*] assault on it x yalhath 218 (if 
pants drooping its tongue out), and if you] leave [it x ] 
yalhath [if]; tha'leka (afar-that-it/ thatf (is) the people's 
parable x /example x who 1 they 2 denied by Our 
Aya'te^' (messages/ signs/ proofs); so let-narrate \yoif] the 
narratives, la' alia (craving currently unavailable deed 
that, perhaps) they rethink. 



sjl & 

ij>iT if$\ 



177. Fouled the people's parable x /example x who r 
they 2 denied by Our Aya'te" v (messages/ signs /proofs) 
and (to) themselves they 2 were wronging. 



178. Whomever Allah yahdey (divinely-guides), so he (is) 
the muhtadey (he who found and accepted the divine- 
guidance), and whomever [He] misleads then those, 
they (are) the losers. 



179. And ZzgW (verily, already and affirmatively) dhara'ana 
(We created/ propagated/ manifested) for HelP' many of 
the Jinn and the humankind; for them hearts not 

understand they 2 by it w and for them eyes not sight p>j Sj^t * 0$ ^ 
they 2 by it w and for them ears not hear they 2 by it; w 
those, (are) like the an'aa'me™ 219 (cattle/ sheep / goats- 
/ camels), w rather they (are) adhallo 220 
those, they (are) the ghafeloona (neglectors. 



more: as 



180. And for Allah (^n?) the names' [the] husnd* (most 
all around beautiful)?' so let-invoke Him you 2 by if* 
and let-forsake you 2 whom' they 2 gainsay/ deviate 
in His names; x shall (be) requited they 2 (for) what 
they 2 were working. 



^ ijc-ifc fcZiS -j&Sft 



The word "(Lfcqt*^" strayers because of fallacious belief resulting in disappointment for them. See ^O^and u'-"^. 
217 The word "Jiil" = immortalized {himself), i.e. clung to something permanently. 

218 1 could not find an Hnglish word for "tjlSll «iijJ"="dog's lohath" which includes punting and drooping its <?#/. 

219 The word "the an'am"' ="^xHv or "mam" means those animals that have f/ew/z (/»<?/) and an »J(/i?r, 
such as the camel, the «w, the sheep, the goat, etc. In Arabic: "LiSJa j <-ila. JS"= ^///e, .fA«^, camels. 

220 The word "iPal"= "adhall' is a superlative adjective for "stro de /' for which there is no English equivalent. 
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181. And of whom 1 ' We created an ummaton* (a 
communityf yahdona (they 2 divinely-guide) by the right x 
and by ityaa'deloona {they 1 equalise / render-justice). 

182. And who 1 they 2 denied by Our Aya'te, w (messages/ 
signs/ proofs) [We] shall allure 221 them from whence 
not know they. 2 



183. And [i] protract for them, verily My scheme (£r) 
ma'teenon 2 [enormously strong and indefatigable). 



184. Have [and] not 223 they 2 rethought, not by their 
companion of jennaten {insanity / stroke of Jinn); en {not) 
he (if) except natheeron {iterative ivarner) manifesterer. 

185. Have [and] not 224 they 2 looked in the Heavens' w 



and the Earth's" malakoo'te {enormous-permanent- 
ownership) and what created Allah of a thing; and 
that asa {craving a deed beyond one's means that, may) 
that be qad {already and affirmatively) eqtaraba 26 
(festinately-approached) their ajalo 221 (term-limit); so by 
what discourse x after it x they 2 believe. 

186. And whomever Allah misleads, so no a hadey 
(divine-guider) for him; and [He] leaves them in 
their excessiveness addling they. 2 

187. And they 2 ask you g a'n (regarding) The Hour w 
ayyana 228 (which momentous period/ when) (is) its" 
anchorage;"' let-say [you]: verily only its w knowledge 
(is) enda (springing from/ by Rule of) my Lord; not 
manifest it" [He], for 22 its" time, except Him; 
thagolat ([if] became heavy-she 1 ) in the Heavens w and 
the Earth;"' not ta'ateekom w ([if] haps v 7 comes 1 "toy ou h ) 
except surprisingly;" they 2 ask you g as that you g (are) 
hafey-yon 230 {profoundly familiar) a'n it; w let- say you]: 



bf^i b^ ofS £s" bt 



10 Oj-i-Jt 



221 The word "("^j-^-"^" is made up of four parts: (a) the letter "<_>"" for "shall" (b) double component word, 
the active subject pronoun, as represented by the "0" and the present participle verb "jjJIju" meaning: allure 
some one to some thing almost always not favorable to him, (c) the pronoun "(>*," for them. 

222 The word "0*"" means enormously strong and indefatigable. 

223 See footnote 125 above regarding "AJi." 
2 «Ibid. ... 

225 The word "iijSl*"= "'La^AjjJl j <u&*!l £4 iilL»JP' j, e . the. enormous and. permanent ownership. 

226 The word 'V j^j" is more particular than "<-hj2" as "ijjj*!" = "uijiJl 4*JU»JP' i. e . indicative of a superlative of 
the approach. See jr^Jl. So for such a superlative of the approach/ nighing. So, "festinately" is used to qualify the 
approach in order to intensify it. 

227 The word "J^!tft" means term-limit, see 0*-*^., 

228 The word "ayyana" = "0y really is "uP- is' j' but with reverence and magnanimity for whatever "u^'" 
was used for. See J^-^l {>•)' " is wfeA period, a specific and important (momentous) occurrence happen. 

229 The letter "ij" in "I^jSjj" means "for," as the "u" has twenty different meanings, see '.'J.M <>*-». 

230 The word "<j^" has at least three distinct meanings: (1) he who is very bounteous in hospitality towards 
another, (2) he who inquires deeply to be very profoundly familiar about some one, and (3) he who shows 
hi^re^jleasm^nd^ggrova^towMd^onie^^ 
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verily only its* knowledge (is) enda (springing from- 
I by Rule of Allah, [and,] but most [the] mankind 
not know they. 2 



\% % &6 iS f& S$ H JS 



188. Let-say \you\. neither [I] possess for myself* a 

benefit and nor a harm, except whatever 2 ' 1 Allah , 
willed; and had I were [knowing] the invisible p£ j!j a»\ £\1 £ ^\ 
surely istakthra (would have sought much) I of the 
khayre (betterment I desirables I goodness) and en (not) 
touched/betided me the ill; not I save natheeron 
(iterative warner) and a basheeron 731 (iterative teller of 
pleasant tiding) for a believing people. 



189. He Who created you b of a single self and [H<?] 
made of if v /her, its w /her %awja (spouse/ wife/ pair) to 
quiet [he] to if v /her; then lamma (when / whence) [he] 
overlaid" 3 her, bore-she v a hamlan (internal-burden) 
light ; then marraf (she 1 went by and later had a 
grief/ felt bitter) by it; x then when ithgalat (became heavy- 
she') both invoked/prayed Allah, their Lord both: 
verily en (if) aa'taytana (You^ accorded/ gave us) a righteous, 
surely assuredly 236 [we] be of the thankers. 



X" > «-'<'' / / / y < ^-->^-» ^ 

^c-j*- oL»- 

^ Li>U 



190. Then lamma (when / whence) [He] accorded them 
both a righteous both made for Him partners in 
what [fitf] accorded them both; so ta'aala (ever 
elevated [He]) Allah amma (regarding) what they 2 
partner (deities besides Him) . 



0 ojT^Slix. 



191. Do they 2 partner foj%/&r what [he] ^ £ b£M 

creates not a thing while they (are being) created. <0 &y&- 



192. And neither can they 2 (effect) for them a succor '<jj ff£ j^i Sr.Wt^ "tfj 
and nor themselves they z succor. 



193. And tf# ($) invite them you 2 to the huda (divine- 
guidance) notyattabe'ao (they 1 closely follow) you b ; equal 
on you b whether you c invited them or you f (are) 
ssa'metoona (ones that are silent, while dutifully may not 
be correct for such silence). 



231 The particle "^>" is Sbi j\ f**\" = conditional noun/particle; or "1*" = "J^a>» = connective noun 
meaning that which. See Jj-»a-»J 'O'j^ 1 ^JP\ and 4^ - 1 '0>^«ll J^ 1 . 

232 The word "basket 1 ' is masculine, singular, subjective noun, meaning proclaimer of 'good tiding, with no English equivalent. 

233 The word "ULi*j"= "overlaid her" or "came on top of her" this is figuratively (allegoricallj) speaking for "coming 
unto her" meaning having had sexual intercourse with her. 

She bore the "seed' of Adam in her womb, which is obviously at the beginning is rather light. Also the word 
"iUk" not "5Ua ; " as i s internal-burden (as pregnancy) whereas "5"* " is external bum on any part of the body. 
235 The word "j*" means: (1) passed by and (2) betided with grief (difficulty) or sadness. Thus, once again, 

there is no exact single English word to covey this double meaning word 
36 The "J" in "Qjjlil" j s a juratm ^^^^^^^^^nom^^^^^^^ ^ i.e. affirmation, expressed by 



^ir 



-MS' 
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194. Verily whom 1 you 2 invoke of lesser than Allah 

(are) eba'don (worshippers/ submitters/ slaves) like you, b 
so let-invoke you 2 them, then let yestajeebo 237 
(compliantly- answer) they 2 for you b en (if) you 2 were 
ssadeqeena (always -truth -enforcers) . 

195. Are for them feef* they 2 walk by it; w or for them 
hands w they 2 seize by it; w or for them eyes w they 2 
sight by it; w or for them ears w they 2 hear by it; w let- 
say \yoif\: let-invoke you 2 your 11 partners (deities 
besides Allah), afterwards let-scheme you 2 {against 
me] then let- not you 2 reprieve [me]. 23S 



^> J>\ \l OyL^i /y~j\ ji-fli 

Ac 

»•»»* =.>< »i -it--' 



196. Verily my W a 'ley a (Guardian/ Ally), (is) Allah Who 

111 11 / — | — i i -i ITT 1 

repeatedly descended lne Book and He guards- 
/protects the ssaleheena (righteous-people). 




197. And whom 1 you 2 invoke of lesser than/without 
Him they 2 neither can (effect) your 11 succor and nor 
their selves w they 2 succor. 




198. And en (if) \yoU s ] invite them to the huda (divine- 
guidance) not hear they; 2 and ]you\ see them looking 
to you g while they perceive not. 


if 

< '>-- -Tift C >t:V **.'<.' 


199. Let-take \you s ] the surplus and let-command 
[you*] by the urfey (the norm and not disapproved by 
Sharey'ah maxims) and let- shun \yoU s \ a'n {regarding) 
the jahileena 239 (they who act ignorantly or incorrectly). 




200. And if incites you g from the Satan an incitement, 
then ista'edh (let-affirmably refuge) you*] by Allah, 
verily He (is) Sameeon {Acute-Hearer, Enabler of others 
to hear, favorable Answerer to prayer), Omniscient. 




201. Verily who 1 ettaqaw (they had reverentially guarded \\ tjijl c^iSf (£>\ 



237 The word " '.'J?* ' "/ ' is rooted in "t-J ?*"V meaning: favorably/ compliantly answered, not ]wsX answered. See i^- 5 ^' 

238 The letter "<j" in "OJJ^ 2 ," by Arabic {linguistic) Rule, is called "l*>-* t^*^ ^ ' J, -«»^ J 1 Ojj" which 
precedes the speaker's pronoun "if." The speaker's pronoun in "uj^ 1 "" is omitted, for "' i jtaM 
"alleviation, lightening." See Jj-a^J 'o'j^ 1 ^'j 6 ! 

!39 The word " ' CX&^'^'jaheleena" is rooted in "J$*" meaning: (1) was ignorant of, (2) believed in some thing 
contrary^^rality^^^i^omejhin^^ 



S7 -Al-Aara'fe 



7 lu-aljx.^! ij^-ui 




not to displease Allah) if massa {touched/ betided) them 
a spell of the Satan they 2 reminisced 5 " 240 then edha 
{suddenly/ whereas) they (are) discerners. x 



0 SjJ^i j»i 



202. And their brothers supply/preen them in the 

ghayytr {misguidance I straying because of fallacious belief 

afterwards not shorten they. 2 



203. And if not ([y<w s ] produce/ came to) them by an 

Ay a' ten? {miracle I signs proofs) said they: 2 had not ejtabyta 
(contrived I concocted) it w you;g let-say Jj/o^ s ]: verily only ([I\ 
closely '-follow) what (/j being) revealed to me attabe'o ([I\ 
closely follow) from my Lord. [This], (are) persuaders- 
evidences*' from your n Lord and a hudan (divine- 
guidancey and a mercy w for a believing people. 



■tfjj tjlls p 



o? J>}r*"- '-^ 4^ t£ «i 

^jiJ a^-jj l£-U>j (*^ ===l .;-> 



204. And if (had been) read The Qur'an x then ista'me'a 
(let-seek listening) you 2 for it x and let hearken you 2 
la' alia (craving currently unavailable deed that, perhaps) 
you b torah-moona (you z be mery -given). 



f > C »t' -V- -iff / - i'i' 



205. And let- remember \you\ your 1 Lord in your'selP 
supplicandy and kheyfahtan*' 242 (in circumstantial state- 
of-fearY and without/lesser than [the] loudning of 
the say, by the ghodowwe (before dawn-until-sunrise) 
and the aasa'le (late afternoon/ before sun set); and let- 
not be \you\ of the neglectors. 



ft", y^, Y. ■ /fit fcif' 

0^ 



206. Verily who 1243 (^fi?) (£y Presence of your ( Lord 
not yestakberoona 244 (they z affirm their prideful haughtiness) 
a'n {regarding) His eba'da'te (worship/ servility) and 
yousabbeho 245 {they 1 say: subhana Allah) (to) Him and for 
Him they 2 kowtow. 



240 The word "IjjSjj" = thef supplicated Allah or thef reminisced regarding Allah or recalled 'what Allah s//<w.r and disallows. 

241 The word = "S^y* Jl&jfrl Je- yjf^l jSLilP' that is the misguidance I 'straying because of a 
fallacious belief resulting in a disappointment. See VH^O^ and 0'-"^. That is they support/ increase their straying. 

242 The word "kheyfah"= i s a etymologically it is "4a ji" f it is a once. Hence, it is a circumstantial 
" state-offear" for a given situation. See 0"JJ*^ J^- And (S20:67) provides strong support for "Aiji" as so stated, 
as the Ayah says: "So, [&■] perceived in himself a kheyfatan [a circumstantial state-offear) Mosa (Moses)." Moses 
kheyfatan was during the initial stage of the show-down between Pharos magicians and Moses. 

243 That is to say, the angels who are with your Lord seek no arrogance with respect to His worship and that they exalt 
Him and they prostrate to Him. So you, the human believers, follow their example and do likewise. 

244 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

245 By saying "subhana Allah" that is saying: I single Allah as excelling in all good qualities, that He transcends above a, 
m, and that He is unique all around. + 



■II 
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JlijVI Sjj — ui 
Sura to Al'Anfa 7e 
£^ (The Spoils of War) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Ask they 2 you g a'n (regarding) the anfa'le 1 (bonuses- 
/ war-spoils); let-say \yorf\. the anfalo (—anfa'le) (are) 
for Allah and the messenger; so ettaqo 
reverentially guard jou z not to displease) Allah and let- 
reconcile you 2 thata (the state of affairs) among you; b 
and let-obey you 2 Allah and His messenger [too], en 
(if) you c were believers. 



• > <^ ^A ^ ' 



2. Verily only the believers (are) who 1 if Allah (had 
been) mentioned shuddered-she y2 their hearts x (in- 
awe) and if (had been) recited-she v on them His 
Aya'te w (statements/ messages/ signs) augmented" them 
belief; and on their Lord they 2 trust. 



i^J p-r J '-> 

^y 1 ojJS j~ 



3. Who r youqeymona 3 (the/ up-tofulfill the prescribed 
obligations of) the Prayer" and of what We provided 
them they 2 expend. 



4. Those they (are) the believers, (absolute) -right 4 ; for 
them (are) ranks w enda (by munificence of/ by Rule of) 
their Lord and a forgiveness" and a re%'qon x 
(provision/ victuals for sustenance/ kareemon s (bounteous, 
ennobling and of multiple uses/ effects) . 



5. Just-as exited you g your 4 Lord from your' house by 
the right and verily a team of the believers surely 
(are) dislikers. 



The word "anfaf is plural of "nafeylah," linguistically speaking, a feminine gender noun, meaning "bonuf or 
"extra." However, the word came to be understood and referred to by many Qur'an commentators as "^iUe 
"booties." But, some insist that the "an/at' are the bonuses given above and beyond the normal or what is expected, 
hence the name. Some say such "anfaF were not legitimate for other people but Allah legitimised them for 
the Muslims, hence they are "bonuses" 

The word "tS*j" means shuddered and awed the heart, see _>jI*«j11. 
The word "Qj^i" is rooted in =upheld. linguistically "flSli" means: 

So, "Oj^ih" means they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 
itself. Note: Prayer and Asw (it w ) /a fe was established and reveled by Allah. Hence people do not establish 
Prayer they <?«/y uphold and follow, i.. perform, and maintain it w . 

The Arabic text says: "U»" not "(j*" i.e. the word "U^'JUm Jj*i«=absolute objective noun, used for 
strengthening; indicating that such a right, and Allah knows best, is an emphatic right. See <^l-»^ J>»ajJ i^jljiJl vb 6 !. 
The word "kareem"— "?ij£" is a subjective, singular, masculine noun. It has «o «carf English equivalent, as 
^xt)kine^^UengfMn^oomo^^^oMne^«/^ 



^ k. sap £ ^ 
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6. They 2 dispute you s in the right x after what (if) 
manifested, as if only they 2 (are being) driven to the 
death while they look. 



7. And edh (when/ since) promises you b Allah ehdcF 
(lone/ any-onef (of the ta'efa'tay'ne" (band/ ' group- 
I party)™ 6 surely [it*] (is) for you; b and you 2 long 7 to 
other than the thorn-possessor 8 (to) be for you; b and 
Allah wants to right the right by His words w and 
[He] cuts off da'bera 9 {rear-most/ last) (of) the unbelievers. 



8. To right the right x and invalidate the falsehood^ 
and albeit disliked (if) the criminals. 



9. jEfi% (when/ since) tastaghetho (you~ seek-helpl rain of 
your" Lord so [He] esta/aba 10 (favorably-answered) for 
you: b surely I am supplying you b by a thousand of 
the angels, successors. 



5< <-j3tj til i^ 3 ^ 



10. And not made it x Allah except a bushrcf (a pleasing- 
tiding)^' 11 [and] to tranquilize by it x your 11 hearts; 
and not the triumph x except from ende (by 
munificence of/ by Rule of Allah; verily Allah (is) 
Mighty, Hakeemon 12 (infinite hekmah n Possessor). 



11. E<$> (when I 'since) overlays you b the drowsiness x a 
security* from Him; and [He] repetitively descends 
on you b from the sky w water x to purge 14 you b by it x 
and (to) undo [He] a'n (off you b the Satan's rej\a 15 
(successive: convulsive and perturbing torment), and to 
bind [He] on your" hearts 16 and firms [He] by it x 
the feet. w 



6 The word "<UiUa" nas meanings, such as: piece, group (one to a thousand), portion, she-circumambulator. 
However, here " Qj'ti l ^t t" means or "jj^m" the caravan or the Quraysh people who mobilised to rescue or 
help Abu Sujyan against the Muslims. He headed a caravan enroute to Mekkah with all Quraysh' s merchandise. 

7 The word "<1)J j jV translated as "longyou" means an earnest, heartfelt desire, especially for something 
beyond reach. That is to say: what many long for is not going to happen. 

8 This "thorn-possessor" is yet another Arabic-/<?«g»£ expression, meaning "the armed/ fighting powe/f ones. 

9 Th&Qur'amc phrase: "Then (had been) cut off da'bera (rear-most/ last of) the people"= jjIJ 5^" is yet another 
of the lofty Arabic tongue expressions, meaning uprooted the peoples' rear-most, i.e. the last person =Ji^ of such people. 

10 The word "ijIaU," is answered plus made available what was requested, i.e. "favorably answered'' 

11 Here again there is no single word in English for the noun "jj^i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "jj^i," unlike its verbal conjugates, throughout The 
Qur'an always uses it for the "khayrey" (desirables, goodnesses, worthinesses). 

12 See the Lexicon attached to this Translation for an exposition on the words " ftfta i t" anc j "^S»." 

13 See the Lexicon attached to this Translation for "hekma." 

14 That is to "purge" you from "janabah" "AjUa" Q r the " great incidence" as opposed to the "lesser incidence" when 
one breaks his "wodho'a"— cleansingfor Prayer performance. See attached Lexicon for this Translation. 

15 The word "j^j" has several meaning: successive: convulsive and perturbing torment. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols. See cA**^'. 

16 The expression "to bind [He] on your hearts" is figurative Arabic tongue expression meaning: gave patience ana 
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12. Edh {when I since) reveals 17 your 1 Lord to the angels: 
surely I am with you b so let-firm you 2 whom 1 they 2 
believed; [I\ will cast in the hearts (of) whom 1 they 2 
unbelieved the dread, so let-strike you 2 over the 
necks w and let-strike you 2 of them every fingertip. 18 



i^X^ \y*C <Jt^ (^** 



13 Tha'leka (afar-that-it/)f (is) because verily they, 
mutually they 2 contended Allah and His messenger; 
and who-ever [he] mutually contends Allah and 
His messenger, so surely Allah (is) severe (in) the 
punishment. 



iiljijj lyitli 



14. Tha'lekum (collective-afar-thatf so let- taste it? you 2 ; and 
verily for the unbelievers (is) The Fire's* torment. 



0 jljjtv^S^y^l 



15. O you who r they 2 believed: if met/encountered 
you c whom 1 unbelieved they 2 marching then let- 
not turn/ diverge you 2 to them the adba'ra (rears). 



Ijl tj>C l$jti 



16. And whoever [he] turns /diverges (to) them then-day 
his dobora (rear), except (as) a shifter /maneuverer for 
a fight or a swerver/incliner to a fe'aten* 
I party I 'group) , w then (already and affir. 
ba'a ([he] deservedly incurred) by a wrath from Allah 
and his abode/lodging (is) Hell* and wretched (is) 
the destiny. 



A. ■ » ',<-> " 

*l ilrf* rV<£ o*J 



$6 




17. So not killed them you 2 [and,] but Allah killed 
them; and not threw you g edh (when/ since) you g 
threw, [and,] but Allah threw; and to essay the 
believers from Him an essay hasanan (ultimate 
meritorious deed); verily Allah (is) Sameeon (Acute- 
Hearer, Enabler of others to hear/ favorable Answerer to 
prayer), Omniscient. 



-i' »> .»> * 



aSa <j^o^J*i ^liJj <yj Sit 
* " at ^<>i (ki s3C 



18. Tha'lekum (collective-afar-thatf and surely Allah (£f) 
enervator (V) the unbelievers' scheme. 



lf± tf>y Sit ^j^Vj (*^4'i 



19. E« tastaftaho' 19 (ytw 2 j^. - opening/ 'overwhelming 



17 The word "^Jd" is rooted in "<^ji ji which denotes at least six diverse meanings, all for 
communicating, gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "<^jJI" is fire 
or king. See lA**^'. 

18 The word "Ci^i" means the fingertip or the finger on the basis of calling the whole by its part, i.e. to strike every 
part of their bodies. Also "O'-V could mean place of abode, so it could mean strike them in every abode. 

19 The word "l j->"i"uM " means^^ u see k me opening i.e. overwhelming victo. 



opening i 



■n^ictor^ 
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victory) so qad {already and affirmatively) came (to) 
you b the fathom 20 (opening); and en desist you/ then 
it" (is) khayron (choicer/ worthier) for you; b and en you 2 
revert [We] revert; 21 and never enriches/ suffices 22 
a'n (off) you b your" fe'ato" (band / party / groufff 23 a 
thing, and albeit swelled w [if] and verily Allah (is) 
with the believers. 



(if lPj 1> j j w Olj j* 5 "- 3 
0 <So> jiff £« 3»i 



21 
22 



20. O you who r they z believed let-obey you 2 Allah and 
His messenger and let-not divert you 2 a'n (off) him 
while you f hear. 24 

And let-not be you 2 like who 1 said they: 2 we heard 
while they hear not. 

Verily the evilest of the dawabbe (she-moving- 
creatures) enda (by Rule of) Allah (is) the ssommo (deaf 
people), the bokmo 25 (born dumb-mute people), who r not 
reason they. 2 

23. And had Allah knew in them khayran (worthiness- 
/ goodness/ desirables) surely [He] (would have made) 
them hear, and if [He] (had made) them hear, surely 
(would have) diverted they 2 while they (are) shunners. 

24. O you who r they 2 believed: esta/eebo 26 (let-corn] 
answer you*) for Allah and for the messenger if [he] 
summoned you b for what vivifies you b and let-know 
you 2 that Allah interposes between the mar'ee 27 
(mature / perfect manliness possessor) and his heart and 
verily to Him you 2 (shall be) thronged. 



^ «ll pic- _pj 



iJft i^K 

aIi! ^ff/J\ °\^S-c\j ^=u^ 
yijtj ^^Jiij s^/^ 



20 By way of sarcasm the tnushrekeen (polytheists) were seeking victory by saying: "(O, Allah): if was this, it* (ir)| 
the right x from endaka (springingfirom You, by Your Rule), then [You] rain down on us stones from the sky w or| 
come [You] (to) us by a painful torment," as stated in Ayah 32 of this Surah, so Allah answered them byl 
saying: "came to you' the opening (overwhelming victory)." So word "gjill" = "overwhelming victory, i.e. victory, besting\ 
and rule" see 4*0^. 

That is if they revert to fight the Muslims Allah will then revert to help the Muslims to defeat them again. 
22 The word "<>*J" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vicel 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meetsi 
the present needs of a specific task. Hence "enriches" is superior. 
That is the party of the unbelievers (the polytheists). 

That is you "hear" The Qur'an, the messenger speaking, or his exhortations. 

25 The words <-^ a " ate plural nouns while their closest English corresponding equivalents are adjectives and so no\ 
plural for either except to associate the respective word with a plural noun people. Hence, my transliteration. 

26 The word " b.'J?* ' "j " is rooted in 'VIaIjI," meaning: favorably I compliantly answered, not just answered. See tS J ^. 

27 See the Lexicon attached to this Translation for the differences between: the man = J^j^, J the human= o^V'l 
person =o n ^ mar'o — being the mature/perfect manliness possessor. Although in English 
the word "one" seems to be an acceptable approximation for the Lexicon explains why we cannot usel 
this seeminglv^^^/oM^^^ 



S^^VVtSMs; ST (Y^JJsT (VTsCTsT (YTOTsT fYT£?sT ftTsWiT «T25? 5K* ftTsJJsT fY7£?$T <Y7;!?jr 5" ftTjWsT riT&JsT (Y^5MT (V^>i& 
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25. And ettaqo (let reverentially guard yow) an essay not 
assuredly betides whom 1 dhalamo 2% {they 1 wronged) of 
you b particularly; and let-know you 2 that Allah {is) 
severe {in) the punishment. 



\ 3^£>U- ^sl^a l^*Lii 



26. And let-remember you 2 edh {when/ since) you {were) a 
few musta'dh'afoona 2 (you 1 being deemed weaklings) in 
the land w you 2 fear that abduct/ snatch you" the 
man-kind, then [He]: lodged /retreated you b and 
[He] supported 30 you b by His succor and ra^aga 
{[He] provided) you' of the goodies* 31 la' alia {craving 
currently unavailable deed that/ perhaps) you b thank you. 2 



1 / • \ .- -Im • " < " *c * 



27. O you who 1 they 2 believed let-not betray you: 2 Allah 
and the messenger and 32 betray you 2 your" amana'te w ^ 
(entrustment/ duties/ obligations)* while you 2 know. 



28. And let know you: 2 that only your 11 possessions 
and children (^n?) an essay , w34 and verily Allah has 
a great remuneration. 

29. O you who r they 2 believed: en {if) tattaqo iyou K 
reverentially guard not to displease) Allah, [He] makes 
for you b a criterion and [He] expiates a'n {off) you b 
your 11 sayye'aa'te" v {demeritorious-deedsY and [He] 
forgives for you; b and Allah (is) possessor (of) the 
munificence the great. 



Ij Li/ rtSCl Jjii iiit 



30. And edh (when/ since) machinate by you g who 1 they 2 
unbelieved to restrain 35 you g they 2 or [to] kill you s 
they 2 or [to] exit you g they; 2 and they 2 machinate 
and Allah machinates, and Allah (is) khayro (choicer- 
/ superior/ worthier) (of) the machinators. 



jr\i- 4js\_J "ill 

0 St^J 



31. And if (to be) recited on them Our Aya'te w 
(Qur'anic statements) said they: 2 qad (already and 
affirmatively) we heard; if 36 we will surely (we could 



IjCa ilS j) LH^. 



28 See the lexicon attached to this Translation for "jJUa"="j>i]al! Jftli"= "injustice-doer'' and "j»Ua"= "wronged.'' 

29 See the Lexicon^ attached to this Translation for the effect of the letter <_>" when added to a word. 

30 The word "fSJj'l" comes from the which is that "(divine) Might," as in the Ayah: "And the Heaven Wei 
built it by (divine) Might" (551: 47), a kind of "Might" which Allah alone possesses. 

31 The word "libJa" = "goodies" = "goodies, xv "= a feminine gender menus any-thing delectable and legitimate. 

32 The reader should note that the Arabic^ is "^SjIjuiI" with a "kasrah" not a "fathah" on the, " li " <ji,| 
indicating that there is an omitted <jLi*= uiLa^al= "owners of." Also the "j" is "A#kL««Jl jl j" = the| 
simultaneity or concomitance, meaning you betray not Allah and the messenger and your amanat. 

33 See the "Lexicon for this Translation for this very important and hefty word, however in this context andl 
Allah knows best, it is the religious duties and obligations. 

34 See the Lexicon for this Translation for a fuller definition of this very multifaceted meaning. 

35 That is to imprison you. 

The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
suc^^^^moun^^o^h^^r^when/^ee^^A oi\ 'S 1 ^ <J^^ 
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m 


m 






have) said like this; en (not) this x except fables (o 
the [firsts] (ancients). 

32. And edh {when/ since) said they: 2 Allhumma yi (O, 
Allah): en (if) was this, it x (is) the right x from endaka 
(springing from I by Rule) (of You, g then let-[You s ) ill- 
rain* on us stones from the sky w or ea'teena (let- 
\Yoif] betide/ come to us) by a painful torment. 

33. And not [was] Allah to torment them while you 5 
(are) in them; and not [was] Allah tormenting 
them while they yastaghferona 38 (they z seek-forgiveness) 
\from Allah] . 



&£fl J*kJ % Tl* J^l 



34. And what (£f) for them that not Allah torments 
them while they 2 repel an (off) The Mosque x The 
Sacred, and they 2 were en (not) its x aw 'ley 'a 39 (guardians- 
I allies); not its x aw'leyao (=aw'leyd) except the muttaqoona 
(the reverential guarders against Allah's displeasure), 
[and,] but most (of) them know not. 



f H* v",t \" 



35. And not [was x ] their prayer w enda (at I by) The 
House x except a whistling x and a clapping,* so let- 
taste you 2 the torment by what you c were 
unbelieving you. 2 



■i ">.' \s \" > < 



36. Verily who 1 unbelieved they, 2 they 2 expend their 
possessions to repel a'n (off) Allah's path, so they 2 
shall expend it; w afterwards if* is/be on them 
hasratan w4 ° (ardent contrition)?' afterwards they 2 (shall 
be) worsted; and who r unbelieved they 2 to HelP 
(they shall be) thronged. 



°\fji& "o\ 

1 ' - 1 C 



37. To distinguish Allah the khabeetha x (wicked/ bad/ ill- £*XJt ^\ Syl! 

naturedf from the good x and makes [He] the 
khabeetha some of it* on some, then [He] heaps 



^C- >4^3M J^J^J 



them together, then [He] makes/emplaces it x in 
Hell; w those, they (are) the losers. 



37 The expression "j»^M"= ^" means a call of invoking/ supplicating/ beseeching Allah. 

* The word "jJml" is always for the ill or evil consequences, whereas "jJaa" for the good result. See VH^LA 

38 The word "ix)J^ J - u i" = U-W^d" = "they seek forgiveness," In English there is no seemly way to say: 
"^jjjsiljij" p er se. So I settled for saying: "they seek forgiveness." 
The word "e-LJjl" could also mean: friends, protectors. 

40 The word ' is "^AjSI .luiP' se e Thus we qualify the word "contriiioti' by ardent to indicate such 
strength of contrition. 

41 flnrp tVif 1 TinW^rl ic hen-hen ?nmp nf it nil cnn?e ,y \ tVi/^n thf* whnlp hun-h |g ggf; tO Hell. 



^nce^e^wcfecH^e^e^^w^^^^^OT^^^S^^i^ 
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V6 






38. Let-say \yoti\ for whom 1 ' unbelieved they: 2 en (if) 
they 2 cease, (it shall be) forgiven for them what qad 
(already and affirmatively) antedated, and en they 2 
return then qad (already and affirmatively) proceeded" 



the dispensation" 42 (o^ the [firsts] (ancients). 



39. And let-mutually fight them you 2 so-that not 
(there) be" a fetnatori* (unbelief I tumultf and the 
religion x all it x be x for Allah; so en (if) they 2 
desisted then verily Allah by what they 2 work (is) 
Basseeron (keenly: Seer/ Omnoscient). 

40. And en (if) they 2 diverted, then let know you 2 that 
only Allah (is) your 11 Guardian, ne'ama (most 
excellent) (is) the Guardian and ne'ama the Na'sseero 
(iterative-Succorer) . 

41. And let-know you 2 that only (what) you c booty- 
netted of a thing x so surely for Allah (is) its x fifth 
and for the messenger and for the kin possessors 
and the orphans and the masakee'ne^ (not having 
sufficient material possessions) and son (of) the path 
(the wayfarer), en (if) believed you c were by Allah 
and what We descended on Our abde 44 (a slave) the 
Criterion's Day, day met the ja'm'aa'ne (the twain 
opponent: hosts f multitudes), and Allah over everything 
(is) Omnipotent. 

42. Edh (when f since) you f (were) by the valley's [the] 
hither bank and they (were) by the valley's the 
uttermost bank; and ar-rak'bo (the envoy / caravan) (is) 
lower than you; b and had you c mutually promised 
(each other) surely (would have) differed you c in the 
appointment; [and,] but to finish Allah a matter 
[was] mafoolan AS (that which is inevitably donef fulfilled), 
to perish who p [he] perished because 46 (of) an 
evidence* and lives who p [he] lived because (of) an 
evidence;" and verily Allah surely (is) Sa'meeon 
(Acute-Hearer I Unabler of others to 
Answerer to prayer), Omniscient. 



Llj Slit -C£j& [h^I 



pjbj Li Jill SjJLjJI) jv^l 

0» ^ ^Jir^ 



a 4 i^fJ >*5 



4&I . 



42 The word "dispensations"="£y*>," plural for "Aj*^" ^/ro it means the "laws" or "ordinances." 

43 For the words "dtA"" 1 " versus "flj"", see the Lexicon attached to this Translation for the distinction 
Meskeen=0£ M , i.e. having jvmw material possessions but not sufficient; whereasj^ 4 lacks any material possessions. 
The word "abde" — "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis the 
humans. See the lexicon attached to this Translation for an elaboration. 

45 The word "mafoolan"— "Vj*!^" is an objective, singular masculine noun, no English equivalent for it per se. 
^e^^ie^^^^^^che^^^ii^Dw^/WMXgardmg^ie 
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43. E<$> {when I since) Allah shows you s them in your 1 
mana'me {sleep-vision I 'sleep) a few, and had [He] 
evinced you g them many surely {would have) 
faltered you c and mutually altercated 47 you c in the 
matter; [and,] but Allah saved; verily He, {is) 
Omniscient by {what) the chests possess. 



!iL-b ( >^=lilj 



3 >^4i>j ->us 



44. And {when/ since) [He] shows you b them -3 j£ls3t ii "A£&L>j Slj 

eltaqaytom {met/ encountered yoif) in your 11 eyes w a few 
and [Htf] lessens you b in their eyes w so that Allah 
finishes a matter [was] mafoolan 4 {that which is 
inevitably done/ fulfilled), and to Allah {is to be) 
returned the matters. 



>>'t,M >^*i -f '{1' t<>."^ 



45. O you who 1 they 2 believed if met/ encountered you c 
a fe'atan* {military, band/ party / groups then let- firm 
you 2 and let remember you 2 Allah multitudinously, 

la' alia {craving currently unavailable deed that/ perhaps) 
you b prosper you. 2 



46. And let obey you 2 Allah and His messenger and 
let not mutually altercate you 2 then you 2 falter and 
your" wind w goes w / departs ; w49 and issber {let-hold on 
patiently) you; 2 verily Allah (is) with the ssabereena 
(they who have patience). 



1 4&\"o\ 



47. And let-not be you 2 like whom 1 they 2 exited from 
their homes w insolently and in ostentation (to) the 
mankind and they 2 repel a'n (off) Allah's path and 
Allah by what they 2 work (is) Surrounder. 



0- \j£L \}p, % 

/ 4 ^ £ < S y 

> tf f ' T 1 ^ -- ■* > ' " 



48. And ^ (when/ since) adorned for them the Satan 
their works and [he] said: no overcomeer for you b 
today of the mankind, and verily I am a neighbor 
for you; b then lamma (when/ whence) mutually saw vv 
the fe'ata'ne" (two military, bands ■/ 'parties ■/ ' group sY 
recoiled [he] on his both heels 50 and said [he]: verily I 
(am) a disclaimant/ absolver 51 (of myself) from you, 2 



The word "j»5frJLjj" of "AftJUall" = "3^^aaJl." See CP^. 

See footnote 45 above, for "mafoolan." 
Literally "your wind goes/ departs" = "f^iJ l -^ J ^." This is Arabic tongue expression, as victory comes through 
the wind, which Allah sends to accomplish the victory. It is stated in the Hadeeth that the Messenger 
(SAWS) said: "I was given victory by 'as-Saba' (an Easterly wind) and Aad was destroyed by ^ad-daboof ( 
westerly wind). 

The "recoiled he upon his heels" is an Arabic tongue expression, meaning drew backward without turning. 
The word "9-jji" "Jj»S" Cijj "J*^" J**i or "4j Jj*A«." In this case,"LS*^" L> j*^," masculine, singular 
noun." Thus, "disclaimant" in the sense of disclaiming what they do. In other words, he disclaims/absolves 
himself from such associations. 
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verily I see what not you 2 see and that I fear/know 52 
Allah and Allah (is) severe (in) the punishment. 



49. Edh (when/ since) say the hypocrites, and who r in 
their hearts an illness 53 deluded these, their religion; 
and whoever [he] trust on Allah, then verily Allah 
(is) Mighty Hakeemon^ (infinite hekmah bS Possessor). 



50. And if 56 \yoif\ see edh (when) jatawaffa (meet and 
receive while before dying) whom 1 unbelieved they 2 the 
angels, they 2 strike their faces and [their] rears and 
(say they): let- taste you 2 the burning's torment. 



eJi^l IjSjjj ^tojZj^j 

0 



51. Tha'leka (afar-that-it/ that) , x (a) by what advanced* your" 
hands w57 and verily Allah (is) not dhallamen 58 {injustice- 
doer) for the abeede 59 (worshippers/ submitters/ slaves). 



52. As Pharaoh's aal'e (family/ house/ kin/ chiefs/ followers) 
wont/ praxis and who 1 of before them unbelieved 
they 2 by Allah's Aya'te" (miracles/ signs /proofs) so 
took them Allah by their offenses; verily Allah (is) 
strong, severe (in) the punishment. 



-lj.A_i (Jji Ail I Oj ^-JJjJJo <U1I 



53. Tha'leka (afar-that-it/ thaif because verily Allah 
was not a changer (of) a boon w6 ° an'amaha A (graced 
if [He] bounteously and ennoblingly / the most desirable 
and delighting boons) on a people until they 2 change 
what (is) by (i.e. within) their selves f and verily 
Allah (is) Sa'meeon 62 (Acute-Hearer/ Enabler of others 
to hear-/ favorable Answerer to prayer), Omniscient. 



if i! Sit c£>t» ^ 



All! 



Linguistically the word carries meanings: (1) feared and (2) Both meanings could apply. 

The word "illness" disease of body or mind. That is m his "heart' a defect or a swerving to the wrong, 01 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 
See the lexicon attached to this Translation for an exposition on the words " fciSa.l t" and "pfi^." 
See the Lexicon attached to this Translation for "hekma." 
See footnote 36 above regarding "jl." 

The expression: "what put forth their hands" means what they did, themselves. 

The word "fSUa" means multitudinous injustice-doer. The negation of multitudinous injustice-doing is conclusively 
implies that even a once injustice-doing will not avail or befit Allah. That is because the injustice-doing to a 
party benefits the injustice-doer. That is to say the injustice-doer does his injustice to someone in order to 
venefit himself Hence, the multitudinous injustice-doing benefits a lot more. Therefore, negating the bigger benefits 
automatically negates the smaller one. Clearly Allah is exalted and is beyond any need. So He does not wrong at all. 
The word "Aue"=" 'slaves, worshippers, submitters" means all Allah's creatures of humans or Jinn. So, if they are His 
"■ 2 ^ c -," then no one else "owns ' them, hence they are all free from any human bondage. 
See the Lexicon attached to this Translation for the word the next best approximation in English for 

i s "boon." in fact there is no English equivalent per se for "4-axi^" as "4-«j" means: (1) a gender noun 
denoting the few and the multitudes of its various meanings, (2) salvation; (3) good condition all around; and (4) thi 
aright-guidance tq Islam. 

The word in "C u aSf denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did 

the most desirable and delighting^ deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by So, I think the best approximation is to say: granted perfectly ana 

bounteously what is most desirable and delighting. The pronoun "ha" in "an amaha" refers to the boon. 
See the Lexicon attached to this Translation for this multi-meanin^word^^J^j^jV^^^^^^^^^^^^^ 
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54. As Pharaoh's aal'e (family/ house/ kin/ chiefs/ followers) 
wont/ praxis and who r (were) of before them they 2 
denied by their Lord's Aya'te w (signs / proofs) then 
We perished them by their offenses and We 
drowned Pharaoh's aula, (aal'e), and all 
dha 'lemeena a (injustice-doers) . 



were 



55. Verily the evilest (of) the dawabbe (she-moving- 
creatures) enda (by Rule of) Allah, (are) who r 
unbelieved they 2 so they believe not. 


\C s< 




S(S \X7ho 1 vnn^ covpri^ritpd of 1~hpm ^ftpfw^fd^ 1~hpv z 

breach their covenant in each [once™] (time*) and 
they, not jattaqoona (they z reverentially guard not to 
displease Allah) . 




57. So if hou*] assuredly grab 64 them in the war, then 
sharred" 5 (let-yotf deterrentlj-disperse) by them whom p (is) 
behind 66 them, la alia (craving currently unavailable deed 
that/ perhaps) theyyadhdhakkarona (repetitivelj-reminisce). 




"^'t "XT' 


58. And if \you\ assuredly 67 fear of a people a treachery, 
so anbeth (let-forsake/ abandon [you]) to them on a sawa 
(mutual equality); verily Allah loves not the traitors. 






59. And let-not assuredly reckon who 1 unbelieved they 2 
surpassed 68 (Us) they 2 verily they enfeeble 69 not. 





60. And let-prepare you 2 for them what you 2 could of 
force NV and of the steeds'" reba'tte 70 (mooring myriads 
of steeds), you 2 terrify 71 by it x (i.e. the preparedness^) 
Allah's foe 72 and your 11 foe; and others of lesser 
than/ excluding them not know them you 2 , Allah 
knows them; and whatever you 2 expend of a thing 
in Allah's path, (if is to be) fulfilled to you b while 
you (are) not todh'lamoona 1A (to be wronged you 2 ) . 



^ ^J^j J^J ^ 

</; Jf , / . ' tt.-i 



63 The "d)i42Ua" = "the injustice-doer," as "^al\" = "injustice." See footnote 148 below. 

64 The word " f^Jmi rooted in "uii" which stands for several meanings: (1) met, (2) grabbed, (3) sighted due to 
sharp vision by the seer, that is "liLrf' "Aj jiJa^" "jJaiJl SjaJ sj^jj 4£jJP' respectively. See <>«UI and J^ 1 -^. I 

chose "grab" as it obviously includes "meet" and "sight" as you cannot grab without "sighting" and "meeting." 

65 The word " J ^"" means disperse in a manner to deter others, i.e. "deterrentlj-disperse, 

66 That is, those who are in the same disposition. 

67 This "assuredly" is to intensify the word "fear" as the Arabic is "OSIaj" not "ljIaj." 

68 The word "surpassed' here means escaped Allah's penaltv. 
Similarly, "enfeeble" here means: they are unable to weaken Allah's design to penalize them. 

70 The word "rebatf ,= "^ij" has many meanings, among them: posting for jehad a group of five horses and above. 

71 To "terrify" means to fill with intense fear or overwhelm with fear and thus win without a fight. Thus, such a 
measure is to prevent war from happening in the first place. 

' 2 The word "J-*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe,". 
see CP^U\ and ^ J ^. 

' 3 The word "y*Ji" from "plijJl," = "j»Lu2P' meaning gathering the last component of any obligation to make it a whole 

So, "yijj" means to be endeavored and gathered the last part of an obligation and fully fulfilled it. 
' 4 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 



lyr 



igs^mong 1 
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61. And en (if janaho (inclined thef) for the peace w so 



(let-incline \yoif\) for if* and let-trust [you'] on 
Allah; verily He, He (is) The Sa'meeo 1 ^ (The Acute- 
Hearer/ he Enabler of others to hear/ favorable Answerer 
to prayer), The Omniscient. 



62. And en (if they 2 want to deceive you s then verily 
your 1 sufficiency 77 (is) Allah; He Who supported 78 
you 8 by His succor and by the believers. 

63. And [He] attuned among their hearts, had you g 
spent what (is) in the Earth* together not attuned 
you g among their hearts, [and,] but Allah attuned 
among them; verily He (is) Mighty Hakeemon 19 
(infinite hekmah %() Possessor). 

64. O, you the Prophet, your' sufficiency (is) Allah and 
who p ettaba'a ([he] closely-followed) you g of the believers. 



Li jJLlll. \j*i~>- blj $ 

jit >ty 4J^ j& Jfjj 



65. O, you the Prophet: let-incite /urge \yoif] the 
believers over the fighting; en (if be of you b twenty 
ssaberoond" (they who possess patiencef they 2 (would) 
overcome two hundreds; and en be of you b a 
hundred* they 2 (would) overcome one thousand x of 
whom' unbelieved they, 2 because verily they (are) 
people, they 2 understand not. 



ijL« |t — ^t J^ ^>\j 



66. Lo. Now lightened Allah an (off you' and [He] 
knew that in you b (is) a weakness; so en (if be of 
you b a hundred* ssa'berratori* 1 (they who possess 
patiencef' they 2 (would) overcome two hundred w and 
en (if) be of you b a thousand x they 2 (would) overcome 
two thousands* by Allah's leave, and Allah (is) with 
the ssa'bereend* (they who possess patience)^ 



ojiiLa ^Ljo »_^L^> n — 



Thus 



75 That is they inclined to the concept w I fact "'/ idea 'of (reconciliation, peace and submission)^. 
See the lexicon attached to this Translation for this multi-meaning word = 
The word"'? 1 "*'" '^.""^ = j-saJl j 4jjiuJl j Ja.ljll isjjft t> 4*^ ji ^ ji ^ 

= the infinitive noun of the verb, making it standing for the strongest action of the verb 
The word ' tJj l" from "JjVI," which is exclusively Allah's Might. Thus, anywhere in the Qur'an we meet it is 
always a "support' firom Allah alone, and no other entity could match, hence it is "divine'' There is no English 
word to describe such The word "support," obviously is not sufficient to indicate the implication of "Ail' 
See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j "j»j£V 
80 See the Lexicon attached to this Translation for "hekma." 
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67. Not [was] for a Prophet to be for him captives until 

jouthkhenJ 1 ([he] overwhelms and exhaustively weaken the 
enemy) in the land; w you 2 want the world's" transient 
and Allah wants the Hereafter's"* and Allah (is) 
Mighty, Hakeemon 82 (infinite hekmah 83 Possessor). 



A)i\j «^%rSft JyJ_ rfitj Cjjt ffffc 



68. Fawla (had it not been for) a book from Allah 
preceded surely massa (touched/ betided) you 2 in what 
you c took a great torment. 



69. So let-eat you 2 of what gha'nema (booty-netted) you c 
goodly legitimate and ettaqo (let-reverentially guard 
you 1 not to displease) Allah, verily Allah (is) Ghafooron 
(iterative Forgiver), Raheemon (iterative mercy Giver). 



70. O, you the Prophet, let-say [you] for whomever 
(are) in your 11 hands w of the captives: en (if) knows 
Allah in your" hearts khayran (worthiness I goodness- 
I desirables) youa'tey ([He] accords I allots) you b khayran 
choicer I superior I worthier) than of what (had been) 
taken from you b and [He] forgives for you b and 
Allah (is) Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver) . 



Ji-l U-i i/y- p^43i LAi- fPV-r 4 
#<< >*r- '• «v . 



71. And e» they 2 want your' betrayal 84 , so qad (already 
and affirmatively) betrayed they 2 Allah of before, then 
[He] enabled [you] of them, 85 and Allah (is) 
Omniscient, Hakeemon 86 (infinite hekmah 81 Possessor). 

72. Verily who: 1 believed they 2 and emigrated they 2 
and jahado 88 (they had earnestly exerted their utmost 



0 i^-ijc 



The word " '' ^^"linguistically means overwhelmed and prevailed. And "O^-"'" also means exaggerated in wounding the\ 
enemy. And "<Uaj|" means weakened him. And "u^jVI means got « A<?/<s? prevailed over and became the\ 

master over the territory. And in Hadeeth Aaeysha: ". ^""^ i J c#i ^aj* ^ jJ" means 71 

exaggerated in my reponse to her until I confounded her. Thus, literally means got a hold of it, prevailed and became tha 
master over its territory. At-Tabaty, a noted Emam in the Tafseer of the Qur'an says for "0^-"'" means! 
overwhelmed, prevailed over and gained mastery. Thus, this Ayah does not say ^ j""'^ ' V but says "jtfe jVin" !"! 
That is got a hold of, prevailed over and became the master over their territory Therefore, and Allah knows bestl 
"jtft j . i'in'i t" must be taken for its linguistic implication and not necessarily to mean i l." However,! 

some Tafseer books say that means exaggerate in the killing of the polytheists. In summary, based onl 

the aforesaid, I think mean took hold of, prevail over and continue to have mastery over the territory. 

That is Allah wants for you (Muslims) the reward/ recompense of the Hereafter. See iSJ^O^ jjuiSj , 
See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j "?£*■." 
See the Lexicon attached to this Translation for "hekma." 

The expression "liliiLa. Ij-^Ji o!"= "if they want your betrayal" is open to two interpretations: (a) they want to\ 
betray you, or (2) they want you to betray. The correct interpretation in this great Ayah is (a). 
85 That is He empowered you over them. 

See Lexicon attached to this Translation for regarding anc J 
87 See the Lexicon attached to this Translation for "hekma." 

The word "Jahado"— "Ijifcl*.^^ they earnestly exerted their utmost mental, physical, and possessionall 
efforts fighting/ striving in Allah's cause. However, the word "jAIa" is root word for "Jehad" which has| 
several rnevcpAx^^^^^&o^^^^^^ubm^ 



j ■ ■ »™ 

5ft7£5?s"«f28S?" (•f^WS" (V^wsT ATE!??* (Yd£J J" ft^WiT WsT (YTsJJsT fYTOTiT (YTs?? ST t>fZR 5" ;T «f2SJsT (Y^5MT i<'ns&i 
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mental, physical and possessional efforts fighting/ striving 
in Allah's cause) by their possessions and their 
selves" in Allah's path, and who 1 lodged/ retreated 
they 2 and succored they 2 those, some (of) them (are) 
aw'leyao^ (guardians I allies) (of) some; and who 1 
believed they 2 and not emigrated they 2 not for you b 
of their guardianship of a thing until they 2 emigrate; 
and en (if) istanssara 9 (they 1 sought succor of) you b in the 
religion then (it is) on you b the succor, except over- 
/on a people between you b and [between] them 
meethaqon' (ratified-covenanf)f and Allah by what you 2 
work (is) Basseeron (keenly: Seer/ Omnoscienl). 



i| (v^ai'J J*4£3*\ VM^J 

•J* £ \fj£xi pj 



73. And who r unbelieved they 2 some (of) them (are) 
atv'leyao (guardians/ allies) (of some, ella (unless) you 2 
do it x92 takon (it be) a f etna' ton (unbelief / tumult/ subterfuge) 
in the land and a big corruption. 



74. And who: believed they 2 and emigrated they 2 and 
jahado (they earnestly exerted their utmost mental, physical 
and possessional efforts fighting/ 'striving) in Allah's path, 
and who 1 lodged/ retreated they 2 and they 2 succored, 
those, they (are) the believers (absolute) -right, 93 for 
them a forgiveness" and a re^'qon^ (provision/ victuals 
for sustenancefkareemon 9A (bounteous/ ennobling and of 
multiple uses/ effects) . 



h^&>fj ivr^ji ££>^Jt> 
^> -jiT-r t 



75. And who 1 believed they 2 from after and emigrated 
they 2 and jahada (they exerted their utmost mental- 
/ physical and possessional efforts fighting in Allah's cause) 
with you b so those (are) of you b and the arham^ 
(maternal/ paternal kins) possessors some (of) them 
worthier by some in Allah's Book, verily Allah by 
every-thing (is) Omniscient. 



= i.e. according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal 
honor, property ; relatives, home, or fellow Muslim. 
The word "f^S 1 " could also mean, among them: protector, friend. 
The word "j^JJ " 1 " 1 ' ^ " = "fSj^j = "[they] sought your succor?' In English there is no seemly way to say: 

"?ljj "^'""< \" per se. So I settled for saying: "[they] sought your succor." 
See footnote 39 above regarding 

That is you, as believers, ally yourselves with other believers. 

The Arabic text says: not "t3^," i.e. the word "U»,"= absolute objective noun, used for strengthening, 

indicating that such a right, and Allah knows best, is an emphatic right. See A >" a - * 3 'O'j^' vb*!. 
The word "kareem"— "fdj*" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained in length in footnote 28 of the Introduction. In breif: bounteous, ennobling and of multiple uses/ effects. 
The word "^IajI" rooted in "j»^J," from " < UajJ!" which is 'forgiveness, sympathy, and mercy" and rooted in ah 
that is the = "womb." Thus, one's relatives from the mother's side are "f^j'," as they related through the same 

womb. See jjI^A However, stated in "O^-*^" the "relatives" from the father's side "<-jj™," are also "f^J'," I 
believe because all are rooted in "'UajIP' hence all mate rnal^ate rnal kins are " 



S9-At-Tawba'te 
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Surato At'Tawba'te 
The Repentance 



1. A disencumberment w {this is) from Allah and His 
Messenger to whom 1 you c covenanted of the mushre- 
keena (he-they who partner deities with Allah/ he-polytheists). 



2. So let- tour you 2 in the land w /Earth w four ash'huren* 1 
(months)^ and let know you 2 verily you b {are) other 
than enfeeblers 2 (of) Allah, and that Allah (is) the 
unbelievers' disgracer. 




And a call/proclamation from Allah and His 
Messenger to the mankind (on) Day (of) the Hajje 
(Pilgrimage) the Biggest, that Allah (is) disclaimant- 
/ absolved (of) (His self) and His Messenger (too) of 
the mushrekeena (he-they who partner deities with Allah- 
I he-polytheists); so en (if you c repented, then it x (is) 
khayron (superior/ worthier)iot you; b and en you c diverted, 
then let know you 2 verily you b (are) other than 
enfeeblers (of Allah; and bashsher 4 (let-tell pleasant tidings 
yod to) whom 1 ' unbelieved they 2 by a painful torment. 



o£j (^ ==,J -H 3 



4. Except whom 1 you c covenanted of the mushrekeena 
(he-they who partner deities with Allah/ he-polytheists), 
afterwards not they 2 diminished you b a thing and 
not mutually they 2 backed on/ over you b an ahadan 5 
(lone/ any-one) so let-conclude you 2 to them their 
covenant to their term; verily Allah loves the 
muttaqeena (reverential guarders against Allah's displeasure). 



^ E ^ > x ✓ 



5. Then if sloughed 6 the Ash'huro* 7 (Months) the 
Sacred 8 then let-you 2 kill the mushrekeena {he-they who 
partner deities with Allah / he-polytheists) whence you c 
found them, and let-take them you 2 and let-besiege 
them you 2 and let-sit you 2 for them every an ambush 9 ; 



(#26 $Lt gbi lib 



asi>'rbttro=Jfr u '>=plmal of paucity, versus sho'hooron=JJi J ^= plural of multiplicity, implying limited/ small number. 
The word "tS j** - " is the plural of " So not "csJ**->" means you all are tmabje to escape His punishment. 

The word "*iSJi," "Jj»S" oJj y^. "J&^" or Jj»*«." In this case,"J ft ^" L r*^," masculine, singular 

noun." Thus, "disclaimant" in the sense of disclaiming what others ascribe. In other words, Allah and His 
Messenger disclaim/ absolve themselves from what the mushrekeen do or asribe to by way_pf belief/ conduct. 
See the Lexicon attached to this Translation for bashashara/joubashsharo / mubasheron=j^ a \j^a 
See the Lexicon attached to this Translation regarding 
The word = "sloughed" is an Arabic tongue expression for ended. 

See footnote 2002 above regarding ash'huren=Jtr u ". 

That is the 1 st , the 7 th , the 11 th and the 12 th months of the Hejra (Islamic) calendar. 
The word "ambush" includes the doerfs)/the doing/the place. 



...-1 I tOi^d 

'^Six^'rt"^?" t\~ZZZ-T t<7;Zt-T/<7;&-Ti\~ZR-T pfZR-T eTdVl t\~Z&-T/-i~Z.ft-T t<7<&-Ti'i~ZZ!-T fTZZt'TcfZ^-T ti~ZZt'T t\£%M 
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then en (if they 2 repented and aqamo w (they 2 upped- 
to- fulfill prescribed obligations of) the Prayer w and aa'taiv 
(they accorded and fulfilled the obligations of the 
Zakata wlx (prescribed percentage of personal possessions)^ 
then you 2 vacate their path; verily Allah (is) is Ghafoo- 
ron (iterative Forgiver), Buiheemon (iterative mercy Giver). 

And en (if an ahadon 11 (lone/ any-one) of the mushrekeena 
(he-they who partner deities with Allah/ he-poly theists), 
istajara ([he] affirmably-havened) you g then let-haven 
him [you s ] so-that [he] hears Allah's Speech; after- 
wards let- achieve [you s ] (for) him his (place/ sense of 
security; tha'leka (afar-that-it/ ' thaff (is) because verily 
they (are) people who 1 know not. 

How can (there) be for the mushrekeena (he-they who 
partner deities with Allah/ he-poly theists) a covenant 
enda (by Rule of) Allah and enda His Messenger, 
except whom 1 you 2 covenanted at The Mosque The 
Sacred, so inasmuch-as istaqamo (they 2 affirmably 
comported) for you b so ista'qemo (let- affirm ably comport 
you^) for them; verily Allah loves the muttaqeena 
(reverential guarders against Allah's displeasure). 

How 13 and en (if they 2 transcend over you b they 2 
watch/ observe in you b neither an ellatf (deity/ covenant- 
/ kin obligation)^ nor a themmatan" (covenant/ trust/ or 
guarantee)?" they 2 please you b by their mouths while 
ta'aba 14 (categorically-refuse) their hearts, and most (of 
them (are) fa'seeqoona 15 (rebels vis-a-vis Allah's command). 




t — - ' * 



9. They 2 purchased by Allah's Aya'te" v (Qur'anic statements) 
a litde price; so they 2 repelled a'n (off His path; 
verily they fouled what they 2 were working. 



10. Neither watch/ observe they 2 in a believer an ellart XZ'^j "§\ ^Ji ^ii^&fi 



0 The word "l>»lal" from "stood/ upheld/ sustained/ maintained." But linguistically means: 

"I \\ < n n ji?iK1) jji i-ijjXA l( jjt« £l£* j £Uj ^ jjirii'l jA j»l jiilj j»l jj jaiwI ji yj*-«J t*Ul" 

So, "t>»llt" means they: (1) sustained, in the sense of continuedness and keep up of prescribed obligations, as 
in this ^4)«A (S2: 3). Also "flit" has another "sharey 'ah" prescribed meaning of: (2) called or upped to perform the 
Prayer itself, as in the Ayah: "And when youK [was] /were in them, then you« upped for them (the second call 
for) the Prayer," (S4: 102). Note: Prayer and how to be done was established and reveled by Allah. Hence people 
do not establish Prayer they only maintain and perform it. 

1 See the "Lexicon attached to this Translation for what exactly is the Zakah and its implications. 

2 See the Lexicon attached to this Translation regarding "J»f." 

3 An assertive negation of keeping a covenant by the polytheist. 

4 The word ta'ba— "y^" means categorically {absolutely, without exception) refuse, i.e. not just simply refuse. 

5 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 
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(a deity I covenant/ kin obligation)^, nor themmatan* {covenant 
trust/ guarantee)" 1 and those, they (are) the transgressors. 



11. So en (if) they 2 repented and aqamo 16 (they 2 upped-to- 
fulfell the prescribed obligations of) the Prayer* and aa'taw 
(they' fulfilled the obligations of) the Zakatd*"' 11 (prescribed 
percentage of personal possessions)^ then (they are) your 11 
brothers in religion; and [We] expound the Aya'te* 
(Qur'anic statements) for a knowing people. 



12. And en (if) they 2 infracted their ayma'ne (oaths), 
from after their covenant and they 2 discredited in 
you 11 religion, then let-you 2 mutually fight the 
unbelief s principals; verily they (have) no aymana 
(oaths) for them, la' alia (craving currently unavailable 
deed that/ perhaps) they desist. 




13. Should not 18 you 2 mutually fight a people (who had) 
infracted they 2 their ayma'na (oaths) and they 2 
purposed by exiting the Messenger; and they 2 started 
you b first [once*] (time"); do takhshaw (reverentially-fear) 
them you; 2 so Allah (is) tighter 19 that takhshaw Him 
you 2 en (if) you c were believers. 



jrfP^ »l 



14. Let-you 2 mutually fight them, torments them Allah 
by your 11 hands and disgraces them [He] and succors 
you b [He] over them and heals [He] breasts 20 (of) a 
people believers. 



jj-^s 



15. And [i-fr] undoes their hearts' exasperation; and 
Allah relents on whom 1 [He] wills and Allah (is) 
Omniscient Hakeemon 21 (infinite hekmah 72 Possessor). 



Aiilj ilii ^ 4jjl ^_J^JJ 



16. Or reckoned you 2 that you 2 (would be) left while lamma 
(notyef) 23 knew Allah who 1 jahado 24 (they earnestly exerted 



16 See footnote 10 above regarding uphold. 

17 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 

18 Clearly this "V" is the "VI," for urging and promoting the action of the following verb, here the_^/ 

19 The word "tighter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And M j3" = "rightef' 
as an adjective comparative. 

20 The expression "«z«^ fczZf breasts (of) a people..." means clears those chests (i.e. hearts) of any remnants of 
unbelief, doubt, suspicion, fury, distress, etc. 

21 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 

22 Ibid. 

23 The particle "lju" has many functions, such as: it enters on the present tense and makes it past tense, and negates 
it. It also could mean a particle of exception, i.e.: "but'' See '.'J.' " I tr* - and (j^jiil 

24 The word "]ahado"= "^J^^"= they earnestly exerted their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "jAIa" is root word for "Jehad" which has 
several meanings: (T) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions. 



7 JT fYTOT?" ifi&S' tst^T tslzW? flfEffiT ffZE^^WT tsTzfaT (\7t^T AT^T AT£*:T A 7, w§} 
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their utmost mental, physical and possessional efforts 
fighting/ striving in Allah's cause) of you b and neither 
ittakhtho 2S {they took and made) of lesser than Allah and 
nor His Messenger and nor the believers, wa'leejatan 
(outsiders/ non-family confidant) and Allah (is) Proficient 
by what you 2 work. 



M oj* o*. 3 j 



17. Not [was] for the mushrekeena (he-they who partner 
deities with Allah/ he-poytheists) to ya'amoro (they: congregate 
in/ build/ tend/ visit) Allah's mosques; witnessers- 
/ testifiers they 2 {are) on their selves* by the unbelief; 
those miscarried* {were) their works and in the 
HelP they {are) immortals. 

18. Verily only ya'amoro {[he who]: congregates-in / builds- 
/ tends / visits) Allah's mosques who p [he] believed by 
Allah and The Day The Last and aqama 26 {[he] 
upped-to-fulfill the prescribed obligations of) the Prayer* 
and aa'ta {[he] produced and fulfilled the obligations of a% : 
Zakata w21 (prescribed percentage of personal possessions)™ 
and notyakhsha {reverentially-feared [he]) except Allah; 
so as a {craving a deed beyond one's means that, may) 
those to be of the muhta-deena 2% {they who found and 
accepted the divine-guidance). 

19. Have made you c the pilgrims' se'qayyata {water- 
avail)" and emarata" (tending/ visiting)™ The Mosque 
The Sacred as who p [he] believed by Allah and The 
Day The Last and jahada {he exerted his utmost 
mental/ physical and possessional efforts fighting) in 
Allah's path; not level/ even they 2 enda {by Rule of 
Allah; and Allah not yahdey {divinely-guides) the 
people the dha'lemeena 2<) {injustice-doers). 

20. Who 1 believed they 2 and emigrated they 2 and ja'hado 
{they earnestly exerted their utmost mental/ physical and 
possessional efforts fighting/ striving in Allah's cause) in 
Allah's path by their possessions and their selves* 
{those have) greater rank* enda {by munificence of/ by Rule 
of Allah, and those, they {are) the winners. 



j — >- ^j^'t? 



Jj&j ^U-i ^iL; ♦ 

ill ^ l^-j 



= i.e. according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal 
honor, property, relatives, home, or fellow Muslim. 

25 The word "Jajt" from "jtajVI" which is "Jl*jfl|" for "jLajVl," as stated in 40*^ O 1 -*^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

26 That is upheld or sustained or "maintained'. 

27 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 

28 See the Lexicon attached to this Translation for "muhtadee" and its plural "muhtadoon" /"muhtadeen." 

29 The "Q^Ua" = "the injustice-doer," as "f33ai\" = "injustice." See footnote 34 below. 



-^V." .".Ti'.'T.-.T M T.-.T',.' T.-.T JT.-.T r.".T-V?T.".TVJr.".Tt. , ^^VJT.".Tt'?T.".TVJ 7.-.T. 5! T-.T',.' T.-.T T.".Ti'?T.".TVJT.".t''^ 
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21. Youbashshero 30 (tells pleasant tidings) them their Lord 
by a mercy w from Him and a redhwanon' {ultimate- 
delight I gratification) and gardens" for them in if* a 
sustainer naeemon {permanent mental and physical 
delights in the highest chambers of Paradise). 




22. Immortals they 2 {are) in if* forever; verily Allah has 
great remuneration. 



23. O you who 1 they 2 believed let not tattakhetho 31 (you K 
take and presume) your" fathers and your" brothers 
aw'leyao 32 {guardians/ allies) en (if) istahabba 33 (que stingy 
liked/ preferred) they 2 the unbelief over the belief; 
and whoever yatawalla {[he]: takes for aw'leyao) them 
of you b then those they (are) the dha'lemoona 3A 
(injustice-doers). 



S?l «^J1 f£^—^* 



24. Let- say ]you\. en (if) [was] your 11 fathers and your 11 
sons and your 11 brothers and your 11 spouses (wives) and 
your 11 clan and possessions'" eqtaraftomoha (acquired- 
/ appropriated if you 2 ) and a trade" takhshawna (reverently- 
far you 2 ) its w unsalability/ slump and dwellings'" you 2 
delight it w (are) lovelier to you b than Allah and His 
Messenger and a jehaden 3 ^ (exertion of one's utmost 
mental, physical and possessional efforts fighting/ striving) 
in His path, then tarabbasso (let look-out/ await you 2 ) 
until ya'tey (brings about/ comes) Allah by His command; 
and Allah yahdey (divine ly-guides) not the people, the 
fa'see-qeena 36 (rebels vis-a-vis Allah's command). 



$*rJ^j j£3>4j 
{3? -^OuL^laJl 



25. Laqad (verily, already and affirmatively) succored you b 
Allah in many abodes and Hunayn's Day, edh 
(when/ since) marveled"' you b your 11 multitude, then 

you b a ^ 



[if] not enriched/sufficed' a 



ink 



f. * - ' > . - * - ■ ' " . ^ 



See the 'Lexicon attached _to this Translation for bashashara/joubashsharo / mubasheron=J^ a \j^ii \j»H. 

31 The word "ia^l" from "ilijyi" which is "JI*j41" for "itajVI," a s stated in 40*^ Cp-^; therefore,"^!" is always 
taking and presuming something about what was taken. Thus, it is not just the mere taking. 

32 The word "f^S 1 " could also mean, among them: protector, friend. 

33 See the 'Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

34 The "CiyA\la" = "the injustice-doer," as "j»Uall" = "injustice." See footnote 148 below. 

35 The word "Jehad'= " J ^,"= earnest exertion of one's utmost mental, physical, and possessional efforts 
fighting/ striving in Allah's cause. However, the word "JAIa" is root word for "Jehad," which has several 
meanings, among them: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, 
i.e. according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal 
honor, property, relatives, home, or fellow Muslim. See the Lexicon attached to this Translation. 

36 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

37 The word "<>*J" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 



J AT? JT (\lt^T AT£?^T (fZWT AT£?^T AT£JfT es^^T AT5?^^??^r fV2£&T (?Z^T AT: £7:7 AT£7;T AT£?:T AT-£JCAT??TA L >4S9 
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thing; and straitened" on you b the land w by what {if) 
extended;" after-wards you L fled/ diverged retreaters. 




26. Afterward, Allah descended His tranquility" on 
His Messenger and on the believers and [He] 
descended soldiers not you 2 saw them and [He] 
tormented whom 1 unbelieved they; 2 and tha'leka 
{afar-that-it/ thalf {is) the unbelievers' requital. 

27. Afterwards Allah relents from after tha'leka {afar-that- 
it ) on whom 1 [He] wills and Allah {is) Ghafooron 
{iterative Forgiver), Raheemon {iterative mercy Giver). 

28. O you who 1 they 2 believed, verily only the 
mushrekoona {he-they who partner deities with Allah/ he- 
poly theists) {are) najason 38 {unchaste I filthy), so let- not 
they 2 near The Mosque The Sacred after their 
aame w39 (year), this; x and en {if you feared/knew 40 a 
privation" 41 so will enrich/ suffice you b Allah of His 
munificence, if willed [He]; verily Allah (is) 
Omniscient Hakeemon 42 ! {infinite hekmah 43 Possessor) . 

Let-you 2 mutually fight whom 1 believe they 2 
neither by Allah nor by The Day The Last and nor 
they 2 forbid what forbad Allah and His messenger, 
and nor they 2 religionize The Right's 44 religion; of 
whom 1 oto {thef had been accorded/ allotted) the book, 
until they 2 give the ji^ya'tcf 43 {symbolic special payment 
to the Statey a'n {off hand," 46 while they {are) cringers. 



(Jcj ^ij ^> mS^j* ill Y 

ij^iS" ^j$S v-^j ^*>jy 

0 



e» « » > < ^ i s if^V s 



<*■"■ l< >>T. ri A< y< 

il^i <i>\ Z4i v^S ^ j^C_llO 



29 



38 The word "o*^" as it applies to the polytheism this ^4)»aA, Qur'an commentators are »a/ unanimous as to its 
exsrf meaning: some say because the polytheists are "junub" = in the state of having had sexual intercourse 
and before the ghusl (the prescribed shower to rid oneself from being "junub"). Others, such as Ibn Abbas, 
say because they are polytheist. So the "o*^" may not be physical filth (uncleanness) but perhaps 
unchasteness, as it could include both. 

The Arabic text says "flft" but in English there is only one word to mean and In Arabic there is 



and "AIji" each with a 



Here "^tft" is in reference to a jcar a«A& a specific 



leant event in it, beginning any day within the year; whereas "Aiui" i s a year with reference to a beginning of 
specific ^month and an ending by a specific month every time all the time. As to "Jj^"= anniversary of any special event, 
and = lunar-year. Although generally all are loosely used synonymously or interchangeably. 

Seecs jS-*Jt J^A <jji -1 Jjj»ll 

Linguistically the word "<-«Li" carries rtW/ meanings: (1) feared and (2) /fewa 1 . Both meanings could apply. 
Privation, that is as a result of a decline in trade with the visiting polytheists. 
See the Lexicon attached to this Translation for an exposition on the words " fj^ and 
See the Lexicon attached to this Translation for "hekma. 
44 One of Allah's 99 most beautiful attributive names is: "<jaJt"= The Right. 

15 The "jisyah" is a wry more of a symbolic nature, amount of money to be paid annually by every non-Muslim 
able body for Military service, in an Islamic State enjoying the protection of the State. Older men, slaves women, 
children and the poor are exempt from paying it. Muslims pay the Zakat, where as the non-Muslims pay this tiny 
sum annually as a kind of poll tax, if we may call it? 

16 The phrase "off-hand' is Arabic tongue expression meaning: havine to live in complying and submissive manner. 
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And said w the Jews U^ayron (E^ra) (is) Allah's son; 
and said* the Nassara (Christians) the Messiah (is) 
Allah's son; tha'leka (afar-that-it/ ' thaff (is) their say 
by their mouths; joudha'heona (mimic thef) say (of) 
whom 1 unbelieved they 2 of before; mutually fought 47 
them Allah, wherefromj</^/£<mz 48 (thef- are off-right 
dissuaded/ they 1 are dissuaded speciously) . 



31. Ittakhatho VJ (they 1 took and made) their ahbara (eruditt 
clerics) and monks (as) lords x from lesser than Allah, 
and the Messiah, Mariama's (Mary's) son; and not 
(had been) commanded they 2 except to worship One 
an elahan (a deity), no an elaha (a deity) except Him; 
subhanahff' (Allah is hallowedly and marvelously deemed 
transcending all defects, and solemnly all stand in awe and 
utmost consecration of Him) an (off I regarding) what 
they 2 partner (deities with Him). 




% %i \Sj j^p <<f\ 

tiffins ijri^ 



. They 2 want to extinguish Allah's illumination by 
their mouths and Allah ya'aba 51 (categoric ally -refuses) 
except to conclude [He] His illumination, and 
albeit disliked (it) the unbelievers. 



4UI jy \ Jtihj ol ^ • J jiJ~jy_ 




47 The Arabic /cwg#e expression "mutually fought him Allah" is an expression of wonderment, meaning how 
smart/crafty he is, by way of praising him. In other word such a person or group is/are so good in a 
particular trait that only Allah could overcome him/them. Thus, "mutually fought them Allah" could mean: 
how inventive and devious they are in fabricating lies against Allah. Therefore, here according to books of 
"j j i n l til l" stated in them quoting Ibn abbas and Ali Ibn abei Talib, may Allah be pleased with both, it 
means cursed them Allah; for whomever Allah fights will surely perish. 

48 The word "OJ&Ji" = they are dissuaded to divert to an improper path away from the right, they get persuaded by 
specious concoction. 

49 The word "Sail" from "jliSyi" which is "Jl»5ij" for "ilijSfl," as stated in 40*^ Cp-^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. As in this case they 
took and made of their monks and clerics as lords, i.e. accepting and executing their commands. 

30 The word " ' subhanaho"— "Ailajui" has no English equivalent. The word is made up of two parts: "subhana' 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "£)U^ui" or 
"<slaj«i") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhana"— 
"(jlajui" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stand 
in awe and utmost consecration of Him). 

51 The word "uJ-i"= -ya'aba means categorically {absolutely, without exception) refuses, i.e. not just simply refuses. 

32 The word could mean: (a) manifests it, i.e. make its preponderance obvious to all; (b) There are many 

instances where "to"= "A" And the pronoun in refers to the Islam. Thus, when one 

considers the word "4i£ ; " then it becomes rather logical, if not imperative, to give precedence to (a), i.e. making 
all religions subside. This is especially so, given the fact that the religion is only one. Although this one religion 
was revealed in incremental phases (stages), like all things in nature, including the creation of the Heavens 
and the Earth in six days, even though Allah could have done that instantly. But because of His wisdom to 
give precedence to the gradually and not to the instantaneity to be the rule and the law. That is why Allah says: 
"Today I completed for you b your religion and I concluded upon you My favor, and I delighted for you b 
Islam (as your) religion" (S5:3). See the lexicon to this Translation for the difference between "completed' and = 
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and albeit disliked (if) the mushrekoon (he-they 
who partner deities with Allah/ he-polytheists) . 



34. O you who 1 believed they 2 , verily a multitude of 
the priests and the monks surely they 2 eat the man- 
kind's possessions by the falsehood" 4 and they 2 repel 
a'n (off) Allah's path; and who r hoard they 2 the gold 
and the silver and not expend it w they 2 in Allah's 
path, so bashsher 54 (let-tell \yoif\ pleasant tidings) (to) 
them by a painful torment. 




tjtty i&&J 

<^>j jJojj Jki! u (jjLili J j^l 

^jfK\j " ^ S-J^ b*- 



35 



Day (when to be) heated on if* in Hell's* fire w then 
(to be) seared/ cauterized by if* their foreheads™ and 
their sides and their backs; this (is) what you c 
hoarded for your" selves," so let-taste you 2 what 
you c were hoarding. 



36 



Verily the sho'hoores'* 55 (months')^ eddatd x (a quantity 
by a county 1 ' enda (by Rule of) Allah (is) twelve [month] 
in Allah's Book day [He] created the Heavens™ and 
the Earth; w of if* four (are) sacred; tha'leka (afar-that- 
it/y (is) the religion [the] forthright 56 ; so let- not 
wrong 57 you 2 (to) your" selves* in fhem, y and let- 
mutually fight you 2 the mushrekeena (he-they who partner 
deities with Allah/ he-polytheists) altogether just-as 
they 2 fight you b altogether; and let-know you 2 that 
Allah (is) with the muttaqeena (reverential guarders 
against Allah's displeasure). 



5=» £lrr-~r^ 

Jul 5-<^ li*^* 5 




y, 

43 



37 



Verily only the naseet? (month's postponing and 
transposing^ (is) an increment™ in the unbelief,* (to be) 
misled by if whom r unbelieved they; 2 they 2 legitimate 
it x aaman 59 (a year of significant event) and they 2 illegitimate 



= "concluded," Additionally, the precedence of the aforementioned (a). That is because Allah says: "Wrote 
(decreed) Allah surely prevail assuredly I and My messengers." (S58:21). Obviously, He and His messengers 
prevail, His religion prevails. 

That is: making Islam, the full and final religion or making Islam to supersede all other religions, 
54 See the lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=J^iAj^ii 
' 5 sho'hoore =plural or multiplicity versus ash 'hur= plural of paucity for j4-"=month. 

56 The word "$"= " 'J'"" 1 " ," i.e. means straight. See el'-""'. 

57 See the Lexicon attached to this Translation for "jJUa"="j»UaIl Jeli"= "injustice-doer'' and "fllal"= "wronger." 

58 The word is that which is postponed to take effect at a later time/date. The pre-lslamic Arabs had 
the 1 st , the 7 th , the 11 th and the 12 th months of their calendar year -as "sacred" So the first month of the year 
(Month ofi Muharrm), coming after the 11 th and the 12 th of the previous year, so they used to postpone it by 
transposing it to the second month of the year in order «o/to have three consecutive months as "sacred." However, 
"^jjull" has many meanings, among them is such postponing by transposing called "<>-»Jl" 

59 See the Lexicon attached to this Translation regarding 
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if aaman so as to comport they 2 period (of) what 
illegitimized Allah, so they 2 legitimize what 
illegitimized Allah; (had been) adorned for them 
their ill-works; and Allah not jahdej (divinely-guides) 
the people the unbelievers. 



. -4 



38. O you who r believed they, 2 what (is) for you 2 if (had 
been) said for you: b let-march you 2 in Allah's path 
you 2 eth-tha'qaltom (sluggishly-tarried you'") to the 
ground;* have you c delighted by the life* (of) the 
world* of the Hereafter;* so not mata'ao m (resource 
for a transitory worldly delight of) the life* (of) the 
world* in the Hereafter* except a little. 




£3 C \£X <<$ t&C 



39. E//<2 (unless/ if nof) you 2 march [He] torments you b a 
painful torment, and [He] exchanges /substitutes a 
people other than you b and not tadhorroho 61 (you 2 
harm him I Him) a thing; and Allah over everything 
(is) Omnipotent. 



40. _E//<z (unless/ if not) succor him you, 2 so qad (already 
and affirmatively) succored him Allah edh (when/ since) 
exited him who r unbelieved they; 2 second (of) two 
edh (while) both (of) them (were) in the hole 62 edh says 
[he] to his companion: let- not sadden [you\ verily 
Allah (is) with us; then Allah descended His 
tranquility* on him and [He] supported him by 
soldiers not saw them you 2 and [He] made word* 
(of) whom 1 unbelieved they 2 the lowest* and Allah's 
word,* [She] (is) the high;* and Allah (is) Mighty 
Hakeemon 63 (infinite hekmah 64 Possessor). 



1/ > ."X 



41. Let-march you 2 khefafan 65 (lightly, i.e. not heavily) and 



liLilir \jj^jf\ 



' The word "£}^" = "mata'a" is rooted in the word "£"," = "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 
There is ">JJ^", as here, where the crime was a uniform one, that of nonappearance for (Tabook's campaign); 
and'^j^^"" as in SI 1:57 where crimes were multiples, as each person committed his I her own crime towards Allah. 

62 The word The Qur'an uses is the perfect description of the place where the Messenger (SAWS) and his 
companion (Abu Bakr) were, is "the hole," smaller than a "cave" or "cavern" as most people tend to say. The 
Arabic language is the more precise than all languages; so, if "cavern" or "cave" were to be the proper description 
The Qur'an would have certainly said so. 

63 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 

64 See the Lexicon attached to this Translation for "hekma. 

65 The words "lilii" and "VSj" = "khefafan" — not heavies and "heavies" respectively are both in the adverbial 
forms. Since in English there is not a corresponding adverbial forms (such as "lightenedly and heavyedly) so in 
maneri^ddz^annthet^ 
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thegalan {heavily), and ja'hedo (let-exert you 1 your utmost 
mental i 'physical and possessional efforts fighting/ striving in 
Allah's cause) by your" possessions and your n selves w in 
Allah's path; tha'lekum (collective-afar-thalf (is) khayron 
for you b en (if) you were knowing you. 2 



42. Had [//] been/was an aradhan (a transitory-gain- 
I booty) nigh and an easy (short) journey, surely (would 
have) ettaba'a (closely followed) you g they; 2 [and] but 
far-distanced" on them the shuggato 66 (extended- 
distance) and shall yahlefona (swear they 2 ) by Allah: had 
we could, surely (would have) egressed we with you; 2 
they 2 perish their selves" and Allah knows verily 
they, surely (are) liars. 



OJjo Ayi^l 
jvf^j. 4&t) li— ail 




j§3 



43. Pardoned Allah a'n (regarding) you g for wherefore 7 
allowed you g for them, until manifest for you g who r 
ssadaqo (they 1 always enforced the truth) and know \yoif\ 
the liars. 



JL$J Oo^ j»l ' — f-Luc- 4jil lie- 
I dXjJI vCfJJ OU-i j^S- 



44. Not seek your 1 permission who r believe they 2 by 
Allah and The Day The Last, thatyou/ahedo (they exert 
their utmost mental, physical and possessional efforts 
fighting/ striving in Allah's cause) by their possessions 
and their selves,"' and Allah (is) Omniscient by the 
muttaqeena (reverential guarders against Allah's displeasure). 



* '* ' .\\ -tit . »^>^ 

0 S^V^Up 



45. Verily only seek your ( permission who r they 2 believe 
not by Allah and The Day The Last and suspected* 
their hearts, so they (are) in their suspicion yataraddona 
(thef forthwith-vacillate to and fro) . 



sf£\j &\ <^Uit 



46. And had they 2 wanted the khorooja (foray"/ egress^' 'to 
fight in cause of Allah) surely they 2 (would have) readied 
for it x a preparedness;"' [and,] but disliked Allah 
their dispatch x so [He] dispirited them, and (had 
been) said: let-sit-down you 2 with the sitters. 



r 



47. Had they 2 exited in you not they 2 augmented you' pjS U JCs i^-J-^ jJ 



except a khabalan (mental derangement) and surely 
awdha'o 68 (they would have hastened and sowed dissention) 
among you 2 yabghona (they 2 earnestly -que si) (for) you" 



)6 The word "4£iS' means the extended distance of a travel, #0/ just a distance; or the "hardship" resulting from 
long travel. See tS J, 4^ and ij$*J&. 

The particle"?" "in stands for: wherefore. Seej .c^ L - a O'j^ 1 vO 6 ! y^jftft j>4»j J <>U^1 ^jj 

The single word "lj**^jl" means: hastened among. See 0' -J ^'. But here, according to ij^-J^, meaning: 
"hastened to sow dissension among the believers. 
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TO 






\6" 



the fetna'td" (unbelief/ tumult/ confusion}*' and in you b ^ t»£ Sj^il 

(<2r<?) ever/ stout 69 listeners for 7 them; and Allah (is) < , 

Omniscient of the dha'lemeena 11 (injustice-doers). 0 ^y^f^\ 

48. Laqad (verily, already and affirmatively) ebtagho 72 (they z 
earnestly-quested) the fetna'tef (unbelief/ 'tumult/ confusionf 
of before, and they 2 transposed 73 for you g the 
matters until came the right 74 and dhahara (manifested- 
I prevailed) Allah's command, while they (were) dislikers. 

49. And of them who x [he] says: let permit me you] and ^JS^JjoiSt j_A^<y f<4^j 
let-not essay me you]; ha, in the essay* fell they 2 ; and ^l^i ijLii^Liit^vt 
verily Hell* surely (if) a besieger* by the unbelievers. 0 <<jj^=£\ 

50. E« ($5 betides* you g hasanatori* (meritorious-deed)* 7 [it 1 ] 
displeases them; and en betides* you g a disaster* say 
they: 2 qad (already and affirmatively) we took our matter 
from before, and they 2 divert while they (are) 
revelers /rejoicers. 

51. Let-say [you]: never betides us except what wrote 75 
Allah for us; He (is) our Guardian and on Allah 
surely let trust the believers. 

52. Let-say [you s ]: do trabbassona (look-out/ await you 2 ) by 
us except an ehda xv16 (a lone/ any-onef (of) the husnayay'ne 
(twain all around beautiful outcomes) 11 and we natara- 
bbasso (look-out/ await [we]) by you b that betides you b 
Allah by a torment from endehe (by His Rule) or by 
our hands;* so let- await you, 2 verily we (are) with 
you b mutarabbesoona (ones who are awaiting. 

53. Let-say [you]: let-expend you 2 voluntarily or 
coercively 7 , never youtaqabbala 19 (to be 




-Oil 



LSI l_j-^_/v_9 LJjJuIj jl zo_L_^C; 



69 The words "ever/ stout" are used to intensify listeners, as the Arabic is "0J ft " Ujl ," in the intensive form, 
'° Here "for" refers to Aw? distinct meanings: (1) hearing and obeying them (2) they hear on behalf of the enemy, they 
are "enemy-agents, or they are spreaders of calumny." 

71 The "<lfc«JUa" = "the injustice-doer," as "j»UaJ!" = "injustice." 

72 The word "<j*%!"= "Ijjj* uilJa" meaning: earnestly quested. 

73 That is they considered all the undesirable consequences, and schemed to confuse the issue and rally against it. 

74 That is victory against them. 

75 It must be noted here that such "writing" is based on Allah's foreknowledge of events, not on the basis that 
Allah had decreed it and thus "wrote it," thus it is inevitable. Such "decreeing" would be inconsistent with 
Allah's justice, superfluity, and mercy, if such decreeing were to betide someone an unhappy event. That is 
because the unhappy event happened to one as a result of an action chosen earlier by that one. 

76 See the Lexicon attached to this Translation regarding ".!»)." 

77 The word "husnayyan," is a lofty Arabic tongue expression for (1) victory over the opponents or (2) martyrdom. 

78 See the Lexicon attached to this Translation for the distinction between and t*jS) : "^>j^,"fat'ha on the 
"4" as in this Ayah, and "UjS" dhammah on the "4," as in (M6: 15), and "«tjSj ; " as in (S2:256). 

79 The Arabic word used in The Qur'an is "iS^," not "J^!"=accept. Thus, "Jjjj" means accept with 



/X ' "7 7"7 » T.-.T ' ! 7»7 T"T ■» ' T"7 » ' 7>T » J 7-7 '' ; V.' T....T ' ! 7"7 » « T.-T '. ' 7-7 ' '7;-7 ' > 7..7 '.* 7.-7 ». * 7 " ' 
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accepted) from you; b verily you b were people fa'see- 
L ■'Is vis-a-vis Allah 's command) . 



f^°^ J-^*-d 



54. And what precluded them that their expenditures (to 
be) accepted except that unbelieved they 2 by Allah 
and by His messenger and not come they 2 (to) the 
Prayer* except while they (are) indolents, and not 
expend they 2 except while they (are) dislikers. 



f X ^, 



55. So let not marvel you g their possessions and nor 
their children; verily only wants Allah to torment 
them by it w in the life w (of) the world" and ta^haqa 
(ennui and vanish) themselves* while they (are) 
unbelievers. 



I^Liul i^'yj Lijji 



56. Andyahlefona (swearing they 2 ) by Allah truly they (^) 
surely of you b while not they (<2r<?) of you; b [and,] 
but they (are) people consternating 81 . 



57. If 82 they 2 find a: refuge x or caverns w or a muddakhaf 
(retreating place / tunnelf^ surely (would have) fled- 
/ diverged they 2 to it* while they yajmahona (they 2 
rush). 



j£j di ' ] 3i J 



58. And of them who p yalme^oka 84 (he who: privately 
slander you z I find fault withyopF in subtle ways/ blink their 
eye to malign you^) in the alms w / charities;" so en (if) 
given they 2 of if* they 2 delighted; and en given not 
they 2 of it w edha (suddenly/ whereas) they 2 discontent. 



< y <r if • v < >» ^ 



59. And had that they 2 delighted what aa'ta 

(accorded/ allotted) them Allah and His Messenger 
and said they: 2 our sufficiency 85 (is) Allah, Allah will 



= clemency or mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept 
it, may not be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not perfect and complete. 
So, Allah is besought to accept it as is, with the already known shortcomings it may have therein. So Allah 
accepts it by His clemeny. Thus, 6^— clemently accepts. 
80 See the lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 
1 The word "ui 2 ^" means suffer from a state of consternation, as they assume that you might do to them like 
you do to the polytheists, so they are afraid, hence "fearers^ 

82 The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See ft-" 1 * Oil ".'J.'^ tr*- 4 . 

83 The word "5^2«" = "Jj^l d*2i«" means artificially forged entrance. To the best of this translator, as 
usual, there is no exact equivalent to such a precise word. The word is a metonym for "corruption 
and animosity." See "t*!^. 

84 The word "4>4i" he who: privately slander you, find fault with you in subtle ways, or blink their eye to malign you s . 

85 The word "* ^ uiuia." = "jJ*&4 jaaJl j 4j±uJ1 j Ja.ljlJ isjjft <> iiLal£ ji <£] <_ilS ji i.u ni'i." Thus 



^^^^^^fhe^^wrfa^«»^f^e^^rb^^»^^^«^^/^^2222^^^^^ 



Afe »rJ>. See 



-fX'.'.-.T '/.T."^-'. ? T.-.T'- .T.-.T '/JT.-.T VJ 7 "7 T.-.T '..'i^V.'T.'.T T.-.T J 7.-7 7-.7 7.-7 '. .* 7.".7 '. .* 7 . ^ J 7.-. V^- 
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joua'tena (accord/ allot us) of His munificence and His 
Messenger, verily we (are) to Allah wishers. 86 



60. Verily only the alms /charities" (are) for the 
poor 88 and the masakee'ne (not having sufficient material 
possessions), and the workers over it vv89 and the 
mu'allafat'ey' 0 (they who had been attuned) their hearts, 
and in the necks, w91 and the debtors, and in Allah's 
path, and son (of) the path (wayfarer); (this is) an 
ordainment from Allah and Allah (is) Omniscient 
Hakeemon 92 (infinite hekmah 9 ^ Possessor). 

61. And of them who 1 they 2 [annoy] the Prophet and 
say they: 2 he (is) an ear; w94 let-say \you\. an ear w (of 
khayren (mercy / goodness / worthiness/ desirable) for you; b 
[he] believes by Allah and [he] believes for the 
believers and (he is) a mercy* for whom 1 believed 
they 2 of you; b and who 1 they 2 annoy Allah's 
Messenger for them (is) a painful torment. 

62. Yahlefona (swearing they 7 ) by Allah for you b to 
gratify/ delight you; 2 while Allah and His Messenger 
(are) righter 95 to delight/gratify him they, 2 




4lS\ <^_J^ i^siji JJU-ll oil? 



Ut'-OJ. "*-^JJ ^^ajiij 

j^jl Jjij Oj1>y_ OlJt> 




they 2 were believers. 
63. Have not known they 2 that he who p youhadid'e 96 (he £ t£*-*i ^ 



The word "wisher"— "ijcIj" is rooted in the word "4* J." However, the word "^j" assumes different 
meaning, depending on how it is prefixed by various prepositional articles. For example: "4* j" «o/ prefixed by 
any article=2»ri», However, "O 6 4* 'J'- -wisher off, shunner, or "<^ ^J'— likes, or "<^! H^J'— asked ana 
beseeched, or "h 4*j"= prefers. 
The word "AAi*^" is the /<wge umbrella covering those expenditures, called alms/ charities, of the personal or 
public riches given to the poor the needy and others, to include the "Zakah" which is a specific amount 
designated 'by the Sha'reyah Taw. Clearly the "Zakah" is one of the Vive Pillars of Islam. (59:103) states: "Ta, 
from their riches a charity, to purify and augment them." Thus, the "Zakah" in addition to purifying the wealth from 
any unintended unlawful impurities that might have gotten introduced to it, it actually increases the 
remaining bigger portion by blessing it and by preventing potential harm to happen to it. 
The word "jj^S" versus the "tLfc£ UL " see the Lexicon attached to this Translation for the distinction. The word 
"poor" stands for the singular or the plural, although some time for the plural: "poor-peo 1 
That is the designated collectors and administrators of the Zakah. 
The word " muallafa'tey" is a masculine, plural objective noun, meaning those are some non-Muslim notables whose 
hearts had been attuned {conciliated, appeased) by means of giving them possessions in the form of "bonuses" or 
"grants" by the Muslims, to gain their favorable attitude towards Islam and Muslims, and so for them to persuadt 
and bring along their families, associates and friends and have a favorable attitude towards Islam Muslims too. 
The "necks" are those slaves who must free themselves, i.e. such "slaves" must be helped for freedom. 
See the lexicon attached to this Translation for an exposition on the words ' foSai t" anc [ "?&*." 
See the Lexicon attached to this Translation for "hekma.. 

The expression "tPI"= "he is ear" means he hears others talk and he conveys it without thinking about it. The 
polytheists were saying this about Mohammad (SAWS) by way of slamder. So in this case Allah (SWT) says 
"he is ear of Khayro {worthiness and goodness) for the believers. 

The word "righter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "<j^S" = "tighter' 
as an adjective co?tiparative. 

The word " J JW means ^unuif^^mut^^^f^^pposition and non-compliance to obligations of religious duties. 



'pi, 



liga 



iign 
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who pursues mutual: anger/ opposition/ and non-compliance 
to religious obligations towards) Allah and His Messenger, 
then surely for him (if) Hell's* fire w immortal [he] (is) 
in it* tha'leka (afar-that-it '/ thatf (is) the disgrace the great. 



64. Yahtharo" (they: 2 fear and safeguard/ take precaution) 
the hypocrites that tona^ala (to be repetitively descended) 
on them a Suraton 9S (division of the Qur'an) tona'bbe'o 
([If] informs by piece-of-significant-and-availing-news) them 
by what (is) in their hearts; let-say \you]\ istah'^eo 
(let-affirmably jest you^) verily Allah (is) mukhrejon 
(producer) (of) what tahatharoona" (you? fear safeguard- 
I take precaution). 




65. And indeed <?« ($/) you g asked them, surely they 2 say 
assuredly 100 : verily only we were wading 101 and 
playing; let- say [you]: do by Allah and His Aya'te" 
(Qur'anic statements) and His Messenger you c were 
tastah\eona (ajfirmably jestingjou^. 



■h >' 



JS <_**1>J ^= 



66. let-not apologize you 2 qad (already and affirmatively) 
unbelieved you c after your" belief; en (if) [We] 
pardon a'n (regarding) a ta'efa'ten w (group / faction /party) w 
of you b [We] torment a ta'efa'tan* (=ta'efa'ten w ) 
because that they were criminals. 




67. The he-hypocrites and the she-hypocrites some 
(of) them of some, they 2 command by the munka're 
(rationally/ Sharey' ah unacceptable deed/ say) and they 2 
restrain a'n (regarding) the ma'aroofe (popularly acceptable 
and not Sharey 'ah disapproved maxim); and they 2 close 
their hands;* 102 they 2 forgot 103 (ceased paying attention to) 
Allah, so [He] forgot them; verily the hypocrites, they 
(are) the fa'seeqoona 04 (rebels vis-a-vis Allah' s command). 




68. Promised Allah the he-hypocrites and the she- 
hypocrites and the unbelievers Hell's* fire, w 
immortals they 2 (are) in it; w if* (is) their sufficiency, 105 
and cursed them Allah and for them (is) a 



97 I cannot find an appropriate word for "j^," per se, as an intransitive verb in the present tense to mean: "feat 
and so safeguard, or oe in constant state of anxiety expecting adversity or embarrassment because of exposure'' 

98 See the Lexicon attached to this Translation tor this propemzme of a "division of the Qur'an. 

99 See footnote 97 above regarding "yahtharo," and "tahtharoori] is same only grammatical inflection forj/<w. 

100 The "J" in "cA^" is a juratory "J = 'f«AJI J" amounting to= "JjSUIP' i.e. affirmation, expressed here by "assuredly, 

101 The say: "waded in the topic',' means plunged into discussing the topic without knowledge or plunged in it recklessly. 

102 That is they become closefsted," i.e. stingy. "Closing the hands is an Arabic tongue expression for stinginess. 

103 The word "<y-«j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or ceased 
to pay attention to. The second meaning especially applies, as in this Ayah, or where Allah says: "We forgot 
you," (S32:14), as Allah does not forget, but He chooses to ceases paying attention to something. See ci*-*^. 

104 See the lexicon attached to. this Translation for this. important word faseqoon and its grammatical inflections. 

105 "The word" 1 . 11 "jl"'^ ^ = " J * * AiV £«aJl j 4jii3l j j»|j]3 ujjC £jj iiL2l& jl d] ji l-l aa Thus 
" = the infinitive noun of the verb, making it standing for the strongest action of the verb. See P^l. 
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sustainer/ sustaining torment. 



69. Like whom' of before you b they 2 were harder than 
you b (in) strength and more (in) possessions and 
children; so istamta'ao 106 (they 1 had lengthily and 
affirmabh relished the transitory worldly delights) by their 
khalqa l{1 (good-portion / lot); so istamta'atom (you K had 
lengthily and affirmably relished the transitory worldly 
delights) by your" khalaqa, just-as istamta'a (they K had 
lengthily and affirmably relished the transitory worldly 
delights) who r of before you b by their khalaqa; and 
you c waded like which x they 2 waded; those 
miscarried" their works x in the world w and the 
Hereafter;" and those, they (are) the losers. 




JJC^jJi 

^T;.rJ 



70. Has not y a' atee* (hap I 'come to) them naba'o 108 (piece-of- 
significant-and-availing-news) (of) whom 1 ' of before 
them, Noohen's (Noah's) people and Aaden's and 
Thamooda's, and Ebraheema's (Abraham's) people and 
the Madyan's companions and the Mu'tafekat 109 
(towns over-turned upside down) ataf (approached/ came 
toy them their messengers 5 " by the evidences," so 
not [was] Allah to wrong 110 them [and,] but they 2 
were (to) their selves w wronging they. 2 




71. And the he-believers and she-believers some (are) 
aw'leyao 111 (guardians/ allies) (of) some, they 2 command 
by the ma'aroofe (popularly acceptable and not Sharey'ah 
disapproved maxim) and they 2 restrain a'n (regarding) the 
munka're (rationally/ Sharey'ah unacceptable deed/ 'say) and 
youqeymona 112 (they 2 up-to-fulfill the prescribed obligations 
of) the Prayer" and youatona (they 2 accord and fulfill the 
obligations of) the Zakata w113 (prescribed percentage of 
personal possessions)^' and they 2 obey Allah and His 



>J \ 



106 The word "jSjS**!" is "iLjjJa jjaj," see "cH^I," hence lengthily is added /« emphasise this concept. 

107 The word "<jpli" has two similarhut distinct meanings: (1) good portion, or (2) the good traits of a person 
for which he is praised for it. See iS-^l. 

108 See the Lexicon attached to this Translation for "naba'a." 

109 Those are the towns of the homosexual people to whom Messenger Loott (Lott) was sent to admonish. They failed 
to heed his advice. So Allah punished them by turning their towns upon them upside down. 

110 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

111 The word "fLuji" could also mean, among them: protector, friend. 

112 The word "Oi^i" is rooted in =upheld. linguistically "flSii" means: 

."lift** J'flKP tfii I_1JJJL4 l&XA J £)Uj <^S JJ'fl^lt Jfc ^IjiJij ,(»ljJ yJft JAUji] j\ Jfo\ t# it«j laUl" 

So, "OJ^Ai" means they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 
itself. Note: Prayer and Aw (it") to be done was established and reveled by Allah. Hence people do not establish 
Prayer they uphold and follow, i.e. perform, and maintain it. w 

113 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
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messenger. Those shall yarham {mercy-give) them 
Allah; verily Allah (is) Mighty Hakee-mon (infinite 
hekmah ni Possessor). 



72. Promised Allah the he-believers and the she- 
believers paradises w /gardens w run w from under it w 
the rivers, immortals they 2 (are) in it; w and good w 
dwellings mAd'nen's (Eden's) 1 6 Paradises w /Gardens w 
and a redhwanon K (ultimate delight I gratification) from 
Allah (is) bigger; tha'leka (afar-that-it/ thalf (is) the 
win the great. 




73. O, you the Prophet: jahid ni (let-exert [you s ] your 
utmost mental i 'physical and possessional efforts fighting- 
I striving in Allah's cause) the unbelievers and the 
hypocrites and let-harshen \you] on them, and their 
abode/lodging (is) HelP and wretched (is) the destiny. 



J^r ^1 Q£ 



74. Yahlefona (thef swear) by Allah not said they 2 and laqad 
(verily, already and affirmatively) said they 2 the unbelief s 
word w and unbelieved they 2 after their Islam (i.e. after 
having became Muslims) and they 2 purposed by what 
not attained they 2 and not resented 118 they 2 except 
that enriched/ sufficed 1 19 them Allah and His 
Messenger from his munificence; so en (if) they 2 
repent, [if] is khayran (choicer/ superior/ worthier) for 
them and en they 2 divert, Allah torments them a 
painful torment in the workT and the Hereafter; w 
and not for them in the Earth w of neither a wa'l 
(guardian/ aly)noi a na'sseeren (iterative-succorer). 



l_p_yLj oij Ji* <i\> 



75. And of them who p [he] covenanted Allah indeed en 
(if aa'tana ([He] accorded/ allotted us) of His munificence 
surely assuredly 120 nassaddqa (we give charity) and surely 



114 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 

115 See the Lexicon attached to this Translation for "hekma.. 

116 The word "6^" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"£)Jfr" is center of Paradise. According to Abdullah Ibn Omar, "0-*" is a palace in Paradise enters it but a 
prophet, seddique, or martyr. 

117 The word "Jahid'= "Jfcl*,"= you earnestly exert your utmost mental, physical, and possessional efforts 
fighting/ striving in Allah's cause. However, the word "JAIa" is root word for "Jehad" which has several 
meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. according 
to the Sha'reyah Law, (2) fought in the cause of Allah; (3) fought to defend the personal honor, property, 
relatives, home, or fellow Muslim. 

118 The word "^13" in "tj^iu" could mean: (1) resented, or (2) avenged, or (3) disapproved or denied. See 
iJfrljJI and CP^. 

119 Before the arrival of Mohammad (SAWS) many of them in Madeenah were needy; however after the 
arrival of Mohammad (SAWS) they became rich for various reasons. 

120 The "J" in "QflJ^jl" is a juratory "J"= "f&\ J" amountingto= "JjSUII ; " j, e . affirmation, expressedhete by "assuredly." 
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assuredly 121 [we] be of the ssa'leheena {righteous-people). 

76. So lamma {when I whence) aa'tahum ([He] accorded- 
I allotted them) of His munificence x stinted they 2 by 
if and they 2 diverted while they {were) shunners. 



77. So [Ji<?] sequenced them hypocrisy in their hearts 
to [day] they 2 meet Him by what they 2 unfulfilled 
Allah what they 2 promised Him and by what they 2 
were lying. 




78. Have not they 2 known that Allah knows their secret ^ ^0 Ij&s i 

and their na/wa w122 {private-counsel) and that Allah (is) 
Allamo (Ever/ Stout Knower) (of) the invisibles. 



79. Who 1 yalme^onct 73 (they* privately slander/ in subtle 
ways find fault with/ blink their eye to malign) the 
volunteers of the believers in the alms w /charities w 
and who 1 not find they 2 except their effort, then 
they 2 scoff of them, Allah scoffed of them and for 
them (is) a painful torment. 



0 04>& 



80. Istaghfer X2A (let-seek forgiveness \yoif\) for them or not 
tastaghfer (\yoti] seek forgiveness) for them, <?« (ifitastaghfer 
for them seventy [once"] (times''), so never forgives 
[for] them Allah; tha'leka (afar-that-it/ thaif (is) because 
that unbelieved they 2 by Allah and His Messenger, 
and Allah not yahdey (divinely-guides) the people the 
fa'seeqeena 125 (rebels vis-a-vis Allah's command). 



" *» > «f 

0 5vi^it^i 



81. Reveled /rejoiced the mukhallafoona (Jehad- 
sitters/ not joining Jehad-fight) by their sitting khelafa 
(after/ behind) Allah's Messenger and disliked they 2 to 
youjahedo (they exert their utmost mental/ physical and 
possessional efforts fighting in Allah's cause) by their 
possessions and their selves w in Allah's path, and said 
they: 2 let-not march you 2 in the heat; let-say [you]: 
Heir v (£s) harder heat, if they 2 were (to) understand. 



j f*t^r 4) -> >»y\ i'-M 1 ^- 

0? a in lylS* 



121 Ibid, only regarding "OJ^." 

122 The word "j J^" has /^ree distinct meanings: (1) the secret between two or more entities, (2) the very 
engaged in such a secret discussion as a private counsel, (3) secretive soliloquy. 

123 See the "Lexicon attached to this Translation for an elaboration on the word "yalme^o." 
The word istaghfer=" 'jitLnl" = "(jljiill <_J]at" = "you] seek forgiveness!' In English there is no seemly way to say 

settled for saying: "let-seek forgiveness \yoif\." 
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82. So let laugh 126 they 2 a little and let cry they 2 much, 
(as) requital by what they 2 were earning. 



1\S 



83. Then en (if) returned you g Allah to a ta'efa'ten* 
(group / faction / partyf of them, then ista'athanoka 
(they'' sought permission) (of) you g for the khorooje 
(foraf/ egress' to fight in cause of Allah) then let-say 
\yotf\ : never takhrojo (you 1 foray* / egress* to fight in the 
cause of Allah) with me ever; and never (shall) you 2 
mutually fight with me a foe; 127 verily you b 
delighted you c by the sitting first [once"'] (timely, so 
let- sit you 2 with the kha'lefeena (behind-sitters-he- 
theyl he-they who did not join the Jehad). 



'^rt ^-£>-j 

i^j ^ 'J? \£p- 



84. And let-not pray ]yout\ on an ahaden 12 ^ (lone/ any- one) 
of them [he] died ever, and let-not taqum (Jyou] up-to- 
over his tomb; verily they, unbelieved they 2 



129 



by Allah and His Messenger and died they 2 while 
they (were) fa'seeqoona 130 (rebels vis-a-vis Allah 's command). 



Llr" (»rl z ^ («* *J 



85. And let- not marvel you 8 their possessions 3 " and 
their children x verily only wants Allah to torment 
them by it w in the world* and ta^haqa (ennui and 
vanish) themselves* while they (are) unbelievers. 



86. And if (/!W descended* a Suraton wliL (a division 
of the Our' an)? that let-believe you 2 by Allah and 
Jahido 1 ' (let-earnestly exert you z your utmost mental, 
physical and possessional efforts fighting/ striving in Allah's 
cause) alongside His Messenger, ista'athana (sought 
permission) (of you g the olotawi (possessors of fortune- 
/ wealth/ resources) of them and said they: 2 than (let: 
us we be with the sitters. 



t I_}1LSj jf'j'' J_pal^ I^ljl 



126 It must be noted here with respect to the word "tSa^a" which bears different meaning depending on its use 
with other prepositional particles^ natural bodies, or if it is standing by itself. Thus (1) standing by itself '" axa " = " je34 
Jj>u31 Ij^laa j »14 " (2) whereas = J»*a" (3) daoi" = "4j isjA," (4) 

this great Ayah, "O J^ ' '"U = "O-JJ*-*^ "laughing" scornfully. 

127 The word " J-*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe, 
see O 1 ^ 1 and iS J, -$-M. 

128 See the Lexicon attached to this Translation regarding 



' There is a distinction between 



or rose" {as an intransitive verb, and "stood' — "<-»9j.' 



130 See the 'Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

131 See the Lexicon attached to this Translation for this propemame of a "division of the (fur' an? 

132 The word "Jahido"— "Ij- 1 *^,'^ you earnestly exerted your utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "JAl*" is root word for "Jehad" which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. 
according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
property, relatives, home, or fellow Muslim. 

133 The word "oloatawf does not have an exact English equivalent per se. It generally means: possessors of fortune, 
wealth, resources. 
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87. Delighted they 2 to that they 2 be with the khawa'lefe 134 
[she-sitters-behind) and {had been) stamped 135 on their 
hearts, so they understand not. 

88. But the Messenger and who 1 believed they 2 with 
him j ] ah <ado 136 {they earnestly exerted their utmost mental- 
I physical and possessional efforts fighting/ striving in Allah's 
cause) by their possessions and their selves;* and those 
for them {are) the khayra'te {desirable-traits of worthiness 
and goodness); and those, they {are) the thrivers. 

89. Prepared Allah for them paradises" / gardens* run* 
from under it" the rivers, immortals they 2 {are) in it* 
tha'leka (afar-that-it/ thatf {is) the win, the great. 



*3 f-£J>& &£^°J 




90. And came, the apologizers of the Aara'be {Bedouin <JjH'\ <<jt 'ojj"£3\ 
Arabs), to (fe) permitted for them; and sat who r lied &\ i^lT ZgJSt juij 'JL SSjJJ 
they 2 (tffew^ Allah 137 and His Messenger; shall betide 
whom 1 unbelieved they 2 of them a painful torment. 

91. Not on the weaklings and not on the patients and 
not on whom 1 find not they 2 what to expend a 
hara/on ns {constraint/ sin), if they 2 (i/wm^-counseled 139 
for Allah and His Messenger; not on the 
benefactors of a path and Allah (is) Gha'fooron 
(iterative Forgiver), Ra'heemon (iterative mercy Giver). 

92. And not on whom 1 if when" ataw (they 1 
approached/ came to) you g to carry them, said you: g [i] 
find not what (to) carry you b on it x they 2 diverted 
while their eyes overflow of tears, 



AH 




134 The word "tilljill' means the "she-sitters-behind'' who stay-behind after all men leave for Jehad {fight for Allah's cause) 

135 The expression: "stamped on the hearts" is an Arabic tongue expression meaning that their hearts were 
stamped such that their hearts are sealed so that they understand not and nor comes out of them any 
meritorious thing. 

136 The word "Jahado"— "tjJ*t»,"= they earnestly exerted their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "J4l^" is root word for "Jehad," which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. 
according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
property, relatives ;i home, or fellow Muslim. 

137 The phrase \ji^" that is they lied about their belief, i.e. they said "we believed' when in fact they did not. 

138 The word = "c3#^' cJH 3 '," see "CP^\" e.g.: if you were to get two identical sheets of papers and put 
them congruently against one another the space between them is called "£J^," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

139 The word in "I j^mi " in Arabic defines and implies more than its English supposed equivalent "advised?' 

The Arabic "£*«j"= "r >ualuJ ^ Jj^l o°^" i.e. he sincerely-counseled-good or genuinely-opined-good the 
advisee as to what is best for him. However, in English the words "counseled' or "advised mean given 
opinion (presumably, not necessarily) as to the best course of action the advisee should take or do. Hence, the 
qualifying word "sincerely" is necessary to manifest the distinction. 



* There is ba^an—Oj* with fa'tha on fhe£ and J— permanent-sadness; and 



fa \ 



with dhammah on the 
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{permanently sad) that not find they 2 what (to) expend. 




•t < . > . 



93. Verily only, the path (is) on whom 1 jasta'atheno 
(they* seek permission of) you g while they (are) rich, 
they z delighted by that they 2 be with the kh aw a' life 
(she-sitters-behind), and stamped 140 Allah on their 
hearts; so they know not. 

94. Apologize they 2 to you 2 edha {when/ if) you c returned 
to them; let-say \you\. let-not apologize you; 2 never 
[we] believe for you b qad (already and affirmatively) 
nabba'a (informed by piece-of-significant-and-availing-news) 
us Allah of your 11 tidings, and Allah will see your 11 
work and His Messenger, afterwards (shall) 
toraddona 141 (be forthwith returned 'you 0 ) to Knower (of) 
the unseen and the seen, so shall youn'be'o ([He] 
inform by piece-ofsignificant-and-availing-news) you by 
what you c were working. 

95. Shall yahlefona {they 7 ' swear) by Allah for you b edha 
(when/ if) you c transposed 142 to them, to you 2 shun 
a'n (regarding) them, so let-shun a'n them you; 2 
verily they (are) refson^ (filth/ anathema) f and their 
abode/lodging (is) Hell, w a requital by what they 2 
were earning. 

96. Yahlefona (they" swear) for you b to delight you 2 a'n "f > f l Sj>& 
(regarding) them; so en (if) you 2 (should) delight a'n , _ ^ „ x '* 
them, then verily Allah not delights a'n the people, ^ ^ '^-^ °^ 
the fa'seeqeena 1 ^ (rebels vis-a-vis Allah' s command). ^(<j^f2\f^\ (j>£>^ 

97. The Aarabs (Bedouin-Arabs / nomads) (are) harder 
unbelief and hypocrisy and worthier that not know 
they 2 limits (of) what Allah descended on His 
Messenger; and Allah (is) Omniscient, Hakeemon w 
(infinite hekmah lAS Possessor). 



,> Ass 



jjf* *Mj .-Ajfj & *M 



= Z. —sadness of limited duration. See the lexicon attached to this Translation for more elaborations. 

140 The expression "stamped on their hearts" is an Arabic tongue expression meaning: their hearts are sealed so 
that they understand i 

141 The word "&J4>' is 



; must be "forthwith 
y better than it w or 



and nor comes out of them any meritorious thing, 
rooted in " J j" meaning forthwith returned; example the greetin 
retuned," as in: "And when (had) been greeted you 0 by a greeting w then let-you z greet 1 
let-you z forthwith-return it"." (S4: 86). 

142 The word " f*.'^' !"= "yotf transposed," means you betook your selves returning. 

143 See the "Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

144 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 

145 See the Lexicon attached to this Translation for "hekma. 
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98. And of the Aarabs (Bedouin-Arabs / nomads) who p 
jattakhetho 146 (he takes and makes) (of) what [he] expends 
a mulct and yatarabbasso (looks-out/ awaits [he]) by you b 
the da'wa'ef {evil-turns I defeats I misfortune events)^ 4 on 
them {shall be) the ill da'erato* (evil-turn/ defeat/ misfortune 
event), v and Allah (is) Sameeon 148 (Acute-Hearer/ Enabler 
of others to hear/ favorable Answerer to prayer), Omniscient. 



99. And of the Aarabs (Bedouin-Arabs/ nomads) who p 
[he] believes by Allah and The Day The Last and 

jattakheto (he takes and makes) (of) what [he] expends 
guroba'ten 14 (righteous deeds to get its doer nearer to 
Allah) enda (by munificence of/ by Rule of) Allah and the 
Messenger's prayers; w indeed, verily if* (is) agurbaton (a 
righteous deed that gets its doer nearer to Allah) for them; 
Allah will admit them into His mercy; w verily Allah 
(is) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver). 




y\f'^\ ^ o4-^J £ 




>; oft j.^S \j 4jit> 



100. And the foregoers the [firsts] of the Muhajereena 
(emigrants from Makkah to Madeenah) and the Anssa're 
(succorers of the Messenger and the Muhajereena in 
Madeenah) and who 1 ettaba'ao 15Q (they 2 closely-followed) 
them by ehsanen (meritorious deed), delighted Allah a'n 
(regarding) them and they 2 delighted a'n Him; and 
[He] prepared for them paradises NV /gardens w run w 
under if* the rivers, immortals they 2 (are) in if* 
forever; tha'leka (afar-that-it/ thaff (is) the win, the great. 



ji^>V I Oy-^ cJ^- fi> 



101. And of whom 1 ' (are) around you 1 of the Aarabs 
(Bedouin-Arabs/ nomads) hypocrites and of the 
Madeena'te's folk accustomed they 2 on the hypocrisy, 
not know them you 2 We know them, [We] shall 
torment them twice, afterwards jouraddona lsx (to be 
forthwith returned thef) to a great torment. 



102. And others, they 2 acknowledged by their 
offenses, they 2 mixed a righteous-wok and another 
misdeed, asa (craving a deed beyond one's means that- 



^If- UtiXf 



146 The word "iajl" from " jlajVl" which is "Jl*j£l" for " jtijSft," as stated in 40*^ O 1 -*^; therefore,"^!" is 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

147 The Qur'anic term the "daw'er" is an Arabic tongue expression meaning: repetitive-misfortune. 

148 The word "Sameeon" here is emphasis. 

149 The word "gurobaten" is plural of "gurbaton," a feminine gender noun meaning a righteous deed by a doer 
intended to please Allah and get closer or nearer to Him by such a deed. 

150 The word "closely" is used here to intensify "followed' as the Arabic is not "b*^." 
The word "0J J Jd" is rooted in " J j" see footnote 141 above. 



££x "rt"^:?" t<tt^T t<7;te-T/fZ&-Ti\~ZZ!-T «"2*JiT eTdVl t\~2^-T/'i~Z.&-T tfZft-Ti'i'Zte-T fTZZt'TcfZ^-T ti~ZZt-T t&^M 
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Allah to relent on them; verily Allah (is) 
Ghafooron (iterative Forgiver), Raheemon (iterative mercy Giver). 

103. Let-take [you] from their possessions a charity w to 
purge them [you"], and to^akey 152 ([you"] augment the 
good deeds for) them by it* and let-pray [you] on 
them, verily your 1 prayer" (is) a quiet/repose for 
them and Allah (is) Sameeon (Acute-Hearer/ Enabler of 
others to hear/ favorable Answerer to prayer), Omniscient. 




104. Have not known they 2 that Allah, He accepts the 
repentance a'n 15 ' 1 (because of second person's / persons' 
prayer [He] disregards the offense of the principal offenders) 
of) His eba'de (worshippers/ submitters/ slaves) and [He] 
takes the alms" / charities;"' and verily Allah, He (is) 
The Tawwabo (iterative Relent) Ar-Raheemo (The 
iterative mercy Giver). 

105. And Let-say [you*]: let- work you, 2 then Allah will 
see your" work and His Messenger and the 
believers; and shall toraddona 154 (be forthwith returned 
you*) to Knower (of) the unseen and the seen then 
jounabbe'o ([He] inform by piece-of-significant-and-availing 
-news) you b by what you 2 were working. 



A//// >i'* //// S y 9 4 ^ y 



106. And others murjawna (they who had been deferred) for 
Allah's command emma (be it) [He] torments them 
and emma [He] relents on them, and Allah (is) 
Omniscient Hakeemon (infinite hekmah 155 Possessor). 

107. And who r ittakhatho 156 (they took and made) a mosque x 
dheraran {injuriously endeavoring) and a unbelief and a 
disunity among the believers and an outpost for 
whom p [he] warred Allah and His Messenger of 
earlier; and surely yahlefo'nna 157 (assuredly swear they 7 ) en 
(not) we wanted except the husnd* (good deed/ righteous 
worky and Allah attests/ testifies verily they, surely 
(are) liars. 



w rfil ifH 'S£ff* <^1jjJ>-^-j 

(rfr^ £>Jrl (*-p^"i 



bin? ^ 



152 The word "f^jSjj" here it's, and Allah is knowinger, [y<w s ] augment their good deeds. See 6*^' and j jni l iM t. 

153 "(jft'^jjlaj =He disregards the offense of the principal because of the prayer of others praying/or the principal. See 
the Lexicon to this Translation vis-a-vis the meanings of "CP." 

154 See footnote 141 above tegatdingforthwith-retum. 

155 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

156 The word "iiSl" from " il^Y 1 " which is "JU54I" for " iliSStl," as stated in 40*^ CP^; therefore,"^!" is alwaj. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

57 The "J" in "(j S^jV 1 is a juratory "J"= J" amountinsxo— "JjSIjH " i.e. affirmation, expressed hete by "assuredly." 



J ? ^ «f£5!r t\T>^T fVEWS* t'&fcT tiTEST rsfSR? «T2??r ArSR?* rtT?!^ tf25J:T (\lt^T ft^S^ri^SKV* *i s^M 
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108. Let-not taqum (Jyou 5 ] up-to-fulfill) 158 in it x ever; surely a 
mosque x {which had been) established/ found on the 
taqwa {reverential guarding against Allah's displeasure) 
from first day (is) righter 15 ' to \yotf\ up in it; x in it x 
men loving that jattahharo (they 2 purge their selves- 
I maintain their ivodho' a, prescribed cleansingj), and Allah 
loves the muttahereena m) (ever-possible-maintainers of wodho'a). 



109. Does then who p [he] found his bon'yana^ lbl (fixed- 
and-aggrandi^ed buttdf on a taqwa {reverential guarding 
against Allah's displeasure) from Allah and a redhwanon* 
{ultimate delight I gratification) khayron {superior/ worthier), 
or who p [he] established/ found his bon'jana on a 
verge (of) a collapsing-cliff so [if] collapsed 162 by 
him in HelP' fire; w and Allah not yahdey (divh 
guides) the people the dha'lemeena 1 ^ (injustice-doers). 




JaJT-'. <J \_\ ill 

>Ji ^J 1 Lit &J>sA\ 

JUj 4__S <U_9 



s>-fr 



110. Not ceases their bon'yana^ (fixed-and-aggrandi^ed 
buildf which x they 2 built reybatatf M {intense- suspicion) w 
in their hearts, except that taqatta'a (utterly / iteratively 
cut) their hearts (i.e. perish they), and Allah (is) 



Omniscient Hakeemon 1 ' (infinite hekmah lbb Possessor) 



111. Verily Allah purchased from the believers their 
selves* and their possessions by surely for them the 
Paradise," mutually they 2 fight in Allah's path, so 
they 2 kill and (are to be) killed they; 2 a promise on 



Him (absolute) -right in the ToralP and the 
Euangelion x16 (Gospel) and The Qur'an; x and who a 
(is) awfa 169 (a better fulfiller) by his covenant than 
Allah; so istabshero 17 (let-seek you' 1 pleasant tidings) for 



\ <^_j* iSjJA ill C)\ $ 
^iJLjoJVj J-^VIj $-3->j^ - | 



158 'phg worc j = "upped' = "got up or raw" (in the intransitive sense, is different from "stood' — "tisj." 

159 The word "tighter" is: a comparative adjective of "right," see Merriam Webster's Dictionary. And "Jal" = ' 
as an adjective comparative. 

160 The word "OjJ ti""^ " j s masculine, plural subjective noun; so "ever-possible-staying on wodhuo' a, prescribe cleansing, 
whenever they break their wodhuo a, immediately thereafter renew their wodhuo' a. 

161 The word "0 ^i"= "bon'jana' means: (1) (fixed-and-aggrandi^ed build) % of significance, as the pyramids (2) a 
build that is strong, notable and permanent, such as stated in (S61:2): "bon'yanon marssosson {compactly joined)" . 

162 The words "JA" and "J-$-il" all are from "j^V," which is the breakdown from within— collapse; hence 
collapsing and collapsed respectively. 

163 The "dy^Ua'^ = "the injustice-doer," as "j»J3aJl" = "injustice." See footnote 148 below. 

164 The word "^-aj" = "SHAJ," "VAJ" is an infinitive noun. See 0*^'. Thus, it is an intensified suspicion, meaning an 
ever-lasting suspicion, and perhaps the pronoun at the end of the word is for such intensification. Clearly, there 
is no such construct in English for the intensification or the infinitive nouns. 

165 See the lexicon attached to this Translation for an exposition on the words ' foSai t" anc J 

166 Ibid. 

167 The Arabic text says: "IS» ; " not "<J*," i.e. the word "u» ; "= absolute objective noun, used for stre, 
indicating that such a right, and Allah knows best, is an emphatic right. See Jj^aJ i^'j^' '■Hb*!. 

168 See the Lexicon attached to this Translation for the word "Euangelion." 

169 The word "awfa' I believe is to negate the comparison with Allah, SWT, with any one to be a even equallet alone to 
be better fulfiller of his covenant than Allah. As Allah is omnisciently knoweroi all facts, unlike any one else. 

170 The word "j 1 ".'* ' " )" in "Ojj 1 "j " means (a) he sought the pleasant tidings, or (b) Re/oice or show, by verbal, 
facial or bodily expressions gladness of pleasant tidings. 
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lit 


Hi 


\6" 



your" sale which x you 2 mutually sold by it,* and 
tha'leka (afar-that-it/ thatf (is) the win the great. 



112. The penitents, the worshippers, the praisers, the 

sa'ehoona 171 (ones who fast/ tourists), ar'ra'keoona (they 
who markedly bow i.e. head stooping chest paralleling the 
ground and both palms leaning on the knees in the Prayer), 
as-sajedoona (they who are kowtowing in the Prayer), the 
orderers by the ma'aroofe (popularly acceptable and not 
Sharey'ah disapproved maxim) and the restrainers a'n 
(regarding) the munka're 172 (rationally/ Sharey'ah unacceptable 
deed-say) and the keepers-up 173 for Allah's limits and 
bashsher (let-tell yod pleasant tidings) the believers. 

113. Not [was] for the Prophet and who r believed 
they 2 to yastaghfero 174 (they 2 seek forgiveness) for the 
mushre-keena (he-they who partner deities with Allah/ he- 
polytheists), and albeit they 2 were kin's possessors, 
from after what evidenced for them that they (are), 
the Jaheeme's 17 ^ (intensely-blaming Fire") companions. 

114. And not [was] Ebraheema's (Abraham's) isteghfaro 
iveness) for his father except because 176 

promise* [he] promised it w eyyaho 177 (indeed 
particularising him); then lamma (when/ whence) manifested 
for him that he (is) Allah's foe, 178 [he] disowned [of] 
him; verily Ebraheema (Abraham) surely (is) awwahon 
(iterative sigher), forbearer. 

115. And not [was] Allah to mislead a people after edh 
(when/ since) hada ([He] divinely-guided) them until [He] 
manifests for them what yattaqoona (they 1 reverentially 
guard not to displease Allah); verily Allah (is) by every 
thing Omniscient. 




rr 1 



lot) a 



>,<r. 



UfcAtj \XJ$fy> U> "il 

jjx. 5 <0 tjCi Las ii-ii 



i< >\ ^ -<* >>, r. 



171 The Arabic word "il JO i l ' ni t" actually carries at least two distinct meanings: (1) they that travel, especially in the 
cause of Allah and (2) they that fast, because the Messenger (SAWS) said that travel of my Ummah is fasting" 
i.e. because fasting deters all other desires or it is one of the great means to train the soul to aspire to the 
dominions of Allah, an excellent worship. 

172 See the Lexicon attached to this Translation for more elaboration. 

173 The word "O jfaKI t" is rooted in "Jaia" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) 
(although he was small he could keep up with the larger boys in sports)." {Emphasis is added). 

174 The word "tjjfl& lu u" = "^jljiilt IjjIsj" = "they seek forgiveness." In English there is no seemly way to say: 
"ljj*»j**i" per se. So I settled for saying: "they seek forgiveness." 

175 The word " fj^')^ " is proper noun, but it means intensely blading f re. See VH^LA 

176 See the Lexicon attached to this Translation for the various meanings of the prepositional 'letter" CP." 



'The word "ULjL ! 



l Arabic i 



an article of 

(2) plural 



for an 



l ive pronoun, 
multitudinous foe 
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116. Verily Allah, for Him (is) the Heavens' w and the 
Earth's*' proprietorship; [He] quickens and [He] 
deadens; 179 and not for you b of lesser than Allah 
(of a wa'leyen (guardian/ ally) and nor a na'sseeren 
(multitudinous-succorer) . 



117. Laqad (verily, already and affirmatively) relented Allah 
on the Prophet and the emigrants and the Anssa're 
(allies and hosts in Madeeniah) who 1 ettaba'oho (they" 1 
closely-followed him) in the usrat'e's~ v (difficulty / exigency)' s v 
hour" from after what kada (neared to/ verged/ almost) 
swerve hearts (of a team of them; afterwards [He] 
relented on them, verily He (is) by them Ra'oofon 1S0 
(iteratively Forbearer/ Clemeni)Raheemon (iterative mery Giver). 




y*v * < •*? >^ » >?, 



118. And on the three who 1 khollefo (had been left-behind) 
until edha {when/ if straitened" on them the land w by 
what [if] extended" (i.e. its vastness) and straitened w 
on them their selves* and they 2 presumed that no a 
refuge from Allah except to Him; afterwards [He] 
relented on them to repent they; 2 verily Allah, He 
(is) The Tawwabo (iterative Relent) Ar-Raheemo (The 
iterative mercy Giver). 



1 1 9. O you who 1 believed they 2 £#<2^o (letyou z reverentially 
guard not to displease) Allah and let-be you 2 with the 
(always -truth -enforcers) . 



120. Not [was] for the Al-Madeena'te's folks and who p 
(are) around them of the Aara'be (Bedouin-Arabs- 
/ nomads) to yatakhllafo (stay behind they 2 ) a'n (off Allah's 
Messenger, and nor wish 181 they 2 by (preferring) 
themselves*" a'n his self;* 182 tha'leka (afar-that-it/y (is) 
because verily they, not betides them a thirst and nor 



u 6 - 



179 The word "ili^y' in is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

180 The word <l| -fj!jj" of "4i)>l" which is more intensive than 'M^ajlP' as j^"="mercy," which is kindness 
imparting delight to its recipient; while "Ailjll" is in addition to "A^ajll" it involves protecting against any possibh 
undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a ^r«/e<r/««-mercy=clemency. And "*-*jjJ 
is multitudinous protective mercy Doer or multitudinously clement. See £™t. 

181 The word "wisher"— "tjclj" i s rooted in the word "4* J." However, the word "uiej" assumes different 
meanings, depending on how it is prefixed by various prepositional articles. For example: "^j" «£rf prefixed 
by any article=w>/?», like. However, "0* wished off, shunned, or ^J'=liket, or "<y! '-^■T— asked ana 
beseeched, or '-^■J'—prefered. 

182 See the lexicon attached to this Translation regarding the various meanings of the preposition "O 6 ." 



rt"^!^ fV^SST fV^5?r f^^r pVS!?^ f^5f? f'^5?ii5!^i fV^^^ f'^5J^ fVS??^ fVI'^ K T«^^^ rtTS!^ £>e* 
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a toil, and nor a dearth" (leading to flat bellies) in Allah's 
path and nor they 2 tread a treacling, exasperating the 
unbelievers and nor they 2 attain 183 of a foe 184 
attainment" except (had been) written for them by it x a 
righteous-work; verily Allah wastes not a remuneration 
(of) the benefactors. 

121. And not they 2 expend an expense* a small* and nor Sfj i <u*> 
a big w and nor cross they 2 a valley except (had been) ^l^^j^jX^^j^ 
written for them, to requite them Allah: ahsa'na 185 
(perfecter and beautifuler) what they 2 were working. 

122. And not [was] the believers to march they 2 
altogether; so lawla (why have not) marched from 
each division of them a tta'efa'ton w (group/ faction- 
I partyf to yatafaqqho (they 2 gain feqh, i.e. intensive and 
extensive knowledge) in the religion, and to warn they 2 
their people edha (when/ if) they 2 returned to them, 
la' alia (craving currently unavailable deed that, perhaps) 
they yahtharona (they 2 take caution) . 



1^1 o^Ju|y^= L« ^f^\ 



0 ^ja^^U) 



oil u 



123. O, you who r believed they 2 let-mutually fight you 2 <</jt fjj^s 
whom 1 they 2 abut you b of the unbelievers and let . > <> « ^ v > / . 
find they 2 in you a harshness,* and let know you 2 ' , 

that Allah (is) with the muttaqeena (reverential guarders £ J -^ PJ - 
against Allah 's displeasure) . <@> ><^uib*l 

124. And if indeed (ZW descended" a Suraton" 186 (a 
division of theQur'anf x so of them who p [he] says: which 

you b augmented* him this*' a belief; so as-to 
whom 1 believed they 2 so augmented" them belief 
while theyyestasherona 187 (thef affirm pleasant tidings) . 



djl>i '<+r^y °\jS\<- fiti 



183 That is to get the better of, beat. 

184 The word "J-*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" . 
see d)'-**^ and <| J ^I. 

185 There is no English word for i>^l —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

186 See the lexicon attached to this Translation for this propernnme of a "division ofTheQur'anl' 

187 The word = (a) he affirms pleasant tidings, or (b) Rejoice or .rAw, by verbal, facial or bodily 
expressions gladness of pleasant tidings. 
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125. And as-to whom 1 ' (are) in their hearts (is) an 
illness, 188 so augmentecTthem a rejsart (filth/ anathemdf 
to their rejsa (—rejsan), and they 2 died while they 
(were) unbelievers. 



126. Do not see they 2 that they (are being) tried every 
aam 189 (=year by special anniversaryy ' once" or twice;" after 
-wards they 2 repent not and not they yadhdhakkarona 
(repetitively-reminisce) . 




127. And if indeed (had been) descended* a Suratorf (a 
division of the Qur'anY looked some (of) them to 



some (and said they): is seeing you c of an ahaden (a 
lone/ 'any-one); afterwards they 2 dispersed; dispersed 
Allah their hearts, because that they (are) a people 
(who) understand not. 



128. Laqad (verily, already and affirmatively) came (to) you b 
a Messenger of your" selves," a^ee^on (hard-and- 
grieving) on him what anetom 191 (tribulated you"), a 
hankerer [he] on you, b by the believers [he] (is) 
Ra'oofon 192 (iterative ly Forbearer/ Clement) raheemon 
(iterative mercy giver) . 



Crt l^J (*- 




129. Then they 2 diverted, so let-say \you\. Allah 

(if) my sufficiency, no an elaha (a deity) except Him, 
on Him I trusted, and He, (is) Lord (of) The 
Arshi* 193 (Throne of KingshipfThe Great. x 



^J^&t ^_$f^- i}3 _y o£ 



188 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 

189 See the "Lexicon attached to this Translation regarding "aam— anniversary year." 

190 See the Lexicon attached to this Translation regarding 

191 That is they love that which befalls you fyour" community of any hardship which is most difficult foryou" to handle i.e 
your 11 tribulation 

192 The word " l -f4Jj" of "AiijSl" which is more intensive than as " <(j » A j^"="mercy," which is kindness 
imparting delight to its recipient; while "iiljll" is in addition to it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "4fiijJt" is a ^ro/ef/i«-mercy=clemency; and "*-*jjJ' 
is multitudinous protective mercy Doer or multitudinously clement. See JT™t. 

193 See the Lexicon attached to this Translation for more elaboration on this wondrous word. + 



S\ ' ■~, t i*~ T"7 » ' T-T '? T-.T ' *^^V.' T"..T ' ' T"7 » « T.-T V' T-7 • ' T/-T ' ' T-~ » « T"T * * T" ? J^; 
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109 

Avah 



Surato Younisa 
(Jonah) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. A.lef Lam Ra'a. 1 Telka w (she-that-afar-if / those*) (are) q, ^j^j t _££jf ^ 
^)/^'/ w (Qur'anic statements) (of) The Book x The 

Hakeeme 2 (infinite hekmah Possessor). 

2. sicana 3 (was there what should not be) for the mankind a 

wonderment that We revealed 4 to a man of them: 
that let-warn [you*] the mankind and bashsher' (Jet-tell 
yoii pleasant tidings) whom 1 believed they 2 that for 
them (is) a truth's-footing enda (by munificence of I by 
Rule of) their Lord; said the unbelievers: verily this 
(is) surely a magician manifester. 

3. Verily your 11 Lord (is) Allah; Who [He] created the 
Heavens* and the Earth" in six days; afterwards 
istawa 1 (He had set Himself on The Arshi (Throne of 
Kingship) f disposes [He] the matter; not of an 
intercessor except from after His leave; tha'lekum 
(collective-afar-Hef Allah, your" Lord; so let-worship 
Him you; 2 do then not you 2 reminisce. 



^£>\ 'ofjif===S\ Jli -Uc 
C>ylli\ $L (.sift %S "h\ 



4. To Him (£f) your" return together; Allah's promise 
(is) (absolute)-nghi' verily He commences the 
creation;* afterwards [He] repeats it* to requite 
[He] whom 1 believed they 2 and they 2 worked the 
righteous -works w by the qesstte (rendering absolute- 



1 See the details in the Lexicon attached to this Translation. 

2 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc J "^S^," 

3 The word "0^'" = "Acana" is made up of two components, the <-iIt="l" for interrogative negative, i.e. implying 
negation = "(jj lSHui Vt f lfr&Lui Vt" and "cana" as past tense" " = "was." I cannot find a ^oorf English equivalent 
for the expression "0^" perse, so I chose to transliterate and parenthetically explain. 

4 The word "<^ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "ct^jti" is fire, or king. See O^*^'. 

5 See the Lexicon attached _to this Translation fotyoubashshara ="j^a." 

6 The expression "(j^ j»jS"= translated as "truth's-footing" is an Arabic tongue expression meaning: precedence of 
munificence and a status of high rank/ a firm-foothold in that regard. See cj^J^I and o**^' -1 OL^I*^*- 4 . 

7 The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "how" did He "istawa' is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

8 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 
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justice post removal of injustice); and who 1 unbelieved 
they 2 for them (is) a drink of a hameemen 9 {maximally 
heated/ cooled water) and a painful torment by what 
they 2 were unbelieving. 



He Who made the sun* a lighting x and the moon" 
an illumination^ and [He] fated it* phases, to know 
you 2 the years'* number and the reckoning; not 
created Allah tha'leka (afar-that-it/ ' thatf except by 
the right; x [He] expounds the Ay ] a'te w (miracles/ signs- 
/ proofs) for a knowing people. 



Verily in alternation (o/) the night and the naha're 
(between sunrise and sunset) and what created Allah in 
the Heavens* and the Earth* (are) surely Aya'ten" 
(miracles/ signs/ proofs) for a people jattaqoona (they 
reverentially guard not to displease Allah). 



o 



Verily who 1 not yar/'ona 10 (fear/ know they 2 ) lega'ana 
(meeting with Us) and delighted they 2 [by] the life* 
(of) the world* and tranquilized they 2 by it* and 
who 1 they a'n (regarding) Our Aya'te^ (Qura'nic 
statements) (are) neglectors they. 2 



8. Those their abode/lodging* (is) the Fire,* by what 
they 2 were earning. 



9. Verily who 1 believed they 2 and they 2 worked the 
righteous-works* yahdey (divinely-guides) them their 
Lord by their belief, runs w from under them the 
rivers in gardens* / paradises* (of the naeeme (permanent 
mental and physical delights in the highest chambers of 
Paradise), 



10. Their invocation in it w (is): subhana 11 (hallowedly and 
marvelously we deem You g transcending all defects and we 



9 The word "hameem has 720 English equivalent _/>er .re. So, we transliterate and parenthetically explain. 
The word u hameem" =u ?±*^" has at least _/»#r different meanings, one of which is a paradoxical meaning of 
maximally heated or cooled water or could be just warm water. In this paradoxical sense most of the time it is the 
maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a third 
meaning is: possessor of mutual affection towards another, and fourth meaning: a summer rain. See 

10 The word "OJ^H" from "^j" meaning: feared/ know. But such meaning for "W- j" is always, according to 
the linguist and scholar Al-Farra, associated with the denial, like: "litiii U j\ ^>," see d)'- 4 *^. 

11 The word " ' subhanakd'— "dJL»j*ji" has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "0'^"" or "4JUj*ji") occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and all 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "liLUjui" concept by saying: hallowedly and marvelously deemed 
transcendin^l^ejects He, and all solemnly stand in awe and utmost consecration of Allah. 
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solemnly stand in awe and utmost consecration of) You g 
Allahomma 12 (0, Allah); and their greeting™ in it w 
(is): peace; and last (of) their invocation™ (is): verily, 
the praise (is) for Allah, the worlds' Lord. 



11. And la'w (if) hastens Allah for the mankind the 
evil, their iste'ajala (affirmable-hastening) by the khayre 
(mercy I goodness I possession/ provision/ power/ rain), 
surely (// would have been) finished to them their 



14 



(term-limit); then [We] leave whom 1 not 
yarjona 1 (fear/ know they 2 ) lega'ana (meeting with Us) in 
their excessiveness addling. 



12. And if touched/betided the mankind the dhurro 
(persistent distress) [he] invoked Us on 16 his side or 
(manneristicallyf sitting or standing; then lamma 
(when/ whence) We doffed a'n (off) him his harm [he] 
passed-by, as if not [he] invoked Us to a harm 
(which had) touched him; like tha'leka (afar-that-it/ 
thaif (had been) adorned for the exceeders what 
they 2 were working. 



lilcj ^ai\ jji-iVI JL* lib 

(jjj, ,aJ1J> j-*> c}\, LxtJo 



13. And (verily, already and affirmatively) We perished 
the generations of before you b lamma (when/ whence) 
dhalamo l% (they 2 wronged) and came™ (to) them their 
messengers x by the evidences™ and not they 2 were 
to believe; like tha'leka (afar-that-it/ thaif \We] 
requite the people the criminals. 



14. Afterwards We made you b khala'ef 9 (it 
vicegerents/ successors) in the Earth™ from after them 
to \We] look how you 2 work. 



r 



15. And if (being/ to be) recited on them Our evident* 
Aya'te w (Qur'anic statements) said who 1 they 2 not 
yarjona 2{) (they 2 fear/ know) lega'ana (meeting with Us): 

(let-produce / come [you 1 ]) by a Qur'an x other than ^~S> Jl III* oUj^i c^l 



E 



12 The expression "^^111"= "^ ^" means a call of invoking/ supplicating/ beseeching Allah. 

13 The particle "jl" since it is a future-connected verb, probable to occur and not sure it's a present occurrence 
such a "jJ" amounts to "if or "when.' See oi\ "r 1 ^' tr* - - 

14 The word "lS^I " means term-limit, see c)l-uiul. 

15 See footnote 10 above, regarding the word "OJ^H" from meaning: feared. 

16 The "J" in the word "AjiaJ" has twenty two different meanings among them in place of "on." It could also 
mean: to be on his side, i.e. for him-self/ to his support. See '.'J.'^ <>*-«. 

17 Manneristically is needed to adjust fori, lack of adverbs (J^) or absolute objective nouns (Jpa* Jj***), as required by the 
Arabic text for "standing" and "sitting" as presently there is «o such thing as "standingly" or "sitting/)/" in English. 

18 See the Lexicon attached to this Translation for "j>JUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 
The word "Lii5Li" = plural for "Aiili" which is a masculine and the 4- in "AjUli" is for intensification as in 

See cr"^*^ cj^* - *^ $ jj' '^..'.'^ jj 1 "fri :J^« ( jj> uliSlj luS 
20 Linguistically the word carries dW/ meanings: (1) feared and (2) Both meanings could apply. Also 

tiie^ord^^^^^rom^^^^Mearring^flr«(/. 



Wi-N j « tffi ft «2W$> ft «J5?S> ft l'W^ ft tWa ft tHa ft «J??Si ft ^5?^™5J^ ft t^5?j ft (SWSj ft ^Ma ft tWa ft j ft cHi ft ffli ft ^ . 
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this x or let-substitute it x {you*]; let-say [you s ]: not (it 
be) for me that [i] substitute it x of my own self; w en 
{not) attabe'o ([I] closes-follow) except what (is being) 
revealed to me; verily I, [I] fear/know if I disobeyed 
my Lord, a torment (of) a great day. 




0 ^--^ ^>_y v^l-ic 



16. Let- say [yofl 5 ]: if willed Allah, not I recited it x on 

you 2 and nor adra 21 (caused profound understand of you b 
by itf so qad (already and affirmatively) I waited in 
you b22 omoran (lifetime I vital-age I epochal age) of before 
it x do then not you 2 cerebrate. 



at 



17. So who a (is) wronger 23 than who p iftra ([he] crafted a 
lie for fraudulent end) on Allah a lie or [he] denied by 
His Aya'te w (Qur'anic statements); verily it x (the truth 
prospers not the criminals. 



18. And they 2 worship of lesser than/without Allah 
what not harms them nor benefits them; and say 
they: 2 those (are) our intercessors enda (by munificence 
of I by Rule of Allah; let-say \yoif\: do tona'bbe'ona 
([you*] inform by piece-ofsignificant-and-availing-news) 
Allah by what not [He] knows in the Heavens* and 
nor in the Earth; w subhana 24 (Allah is hallowedly and 
marvelously deemed transcending all defects, and solemnly all 
stand in awe and utmost consecration of Him and ta'aala 
(ever elevated [He]) a'n (regarding) what they 2 partner 
(deities with Him) . 




0 ^ 



19. And not [was] the mankind except an Ummataff (a 
community/ a nation)^ one; w25 then they 2 differed; and 
lawla (had it not been for) a word w (which had) preceded" 
from your 1 Lord, surely (would have been) finished 26 
among them in what (if) in it x they 2 differ. 



21 The word "j»Slj J '" is from "AjIjJ" which is far more reaching than the simple " 'knowledge" as "ijljJll" extends 
to having *fe^> understanding of the subject matter. 

22 The word "j»£ja"= "in you 1 " or "amongj/»# f ." However, "amongj/«» f "= more of 

23 See the Lexicon attached to this Translation for "jJUa"="j»Uall Jel£"= "injustice-doer" and "fUal"= "wronger." 

24 The word "subhanaho"— has «o English equivalent. The word is made up of two parts: "subhand 
and the pronoun "ho"— "Him." Wherever the word "subhana" or its associates/ inflections (such as "£jlaaui" or 
"diUaui") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render ' 
"li^" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
in awe and utmost consecration of Him). 

25 The "one"" is a qualifier lot Ummah, which is a feminine in Arabic. So "one w " 
16 That is He would have hastened their due recompense for them immediately. 
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20. And they z say: lawla (why have not been) descended 
on him an Aya'ton* {sign/ proof) from his Lord; then 
let-say \you\. verily only the invisible (is) for Allah, 
so let-wait you 2 verily I am with you b of the 
muntadhereena (they who wait). 




^ib jy>\ Vj) <^j>jyi>j 



21. And if We (caused) the mankind taste a mercy w 
from after an adversity* (that had) touched*- 
/betided w them, suddenly for them (is) a 
machination in Our Aya'te w (messages/ signs /proofs); 
let-say \you s ]: Allah (is) faster machination; verily 
Our messengers, they 2 write what machinate you. 2 



^J<^3jj5w 'C* ojJ& til j 



22. He Who treads you 2 in the [desert] 27 (land) and 
the sea until if you 2 were in the folke xv (ship/ ships) v 
and [if^] ran*' by them by a good* wind w (breeze) 
and they 2 reveled/rejoiced by it w came" (to) if* a 
tempesting-wind w and came x (to) them the surge x 
from every place and they 2 presumed that (had 
been) besieged/ encircled by them, they 2 invoked 
Allah purely/ faithfully/ faithfuls for Him the 
religion: indeed en (if) \You\ deliver us from this w28 
surely we assuredly 29 be of the thankers. 



_JL|J -la~>r^ jff\ '[^>J JS" 



23. Then lamma (when / whence) [He] delivered them, 
edha (suddenly/ whereas) they (are) yabghoona (selfishly 
envying/ transgressing they 2 ) in the land w by other than 
the right; O, you the mankind: verily only your 11 
baghya (selfish envy/ transgression) (is) on your" selves,* 
a mata'ao 0 [resource for a transitory worldly delight) (of) 
the life* (of) the world;* afterwards to Us (is) your 11 
return then nuna'bbeo ([We] inform by piece-ofsignificant- 
and-availing-news) you 2 by what you 2 were working. 



^Gl 



24. Verily only a parable/ example the life* the 
world* 7 (/j) like a water x We descended it x from the 
sky* then mixed by it x the Earth's" sprouts*' of 
what the mankind eat and the an'aamo^ (cattle- 
/ sheep / goats / camelsf 1 until when took" the Earth* 



oCL^j Jaij^-U <jLjUi <£\y>\ 



27 The word "j^l" — "o^jVl <>» ^1 ijliaJP' literally means "desert" i.e. furthest from any body of water. Also, 
"jilt" 'figuratively speaking could stand for "land." See 0*^'. 

28 That is their predicaments, high winds and high surges as well as rather rough sea. 
!9 The "J" in "6l£j2" is a juratory "J"= J" amountingxo— "JjSIjJP' i.e. affirmation, expressed here by V 
30 The word "£ll«"=" /nata'a" is rooted in the word "5"," = "matta'a" with many meanings, among them 

resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 
n The word "the an'am m ="fl*W or "neam" means those animals that have cloven hoof (fool) and an udder, 
such as camel^ow^heejy^oat^x^^^^^M^^jjj? 3 '-i^ c5 J L^'^^attle^hee^^oats^ and camels. 
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m 













its* ^okhrofa (ornateness/ floridness) and (iW //j^ 
adorned*, and presumed its w folks that they (are) 
Qadiroona 32 (they-who are capable of: giving/ doing- 
I enforcing/ influencing) over it* ate? (befell over/ came 
to)^ it* Our command" nighdy or naha'ran (between 
sunrise and sunset), then We made if* a harvest as if 
not [it] flourished*' by yesterday; like tha'leka (afar- 
that-it/ thatf [We] expound the Ay a V v (messages- 
/ signs/ proofs) for a people rethinking. 

25. And Allah invites to [home w (of the peace] (i.e. 
Paradise*) 33 and [He] divinely-guides whom. p [He] 
wills to a Sseratten (road/ way) straight. 

26. For whom 1 " ahasano (thef rendered, rendered meritorious - 
deeds/ says) (is) the Paradise" and an extra; 34 and 
neither over-burdens their faces gataron (smoky- 
dust), nor ignominy;*' those (are) the Paradise's* 
companions; they (are) in it* immortals. 

27. And who 1 earned they 2 the sayye'aa'te (demeritorious- 
deeds)* a requital a sayye'aa'ten (demeritorious-deed)* 
(is) by its* like; and tarhago (over-burdens) them 
ignominy;*' not for them from Allah of a 
safeguard, as if only (had been) overlaid* their faces 
darkly 35 pieces of [the] night; those, (are) The 
Fire's* companions, they (are) in if* immortals. 

28. And day We throng them together; afterwards 
[We] say for whom 1 ' they 2 partnered (besides Allah): 
(stay-put in) your" place/ 6 you f and your 11 partners 
(besides Allah); so ^ayyalna 31 (We iterative/)! sundered) 
among them, and said their partners: not you c were 
eyyana 38 (indeed particularising us) worshiping you. 2 




ajll jvj4 u SJj p 3 aftyj *-4-*-~H 



4 A' 



Jls J (*r^ >JVJ 



29. So sufficed by Allah, Shaheedan (Witnesser/ 'Testifier) 
between us, and [between] you 2 en (surely) we were 
a'n (regarding) your 11 worship surely (were) neglectors. 



i2 The word "0JJ J "" is masculine, plural, subjective noun, i.e. they-who are capable of: giving doing enforcing or influencing. 
n The word "Paradise" is exactly called 'War es-Salam" — "fSLJl jU." It is also called " ' al-Husna"= " yU i nW " 
Both words "fl^r es-Salam" = "f5L*ll jb an d " ^ini^l t" ar e metonymical expression of the same, Paradise. 

34 The extra to Paradise is the actual seeing of Allah, according to a true Hadeeth by Muslim and others. 

35 The word "Ullia" is an adverbial construct, see Cjr^ 6 ■ i J"" > 'r 1 '^!, hence: darkly, as to intensify it. 

36 That is you remain. 

37 The word "ULj" means "J**ll SjjSj IjSja," see 0*^'. Hence it is as translated above: " ' iteratively sundered.' 



The word "^h!," ="^y^±» A^J 2 »lJi/^^^^article^f^*^^^r^m 



ijectiv^x 



ective pronoun. 



<*>n--j ft iJWSl ft tMb ft <f??S> ft <fWSi ft <S5?S» ft iJWSj ft tWj ft cVi^mm 5?5s ft «S5?S> ft (JWSj ft <JWS> ft fflj ft l'M'j ft ^5?S> ft (JWSs ft 
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30. Far-there, 39 essays every self" what antedated" and 
ruddo 40 (had been forthwith-returned thef) to Allah, their 
Lord The Right; and strayed a'n (off) them what 
they 2 weteyaftarona (thef craft a lie for fraudulent end). 



E * "\ a.'K T< *^ 0 S , / } 

"df& j*4^y $ ill ijSjj 
© ^jj_A« ! j> ^ <3-^y 




31. Let- say [y«w s ]: Who a jwr^0g0 (provides) you 2 from the 
Heavens w and the Earth ; or Who a possesses the 
hearing and the abssa'ra (insights/ discernments) 
possessors; and Who a youkhrejo ([He] emerges I produces) 
the hayya (quick/ alive) from the mayye'te (eventually 
dying/ dead) and youkhrejo the mayy 'te from the hayya; 
and Who a disposes the matter; so they 2 will say: 
Allah; then let-say [you]: do then not tattaqoona 
(you 1 reverentially guard not to displease Allah) . 



OJj ^J^-J CJt 

4111 O^Jyl;— ^ jJJj <>»_> (^e)' 

x 



32. So tha'lekum (collective-afar-He) x (is) Allah, your" Lord The 
Right; so what (is) after the right except the misguidance; 
so wherefrom 41 you 2 (are being) distracted. 



J liLi ^Ll 'iit ^vjlis 



33. Like tha'leka (afar-that-it/ thatf righted w your" £ ^ £g f^fg 
Lord's word w on whom 1 fasago 4 (they 1 rebelled vis-a-vis 
Allah's command) verily they believe not. 



34. Let-say \you\. is of your" partners (besides Allah) who 11 
[he] (can) commence the creation" afterwards repeats 
it x [he]; let-say ]you]\ Allah commences the creation 
after- wards [He] repeats it; x so wherefrom to'afa- 
kona 43 (you 1 to be off-right dissuaded '/you' 'speciously concoct). 



f-* ✓ , - ^ > » ft * 



35. Let-say is of your" partners who v yahdey ([he] 

divinely-guides) to the right; let-say [you]: Allah 
yahdey to the right; is then who p yahdey to the right, 
tighter 44 that (be closely-followed [he]) or who p not 
yahdey except [he] (is) divinely-guided; 45 so what (is) 
for you b how you 2 rule. 



36. And not yattabe'o (closely-follows) most (of) them, 
except a presumption; verily the presumption not 
enriches / suffices of the right a thing; verily Allah 
(is) Omniscient by what they 2 do. 



In Arabic the demonstrative noun: "U>" "tSUA" anc J "lillU*" are usec j respectively for "here" («&»), "there" (middle j 
and "far-there (for the furthest)?' For the "Jj«j"= "far," i.e. neither the immediate and nor the middle but the 
yar. In English there are only two aspects of demonstrative nouns: here and there. 

The word "lj J j" is rooted in "Jj" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when (had) been greeted you c by a greeting w then let-you 2 greet by better than it vv or 
let-you 2 forthwith-return it vv " 6(S4: 86). 

41 The word "J"' is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

42 See the lexicon attached to this Translation for an elaboration on this important word, faseoonn ="0j*"^'." 

43 The word "OJ^V means you are dissuaded to divert to an improper path away from the right, you get persuaded by 
specious concoction. 

44 The word "righter", is a comparative adjective of "right," see Merriam Webster's Dictionary. And = "tighter" 
as an adjective comparative. 

K The jj hrase "<j ^fe means he does not guide others nor is he can be guided 



<*>Nj ft «JWSi ft <2WS> ft «J5?S> ft ^W!j ft <JWSi ft i3!?S> ft tWj ft ft <S?!s» ft dWSi ft <JWS> ft rfWS. ft tWi ft ^5?S> ft ^5?5> ft 
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37. And not [was] this Qut'a.rfyouftara (to be crafted as 
a lie for fraudulent end) of lesser than Allah, [and,] 
but tassdeeqa 46 (it being credible, its sayer is credible, and 
it's an approval) (of that) which x (is) between its x both 
hands* (before if); and expounding the book x no 
suspicion in it x from the worlds'" Lord. 



38. Or say they: 2 iftraho ([he] crafted if as a lie for fraudulent 
end); let- say \you\. then ato (letproduce I bring forth) 
you 2 by a SuratetF (division of The Qur'anf like it x and 
let-summon you 2 whom p you c could [of] without 
/lesser than Allah, en (if) you c were 
(always truth enforcers). 



ssa 



a 



39. Rather they 2 denied by what not they 2 encompassed 
by its x knowledge; and lamma (not jet) 41 ja'te (happen- 
I materialise to) them its x ta'awee'le (ultimate: construing- 
I explanation); as tha'leka (that-afar-it/ that) they 2 denied 
who r (are) of before them; so let-look ]you\ how 
[was] the dha'lemeena's 4 ^ (injustice-doers) consequence* 



40. And of them who x [he] believes by it x and of them 

who x [he] believes not by it; x and your' Lord (is) cyxJ^i JLJ^I Mjj X 
kno winger by the corrupters. *® 



41. And en (if) denied you g they 2 then let-say \yoti\. for 
me (is) my work; and for you b (is) your 11 work; you f 
(are) disclaimants/ absolvers 49 (of myself of what [i] 
work and I am a disclaimant/absolver 50 of what 
you 2 work. 



42. And of them who 1 ' ' jasta'meoona (affirmably-listen thef) 
to you; g do then you s (enable to) hear the sommo (deaf 
people) 51 while albeit they 2 were not reasoning. 



43. And of them who p [he] looks to you g do then you s 
tahdey (divinely -guide) the omya {blind people) 52 while 
albeit they 2 were not sighting/ perceiving. 




44. Verily Allah not wrongs 53 the mankind a thing. 
[And] but the mankind their selves* they 2 wrong. 



The word "(jj^ajJl" means: approval of, or associating the Jwy in reference or its sayerto the /w/A or being truthful. 
The particle has many functions, such as: it enters on the present tense and makes it past tense, and negates it. 

48 The = "the injustice-doers," as "^lall" = "injustice." 

49 That is you have absolved (freed) your selves from what I do. 

50 That is to say: and I have absolved myself of what you do. 

51 The word "j>^" is a plural noun while its closest English corresponding equivalent is an adjective so no plural for it 
except to associate it with a plural noun, people. Hence, the above translation. 

52 Ibid, only regarding the word "blind-people." 

53 The word "wrongs^^a^rrrvri^^o^me^rrings^mOT^A£^^»/fe^^r^feg£^^as in this Ayah. 



SVV^CTS" (V£!?sT <V2^sT (V^K* (VtOTsT (Y^CTsT efi&S^ is7;Wi (VS!?^' rYTOTsT (YTsCTsT (VT;??^ «' Ts>*S 
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45. And day [He] throngs them, as if not waited 
(sojourned) they 2 except an hour w of the naha're 
(between sunrise and sunset) mutually acquainting 
among them (selves); qad (already and affirmatively) 
lost who r they 2 denied by Allah's kga'a (meeting with) 
and they 2 were not muhtadeena^ (he-they who are 
divinely-guided). 



0 



i2 



46. And either [It^] assuredly show you g some (o/" 
/^/) which x [We] promise them or natawaffyy, 
([We] assuredly fully receive you^ while before dying) so to 
Us (is) their return; afterwards Allah (is) Witnesser- 
/Testifier on what they 2 do. 



j\ ^>J*> l^jjl JaM iiLl } Uij 

% 'f ^>-f. 



47. And for each Ummaten" v (people/ community)^' (is) a 
messenger, so if came their messenger, (then had 
been) judged among them by the qestte (rendering 
absolute-justice post removal of injustice), while they not 
yodh 'lamoona s (to be wronged they 2 ) . 



48. And they 2 say: when (is) this, the promise, en (if 
you c were ssadeqeena (always-truth-enf oners). 



49. Let-say [you"]: neither [i] possess, for myself harm 
nor a benefit, except whatever 56 Allah willed; for 
every ummaten*' (people/ communityf (is) ajalon 51 (term- 
limit); if their ajald' (term-limitf came x then neither 
yasta'akherona 58 (they 2 slacken/ tarry) hour w and nor 
yastaq'demona (they 2 ajfirmably advance). 



(»)/ uytutL-J 



50. Let-say [you*]: do you c see en (if) ata (befell/ came to) 
you b His torment x bayatan (nightly -suddenly) or 
naha'ran* (between sunrise and sunset) what tha (near-he- 
this) yasta'ajelo (ajfirmably hasten) of it x the criminals. 



51. Do afterwards if when" befelh (His tormenf) you c 
believed by it; x do (you) now; while qad (already and 
affirmatively) you were by it x tasta'ajelona (affirmably 



52. Afterwards said to whom 1 ' dhalamo s<) (they^ 

wronged): let-taste you 2 the immortal torment; are you 2 
(to be) requited except by what you c were earning. 



Ijsji 5yiJ p 



54 See the Lexicon attached to this Translation for "muhtadei' and its plural "muhtadoon" I "muhtadeenr 

55 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

56 The particle is ji jVJiP' = conditional noun/particle; or "!-»" = "J>^>» = connective noun 
meaning that which. See c^ 1 -^ J>*»-»J 'O'j^ 1 4 ,l J e ! and - 1 jill. 

,7 The word "ij^^l" means term-limit, see 0' -J ^'. 

58 See the Lexicon attached to this Translation for the effect of the letter l>" when added to a word. 
39 See^£^^^w^atoche^^^fhi^^H^^w^or^^^''=''(^^l t^£^^^njustic^oe)^na^^jj^= "wronged.' 



PsZXm ■ ■ m m m m . . m ■ ■ m ■ ■ m ■ ■ m . . m , ■ ■ m '.: 
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53. And yastanbeona (they" seek the naba'a, 60 piece-of- 
significant-and-availing-news from) you: g is it x right; x 
let-say \you s ]: aye, by my Lord, verily it x (is) surely 
right; x and not you 2 (are) enfeeblers. 



Uj (jxJ ,^>l (Jjij 



54. And had that for each selP (which had) wronged* 61 
what (is) in the Earth w surely (it would have) 
ransomed* by it; x and they 2 concealed the sorrow 
lamma (when/ whence) they 2 saw the torment; and 
(had been) judged among them by the qestte 
(rendering absolute-justice post removal of injustice) while 
they not yodh 'lamoonct 2 (to be wronged they 2 ). 




55. Ha. Verily for Allah what (are) in the Heavens w 
and the Earth; w ha; verily Allah's promise (is) 
right x [and,] but most (of) them know not. 



J°^\j o£3t 4 C «i ol ^ 



56. He quickens and [He] deadens; 63 and to Him (are 
to be) returned you. 2 



57. O, you the mankind: (already and affir 

came 5 ' (/o) you b an exhortation* 64 from your" Lord 
and a cure x for what (is) in the chests x and a hudan 
(divine-guidancef and a mercy* for the believers. 



58. Let-say \you\. by Allah's munificence x and by His 
mercy* so by tha'leka (afar-that-it I thal), K so let 
revel/rejoice they; 2 it x (is) khayron (choicer/ superior- 
than what they 2 gather. 



59. Let-say [y«w s ]: have you c seen what Allah 
descended for you b of a re^'qen 1 (provision/ victuals for 
sustenance)^ then you c made of it x haraman' (forbidden- 
I illegitimate)^ and halallan" (sanctioned/ legitimate) ; x let- 
say \you s ]: has Allah permitted for you or on Allah 
taftarona (you 2 craft a lie for fraudulent end). 



60. And what (is the) presumption (of) whom 1 yaftarona jft j£ ^fjj^ ^<>Ji Cj 
(they 2 craft a lie for fraudulent end) on Allah the 
untruth, The Qeyamatey's s: (Judgment's) Day; x verily 
Allah surely possesses munificence x on the 
mankind [and,] but most (of) them thank not. 



Sit xCjDi j&^t yf>_ C>j^=£\ 



60 See the Lexicon attached to this Translation for "naba'a." 

61 See footnote 48 above regarding "jJUa." 

62 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah, 

63 The word "iSiUy' in is the transitive verb to deprive of life. See Merriam Webster's 
Unabridged Dictionary. 

54 The word "'*^> < ^^rootodjn^^^^^^^o^£^r^a^o«£^g^ '' could mean: exhortation or admonition. 



^Vnj ft «JWSl ft <2WS> ft <3WS» ft tVl-a ft ft tl!i ft tWj ft WSa ft tSZib ft (SWSj ft <JWS> ft tWa ft tWb ft ft ft 



SlO-Younisa 



10 




61. And not [y6w s ] be in a function x65 and not recite of 
it x ]you\ of a Qur'an x and not you 2 work of a work x 
except We were on you b witnesses edh {when I since) 
tofedho (group-rush) you 2 in it; x and not evades a'n 
(off) your' Lord of a methgala (weigh/ burden/ equipoise) 
(of) dharraten* (small ant/ mote/ atomy in the Earth* 
and nor in the Heavens w and neither smaller than 
tha'leka (afar-that-it / thatf and nor bigger except in 
a book x manifester. 



*A hi <j>l*y9 
< > *i <r?\" 

Vj Ji£j| 4 Sfj oj^VT ;»jS 



62. Ha. Verily Allah's aw'leyact 1 (guardians/ allies) (have) 
neither fear on them and nor they sadden. 



i> V ^1 itaj 



4 VI 

Vj ^l^c 



63. Who r believed they 2 and were jattaqoona (they lJ>U=>i 
reverentially guard not to displease Allah) . 



yil 



64. For them (is) the bushrd v (a pleasant-tiding)™ 68 in the Calf |££Jt ^ j^j 

life*' (o/) the world* and in the Hereafter;* no J^jj ^ 

substitution 51 for Allah's words;* tha'leka (afar-that- \$\ y> ^J^i>%\ c^X^=>\. 

it/ thatf (is) the win the great. 0 >--$r^ 



65. And let-not sadden you g their say; verily the 



prestige 69 (is) for Allah together; He (is) the 



Sameeo 70 (The Acute-Hearer/ The Enabler of others to J ^ r ^^ ^f^ ] j*> 
Answerer to prayer), The Omniscient. 



All 



66. Ha. Verily for Allah who p (are) in the Heavens* oyllrt J* h ^> 

and who p (are) in the Earth;* and en (not) yattabe'o <u$\ l^j qfj^i o^S 
(closely-follow) who 1 invoke they 2 of lesser than Allah ^ dL>^x^_ 

(of partoers; en yattabe'o they 2 except the presumption, %&\\ <^jy^> ^\f&==ff* 
and not they except conjecturing. O^^h^ Vj, oij 



67. He Who made for you the night x to setde you in jjf ^ jt 

it x and the naha'ri (between sunrise and sunset) 



"71 • • *.U 

mubsseran^ (discernment-enabler)f verily in tha'leka - 



65 The use of "function" here is for the purpose of avoiding the words "affair" for the potential inappropriate 
implications in some meanings it imparts. 

66 The word "O j ' ^J*" " comes from "AJalaVl" which means a crowd of people rushingfrom one place to another 
The word "fLjyi" could also mean, among them: protector, friend. 

68 j-[ ere again there is no single word in English for the noun "jj^i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "jj&i" unlike its verbal conjugates, throughout The 
Qur'an always use it for the "khayrey" (desirables, goodnesses, worthinesses). 

69 The word = "prestige" = lordliness in the sense of: possessing power and authority over others. 

70 See the Lexicon attached to this Translation for this multi-meaning word = "j*ui*J1." 

71 The word "U****" could be l^ "4 Jj*^« or J^. The translation above is IjSj 4j Jj*i«, but if it were to be 
^ho^e^^^a^£n^2«^^^^hould^e^^^^a««»|^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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(afar-that-it/ thatf (are) surely Ay a' ten* (miracles I signs- 
I proofs) for a hearing people. 



s4f igS u Si 



68. Said they: 2 ittakhatha 12 (took and presumed) Allah a 
son; Subhana^ (Allah is hallowedly and marvelously 
deemed transcending all defects, and solemnly all stand in 
awe and utmost consecration of) Him, He (is) The Rich; 
for Him what (are) in the Heavens w and what (are) 
in the Earth; w en (not) an authority" you b have by 
this; x do you 2 say on Allah what not you 2 know. 



GJJ at IrSjt ipi3 



69. Let-say Jj«w s ]: verily who 1 yaftarona (thef craft a lie for 
fraudulent end) on Allah the untruth not prosper they. 2 



70. A mata'aon 1A (resource for a transitory worldly delight) in 
the world;" afterwards to Us (is) their return; after- 
wards [We] (cause) them taste the torment the severe, bjj&Ci \j>Xk=a Hj juj^I 
by what they 2 were unbelieving. 0. 



71. And let-recite hw 5 ] on them Noohen's (Noah's) 
naba'a 1 (piece-of-significant-and-availing-news) edh (when- 
I as) [he] said to his people: O, my people, en (if 
[was] enlarged on you b my status and my 
reminding by Allah's Aya'te" (miracle I sign I proof 
then on Allah I (have) trusted; so let-gather you 2 
your" matter and your" partners (besides Allah); 
afterwards let-not be your 11 matter on you b 
obscure; 76 afterwards let-judge you 2 (your 11 sentence) 
to me and let-not reprieve [me] you. 2 



at at s^-^H <£j$£j 

JJi f?^£> '<£[p* C^~i 



72. Then en (if you c diverted, then I asked not you b 
of a remuneration; en (not) my remuneration except 
on Allah; and I (had been) commanded that [I] be 
of the Muslims. 



st oj-ttj at ^ ii j»-t d) 

0 



' 2 The word "jiSj" from "jUStft" which is "JU2il" for "jU&t," as stated in 40*^ iP-A; therefore,"^!" is alway. 

taking and making and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
' 3 The word "subhanaho"— "AJlajm" has no English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"= "Him." Wherever the word "subhana" or its associates/ inflections (such as "O^ 3 ^" or 
"djUouT) occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhana' 
"cjlaaui" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
in awe and utmost consecration of Him). 

74 The word "^^'—"mata'aon" is rooted in the word = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See lexicon attached to this Translation for more elaboration. 

75 See the Lexicon attached to this Translation for "naba'a." 

76 That is let^ourjslan^gainst me be open among you. 



>pe 
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73. Then denied him they; z then We najja (iteratively 
delivered) him and whom 1 (were) with him in the 
folke (Ark); while We made them khala'ef 7 (iterative 
successors); and We drowned whom 1 they 2 denied 
by Our Aya'ti" (miracles / signs / proofs); so let-look 
\yoif\ how [was] the munthareena's (who were warned) 
consequence." 



(J ,Axj> yj 



74. Afterwards We missioned 78 from after him 
messengers to their people; then they 2 came (to) 
them by the evidences;" then they 2 were not to 
believe by what they 2 denied by it x from before; 
like tha'leka (afar-that-it/ thatf [We] stamp 79 over 
the aggressors' hearts. 



75. Afterwards We missioned 80 from after them Mow 
(Moses) and Haroona (Aaron) to Pharaoh and his 
chiefs by Our Aya'te w (messages/ miracles/ signs, proofs); 
then istakbaro sl (they 2 affirmed theif 1 prideful haughtiness) 
and they 2 were a people criminals. 



76. Then lamma (when / whence) came 5 the right x (/o) 
them from endena (by munificence of/ by Rule of) Us 
said they: 2 verily this (is) surely a magic manifester. 



77. Said Mo.ra (Moses): do you 2 say for the right x lamma 
(when/ whence) [if] came (to) you b is a magic this; x 
and not prosper the magicians. 



78. Said they: 2 did you g come (to) us to turn us a'n (off) 
what we found on it x our fathers; and (to) be for 
you both the exaltedness 82 in the land; w and not 
we (are) for you both surely believers. 



79. And said Pharaoh: ee/o (let-produce/ come you 2 ) (to) 
me by every magician omniscient. 



80. Then lamma (when/ whence) came" the magicians x 
said for them Mosa (Moses): let- throw you 2 what 
you (are) throwing. 



he word "i-iOti" = plural for "i_»31a" which is a masculine plural; while "*liii"= plural of "AiJi", 

78 The word carries several meanings, among them: sent, missioned, resurrected, awaken, and arouse. 

79 The expression: "stamp over the hearts..." is an Arabic tongue expression meaning that if the hearts were 
to be stamped then such hearts would be sealed so that they understand »<?/and nor comes out of them any 
meritorious thing. 

80 See footnote 78 above regarding <-*J 

81 See the 'Lexicon attached to this Translation for the effect of the letter o» when added to a word. 



That is to s^^h^^eatness and majesty, and so the 



ijest^ 



'^uthorit^ 



accorded to kirw on earth. 



sTAfl&K" <Y7j5JsT (YT^sT (VTjCTsT rtTjWsT (VtOTsT (YT;£J ^^WiT (Y^WsT rtTOTir (VTj5fcir (VI&JS" rVTOTsT (YTsCTsT ('^5!^ ft'^/ffl 
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81. Then lamma (when/ whence) they 2 threw, said Mow 
(Moses) what came/ fetched you c by it x (is) the 
magic, x verily Allah shall nullify it; x verily Allah 
not mends [He] the corrupters' work. x 



82. And rights Allah the right by His words" and jsj *;Cu|o ^Jt ^ 
albeit disliked (/^/) the criminals. 




83. So not believed for Mow (Moses) except a 

yatori* 8 (progeny /people) of his people on a fear- 
/knowledge 84 of Pharaoh and his chiefs, to essay 
them [he]; and verily Pharaoh (is) surely high in the 
land* and verily he (is) surely of the exceeders. 



84. And said Mosa (Moses): O, my people en (if) 
believed were you c by Allah, then on Him let-trust 
you 2 en you c were Muslims. 



85. Then said they: 2 on Allah we trusted; (0), our 
Lord make us not an essay" for the people, the 

dha 'le-meena 85 (injustice-doers) . 



86. And najjeyna (let-iteratively deliver us [Y<w s ]) by Your 1 
mercy w from the people, the unbelievers. 



87. And We revealed 86 to Mow (Moses) and his 
brother that tabawwa'a (let-both deservedly ensconce) for 
people (of) you both by Misra (Egypt) houses, and 
let-make you 2 your" houses qeblatari" 81 (face-to- 
face / facing the Qeblaf and aqemo 8 (let-yoil up-to-fulfill 
the prescribed obligations of) the Prayer w you 2 and 
bashsher 89 (let-tell you' pleasant tidings to) the believers. 



f > 4- l< -V- <•»> 



88. And said Mow (Moses): (0), our Lord, verily You g 
aa'tayta (You^ accorded/ allotted) Pharaoh and his chiefs: 
adornment" and possessions in the life" (of) the 
world w our Lord to mislead they 2 a'n (off) Your' path; 
(0), our Lord: let-efface [You*] on their possessions 
and let-harden [You] on their hearts, so they 2 believe 
not until they 2 see the torment, the painful. 



• ft 'St' is y'xs " 

tj> I^L^j LjJ Gjlf 

^ ? > '/ s.< , ^ <f *> jr- 



The word could also mean "t3^," i.e. creatures, people, in addition to progeny. See O'-"^. 

The word "t-iji" carries meanings: (1) fear and (2) knowledge. Both meanings could apply. See d)'-*-"^ 

85 The "cJJ^Ua" = "the injustice-doer," as "^1121" = "injustice." 

86 See footnote 4 above regarding revealed. 

87 Facing each other or towards the Ka'abah, as Mwa (Moses) was praying towards it, as so stated in the 
tradition, through Ibn Abbas and others. Another say is that make it towards Jerusalem. See tj^J^l 
The word is rooted in "flat" =uphold/ sustain/maintain. 

19 See the Lexicon attached to this Translation for youbashshara ="j&&." 
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89. Said [He]: qad {already and affirmatively) {had 
answered* invocation*' 90 {of) [you both]; so [you 
both] let-straighten 91 and let-not tattabe'anne {you ^* v \~&J& 

both closely- follow) path {of) whom 1 ' not know they. 2 0 S^i^W 



90. And jawa^na (We put-passed) the sea by Israel's 
sons; then followed them Pharaoh and his soldiers 
baghyan {envy/ selfish: excessiveness / transgression) and 
aggressively until if overtook him the drowning, 
said [he]: I believed; verily that no an elaha {a deity) 
except {thai) which x believed* by Him Israel's sons, 
and I am of the Muslims. 



91. Do 92 (you) now; while qad {already and affirmative 
disobeyed you g before and you g were of the 
corrupters. 



92. So today nonajjey {[We] iteratively deliver) you g by 
your 1 body to be [you] for whom p [he] {is) behind 
you g an Aya'tan* {miracle/ sign /proof); and verily, 
many of the mankind a'n {regarding) Our Aya'te" 
{=plural of Aya'tan^) surely {are) neglectors. 



93. And laqad {verily, already and affirmatively) ba'wwana 
{We deservedly ensconced) Israel's sons, a truth's- 
mubawwa^ {deserving ensconcing) and ra^agna (We 
provided) them of the goodies;* 94 then not differed 
they 2 until came {to) them the knowledge; verily 
your 1 Lord judges among them The Qeyamatey's* 1 
l 's) Day x in what they 2 were in it* differing. 



94. So ($5 you g were in doubt of what We descended 
to you g then let-ask \you] who 1 they 2 read the book of 
before you; g laqad (verily, already and affirmatively) came 
(to) you g the rightifrom your 1 Lord, so let-not be [you] 
assuredly of the dubitantes. 



0 



90 Allah's response is for two, although Mosa (Moses) was making the invocation, but his brother Haroon 
(Ann) was saying: "Amen" after Mosa (Moses), Hence, who says "Amen" to an invocation is as if he/ she 
was doing it him/herself. 

11 Clearly the "i-i3t" in "1 «jalui t" and are the "J&liit the subjective noun of the respective verb in 

each, so "you" in both. See 'o'J^ 1 l hL) c '!. 

92 The is a reprimanding inquisitive article. By implication ("you ") is there, but in English it's not clear. 

93 The expression "a truth s-escouncing, a true abode, a true dwelling" all are Arabic tongue expressions meaning gooa 
place. That is because when the expectation of any thing always turns to be good then such a thing is associated 
with the truth. In this case, and Allah knows best, the post, abode, dwelling mean Egypt or ash-Sham (Syria, 
Palestine, Lebanon). 

14 ^n^worc^jj^jj^^grodks^^^gTOdks^^^^fejg^ 
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95. And let-not assuredly be \yotf] of whom 1 denied 
they 2 by Allah's Aya'te* (miracles/ signs/ proofs) so 
you g be of the losers. 



96. Verily who 1 righted" 95 on them your 1 Lord's word w 
not believe they. 2 



0 i i%; cuU, 



97. While 96 albeit came" (to) them every Aya'terf (miracle- 
/ sign/ proof) until they 2 see the torment the painful. 



ls 3 - ^* J-^ 3 f»-r *V is 



98. So /<2W<2 <&/ was w a village™ believed* 9 7 
then benefited if* its x belief 98 except Younisa's 
(Jonah's) people, lamma (when/ whence) they 2 believed 
We doffed a'n (off) them the ignominy- torment in 
the life" (of) the world" and matta'ana (We let relish 
the transitory worldly delight for) them to a while. 



VqjJCs c*i*l* oils ^j>is 

iix Hi 



99. And had willed your 1 Lord surely (would 

believed who p (<ayg) in the Earth" all together; do then 
you s coerce the mankind until they 2 be believers. 



(jfjVT 4 <>* o*^ 4>j ^ $j 



100. And not [was] for a self" to believe except by 
Allah's leave, and Allah makes the rejsct (fil 
on whom 1 not reason they. 2 



. .. a' I 

0> 



101. Let-say \yoti\\ let-look you 2 what (are) in the 
Heavens* and the Earth;* and not enriches- 
/ suffices 99 the Aya'te* (miracles / signs / proofs) and the 
notho're (iterative-warners) a'n (regarding) a people not 
believing they. 2 



102. So do they 2 wait except like days (of whom 1 ' 
ceded they 2 of before them; let-say \you\. then let- 
wait you 2 verily I am with you b of the muntadhereena 
(they who are waiting). 



J3. jL Sij <^ffb&>_ j^S 



103. Afterwards nonajjey ([We] iteratively deliver) Our messengers 
and whom 1 ' believed they; 2 like tha'kka (afar-that-it/ that)* 
(absolute)-n^nt W() on Us [We] deliver the believers. 



and "word' 



The word "<3*" = "righted"in means deserved, became necessary or fitting. The in " 

the fieminine "It 1 ," referring to the "word." 

This "J" is "AjIU. j ; " hence: "while." See J>*»-»J 'OL^ 1 ^O 6 !. 

The " t:i " in "dual" is "liuitfll -5" the feminine "ti," referring to the "village," following this 
is a fieminine gender in Arabic. Hence believed". 

The word "VjJ" is referred to in Arabic as "article of preclusion because of presence," i.e. some thing did 
not happen because of some thing else which was there. In other word, in this case, and Allah knows best, 
no "village" believed except that ofijonah's that did and so benefited from its belief. 

99 The word "<>*j" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 

100 The Arabic text says: not "<3^," i.e. the word "la^"= absolute objective noun, used for Si 
^^^g^^^g^g^^^^nd^yk^^mow^b^s^^^^^^g^^g^^^e^f 2 ^ J >« ^. « 1 jOUj|| SH'j^!. 
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104. Let-say [you"]: O, the mankind, en (if) you c were in 
doubt of my religion, then not [I] worship whom" 
you 2 worship of lesser than Allah, [and,] but [I\ 
worship Allah, Who yatawaffakum ([He] fully receives 
you h dead I 'while dying); and I (had been) commanded 
that [I\ be of the believers. 



105. And that a'qem (let-you] uphold/ sustain your 1 face 
(entity) for the religion haneefan m (soundly leaning \you\) 
and let-not be [you"] assuredly of the mushrekeena (he- 
they who partner deities with Allah/ he-poly theists). 



106. And let- not invoke [you"] of lesser than Allah 
what not benefits you g and nor harms you; g then 
en (if) you g did, then verily you g (are) then of the 
dha 'lemeena 102 (injustice-doers) . 



Ka Oj-i Cft fcp *J 



107. And en (if) touches/betides you s Allah by a 
harm x then no remover for it x except Him; and en 
[He] wants you g by a khayren (mery/ goodness/ possession- 
/ provision/ power/ rain) then no radda (forthwith- 
retumer/ forestaller) for His munificence; x betides [He] 
by it x whom p [He] wants of His eba'de (worshippers- 
I submitters / laves); and He (is) The Ghafooro (iterative 
Forgiver), Ar-Raheemo (iterative mery Giver). 



<-aZ>\ 

1 **'\\ 



108. Let-say [you]: O, you the mankind; qad (already and 
affirmatively) came (to) you b the right x from your 11 
Lord; so whoever ihtada (he became divinely-guided), 
verily only yahtadey (he is divinely-guided) for himself 
and whoever [he] strayed then verily only [he] strays 
on it; w and not I am on you b surely a custodian. 



Oli J-i> '5-^4 ^^tz 



109. And ettabe'a (let-closely follow [you"]) what (is 
revealed 103 to you g and issber (let-hold-on you" pat 
until Allah rules and He (is) khayro (choicer/ superior- 
/ worthier) (of) the rulers. 



101 The word " TijW " _ "5U4 ; " i n this Ayah is a predicate construct (for 0^), hence "incliner/ soundly leaning [be]. 
See ^j^mI i^jljSll tjljftl. The " inclining/ leaning' is religion or faith of Ibraheem's {Abraham's); as 
he inclined/ leaned away from his people's faith which was based on multiple idols' worships. 

102 The "<lfc«JUa" = "the injustice-doers," as "jJJaJl" = "injustice." 

103 The word "<^j!" in "<>*JJ" denotes at least six different meanings, all for communicating, gestured, wrote, messag 
inspired^phis^en^^n^asH^notlx 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Alifluzm Ra. 1 a Book x uhkemaf (had been sanctioned 
and not subsequently abrogated^ its x slya'te* (Qur'anic 
statements); afterwards (had- been) expounded" from 
ladon 3 (directly and possessively) Hakeemen" (infinite 
hekmah Possessor), Proficient. 

2. That let-not worship you 2 except Allah; verily I am 

for you b from Him natheeron (iterative warner) and a 
basheeron 6 (an iterative teller of pleasant tiding. 

3. And that istaghfero 1 (Jet-seek forgiveness you*) your n Lord; 
afterwards you 2 repent to Him, youmatteao ([He] let 
relish the transitory worldly delights for) you b mata'an^ 
(resource for a transitory worldly delight) hasanan (ultimate 
meritorious deed) to ajalen 9 (term-limil) musamma w (that 
which is designated and/ or named); and youa'tey ([He] 
accords I allots) every munificence possessor His 
munificence; and en (if) diverted you c11 so verily I fear- 
/ know 1 2 (to befall) on you b a torment (of) a big day. 

4. To Allah (is) your 11 return; and He (is) over all 
[thing] Omnipotent. 

5. Lo. Verily they, fold they 2 their chests to yastakhfo 13 

(affirmably conceal they 1 ) from him/Him; 1 ha, when 



c^L^i ^ >Allt\«. iS^S^f^ 

OS! 

i^ilj© ^clc i_sUJ t^ls iJSy 



1 See the Lexicon attached to this Translation for commentary on this. 

2 The word "£uS»l" is passively constructed word, meaning: they were sanctioned, i.e. they were not 
subsequently modified. 

3 The word is closer than "lift" as you can say: tflluajitj (_>jui JUJ1 j JU ^Aift," thus, "0-^" which 
closer spatially and more specific. So, "directly and possessively" seems to indicate such closeness. See 6'^'. 

4 See the Lexicon attached to this Translation for an exposition on the words " fciSa.l t" and 

5 See the Texicon attached to this Translation for "hekma." 

6 The word "basheeron" is masculine, singular, subjective noun, meaning proclaimer oj good tiding, with no English equivalent. 

7 The word "IjjiiiMiJ" = "^l^aiil IjjUal" = "let-seek forgiveness you'- ." In English there is no seemly way to say: 
"\ 3 jfcjJi" per se. So I settled for saying: "let-seek forgivenessjiou 7 ." 

8 The word "^'"—"mata'an" is rooted in the word with many meanings, among them: resources oj 
transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

9 The word "<J^fl" means term-limit, see 6*^'. 

10 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

11 The word "IAjV say The Qur'an commentators is really "IjJjSP' omitted is one of the two successive "£*" in such 
a case the implication is that, you^say: verily I fear/know " 

12 Linguistically the word "tiii" carries dual meanings: (1) [I\ feared and (2) [I\ knew. Both could apply. 

13 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

14 The pronoun in the word some say refers to Mohammad (SAWS) because when he passes by 
the hypocrites they bend their chest and cover their faces to conceal their identity from him. However, some others 



Sll-Hooden 



yastaghshawna (affirmably overlay thef) their garments, 
[He] knows what they 2 conceal and what they 2 
disclose; verily He (is) Omniscient by the chests' 
possession. 



JjjSi\ oil 



6. And not of dabba'ten* 15 (she-moving-creature), in the 
Earth" except on Allah (is) its NV re%'qa K (provision- 
I victuals-for sustenance)* and [He] knows its* musta- 
garrct (long-term-abode I ultimate realisation)^ and its w 
storage/ 1 all (are) in a book manifester. 



0 ^^£^=4 J' 



7. And He Who created the Heavens w and the Earth w 
in six days x and [was] His Arsho* 11 (Throne of 
Kingship)* over the water, to essay you b [He]: which x 
(of) you b (if) ahsa'no 18 (perfecter and beautifuler) a work; x 
and la en (indeed if) you g said: verily you b (are) 
mub'othoona 19 (ones to be resurrected) after death, surely 
assuredly 20 say who 1 unbelieved they: 2 en (not) this 
except a magic manifester. 



* <3^~ j&j 



8. And 

torment to 

/ countablef ' verily assuredly 23 say they 2 what imprisons 



if) We delayed an (off) them the 
1 (periodf" ma'adodatan"' 72 (short- 



it; lo, day [if] comes (to) them (is) not massroofan 
(that which is being diverted) a'n them; and haqa 
(deservedly besieged) by them what they 2 were by it x 
yastah\eona (affirmably jest/ jest thef). 



£\ i\ fiZ 



9. And (indeed if We (caused) the mankind (/<?) taste 
from Us a mercy w afterwards We wrested if* from 
him, verily he (is) surely y 'a 'oson (iterative ly despairful), 
kafooron 25 (multitudinously ingrate/ 



= say the pronoun "-»" refers to Allah. See <jJ^I -1 'O^^ 1 J^ 1 and <ji^ -ij. * *. ^ 'O'J^ 1 'r'b 6 !. It seems 
to me more to Mohammad (SAWS), as nothing is concealable from Allah (SWT). 

15 For lack of a better term I chose a "she-moving-creature" for "AjIj," as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she -creature" but it does not have apparent motility. 

16 Its storage is where it is buried or it remains after its death. 

17 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

18 There is no English word for O**^ —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

19 The word "mub'othoon"—v& a masculine plural objective noun for which there is no English equivalent. 

20 The word "assuredly" is here used to intensify the word "say" as in Arabic it is "cAjfi." 

21 The word "^»!" has more than a do^en different meanings, among them a period. See i£ J ^l. 

22 The pronoun in the word "SJjJ**" refers to "<UI"= "while" which is a feminine gender, so its reference 
must be feminized. Hence,". 

23 The "J" in "OJiM" is a juratory "J"= "fwAJI J" amounting to= "JjSLSIW' i. e . affirmation, expressed by "assuredly." 

24 The first "it"" in this ^4ya/» refers to the "while" a feminine gender, the second "it x " refers to "torment" 
(i_i!j*2!) a masculine gender. 

^^rhe^yor^^jS/M^^^z^ww^^eny^in 
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10. And {indeed if We {caused) him (/<?) taste a 
boon*' 26 after a misery* touched 1 */ betidecT him, 
surely assuredly 27 says [he]: went away the 
sayye'aa'to w (demeritorious-dee dsY a'n {off) me; verily 
he surely {is) a reveler/ rejoicer prideful. 



jo JUjo Al^sil OJ-L? 



11. Except whom 1 ssabaro {they 1 held on patiently) and 
they 2 worked the righteous -works* those for them 
{are) forgiveness w and a big remuneration. 



12. So la' alia {craving currently unavailable deed that, 
perhaps) you g {are) leaving/leaver-(<?/) some {of) 
what (is being) revealed 28 to you g and dha'egon 29 
(temporarily constrained) by it* your ( chest that they 2 
say: lawla (why have not been) descended on him a 

treasure or came with him an angel; verily only JT ^ a^j j& cJ\ Q>\ JiU 
you 5 (are) natheeron (iterative warner) and Allah over 
all [thing] (is) Custodian. 



13. Or say they: 2 iftraho ([he] crafted if as a lie for 
fraudulent end); let- say [you s ]: then oto (letproduce- 
I bring forth you*) by ten SuwarerP 1 (Qur'an Subdivisions^ 
muftaraya'ten (crafted lies for fraudulent endsf like it x 
and let-summon you 2 whom' you c could of lesser 
than /without Allah, en (if you c were 
truth enforcers). 



- i -* 'i- c -*> it* 



14. So noi) yestafeebo 30 (they z compliantly-answer) 

for you b then let know you 2 that only (if) (had been) 
descended by Allah's knowledge and that no an 
elaha (a deity) except Him; so are you f Muslims. 31 



LSI Yp^i 'P> li^xlj ip 



15. Whoever was wanting the life w (of) the world* 
and its w adornment" [We] fulfill 32 to them their works 
in it; w and they (are) in it" not (to be) diminished- 
/ undervalued. 33 



26 See the Lexicon attached to this Translation for "na'ama"="ne'amah" = ("boon"). 

27 See footnote 23 above regarding "^uiut J. 

28 The word "<^jl" in "<^Jd" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, 
inspired, whispered, one cast to another (e.g.: a commanded). And "<^jJI" is fire or king. See lA**^'. 

29 It is stated in -±!U»$Jt >ll <>i ctf -*1411 iSj&lSJl-Aj^a^l Xk&l jlJ JjC'! (j AL^Ithat "dha'ef="tP^>" 
is used instead oi"dhayyegon"="i& a " because "dha'egon"="iP-^" indicates a transitory condition. 

30 The word " '.'J?* ' "/ ' is rooted in "< t i l yin t," meaning: favorably/ compliantly answered, not'yxst answered. See tS J ^l 

31 That is became submitters, surrenderors to Allah. 

32 The word "Liji" from "plijJl," = "j»LuJP' meaning gathering the last component of any obligation to make it a whole. 
Thus, "Lijj" means endeavor and gather the last part of an obligation to fully fulfill it. 

53 The word "o*^" in "O j) ul ^.'j " carries two distinct but supportive or almost syno^mous meanings: (1 
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16. Those who 1 (are) not for them in the Hereafter* 
except The Fire w and miscarried what ssana'ao 34 
(carefully-crafted they") in if* 35 and (is) a falsehood x 
what they 2 were working. 



17. Is then who p [he] [was] on an evidence" from his - a'-' ^-r^.-'iJ 



Lord, and follows /recites him/it x ~ a witnesser 
/testifier 38 from Him, and of before him/ if Mosa's 
(Moses) book (distinctly): 39 principal and mercy; w 
those they 2 believe by him/it x and whoever 
unbelieves [he] by him/ if* of the parties then The 
Fire w (is) his appointment; so let not tako 40 ({you*] 
be) in dubitancy*" 41 of it; x verily it x (is) the right x 
from your' Lord [and,] but most the mankind not 
believe they. 2 



^Aj tiijiSj^ iu-s^j 



18. And who a (£r) wronger 42 than who p iftra ([he] crafted J$ /y *jSb\ IfSj 

a lie for fraudulent end) on Allah an untruth; those (are 
to be) exhibited they 2 on 43 their Lord and say the 



witnessers: these, (are) who 1 lied they 2 on their 
Lord; Lo. Allah's curse (is) on the dha'lemeena 43 
tice-doers). 



19. Who 1 they 2 repel <z'# Allah's path, and 

yabghonaha (they 2 earnestly-quest if) crookedly, and 
they (are) by the Hereafter" they (are) unbelievers. 



20. Those not been) weakeners/enfeeblers in the 
Earth" and not [was] for them of lesser than- 
/without Allah of aiv'leyaa 4(l (guardians/ allies); (to 



4 ^^5** ^ 



— under-value, (2) diminish the value. 

34 The word "IjxLa" is rooted in the verb "4^," which means (1) carefully chose, or (2) carefully crafted or 
tried to approach perfection in making of (anything) or upbringing of any human or animal. 

35 That is in this world. 

36 The Arabic word used is "j&i" which could mean either (1) recites, or (2) succeeds or follows. 

37 The pronoun "-*" in "*J^y," " < Ua," an d "ALa" could refer to (1) the "evidence" or (2) The ^iur'an, in which 
case "recites" refers to the Prophet or the Arch Angel Geranial. See ij^^ -J 'O^^- ^ t 

38 This "witnesser/ testifier''' could mean, and Allah knows best, Arch Angel Genial, who follows the 
aforementioned evidence or recites The Qur'an to Mohammad (SAWS) 

39 The word "UUI" has many meanings leading among them is being the "principal" to be followed, also "principal" 
and "mercy" are " d^^— adverbs or "ja^"= distinctions. For distinction seems to me more applicable. 

40 Tako—ta'kon, shortened for resoluteness and assertiveness. 

41 The word "Aj>»" strictly linguistically speaking, is "J- 1 ^ J liLill." See j j i^jUuffl. Although some 
scholars, say it is "Lr^^ JJ J^'," which is the result of the "4j>*" and not the "4j>>" itself. 

42 See the Lexicon attached to this Translation for "j>JUa"="j>i]all Jeli"= "injustice-doer" and "fllal"= "wronger." 

43 It is important to note here that "^k" = "on," is <a/wn?> «/" Awe/ place, i.e. circumstantial, state or condition. See 

44 The word "witnessers" — "Jl^S'lfl" could «Ac mean "//v Prophets," according to some. See t)^™'. 

45 The "OfAlUa" = "the injustice-doers," as "jJJaJl" = "injustice." See the Lexicon attached to this Translation. 

46 The word "P^jl" could also mean, among them; protector, 
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be) doubled for them the torment, they 2 were not 
bearing the hearing and they 2 were not sighting- 
/ discerning. 



21. Those, who 1 lost they 2 their selves w and strayed 
(regarding) them what they 2 were jaftarona (they 2 
craft a lie for fraudulent end). 



22. lui'jaram 7 (inevitably-right) that they, in the Here- 
after,* they (^ri?) the akhsarona (most losers) . 



23. Verily who 1 believed they 2 and worked they 2 the 
righteous- works w and akhbato 48 (quieted-submissively 
they 7 ") to their Lord, those (are) the Paradise's w 
companions they (are) in it w immortals. 



C-il^atf i£X 0;ift "b\ 



24. A parable/ example the bi-teams (is) like the blind 
and the deaf and the ba'sseere 49 (keen seer) and the 
samee'ey (sharp-hearer) do yastaweya'ne (the twain equal/ even) 
a parable/ example; do then not you 2 reminisce. 



g ^ », r ,. l lj ^a^J^j Ji^"}/^ 



25. And (verily, already and affirmatively) We sent 

Noohan (Noah) to his people: verily I am for you b 
natheeron (iterative warner) manifester. 



26. That not you 2 worship except Allah; verily I fear- 
/know 50 (to fall) on you b a torment (0$ a painful day. 



3$ 4i Sat ^ "3 of 



2 ^ 



27. Then said the chiefs, who 1 unbelieved they 2 of his 
people: not we see you g except a human like us; 
and not we see ettaba'aka (closely-followed youF) except 
whom 1 they (are) our lows by first/ apparent 
opinion/ thought; and not we see for you b on us of 
a munificence x rather we presume you b (are) liars. 



u cjt Uy" 



28. Said [/>£]: O, my people, did you c see en (if) I 
[was] /were on an evidence* from my Lord and 
aa'taney ([He] accorded/ gave me) a mercy w from 
(by munificence of/ by Rule of) Him and (had 



Jli 



-«Jt3 



The word "if" means inevitably -right. See To make the Arabic corresponds to the English 
counterpart "not" the "inevitable" is legitimately modified to "not-emtab/e" and "rightly" is of course added to it 
to complete the meaning. Thus, "j»J^ ^" = "Not evitable rightly"— inevitably right. 

The word "\j±P-\"="akhbato" is rooted in "Cui" meaning: quieted and submitted. As the "O A 1 '' " t"= " Od^' 
IjxJaljj j Ijjiui^" S ee jjU^jII. Hence, quieted and submitted i.e. for their Lord. 

jj^mJI anc J ^u i a St are of Allah's names, but also could mean a person who is a keen seer and sharp 
hearer, respectively, as in this case. 
50 Linguistical^n^wor^^^^ could appl 



,gs 



apply. 
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obscured" on you b do we obligate you b (to) if 
while you* (are) for it w dislikers. 



29. And O, my people: not [i] ask you b on if* 51 a 
possession; en (not) my remuneration except on 
Allah, and I am not sure an ouster (of) whom r 
believed they; 2 verily they (are) their Lord's molago 
(meters with); [and, but] I see you b a people 
tajhaloona sl (you act ignorantly or incorrectly). 




\y&A \JS\1 cyjf 



30. And O, my people: who' 1 (shall) succor me of Allah 
en (if) I ousted them; do then not you 2 reminisce. 



b\ aim Cfi Qir^i cy -?y^t) 



31. And not [i] say for you I have Allah's treasures 
and not [i] know the invisible and not [7] say that 
I am an angel and not [i] say for whom 1 disdain 
your" eyes, never Allah you'atey (accords / gives) them 
khayran (desirables/ possessions/ goodness), Allah (is) 
knowinger by what (is) in their selves," verily I 
then surely of the dha'lemeena^ (injustice-doers). 



J xsjy^ ^Ix^A 4^ 

t| \1j Alii j^JjJ 



32. Said they: 2 O, Nooho (Noah) qad (already and 
affirmatively) you g disputed us and you g swelled our 
disputation, so eetee (let-\yoif\ produce/ bring to pass 
for) us by what \you\ promise us en (if) you g were 
of the ssa'deqeena (always-truth-enf oners). 



0 CM -U^lf ^ iL= 



33. Said [/6e]: verily onlyjwWi?^ (betides / eventuate)^ you b 
by it* Allah if [i-fr] wills and not you f (are) surely 
weakeners/ enfeeblers. 



34. And not benefits you b my noss'h 54 (sincere- counsel) en 
(if) I wanted to an'ssa'ho (sincerely- counsel) for you b e» 
[was] Allah wanting to youghweykom 55 ([He]: causes 
indulgent straying of and so disappointment to you 2 ); He 
(is) your" Lord and to Him (to be) returned you. 2 



31 The pronoun "-*" in "«LJe" possibly refers to his: (1) warning-'' or religion* or announcement*- See J^' 

52 The word "O J^t ">" "=" tajhaloon" is rooted in "Jf^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) something correct. 

53 The = "the injustice-doers," as 'yflSll" = "injustice." See the lexicon attached to this Translation. 

54 The word "J^j" in " o~> "ii " in Arabic defines and implies more than its English supposed equivalent "advised. 
The Arabic "^«j"= "^ j i niall 4j4 l- 4 ^ Jj*^ o 3 ^'" i.e. he sincerely-counseled or genuinely-opined the advisee 
as to what is best for him. However, in English the words "counseled'' or "advised' mean simply given opinion 
(presumably, not necessarily) as to the best course of action the advisee should take or do. Hence, the qualifying 
word "sincerely" is necessary to manifest the distinction. 

55 The word "jjp," in "f%j*j" = ""^ j <£Lall til«$j)," so he: indulgently strayed and was disappointed. See CP-^. 
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35. Or they 2 say: iftraho ([he] crafted it as a lie for fraudulent 
end); let-say \you\. en (if) iftarajtoho (I crafted if as lie for 
fraudulent end) then on me (is) my crime and I (am) a 
disclaimant/ absolver 56 (of myself of what toj'remona sl 
(crime-(commit 



36. And (had been) revealed to Noohen (Noah), verily 
it: x59 never believe of your' people except who p [he] 
qad (already and affirmatively) believed; so let-not 
anguish/ sorrow [you"] by what they 2 were doing. 



37. And issna'a (M (let-carefully craft [you 2 ]) the folka 
(Ark), by Our Eyes and Our revelation; and let- 
not address Me \yorf] in whom r dhalamo 61 (thej ; 
wronged); verily they are mughraghoonf' 2 (they who are 
to be drowned). 



38. Andjwjmz^ 63 carefully-crafts) the ^/o//^z (/4r>€) and 
every-when passed by him chiefs of his people, 
they 2 scoffed of him; said [he]: en (if) you 2 scoff of us, 
verily we (are) scoffing of you b just-as you 2 scoff. 



39. So will know you 2 (/o>) whom p j« Vgy (comes to) him 
a torment disgracing him and betides /legitimizes 
on him a sustainer torment. 



40. Until if came Our command and fara (gushed-forth) 
the tannoro (kiln/ land surface/ day-break), said We: 
let-load [you"] in it w of each a pair 64 (male and female) 
two and your' family* except whom p preceded on 
him the say and who p [he] believed; and not 
believed with him except a few. 



41. And said [he]: let-embark you 2 in if* by Allah's 
name, its" course and its w anchorage; verily my 



56 The word "*JJi," "Jj«S" OJj y*. "J^" or "4j Jj»i»." In this case/'J^^'i^*- 4 ;," masculine, singulaA 
noun." Thus, "disclaimant" in the sense of he (the Prophet, SAWS) disclaims (frees) himself of what others do\ 
and include him as part of them, as in this case, where they associate partners with Allah and he refuses to associate! 
with them or with what they claim. In other words, he disclaims/ absolves himself from such associations. 

57 The words "O^J^" unfortunately there is no English correspondent. Hence I say for "Cxt a J^":jou crime-commit. 

58 See footnote 28 above regarding reveal. 

^ This "If-" refers the truth of the matter, a masculine gender in Arabic. 

60 The word "ji^l" is rooted in the verb "i^," which means (1) carefully chose, or (2) carefully crafted or tried! 
to approach perfection in making of (anything) or upbringing of any human or animal. 

61 See the "Lexicon attached to this Translation for "j>JUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 

62 The word " mughraghoon" is masculine, plural objective noun, for which there is no English equivalent, meaning 
they who are to be drowned." 

63 See footnote 60 above regarding "gita." 

64 That is a male and a female. 



£ >V££J:T fVZOTS* fVS??^ (\7£&'Tt\7zZ$S* fYT^iT f«f255S fc «fS5S i^S&T (\lt^T(s7t^T tsZ^T ATE©?; fra©TAIi>*S2 
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Lord (is) surely Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver) . 



42. And she runs w by them in a surge like the 
mountains, and called Noohon (Noah) his son, 
while he [was] in an isolation, O, my little-son 65 
let-embark [you] with us and let-not be [you] with 
the unbelievers. 



43. Said [he]: I shall lodge/retreat to a mountain 
ja'assemo (safeguards) me from the water; said [he]: 
no a'assema (guardian) today of Allah's command, 
except whom 1 ' rahema 6 ([He] had been mercy-given); 
and interposed between them both the surge, so 
[he] [was] of the mughragheena (they who were drowned 




J^J i>* ^ 



44. And (had been) said: O, Earth* let swallow [you 7 ] 
your- water; and O, Heaven* let-withhold [you 7 ] 
(you/ rain); and (had been) imbibed the water and the 
matter (had been) finished; and if* (the Ark*) set-she v 
67 on the Judey (mount) and (had been) said: away for 
the people, the dha'lemeena^ (injustice-doers). 



45. And called Noohon (Noah) his Lord; so said [he]: 
(0), my Lord, verily my son (is) of my family and 
truly Your' promise (is) the right and You s (are) the 



U| ^-r-U UU3 (^Jljj 

J^jt ^Jocj cAj jit (>• 



wisest 69 the rulers. 



46. Said [He]: O, Nooho (Noah) verily he (is) not of your 1 
family;* verily he (is) other than a righteous work; so 
let-not [you] ask Me what not for you g by it* a 
knowledge; verily I admonish/ exhort you g to [you] 
be of the jahileena 10 (they who act ignorantlj or incorrectly). 



> ft s > t ^ * 



47. Said [he]: O, my Lord, verily I refuge by You g that 
[I] ask You g what not for me by it x knowledge; and 
en (if) not 71 [You"] forgive for me and 



4 _A*> "^b fa 4 O*^ 



The word ' V^," is the diminutive of son, said as an endearment to a beloved son. 
The word "4-^j" = "mercy" in Arabic "4-*^j" is unlike its English equivalent, in that can be conjugated 

into wr&r of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine singular. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "perhaps You mercy-gave," thus introducing the idea of "mercy-given" which the Arabic text 
does not really say per se. The Arabic says, as if to say: perhaps You mercied" which cannot be said in correct 
English, as there is no such word as "mercied." 
That is came-to-rest. 

The "ci«JUa" = "the injustice-doers," as "^Jlall" = "injustice." See the lexicon attached to this Translation. 
The word has no English equivalent/Vr se; however only in the sense of having the absolute knowledge 
and absolute justice and infinite divine wisdom. Thus, His "rule" would be the wisest and best possible ruling. 
The word " ' Cx&^'^jaheleena" is rooted in "t!^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) did something not correct. So the "jahiloona" are they who act ignorantlj or incorrectly. 
The colon (:) here is intended to shoe that the word "not' applies to both (I) forgive for me and give me 
mercy, in other words: not forgive for me and not give me mercy. 
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([Yo# s ] mercy-give me) I (shall) be of the losers. 



48. (Had been) said: O, Nooho (Noah) ehbett (let-immigrate- 
I emigrate/ dwell \yoi/\) by peace from Us and blessings* 72 
on yous and on umammert* (Allah's creatures)^ of whom 1 ' 
(are) with you;g and umamuM* shall numatte'aohum ([We] 
let them relish the transitory worldly delighfy, afterwards 
touches them from Us a painful torment. 



0 L&~f^bt b^=^ Is^Pi 

lli _>^-^ ^y~^ J-* 

<Z±X£ ^1; ^1 i& 



49. Telka w (she-that-afar-if / those' 1 ) (are) of the invisible 
3 (significant-and-availing-news) reveal 74 it* [We] 



an 



to you g not you g were, knowing it* you s and nor 
your ( people of before this; x so issber (let-hold on 
patiently you), verily the consequence* (is) for the 
muttaqeena (reverential guarders against Allah's displeasure). 



50. And to Aaden 75 their brother Hoodan (Heber) said 
O, my people let- worship you 2 Allah, not for 

you b of an elahen (a deity) other than Him, en (not) 
you f (are) except mufta'rona (cr after of lies for fraudulent end). 



51. O, my people: not [I] ask you b on it x a remuneration, 
not my remuneration except on Who fattara ([He] 
had innately-perfectly-originated) me, do then not 
cerebrate you. 2 



0 Ojlii 



52. And O, my people: istaghfero 76 (let-seek forgiveness 
you 2 ) (from) your 11 Lord; afterwards let-you 2 repent 
to Him, [He] sends the Heaven* on you b abundandy 
(showering) and [He] augments you b strength to your" 
strength; and let-not divert you 2 (as) criminals. 



j^jy (-Hi* 8 Vfj 1>1>-^ 



53. Said they: 2 O, Hoodo (Hebert), not came/ produced 
you g (to) us by an evidence;^ and not we, surely 
(are) leavers /leaving our deities w because 77 (of) your' 
say; and not we (are) for you g surely believers. 



72 The word "*&Ji," the plural of which is "'^jf meaning: "multitudinous goodness and worthiness." 

73 For the Arabic word "anaba'a"= the plural for for which there is »o English equivalent. As it is (1) a 
singular noun; and (2) it means: "significant-and-availing-news" not just any news. Its avail is its useful knowledge. 
And (3) to denote the significance and avail, and for lack of a better word, I chose to transliterate and explain by 
saying: "significant-and-availing-news" as the word "news" per se is very inadequate to convey the Clearly the 
word " tiding" ="ji*" is unfit, as it primarily denotes simple "information," and "W*" denotes and connotes more 
momentous knowledge. See 4*0^. 

74 See footnote 28 above regarding reveal. 

75 Aad is a name of an ancient Arab tribe of prodigal stature that took & name from its leader's name. 
* There is "*ljj^", as here, where the crimes were multiples, as each person committed his/her own crime towards 

Allah; and"»j>^" as in S9:39,the crime was a uniform one, that of nonappearance for Jihad (Tabook's campaign) 

76 The word "Ijjsii-ul" = "<jL>**^ Ijj^I" = "[you] seek forgiveness." In English there is no seemly way to say: 
"\^jfiil^iY' p er se. So I settled for saying: "\you] seek forgiveness." 

77 See the Lexicon attached to this Translation regarding the various meanings of the preposition CP . 
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54. En {not) [we] say except possessed you g some (of) 
our deities w by an ill; said [he]: verily I ush'hedo ([I] 
cite for a witness) Allah and let-witness you 2 truly I 
am a disclaimant/ absolver (of myself) of what you 2 
partner (with Allah). 



55. Of lesser than/without Him, so let-scheme 
(against) me you 2 together; afterwards let-not you 2 
reprieve [me]. 



56. Verily I trusted on Allah, my Lord and 

your" Lord, not of a dabba'ten* 18 (she-moving-creature) 
excep He (is) taker by its w forelock; 79 verily my 
Lord (is) on/over Sseratten (road/ way) straight. 



\5 £jj J,j cJ^i 



57. En (if) then you 2 diverted, su then qad (already and 
affirmatively) I communicated what I (had been) sent 
by [it x ] to you; b and yastakhlef ([He] affirmably makes 
vicegerents) my Lord, a people other than you b and 
not tadhorro-naho (harm Him you 2 by your" various 
crimes) a thing; verily my Lord over everything (is) 
hafeedhon 81 (iterative keeper-up). 



J* ^ 4-> - ^-i^" x> 



58. And lamma ((when/ whence) came Our command, 
najjayna (iteratively delivered We) Hoodan (Heber) and 
whom' believed they 2 with him by a mercy" from 
Us; and najjaynahum (We iteratively delivered them) 
from a harsh torment. 



<& -kit cJJ^ 



59. And telkd v (she-that-afar-if I thosi^) (are) Aadon, 
rejected they 2 by their Lord's Aya'te* (miracles/ signs- 
I proofs) and disobeyed they 2 His messengers, and 
ettaqba'ao (closely-followed they) command (of) every 
jabbaren (vigorous compeller/ ever contumacious stubborn) 
stubborn/perverse. 2 



60. And they 2 (had been) followed in this world' 

curse w and [too] The Qeyamatey's* (Judgment's) Day; x 
Lo. Verily Aadan unbelieved their Lord; Lo. Away 
for Aaden, Hood's (Heber's) people. 



^yj 2cJti Gill oXtb \y*J\j 

i\ fej \fj& \% %\f$\ 

0 jy> j£ ^Q. ^ 



78 For lack of a better term I chose a "she-moving-creature" for as a simple "she-creature" (alone) will not 

do, because a "rock" is a "she -creature" but it does not have apparent motility. 



The expression "taker of its forelock" is a lofty Arabic tongue metaphor meaning over powering it in full. 
The various linguists and Qur'an commentators say: "IjJ^" is really "IjJJ^'^then the two & 

" And according to some reading" "IjIjj" that is with a "' 



were 
with a 



incorporated into one, rendering it "b^jj 

"dhamma" on it and the "J" with a "dahamma" on it too. See and <j^-^ J iQ^a^l jJJl. 
* Please see footnote of S9:61 for relevant elaboration regarding ^JJ^°i versus CUJ^i. 

81 The word "ftjiV ' i s rooted in "iai^" = "kept-up" not just "kept, or maintained," or even "guarded. 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) (although 
he was small he could keep up with the larger boys in sports)." {Emphasis is added). 

82 The word "Auft"= "perverse" which is "Cm2 = epithet, in grammatical term "adjective" for "jabbaren" See '■Hb 6 
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61. And to Thamuda, 3 their brother Sa'lihan (Methuselah) 
said [/fe] : O, my people, let- worship you 2 Allah, not 
for you b of an ^/^« (a deity) other than Him; He 
established you b from the Earth w and ista'amarakum 8A 
([He] deputised 'you h for development) in it; w so istaghfero 85 
(let-seek forgiveness you*) (of Him, afterwards let-repent 
you 2 to Him; verily my Lord (is) near Responder [He]. 



62. Said they: 2 O, Ssaliho (Methusalah) qad (already and 
affirmatively) you s were in us marjuwan 86 (man of 
promise, hoped for as a leader) before this; 87 do [you] 
restrain us to worship [we] what worshipped our 
fathers; and verily we (are) surely in a doubt of 
what [you] invite us to [it x ] suspect. 88 



\yry l^? cj£ Ss, Q£cL>_ jyiS 

&<>fLJs &\j 



I 



63. Said [he]: O, my people, have you c seen en (I 
[was] on an evidence* from my Lord and aa'i 
([He] accorded/ gave me) from Him a mercy u then 
who 3 [he] succors me of Allah en I disobeyed Him; 
then not you 2 augment me other than a takhseeren 89 
(loss or ruin due to injudiciousness on my part). 



0 _aJ^^<^4*>& 



64. And O, my people: this (is) Allah's she-camel for 
you b an Aya'tari" (miracle/ sign/ proof; so you 2 let her 
eat in Allah's land w and let-not you 2 touch/betide 
her by an ill, then (shall) take you b a torment near. 



65. Then they 2 hamstrung her so said [/&(?]: tamatta'ao 
(you 1 relish the temporary worldly delight) in your 11 home* 
three days; tha'leka (afar-that-it/ thatf (is) a promise 
other than makthooben (not to be: confuted or falsified). 



66. Then lamma (when/ whence) came Our command 
najjayna (iteratively delivered We) S sa'lihan (Methusalah) 
and whom p believed they 2 with him by a mercy w 
from Us, and from an ignominy (of) then- day; 
verily your f Lord, He (is) The Strong The Mighty. 



Ca^ £j£ t£;1 

XU*/j >iia ^Ij^Sj 

^ ^ E 



83 Thamood {an ancient Arabian tribe) 

84 That is He called on you to develop your selves and develop the region of your abode, and the Earth. 

85 The word "ajjiiiuil" = 'MJI^ift IjjUal" = "you] seek his forgiveness!' In English there is no seemly way to 
"*jj*&-»\" per se. So I settled for saying: "[you] seek His forgiveness." 

86 he word marjowwan in Hemyar's Tribe language means: Ji*^= low/mean/despicable/contemptible. 
j»1946— 4.1365 » jALill ^5La jjiaj j2l ^ lililll uiUS 

87 That is the message he had proclaimed to his people. 

88 The word " l r 1 i> 4 " here is = "adjective" hence "'suspect'' See (j^-^ J>»a^ 'r'tj 6 !. However 
word "suspect' could fit for a noun or an adjective. 

89 There are j?« different words to generally, although not precisely, mean "loss." Thus: " 'jt-^V' 'O'^-"^ 
ajUaa^t ijUoaJI." Here as so indicated. 



say 
See 

the 
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67. And took x \he/if\ whom r dhalamo 90 (who wronged 
they) the shriek* then became they 2 in their 
homes'* jathemeena (lifeless-k 



68. As if not flourished they 2 in it; NV lo, verily 
Thamooda, they 2 denied 91 /unbelieved their Lord; 
Lo. Away for Thamooda. 




ij^Li o\ VI Ij-s i^jo ^ o"^ 
0 ij3)J*>y\'^j\jjL 



69. And (zwz$/, already and affirmatively) came w Our 

messengers* {to) Ebraheema {Abraham) by the bushrd* {a 
pleasant-tiding)*' 92 said they: 2 salaman {we say peace); said 
[he]: salamon 3 {absolute I infinitive peace); so ma {not but a 
while) waited [he] that came [he] by haneedhen {roasted in a 
pit and topped by rocks to get it well-cooked) calf. x 



70. Then lamma {when/ whence) [he] saw their hands* ^\ ^ *£jjt V*j 
not reach to it* aw/asa 94 {[he] anxiously-intuited) of 
them a kheyfatan w95 {circumstantial state-of-fear) ; w said 
they: 2 let-not fear [you s ], verily we {have been) sent to 
Lootten's {Lot's) people. 



0>J 



71. And his [woman] (i.e. wife) standing-she v so 
laughed-she y so We bashshara 97 {told pleasant tidings 
to) her by Is-haqa {Isaac) and from beyond 98 Is-haqa 
{Isaac) Ya'aqooba {Jacob). 



72. Said she: y y a' 'way lata; {presumably for me a 

stay in a valley in Hell/ bane/ woe), do [i] birth while I 
am ajoo^on {an aged-woman) and this, my ba'al 
{lord/ owner/ husband) {is) shay khan {aged/ senile person); 
verily this, surely (is) a thing, wonderment. 



See the Lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 
The word "^aS" in "IjjiS" linguistically has »<««)f meanings: such as "denied' as in this ^4)wi>, see tsj^'. 
Here again there is no single word in English for the noun "jj^i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "jj^i," unlike its verbal conjugates, throughout The 
Qur'an always use it for the "khayrey" (desirables, goodnesses, worthinesses). 
The word "salamon" is in the infinitive-noun mood versus "salaman"— objective noun mood. So "salamon" is of 
greater intensity. This goes well with Allah's instructions, well stated by the Ayah. "And when (had been) greeted 
you c by a greeting", then let-you 2 greet by better than it w or let-forthwith-return it vv you 2 ." (s4:59) 
That is the fact that they were not interested to eat as his guests. 

The word "kheyfiatan"— is a noun etymologically it is "Aiji" as if it is a once. Hence, it is a circumstantial 

" state-ofi-fiear" for a given situation. See 0"JJ*^ £^5. And (A20:67) provides strong support for "Aiii" as so stated, 
as the Ayah says: "So, [he] perceived in himself a kheyfiatan (a circumstantial state-ofi-fiear) Mosa (Moses)." Moses' 
kheyfiatan was during the initial stage of the show-down between Pharos magicians and Moses. 
The word "wife" is clearly a feminine gender. And since "standing' is its qualifier, so it's likewise feminized. 
Hence is suffixed to standing, "standing-she 1 . 

See the Lexicon attached to this Translation for bashashara/youbashsharo/ mubasheron=J^+*\j^ii 
The word "eljj" means: (1) ".»>Vi UJJ^ J J^. cS^I J-^ '-^ ji f'^i" (2) " *4 

.4*sSn (iljj 5d« jA *<j-iJ! cilai (3) .12 jl! 4j. So, here (3) 4jJt 4j or beyond in its sense of a£cw 

razf/ji of knowledge or experience could also apply, as to the importance of (3). 

Apparently the "Lilt" j n "ULjLj" j s pb Vjj cilP' to mean "t^jJ See tj^ 1 -i jJlt, 



Sll-Hooden 



11 




73. Said they: 2 do you y wonder from Allah's command; 
Allah's mercy* and His blessings* 100 (are) on you b 
the house's folks;* verily He (is) Hameedon 1 1 
(iterativelj praised, multitudinous praiserHe), Supreme. 



5^ 



74. So lamma (when I whence) went <z'# 

(Abraham) the starde and came-she y (/o) him the 
bushra™ (pleasant-tiding)™ 102 mutually disputes Us [he] 
in Lootten's (Lot's) people. 



75. Verily Ebraheema (Abraham) surely (£f) a forbearer, 

awwahon (iterative sigher) muneebon 10 ^ (iterative i 



76. O, Ebraheemo (Abraham): let- shun [you*] a'n {of 
this; x verily it x104 qad (already and affirmatively) came 
your 1 Lord's command and verily they, a corner 35 
(to) them (is) a torment x other than mardooden (that 
which is to be warded off). 



Jf. LjlOC p^~»V (^1 



77. And lamma (when I whence) came-she y Our messengers x 
(to) Loottan (Lot), ([he] was) displeased 105 by them 
and [he] straitened by them a dhar'an 106 (measure- 
I capacity I unease) and said [he]: fhis x (is) a day asseebon 107 
(arduously difficult) . 



£jj \jjb Juj Icji 1^- i3Uky 



78. And came (/<?) him his people (who had 

rushed to him and of before they 2 were working 
the sayye'aa'te (demeritorious-deeds)-™ said [he]: O, my 
people, these (are) my daughters they y (are) att'haro 
(more purging) for you; b so ettaqo (let reverentially guard 
you 1 not to displease) Allah and let-not you 2 disgrace 
me in my guests; is not of you b a man-, 
(mature- discerner/ rational-guider to the right). 



108 



J$3 J^it £ <$_p> 

*" » < • -*"- f'i'f 



79. Said they: 2 /<zgW (verily, already and affirmatively) 
knew you g not for us in your 1 daughters of a right 
and verily you g surely know what we want. 



04/ ^ <>- 



100 The word "*&Ji," the plural of which is "'^Ji meaning: "multitudinous goodness and worthiness." 

101 See the Lexicon attached to this Translation for this word, "Hameed'= "Jj**" linguistically means: (1) 
multitudinous praised and (2) multitudinous praiser. 

102 See the Lexicon attached to this Translation regarding bashashara = J^H." 

103 The word " <.ijii " from "t-W means iteratively returned penitent. See 4*0^. 

104 That is the right or the truth. 

105 He wished he did not have them, as he was afraid from his people who would abuse them while he is not 
in a position to ward off his people from these good looking guests. 

106 The expression "straitened by them a measuri' is an Arabic tongue expression meaning he could not stand the 
situation and did not know what to do in this case he was thinking what measures for him to take to protect them, by 
what way to protect "his guest." 

107 The word " <.ij"H" -"= meaning arduously difficult. 

108 See the Lexicon attached to this Translation for discussion of the word "J*5jJI" of which "Jf^j" is a derivative. 
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80. Said [^]: had that for me by you 1 strength or [i] &\ x$jC jl %s p$C J ol J 
lodge/ retreat to a hard force/ clan. 109 0 j^j^. ^ 



81. Said they: 2 O, lmoUo (Lati) verily we (are) your' 
Lord's messengers, never (shall) they 2 reach to 
you; g therefore as 're (\&t-\yoif\ nocturnally-ambulate- 
I travel) by your' family" by a segment of the night 
and let not yaltafit (side-glance) of you b ahadon 110 
(lone I ' any -one) except your' [woman] (i.e. wife); 
verily it x111 (is) betiding her, what betided them; 
verily their appointment (is) the morning; is not 
the morning surely near. 



J tip J2£ \ i>: 

>l^il Jfc Sdi \')J> 

c-' ^/""Z s ft 

•4 aii^l ^ -Ll 



. ^1 r-- 



82. So lamma (when/ whence) came Our command We 
made its w top its w bottom and amttarna 112 (We ill- 
rained) on it w stones* 113 of Sejjeelen (petrified clay) 
mandhooden (had been orderly tiered) . 



83. Mosawwamatan (marked) enda (by Rule of) your' Lord 
and not if* of the dha'lemeena llA (injustice-doers) surely far. 



(jj L«_> ^-^>j xjj < 



84. And to Madyana their brother Shuaiban said 
O, my people let- worship you 2 Allah, not for you b 
of an elahen (a deity) other than Him, and let-not 
you 2 diminish the measure and the balance; verily 
I see you b by khayren (betterment/ worthiness / goodness) 
and verily I fear /know 1 15 (to fall) on you b a torment 
(of) a besieging/besetting day. 116 



< ^ ft* [ 



85. And O, my people: let-fulfill 117 you 2 the measure 
and the balance by the qesstte ns (rendering absolute- 
justice post removal of injustice) and let-not diminish 
you 2 the mankind their things and let-no ta'athaw m 
(you 2 mischief-hardest) in the Earth* (as) corrupters. 



_4 52 SfJ ,Uit3l jii5lt 



109 The expression "Jji" cAj" is based on the word "0 s j" meaning: (1) clan; (2) pillar; (3) force of supporters. 

He was wishing to have a strong clan to support him. However, in this case his "0 s j" ="pillar" and "supporter" 

was Allah through the angels. 
11(1 See the 'Lexicon attached to this Translation regarding 
111 The "it "' refers to the right, or the truth of the matter. 
"In Arabic there is a distinction between "Joa" = rained, and "j^»l"=ill-rained, as "J**" = <j3 and 

"jlaay'jiill S ee 'Jftlj-I. In this case"jJ"'" is used. So for lack of "jW" in English, I chose ill-rained. 

113 The word translated as "stones**" is plural of multiplicity versus plural of paucity. 

114 The "dfc«^" = "the injustice-doers," as "fJfill" = "injustice." See the Lexicon attached to this Translation. 

115 Linguistically the word carries «W/ meanings: (1) fear and (2) Both meanings could apply. 

116 The word "hi"\" " could mean: "surrounder" but since it is with respect to "torment' so besetting seems more suitable. 

117 The word "Ijijl" from "plijJI," = "j»Lu2P' meaning gathering the last component of any obligation to make it a 
whole. So, means you endeavor and gather the last part of an obligation and fulfill it. 

118 That is by scale no more and no less. 

19 TJi£^OTc^^Jjj^ron^^j*j^^^jij^^^ of corruption. See t)l**llt 



apt 



^^^^ 
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86. Allah's remnant*' 120 (is) khayron (choicer/ supenor- 
I worthier) for you b en (if) you c were believers; and I 

am not on you b surely hafeedhen 121 (iterative keeper-up). 0 ™ o&S* 



87. Said they: 2 O, Shuaibo does your r Prayer* command 
you g that [we] leave what worship our fathers or 
that [we] do in our possessions what [we] want; 122 
Verily you s (are) surely the forbearer 123 the rasheedo 
(mature-discerner/ rational-guider to the 



0 l^sTjL^It^f^ 



88. Said [Z>e]: O, my people have you c seen en (if) I 
[was] on evidence from my Lord and ra^aqa ([He] 
gave victuals for sustenance for) me from Him a 
re^'qart 1 (provision/ victuals for sustenance)" hasanan 
te meritorious deed) and not [i] want to oppose 



you 2 to what [I] restrain you 1 a'n (regarding) it; x en 
(not) [I] want except the reform, whatever I could; 
and not my tawfeeq (harmony / success in my 
task/ mission) except by Allah, on Him I trusted and 
to Him oneebo xlA ([I] iteratively return-penitent). 



89. And O, my people: let not you 2 assuredly offend 
(due to) my conflict (withyoti), to betide you b like what 
betided Noohen's (Noah's) people or Hooden's (Heber's) 
people or Ssa'lihen's (Methuslah's) people, and not 
Lootten 's (Lott's) people of you b (are) surely far. 




90. And istaghfero 125 (let-seek forgiveness you 7 ) your" Lord; 
afterwards let- repent you 2 to Him; verily my Lord 

(is) Kaheemon (iterative mercy Giver), Wadoodon (repetitive 
affection Giver). 



91. Said they: 2 O, Shuaibo [we] understand not much of 
what you] say; and verily we surely see you s [in] us 
weak; and lawla (had it not been for) your 1 rahtto 126 (clan 
who are like us) surely we (would have) stoned 127 you g 
and you s (are) not on us surely a^ee^en (dear/ arduous). 



your 



120 That is, Allah's criteria of prescriptions and proscriptions, or that which is left for you after fu/ft, 
obligations to others. 

"kept-up" not just "kept, or maintained," or even "guarded." 



The word "ftjiv is rooted in "M*' 

Merriam Webster's Dictionary puts "keep up" as!" "to 1 stay even (as in acts oft strength, endurance, or speed) '{'although 
he was small he could keep up with the larger boys in sports]." (Emphasis is added). 
122 That is they wanted to do whatever their whims urges them to do in their possessions, as long as that was 



by mutual consent among them, even if that was illegitimate. 
The wordf 1946 5 J* ai ii?-ul! ^p^= 



^3 djliill ^)Iajl iAlki all J^AikVl ^jstAj (JJ-la 4*1 ^ .ll^jll f^la 11 

124 The word "uujI" means I return time and again or again and again as penitent, refer to 0"JJ*^ £^2. 
125 The_word "Ijjiilyil" = "(jtjiill IjjUal" = "you] seek forgiveness." In English there is no seemly way to say: 
p er se. So I settled for saying: "you] seek forgiveness." 

126 The word "JaAj"' means: (1) number of people between three and nine or ten\ (2) clan; (3) tribe. In this case 
and Allah knows best, Shuaib's people were telling him: if it were not for his clan/tribe who are like us in 
faith, we would have stoned you, as you are not among us of a great status. 

127 The word "j»^j" has many meanings: (1) stoned, i.e. struck with a stone, (2) cursed, (3) used abusive language 
of any kind, (4) left (someone) alone, i.e. left off, (5) banished, (6) surmised, (7) killed. 



Sll-Hooden 



11 



m 











92. Said [he]: O, my people are my rah'tte us {three and less 
than nine/ clan) a'a^go {dearer/ more: arduous/ considerable) 
on you b than Allah; and ittakhathto 129 {you 1 took and 
presumed) Him beyond your 11 back; ' verily my 
Lord by what you 2 work (is) Surrounder. 

93. And O, my people let-work you 2 over your 11 status, 
verily I am a worker; will know you 2 whom p aya'atee* 
(betides/ befallsf him a torment* disgracing him and 
who p (is) a liar; and let-watch/ observe you 2 verily I 
am with you b a raqeehon (observer/ watcher). 

94. And lamma (when / whence) came Our command 
najjayna (We repetitively delivered) Shuaiban and whom r 
believed they 2 with him by a mercy w from Us; and 
took w the shriek- she y whom 1 dh alamo (they 1 wronged) 
then they 2 became in their homes* jathemeena 
(lifeless-kneelers) . 

95. As if not flourished they 2 in it; w Lo. Away for 
Madyand*' just-as gone-she y Thamooda7 



96. And laqad (verily, already and affirmatively) We sent 
Mosaa (Moses) by Our Aya'te" (miracles / signs / proofs) 
and an authority" 1 manifester. x 

97. To Pharaoh and his chiefs, then ettaba'ao (closely- 
followed thef) Pharaoh's command and not Pharaoh's 
command surely rasheeden (mature-discerner/ rational 
guiderto the right). 

98. [He] precedes his people The QeyamateyY 
(Judgment's) Day x so brought them [he] (to) The 
Fire; w and wretched the werdo 132 (incomers), the 
mawroodo (place they were led to) . 

99. And (had been) followed they 2 in this-she v (by) a 
curse w and The Qeyamatey's* (Judgment's) Day x 
wretched the subvention the marfoodo (that which 
had been subventioned). 



* ■ <•> * " it » t <f 
ll» i^v; <L£$1j 

LllAiJ tJO* IjLyl JLiSj 



128 The word "Ja*j"= "rahtf has several meanings among them and relevant here is /^r<?^ <?r /aw /&z» nine" 

129 The word "iajl" f r0 m "it^Y 1 " which is "JlajSl" for "itajSf!," as stated in <^j^ Cp^; therefore,"^! 
always taking and making/ presuming some thing of what was taken. Thus, it is not just the mere taking. 

130 The word "eljj" means: (1) Cxijk J J- 1 ^ ^ J J-i" ^-^l ±i J f'^l" (2) ' 
.4^sSfl :^j^> J* *<j*^l uilai tLiliil" (3) jJjll jIj, So, here (2 seems to apply. 

131 The word "^jf?^" means trivial or «/" /i#/<? significance, value or measure, thus relegating Him to the back. Thus, 
Prophet Shuaib was reproaching and reprimanding his people for taking and making Allah "I'Jj^." 

132 The word werdo- : " J jj" has many meanings: (1) gait (going) towards a water source, (2) incoming group o 
people, (3) a portion of water once taken from a water source, (4) a flock of incoming birds, (5) an attack 
of fever, (6) a given portion of Qur'an recitation or supplications. 
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100. Tha'kka (afar-that-it/ thaif (is) of an'ba'e* 133 (significant 
-and-availing-news)* of the villages" [We] narrate it x134 
on you g of it* a stander 135 and (of if) hasseedon (that 
which is: harvested/ ruined by time) . 

101. And not dha'lamana Lib (We wronged) them [and,] 
but dhalamo m (they 1 wronged to) their selves; w then 
not enriched-she/sufficed-she y138 a'n (off them 
their deities, which" they 2 invoke of lesser than 
Allah of a thing, lamma (when I whence) came your ( 
Lord's command; and not augmented them other 
than tat'beeben (bane/ discomfiture). 



oiic JjU- 3*1 ^j'S 4 1!4 



102. And like tha'leka (afar-that-it/ thatf your' Lord's 
take ft/Zw (when/ then) [He] took the villages" while 
it w dha'lematon w (injustice-doer-sheF); verily His 
take (is) painful, severe. 

103. Verily in tha'leka (afar-that-it/ thalf (is) an Ay a' tan 
(miracle / sign / proof for whom p [he] feared/knew 139 
the Hereafter's torment; tha'leka (is) a day majmo'on 
(had been gathered from here and there) for it x the man- 
kind, and tha'leka (is) a day x mashhoodon 140 (day being 
witnessed by the multitudes). 

104. And not [We] delay it x141 except for ajalen 
(term-limit) ma'adooden (that which is countable). 

105. Day ya'atei (betides / eventuates)^ not speaks a self v 
except by His leave, then of them a misfortunate 143 
and a fortunate. 

106. So as-to whom r shoqo 144 (had received misfortune) 
they 2 surely (are) in The Fire w for them in it w a 
^afeeron (hard inhaling) and a sha'heeqon (hard exhaling). 



» yy -!>_< »> » < E - 



133 See the Lexicon attached to this Translation for "naba'a." 

134 The in "A^aSi" refers to the "mattef' or the "news" stated in the immediately aforementioned Ayah. 

135 That is still standing for viewing by any one choosing to see it, i.e. existing in a particular state. 

136 See the Lexicon attached to this Translation for "^5Ua"="^llalt Jftli"= "injustice-doer" and "(J2ai"= "wronger." 

137 Ibid. 

138 The word "tp^i" in "iiiic.1" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and 
»o/ vice versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas 
"sufficed" met the present needs of a specific task. Hence "enriched" is superior. 

139 The word "uli" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. See 0'-"^'. 

140 The word "mashhood'= " J J4-""" is an objective noun for which there is no English equivalent. 

141 The pronoun in refers to the "day" in the preceding Ayah, and "day" is masculine in Arabic, so 
its reference is rendered in the masculine by the superscript" 1 over the it*. 

142 The word "lS^I" means term-limit, see O*-"^'. 

143 The word "LjW' i s a noun and an adjective for which there is no English equivalent, the adjective word 
"misfortunate" making it " misfortunate" ="\^>." And by similar analogy for the word "Jj*^" = "fortunate." 

144 Here again, in English there is no way to directly say "lj*"," per se; as there is no verb for misfortune or its 
synonyms or words that carry its meaning. So we resort to indirect ways to covey the idea, hence: "received 
misfortune" which is a noun prefixed by a verb rendering the action of this noun. 
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107. Immortals they 2 (are) in it w when" /whatever 1 45 
bided-she y (constantly unchanging) the Heavens w and 
the Earth" except whatever 146 willed your' Lord; 
verily your' Lord (is) Fa'aalon 141 (stalwart Doer) for 
what [He] wants. 



4 * X» SS 



108. And as to whom' (had been) fortuned they 2 then 
in the Paradise* immortals they 2 (are) in it w when°- 
/whatever bided-she v the Heavens w and the 
Earth w except whatever willed your' Lord, a giving 
other than majdhoodhen (that which had been severed- 



109. So let-not Az^o (fe Jj/o^] in a dubitancy of 
what worship these; not worship they 2 except just- 
as worship their fathers of before; and verily We 
(are) surely fulfillers 150 (for) them their lot other 
than manqoossen 15X (that which is abated/ diminished). 



> ✓ 



110. And laqad (verily, already and affirmatively) aa'tajna 
(We accorded/ gave) Mosa (Moses) the book x then (had 
been) differed in it; x and lawla (had it not been for) a 
word w preceded" from your' Lord, surely (would have 
judged /finished 1 52 among them; and verily 



they, surely (are) in a doubt of it x /him 153 suspect. 154 



uiU -Ulj 

J$ '£c£> p& Q/> ±*t 



111. And verily each lamma (except) 155 assuredly 156 
fulfills 157 (for) them your' Lord their works; verily 
He (is) by what they 2 work Proficient. 



e» < >*, »>< 'A 



connective noun 



145 See the 'Lexicon attached to this Translation regarding whatever. 

146 The particle is "■kj^ SlJl ji j> d - u !," _= conditional noun/particle; or "I*" = "J>-«>« 
meaning jwMai. See <J^ J>*»^ 4<jljill ^'j*! and <j^' - 1 'Q*^ 1 J-^ 1 . 

147 The word "Jl*fi" is in the intensive form, so to intensify "doer," the word "stalwart" is used. 

148 Tako=ta'kon l shortened for resoluteness and assertiveness. 

149 The word "4j>>" strictly linguistically speaking, is "JlJ^Jl j See J 'lS-^' J i^jLjJJt, Although some 
scholars, say it is "ir^> l£ JJjjJI," which is the result of the and not the "4j>i" itself. 

150 p or tne worc j "yij" in "ffcjSjal," S ee footnote 2430 below for explanation. 

151 The word "manqooss"— "o^J*"," is an objective, singular, masculine noun, meaning that which is not abated. 

152 That is immediately hastened for them their dues by way of reward or punishment, each accordingly. 

153 The pronoun "-*" in could refer to the book of Moses or to Moses himself. See iji^^ -J J-^'. 

154 The word "ViJ*" here is = "adjective," hence "suspect." See <^4^ 'cjTjilt ijljftl. However, the 
word "suspecf could fit for a noun or an adjective. 

155 The particle "0!" = "^" l -'"=annuller/negator, see <^&*^ Jj-ia^J nJ^S i-il jet. The particle has many 
functions, such as: it enters on the present tense and makes it past tense, and negates it. It also could mean a 
particle of exception, i.e.: "but." See cH* - and cr^J^'. 

"jkuiill J" amountingto— "JjSUUI," i.e. affirmation, expressed by "assuredly" 
meaning gathering the last component of any obligation to 
'an obligation to fulfill it. 



156 The "J" in "ff^" is & juratory "J"= J' 

157 The word "<A»" in "f^J^," from "fl^jJt," 



Wfl/fee // a whole. Thus 
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112. So istaqim {let-seek straightening) \yott~] just-as (had 
been) commanded you g and who p [he] repented 
with you; g and let-not tyrannize you 2 verily He (is) 
by what you 2 work Basseeron (keenly: Seer I Omniscient). 




113. And let-not tarkano (you: 2 incline/ trust and have self 
satisfaction) to whom 1 dhalamo lS9 (they" 1 wronged); then 
(shall) touch/betides you b The Fire; w and not for 
you b of lesser than Allah of aw'leyaa 160 

after- wards not (to be) succored you. 2 



^ \Z fiZZ 



114. And aqem 16 (let-\you\ up-to-fulfill the prescribed 
obligations of) the Prayer, w both ends (of the naha're 
(between sunrise and sunset) and ^ulafan 162 (early-portions) 
of the night; verily the hasana'te w (meritorious-deedsY 
undo they v the sayye-a'te* (demeritorious-deeds) f tha'leka 
(afar-that-iif (is) a remembrance* 1 63 for the rememberers. 3 " 



115. And itffor (let-hold on patiently \you]) so verily Allah 
wastes not remuneration (of) the benefactors. 



116. So /^W^ /6<2^e [was] of the generations of 
before you 2 remnants' possessors, they 2 restrain a'n 
(regarding) the corruption in the Earth" except a few 
of whom p We delivered of them; and ettaba'a ([he] 
closely-followed) who 1 dhalamo UA (thef wronged) what (had 
luxuriated they 2 in it x and they 2 were criminals. 



>> \>.ct ■ t* A 



117. And not [was] your 1 Lord to perish the villages* by 
an injustice while its" folks (are) menders/ reformers. 



158 The word "CfiJ' in "IjjSjj" simultaneously imparts many ideas, inclined, trusted, and fe satisfied towards some one, 
and hence relied on such a one or group. 

159 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged. 

160 The word "fLuji" could also mean, among them: protector, 

161 That is you s up/ sustain/ maintain all the rituals necessary. 

162 The word "til J" is plural of "AilJ," meaning "tfeW Jji <> 3iiUaJ!" = "^r/y portions of the night." See 0*^'. 
Other scholars said "4iJj" means part of the night near the daylight. 

163 The word "iSj*J" is "remembrance" based on this great Ayah, "And if the Satan {causes) you to assuredly 
forget then sit not, after remembrance" (S6: 68). 

164 See the Lexicon attached to this Translation for "flUa"—"^a\) ^^^^^usti^^oe/^n^^^^^^vro^^^ 
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118. And had willed your' Lord, surely He {could have) 
made the mankind an Ummatan x {nation/ community)" 



one w ' and {would) not cease they 2 mukhtalefeena 
{they who are different/ differing. 



166 




119. Except whom p your' Lord ra'hema 161 ([He] mercy- 
gave) and for tha'leka (afar-that-it/ thaif [He] created 
them; and concluded-she y your' Lord's word w 
surely [i] assuredly 168 fill Hell* of the Jinn and the 
man-kind wholes. 



120. And each [E^] narrate on you g of the messengers' JS\ ^* eli> Jei> yij 
an'ba'e x169 {significant-and-availing-newsf what [We] 
firm by it x you^foaa'da {heart/ mind)); and came (to) 
you 8 in this w the right x and an exhortation" 170 and a 
reminiscence*/ remembrance" for the believers. 



*f .^^ -5^ rf . ^ . -I,r>'' 

0 ^j^gj 



121. And let-say [you] for whom 1 not believe they: 2 let- 
work you 2 on your 11 status verily we (are) workers. 



122. And let-wait you 2 verily we are muntadheroona 
{waiting our selves) . 



O^JalU ill l__j^_kijl_j 



123. And for Allah (is the) invisible (of) the Heavens w jf^j o£2i! 
and the Earth w and to Him (to be) returned the 
matter* all (of it? so let-worship Him [you] and 
let- trust on Him [you 1 ]; and not your 1 Lord (is) 
surely neglector amma (regarding) what you 2 work. 



* ju^is j^vt 



165 The word "»J^lj" is an epithet i^ 1 *^) for ummah, which is a feminine in Arabic, hence a "she-one.' 

166 The word "cj J'fo " " = " mukhtalefeen," is plural, masculine, subjective noun, meaning: they who are different. 

167 The word = "mercy" in Arabic is unlike its English equivalent, in that "^>*j" can be conjugated )S<!S f 
into wrfer of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine singular. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "mercy-gave," thus introducing the idea of "mercy-given" which the Arabic text does not 
really say per se. The Arabic says, as if to say: Youf had Lord mercied," which cannot be said in correct 
English, as there is no such word as "mercied?' 

168 The "J" in "CP^" is a juratory "J"= J" amountingto— "JjSIjIW' i.e. affirmation, expressed by" assuredly! 

169 See the lexicon attached to this Translation for "naba'a." 

170 The word "^Jae^'rooted in "Jaej" = "exhorted' or "admonished," could mean: exhortation or admonition. + 



'-JVYT-VJTA^^S" (fZZKT hlz^TesZ^T f\7*&^t\?tZ&S*e\7&Z^&S* (fZ^T (\lz^T tsZ^T tslz^T ftT&J^; es7ffi^t\ m 6>g& 
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Sur ato Yousifa 
(Joseph) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. AMfLam Ha} TelkcF (she-that-afar-if / those*) (are) The 
Book's* Aya'te] """ (Quranic statements) the manifesterer. 



2. Verily We descended it x Qur'an x Arabic x2 la' alia 
(craving currently unavailable deed that/ perhaps) you b 
cerebrate you. 2 



3. We narrate on you g ahsa'ne' (perfecter and beautifuler) (of) 
the narratives by what We revealed 4 to you s this x 
The Qur'an x while en (albeit) you g were of before 
it" surely of the ghafeleena (they who are: unaware- 
morant/ neglectors). 



'Ill ^^»"t 11'-' -S-lf >»< 



4. Edh (when/ since) said Yousifo (Joseph) for his father O, 
my father, verily I ra'ayto (I visioned in sleep-vision) 
eleven stars" 5 and the sun w and the moon x [I\ saw 
them for me sa'jedeena (kowtowing they^. 



Jfe Si 



5. Said [he]: O, my little-son 6 let-not narrate [you*] 
your 1 vision/ dream [on] your 1 brothers, then they 2 
scheme for you 8 a scheme; verily the Satan for the 
mankind (is) a foe 7 manifester. 



And like tha'leka (afar-that-it/ thaff yajtabey (favorably 
and directly selects) you g your' Lord and teaches you g 
[He] of ta'awee'le (ultimate: construing/ explanation- 
I interpretation) (of) the ahadee'the 8 (dreams and their 
related events) and concludes [He] His boon w9 on 



See the details in the Lexicon attached to this Translation for commentary in this. 
That is to say: The Qur'an employs the Arabic language as its vehicle of expression, therefore, (1) the linguisth 
meaning of each word is the most paramount first step to consider vis-a-vis The Qur'an; (2) Also, it is pronounced, read, 
and written in Arabic, (3) thus, the pronunciation, the reading and the writing of The Qur'an are all consistent with 
the "rules" Of j (i.e. grammar and the etymological conjugation) of Arabic word roots and then 

conjugations; (4) By implication its is consistent with Arabic tongue expressions. See Sections 34 and 38 

of the Introduction to this Translation for more elaboration. 

There is no English word for i>^l —ahsane. Both words petfiecter and beautifuler are in their adjective sense. 
The word denotes at least six- different meanings, #// fior communicating, gestured, wrote, messaged, 

inspired, whispered, one cast to another (e.g.: a commanded). And "<j^jJl" is fire or ^/«g. See (j*-**^. 
The word "vAj*" from a linguistic point of view means: star. Although in modern times "'AA" = planet. 
The word ' V^," the diminutive of son, is said by way of endearment addressing a beloved son. 
The word "j in^lrafeis used for: (1) singular, (2) plural and (3) "multitudinous foe," see (j^M and tS J ^. 
The word "ahadeeth"— "^JIaI" has several meanings among them: dreams and their related events. 
See the Texicon attached to this Translation for "ne'amah" 
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you g and on Ya'aqooba's (Jacob's) aal'e (family- 
I house/ kin/ chiefs/ followers), just-as [He] concluded 
if* on your* [both fathers], 11 of before Ebraheema 
{Abraham) and Is-haqa (Isaac); 12 verily your 1 Lord (is) 
Omniscient Hakeemon 13 (infinite hekmah 1 Possessor). 



7. luiqad (verily, already and affirmatively) [was] in Yousifa 
(Joseph) and his brothers Ayaton" (signs / proof s) for 
the inquirers. 



8. (when/ since) they 2 said: surely Yousifo (Joseph) 
and his brother (*zr<?) lovelier to our father than us, 
while we (are) a league;* verily our father (is) surely 
in a misguidance" manifester. x 



9. Let-kill you 2 Yousifa Joseph) or let-cast him you 2 (/o 
another) a land, (/&r casting) vacates for you b face 15 
(/.& entity of) your" father and you 2 be from after 
that ssa'leheena (righteous/ upright peot 



(_|^; j>1 *_^-f^ \ i-ii _j> 



10. Said a sayer of them: let-not you 2 kill Yousifa 
Joseph) and let- fling him you 2 in gheyaba'te (depression- 
/ depthf (of) the fubbe (well/ pit whose upper rim is not 
built-andplastered or cased for use) picks him some (of) 
the sayyara'te (travelers/ treaders), en (if you c were doers. 



^XaJJu i!U>jt c^-l^i » _jiS | j 



11. Said they: 2 O, our father; what (is) for you g not 
\you\ trust us over Yousifa Joseph) while verily we 
(are) for him surely na'sehoona 16 (sincere: care-renderers- 



12. Let-you*] send him with us tomorrow (jo) revels JL^&j £j>_ 



10 The word "Ji" has many meanings, among them: (1) the family of a person, i.e. wife and children, (2) the chief 
or the notables of a family, (3) the followers of a certain leaders, (4) the distant indistinguishable human 
apparition. It is used to ennoble and dignify. 

11 The word "liLjj!" or its grammatical inflections all constitute an Arabic tongue expression meaning: fathe, 
and mother as well as father and grandfather, father and uncle (paternal or maternal). See 0'-**^. However it must 
be born in mind that the word "mother 1 ' is not necessarily the begetter-mofher= "SiJIjJI," as the "mother" in 
Arabic tongue could mean: step-mother, nursing mother, mother who reared someone, or the aunt (paternal or 
maternal). The context defines exactly what is meant. 

12 In Arabic tongue, the grandfather, the begetter-father 'as well as the brother of the father all ate referred to as "father." 

13 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 

14 See the Lexicon attached to this Translation for "hekma." 

* The word ^ fl g = between ten to forty persons. 

15 In Arabic the word "face" in addition to its literal meaning has a figurative meaning of: (1) pleasure or (2) 

16 The word "Qja^aU" = "nasehoon" is plural, masculine, subjective noun. But first the word in "Oj**eU~ m 
Arabic defines and implies more than its English supposed equivalent "advised." The Arabic "£*«j"= " o 3 ^' 
C J ' n '"^ ^j* LuS JjaJI" i.e. he sincerely-advised or sincerely-opined the advisee as to what is best for him. 
However, in English the word "advised' mean given opinion (presumably, not necessarily) as to the best course 
of action the advisee should take or do. Hence, the qualifying word "sincerely" is necessary to manifest the 

^^istinctiot^Akc^te*^^^^ 
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[he] and plays [he]; and verily we (are) for him 
surely keepers-up. 17 



13. Said [he]: verily I, surely saddens me that you 2 go 
by him and [I] fear 18 that eats him the wolf while 
you (are) a'n (regarding him neglecters. 



14. Said they: 2 la' en (indeed if) ate him the wolf while Cj^j 
we (are) a league, verily we then surely (are) losers. 



15. So lamma (when/ whence) they 2 went by him and they 2 
concerted that (to) put him in gheyaba'te (depression- 
I depthf (of the jubbe (a well/ pit whose upper rim is not 



built-andplastered for use); and We [revealed] to 
him: surely ]you] assuredly 20 tonabbe'o (\you] inform 
by piece-ofsignificant-and-availing-news) them by their 
matter x this x while they perceive not. 



16. And they 2 came (/o) their father esha'an (the ni^ 
fall/ beginning of full night's darkness) weeping they. 



17. Said they: 2 O, our father, verily we went racing and 
we left our brother enda (at/ with/ by) our mata'a 21 
(furnishings/ chattel/ or things for utility) then ate him the 
wolf; and not you s (are) surely believer for us, while 
albeit we were ssa'deqeena (always truth renderers). 



> x.x 



x- < ^ J xx < 



18. And they 2 came on his shirt by a false blood; said 
[he]: rather lured w for you b your" selves w a matter; 
so a beautiful patience; and Allah (is) the musta'ano 
(He Whose help is sought) over what you 2 describe. 22 



.■' ' x* ■ 

< xj < ix fx -* ,xx ,j.\tftt*M ' 



19. And came' 1 a sayyaraton (travelers' / treaders' -company)^ 
then they 2 sent their wa'reda (water-drawer), so 
let down his pail; said [he]: lo, a bushrcF (a pleasant- 
tidingf ' 23 this (is) agholamon 2 (boy); and they 2 concealed 
him a merchandise;" 25 and Allah (is) Omniscient 
by what they 2 work. 



x> 'x x ^ > x x x x 

,x r > i' **f-- I'/ ' M' 



17 The word "Oj^^" is rooted in "Jai*" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) 
^although he was small he could keep up with the larger boys in sports*." {Emphasis is added). 
is r iyimticticallj the word "liii" carries dual meanings: (1) feared and (2) knew.. 



19 See footnote 4 above regarding revealed. 

20 The "J" in is a juratory "J"= J" amountingto— "JjSIjJI," i.e. affirmation, expressed by "assuredly 

21 The word = "mata'an" has^many meanings, among them: furnishings, chattel, things for utility. 

22 The word "0- D^"* 1 * " rooted in "lA^j." In the Arabic tongue expression "OJ*^" could mean describing the 
untruth, as in the Ayah "And describeyour tongues the lying" (516: 62). ( , ^ , ( e 

2 ^ See the Lexicon attached to this Translation for bashashara/youbashsharo/ mubasheron=j^\J^H 

The word "gholamon" means (1) a male boy, (2) ayoung mustached boy, (3) a hireling, (4) a servant/ slave. 
25 T^^^^^^^fi^^once^kc^mn^^^mer^andise^^d^in^^a^^v^^^^^^^^^^^^^^^ 
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20. And they 2 sold him by a paltry price, ma'adod- 
atari" 26 {shortly countables) f silver coins; 27 and they 2 
were in him of the ^a'hedeena 2 {low-estimators I deemed 
him insignificant). 



3? <z \y 



21. And said [he] who x [/6tf] purchased him of Misra 
{Egypt) for his woman] (i.e. wife): akremi {let-be you 
generous and ennobling to) 29 his mathwa (forced: long- 
term-abode) {with us), asa {craving a deed beyond one's 
means/ may) that [he] benefits us or nattakhetha 30 {we 
take and make) him a child for us); and like tha'leka 
{afar-that-it/ thatf We established 31 for Yousifa (Joseph) 
in the land w and to teach him [We] of the aha'deethe's 32 
{dreams, and their related events) ta'awee'le {ultimate: 
construing-explanation); and Allah {is) overcomeer 
over Phis command; [and,] but most {of the mankind 
not know. 



22. And lamma {when/ whence) [he] reached his ashuda 33 
(prime / full mental and physical strengths) aa'taynaho (We 
accorded/ gave him) a rule 34 and knowledge; and like 
tha'leka {afar-that-it/ thatf [We] requite the benefactors. 



0 Sv~-iltf ti>? 



23. And seduced- she v him who u he {was) in her house 
<z'» {regarding) himself;* and ghalla'gha'te 35 (iteratively 
bolted-she } ) the doors and said-she: y haytalaka {come 
on you s quickly / I'm ready); said [he]: a refuge 36 {by) 
Allah; verily He/he {is) my lord, 3 ahasana {[he] who 




26 The word " ma'dodah" — "»JjJ**" subjective noun means counted in scale of smallness {shortly countables). 

27 The word "Dirham" is the equivalent of 12 grains of silver in a silver-coin during the pre-Jslamic era. 

28 The word "a^-^ahedeen" = "cfc^U^," is masculine, plural, subjective noun with no English equivalent in the 
sense applicable here of "the low-estimators" i.e. they did not attach much value for him. 

29 See footnote 37 of the Introduction to this Translation where there is a lengthy discussion around the fact that 
there is no English equivalent for "karrama"— " 'was generous to" and that included in "karrama' is ennoblem< 
or the endeavor to ennoble the one being treated generously. Thus, here the wife was told to be generous to him for 
his long term abode with them in their home. 

29 In "£jl<uiill": "jjl"= idlfe; and "<i>«" in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"jjiA" is there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-permanent-abode" seems to me rather appropriate. 

30 The word "iiSl" from "ilijVI" which is "JU3il" for "jtijSfl," as stated in 40*^ O^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

31 The word "O^ 4 " in "us-i," means 'found' or "established." It also means " enabled' or "empowered." Clearly, the 
English word "established" does not imply or connote the same as "dr*" per se. 

32 See the Lexicon attached to this Translation regarding "ahadeeth," for more details. 

33 The Arabic word "ashudah"=">^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 

34 The word "USa" =rule: possessing sound understanding effectingjust judgment all around. 

35 The word "iterative" is used to intensify "bolted' as the Arabic is in the iterative-intensity form, "ii£b." 

36 The Arabic tongue expression Jl**"= "Refuge by Allah" means the speaker says "I seek refuge in Allah 
for His protection against what is confronting me." 

^^HiaH^Alkl^tTio^^^Mf^niirri^r^^/^^ 
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rendered meritorious-deeds for) my mathwa^ {obligatory: 
term-abode); verily it x not thrive the dha'lemoona' 0 ' 
ice-doers). 



24. And /<2^fl? {verily, already and affirmatively) purposed- 
she y by him and purposed [/?<?] by her, lawk, {had it 
not been that) [he] saw his Lord's proof; x like tha'leka 
(afar- that-: t/ thaif to divert a'n (off) him [We] the ill 
and the profanity w40 verily he (is) of Our eba'de 
(worshippers/ submitters/ slaves) the mukhla'sseena 41 {purified 
and saved). 



25. And both raced (to) the door and rended-she v his 
shirt from doboren {behind/ rear) and alfiaya (both 
embarrassingly/ unhappily found) her master lada A2 
(directly at/ by) the door; said she: v what requital 
(should receive) whom 1 ' wanted [he] by your' family" 
an ill except that (to be) imprisoned [he] or a 
painful torment. 



26. Said [he]: she seduced me (regarding) myself; w 
and witnessed/testified a witnesser/testifier of 
her family: w en (if [was] his shirt (had been) rended 
from [anterior] then ssadaqaP (she said the truth), 
and he (is) of the liars. 



27. And (7/5 [was] his shirt (iW been) rended from a 
doboren (behind/ rear) then lied-she 5 and he (is) of 
the ssa'deqeena (always truth renderers). 



^y* _W wfL^-ji 0° OlJ 



28. Then lamma (when/ whence) [he] saw his shirt (had been) 
rended from doboren (behind/ rear), said [he]: verily it x 
(is) of your y wile;* verily your y wile w (is) great. 



29. Yousifo {Joseph): let- shun [you s ] a'n (off) this; x and 
istaghferey 44 (let-seek forgiveness you 7 ) for your y offense; 



i< ' " T *1 > > > 



In "^)UalJl" : "^jj"= anc j j n Th e Qur'an overwhelmingly is joined with Hell. So, whoever is in the 

"jjiA" } s there by force of his/her circumstances and #0/ by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term I semi-permanent-abode" seems to me rather appropriate. 
The "0>aJUa" = "the injustice -doer," as "fllall" = "injustice." 

The Arabic word used is "fluiail^" = the noun of: " < Uiali j " se e And "pi mi~>»1 I" = 'profanity'" or 

"profaneness" means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an 
entity, a person or a group, (2) or any of Allah's proscriptions, (3) or fornication {sexual intercourse between partners 
who are not married to each other) or adultery {voluntary sexual intercourse between a married person and a partner 
other than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality. 
The word "mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provided safety and security from any punishment. 
The word "is-^" from "cpl" is closer than "lift" as you can say: I 'Vim/ii <_yuJ JUJl j JU cS-ijft," thus 
"0^" which closer spatially and more specif c. So lada =" 'directly at/ by" seems to indicate such closeness. See c)!*™). 
That is she "always-truth-enforcer"= "(j- 1 ^," as there is no English word for the verb "(j- 1 ^." 
The word "tSj**^!" = "u'j**^ t^^^^^^ee^or^mtess^o^^^^^^^^^^^^r^^^^seemly way to sa 
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verily you d were-she y of the kha'tte'eena 45 (he-they 
wrongdoers). 



30. And said women in the city: w A.%ee^s (the Premier's- 
I the ruler's) woman (i.e. wife) seduces [she] her lad 46 
a'n (regarding) himself* qad (already and affirmatively) [he] 
{frantically) impassioned her (with) love; verily we see 
her in a misguidance x manifester. x 



4^ 4 i^>jJ lit Uf^li 



31 . So lamma {when/ whence) heard-she y by their y machination, 
sent-she y to them v and prepared-she v for them v 
muttakan (armed-couch-for-the-feasf) and aa'tat (gave-shd) 
each one-she y of fhem v a knife w and said-she y (to 
Joseph): let-exit \yoif] on them; y lamma they y saw him, 
exalted- the vm47 him and qatta'ana m (iteratively cut 
they ym ) their y hands* and said they: 7 ™ hasha (transcends 
all imperfections) for Allah; not this x (is) a human; en 
(not) this x except an angel ka'reemon 49 (bounty-giver and 
possessor of every praise-worthy deed/ say). 



cJli^ s^'Z'J 



32. Said she: y so, thalekunna 50 (it-that-afar-you y all) 7 
whom 1 you^ blamed* me in him; and laqad {verily, 
already and affirmatively) I seduced him a'n {regarding) 
himself," then ista'assama sx ([he] affirmably safe- 
guarded) (in abstinence / preserving his self from sin); and 
la' en {indeed if not [he] does, what [I] command 
him, surely [he] assuredly 52 be imprisoned and 
surely assuredly be [he] of the cringelings. 



33. Said [^]: O, my Lord, the prison (is) lovelier to 
me than what they 5 invite me to it; x and en (if not 



\L» 1\tf>^ 0*4^ 3 6 



= "iSjM^!" perse. So I settled for saying: "let-seek forgiveness \yo0]." 

45 The word "kha'tee'ena"="ui^H^" = "UaaJl i^*" = he-they who had intentionally wronged; unlike the 

<M " = he-they who <?rr unintentionally. So, here A is o/" the "he-they wrongdoer" not she-they wrongdoers, as if 
to say she is of the " kha'te'eena mankind* or progeny,^' both words are masculine-gender. Also, the 
wrongdoers intensifies her »<z/#fi? as wrongdoer. 

46 The word "y^" has /Aree distinct meanings: (1) lad/ chap/ fellow, i.e. a of any age, (2) a young man taken 
as a servant ok a supporter, (3) man of: manliness, helpfulness, pridefulness. 

47 j n "j j . nt'D i_uS ; " Books of Qur'an explanation/commentary by the erudite scholars, when the women saw 
Yousif (Joseph) they all were deeply astonished so much so that they menstruated. For example see <j^j^l 

48 The word "iteratively" to intensify "cut," as the Arabic word is "(^aS' not just "<>Jaa." 

49 The word "kareem"— "&£" is a subjective, singular, masculine noun. It has no exact English equivalent, as explained in 
length in the lexicon attached to this Translation. In short bounty-giver/ possessor of every praise wortly deed/ say. 

50 This "thalekunna"= "<^ J " is a demonstrative pronoun made up of three distinct components. (1) the particle "' J " 
the demonstrative pronoun for near, singular, masculine, animate or the inanimate; (2) the ^ 'J" = for the "afar 
idea;' and (3) the " ^JaU ni t jjaJs for the addressee's pronoun, in this case a plural feminine addressees. There is no 
English equivalent. The best rendition I believe is: thalekuma {it-that-afar-she-you-all). And "if stands for the 
"fact" or "reality" which in fact was afar from their perception as they began accusing her of "misguidance manifest." 

31 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

52 The "J" in "fra-uui" and "l?J^" and in "<Ui^" in Ayah # 35 below, all are juratory "J"= "r^ 1 J" 
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[Y<w s ] fend <z'# (o^ me their v wile, ([/] passiona, 
incline) to them 7 and [7] be of the ja'hileena^ {they who 
act ignorantly or incorrectly). 



34. So esta/aba 54 (favorably-answered) to him his Lord, so 
[He] parried a'n (off) him their 5 ' wile; verily He, He (is) 
The Sameeo 55 (The Acute-Hearer I The Enabler of others to 
hear/ favorable Answerer to prayer), The Omniscient. 



35. Afterwards seemed/appeared for them 56 from 
after they z saw the Aya'te xv (signs)*' surely to 
assuredly 7 imprison him until a while. 



36. And entered with him the prison two lads 58 ; said 
an ahado 59 (lone I any -one) (of) them both: verily I 
dream/ vision- [me] pressing wine; and said the 
other: verily I dream /vision- [me] carrying atop 
my head bread x eating from it x the birds; nabbea'na 
(let inform usyoif by piece-of-significant-and-availing-news) by 
its x ta'awee'le (ultimate-explanation/ 'interpretation); verily 
we see you s of the benefactors. 



f^lX. Xs^J* t^i d*i>-l 



0 



37. Said [/>£]: not comes (/<?) you both, tta'aamort' 
(wheat/ edible/ food-grainsy tor\aqa'nehe (if being given 
victuals for sustenance to) you both except nabba'ato 
([i] informed by piece-ofsignificant-and-availing-news) you 
both by its x ta'awee'le (ultimate-explanation / interpretation) 
before that [if] comes (to) you both; tha'lekuma 60 
(it-that-afar-you-both) of what taught me my Lord; 
verily I left sect*/ faith" (of) a people not believing 
they 2 by Allah and they by the Hereafter* they 
(are) unbelievers. 



<0 "dJfa£'A, fj>^i {, 



33 The word "C^^"—"jaheleend' is rooted in "lifr" meaning: (1) was ignorant of, (2) believed in a thing contrary 
to reality, (3) a thing «>hw/. So the "jahiloona" are //jey M'Aa art ignorantly or incorrectly. 

54 The word "ijIa1ji1 ; " is answered plus available what was requested, i.e. favorably answered'' 

55 See the lexicon attached to this Translation for this multi-meaning word "Same'o"— " fc^u t." 

56 p or "them," i.e. to the ^4^«%, her husband and w/«r (thus, "them" either for magnanimity of the "ruler") or 
the ruler and his wife, to .t/j<w or preserve apparent respect for his wife, as if she were guilty, despite all the proofs 
to the contrary, to imprison him for a time. 

57 Clearly for affirmation. 

58 The word "J^," m "d^" has three distinct meanings: (1) lad/chap/fellow, i.e. a man of any age, (2) aj/o»^ 

taken as a servant or a supporter, (3) man of: manliness, helpfulness, pridefulness. 
39 See the Lexicon attached to this Translation regarding 

60 This "thalekuma"= "USlli" is a demonstrative pronoun made up of /Aw distinct components: (1) the particle "' J ' 
= the demonstrative pronoun, singular, masculine, for »<w, animate or the inanimate; (2) the "J*^l 'J" = for the 
"afar idea;" and (3) the " ^JaU «\ \ jja^ for the addressee's pronoun, in this case a twain addressees. There is no 
English equivalent. The best rendition I believe is: thalekuma (it-afarjou-both), the "if standing for "this fad' 
or the "this reality'' And this "fact" or "reality" is sure afar from any one, as it is from the most High, Allah 



■3X 1 ."T V." ?.».T'*'JT.".T-t'?-T.«.7 ►';T.".T-'.;T.".T-»'J T.-.T » * T..-T V.'i^V? 7" 7 * * 7«7 »'J 7«7-»J7>7 »'J7"7 ■'.} 7"7 ■VJ7«7 7« * 
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38. And ettaba'a {closely-followed) I my fathers' secf*- 
/ faith" Ebraheema {Abraham) and Is-haqa {Isaac) and 
Ya'aqooba {Jacob); not [was] for us to partner {deities) 
by Allah of a thing; tha'leka (afar-that-it/ thaff (is) of 
Allah's munificence on us and on the mankind; 
[and,] but most (of) the mankind not thank they. 2 



39. O, both [my] 61 the prison's companions: are 
miscellany lords, khayron (choicer/ superior/ worthier) or 
Allah The One, The Qahha'ro (Ever/ Stout Subduer). 



40. Not worship you 2 of lesser than/without Allah 
except names you 2 named if* you' and your 11 
fathers; not Allah descended by if* of an 
authority; en (not) the rule except for Allah; [He] 
commanded that not worship you 2 except eyyaho 62 
(indeed particularising Him); tha'leka (afar-that-it/ 
thatf (is) [the] religion 63 the forthright; [and,] but 
most (of) the mankind not know. 



(j[ ^fiaiJL If* 1^ rfil Jyl U 

j^K iuil JU;S ^ 
0 *t o0$kA 



41. O, both [my] 64 the prison's companions: as to an 
ahado 65 (lone/ any-one) (of you both so [he] avails 66 a 
drink (for) his lord a wine; and as to the other, so 
[he] (shall be) crucified; then eat the birds from his 
head; (had been) judged/ finished 67 the matter 5 (for) 
which v in it x tastaf teya'ne (you both affirmably-seek 
situationally apt and wise opinion). 



tSjill ^r*"^ cs^* '^-yb 



42. And said [^] to whom p [he] presumed that he 
(would be) escaper of them both: let-mention me 
\you\ enda (before/ at the presence of) your' lord; then 
(caused) him (to) forget the Satan thekra (mention of 
Joseph at) his lord; so [he] waited in the prison a 
few years. w 



4 cLi* J^^'i Q ! ill 



43. And said the king: verily I vision seven fat kine 
eating them v seven aejafon (emaciated-leansY and 
seven green ears (of seed-bearing plants) and others* 



62 The word 

63 The word 



61 The word "( j)> \ nij " could have o#e or ft>o meanings. Either "O, the twain companions," or "O, the twain, 
my companions." Books of "j j"it*t t" are not firm one or the other but both could be true. 

ui j i n^ jj. t ual JjSjj SUP' = an article of intensity for an objective pronoun. 
}*" ' » " ," i.e. means straight. See 0*-"^'. 

64 See footnote 61 above regarding 

65 See the lexicon attached to this Translation regarding ".!»)." 

66 The word "<j^-"J" is rooted in is rooted in "(^^-"1" which is more intense than as means availea 
the drink for (someone), to be drunk as and when needed. See 4*0^. 

67 The word "t^ 2 " bears dual meanings: (1) judged, or (2) finished. There is little room, if any, to incline for 
one or the other. 



VS??^ (Y7i??jr h'Z&S' «"2!?sr ffei&S' fVT;£?sr «2??i^!y$r <V7"5^T ^T;??;?" <wto:T" tsTifaS' fVEwsT isTi^S" ^VS!?^" ft'Tj'jftS 
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dry;" O, you the chiefs: aftoney (let-you 2 situationally 
fittingly and wisely opine me) [in] my dream/ vision, en 
(if) you c were for the dream /visions ta'aboroona 
(you 1 can interpret). 



44. Said they: 2 adhghatho^ {confused-medley) dreams and 
not we by the dreams' ta'awee'le (ultimate: construing- 
I explanation) surely (are) knowers. 



45. And said [/^] who x escaped of them both, and 
recalled after an ummaton m (while), I ona'bbe'o ([I\ 
inform by piece-of-significant-and-availing-news) you b by 
its x ta'awee'le (ultimate-explanation/ interpretation), so 
let-send [/w] 70 you. 2 



fp'3\j i/JK 

0 ojL/fe 



46. Yousofo (Joseph): O, you the Sseddeeqo 11 (ever truth 
practice?) aftoneyna (let-you 1 situationally fittingly and 
wisely opine us) in seven fat kine eating them y seven 
aeja'fon (emaciated-leansf and seven green ears"' (of 
seed-bearing plants) and others" dry; w la' alia (craving 
currently unavailable deed that/ perhaps) I return to the ji ~p g.v.sfj ^LT 
mankind la' alia (craving currently unavailable deed 
that/ perhaps) they know they. 2 



47. Said [he]: you 2 sow seven years* da'c 

then what harvested you c then let-leave it* you 2 in 
its x ears* except a little of what you 2 eat. 



0 Cfe 



48. Afterwards ya'atee (approaches / comes) from after 
tha'leka (afar-that-it/ thatf seven w hard" (years), eat 
they v what advanced you c for them v except a litde 
of what tohssenoona (fortify ingy preserve youy. 



jVXj* tJXi)* ^ <4>i f 



49. Afterwards ya'atee (approaches / comes) from after 
tha'leka (afar-that-it/ thatf aamon" 1 (year) in it x 



OUj A_;3 j»lc liAp Jjo <j* <_jb 



68 The word "i-jl**<ai" —adhghatho— plural for " d a ^ a" " ' dheghtho" — a handful/bunch of grass/firewood. And 
adhghatho-dte.zms=" confused-medley of dreams" — metonymical way of saying: it is perplexing and difficult to explain 
clustered bunch of things. 

69 The word has more than a dozen different meanings, among a while. See i^ J ^ 

70 The letter "0" in "oJ^J*," by Arabic (linguistic) Rule, is called V 4 Jt»«Jl jl Ajlijll 0>" which 
precedes the speaker's pronoun "cS." The speaker's pronoun "cs" in "6J^-"J^" is omitted, for "' t ji^'ti 
"alleviation, lightening" ozAyat's end harmony (rhyme). See t* 4 ^ ■i j"'* " 'O'j^' HHb*! 

71 The word "<jj.i^t" carries meanings: (1) believes muchly, (2) always tells the truth, (3) it is the title of 
the Great Messenger and Prophet (Patriarch) Ebraheem (Abraham), (4) the title of Yousif (Joseph) in this Surah, 
(5) the title of Prophet Idriss (Idreess), (6) the title of the chaste Mariam (Mary), mother of Isa (Jesus), (7) title 
of Abu Bakr, First Caliph, may Allah be pleased with him 

72 The Arabic text, says "pi*" but in English there is only one word to mean pi* and 4-"". In Arabic there is 



and "Aidi" each with a difference. Here "pi*" is in reference to a j&w with a specific 



ficant event in it, beginning any day within the year; whereas "AW is a year with reference to a beginning of a 
^eciji^nonti^n^^j^nd^ 
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(/<? ^gy* revived by delightful-pasture-producing rain) the 
mankind and in itya'asserona (press/ squeeze thef). 

50. And said the king: ^/o (let-bringyou 2 to) me by him; 
so lamma (when/ whence) came x (/<?) him the messenger x 
said [/><?] (Yousif I Joseph): let-return [you] to your' lord 
and then let-ask him [you*]: what the women's ^ ^t^f-j£ 
status, who v qatta'a {repetitively cut) they v their hands w 
verily my Lord by their v wile (is) Omniscient. 



tilp.l Jlfj 



51. Said (/^e /o the women): what (aw/ ^^s? , 
your v khatt'bo (serious-matter) edh (when) \you ym ] 
seduced ym Yousifa Joseph) a'n (regarding) himselP; 
said they: ym has ha (transcends all imperfection) for 
Allah; not we knew on him of an ill; said-she 5 the 
A.^ee^s (master's/ premiere's) woman (i.e. wife): now 
hasshassa 73 {probingly evidenced) the right; I seduced 
him a'n (r^r^/«g)himself; w and verily he surely (is) 
of the ssa'deqeena (always truth enforcers). 



la £)i ^J_j** 



52. Tha'leka (afar-that-it / thaif to know (/^e 
premiere) surely I not betrayed him by the ghaybe 74 
(during his absence); and that Allah not yahdey 
(divinely-guides) the betrayers' slyness. 



53. And not [I\ absolve myself, w verily the selP (is) 
surely ammaraton (iterative ordererf by the ill, except 
what ra'hema 1 (mercy-gave) my Lord, verily my Lord 
(is) Ghafooron (iterative Forgiver) Raheemon (iterative 
mercy Giver). 



W {fp -i*** ^ 



54. And said the king: (let-bring you 2 to) me by him 
astakh'less ([I] affirmably-exclusively-single) him for 
myself;* so lamma {when / whence) [he] spoke (to) 
him, said [he] : verily you g (are) today laday 1 (directly 
and possessively from) us makeenon 1 (he who is of: 
status/ empowerment/ long abode) trustworthy. 



a'<i&cJJ\ ^ S^S\ Jlij 



— event, and " < 4 A ," — lunar-year. Although generally all are loosely used synonymously or interchangeably, 
Seeis>-^ J5*A <>i -1 'VjiUl Jjjill. 

73 The word "o ni mV means became manifest after probing into its evidence, not just became clear. 

74 The word "tjjiil" has several meanings: (1) the invisible which only Allah knows, (2) doubt, and (3) the place 
where it is not^known what it contains (4) anything not seen by the eye even if concludable. See 0*^' 

75 The word = "mercy" in Arabic "4-«aj" is unlike its English equivalent, in that "^j" can be conjugated 
into verbs of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine singular. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "except what mercy-gave my Lord," thus introducing the idea of "mercy-given" which the 
Arabic text does not really say per se. The Arabic says, as if to say: except what mercied my Lord" which cannot 
be said in correct English, as there is no such word as " mercied." 

76 The word "0-^" is closer than "lie" as you can say: "0^1 i&uajL o«J JUJl j JU cS-*i£," thus, which closer 
spatially and more specific. So, "directly and possessively from" (us) seems to indicate such closeness. See 0*^'. 

77 The word "makeen" = "ctt^ 4 " is a singular, masculine, subjective or objective noun, for which there is no English 
equivalent. The word has four distinct meanings, all seem applicable here. It means (1) a man of esteemed 
status, (2) he who is established and empowered to thoroughly administer and manage, (3) he who is a 
resident of stable abode, (4) a stable lodg ing or a stable abode. 



S12-Yousifa 



55. Said [he]: let-make me [you] over the land's w 
treasures ; w verily I am hajeedhon 8 {iterative keeper-up) 



omniscient. 



56. And like tha'leka (afar-that-it/ 1 thatf We firmly 
enabled/ empowered 7 ' for Yousifa (Joseph) in the 
land" yatabaww'o ([he] deservedly ensconces) of if* 
whence [he] wills; [We] betide by Our mercy w 
whom p [We] will and [We] waste not a 
remuneration (of) the benefactors. 



57. And surely the Hereafter's" remuneration (is) 
khayron (choicer/ superior/ worthier) for whom 1 believed 
they 2 and they 2 were jattaqoona (they reverently guard 
not to displease Allah). 



58. And came Yousifa's (Joseph's) brothers; then they 2 
entered on him; so [he] knew them while they 
(were) for him munkeroona (not ; 



59. And lamma (when/ whence) [he] furnished them by 
their furnishment said [/?<?]: (let-bring you 1 to) me 
by a brother for you b of your 11 father; do not 80 see 
you 2 surely I fulfill 81 the measure and I am khayro 
(choicer/ superior/ worthier) (of) the hospitality-givers. 



J Is (v*>4^- lib 



60. Then en (if) not /a 'ato (come to) me by him then no 
measure for you b endey {by my rule) and let-not near 
you. 2 



[mef 2 



61. Said they: 2 we shall induce a'n {regarding) him his *„\$ ijj^> ijli 
father and verily we surely {are) doers. ^ <AJ& 



62. And said [^<?] for his lads: let-make you 2 their 
merchandise in their saddlebags, la' alia {craving 
currently unavailable deed that/ perhaps) they know it NV 
if they 2 transposed 83 to their family,* la' alia they 
return they. 2 



78 The word "fojiV ' is rooted in "iai^" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

79 The word "Cfi-*" in "ulo," means "found' or "established. It also means "enabled' or "empowered." Clearly, the 
English word "established" does not imply or connote the same as "££*" per se. 

80 Clearly this "VI" is the "*t\" for urging or desiring, i.e. promoting the action of the following verb. 

81 The word "tAJ 1 " from "flijJl," = <>USII," meaning gathering the last component of any obligation to make 
it a whole. So, "cA9'" means I endeavor and gather the last part of an obligation and fulfill it. 

82 The letter "0" in "QjJJ* 2 ," by Arabic (linguistic) Rule, is called "^-^ ^ ^i* ' jl AjlijJl uji" which 
precedes the speaker's pronoun "</." The speaker's pronoun "cs" in "£)JiJ&" is omitted, for " ' i jiaa t 
"alleviation, lightening" ozAyat's end harmony (rhyme). See *J 'Olj^l "-hLj^! 
TJie^oj^^^jp^^Vfe^^jan^gose^^ 
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63. So lamma {when I whence) returned they 2 to their j_^_J ^ 

father said they: 2 O, our father been) disallowed r & ^ ' > - 

or us the measure, so let-send hwn with us our , , L - 

brother, [w] measure and verily we (are) for him s-> •J-^ 3 *' bL ^' 
surely keepers-up. 84 0 



64. Said [^]: do [i] trust you on him except just-as I \^ ==> <^\ jfe &&\' Jijis 
(had) trusted you b on his brother of before; then, * ' " * 

Allah (is) khayron (choicer/ superior/ worthier) keeper- ^ & 

up 85 and He (is) arhamo (more merciful) (of) the ^ . h- 

(multitudinous mercy-givers) . W Qtir ^yy\> \± a t r ^j*- 



ra 



65. And lamma (when/ whence) opened they 2 their 
mata'a %b (furnishings/ chattel/ or things for utility) they 2 
found their merchandise" ruddat (had been forthwith- 
returned-shi) to them; said they: 2 O, our father what 
(more) do we quest; this (is) it; w Our merchandise" 
ruddat to us; and nameero ([we] obtain {wheat-grain lay- 
up provision] for) our family" and [we] keep-up 87 our 
brother and na^dado 88 ([we] further- augment) a camel's 
measure, tha'leka (afar-that-it/ thatf (is) an easy measure. 



iyLi jl^5^ coj > ^» l^ u 

<^S S$ ££] 



66. Said [he]: never [i] send him with you b until 
ta'atoney (you 2 accord/ grant me) a mawtheqan 89 (ratified- 
covenant) from Allah that assuredly 90 ta'ato'nanney 
(come you 2 to me) by him, except if (to be) besieged 
[by] you; 2 so lamma (when/ whence) they 2 gave him 
their mawtheqa (—mawthe-qan), said [he]: Allah over 
what we say (is) Custodian. 



67. And said [/><?]: O, my sons let-not enter you 2 from 
a one door; and let-enter you 2 from miscellany 
(separate) doors; and not I enrich/ sufficed 91 a'n 
(regarding) you b from Allah of a thing; en (not) the 
rule except for Allah, on Him I trusted and on 
Him so surely let trust the trusters. 



84 The word "Oj^ 2 ^" is rooted in "Jaia>" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, 
or speed) *although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

85 Ibid, except for 

86 The word "£tu?' = "mata'an" has many meanings, among them: furnishings, chattel, things for utility. 

87 Ibid, except for "JaiaJ. " 

88 The word "JlJ>" implies greater intensity, and says it is "J^t." So further is prefixed for this purpose. 
That is they would further-increase their gain by getting additional load for their brother.. 

89 Ratification by open declaration and oath. 

90 The "J" in "<>jjbJ" is a juratory "J"= "^u£3l J" amounting to= "JjSIjJI," i.e. affirmation, expressed by "assuredly." 

91 The word "y*!" has double meanings: (1) enrich, (2) suffice. But "enrich" includes suffice and not vice 
versa. As "enrich" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas 
"suffice" meets the p^e^e^^e^d^^f^^p^c^^tesk^iCTre^e^ri^^^urjerior. 
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68. And lamma {when/ whence) entered they 2 from whence 
ordered them their father not [was] enriching- 
/ sufficing a'n (regarding them of Allah a thing 
except a need {concern) in Ya'aqooba's (Jacob's) self v 
satisfied it; w and verily he (is) a knowledge 
possessor for what We taught him; [and,] but 
most (of) the mankind not know. 



f*-*^' iy»-iujj 

5^' vo->*-== U 

<Cl£L [3 jJp JjJ l^--^ 



69. And lamma (when/ whence) they 2 entered on Yousifa 
(Joseph), [he] lodged to him 92 his brother (and) said 
[he]: verily I am your ( brother; so let-not [you"] 
anguish/ sorrow by what they 2 were working. 



70. Then lamma (when/ whence) [he] furnished them by 
their furnishment, he emplaced the seqa'ja'te (drink- 
goblef) in his brother's saddlebag; afterwards proclaimed 
a proclaimer: O, you y the aero (caravan carrying 
wheat/ food-grainsy ' verily you b (are) surely thieves. 



Oil jr 4_>-t J»J 

OjS^jIJ j^S^ jA«lt L$Xjj o}j> 



71. Said they 2 while they 2 forwardly-advanced on \Su i^utj 
them: what (^) you 2 missing. 



72. Said they: 2 we (are) missing sso'wa'a x93 

I measuring gobletf (of) the king; and for whom p [he] 
came by it x a camel's load and I am by if a 
claimer/ guarantor. 



73. Said they: 2 ta-Allahej H (by Allah) laqad (verily, 
already and affirmatively) knew you c not came we to 
corrupt in the land w and not we were thieves. 



74. Said they: 2 then what (is) his requital, en (if) you c j£ ^ 0 i t »Jl>^- ^ 
were liars. 



75. Said they: 2 his requital (is) who a [//] king's 
goblet) (had been) found in his saddlebag, so he (is) 
his requital; 95 like tha'leka (ajar-that-itl thatf requite 
[we] the dha'lemeena 96 (injustice-doers). 



<^X0 h& 



Embraced him, i.e. by way of greeting him. 
The word "£lj*a"= "AjLL^" could be masculine or a feminine gender. It is masculine as "^.Ij*^" and a 
feminine as "4Jlm t " = (giving/supplying-of-water) w . See <j^' -J J^t. 

The word " ' ta-A.llahey" is made up of two distinct components: the "ta"= and "Allahey." The "/a" is 

=a "jurative particle," in English it's equivalent to "by" in the sense of: "in the name of ;" and 
"A.llahey" is "Allah" grammatically inflected because of the prepositional genitive particle "ta." 
According to their customary Law, whoever was convicted of thievery he is taken as a slave. 
The "(jf^Ua" = "the injustice-doers," as^ 'f^" = "injustice." See the Lexicon attached to this Translation. 
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76. So [/^] began by their chattel before his brother's 
chattel; afterwards ista'khra/aha 97 ([he] affirmably- 
produced if) from his brother's chattel; like tha'leka 
(afar-that-it/ ' thatf We schemed for Yousifa (Joseph); 
not [was] [he] to take his brother in the king's 
religion (Law) except that/if Allah wills; [We] raise 
ranks w (of) whom p \We] will; and above every a 
knowledge possessor (is) an omniscient. 



dlti 6* CiyJ £^J> -til 



77. Said they: 2 g# (if) [he] steals, so qad (already and 
affirmatively) stole his brother of before; so asarraha 
(secretly-kept if) Yousifo (Joseph) in himself and not 
disclosed/ flashed it" to them; said [he]: you f (are) 
eviler place/post, and Allah (is) knowinger by 
what you 2 describe. 98 



■^}fS jJ&6j-Za b\ IS^-J ^ 

<_J i-fl-j j) Libels J^ls <>j »JJ q\ 



78. Said they: 2 ya'ayyoha (0, you') the ^4^^ (Master) 
verily for him (is) a father shay khan (aged) big/ old; 
so let-take [you] an ahadana" (lone/ any-one of us) (in) 
his stead; verily we see you g of the benefactors. 



»>Tf ' 'l.' 1 ? I 1 ! I 



79. Said [^]: Allah's refuge' that [w] take except 
whom 1 ' we found our mata'a lin (furnishings/ chattel- 
/ or things for utility) endaho (in his possession); verily 
we (are) then surely dha'lemoona 102 (injustice-doers). 



ll} LiJt>-J 



'1U3 



80. Then lamma (when/ whence) istay'aso L ~ [ajj 

despair they 2 ) from him, they 2 detached nafeyan 104 
(secretly-mutually-conferees); said their elder: have not 
known you 2 that your" father qad (already and 
affirmatively) [he] took on you b a mawtheqan (ratified- 
covenant) from Allah and of before when" 
farrattom 1 ^ (had-remiss you°) in Yousifa (Joseph); so 



97 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word, 

98 The word "u J'" 1 * " rooted in "lxuaj," l n the Arabic tongue expression "u j' ' n " " could mean describing the 
untruth, as in the Ayah: "And describe your tongues the untruth" (S16: 62). 

99 The word is a proper noun for whomever it is suitable to be addressed, be it a singular, a plural, 
masculine or a feminine. See <^*«Iil. It means: (1) a unique one, i.e. unlike any other, (2) a lone, that stands 
apart from others. (3) Literally one. However, in English "lone" is singular, standing alone. So, to keep the 
concepts of and "lone" simultaneously transliteration seems to be a must. The applicable will 
or should be obvious from context where it appears. 

100 The expression "Allah's refuge"" is Arabic tongue expression meaning: I refuge by Allah = I shall refrain 
from doing the wrong thing by Allah's help. 

101 See footnote 21 above regarding "mata'a." 

102 The "Cxy&&" = "the injustice-doers," as "fllaJl" = "injustice." See footnote 148 below. 

103 The word here is " b 1 "'J* ' = "affirmed despair, not "l>^4i" = "despaired." 

104 The word "tjoli" in "lj*flSi"=^4i« j jja. j (^JjjcI j\ <> Jajll oali. Thus, "o^" = detached (as 
from a group); and the word "UaJ" is an adverbial, derived from "y^2"= that is he had secretly and 
mutually counseled. See^-^l and ij- ^n l iQ\Jil\ tjljel. 

^^^ns^orcl^wTw^^^j^Mr^^ 



'remiss" which is an adjective and 
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i] leave the land" until allows me my father, 
Allah for me; and He (is) khayro 



es 



{choicer/ superior/ worthier) (of) the rulers. 



81. Let- return you 2 to your 11 father then let-say you: 2 ijji ^Ct &\ X$*> 

O, our father; verily your' son stole; and not we 
witnessed except by what we knew; and we were 
not for the invisible keepers-up. 106 



82. And let-ask \you*\ the village" which" we were in 
if* and the aero (caravan carrying wheat/ food-grains)?' 
which" aqbalana (we forwardly-advanced) in it; w and 
verily we surely (are) ssadeqeena (always truth enforcers). 



83. Said [he]: rather lured-she y for you b your 11 selves" a 
matter; so comely patience; asa (craving a deed beyond 
one's means that/ 'may) Allah to ya'ateyaney (bring to me) 
by them together; verily He, He (is) The Omniscient 
The Hakeemo 101 (infinite hekmah 10 Possessor). 




84. And [he] diverted them and said [he]: alas, 

my sorrow over Yousifa (Joseph); and whitened- 
she ym109 his both eyes w from the sadness, while he 
(was) ka'dhee-mon n0 (unrelenting suppressor of his grief). 



& $2<k d*J ^yj 



3? J> .k'Cj^j '9J*& 



85. Said they: 2 ta-Allahey 1 ^ (by Allah); tafta'o 112 

cease not \yoif\) remember \you\ Yousifa (Joseph) until be 
\you\ haradhan (degenerate / self-inflected debasement) or be 
]you\ of the ha'lekeena (ones that had perished/ expired). 



86. Said [fe]: verily only [I\ complain my bathth (ultimate- 
grief and my sadness to Allah and [I\ know from Allah 
what not know you. 2 



87. O, my sons: let-go you 2 then tahasaso (let-inquire 
you K by all your senses) of Yousifa Joseph) and his 
brother; and let-not despair you 2 from Allah's 
raw'he K (mercy* '/ essence of beauty and delight/ relief - 
/ pleasing-traif); 113 verily it x (the truth is) not despairs 
of Allah's raw'hit except the people, the unbelievers. 



{jA I j i,, n > -> c3 l^Jbil 



' > > 



$ g£j iiio^i * **->\ i$ ^JJ 



= all its synonyms are also adjectives as expected. But "JajS" anc j "j»j]aja" a ]} are verbs in the past tense. So I 
chose "had-remiss." 

106 The word "(^JaSLi" j s rooted in "iai^" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, 
or speed) *although he was small he could keep up with the larger boys in sports*." (Emphasis is added) 

107 See the Lexicon attached to this Translation for an exposition on the words and 
1118 See the Lexicon attached to this Translation for "hekma." 

109 That mean he lost his vision. 

110 The word "unrelenting" is employed here to intensify "suppressor" as the Arabic is "j»jJa£" not "jJalS." 

111 See footnote 94 above regarding: "ta Alia' he" 

112 The word in "jjSj '=recurrently-ceases and repeats the cycle. And generally it means "^J U"= you 
cease not. See and SH^'-A 

113 The word "rjj"= "raw'he" means mercy/relief/pleasing-trait. See cA**ffl, c5 J ^' and J£™t. Also essence of 
^eau^^nd^feligh^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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88. So lamma {when/ whence) they 2 entered on him, said 
they: 2 O, the A^ee^o {master/ premiere), touched/betided 
us, and our family the dhurro {persisting distress); and 
we came by a merchandise* mu%ja'terf v {scant)! and 
insignificant)? nonetheless let-fulfill l4 [you] for us the 
measure and tassaddaq {let have charity you) on us; 
verily Allah requites the mutassaddeqeena {charity-doers). 

89. Said [he]: have known you c what you c did by 
Yousifa {Joseph) and his brother, edh {while) you 
(were) jahiloona 15 {they who act ignorantly or incorrectly). 

90. Said they: 2 are oh/indeed you, g surely you 5 {are) 
Yousifo {Joseph); said [he]: I am Yousifo (Joseph) and this 
{is) my brother, qad {already and affirmatively) manna 
{[He] had graced His boorf x ) Allah on us; verily who-ever 
yatta'qe {he reverentially guards not to displease Allah) and 
yassber {[he] holds on patiently), then verily Allah wastes 
not the benefactors' remuneration. 

91. Said they: 2 ta- Allah ey xxl {by Allah); laqad {verily, 
already and affirmatively) favored /preferred you g 
Allah over us, and en {surely) we were certainly 
wrongdoers. 118 

92. Said [he]: no tath'reeba {reproach / castigation) on you b 
today, Allah forgives for you b and He (is) arhamo 
(more merciful than) the ra'hemeena (multitudinous 
mercy givers) . 

93. let-go you 2 by my shirt x this x then let-throw it x 
you 2 over my father's face, (subsequently) y a' atee ([he] 
becomes) a basseeran (keen seer) and eetoney (let-you" 
come/ bring to me) by your 11 family* wholes. 119 

94. And lamma (when/ whence) sundered-she y the aero 
(caravan carrying wheat/ food-grains) xv said their father: 
verily I surely find Yousifa 's Joseph's) smell /wind 
lawla (why do not) that confute you 2 [me]. 120 



y .s. s >-J,f .'f.f- 

\^*rj j^ai\ U-l» 



-A* 'J0Jb_j i_«-^3 LSI 



4iit Jul ^il3 



> ^Vl >f.T > r ' 



(M?<li>-LJlj 



114 The word "<-»ji" from "flajS^" = "^UjIP' meaning gathering the last component of any obligation to make 
it a whole. So, "Mjl" means you endeavor and gather the last part of an obligation and fulfill it. 

115 The word "CiS^^" = "jabeJoofid' is rooted in "J#^" meaning: (1) was ignorant of, (2) believed in some-thing 
contrary to reality, (3) did some-thing «<tf correct So the "jahuoona ' are they who act ignorantly or incorrectly. 

116 The word "O- 4 " in "OV means < L»*j," That a "boon He graces it." 

117 See footnote 94 above regarding "taAIla'he." 

118 The word "fy?^*" = "tail) Ioj ty>" = who intentionally wronged; unlike the "P ( j- = who errs 

unintentionally. So, "£jij]alaJI" = the "wrongdoers.' 

119 The Qur'an commentators say that the "family all together" were ninety three when they came to Joseph. 

120 The letter "6" in "Oj-iiii," by Arabic (linguistic) Rule, is called "Ufk V.J"^* J 1 ^Jijll Ojj" which 
precedes the speaker's pronoun "cS." The speaker's pronoun_"ts" in "Oj-^" is omitted, for a jfo"! 1 " 
^alle^^OTi^igTiterrin^^r^^tf/^n^ian^ ^ J"^ "I 'Cl'j^' S^'j^! 
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95. Said they: 2 ta-Allahey 121 (by Allah); verily you g 
surely (are) in your 1 misguidance (of the old. 

96. So lamma (when I whence) came the basheero 122 (he the 
iterative proclaimer of pleasant tidings), [he] cast it x (the shirf) 
over his face then ertadda 123 forthwith-returned [he]) 
basseran (keen seer); said [he]: have not I told you b verily I 
know from Allah what not you 2 know. 

97. Said they: 2 O, our father istaghfer* 24 (let-seek [yoif] 
forgiveness) for us our offenses; verily we were 
wrongdoers. 125 

98. Said [he]: will astaghfero 126 ([I] seek forgiveness) for you b 
from) my Lord, verily He, He (is) The Ghafooro 
(iterative Forgiver), The Raheemo (iterative mercy Giver). 

99. Then lamma (when I whence) they 2 entered on Yousifa 
(Joseph) [he] lodged/retreated to him his both 
[fathers] 1 7 and said [he]: let-enter you Misra (Egypt) 
en (if) Allah wills aameneena (you 2 are self-safety-securers). 

100. And [he] elevated his [both fathers] 128 over the 
Arshe" 129 (Throne of Kingshiff and they 2 tumbled for 
him kowtowing, and said [he]: O, my father, this (is) 
ta'awee'lo (ultimate: cons truing f explanation) (of) my vision" 
of before, qad (already and affirmatively) made it* my 
Lord a right; and qad (already and affirmatively) ahasana 1 0 
([He Who] rendered meritorious-deeds) by me, my Lord 
edh (when/ since) [He] exited me from the prison and 
[He] came by you b from the Ba'dwe 131 (nomads) from 
after that the Satan incited between me and 
[between] my brothers; verily my Lord (is) luiteefon 132 



^jj\^> auI; IjJIS 




U>- Jj JJ t^i«J 



121 See footnote 94 above regarding "taAlla'e'." 

122 The word "basheer 1 ' is masculine, singular, subjective noun, meaning proclaimer of pleasing tidings, with no 
English equivalent. 

123 The word "JjjI" is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when {had} been greeted you c by a greeting" then let-you z greet by better than it" or 
let-you 2 forthwith-return it."" (S4: 86). 

124 The word "jttl m l" = "^Ijiill i_iUal" = "let-seek forgiveness \yoif]." In English there is no seemly way to say: 
"ji i l m t" p er se . So I settled for the aforesaid. 

125 See footnote 45 above regarding wrongdoers. 

126 Ibid, regarding "^ailjl". 

127 See footnote 11 above regarding " l 4iJ^". 

128 Ibid. 

129 See the Lexicon attached to mistranslation for more elaboration on this wondrous word. 

130 The "hidden" pronoun in "o**^" (j*=He) refers to his Lord, Allah. See cSJJ^L 

131 The word "J Jj" generally means inhabitants of the "4jjL" = nomads. However, the word "tJj" = Bada, is a 
name of place in the desert of Palestine. And in Bada Prophet Jacob dwelled and had a mosque there. So 
those who came from this Bada = grammatically inflected= "from the Ba'dwe" are referred to as: "IjJj IjJj' 
= [they] came from Bada. See jft-ij of:.<j«i&l J <jA^, <| jU' J**&. 

132 The word "LiJal" = "<jjSj," in concrete (material) terms it means: fine; and in abstract terms, it means 
subtle or^ e ntle or both. See Additionally, when the word: "iiJa3 ; " is ascribed to Allah it becomes = 
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{fine/ subtle/ gentle/ and protector) for what-ever 133 [H<?] 
wills; verily He, He (zj) The Omniscient The 



Hakeemo 134 {infinite hekmah 1 ^ Possessor) 



101. My Lord: {already and affirmatively) aa'taytanej 
(Yoift accorded me) of the proprietorship and You g 



taught me of 136 the ahadeethe's 13 ' {dreams and related 



>. 137 



events) ' s ta '-awee 'le {ultimate: construing/ explanation) : 
the Heavens'*' and the Earth's" Fatte're {innately- 
pe feet-Originator) , You {are) my Guardian in the 
world w and the Hereafter" tawaffaney {let-You' receive 
me while dying) {as) a Muslim and let-conjoin me 
\Yoif\ by the ssa'leheena {righteouspeoj. 



4 ^cL> oil <j?y^\j •—(^^ 



102. tha'leka {afar-that-it/ 1 thatf {is) of the invisible 
anba'e^ 138 {signzficant-and-availing-news) K [We] reveal 139 
it x to you g and not you g were laday 140 {directly present 
by) them edh {when/ since) they 2 concerted their 
matter while they 2 machinate. 



103. And not most {of) the mankind, albeit you g 
hankered, {are) surely believers. 



104. And not ask them \you] over if 5 of a remuneration; 

it x except thekron {Qur'an/ invocation/ exhortation) 
for the worlds. 



105. And how many of an Aya'ted v {miracle/ sign/ proof) 
in the Heavens" and the Earth w they 2 pass [on] it* 
while they {are) a'n {regarding) if* shunners. 



*Qj> QjL ^L>xr*i J?j^\j 



106. And not believe most {of) them by Allah except 
while they {are) mushrekoona {he-they who partner 
deities with Allah/ hepolytheists) . 



107. Have then ameno {they 2 felt-secured) that ta'ateya w 
{betides/ approaches/ comes down on) w {to) them gha'sheyaton 
{pair I an all-covering affliction/ calamity^" of Allah's 
torment, or ta'teyd~ v them The Hour w suddenly 
while they not perceive. 



- *- j^LiJI J» ^' v 



= one of Allah's most beautiful attributive characteristics, which denotes protection in addition to fineness, 
subtlety, and gentleness. I know of no English word which simultaneously denotes: fineness, subtlety, 
gentleness and protection. Hence, the only available resort is transliteration and parenthetical explanation. 

133 The particle is »I J I ji. (»■"!," = conditional noun /particle; or = "J^J - f**!" = connective 
noun meaning that which. See J^aa^J ^(jill 'r'L)*! and -1 'u>^l J^'. 

134 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" and "j^^a." 

135 See the Lexicon attached to this Translation for "hekma." 

136 The prepositional word "of in "of the dominion" and "of the ahadeeth," in both cases obviously are for 
portioning, i.e. part of them. 

137 See footnote 8 regarding "ahadeeth" at Ayah (S10: 6), at the start of this Surah. 

138 See the Lexicon attached to this Translation for "naba'a." 

139 See footnote 4 regarding reveal. 

140 fhg worc [ "^jl" in from "0^" is closer than as you can say: "o^' | J 1*"^A' O"^ JWI j Jl" li-^," thus, "u^' 
which closer sgatially and more specific. So, "directly present by" (them) seems to indicate such closeness. See £y*m. 
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108. Let-say hw]: this-she y141 (£f) my path, I invite to 
Allah on a basseeraten (persuader-discernment/ evident 
argument / enlightenment^ I and who p ettaba'a'ney ([he] 
closely-followed me) and subhana 142 {hallowedly and 
marvelously Allah is deemed transcending all defects and 
that everything solemnly stands in awe and utmost 
consecration of Allah and not I am of the mushrekeena 
(he-they who partner deities by Allah/ he-poly theists). 



-,f H 



109. And not We sent [ofj before you g except men, 
[We] reveal to them, of the villages'" folks;" have 
not then they 2 treaded in the land" then looked 
they 2 how [was] consequence" of whom 1 of before 
them; and surely home w (of the Hereafter" (is) 
khayron (choicer/ superior/ worthier) for whom' ettaqaw 
(they had reverentially guarded not to displease Allah); do 
then not you 2 cerebrate. 



a% ±Jds> ^lJ^ 



.143 



110. Until edha (when / whereas) istay'asa L 

despaired) the messengers and presumed that they 
qad (already and affirmatively) (had been) lied to, came" 
(to) them Our succor; x then (had been) delivered 
whom p [We] will; and not (to be forthwith-returned- 
/ parried) Our ba'aso (intense-torment) a'n (off the 
people the criminals. 



111. Laqad (verily, already and affirmatively) [was] in their 
narratives ebraton (instructive-example) for the 
albab's 144 (hearts-intellects)' s possessors; not was [if] 
a discourse youftara (to be crafted as a lie for fraudulent 
end); [and,] but tassdeeqa 14 (approval/ it being and 
accepted as credible/ and its sayer is credible) (of that 
between its x both hands* and an expounding (of 
everything, and a hudan (divine-guidance^ and a 
mercy" for a believing people. 



t-i- < T-^ • • .'If 

4yI 



141 The word "cfef"" = "path" in Arabic could be feminine or masculine gender. Clearly any reference to it 
must be treated accordingly. In this case it is feminized and so the word "this" in reference to it is 
feminized by "this 

142 The word "siibhana"= "tj has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "iflSliW' or "AJUoui") occur all are associated with the divine uniqueness of Allah, 
doing stupendous work that Allah and Allah alone can do, thus Allah is hallowedly and marvelously 
deemed transcending all defects, and that everything solemnly stands in awe and utmost consecration of 
His divine and stupendous uniqueness. So, we can render "subhana"= "^jUj**" concept by saying: 
hallowedly and marvelously Allah is deemed transcending all defects, and that all solemnly stand in awe 
and utmost consecration of Him. 

143 The word "oij^l" generally means "despaired"= "o4i." However, the prefix "o"'" makes the word as if 
to mean "affirmably despaired." In other word, and Allah knows best, the one despairing allowed himself 
to have the despair get the better of him. Hence, "affirmably despaired he." 

144 See the Lexicon attached to this Translation for The Qur'an's characterisations of "cjIjWI.>J"= the albab's possessors. 
The word "Ji' 1 ^|^ii£ans^^TOM^ssoti^n^n£^^ + 
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Sura to Ar'Raa'de 
(The Thunder) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. ^4/^ Imtn. Meem. Ra. 1 Te/ka™ (she-that-afar-if / those") 
{are) The BookV Aya'te™ (Qur'anic statements)™ and 
{that) which x {had been) descended to you g from your' 
Lord {is) the right; [and,] but most {of) the mankind 
believe not. 



2. Allah, Who [He] raised the Heavens* by other than 
pillars* you 2 see it; w afterwards istawa 2 {[He] set 
Himself) on The Arshe 3 (Throne of Kingshipf and [He] 
subjugated the sun w and the moon x each runs to an 

ajalen {term-limit) musamma s {that which is designated 
and/ or named); disposes [He] the matter [He] 
expounds the Aya'te™ {miracles/ signs /proofs); la' alia 
{craving currently unavailable deed that/ perhaps) you b by 
your" Lord's lega'a {meeting with) toqeenoona (you 2 believe 
with certitude). 

3. And He Who extended [He] the Earfh w and made 

[He] in it w anchors 6 {catches/ fasteners/ stabilisers) and 
rivers and of all the thamara'te™ {trees / plants crops- 
/ fruits)™ [He] made in it* two pairs x /categories; xV 
overlays [He] the night the naha're {between sunrise and 
sunset); verily in tha'leka {afar-that-it/ thatf surely (are) 
Ay a 'ten™ (miracle/ sign/ proof for a people rethinking. 

4. And in the Earth w (are) neighboring* tracts* and 
gardens* of grapes and ^ar'on 9 (crops ready for 



<4 0[ J^J> JJ* 

0 S ^jiii oij? 



See the Lexicon attached to this Translation for commentary. 
The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a statel 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5)1 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention herel 
that in the case of Allah, the "how" did He "istawa" is not knowable, because there is nothing to compare! 
Allah with to know the "how" of His action. 

See the Lexicon attached to this Translation for more elaboration on this wondrous word. 
The word "J^VI" means term-limit, see (j*- 4 "^'. 

The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
That is the mountains. 

The word "£jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individuall 
entity with a companion, (4) category = " ' t un " (sort or kind or specimen), (5) hue (color). And quitel 
relevant to the word is its plural: (1) "jrljji," which could also mean: (2) similars, i.e. the look-likes. \ 

(3) hues. See o'-"^. 

Invariably throughout The Qur'an when the reference is made to the "vljeVI J JaJll" the mention of thel 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "fj^t," never ever the| 
mention of the '^^gjjajDe^nejDer^ejDu^ie^jefere^ In this 



5 VYd:!?;r <Y7j5JsT (VS^sT <V2!?;T rt^WsT rtTOTsT 'Y^5?^^5J;T (Y^WsT (Y^CTiT i\7;Wi (YT&JS" rYTOTsT (YTsCTsT t\c>&. 
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harvesting! sprouts) and palm-trees" twain/ off-shoots J-£> £^>j y^=-' o-t ^^>-j 
and other than twain/off-shoots, (all are being) 
watered by one water and [We] favor some (of) if* 
over some in theokol'e 10 (fruits/ crops/ edibles); verily in 
tha'leka(afar-that-it/ ' thaff surely (are)Aya'ten x (miracle- 
/ sign/ proof tot a reasoning people. 



Jom \^aM S+?*>J &rJ 



And e» (7$ you g wonder, so wonderment (£r) their 
say: are if we were tora'ban (crushed sand) are verily 
we sure/ surely in a new creation; those (are) who r 
unbelieved they 2 by their Lord, and those the 
shackles (are) in their necks w and those (are) The 
Fire's w companions, they (are) in if* immortals. 



jtJ^^L <jfe lijji ftp t£ 



And they 2 yasta'ajelo 11 (affirmablj hasten) you g by the 
sayyea'tef (demeritorious-deedf before the hasanatef 
(meritorious-deedf and qad (already and affirmatively) 
ceded" before them the matholato (deterrent- 
examples)-^ 1 and verily your 1 Lord (is) surely 
forgiveness" possessor for the mankind over their 
injustice; and verily your' Lord surely (is) severe 
(in) the punishment. 



OjJlma jjl t%> Uj C-JilJ* 



7. And say who 1 unbelieved they 2 : lawla (why had not 
been) descended on him an Aya'ton* (miracle- 
/ sign/ prooj) from his Lord; verily only you 5 (are) a 
warner; and for every people (is) a haden (divine-guide?). 



8. Allah knows what bears" each female and what 
sink 13 the wombs x and ta^dado 14 (further augments) 
\if\ ; and everything enda (by munificence of/ by Rule 
of) Him (is) by a meqdar (measurement/ fa, 



= respect, there is a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "uikil' 
as "fjM," because surely the is the Muslim. And in another narration: verily only that "fjW" is the 

heart of the believer. See o^oJl lAit-jJl <L*«i>» >Jjiu ^Sti i rm j jluw ^jjJl y»j J <jjaJLail o^jj 'ui^ 1 >. 

9 See Section 34, in the Introduction, for very lengthy discussion of this important word "%ar'o>i"= 

10 The word "okol'e" = "J*!" is singular, masculine, subjective noun having several meanings: (1) the fruits, (2) 
the morsel/ crops of any food or fruit, (3) the edibles, (4) the lot or portion of food or fruit. 

11 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

12 One meaning, among others, of "example is: punishment given as a warning or deterrent. See the 
American Heritage Dictionary. In this case it is in the plural feminine. 

13 That is by seeping or oozing of its blood (e.g. menstrual cycle) or premature abortion, etc.. 

14 The word im rjlk^re^rjntensh^^n^^^jj^a^s^^^^V^o^m 



Ttttf-Titt i-Tr.l*, ?T».T'', JTttTS J'T^T* J'T-u-'S ? \ JTHT t ?T«T5 ?T? : ."T', i\ nT'5'J'T«T ; t J'T«7 ; S J'T«T'VJ ; 7S£!»^? 
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Knower (of) the invisible and the visible, The 

Ka'beero* 5 (Big beyond comparison / comprehension- 
/ Predates all things) The Muta'aky (He Who is ever 
toweringabove all short-comings and above all His creatures 
in all attributes). 



10. Coequally of you 1 who p concealed [he] the say x 
and who p loudened [he] by it x and who p (is) 
mustakhfen 11 (ajfirmablj-concealer) by night and a 
sa'rebon (down-sloping/ designated road journey er) by the 
naha're (between sunrise and sunset). 




w20 



11. For Him 18 (^r<?) trackers* 19 from between his hands 
and from his rear x they 2 keep-up 21 [him], 22 of Allah's 
command; verily Allah changes not whatever 23 (is) 
by (within) a people until they 2 change whatever 
(is) by (within) their selves;* and if Allah wanted by 
a people an ill x then no maradda fending/ repelling) 
for it? and not for them of lesser than/without Him 
of a guardian. 



, ^ » # /; >-r 



12. He Who shows you b [H^]mekghtning, 24 frighteningly, 25 
and covetously, 26 and [He] establishes the sahaba 27 
is) the heavies. 



13. And yousabbeho (says: subhana Allah) the thunder -^jj^- 4A 
by His praise and the angels from kheyfatee xv29 



The word "kabeef'= when prefixed with the article "The" becomes One of Allah's most beautiful 

attributive names, meaning, in this case: He Who is signalized and singled to be bigger/ older than anything 
humanly imaginable. As Allah is The First, as nothing is ahead of Him, and He is The Last, as nothing is after Him. 
Allah is incomparably Big/ Pre-Extant/ Predates all things. 

The word "muta'aley"= "<^l*ia" means: He Who is ever towering above all shortcomings and all His 
creatures in all attributes". 

See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 
For Allah, i.e. He made them to be. 

The word "lilji**" is a plural of multiplicity or the exaggeration of the function of the word in reference, 
in this case "CJ**xx!'= trackers? meaning the angels. Since the plural of "AifiU" = angels, is a broken plural, 
so it is in the feminine format. And the in "i^ba*^" is for multiplicity and intensity. 
The expression "between his hands" is an Arabic tongue expression meaning: before, ahead of, fronting. 
The word "AJ jtiiij " is rooted in "Jia^" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts it: "to stay even (as in acts of strength, endurance, or speed) *although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 
The pronoun in "4JjMsj j all refer to subjective noun in the previous Ayah, (S13:10). 

This = "whatever" is a conditional particle, although some say it may be "ily-^j-* ^l" = connective noun. 

24 The "t5J^I"= "lightening," is figuratively speaking mean "rain water," say Qur'an commentators. 
See tSjJ^l 

25 That is from its destructive force for the traveler or sea man, according to The Qur'an commentators. 

26 That is for the possible rain for the land dwellers and their desire for rain, say Qur'an commentators. 

27 The word "tjla^" versus is that the 1 "U J* i-ilayu^" i.e. glides itself or the wind pulls or pushes it 
and make it move. And it's plural of a "A^Wu." Whereas the "f^" appears stationary, (j*- 4 ""' J™1 
Saying "subhana Allah" = singling Allah as excelling in all good qualities, that He transcends all 
shortcomings, and that He is unique all around. 

19 The word "4jji"=" a state -of-fear," meaning adhering to them at all circumstances. That is what is "^Qfl' 



gi 
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{circumstantial state-of fearing)* Him; and [He] sends 
the thunderbolts" so [He] betides by it w whom p 
[He] wills; and they 2 dispute in Allah while He (is) 
severe (vis-a-vis) the meha'le 30 (Proficient-Schemer- 
I Overcomeer/ Punisher). 



> < y* >\ s> 



14. For Him (£r) the right's [an] invocation w and who 1 
invoke they 2 of lesser than/without Him, not 
yestajee-bona 31 (thef compliantlj-respond) for them by a 
thing, except as ba'setto (outstrecher/ taker) (of) his both 
hands-palms to the water to reach his mouth and 
not it x /he surely its x reacher; and not the unbelievers' 
invocation except in a misguidance x / waste. x 



15. And for Allah kowtow who p (are) in the Heavens w 
and the Earth" voluntarily and coercively, 32 and 
their shadows (are) in the ghodowe (dawn-until- 
sunrise) and the aa'ssa'le (late afternoon until sunset). 33 



16. Let-say [yo/* 8 ]: Who (is) the Heavens'* and the 
Earth's" Lord; let-say [you 5 ]: Allah; let-say [you s ]: 
have then ittakhathatom 34 (you c took and presumed) of 
lesser than/ without Him aw'leyaa 33 {guardians/ allies) 
not possess they 2 for their selves" a benefit and 
nor a harm; let- say [you\. are level/ even the blind 
and the basseero (keen ^r);orarethedarknesses w and 
the illumination x level; or they 2 made for Allah 
partners (deities); they 2 created like His creation so 
looked-alike the creation on them; let-say [you\. 
Allah (is) Creator (of) everything and He (is) The One 
The(2ahha'ro 36 (Ever/ Stout Subduer). 



Ja ^ uii A-jii "y o^vi»j 
p ,>^M 



says. See VH^LA On the other hand says a, "o»Jj*^ meaning a transitory state, such the "A^ja," of Mora 
(Moses) in (S20: 67) which says: "So, [he] perceived in himself a khejfatan (a circumstantial state-of-fear) 
Mow (Moses)." Since The Qur'an is first and for most is: "Qur'an Arabic," it seems to me what says " £^ 
U"JJ*^" is more correct in this case. Moses' khejfatan was during the initial stage of the show-down 
between Pharos magicians and Moses. 

30 The Arabic word "JLa-»il"= mehal, means the proficient-schemer and overcomeer or punisher. 

31 The word "O j.U?" 1 "J " is rooted in " i.JVin it," meaning: favorably/ compliantly respond, not just respond. See t| J ^'. 

32 See the Lexicon attached to this Translation for the distinction between "^j^"fat'ha on the "A" as in this 
Ayah, and "UjS" dhammah on the as in (S46: 15), and "»ljSj j » as in (S2:256). 

33 In English there is no exact corresponding words for "jJc" = "ghodow" (grammatically inflected 
and "Ju«" —"aasal" late afternoon until sunset. 

34 The word "Sal" from "jlajVt" which is "Jl*3flt" for "jlajfrl," as stated in 40*^ CP^; therefore,"^!" 
always taking and making/ presuming some-thing of what was taken. Thus, it is not just the mere taking. 
The word "fLuji" could also mean, among them: protector, j 



The word "Ever" isj^refixed to "Subduer" to intensi 



Li 



is not just "j*^.'' 



('^^JJ" fYI-fJ'^YI:!*^ ('^CTJ'AT'WS' rt"2©^V>TS^J^ <V7;!JS"A"E!?S" t 
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17. [i-fr] descended from the sky w water; x then flowed 
valleys w by its w measure then carried the torrent- 
rain foam, raiser, and of what they 2 ignite over it x 
in the fire w37 ebtegha (in earnest-quest) (of an ornament" 
or a mata'aen x38 (resource for a transitory worldly delight) 
(is) foam like it; x like tha'leka (afar-that-it/ thatf hits 
Allah the right x and the false-hood; x so as-to the 
foam so [if] goes jufa'an(as cast off), and as-to what 
benefits the mankind so yamkotho ([if] stays/ remain) 
in the Earth;" like tha'leka strikes Allah the 
examples/ parables. 




c 



18. For whom 1 ' estajabo 39 (they" favorably-answered) for 
their Lord (is) the Paradise;* and who r notyastajeebo 
(compliantly responded they 2 ) for Him, had that for 
them what (is) in the Earth" together and like it* 
with it x surely (would have) ransomed they 2 by it; x those 
for them (is) the ill reckoning and their abode- 
/lodging (is) Hell" and wretched the meha'do 
(bed/ cradle/ fixed expanse). 



0 ^Jls 



19. Does then who p [he] knows, verily only (had , 
descended to you g from your 1 Lord the right as 
who p he (£r) blind; verily only reminisce the albab's 
(the hearts-intellects staff's, possessors. 



4J c>i 4>> t21 i£ ^ $ 



20. Who 1 they 2 fulfill 40 by Allah's covenant and not 
breach they 2 the meethaqct (ratified-covenant). K 



Oj*ajC*yij <0l\ Jk^->u 0_>S)> tljOST 



21. And who 1 join they 2 what commanded Allah by it x 
that [if] be joined; and they 2 reverendy-fear their 
Lord and they 2 fear/know 41 the ill reckoning. 



J-^y J z^o aLI y \ U OjU?J df&\) 



22. And who 1 ssabaro (they held on path 
earnest-quest) (of) their Lord's Face 42 



ebtegha (in 



an aqamo 



43 



17 That is the ore. 

is The word u ^^'="mata'aeti' is rooted in the word = "matta'a" with many meanings, among them: 

resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

i9 The word "IjjI»1uiI ; " j s answered plus made available what was requested, i.e. "favorably-answered". 

* See the Lexicon attached to this Translation for The Qur'an's characterisations of "cjIjWI.>J"= the albab's possessors. 

10 The word "CiJ&Ji" from = "pLul\" meaning gathering the last component of any obligation to 

make it a whole. So, "Oj^Ji" means they endeavor and gather the last part of an obligation and fulfill it. 

n Linguistically the word "uli" carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

12 This is an Arabic tongue expression meaning His pleasure. 

13 The word "IjalSi" from"j»^l" in means upheld. But linguistically means: 



So, "Ij^lal" means the ^^l 



sustained^ in the sense of continuedness and 



^e^t^^l^h^nscribe^bli^ation^^n 



->V • .»» ■ '.w.', ,■.«■.■, ,'-**-'. ,'-" *■ • 



S13-Ar-Raa'de 



13 :jLtjJ! 




upped-to-fulfill the prescribed obligations of) the Prayer* 
and they 2 expended of what ra^aqna (We provided) 
them secredy and openly" andyadra'ona (they 2 ward- 
off) by the hasanatef (meritorious-deed)* the sayyeatd" 
(demeritorious-deed), * those for them aogbd" (ultimate- •'" ^uTj^pJi^jt2l£l1 
rar#//) w the da're 1 "' (the eternal home/ paradise)? 4 * 1 



n j' Jjiiulj iyLjsJl l^aUtj 



A^J-L ^Jf%>j \j*t 



23. Adnen's (Eden's) 45 Paradises"/ Gardens"' they 2 enter 
if* and who p ssalaha 46 (who obliged by divine criteria) of 
their fathers and their spouses (wives) and their 
progenies* and the angels enter on them from 
every door. 



„ — ^ . y * ^ 

0 y£ Jfei (*t~^ 



24. Peace (fe) on you b by what ssabartom (youF had held on 
patiently); so ne'ama (most excellent) (is) aogba XY (ultimate- 
consequence) xv (of) the da're* 1 (eternal abode/ home/ paradise). w 



©it 



25. And who 1 breach they 2 Allah's covenant* from 
after His/its x meethaqa x (ratified-covenanif and cut- 
off they 2 what Allah commanded by it x that[// x ] (be) 
joined and corrupt they 2 in the Earth* those for 
them (is) the curse w and for them (is) the ill da're 
(eternal abode/ Hell)?' 48 



Juo Aii\ J^e- o_j-^H. 01-" J 

z4j Ja\ L» ^fjySailj 



26. Allah yabsotto ([He] swells/ expands) the re^'qa x 
(provision/ victuals for sustenance/ rainy for whom p 
[He] wills and [He] constricts; and rejoiced/reveled 
they 2 by the life* (of) the world;* and not the life" 
(of) the world" in the Hereafter" except zmata'aon 
(resource for a transitory worldly 



27. And say who 1 unbelieved they: 2 lawla(why have not) 



jj i^z#3S 



this ^4y<«i( (S2: 3). Also "flit" has another "sharey ah" prescribed meaning of: (2) called or upped to perform the 
Prayer itself, as in the Ayah "And when youB were in them, then yous upped for them (the second call for) the 
Prayer," (S4: 102). Note: Prayer and how to be done was established and reveled by Allah. Hence people do not 
establish Prayer they only maintain and perform it 
44 That is Paradise™ of the Hereafter^. 

The word "0 is unlike the Biblical concept of being the garden of first home of Adam and Eve. But 
the is center of Paradise' 1 . According to Abdullah Ibn Omar, is a palace in Paradise enters it 

but a prophet, seddique, or martyr. 

The word "^La"=" salaha" (1) it's "pj'if J*^" = an intransitive verb, and a past tense that is we are 
dealing not with a transitive verb, "{jiw." And (2) "^a" is very difficult to exactly define, let alone 
translate, as the criteria could differ among different people and different eras. However, a "divine 
criterion," such as the "Pillars of Islam" or any such criterion which is Allah sanctioned would do. Any 
"righteous" work done according to, say, secular criteria will not avail in this respect, as this respect 
requires belief in Allah and His Criteria. There are many Ayaf that emphasize: ". . .while he (is) a believer." 
For e.g.: "And whoever works the righteous works, of a male or a female while he (if) a believer, then 
those they enter the Paradise, NV " (S4:124). 

The word da're = eternal-home, i.e. the Hereafter-home = Paradise " or Hell. 
That is Hell of the Herea^tef- '. 
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descended on him an Aya'totf {miracle / sign / proof) 
from his Lord; let-say [you 5 ]: verily Allah misleads 

whom p [He] wills and yahdey ([He] divinely-guides) to ^ & 
Him whom p fl«A ([he] returned-penitently) . 



28. Who 1 they 2 believed and their hearts tranquilize J\ \yX. c$ 

by Allah's thekre (Qur 'an / 'mention of Him), indeed ,\J\%\%^1 J 2 ss & i '$j& 
by Allah's thekre tranquilize the hearts. 



Oil 



29. Who r believed they 2 and worked they 2 the righteous C ^< 1 \\ \ 

-works" ttoba 49 (beatitude/ special tree in Paradise) 9 for " ^ * 

them and a husno 50 (ultimately meritorious beautiful) & ■ 

ma'aabe (willful-return). 7 °*^~ J 



30. Like tha'leka(afar-that-it/ thatf We sent you g in an .A ^ ^r>1 

Ummaten 9 ' (people/ generation) 9 qad (already and t 

affirmatively) ceded* of before it w XJmamorF (peoples- X9&\ |>£4 p-*' ^» at 

/generations), 9 to recite Jj/gw 5 ] on them which x We r >^ tj£/1 

revealed 51 to you 8 while they 2 unbelieve by Ar- OJj ^ 1*^ - *■ - J 

Rahman; let-say [you"]: He (is) my Lord, no an elaha y> Si) 'A)fi j* j* C 6>^ 

except Him, on Him I trusted and to Him „ f y > ^ ^ 

(a) repentance." 52 ©V 1 ^ &\> ^ 



31. And had that a Qur'an x been): treaded by it x the 
mountains, or qutte'at (had been iteratively cul) w by it x 
the Earfh w or (had been) spoken by it x (to) the 
decedents, 53 rather for Allah (is) the command 
together; have not then cognized who r believed they 2 
that if 54 Allah wills surely hada ([He] would have 
divinely-guided) the mankind together; and not cease 
who r unbelieved they 2 betides* them by what ssana'ao 
(carefully-crafted they 2 ) a calamity"' or falls" near their 
home" until ya'atei' (betides / eventuates^ Allah's promise; 
verily Allah not unfulfills the appointment. 



32. And (verily, already and affirmatively) istoh\e'a 

(had been affirmably jested) by messengers" of before 
you g so I protracted for whom 1 unbelieved they 2 



49 The word "toba"= "ifiJ^,"= linguistically beatitude; also according to the Hadeeth, is a tree in Paradise 
originating in The Prophet's home and goes to every home of the believers. 

Some linguists suggest that (>-*aJI is for the face, while JI-*?Jl is for the parts of the body and other things. See t| J ^' 
The word "u*J> denotes at least six diverse meanings, all for communicating: gestured, wrote, messaged, 
inspired, whispered, one cast to another (e.g.: a commanded); and "^jJI" is fire or king. See 
The speaker's pronoun "cs" in "ij^"," by Arabic /linguistic) Rule, is omitted, for " ' » j*S*t t," = "alleviation, 
lightening" otAyat's end harmony (rhyme). See t* 4 "^ J>»a-u nJljSJl "-hO*!. 
53 Due to Arabic eloquence there is an omitted predicate clause here, which could be: would have been this Qur'an. 
See^jM. 

d4 The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present 
^ccurrenc^^ucl^a^^^mount^t^lif^r^whenj 
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afterwards I took them, then how [was] [My] 
punishment. 55 



33. Is then Who p He (is) Qa'emon (Ever-Maintainer) 
over each selP' by what earned-she; v 56 and they 2 
made for Allah partners (deities) ; let-say [you*]: let- 
you z name them; or tona'bbe'o ([you*] inform by piece- 
of-significant-and-availing-news) Him by what [He] 
knows not in the Earth* or as apparent of the say; 
rather (had been) adorned for whom p unbelieved they 2 
their machination and they 2 repelled a'n (off) the 
path; and whom 1 ' Allah misleads surely for him (is) 
not a haden (divine-guider). 



j3 tlSyi \yji>-j caJ 



4JJ 



34. For them a torment in the life* (of) the world" and 
surely the Hereafter's* torment (is) ashshaqqo (woe 
fuller) and not for them from Allah of a protector. 



ilJJj Q% 4 fit 

^ j ^>^"' "iff 
Cri 4& J*, 



35. The Paradise's* like/example which" (had 

promised the muttaqoona (the reverentially guarders not 
to displease Allah), run" from under it* the rivers, 
its* okolo fruits/ crops/ morsel/ edibles) (is) a bider (ever 
unchanging) and its" shade [too] ; telkcT (she-that-afar- 
if / if) aogbd* (ultimate- consequence)™ (of) whom r ettaqaw 
(they had reverentially guarded not to displease Allah) and 
the unbelievers' aogbd x (is) The Fire.* 



0 j&fo^t Jlij^ 



36. And whom 1 We gave them The Book x they 2 
revel/rejoice by what (had been) descended on 
you; g and of the parties (is) who p [he] disclaims 
some (of it; x let-say [you]: verily only I (had been) 
commanded to worship Allah and not partner 
(deities) I by Him; to Him I invite and to Him (is) 
[my] ma'aabe 57 (willful-return). 



<^4l %. 



z4i A j£\ 3 JLcl ol 



37 '. And\iketha'leka(afar-that-it/ fhatf We descended it x 
58 Arabic rule; and la' en 



(harmoniously 
etta-ba'ata(you g closely-followed) their ahwa 



indeed) 



o^j %fl& %^f\ iity&j 



55 The speaker's pronoun "cs" in "uiUe" i s omitted, for "' t jfo'l l," = "alleviation, lightening" or Ayat's end 
harmony (rhyme). See Jja»^»J ^oU^ 1 L r ll J ft !.' 

56 Here is an excellent example of Arabic eloquence, which is based on brevity and inference by deduction, as in 
this case where a predicate clause is_ omitted, as it is obvious to the well versed Arab. Speech brevity in Arabic 
is a supreme hallmark, e.g.: "J J J J* ^>" meaning "least in words giving most meanings." So, inference by 
deduction is well exemplified here. And what is appropriately omitted is: "like another not so doer." 
The word "^A-m" has several meanings, such as: (1) return to the place of abode, (2) return to the source 
of authority (such as Allah, SWT) by way of repenting, all applying for entities with will. So it's a willful- 
return. See 4*0^. 

58 See the Lexicon attached to this Translation for an elaborate exposition regarding this vital denotative and 
connotative word, describing the diction of The Qur'an, (harmoniously by) Arabic rule., in short "US»"= 
adverbial, since there is no way to adverbially express "U£» " which must be done, so I chose {harmoniously by). 

59 The word "tSJ*," translated as "(tendentious) liking," which in and of itself could be good or bad noble or 
vile. The Messenger (SAWS) says that believe not anyone of you until his "<£ J*" agrees with what I came 
w^^^^^^^u^^n^iaaeet^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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after what came (to) you g of the knowledge; 
not for you g from Allah (neither) [of] a wa'leyen 
(guardian/ ally) nor (of) a preventer. 



% 66 o* $ U ^ £ 



38. And laqad (verily, already and affirmatively) We sent 
messengers of before you 8 and We made for them 
spouses (wives) and progeny* and not [was] for a 
messenger to ya'atee (produce/ bring about [he]) by an 
Aya'teri* (miracle/ sign/ proof) except by Allah's leave; 
for every ajalen a) (term-limit) (there is) a book. 



-'•i »>✓ a — ^ 



39. Erases Allah whatever 61 [Htf] wills and [He] firms; 
and He has The Book's Mother. 



Ol-JJ *Lli U dill J>>tAJ 



40. And if either [If^] assuredly show you g some 
which x [If 77 ^] promise them, or natawaffaka (assuredly 
[We] receive you^ while before dying), then verily only on 
you g (is) the announcement and on Us (is) the 
reckoning. 



pjfc-U) c5JJl (J^*? <^lwj> w 

viOl *itb Lib tillSji Jl 



41. Have [and] 62 not they 2 seen, verily We na'atee 
([We] bring about) the Earth* [We] diminish if* from 
its w (outlying) borders; and Allah rules, no 
mu'aqqeba 63 (successor-alternate) for His rule; and He 
(is) swift (in) the reckoning. 



3? £-> <-$$^l 



42. And (already and affirmatively) they 2 machinated 
who 1 of before them; so for Allah (is) the machination 
together; knows [He] what earns each selP and 
shall know the unbelievers for whom' 1 (is) the 
home's* aogbd" (ultimate- consequence) . w64 



43. And say who r they 2 unbelieved not you? (are) a ^Jj \f^^A\ jJL^ 

mursalan (sent-messenger); let-say hw/ s ]: sufficed by \K_ £ £\ £2—* J 

Allah Shaheedan (Witnesser/ Testifier) between me and ^Jj0 *'xj> ,^==££;j 

[between] you; 2 and Who has The Book's knowledge. 0 



60 The word "lS^I " means term-limit, see cjl-mu). 

;l The particle "^>" is "*J& ji. (»■"!," = conditional noun/particle; or 



U" = "J_^ajj jvjil" = connective 
noun meaning that which. See j^aa^J icjTjSSJ v'j 61 ! and "r^l - 1 i&>*«it J^ 1 . 

The, Arabic interrogative-castigatory particle "j^ji" (implying negation) is made up of three parts (j), (J), (ff) 
M fO','' meaning: does it, referring to the fact, or sound logic of the evidence or clear situation. The (j) = 
(and) component is (j) of coupling which normally commences the sentence. However, because there is 
an interrogative particle which takes precedence for beginning a sentence. See the Lexicon attached to this 
Translation for more elaboration. 
63 The word, by itself has many meanings, but as an Arabic tongue expression, such as the phrase 

M«t n " as in this Ayah " < L»SaJ '.fa i ," i.e. "Allah's rule," it means a "sequel-changer," i.e. to change the 
nature or annul the rule the rule after it had been issued or decided. 



64 The word ' 



means ultimate^od-result, commonly they say: ™ 



Jv__they_^ay_^J (ji^- : 



i.e. ultimate^od result for you. + 
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Surato Ebraheema 
(Abraham) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Alif. ~Lam. Ra 1 . 2 A Book x We descended it x to you g 
to \yoU~] exit the mankind from the darknesses w 
to the illumination" by their Lord's leave to 
Sseratte (a single and specific Path of) The Mighty The 
Hameede (He Who is multitudinously praised] He Who 
is iterative praiser) . 



4 v^lkJl ot &4 

0 ±J*yj% 



2. Allah, Who for Him what (are) in the Heavens" and 



what (are) in the Earth;* and waylon 



: stay in a 



valley in Hell/ bane/ woe) for the unbelievers for every 
affakeri" {slanderous-fabricator/ specious concoctorf atheemen 
(repetitive sinnerf of a severe torment. 



», . Art ■ \" 



Who 1 jestahebbona (they: 2 questingly like/ prefer) the 
life*' (of the world" over the Hereafter's* and they 2 
repel a'n (off) Allah's path and jabghonaha (they 2 
earnestlj-quest if) crookedly; those (are) in a far 
misguidance." 



-* *' -&t V 



And not We sent of a messenger except by his 
people's tongue, to manifest 6 [he] for them; so 
misleads Allah whom 1 ' [He] wills andyahdey ([He] 
divinely-guides) whom p He wills; and He (is) The 
Mighty The Hakeemo (infinite hekmah 1 Possessor). 



Us „ 



5. And laqad (verily, already and affirmatively) We sent 
Mosa (Moses) by Our Aya'te" (miracles / signs / proof 
that let-exit \you\ your 1 people from the darknesses* 
to the illumination" and let-Jjyo^ 5 ] remind them by 
Allah's Days; verily in tha'leka (afar-that-it/ thaif 
surely (are) Aya'ten" (= Aya'te*) for every ssabbaren 
(an ever/ stout patience-endurer), shakoren (iterative thanker). 



0 jCS, 



See the Lexicon attached to this Translation for commentary. 

The word "Hameed'= "±la*." linguistically means: (1) multitudinous praised and (2) multitudinous praiser. 
Waylon is an Arabic word that has three distinct meanings: (1) lengthy: woe, bane; (2) a valley in the Hell 
Fire with intense heat that it melts every-thing that comes into it; (3) ruin. 
Waylon is an Arabic word that has three distinct meanings: (1) lengthy: woe, bane; (2) a valley in the Hell 
Fire with intense heat that it melts every-thing that comes into it; (3) ruin. 

See the Lexicon attached to this Translation for the effect of the letter o» when added to a word, 
he word "dm" means elucidates, clarifies, i.e. explains plainly Allah's message. 
See the Lexicon attached to this Translation for "bekma." 
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And edh (when/ since) said Mosa (Moses) for his 
people: let remember you 2 Allah's boon w on you 
edh [He] delivered you b from Pharaoh's aal'e 
(family, house/ kin/ chiefs/ followers) [/^^y] afflict you b 
the ill torment; zndyouthabbehona (iterativelj slaughter 
thef) your" sons and yasta'hyo 9 (they z affirmably-let- 
live) your 11 women; and in tha'lekum (collective-afar- 
(is) a great essay from your 11 Lord. 



7. And ^ (when / since) ta'aththana 10 (iteratively proclaimed) 
your" Lord, (jf indeed) you c thanked, surely [i] 
assuredly 11 augment you c and unbelieved you c 
verily My torment (if) assuredly severe. 



8. And said Mcr*z (Moses): if you 2 unbelieve you 1 and 
who p (^re) in the Earth" together, so verily Allah 
(is) assuredly 12 Rich Hammeedon (He Who is 
multitudinously praised/ He Who is a multitudinous praiser). 



fjil '&\ i^jVf 



9. Has not come (/<?) you naba'o (piece-ofsignificant- 
and-availing-news) (of) who r of before you: 2 Noohen's 
(Noah's) people and Aaden's and Thamooda's and 
who 1 of after them, knows them not except Allah, 
came* (to) them their messengers x by the evidences" 
then raddo 14 (they 1 ' forthwith-returned) their hands" 
into their mouths 15 and said they 2 : verily we 
unbelieved in what you 2 (had been) sent by it x and 
verily we (are) in a doubt, of what \yopF] invite us 
to [if] suspect. 16 



10. Said" their messengers: x is in Allah a doubt; the 
Heavens'* and the Earth's* Fatte're (innatelyperfect- 
Originator), [He] invites you b to forgive [for] you b 
[He] of your 11 offenses and tarries you b [He] to 
ajalen 17 (term-limit) musamma n (that which is designated 



c -£ ^-4 ,-"t J\l °>s " '■ V 



to= 



8 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

9 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

10 The word "0^" = "^iMS** 'f^V 1 jjSI" i.e. iteratively proclaimed. See 

11 The_"J" in and in and "tr^" in^jaA # 8 below, all are >«/or>' "J"= "f-M J" «; 
"JjSljJr' i.e. affirmation, expressed in all cases by "assuredly." 

The "J" in "<>»J" is a juratory "J"= "jv-iJl J" amountineto— "JjSLUP' i.e. affirmation, expressedby "assuredly". 
|3 See the Lexicon attached to this Translation for "/zafoz a." 

The word "tj J J*" is rooted in "Jj" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when (had) been greeted you c by a greeting* then let-you 2 greet by better than it w or let 
forthwith-return it w you 2 " (S4: 86). 

15 The expression "returned their hands into their mouths" means out of rage towards the messengers, or by way 
of telling the messengers to "be quite" or "we are amazed at what you (messengers) are saying" . 

16 The word "'■ny" here is = epithet, i.e. an "adjective," hence "suspect." See J>»»^ 't'L^ 
However, the word "suspect" could fit for a noun or an adjective. 

^_^^e^OTd^Jg^^^ean^ter^^hm^e^^^jj||l^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^_ 
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and I or named); said they 2 : en {not) you f {are) except ojij l3£>^4 "^1 
humans like us, you 2 want to repel us a'n {off) what 
[were] our fathers worshipping; so otona {let-come 
jou z to us) by an authority^ manifested 



11. Said" to them their messengers' 1 : en {not) we except 
humans like you b ; [and,] but Allah jamonno 19 {[He] 
graces His boon^ 7 ) on whom p [He] wills of His eba'de 
{worshippers/ submitters/ slaves); and not [was] for us 
to na'ateekum {bring forth to you h ) by an authority 
except by Allah's leave and on Allah then let trust 
the believers. 




12. And what (£r) for us that not we trust on Allah &\ £ //yk=Z£ "31 t3 l>j 

and {already and affirmatively) hada {[He] divinely- 
guided) us our paths and surely assuredly 20 nassbiro 
{we hold on patiently) on what you 2 bothered us; and 
on Allah then let trust the trusters. 



13. And said who 1 unbelieved they 2 for their 
messengers: x surely we assuredly 21 exit you b from 
our land w or surely assuredly 22 you 2 return [in] our 
sect*/ faith; w then revealed 23 to them their Lord: 
surely [We] assuredly perish the dha'lemeena 24 
{injustice-doers). 



14. And surely assuredly 25 [We] domicile you 2 the 
land* from after them; tha'leka {afar-that-it/ thatf 
{is) for who p [he] feared/knew 26 My Status- 
/Standing 27 and [he] feared/knew [My] menace. 28 



j/pu> ^Sli- £3 jLiif* 



15. And istaftaha {sought opening/ overwhelming victory) 
they 2 and disappointed every jabbaren {vigorous 
compeller/ ever contumacious stubborn) perverse/ obstinate. 



18 The word "musammd\ is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

19 The word "i>" in "<>i" means "Ifr ** " 4-«*J." That a "boon He graces it" 
The "J" in is a juratory "J"= "jvjill J" amountingto= "JjSl2r' i. e . affirmation, expressed 'here by "assuredly". 

21 Similarly the "J" in "j^J^," "cP^'and "^sl^J" are a]1 "J"= "^uASI J" amounting to= "JjSta " i.e. 
affirmation, expressed in all cases by "assuredly". 

22 See footnote 19 above only for "0 J J*^". 

23 The word denotes at least «x diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^jJI" is fire or king. See 0"^'. 

24 The = "the injustice-doer," as "flail" = "injustice." See the lexicon attached to this Translation. 

25 See footnote 19 above, except here with respect to: "^SSiiuui." 

26 The word "uli" carries meanings: (1) feared and (2) /tew. Both meanings could apply. See O*-"^'. 

27 The word "<^Ia«" has dual meanings: (1) status or majesty and (2) standing or presence. Both could apply. And 
the idea here and Allah knows best is that whoever feared his standing before Me. 

28 The word "^J," by Arabic {linguistic) Rule 2 has an omitted speaker's pronoun "</," omitted, for a ifo'l l," 
"alleviation, lightening." See J>*»^1 i^ljiJl tjljftl 

29 The word "Auft"= "■obstinate" which is "il*j" = epithet, in grammatical term an "adjective" for "jabbaren." S 



:J A7'^r^T:^T^T'£S;r ^^T'^?TAT:^?T rt^^^VEEJiT' fVT^J^^J&T ?V£5J^T ?V££7^T »T:*?;r ^T'£?^T ^T:£?:r ^T"T?-T es7ffi^ts m 6*g$ 
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16. From beyond 30 him (is) Hell w and [he] (is to be 
caused to) drink water x ssadeeden (blood and pus of the 
Hell's folks). 



17. Yatajarra'ao 31 (dislikably and iteratively sips) it x [he] and 
almost not (easily) swallows 32 it x [he]; and ya'atee 
(approaches/ comes to) him the death from every place 
and not he (is) surely mayye'ten 33 (dying/ dead); and 
from beyond 34 him (if) a harsh torment. 



0 4»& -^rS 



18. Example /parable (#/) whom 1 unbelieved they 2 by 
their Lord their works (are) like ashes hardened* 
by it x the wind" in a tempestuous day, not enable 
they 2 of what they 2 earned over a thing; tha'leka 
(afar-that-it/ thalf (is) the far the misguidance. 



& 

11. 



19. Have not [y<w s ] seen that Allah created the 
Heavens w and the Earth* by the right; e« ($) [He] 
wills undoes you 2 [Ji<?] and y a 'atee k (creates / causes to 
exisif [He] by a new creation. 



4UI 



20. And not tha'leka (afar-that-it/ thaff (is) on Allah 
surely a^ee^ 5 (mighty/ impracticable). 



21 . And appeared they 2 for Allah together; then said 
the weaklings for whom p istakbaro j6 (they 2 affirmed 
their" 1 prideful haughtiness) verily we were for you b 
followers; so are you 1 sufficers' 7 a'n (off) us of 
Allah's torment of a thing; said they: 2 had Allah 
hada (divinely-guided) us surely we (would have) hada 
(divinely-guided) you; b equal on us whether we 
bewailed 38 or ssabarna (we had held on patiently), not ot&^ 
for us of a maheessen (an escape-place). <0> 



30 The word "*bj" in "^IjJ means: 

(1) jiVi 1 jj uiJAi J ^ is^ 1 J-"^ 1 *4 j' 

(3) Jljll 4j. So, here (1) or (2) could apply. 

31 The is to iteratively sip it dislikably, like a bitter medicine, or a £y an opponent, etc. See O*-" 1 ^. 

32 The word j s easily swallows it, but I know of no single English word for other than easily 
swallows. Hence the qualifying prefix of "easily" is in parenthesis, as it is surely implied and clearly inferred ir 
"&*4" by definition but the word "easily," is not explicitly stated in the text perse. 

33 The whole expression: "And comes (to) him the death from every place and not he (is) surely mayye'ten 
(dyingy show the prolonged and many-sided torture which afflicts the individual in reference. Hence, all 
amounting to a lofty type of Arabic tongue expression for "prolonged and many-sided torture" 

34 The word "'beyond'' this mens: following or after. 

35 The word "Jij^" has many meanings, among them are: mighty, impracticable, and infeasible. 

36 See the "Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

37 The word "Ojj**" has triple meanings: (1) sufficers, (2) enrichers, (3) benefiting. 
TJie^w^^^^^^^^^Mia^e^ja^ineanings^mOTi^ ^^^^^^^^^^ 
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22. And said the Satan, lamma (when/ whence) the 
matter {had been) judged/finished, 39 verily Allah 
promised you b the right's promise and I promised 
you b then I unfulfilled 40 (for) you; b and not [was] 
for me on you b of an authority except that I 
invited you b so estajabtom 41 (you z compliantly-answered) 
for me; so let-not you 2 blame me and let blame 
you 2 your" selves;" neither I am mussrekhey 
(succorer I sought-reliever of) you b and nor you f (are) 
muss'rekhey me; verily I unbelieved by what you 2 
partnered [me] 42 of before. Verily the dha'lemeena 43 
{injustice-doers) for them (is) a painful torment. 



— a 



23. And (/W fe<?«) admitted whom 1 they 2 believed and 
worked they 2 the righteous-works" paradises w - 
/ gardens" run w from under it w the rivers, 
immortals they 2 (are) in if*' by their Lord's leave, 
their greeting"' in if* (is): peace. 



<0 ^iil^i^Utf. 



24. Have not seen \yoif\ how struck Allah a parable x - 
/example x a good w word w like a good w tree w its" 
origin (is) firm and its" [branch] (is) in the sky. w 



25. To'atee* ([//"] churns-outf' its w o^o/z (fruits/ crops- 
I edibles) every period by its" Lord's leave; and 
strikes Allah the parables /examples for the 
mankind, la' alia (craving currently unavailable deed 
that/ perhaps) they bethink they. 2 



26. And a parable/ example (of) khabeethaten (wicked- 
/ bad/ ill-natured) word" like a khabeethaten tree*' 
uprooted from the Earth's" top, not for if*' of 
an abode. 



27. Allah firms whom 1 they 2 believed by the say x44 the 
firm (immutable) 45 in the life" (of the world" and in 



S$\ \pu <<4\ %\ £g 

Qjji ij^it t| 



39 The word "u>^" in "ij^" bear the dual meanings of (1) judged, or (2) finished. 

40 The word "ciSil" mean he unfulfilled his promise (i.e. failed to fulfill his obligation). 

41 The word " f*.'?* ' " *,'' is answered plus made available what was requested, i.e. "favorably-answered." 

42 The letter "0" in "&>*iS>il," by Arabic (linguistic) Rule, is called "^jfr tr*^ ^ t -^ a ' 'J 1 - 4 *^ J 1 ty&J^ 
which precedes the speaker's pronoun "</." The speaker's pronoun "</" in "0>«jS>2i1" is omitted, for " ' t ji^'ti ," = 
"alleviation, lightening" otAyat's end harmony (rhyme). See j J""> "1 'Olj^l vO*! 

43 The = "the injustice-doers," as "p23ai\" = "injustice." See the Lexicon attached to this Translation. 

44 The commentators of the Qur'an say that the "firm say" is: ^ d>-"j I ^ " t)' J *! 4> ^! ^. 

45 That is stable, the firmly fixed say. It is: ^! ^ "if," translated as "No an elaha (a deity) except Allah." The 
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the Hereafter* and Allah misleads the dha'lemeena 46 
{injustice-doers) and does Allah whatever 47 [He] wills. 



0 itSli'ST 3iuj 



28. Have not seen Jj6>^ s ] to whom p substituted (£<?. betooM) 
they 2 Allah's boon w48 (/or) an unbelief and settled 
their people the home" (of the worthlessness. 



j\s (^o^it 



29. Hell w jasslawna 49 (they 1 be broiled on/ by) if" and 
wretched the abode. 



30. And they 2 made for Allah compeers to mislead 
they 2 ^ (off) His path; let-say \yoti\. tamatta'ao (let- 
relish you 1 the temporary worldly delight), so verily your 11 
destiny (is) to The Fire. w 



31. Let-say [you s ] for My e^wWe (worshippers/ submitters- 
I slaves) who 1 they 2 believed youqehmo so (to: theff up- 
to-fulfill the prescribed obligations of) the Prayers w and 
expend they 2 of what ra^aqna (We provided/ allotted) 
them secredy x and overdy* from before that 
jaa'teya (approaches/ comes) a day x neither a selling in 
it x and nor khelalon (ultimate-friendships). 



v»v 1-f. <p 

^ Jiu. x? 



32. Allah, Who created the Heavens*" and the Earth* 
and [He] descended from the sky w water x then 
akhraja ([He] produced/ emerged) by if* of the thamara'te' 1 ' 
(trees/ plant crops/ fruits) w a re^'qan^ (provision/ victuals 
for sustenance/ rain) x for you b and [He] subjugated for 
you b the folkcF (ship/ shipsy to run* in the sea by His 
command and [He] subjugated for you b the rivers. 



Q->\iz iLa t,L_r,Jl *^J*. 



33. And subjugated [Ji<?] for you the sun* and the 



moon 



da\ 



„51 



ne 



(both wontedly-successors) and 
subjugated [He] for you b the night and the naha're 
(between sunrise and sunset) . 



46 The "dfcwft^" = "the injustice-doer," as "j»UaJl" = "injustice." See the Lexicon attached to this Translation, 

47 The particle "^>" is ji ?■"!," = conditional noun/particle; or "^" = "J>^>» = connective noun 
meaning tffctf »<&>/;>. See J>*»-4J 'r'L^! and 4^ A *^ 1 - 1 'O^^* 11 J^l. 

48 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

49 The word "OJ^i" transliterated "jaslawna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 

M The word is rooted in "f&\" =upheld. Linguistically "flS!" means: 

"I "tun H J'flKP jii LjjJLA 'Us*-* c)li» J CMj 1^ J* fljjllj ^IjJ (^te Jjluil ji t# it4J i»Ul" 

So, means they: (1) uphold/ fulfill, in the sense of continuedness and keep up of all the prescribed obligations, of 

the Prayer. (2) Called or upped to perform the Prayer itself. Note: Prayer and how to be done was established ana 
reveled by Allah. Hence people do not establish Prayer they only uphold/ maintain and perform it. 
51 The word "Oi^K" there is no English equivalent for it per se. However, closest to it could be "both 
continuously-successors," as "successor" alone could stand for: "^jb "-iSle icilli " So, qualifying successors with 
^ntinuously^mgj^^ "-ill^^lltogether^^^^ 
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34. And aa'takum ([He] accorded/ gave jou h ) of all what 
you c asked Him; and en (if) you 2 count Allah's 

tohssoha 3 (comprehensively reckoned if ^ J»\ 



w52 



not 



boon 

you*); verily the mankind (is) surely dhalomon, 
(iterative injustice-doer) kaffaron 5 (ever/ stout ingrate) 



35. And edh {when/ since) said Ebraheemo (Abraham): my 
Lord let-make [Y<« s ] this, the balada (region/ settlement) 
secure and let-far-side 56 me [You"] and my sons to 
[we] worship the idols. 



36. My Lord: verily they, 5 assuredly misled" many of 
the mankind; so who a [he] followed me, so verily 
he (is) of me and who a [he] disobeyed me, so verily 
You 8 (are) Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver). 



1 <>Hy-> 



37. (0), our Lord: verily I settled of my progeny w by a 
valley other than possessor (of) %ar'en (crops about to 
be harvested/ sprouts) at Your House The Sacred; 
(0), our Lord: to youqeymo 51 (they z up-to-fulfill the 
prescribed obligations of) the Prayer" they; 2 so let- 
make [You"] af edatan (hearts/ minds) of the mankind 
tahwee s (to fleetly-fall coming) to them and let- 
provide them [You"] of the thamara'te~ v (trees/ plant 
crops/ fruits)* la 'alia (craving currently unavailable deed 
that/ perhaps) they, thank they. 2 



<Cj>tS\ jca gjj iS'i j& 
p-^L^jr <j;tH ^5 



38. (0), our Lord: verily You g know what we conceal 
and what we disclose, and not hides on Allah of a 
thing in the Earth w and nor in the sky. w 



<J « ^ ^=*; i>j 

0 ^USfro^VT 



39. The praise (£r) for Allah, Who granted for me 

on 59 the keba're (agedness / oldness) Ismaela (Ishmael) 
and Is-haqa (Isaac); verily my Lord (is) surely Sameeo 
(Acute-Hearer/ Enabler of others to hear/ favorable Answerer 
to) the prayer. 



52 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

33 The word "<y^l" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjl^A 

34 See the lexicon attached to this Translation for "jJUa" ; "j»jUa" ="j»l]all jjjS"= "iterative injustice-doer" and 
"j»Ual"= "wronger." 

55 The word "jUS," strongly intensive singular masculine noun meaning: he who is «r/ j/o*/ ingrate. 

56 The word "<jjj%l" means disperse me, put me aside or side me off, i.e. ^U* <|l J ^j^V 

57 See footnote 50 above regarding maintain. 

58 The word "cSJ^" means: (quickly) fall on or «mw (/<w» to.... As "iSJ$^" = "J*^t Aftj**." See i^ J ^. 

59 The prepositional Arabic article "^"—"on" has many meanings, among them: (1) " Ajai "^^ "—accompaniment 
and (2) "?5I*1jiVI"= superiority or feiwg <?» In this case "ij^" is used, and Allah knows best, to mean: o« /<^> 
o/" the fact, or despite the fact, or prevailing on the fact of "old age" procreation was still possible. Because of 
^Jlah^a^c^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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40. My Lord: let-make me [You'] the Prayer's w 
maintainer and of my progeny" [too]; our Lord: 
and taqabbaP {let-clemently accept [Y<w s ]) [my] 61 
invocation/ prayer. 



/r% X^* \ 



41. (0), our Lord: let-forgive for me [You"] and for 
my begetter-parents and for the believers day 
yaqumo (ups-to-fulfill) 62 the reckoning. 



42. And let-not assuredly \you] count Allah (is) a 
neglector a'n {regarding what work the dha'lemoona 6 ^ 
(injustice-doers); verily only [He] delays them for a 
day x gaze in it* the sights. 



43. Muhtt'eena (hasteners-ga^ers and extended necks) 
muq'ne'ey {raisers of their heads) they 2 not yartaddo 
(forthwith-returns) to them their glance and their 
afedato 6A (hearts/ minds) (are) hawa (empty! vacuous). 



44. And let-warn \you] the mankind (about a) day x 
(during which) ya'atee 1 (approaches/ comes) x them the 
torment then say who 1 dhalamo 65 (they z wronged): our 
Lord let- tarry us \You] to a near aja'len 66 (term-limit), 
we answer Your g invitation and natta'be'o ([we] closely- 
follow) the messengers; did [and] 67 not had aqsamtom 
(oathedyou 0 ) of before not for you b of a cessation. 




45. And dwelled you 2 in dwellings (0$ whom 1 ' dhalamo 68 
(they"' wronged to) their selves* and manifested for 
you b how We did by them and We struck for you b 
the parables/ examples. 



(4 — >^_-»j 



60 The word used in The Qur'an is "<M&," «o/ "J^!"— accept. Thus, "J^" means accept with clemency om 
mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept it, may not 
be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not perfect and complete. So, Allah 
is besought to accept it as is, with the already known shortcomings it may have therein. So Allah accepts it by 
His clemency. So, 6^— let-clemently accept [You s ] . 

61 The speaker's pronoun "14" in "flftJ," by Arabic (linguistic) Rule, is omitted, for "' t ji^'ti ," = "alleviation, 
lightening" otAyafs end harmony (rhyme). See tj 4 ^ «J '00^1 l r , 'j ft ! 

62 The word "pjV = = "get up or we" (i« intransitive sense), i.e. happen. 

63 The "&>»JUa" = " tne injustice-doer," as "^UaJl" = "injustice." 

64 The Arabic word "S-ijaSfl" is plural of "Jlja," thus "S.iaSfl"= hearts/minds. 

65 See the Lexicon attached to this Translation for "j>JUa"="j>iJaIl Jel£"= "injustice-doer" and "j»Ua"= "wronged" 

66 he word "tS^VI" means term-limit, see 0*^'. 

67 The_ Arabic interrogative-castigatory particle "^jl" (implying negation) is made up of three parts (i), (j), 
"fJj'," meaning: does //, referring to the fact, or jowls' logic of the evidence or clear situation. The (j) = (and) 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the Lexicon attached to this 
Translation for more elaboration. 

68 See footnote 63 regarding "a&la"="al]al\ Jftli"= " injustice-doer" and "»Ua"= "wronged." 




S14-Ebraheema 



14 : 



46. And qad {already and affirmatively) machinated they 2 ^ ^ jsJ 
their machination and Allah has their machination* ... . v ^ ,»s^. 



and en {albeit) [was] their machination leta^ola {to 
terminate/ cease) from it x the mountains. 



47. So let-not assuredly reckon Jj/o^ {that) Allah («•) j£ ^ ^ ^ 

mukh-lefa {not-fulfiller [He]) (of) His promise (A?) His 
messengers; verily Allah (is) Mighty, revenge-possessor. 




0^»L4it jj>^j>4jil oi^^J^j 



48. Day the Earth w {is to be) substituted other than the J^Vt j£ 

Earth w and the skies" [/<?<?] and appeared/ outstood ji^Sff ±J$\ ^ \j£>j cJJ^Jv) 
for Allah, The One The Qahha're (Ever/ Stout Subduer). 



49. And [yw 5 ] see the criminals, then-day 

(iterative if 9 bounded/ paired) in the fetters. 



0 jLl^'l j 



50. Their sarabeelo (raiments / mail) (are) of pitch; and o£kS ^ ^4^1^ 

overlays their faces the fire. w 0 "X^<*-£*J?5 



51. To requite Allah each self v what if* earned; w ca^LS"^ $~ &\ ^j>Cl 
verily Allah (is) swift (*«) the reckoning. 0 cjl^jf^l ^tS^ 



52. This (is) an announcement" for the mankind and to \>< »<- ,v 

(be) warned they 2 by it x and to know they 2 that 

only He (is) Elahon (Deity) One, and to yadhdhakkara -^j d\y> (3 Ir^j 

(repetitively-reminisce), the alba' be 70 (the hearts-intellects) 
possessors. 




Sura to al'Hej're 
(The Rocky Tract) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1 . Alif Lam Ra. 1 Telkd v (she-that-afar-if / those' 1 ") (are) 
The BookV Aya'te*" (Qur'an's statements) and a 
Qur'an manifester. 



0 crtJ gl^j 



69 The word "cfcHJ* 4 " for "jjjSjJP' se e and J^L^l. 

70 See the Lexicon attached to this Translation for "LJ-J7lji" = the albab's possessors. + 



£>v £ ATOTS* fVE^S* fVS^JS* *V£5JS7^??S fc fV2^:T «T&?iiS fVT&SS* ATSflJS* rfffit^ (wzfRi? evZZt'T (\"ZWr (\1:^T ts T. 
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2. Often 2 when" long 3 who 1 unbelieved they 2 if they 2 
were Muslims. 



3. Tharr 4 (Jyoif] let- alone I forsake) them eat they 2 and 
yata-mattao b (let them relish the temporary worldly 
delights) and yulhe (entertainingly-preoccupy / distract) 
them the hope; so they 2 will know. 



0" S££ Jsjl* J^^-^j 



4. And not We perished of a village"' except for it w a 
book ma'aloomort {that which is known). 



5. Not surpasses of an Ummaten* (generation/ communityf 
its w a/ala 1 (term-limit) and nor yasta'akherona 8 (affirmably 
slacken tarrying they 2 ). 



6. And they 2 said: ya'ayyaha (O,you e ) who x no^ela (had 
been iteratively descended) on him The Thekro (Qur'an) 
verily you g (are) surely a maniac. 9 



4>i Lsjft i^ti j^lij 



7. luiwma (why do not) ta'ateend' (\yoif\ produce/ cause to 
descend for us)* by the angels, en (if) you g were of the 
ssa'deqeena (always truth renderer). 



o\ ~&L&S\ tat; £j3 



0 Z&A&fic,* 



8. Not nona^elo (repetitively descend) [We] the angels 
except by the right, and not they 2 were then 
1 (ones given reprieve). 



9. Verily We, na^alna (We repetitively descended) The 
Thekro" (Qur'anf and verily We (are) for it* surely 
keeper s-up. 12 



®3 



The word "shj" in "Wj" is an article of multiplicity, meaning "often." Some say it is for "paucity" meaning 
"little." However, currently, "Wj" came to mean perhaps. See <j$aj& and What must be noted is that 

some time, by way of elegance and eloquence, in Arabic one explicitly expresses what he implicitly means by its oj 
The word " J JJ," translated as "longs" means an earnest, heartfelt desire, especially for something beyond 
reach. That is to say: what many long for is not going to happen. 

The word "tharr" = "let alone, forsake" has no English equivalent perse, so we transliterate and parenthetically explain. 
See the lexicon attached to this Translation for this word, generally meaning: taking temporary advantage of the 
worldly pleasures. 

The word "ma'aloom"="?j a - t " is a subjective, singular, noun. No English correspondent for it. 
The word "tS^^I" means term-limit, see cA*"UI. 

See the lexicon attached to this Translation for the effect of the letter o* when added to a word. 
The word "0j^" is a noun corresponding to "maniac" rather than "insane" = an adjective. 
The two words JF'= "V JJ"= "3U." When ^"precedes a present tense verb that means to urge and 
reproach. See Arabic Grammar books or tj^J^I in his explanation to this Ayah. 

11 The word "(lyjJaia" is a plural objective noun for which there is »o English equivalent, they who are re^ 

12 The word "Cx^sHa" is rooted in "Jai^" which is "kegt^p^' not just "kept, or maintained," or even 
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m 




Wi 








Wi 




W( 


If 



10. And laqad {verily, already and affirmatively) We sent ^ ,>« ISLS^ lilj 
[of] before you g in the [firsts'] {ancients*) sects. 13 0^j>Vt 

11. And not yadtehem {comes to them) of a messenger 
except they 2 were by him yastah\eona (ajfirmably 
jesting/ jesting). 

12. Like tha'leka (afar-that-it/ thtf [We] thread it x in the <_£ 
criminals' hearts. 



13. Not believe they 2 by it x and qad {already and 
affirmatively) ceded" the dispensation" {of) [firsts] 
{ancients) . 

14. And had We opened on them a door from the 
Heaven* so dhallo {they" continued/ kept) in if* 
ya'arojona (curvilinearly ascend they^). 




15. Surely {then would have) said they: 2 verily only {had £ j; ojCi. D^li 

closed our visions, rather we (<2r<?) people 
mas'hooroona {we had been bewitched). 

16. And {verily, already and affirmatively) We made 
in the Heaven w zodiacs and We adorned/bedecked 
if* for the beholders. 



17. And We kept- up 14 if* from every Satan rajeemen 






{one who is ever multitudinously stoned). 




e 


18. Except whom p istaraqa xs ([he] stealthily stole) the 
hearing then followed him a she'habon {f lamer-star) 






manifester. 






19. And the Earth w We extended it* and We cast in 
if* anchors 16 {catches/ fasteners/ stabilisers) and We 


L£j I^SjjJ J*>jJ\j 


sprouted in if* of everything maw^oonen (that which 






is balanced and proportioned) . 




e 



— "guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, oi 
speed) (although he was small he could keep up with the larger boys in sports)." (Emphasis is added). 

13 The word "sects" in the sense of a parties whose members mutually follow and succor each other. 

14 The word "Ul ilitv i s rooted in "Jai^" see footnote 14 above regarding "Jaia>". 

15 The expression "j^JI (jjjiJ"= "1 . .m hence stealthily stole the hearing. See <_5-%^. 
That is the mountains. 
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20. And We made for you b in it w livelihoods and 
whom 1 ' not you c (are) for him/it x surely ra\eqeena 
(giver of: provision / victuals for sustenance/ rain). 



21. And e» (#<w) of a thing x except We have its x 
treasures and not nona^gelo ([We] repetitively descend) 
it" except by a qada'ren (fate / standard) ma'aloomen 
(that which known). 



0 js*H\Ja£ Cj 



22. And We sent the winds" impregnators; xv so We 
descended from the Heaven w water x then asqay- 
nakum xi (We availed it/ drinking) toyou h ) it; x and not 
you f (are) for it x surely storers. 



uj^ls bL->jlj 
- . < >'\ ' > .t 



23. And verily We, surely [IFe] quicken and nomeeto 1 * *fkj <L~±j &3 &ij 
(We deaden); and We (are) The Heirs. 



24. And (verily, already and affirmativ 
the mustaq'demeena 19 (affirmed-antecede, 
and /<2^W (verily, already and affirmative 
the must'akhereena (slackened-tarriers). 



knew We 
of you b 
knew We 



25. And verily your 1 Lord He throngs them; verily He ^ ^ p£&.y> Xj 

(is) Hakeemon 20 (infinite hekmah 21 Possessor) Omniscient. 0 



26. And (verily, already and affirmatively) We 

created the mankind of ssalssa'len (dry-clay) of 
hama'en (dark-odorous-oo^e) masnoonen (dark fermented 
oo^e which is smoothened). 



27. And the Jann x (plural of Jinn) We created it* of ^ 3$ o; <SS 
before of the hot wind's fire. vv 0 jjOlji 



28. And edh (when/ whence) said your 1 Lord for the 
angels: verily I am creating a human of ssalssa'len 
(dry-clay) of hama'en (dark-odorous-oo^e) masnoonen 
(dark fermented oo%e which is smoothened) . 



0 



29. So (/// when) sawwaytoho (I erected/ evened/ set 

him), and I blew in him of My Rou'he (Soul), then 
let- fall you z for him kowtowing. 



17 The word "^Slliuii" rooted in and not "Jfa." And means availed water for drinking. See^LA 

18 The word "(iUy' in " <*nni " is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 



19 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

20 See the Lexicon attached to this Translation for an exposition on the words " fcjSa.i t" and 



21 See the Lexicon attached to this Translation for "hekma'' 
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30. So kowtowed the angels all (of them wholes. 

31. Except Iblis aba* 2 (categorically refused) [he] to be [he] 
with the sa'jedeena (they that are kowtowing). 



0 



32. Said [He]: O, Iblis, what (£r) for you g that not 
[you] be with the sa'jedeena (kowtowing-they). 

33. Said [he]: not [was] [I] to kowtow for a human 
You g created him of ssalssa'len (dry -clay) of hama'en 
(dark-odorous-oo^e) masnoon (dark fermented oo^e which 
is smoothened). 

34. Said [He]: so let-egress [you"] from it* so verily 

you g (are) rajeemon (one who is ever multitudinously stoned). 

35. And verily on you g (is) the curse* to the Deen'/ 3 
(Requital's/ Judgment's) Day. 

36. Said [he]: my Lord then let-reprieve me [You s ] to a 
day (to be) resurrected they. 2 

37. Said [He]: So verily you g (are) of the mundhareena 
(they who are: deferred/ reprieved). 

38. To [day] (of the time the ma'aloome (that which is known). 

39. Said [he]: my Lord, by what aghawaytaney 24 (You^ 
caused me to indulgently stray and be disappointed) surely 
I assuredly 25 adorn for them in the Earth w and 
surely aghweyannhum ([I] assuredly cause them to 
indulgently stray and so be disappointed) wholes. 

40. Except Y bur' eba'de (worshippers/ submitters/ slaves) of 
them the mukhlaseena 1 ^ (they who are purified and saved). 

41. Said [He]: this (is) Sseratton (single and a specific Path) 
on Me straight (if is). 

42. Verily My eba'de (worshippers/ submitters/ slaves) not for 
you g on them an authority, except whom p ettaba'a 
([he] closely-followed) you g of the ghaweena 11 (strayers 
because of fallacious belief resulting in disappointment). 




0 1^>^S\ 



0 j^Jiiltf^c^^ Jli 

0 ^(^^^4 



fY l ^- »v 



22 The word aba—"^" means categorically [absolutely, without exception) refused, i.e. ««/just simply refused. 

23 That is the Day of Judgment. 

24 The word "<£ J*," in "<j%j&l" = "tjli j JiUaJl <jS i^jj," so fe: indulgently strayed and_ was disappointed. See 

25 The "J" in "O^j^" and "OiJfrSf" are furatory"6" = "j>-iJl J" amounting to= "JjSUIW' i.e. affirmation, expressed 
here in both cases by "assuredly". 

26 The word "mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provide safety and security from any punishment. 

17 'Va^^ox^^^^^^^^^ecaus^^aUadou 
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43. And verily Hell w (is) surely their appointment (as) wholes. 



jV-f--^, C^L (J^i ^T*!^ 4ji*_**> LA 



44. For it* seven doors, for every door [of them] (is) 
a portion magsoomon (one that is allotted). 



45. Verily the muttaqeena (reverential guarders against 
Allah's displeasure) (are) in gardens" and wells. w 



46. Let-enter it w you 2 by peace aa'meneena (self-safety-securers). 



47. And wrested We what (is) in their hearts of 
rancor; brothers [they] (are) over couches mutually 
fronting (tete-a-tete). 



48. Neither touches /betides them in it w a fatigue and 
nor they (are) from if* surely mukhrajeena (expellees). 



49. N abbe' a (let inform you' by piece-of-significant-and- 
av ailing-news) My <?fczW<? (worshippers I submitters I slaves) 
surely I, I The Ghafooro (iterative Forgiver), Raheemo 
(iterative mercy Giver). 



50. And that My torment* 28 it x (is) the torment x the painful. 

51. And nabbe'ahum (let you' inform them by piece-of- 
significant-and-availing-news) , a'n (regarding) Ebraheema's 
(Abraham's) guests. 



52. £±(3% (when/ since) they 2 entered on him and said 
they: 2 peace; said [he]: verily we (are) of you b wajeloona 79 
(they who are apprehensive) . 



°\)<jL k 



53. Said they: 2 let-not tawjal feel you' apprehensive); 
verily we nobashsheroka 1 ([we] tell pleasant tidings to 
you®) by an omniscient gholamon* 1 (boy). 



^% £j£ 15; fey ^ ^ 



54. Said [he]: have you 0 bashsharto 33 (tell pleasant tidings 
to) me albeit that touched/betided me the 
agedness; so by what tobasheroona M (you { tell pleasing 
tidings to [me]). 



0 "oj^jl 'jJ* j^=ti 



28 The word "i-i' Je " = "torment" is a singular, masculine, subjective noun in the Arabic language. 

29 The word "Oj^j" = "wajeloon" is a quasi-adjective noun see>^^l and y^-*^ ■ i J"~ > " 'O'j^' l r , 'j ft !. 

There is »o English equivalent for such a word per se. It means: /Aey «r<? apprehensive. 

30 The word "J^JJ" is a present e tense meaning "feel apprehensive" see the previous footnote above, 2712. 

31 The word nobashshara =">^," has «o English equivalent 6er say. So, we resort to transliteration and 
parenthetical explanation. It is a present tense verb where a speaker is telling another to /(?// pleasant tidings, albeit 
surely «<?/ all of the times pleasing to some recipients. As some times grievous" tiding could be the case. 
Clearly demeritorious people do not deserve any pleasant tidings, except by way of sarcasm. As raising their expectations 
and suddenly plunging it deep into the abyss of dismality is very fitting for them. 

32 The word "gholamon means (1) a male boy, (2) a young mustached boy, (3) a hireling, (4) a servant/ slave. 

33 Ibid. 

34 The letter "0" in "uJJ^ 5 ," by Arabic {linguistic) Rule, is called "^-^ J^kfi jl AjlSjll Qjj" which 
precedes the speaker's pronoun "</." The speaker's pronoun "ts" in "OJJ^" is omitted, for " ' t ji^'l t. 
^alle^^on^ighteningj^r^g/^n^iarmon^ J jni t<jljill ShO^^^^^^^^^^^^^ 
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55. Said they: 2 bashsharnaka (we told pleasant tidings to r; J^^J^Jt \^ 
you 9 ) by the right/ truth, so let-not be [you s ] of the 
despondents. 



56. Said [he]: and who a [he] desponds of his Lord's 
mercy w except the strayers. 



57. Said [^]: then what (£r) your" khattbo [serious- l^t jte 

matter), O, you the mursaloona (sent-messengers). 0 



58. Said they: 2 verily we (^W 
criminals. 



sent to a people, 



59. Except aula {family I house I kin) (of) Lootten (Lott) 
verily we surely (are) munajjo (iteratively deliverers of) 
them wholes. 



60. Except his [woman] (i.e. wife) we correlated 37 verily ^ %% !^J>\ ^ 
she surely of the gha'bmenc? {residuals/ remnants^. A ^< 



ill 



61. So lamma {when/ whence) came (family / house- 
I kin) (of) ljootten Quott) the mursaloona (sent-messengers). 



o£L>ff£\ S>Ji JU 111* 



62. Said [Z^]: verily you b (are) a people munkaroona 
(unknown folks). 



63. Said they: 2 rather we came (to) you g by what they 2 
were in it x dubi taring they. 2 



4-4 



64. And aa'taynaka (we came from afar to you 2 ) by the right, 
and that verily we (are) ssadeqeena (always truth enforcers). 



65. Therefore, as're (kt-[y(W s ] 

by your 1 family w by a segment of the night and ettabe'a 
(let-closely-follow [you]) their rears and let not yaltafit 
(side-glance) an ahadon 38 (lone/ any-one) of you b and let- 
proceed you 2 whence (to be) commanded you. 2 



&j>\j Jill cj* <jtyjh 
w thirty 



66. And We judged (revealed/ conveyed) to him tha'leka 
(afar-that-it/ thaif the matter, that da'bera 5 (rear- 
most/ last of) those (people) (is) maqtoo'on (to be cut off/ to 
be rooted away) mussbeheena (as they reach morning). 



j>\>&J?i\dfr £l&f^j 
0? "h^^aA ^aL>dyzt> 



35 See the Lexicon attached to this Translation for bashasharal joubashsharo I mubashervn = J u HAS M H V>"j. 

36 The word "J!" has many meanings, among them: (1) the distant indistinguishable human apparition, (2) 
the family of a person, i.e. wife and children, (3) the chiefs or the notables of a family, (4) the followers of 
a certain leaders. It is used to ennoble and dignify, 

37 The word "j ja " has several meaning, among them "measured'' or correlated one thing with another as having 
the corresponding characteristics. 

38 See the Lexicon attached to this Translation regarding "J*)." 

39 The expression, as in this Ayah. "Then cut off last (of) the people"= "fj^t J**' meaning uprooted the last 
^enof^^uc^eopje^ 



•iV ■ ' w ■ ■ »» ■ ■ " ■ ■ " ■ 
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67. And came the city's* folks w yestabsheroona 40 (they j^';-! 2^,_{J\ jj,t aiXj 

seek pleasant tidings) (i.e. rejoicing for the new arrivals). 0 



68. Said [he]: verily these (are) my guests, so let-not 
you 2 scandalize [me]. 41 



69. And (let reverentially guard you 1 not to displease) 

Allah and let- not you 2 disgrace [me] . 



70. Said they: 2 Have [and] 43 not [we] restrained you g 
a'n (regarding) the worlds. 



71. Said [he]: these (are) my daughters, en {if) you c were doers. 



72. By aamroka (youf life/ religion) verily they (are) assuredly 44 
in their inebriety /intoxication addling they. 2 



73. So took-she y them the shriek- she 7 mushreqeena 4b (as 
they entered the full sunshine after sunrise). 



74. So We made its" height its w bottom and We ill- 
rained 46 on them stones* 47 of Sejjelen {petrified clay). 



75. Verily in tha'leka (afar-that-it/ thatf surely (are) Aya'ten* 
{miracles I signs/ proofs) for the . 



76. And verily it w48 (is) surely by a path 4y sustainer 



49 



11. Verily in tha'leka (afar-that-it/ thatf surely (is) an 
Aya'tan* (miracle/ sign/ proof) for the believers. 



78. And en (surely) [was] the Ayka'teY (thicket's*) 
companions certainly (are) dha'lemeena (injustice-doers). 



40 The word means (a) he sought the pleasant tidings, or (b) Rejoice or j-ixw, by verbal, facial or bodily 
expressions gladness of pleasant tidings. 

41 The letter "0" in "OJ*-^," by Arabic (linguistic) Rule, is called "^-^ ^-^-H V *^ iJbail jl AjISjJI which 
precedes the speaker's pronoun "cs." The speaker's pronoun "cs" in "O J"* is omitted, for 
"alleviation, lightening" or end harmony (rhyme). See (j 5 ^ ■ i J"~ > "1 'cjij^l "-nb^!. 

42 Ibid, only here regarding Ojj^. 

43 The Arabic interrogative-castigatory particle "fijl" (implying negation) is made up of three parts (i), (j), (^) 
"fOV meaning: does //, referring to the jto, or .co««<s? of the evidence or clear situation. The (j) = (and) 
component is (S) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the lexicon attached to this 
Translation for more elaboration. 

44 The "J" in "^j-* 1 " is clearly juratory "= J," and the "J" in "<j^" is also juratory - "?^&\ J," amounting 
to= "AiSljJr' i.e. affirmation, expressed here by "assuredly" . 

45 The word "mushreqeen" means as they entered into the full sun shine immediately after sunrise, as sunrise 

and "t3J>^l" = ftull sunshine after sunrise. See jr™'- 

46 In Arabic there is a distinction between "Jaa" = rained, and "j^>i"=ill-rained, as "Jaa" = jj»-lt <ji and 
"jkal^'juJl <jS S ee ^Ijil. In this case"jJ"'" is used. So for lack of in English, I chose ill-rained 

47 The word "9jIaa"= [j^j -stones is plural of multiplicity vis-a-vis plural of paucity. So, /o& lots of stones. 

48 That is the doomed city. 

49 That is standing sustainedly for all to see. 
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^^^^^^^^^ 



79. So We revenged from them and verily both 50 (of) 
them (are) surely by a principal manifester. 



80. And {verily, already and affirmatively) denied 

the Hej're's (valley between Madeena and Syria) 
companions the mursaleena (sent-messengers) . 



jS\ 'J& &j 

<Q) cj&f£\ 




81. And aa'tayna (We accorded/ given) them Our Aya'te* 
(miracles / signs / proofs) then they 2 were a'n (regarding) 
it w shunners. 



82. And they 2 were carving of the mountains houses ll^ ot ^j^j 

aa'meneena (self-safety-securers). 0 s^oC 



83. Then took-she y them the shriek-she y mussbeheena 
(as sun rise approached them). 



84. So not enriched/ sufficed 51 a'n ( 
they 2 were earning. 



them what 



85. And not We created the Heavens w and the Earth w 
and what (are) between them both except by the 
right; and verily The Hour w surely (is) aa'teyaton~ v 
(approaching/ comingf' so let-condone \yoif\ the 
condonation the beautiful. 



tpl \ 



86. Verily your 1 Lord, He (is) The Khallaqo 
(multitudinous Creator), The Omniscient. 



87. And /*z<^/ {verily, already and affirmatively) aa'taynaka 
(We accorded/ gave you^) seven of the mathaney 52 (i.e. 
Qur'an Surah 1) and The Qur'an x The Great. 



88. Let-not assuredly extend [)/6w s ] your' [both] eyes w53 
to what matta'na (We had let relish the transitory 
worldly delights) by it x likes/kinds 54 of them and let- 



50 This is in reference to both townships of people of Lot, i.e. Madyan and the Aykah. 

51 The word "y^r' has triple meanings: (1) enriched, (2) sufficed, and (3) benefited. But "enriched" includes the 
three. As "enriched" »<a<3i; w$ or richer, made fuller, more meaningful, or more rewarding, so "enriched" is superior. 

32 Commentators of The Qur'an are of different opinions as to the meaning of "the seven mathaneji." However, 
the majority seems to agree that it is the Opener she i, 4*51*11. 

53 The expression: "extended his both eyes"—" A ^^ means desired what someone else has. 

54 The word "Mjjl" in this Ayah, linguistically and according to many Qur'an commentators means: likes/ kinds., i 
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not sadden \you*\ on them and let-lower \yoii\ 
your 1 wing 55 for the believers. 


© OCj)^ <iSu-l^ JaejSj 


89. And let-say \you\. verily I am the nathero {repetitive 
warner) the manifester. 




90. Just-as We descended on the portioners 56 . 




91. Who r they z made The Qur'an x eedheena' 1 {that which 
is dismembered). 




92. So by your 1 Lord, surely [We] assuredly 58 question 
them wholes. 




93. Amma (regarding what were they 2 working. 




94. So issda'a {let-promulgate \you s ]) by what \you s ] {are being) 
commanded and let-shun \you s ] a'n {off) the mushrekeena 
{he-thej who partner deities with Allah/ he-poly theists). 




95. Verily We sufficed you g the mustah\e'eena 
{affirmable jesters/ affirmably-jesting thef). 




c\ S ^"\r7"i 1*1 y 1 ■ i a 11 1 1 11 / 

96. Who they make with Allah another elahan {a 
deity), then will know they. 2 




97. And laqad {verily, already and affirmatively) [We\ 
know surely you g constricts your 1 bosom by what 
they 2 say. 


Uj JJjX^s (_>^vaJ jiU) J-Bjj 


98. So sabbeh b) {let-say \you\: subhana Allah) by your' 
Lord's praise and be \yotf\ of the sa'jedeena 
{kowtowing-thef) . 


©^jKjjiEil 


99. And let-worship \yoii\ your 1 Lord until comes {to) 
you g the yaqeeno 60 {the: inevitable certitude/ death). 




35 The expression "[yo» s ] lower your wing" is lofty Arabic tongue expression meaning show "softness" kindness, 
or be "courteous towards" all are as figurative expressions, as the "wings" are the arms, symbols of strength. So 
when one "lowers" the arms the person makes them tucked to his sides indicating respect or submission. 

56 Qur'an commentators vary as to the exact meaning of the word "iij 1 """ 8 "^," as it potentially bears more 
than one meaning: It could mean those who did portion (segment) The Qur'an into parts, believing in some and 
not in the others. Or also it could mean "swearer-allies" those who swore as allies to gather their endeavor 
against Mohammad (SAWS) and his followers. 

57 The word "O^ift" = "eedheen," rooted in "f 0*' ^ Jj 2 is' '(j*^* 1 " = dismembering into parts. Hence, they 
dismembered The Qur'an. The Qur'an is a single whole. When they pull off some parts (as they please) and 
choose to accept part(s) and leave other parts as unacceptable, what they were doing is dismembering it. 

58 he "J" in "oJUojJ" is a juratory-" J" =" J" amounting to= "JjSULSt," i.e. affirmation, expressed by "assuredly". 
39 The phrase "subhana Allah," means: hallowedly and marvelously Allah is deemed transcending all defects and that 

everything solemnly stands in awe and utmost consecration of Allah. 
60 That is death. + 
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*JJ — ul 

Sura to An 'Nah 'le 

(The Bees) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 

Ata x (approached/ sprung, from afar) Allah's command" 
so let-not you 2 affirmably hasten 2 it; x subhana' (Allah 
is hallowedly and marvelously deemed transcending all defects- 
I and solemnly all stand in awe and utmost consecration of) 
Him, and ta'aala (ever elevated [He]) amma (regarding) 
what they 2 partner (deities with Him). 

2. Youna^elo (repetitively descends [He]) the angels 4 by 
the Roohf 5 (His revelation/ mercy/ The Qur'an) of His 
command x on whom p [He] wills of His ebad (worshippers- 
/ submitters/ slaves), that let- warn you 2 surely it x6 (is), 
no an elaha (a deity) except Me, so ettago'ne' 7 (let you 1 
reverently guard against the displeasure of Mine). 

3. [He] created the Heavens* and the Earth" by the 
right, ta'aala (ever elevated [He]) amma (regarding) 
what they 2 partner (deities with Him). 

4. [He] created the mankind of a nutfa'ten (sperm-dropy s 
then edha (suddenly/ whereas) he (is) khasseemon (iterative 
antagonist) manifester. 



1 



.> >>. »' 



<^>dc^ji'% jii Ja\ £}1 



dA^^^s*- jJ» 



The word "^21"— <W/?w/ sprung from afar. The commentators of The Qur'an are of two schools of 
regarding "Jfi" loosely for lack of a better term, translated as: "came (sprung from afar) Allah's 
Some maintains that it is His Message, (i.e. The Qur'an and the true Hadeeth). Others say that it is the Day oj 
nt which is approaching quickly — springing, so with respect to Allah the past, the present and the future are 
e. So we have to be ready for it immediately, always remembering that a day "enda" {with respect to) Allah is 
"like one thousand yeari^) of your reckoning" as states (S22:47). 
That is its arrival. 

The word "subhanaho"— "AJUjui" has no English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"— "Him" Wherever the word "subhana" or its associates/ inflections such as "0^"" or 
"<alAj«i") occur all are associated with the divine uniqueness of Allah,_see footnote 2643 above regarding subhana. 
See the lexicon attached to this Translation regarding the word "ASfiUll" although in the plural what is meant 
is one great and most eminent angel, that of Gabriel, peace be upon him. The plural designation is to indicate 
his eminence. 

It is stated in for the word "ar-Rooh" and "ar-Rawh" two distinct meanings: (1) mercy and (2) Isa, son 

of Mary (Jesus). However, "ar-Rooh" (the Rooh) there are at least ten distinct meanings: (1) mercy, (2) soul, (3) 
The Qur'an, (4) the revelation (Qur'an or any other divine message), (5) the Command, (6) the individual entity, (7) 
the rejoicing (8) creatures who are special angels, who are "guardians" over the angels who are the guardians over the 
humans, and (9) the fresh breeze, and (10) rest. 

The pronoun in refers to "the righf or "the truth" or "the matter" allots, masculine genders. 
The letter "0" in "0J&*," by Arabic (linguistic) Rule, is called "^-^ V_^u^ iJU*Jl jl <Uljl\ Qji" which 

precedes the speaker's pronoun The speaker's pronoun "<^" in "<jJ^"" is omitted, for 

"alleviation, lightening" otAyat's end harmony (rhyme). See ■ ) J"'> *J 'cjij^l v'j*! 

The word "Aifaj" i n the text has at least two distinct meanings: (1) a drop of pure or clear water, (2) drop of semen. 

'4i]aj" i s the male semen. 



^le^y^nc^M^^know^bes^er^^ 
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5. And the an'aamct' 9 (cattle/ sheep/ goats/ and camels) [He] 
created it w for you; b in it w warmth and benefits* and 
from it* you 2 eat. 



6. And for you b in it w (is) a beauty" when you 2 home 10 Sjkj <^>r ^Gr L^j 'j&j 



(in) and when you 2 pasture (<?#/) 



7. And [if*] carries your" athgala (heavies) to a bala'den 
country) not be you 2 ba'kghef (yotf are- 



it except by the selves'* hard-ship; 12 
verily your" Lord (is) surely Ra'oofon 13 (iterative ly 
Forbearer/ Clement) Raheemon (iterative mercy Giver). 



8. And the horses* and the mules x and the donkeys x 
to you 2 ride if* and (as) an adornment* and [He] 
creates what not you 2 know. 



0 c>JUi> ^ £ ^kjXLjj 



9. And on Allah the path's direction; 14 and of it* (is) a 
de via tor; and had [He] willed surely hada ([He] 
would have divinely-guided) you b wholes. 



jgZ. ^dti 1^5 M j^J 
0 jjj 



10. He Who descended from the sky* water* for you b 
from it x a drink; and from it x trees* in it x you 2 graze. 



3yJ> tsjSt yt, 



11. Sprouts [He] for you 2 by it x the %ar'a 15 (crops before 
harvesting/ sprouts) and the olives and the date- 
palms* and the grapes 16 and of all the thamara'te" 
(trees / plant crops /fruits)^ verily in tha'leka (afar-that- 
it/ thatf surely (is) an Aya'tan' 1 ' (miracle/ sign/ proof) for 
a people yatafakkarona (iteratively cerebrating thef). 



/jk ^Jbi 4 £i\,Qj*3\ 



9 The word "al-an'am"' ="fl*WI' or "neam" means those animals that have cloven hoof {foot) and an udder, 
such as the camel, the «w, the jvfeep, the goat, etc. In Arabic: "cilia j cila. JS"= cattle, sheep, goats, and camels. 

10 That is late in the day. Clearly the "homing" comes later in the day while the "pasturing" precedes it. But the 
reason for such introduction of the "homing" before the "pasturing" in order to immediately conjoin it with the 
"beauty" derived from the "an'aam" as they return home with their bellies full and their udders enlarged as 
they are full with milk and all are satisfied, the animals and their owners. 

11 That is in morning. 

12 The expression "o&iS J-i"=hardship to the anfos {entities) means very difficult to reach or obtain. 

13 The word "cijjj" of "Ailjll" which is more intensive than 'M^ajlP' as " 4 -* a >jll"="mercy," which is kindness 
imparting delight to its recipient; while "Ailjll" is in addition to "4*»jll" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a ^>ro/i?c//»-mercy=clemency. And "cijjj" 
is multitudinous protective mercy Doer or multitudinously clement. See J£™t. 

14 That is to say upon Allah to show the direction to His way, although some people go astray. 

15 See the lexicon to this Translation for the significant meaning of this word. 

16 Invariably throughout the Qur'an when the reference is made to the 'VLieVl j Jail!" the mention of the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "fj^ll," never ever the mention 
of the "grapevine per se but the reference is made only to the fruit itself, i.e. the. grapes." In this respect, there is 
a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "uikll" as "fj^lt," because 
surely the "f j£ll" is the Muslim. And in another narration: verily only that "fj£ll" is the heart of the believer. See 
&ajUgl t o^Uj ry!> i(jjSl»ll <U jl. Refer to the attached list of references. 
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12. And [He] subjugated for you b the night x and the 
naha're K (between sunrise and sunset) and the sun w and 
the moon" and the stars" musakha-raten 11 (they that 
are driven/ subject able beings) by His command; verily 
in tha'leka (afar-that-it / thatf surely (are) Ay a 'ten*' 
(miracles/ signs) for a people cerebrating. 



13. And what thara'a ([He] created/ propagated/ manifested) 
for you b in the Earth w dissimilar (are) its x [the] hues; 
verily in tha'leka (afar-that-it/ thalf surely (is) an 
Ay a' tan* (miracle / sign / proof) for a people yadhdha- 
(thef repetitively -reminisce) . 



^LAr^ <14 1-4^ 



14. And He Who subjugated the sea x to you b eat from 
it x fresh meat and tastakh'rejo (affirmably extract you^) 
from it* an ornament" you 2 wear it; w and \you s ] see 
the folkct (ship/ shipsf plowers in it; x and to tabtagho 18 
(you z earnestly-quested) of His munificence; and 
la' alia (craving currently unavailable deed that/ perhaps) 
you b thank you. 2 



^iEit L^^it 5jJu- 



15. And [Htf] cast in the Earth w anchors 19 (catches- 
/ fasteners / stabilisers) , that not 20 [if] wobbles by 
you b and rivers, and paths la' alia (craving currently 
unavailable deed that, perhaps) you b tahtadoona (you z 
become divinely-guided). 



o 

K > > ' /' 



Jefi\ J CJ^S 



16. And landmarks w /signs w and by the star they 

yahta-doona (they" find and follow the aright-guidance) . 



17. Does then Who [He] creates like who p [he] creates y3> H ^1 
not; do then not you 2 reminisce. 



18. And en (if you 2 count Allah's boon w21 not tohsso 22 
(you K comprehensively reckoned) it; w verily Allah surely 
(is) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver) . 



•rs > J'. srf — » j -i>- - 



19. And Allah knows what you 2 conceal and what 
you 2 disclosed. 



.->.»> 



17 The word " ' musakharaten" is plural, objective noun, meaning they that are driven, subjectable beings, for which there 
is no English equivalent, as almost always for objective nouns. 

18 The word "Ijjja <_J2a" =" LJ ijjl" meaning: earnestly quested. 

19 That is the mountains. 

20 The particle "6'" has many implicative meanings, among them: 

21 See the lexicon attached to this Translation for "ne'amah" ("boon"). 
'Vn^wot^^tf^-^^^omjmj^ 



'in order not tor See '.u.M <jJi^fbr(»l-»iA dtf!. 
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20. And who r they 2 invoke of lesser than/without 
Allah not create they 2 a thing, while they (are 
created. 23 



0 CLiJfe- j*i> l£i Oyii^ 



21. Decedents, other than quicks 24 while not perceive 
they 2 ayyana 25 {when I which momentous period) {are to be) 
resurrected they. 2 



22. Your 11 Elaho (Deity) (is) an E/ahon (a Deity) One; so 
who 1 not they 2 believe by the Hereafter" their 
hearts (are) negater s w and they (are) mustakberoona 26 
{they 1 affirmably stand haughtily above , 



» 



23. Ea'jarama 21 (inevitably-righf) truly Allah knows what 
they 2 conceal and what they 2 disclose; verily He 
loves not the mustakbereena 2 ^ (=to mustakberoona, in 
previous Ayah). 



24. And if (^W said for them what descended 
your 11 Lord; said they: 2 the firsts' (ancients) fables. 



&2 (4 S-l % 



25. To bear they 2 their aw^ara 29 (ill-burdens/ sins/ offenses) 
complete^ The J2eyamatey's x (Judgment's) Day and of 
aw^ara whom 1 mislead [them they 2 ] by other than 
knowledge; lo, fouled whatya^erona (ill-burden they 2 ). 



i^^U-^tJ 
0 ^U£y. 



26. j2<z*/ (already and affirmatively) connived who 1 of 
before them, then ata 30 (uprooted and destroyed) Allah 
their bon'yana^ (fixed-and-aggrandi^ed build)' 11 from the 



23 Although the word "OJ^ri" is a present tense but the reference is intended for the past. However, the 
Arabic language, being topped by The Qur'an, by way of elegance and eloquence, numerously uses the present to 
refer to the past or uses the past to refer to the present. 

24 The word "f is subjective, masculine, plural noun. It means: they who are alive. The word "quicks" mean 

in the phrase "The quick and the dead," see the updated Merriam Webster's Dictionary. 

25 The word "ayyana" = "0^'" really is "Oi* <J I Ob' is V but with reverence and magnanimity for whatever "OM 1 
was used for. See is period, a specific and important (momentous) occurrence happen. 

26 The word "mustakbereen"="uiJ l < ' ""< » " does «o/have an exact English equivalent perse. It is plural, masculine, 
subjective noun, meaning: »^»<? disdain others and are affirmably self-exalters and arrogating selfpridefulness. Hence, 
we transliterate and parenthetically explain. 

27 The word "if" means inevitably-right. See To make the Arabic "V" corresponds to the English 
counterpart "not" the "inevitable" is legitimately modified to " '' not-evitable" and "rightly" is of course added to ' 
to complete the meaning. Thus, "j»J^ "if" = "Not evitable rightly"— inevitably right. 

28 The word "mustakbereen"="Oij : < ' ""< » ," i-e. see footnote 2667 above. 

29 The word aw%ar= plural oi "jjS'=we'^r, means: heavy: burden/ sin/ offense. Translated parenthetically here as 
"heavy: burden/ sin/ offense" as it is a heavy, burden which impedes, unless properly handled. It is potentially a sin or 
an offense for the "jiJj"=vi%ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not. 
it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "ilf as such 
qualification really and truly best approximate the seriousness of such a burden in reference. See O'-*"^' 

30 The word "yJl" = in such sentence-construct means is an Arabic tongue expression meaning: "uprooted' and 
destt^e^S^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



it 
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bases, so tumbled on them the roof from above 
them and ata {came to) them the torment from 
whence not perceive they. 2 



27. Afterwards The Qeyamatey's x (Judgment's) Day x [He] jjbj JLfjJ* ilQJl j^ii 
disgraces them and says [He]: where (are) My 
partners whom" you c were mutually contending in 
them; said who 1 oto {had been accorded/ given thef) the 
knowledge: verily the ignominy today and the ill 
(are) over the unbelievers. 



28. Whom 1 ' tatawaffa {while dying receive) them the angels 
(while being) dhalemey' 1 (he- they injustice-doers) (to) 
their selves* then they 2 cast the salama (submission- 
I reconciliation I peace): not we were working of an ill, 
bala' 2 (certainly-nol), verily Allah (is) Omniscient by 
what you c were working. 



^JUi ~&^CS\ 



29. So let-enter you 2 Hell's* doors, immortals you 2 (are) 
in it;* so surely wretched the mathwa^ (forced: long- 
term/ semi-permanent-abode) (of) the mutakabberena 4 
(haughtiness-practicers) . 



30. And (had been) said for whom 1 ' ettaqaw (thef 
reverentially guarded not to displease Allah) what your" 
Lord descended; said they: 2 khayran (mercy / goodness- 
I desirables/ provision/ rain), for whom 1 ahasano (they: 2 
rendered meritorious- deeds) in this w world* hasanatorT (a 
meritorious-deed) f and surely the Hereafter's* home w 
(is) kharon (superior/ worthier) and surely ne'ama (most cjJLS\ ^J>*r\i- "g J j£l\ 
excellent) (is) the muttaqeena's {reverential guarders 
against Allah' s displeasure) 's home. w 



J/1 ViC \jl>\ crJil JjJ $ 

>,t' l""^^ • ' • 

jU5j 4^>- U-Jl ^ 



31. Adnen's (Eden's) 35 Paradises* enter if*' they 2 run w 
from under it* the rivers; for them in it" what- 
ever 36 they 2 will; like tha'leka (afar-that-it/ thatf 
requites Allah the muttaqeena (reverential guarders 
against Allah's displeasure). 



^jZl 'CX^fi'A j^SSff t^e 



See the Lexicon attached to this Translation for "jJUa"_"j»l]aJl Jftli"_ "injustice-doer 1 ' and "j»J2a"— "wronged," 
The word "bala"— "indeed-nof is absolutely «<?/ synonymous to "yes"="f*j," see footnote 196 or the Lexicon 
attached to this Translation for more elaboration. 

In "tjUalll": "jjp'= dlfc; anc J "^jla" i n The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"lS>"" is there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-permanent-abode" seems to me rather appropriate. 
There is no noun in English for "JiSla" = who is prideful/ haughty. To make a noun= "haughtiness-practicers" . 
The word "0^" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"£)Jfr" is center of Paradise. According to Abdullah Ibn Omar, "£>Je" is a palace in Paradise enters it except 
a prophet, seddique, or a martyr. 

The particle "^>" is "kjJi SU1 j\ ^\" = conditional noun/particle; or "d>»^>» f**!" = "I- 4 " = connective noun 
me^^^^ha^Mc^ie^^^^^^ |0U^J ^'j* ! and 4^ - 1 '0>^l j^l 
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32. Whom 1 tatawaffa {while dying receive} them the angels 
(all being) good, say they: 2 peace (be) on you b let-enter 
you 2 the Paradise w by what you c were working. 



33. Do they 2 wait except that ta'teyc? (descend/ comef (to) 
them the angels; x otya'teyc? your 1 Lord's command;" 
like tha'leka (afar-that-it/ thatf did who 1 of before 
them and not wronged 37 them Allah; [and] but 
they x were wronging (to) their selves. w 



■ail yuik Uj ^-gli <J-** 



34. So betided them misdeeds w (of) what worked 
they, 2 and haqa (deservedly besieged) [by] them what 
they 2 were by ityastah\eona (affirmably-jesting thef). 



35. And said who 1 they 2 partnered (deities with Allah): 
had Allah willed neither we worshipped of lesser 
than/without Him of a thing, we and nor our 
fathers and nor forbad we of lesser than/without 
Him of a thing; like tha'leka (afar-that-it/ ' thatf did 
who r (were) of before them; so is on the messengers 
except the announcement, the manifester. 



O* 1 02 bt * x -^ 

UV_ ill 



36. And ^<2^ (verily, already and affirmatively) We 
missioned 38 in every Ummaten" {people/ community)^ 
a messenger that let- worship you 2 Allah and let 
avoid you 2 the Ttaghoot (devil/ tyrant/ rules of irreligious 
man-made system"); so of them whom p Allah hada 



(divinely-guided) and of them whom 1 ' righted w on 
him the misguidance;" so let-tread you 2 in the 
land w /Earth; w then let-see you 2 how [was x ] 
consequence" (of) the deniers. x 



37. En (if) \yoif\ hanker over their huda (divine- 
guidance), so verily Allah not yahdey (divinely-aright) 
whom p [He/ he] 40 misleads and not for them of 

na'ssereena {iterative succorers). 



si ".\' '* i > * , 
- >1 i" 1 > - , 

OJ J^u O* <-»^ 



38. And aqsamo (thef oathed) by Allah jahda 

their ayma'ne (oaths) not resurrects 41 Allah whom p [he] 



37 See footnote 31 above regarding "f&N Jc.li"="jJUa." 

38 The word carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

39 The word "righted' is feminized, because it's in reference to "misguidance" which is a feminine gender in Arabic. 

40 The word "o^'= "misleads," in Arabic it gives the sense of ">jf^ ji J*^i," similarly "misleads" either 
himself or Whereas the word: "strays" suggests self straying. Also, the hidden pronoun in can also 
refer to Allah, [He]. See <^jR 

41 See footnote 38 above regarding sent. 
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dies; bala A1 (certaily-noi), a promise on Him (absolute)- 
right; 43 [and,] but most the mankind not know. 



39. To manifest [He] for them (that) which x they 2 
differ in it* and to know they 2 who r unbelieved 
they 2 that they were liars. 



40. Verily only Our say for a thing* edha {when I 'if We & &ffi*l*^&Qj(2>\ 
wanted it x that We say for it: x let-be [you] so [if] is. ^ 



41. And who 1 emigrated they 2 in {the cause of Allah 
from after what (had been) wronged they 2 
assuredly 45 nobawwe'a ([We] deservedly ensconce) them 
in the world* a hasanatan^ (meritorious-deed^ and 
surely the Hereafter's* remuneration (is) bigger, if 
they 2 were (to) know. 



42. Who r ssabaro (they held on patiently) and on their 
Lord they 2 trust. 



43. And not We sent [of] before you g except men 
[We] reveal 46 to them, so let-ask you 2 the Thekre's 
(The Qur'an's/ he Book's) folks w en (if) you c were, 
not knowing. 



44. By the evidences* and the writs and We descended 
to you g the Thekra (The Qur'an) to [you] manifest for 
the mankind what no^gela (had been iteratively 
descended) to them, and la' alia (craving currently 
unavailable deed that I perhaps) they yatafakkarona 
(iteratively cerebrate thef). 



45. Had then secured ($«'r ^/m) who r connived they 2 
the sayye'aa'te^ (demeritorious-deedsY that Allah 
implodes by them the Earth* or ya'ateyd" (betides- 
I eventuates over) x them the torment from whence 
not perceive they. 2 



46. Or [Ji<?] takes {punishes) them in their transpose, 47 Jb CS jL$J& <4 J 
so not they (are) surely enfeeblers. 



42 The word "bald'— " ' certainly-not" is absolutely »«/ synonymous to "yes"— see the Lexicon attached to 
this Translation for more elaboration. 

43 The Arabic text says: not "eJ^," i.e. the word "li» ; "= absolute objective noun, used for sire, 
indicating that such a right, and Allah knows best, is an emphatic right. See Jj^a-aJ i&ijill yL^!. 

44 See the lexicon attached to this Translation for "jJJall Jeli"="j>Jua']= "injustice-doer" and "fllal"= "wronger." 

45 The "J" in is a juratory" J" ="J" amounting to= "AjSUlr' i. e . affirmation, expressed by "assuredly" . 

46 The word "<^jj" is rooted in "<^ji ji u*J" which denotes at least six diverse meanings, all fot 
communicating: gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "^jfl" is fire 
or king. See cAjHl. 

47 The word "rt^"=^heh^ninsp^sej^^ 
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47. Or [He] takes them on takhawofen 4S (reducing by: 
gradual diminution at the extremities, or causing death to 
their notables), so verily your 11 Lord (is) surely 
Ra'oofon 49 (iterativelj Forbearer/ Clement) Raheemon 
(iterative mercy Giver). 



48. Have [and] 50 not they 2 seen to what created Allah 
of a thing; shading its x shadow a'n (off) the right 
and the lefts sujjaddan sx (they are in kowtowing 
manner) for Allah while they (are) dakheroona (they 
who became contemptible or of no significance) . 



49. And for Allah kowtow what (are) in the Heavens w 
and what (are) in the Earth w of a dabba'ten™ 32 (she- 
moving-creature), and the angels while they not 

jestakberoona 5 (they z affirm their prideful haughtiness) . 



50. They 2 fear/know 54 their Lord from above them U oj£u> JLjiy ^ 

and they 2 do whatever they 2 (<2/t? commanded. 0 1 <S j^jp 



51. And said Allah let-not tattakhetho 55 (you z take and 
presume) two elahs (deities), verily only He (is) One 
Elahon, so eyyaya 56 (indeed particularising Me) so let- 
you 2 dread [Me]. 



fjjg j^j *$\ y> Li^ 



52. And for Him what (are) in the Heavens w and the 
Earth; w and for Him the religion 57 wasseban (ever- 
lastingly); do then other than Allah tattaqoona (you K 
reverentially guard not to displease Allah). 



53. And what (is) by you b of a boon w58 so (if is) from 



Alii O-*- 9 P"*-*J tly* ~J 



48 Reducing by: frightening by gradual decrease from the protective means at the greatest or utmost notables. 

49 The word "t-*jjj' of "Ailjll" which is more intensive than "A^ajlP' as j^"="mercy," which is kindness 
imparting delight to its recipient; while "43ljJl" is in addition to jll" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a protective-metcy= clemency; and "<-*jjj" 
is multitudinous protective mercy Doer or multitudinously clement. See £™t. 

50 The Arabic interrogative-castigatory particle "^j!" (implying negation) is made up of three parts ( (^) '(j) '(1 
pJ' M ," meaning: does //, referring to the jto, or jw»is? /ogiir of the evidence or clear situation. The (j) = (and) 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the Lexicon attached to this 
Translation for more elaboration. 

51 The word "Jj*« = "sujjaddan" is an adverbial construct, and there is no English equivalent, so I chose 
transliteration and parenthetical expression (in a kowtowing manner they). 

32 For lack of a better term I chose a "she-moving-creature" for "AjU," as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she-creature" but it does not have apparent motility. 

53 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word.. 

54 Linguistically the word "cili" carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

55 The word "SiS" from "jliSyi" which is "JUjSI" for "iLilfttl," as stated in 40*^ (j 1 -** 1 ; therefore,"^!" 
always taking and making/ presuming some-thing of what was taken. Thus, it is not just the mere taking. 

56 The word "»h!," ="'r' J ' r ' 1 '" Jf "^ J A>' »I j I," = an article of intensity for an objective pronoun. 

57 The word "religion"= means the whole criteria of the prescriptions and proscriptions of the religion. 
38 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 
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Allah; afterwards if touched/betided you b the 
harm then to Him you 2 louden. 



54. Afterwards if [He] doffed the harm off you b edha 
{suddenly I whereas) a team of you b by their Lord 
they 2 partner {other deities). 



\jl 'S^£- J-jiaJt (_i^S li^ JLj 

0 'rfj.&. 



55. To unbelieve/ (fe) ungrateful 59 they 2 by what 
aa'tayna (We accorded/ gave) them; so tamatta'a {let- 
relish the transitory delight) you 2 so will know you. 2 



56. And they 2 make for what not know they 2 a lot of 
what ra^aqna (We provided/ allotted) them; ta-Allahey a) 
{by Allah) surely assuredly 61 (shall be) asked you 2 
amma (regarding) what were you c taftarona (you 2 craft a 
lie for fraudulent end) . 



57. And they 2 make for Allah the daughters subhana 62 
(Allah is hallowedly and marvelously deemed transcending 
all defects, and solemnly all stand in awe and utmost 
consecration of) Him; and for them what they 2 desire. 



58. And if bushshera (had been told pleasant 



an 



ahado (lone/ any-one) (of) them, by a female remained 
his face blackened 64 while he (is) kadheemon hb 
uppressor of his grief) . 



>o*p _y^> ij^^ 



59. Mutually veils 66 [/^] from the people of ill of what 
bushshera (he had been told pleasant tidings) [by it*], 
does /should [i><?] hold it x on a humiliation or [Z>£] 
buries if in the tora'be (crushed sand); Lo. Fouled 
what they 2 rule. 



60. For whom' not believe they 2 by the Hereafter* (is) 
the ill parable/example; and for Allah (is) the 



59 The has several meanings: (1) unbelieved, (2) rejected, (3) was ungrateful, or thankless. 

60 The word " ' ta-Allahey" is made up of two distinct components: the "ta"= and "Allahey." The "td' is " ■ 

=a "jurative particle" in English it's equivalent to "by" in the sense of: "in the name of" and "Allahey" is 
"Allah" grammatically inflected because of the prepositional genitive particle "ta." 

61 he "J" in "(^-""J" is a juratory" J" ="J" amountinglo— "JjSIjJW' i.e. affirmation, expressed by "assuredly" . 

62 The word "subhanaho"— "AJUjui" has no English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"— "Him." Wherever the word "subhana" or its associates/ inflections (such as "OW"" or 
"1*11^^"^ occur ^[i are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhana 

concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stand 
in awe and utmost consecration of Him). 

63 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron—j^^vAi YA. 

64 The expression "face blackened' is an Arabic tongue expression meaning: appear on the face signs of 
displeasure and shame, or distress. 

65 See the lexicon to this Translation for "j»jlaS" and its explanation. 

66 The word "tsj'jj" in jjS**!" = "ii j'jjj," i.e. veiled. And veiled= covered with a veil or concealed 
behind a cover. See tS J ^l 
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parable/ example the highest, and He (is) The 
Mighty The Hakeemo 67 (infinite hekmah Possessor) . 



61. And had /if 69 Allah you' aakhetho 1{) (retributively- 
punishes) the mankind by their injustice, [He] (would 
have) not left on it w (the Earthy of a dabba'ten w7X 
(she-moving-creature); but [He] defers them to ajalen 12 
(term-limit) musamma 73 (that which is designated and/ or 
named); so if came their ajalo (term- limit), neither 
slacken /tarry 74 they 2 tarrying hour* nor jastaq'a 
(affirm ably advance) they. 2 



62. And they 2 make for Allah what they 2 dislike and 
describe their tongues the lying: that for them the 

husna" 75 (excellent result); la'jaram 7() (inevitably-right) that 
for them The Fire w and that they mufratton 11 (are 
made vanguards in if). 



jf^l >'-'\' 



63. Ta-Allahey 7S (by Allah) laqad (verily, already and 
affirmatively) We sent to Umamem* (nations/ communitiesf 
of before you b ; then adorned for them the Satan 
their works, so he (is) their wa'leyo 79 
today and for them (is) a painful torment. 



jLJj 4>loc JLiij ^X3j j^s 



64. And not We descended on you g The Book except 
to [you"] manifest for them which x they 2 differed in 
it x and a divine-guidance x and a mercy w for a 
believing people. 



67 See the Lexicon attached to this Translation for an exposition on the words " ftjSa.i t" and 

68 See the Lexicon attached to this Translation for "hekma." 

69 The particle since it is a future-connected verb, probable to occur and »«/ sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See oi\ "r 1 ^' cr™- 4 - 

70 The word "^Ijj" in "j»* -^Lid" means retributively-^>»»/.rfc', certainly not "blames," as what some might 
presume. See cl*-*"^. In the Ayah "had Allah retributively-punished the people by their injustice, [He] (would 
have) not left over it {the Earth) of a she-moving-creature" (516:61) is a positive proof of this fact, i.e. that 
"Jil" i s retributively-punished. 

71 For lack of a better term I chose a "she-moving-creature" for "AjU," as a simple "she-creature" (alone) will «<w 
do, because a "rock" is a "she-creature" but it does not have apparent motility. 

72 The word "Jatfl" means term-limit, see cjLuiul. 

73 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

74 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 

75 The word "( j' 1 1 1 "*" " has more than one meaning in The Qur'an. So in addition to "Paradise" it means the 
"excellent result," the most desired result, as in this Ayah and Allah knows best. See 

76 The word "j»j^ V" means inevitably -right. See To make the Arabic "V" corresponds to the English 
counterpart '"not" the "inevitable" is legitimately modified to " not-evitabli^ and "rightly" is of course added to it 
to complete the meaning. Thus, "j>J^ "if" = "Not evitable rightly"— inevitably right. 

77 That is their share of torment in The Fire is hastened for them and so they are made among the firsts in Hell. 

78 See footnote 60 above regarding "ta Allaha'e." 

79 The word "tAj" in "rt^j" could also mean: a friend. 
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65. And Allah descended from the sky w water x so 
[He] quickened by it x the land w after its w death; 
verily in tha'leka (afar-that-it/ ' thatf surely (is) an 
Aya'tan w {miracle/ sign/ proof) for a listening people. 



L>-li *U J , ill <jj Jjll 



66. And verily for you b in the an'aame^ m (cattle/ sheep- 
/ goats/ and camels) xv surely (is) ebratan w (an instructive- 
examplef"' nusqeykum u ([We] avail drink forjou h ) of 
what (is) in [its x ] 82 bellies, from betwixt excretion 
and blood, milk pure, palatable for the drinkers. 



67. And of the thamara'te* (trees/ plant crops / fruitsY (of) the 
date-palms w and grapes 3 tattakhethona % (you 1 take and 



of it x an intoxicant and a re^'qan^ (victuals for 
sustenancef hasanan (ultimate meritorious victual); verily 
in tha'leka (afar-that-it / thaif surely (is) an Ay a' tan* 
(miracle/ sign/ proof for a cerebrating people. 



<jjli«J Aj'Sf liU'i <j oi 



68. And [revealed] 85 your 1 Lord to the bees w that 
ittakhethee 86 (let-take and make you'') of the 
mountains x houses and of the trees* and of what 
they 2 trellis. 



69. Afterwards let-eaf you 5 of all the thamara'te* 
(trees/ plant crops/ fruit s) xv then let-traiF you y your y 
Lord's paths humbly/ submissively; issues from 
its w bellies a drink x different (are) its x [the] hues x in 
it? (is) a cure for the mankind; verily in tha'leka 
(afar-that-it/ thatf surely (is) an Ay a' tan* (miracle- 
/ sign/ proof) for a people jatafakkarona (iteratively 
cerebrating they^). 



JnU^ cff^\ iX 

Lg-^ku 3Uj OX>j J^> 

^ <i u0 



70. And Allah created you; afterwards yatawaffa ([He] j; ^ ^5 



7^//)/ receives you while 



; and of you who p 



The word "the an'am" 1 — or "neam" means those animals that have (/»<?/) and an W*&r,| 

such as the camel, the «w, the sheep, the. goat, etc. In Arabic: "cilia j tili JS"= fsfflfe, jvfee/>, ^/.f, camels. 
The word " ^jV i n " rooted m "yiun" and not"J^." And means availed (liquid) for drinking. See4*l>'. 

The pronoun "-*" in "AJjJaj" refers to a masculine, plural, subjective noun. The "milk" comes from the female. 
only. So it comes from "some" of the "j»l*jl." And the "some" is masculine, plural noun, thus "its""." 
Invariably throughout The Qur'an when the reference is made to the "41UCVI j Jaill" the mention of the 
datepalm is openly stated but with respect to the grapevine , known in Arabic as "fJ^V never ever the mention 
of the "grapevine per se but the reference is made only to the fruit itself, i.e. the grapes" In this respect, there is a 
true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "uuxJ!" as because 
surely the "fjW' is the Muslim. And in another narration: verily only that "j»j^l" is the heart of the believer. See 
<jjaJL*i!! (jibj ijjjiLill <U jj. Refer to the attached list of References. 
The word "iajl" from "it^Y 1 " which is "Jtajsl" for "iLajSfl," as stated in 40*^ CP^; therefore,"^!" is 
always taking and making something of what was taken. Thus, it is not just the mere taking. 
The word "<^ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "y^jll" is fire or king. See d)'-*^'. 
The word "ia^l" from "jlAjVl" which is "Jlajsl" for "itajVl," as stated in ^J^ 1 Cp^; therefore,"^! 

^hva^^^ing^w^^^^^^^^^^^^^^^^^^S^^S^^^^^^^^^JS^^S^^^^^^^^^^ 
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youraddo ([he] is to be reverted) to meanest (of the 
age, as-to not know [he] after (his) knowledge a 
thing; verily Allah (is) Omniscient, Omnipotent. 



0 Z£!Zg$t)fe> 



71. And Allah favored some (of) you b above some in 
the provision;" so not whom 1 (had been) favored 
they/ (are) surely ra'ddey (forthwith-returning they^) 
their provision" over (to) whom 1 possessed their 
ajma'ne (right-hands)^ (i.e. their slaves), so they (are) in 
it" coequal; is then by Allah's boon w87 reject they. 2 



0 



72. And Allah made for you of your" selves* 
spouses w {wives); and [He] made for you b of your" 
spouses w sons and grandchildren; and [He] 
provided you b of the goodies; w88 do then by the 
falsehood" they 2 believe; and by Allah's boon w89 
they 2 unbelieve/ deny/ reject. 



OJ 



73. And they 2 worship of lesser than/without Allah 
what not possesses for them a re%fqan K iprovisionf 
from the Heavens w and the Earth w a thing, and 
they 2 cannot (i.e. not possible for them to do). 



74. So let-not strike you 2 for Allah the parables- 
/ examples; verily Allah knows and you know not. 



75. Struck Allah a parable/example: an abdan 90 (slave) 
mam-lokan 91 (he who is being-owned), not [he] strengthens 
over any-thing; and whom p ra^qna (We gave victuals 
for sustenance tof him from Us a re%'qan x (victuals for 
sustenancef hasanan (ultimate meritorious victual), so he 
expends from it x secretly and overdy; do they 2 
level/ even; the praise (is) for Allah, rather most (of 
them not know. 



A >' > . > ^>< ./ iff 



76. And struck Allah a parable/example: twain-men, 

an ahado 92 (lone/ any-one) (of them both (is) abkamo 
(born mute), not [he] strengthens over any-thing, 
while he (is) a burden on his lord, everywhen [he] 
directs him not ya'atee ([he] produces) by a khayren 



fff> jjju ^ £^===l? tlJbjll 



87 See the Lexicon attached to this Translation for "ne'amah" ("boon"), 

88 The word "libJa" = "goodies" = "goodies, w "= a feminine gender means anything delectable and legitimate. 

89 See the lexicon attached to this Translation for "ne'amah" ("boon"). 

90 The word "abdan" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis 
the humans. See the Lexicon attached to this Translation for an elaboration. 

91 The word "mamlokan" — is an adjective for a masculine singular. There is no English equivalent fort it. 

92 See the Lexicon attached to this Translation regarding 
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is he level/ even and 
who p [he] commands by the justice while he (is) on 
Sseratten (road/ way) straight. 



11. And for Allah the Heavens' 1 *' and the Earth's*' 
invisible and not The Hour's* command" except 
like the sight's glance or it* (is) nearer; verily Allah 
over every-thing (is) Omnipotent. 



J^== ^ <~/i>\ C> 



78. And Allah akhraja ([He] produced/ emerged) you 
from your" mothers' bellies, not knowing you 2 a 
thing; and [He] made for you b the hearing and the 
sights /insights and the foaa'da (heart/ mind) la' alia 
(craving currently unavailable deed that/ perhaps) you b 
thank they. 2 



p 's£j t& Sf 



79. Have not they 2 seen to the birds, w 

(that are they: driven / subjectable beings) in the sky's' 
atmosphere; not holds them* 94 except Allah; verily 
in tha'leka (ajar-that-it/ thaff surely (are) Ay a' ten* 
(miracles/ signs/ proofs) for a believing people. 



80. And Allah made for you b of your" houses a 
repose/dwelling, and [H<?] made for you b of the 
an'ame's w (cattle / sheep / goats / and camels)'^ 1 hides 
houses, tasta-kheffona 5 (affirmablj-lightenjou 7 ) if* (o«) 
your" travel-day and your" encampment-day; and 
of its w wool and its w fur and its w hair furniture and 
mata'an )h (chattel/ things for utility) to a while. 



Si c^iiil; 



81. And Allah made for you' of what [He] created 
shadows; and [He] made for you b of the 
mountains coverts; x and [He] made for you b 
sarabeela (raiments/ mail), protecting you b from the 
heat, and sarabeela protecting you b from your" ba'sa 
(warfare); like tha'leka (ajar-that-it / thaff [He] 
concludes on you b His boon,* 97 la' alia (craving 
currently unavailable deed that/ perhaps) you b toslemoona 
(you z submit / you K be Muslims). 



93 The word " musakharaten" is plural, objective noun, meaning /Agy are driven, subjectable beings, for which there 
is no English equivalent, as almost always for objective nouns. 

94 The expression is to reflect the Arabic "0*" in the word "Ci t^ t a V ," which is in the feminine 
format, referring to the birds. And the "birds" is a "j#-"£j "broken plural." 

95 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

96 The word = "mata'an" has many meanings, among them: furnishings, chattel, things for utility. See the 
Lexicon attached to this Translation for more elaboration. 

97 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 
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82. So g« (V/) diverted they 2 then verily only on you g ^it^lil£l2^Jjo| 
(£f) the announcement the manifester. 



83. They 2 know Allah's boon;*' 98 afterwards they 2 

and most of them (are) the 



repudiate ' it; v 
unbelievers. 



84. And day resurrect 100 [R^] from every UmmaterT 
{people, generation)^' sha'heedan (witnesser/ testifier), afterwards 
not {to be) permitted for whom 1 unbelieved they 2 nor 
(are) they yousta'ataba (to be sought to apologise) they. 2 



85. And if saw they 2 who 1 dhalamo m (they 1 wronged) the 
torment then not lightened an (off) them and nor 
they (are) to be reprieved. 



86. And if saw they 2 who r partnered (deities with Allah) 
they 2 their partners said they 2 : (0), our Lord those, 
(are) our partners whom 1 we were invoking of 
lesser than/ without You; g so they 2 cast to them 
[the] say: verily you b surely (are) liars. 



S^S\ j>-$>\ i^sti jijji 



87. And cast they 2 to Allah then-day the salama 
(submission I reconciliation I peace) and strayed a'n (off) 
them what they 2 were yaftarona (they 2 craft a lie for 
fraudulent end). 



0= 6_jJUj ^-4^- J^J 



88. Who 1 unbelieved they 2 and repelled they 2 a'n (off) J-^. ^ \Jj£^J& 
Allah's path We augmented them a torment 
above the torment by what they 2 were corrupting. 



s ; ~* **' ; ' , > : - 



89. And day [U 77 *?] resurrect 102 in each UmmaterF 
(community I people)* sha'heedan (iterative witnesser/ testifier) 
on them of their selves" and We came by you g 
sha'heedan on these; and na^alna (We repetitively 
descended) on you s The Book, an exposition- 
/ elucidation for every- thing and a hudan (divine- 
guidance)^ and a mercy w and a bushra (pleas ant- 
103 for the Muslims. 



C5JJb_J {rj^j J^. ^^J^ 



98 Ibid. 

99 That is in the sense of r^w/ or refuse to recognise it. 

100 The word carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 

101 See the Lexicon attached to this Translation for " J*IS"= "injustice-doer" and "jJJi"= "wronged: 

102 See the Lexicon attached to this Translation regarding 
03 Se^th^I^xim/^attA^e^^^i^rmmlafi^ 
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90. Verily Allah commands: by the justice, and the 

ehsa'ne {meritorious deed), and eta'e (giving) the kin's 
possessors; and restrains [He] a'n {regarding) the 
profanity* 404 and the munka're l0S {rationally objectionable 
or Sharey 'ah prohibited deed/ say) and the baghya (envy- 



I selfish: excessiveness/ transgression), [He] exhorts 1 you 
la 'alia {craving currently unavailable deed that/ perhaps) 
you b reminisce you. 2 



91. And let fulfill 107 you 2 by Allah's covenant if 
covenanted you c and let-not breach you 2 the ayma'na 
(paths)* after its w ratification and qad (already and 
affirmatively) made you c Allah on you b Custodee; 
verily Allah knows what you 2 do. 



3 d\ 



92. And let-not be you 2 like who" unraveled-she y her 
yarn, 108 from after a strength" (///b)-filaments 109 ; 
tattakhethona n{) {you K take and make) your 11 ayma'ne 
(oaths) a dakhalan (stealth-deception) among you , that 
an Ummatori* {party/ community)* she (is) arba (more: 
numerous/ prestigious/ wealthier) than Ummmaten"; 
verily only Allah essays you b by it* and to manifests 
[He] for you J The ^eyamateyT' (Judgment's) Day x what 
you c were in it* differing. 



93. And had willed Allah surely [He] {would have) 
made you b one w Ummatari*"' (nation/ community)^ 
[and] but [He/ he] misleads whom p /who p [H/he] 
wills and yahdey ([He] divinely-guides) whom 1 ' [He/ he] 
wills; and surely assuredly 111 you 2 (shall be) asked 
amma (regarding) what you c were working. 



«-Li*> cy o-^t. iy^J 

•0 



'AjWi." See f-pti. And "pi Mitil l" = "profanity" or 
i.e. the excess of ugliness in statement or action by an 



104 The Arabic word used is "fl iSaiS t," = the noun of ' 
"profaneness" means: vulgar or irreverent say or action, 

entity, a person or a group, (2) or any of Allah's proscriptions, (3) or fornication (sexual intercourse between 
partners who are not married to each other) or adultery (voluntary sexual intercourse between a marriea 
person and a partner other than the lawful spouse) , (3) The ugly excesses of say or action, (4) homosexuality. 

105 See the lexicon attached to this Translation for this rather important word. 

106 The word " ^faj " rooted in"^&j" = "exhorted" or "admonished" and 'Hfiej* " could mean: exhortation or admonition. 

107 The word "IjSjl" from "ft-"5l" = "iplijJP' meaning gathering the last component of any obligation to make it a 
whole. So, "IjSjl" means you endeavor and gather the last part of an obligation and fulfill it. 

108 The lofty expression "unraveled her jam" is an Arabic tongue expression meaning the person who breaks 
his/her covenant. 

109 The word "uliil" i s an adverbial construct, but I cannot find a suitable way for an adverbial construct except 
to parenthetically prefix "filament" with like, i.e. in a manner of. 

110 The word "jajj" from "JIajV 1 " which is "Jl*3fl)" for "iliSfrl," as stated in 40*^ CP^; therefore,"^!" is 
always taking and making something of what was taken. Thus, it is not just the mere taking. 

11 Vn^d^Jr^ti&^jj^ 
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94. And let-not tattakheth 112 {you 1 take and presume) 
your" ayma'ne {oaths) a dakhalan {stealth-deception) 
among you b then slips a foot* after its* firming, 
and you 2 taste the ill by what you c repelled a'n {off) 
Allah's path and for you b (is) a great torment. 



0 



95. And let-not purchase you 2 by Allah's covenant a 
litde/paltry price; verily only Allah has it x (is) 
khayron (superior/ worthier) for you b en (if) you were 
(to) know. 



96. What you b have depletes; and what Allah has 
remains; and surely [We] assuredly 113 requite 
whom 1 ' ssabaro (they had held on patiently) their 
recompense by ahsa'ne 114 (perfecter and beautifuler) of 
what they 2 were working. 



97. Whoever [^<?] worked righteously of a male or a 
female, while he (is) a believer, then surely [We] 
assuredly 115 enliven him a good* life* and surely 
[We] assuredly requite them their remuneration by 

ahsa'ne 116 (perfecter and beautifuler) (off) what they 2 
were working. 



98. So if you s read (read is in the past tense) The Qur'an, 
then ista'edh 117 (let-\you] affirmably refuge) by Allah from 
the Satan, the rajeeme (the ever multitudinously stoned). 



99. Verily he, not for him (is) an authority over 
whom r believed they 2 and on their Lord they 2 trust. 



0 is $h=>j* J*-£> <$J 



100. Verily only his authority (is) over whom* yatawa- 
llawnaho (they\ K take him for guardian as/ ally /friend) 
and who r they by him (are) mushrekoona (he-they who 
partner deities with Allah, he-poly theists) . 



^iX^===u> LJj« 



101. And if We interchanged an Ay atari* (Qur'anic 
statement) (in) place (of another) Ay a' ten* (—Ay atari) 
and Allah (is) knowinger by what youna^elo ([He] 

repetitively descends), said they: 2 verily only you s (are) a >Jo t § JiJL. till V^IVS 
mufta'ren (crofter of lies for fraudulent end); rather most 
(of) them not know. 



112 The word "SiSj" from "Jtijyi" which is "JlajSI" for "ili&l," as stated in 'JJ^ 1 O^; therefore,"^!" is 
always taking and making something of what was taken. Thus, it is not just the mere taking. 

113 See footnote 111 above only here regarding Oij^. 

114 There is no English word for —ahsane. Both words perfecter and beautifuler axe. in their adjective sense. 

115 Ibid, only here for and 6i3^ respectively. 

116 There is no English word for (>**l —ahsane. Both words perfecter and beautifuler 'are in their adjective sense. 

117 See the 'Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
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102. Let- say [you"]: na^ala (repetitively descended) it x 
Koho-al-Qudis (Arch Angel/ Gabriel) from your' Lord 
by the right, 11 to firm whom 1 believed they; 2 and 
(if is) a hudan (divine-guidance) and a bushrd x (pleasant- 
tiding) wU9 for the Muslims. 



103. And laqad (iterative Ij and affirmatively) [We] know 
verily they say they: 2 verily only teaches him a 
human; tongue (of) which x yulhedona m) (bias- 
I devious iy-incline they 2 ) to him (is) an Aajami (Non- 
Arabic), while this x (diction of The Qur'an is) a 
tongue Arabic manifester. 



104. Verily who 1 not believe they 2 by Allah's Aya'te" 
(Qur'anic statements) Allah not yahdey (divinely-guides) 
them and for them (ij) a painful torment. 



0 jLJl£Up^J^t»f-£ 



105. Verily only yaftarey ([he] crafts a lie for fraudulent 
end) the untruth who r not believe they 2 by Allah's 
Aya'te w (Qur'anic statements); and those, they (are) 
the liars. 



106. Whoever [^] unbelieved by Allah from after his E<c il>( ^ St? ^1^== ^ 
belief, except whom 1 ' few) coerced while 

his heart (z>) tranquil by the belief; [and,] but who p 
sharaha (he: opened/ pleased/ contented) by the unbelief 
a chest; then on them (is) a wrath from Allah and 
for them (is) a great torment. 



107. Tha'leka (afar-that-it/ thatf (is) because verily they 
istaha-bbo X2X (they 2 : questingly liked/ preferred) the life* 
(of this world* over the Hereafter's ; w and verily Allah 
notyahdey (divinely-guides) the people, the unbelievers. 



108. Those (are) whom 1 ' Allah stamped 122 on their 
hearts, and their hearing, and their sights /insights 
and those (are) they the neglectors. 



109. La'jaram 12 ^ (inevitably-right), verily they in the 
Here-after* they (are) the losers. 



118 The word "right" means Allah's Speech, which is His Wisdom, i.e. real and true aright-gujdqnce, to t all 

119 See the Lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=j^ a \j^a 

120 The word "JaJl" has many meanings, among them: deviously inclined, not just inclined. 

121 See the lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

122 The expression "stamped on their hearts" is an Arabic tongue expression meaning: their hearts are sealed sc 
that they understand not and nor comes out of them any meritorious thing. 

123 The word V" means inevitably -right. See To make the Arabic corresponds to the English 
counterpart "not" the "inevitable" is legitimately modified to " not-evitable" and "rightly" is of course added to it 
^^omgle^^iejiieMimg^nius^^^^^^W«^^^ 
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110. Afterwards verily your 1 Lord, for whom 1 emigrated 
they z from after when they 2 (had been) tested, after- 
wards jahado m (thef- exerted their utmost mental- 
I physical and possessional efforts fighting/ striving in Allah's 
cause) and ssabaro (thef held on patiently); verily your 1 
Lord from after that (is) surely Ghafooron (iterative 
Forgiver), Raheemon (iterative mercy Giver). 



111. Day ta'tee" (haps/comesf each self* arguing a'n 
(regarding) itself" and (to be) fulfilled 125 each selP 
what if* worked while not they (are) jodh'lamoona 126 
(to be wronged thef). 



112. And struck Allah a parable/example: a village* 

was w aa'menatan (in a state of secured self-safety), 
tranquil- she y (if); ja'atee* (appears/ happens)* it* its w 
re^'qo* (provision/ victuals for sustenance)* opulendy 
from every place; so if* unbelieved by Allah's 
boons" 127 so Allah (caused if to) taste lebasa (general 
occurrence involving everyone as if intimately wrapping 
around each) the hunger and the fear 12 for what 
they 2 weteyassna 'ona 1 (carefully craft they 2 ) . 



Hit l^J'iti Aiit ^olj 



113. And (verily, already and affirmatively) came (/o) 
them a messenger of them then denied him they 2 
so took them the torment while they (were) 
dha 'lemoona m) (injustice-doers) . 



j>J>_\i.li <i_j)jkXs 



114. So let-eat you 2 of what Allah ra^aqa (provided) 
you b goodly legitimate; and let-thank you 2 (for) 
Allah's boon w13 en (if you c were eyyaho 32 (indeed 
exclusively Him) worship you. 2 



115. Verily only [He] forbad on you b the carrion w and 
the blood and swine's flesh and what (had been) 
invoked for other than Allah by it; x so whomever 



;c_LJi j»^=sJic. ^fs>~ lijj^ 



124 The word "Jabado"= "lj J *^," = they earnestly exerted their utmost mental, physical, and possessional 
efforts fighting/ striving in Allah's cause. However, the word "JAl*" is root word for "Jehad," which has 
several meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e 
according to the Sharey'ah Law, (2) fought in the cause of Allah; (3) fought to defend the personal honor, 
property, relatives, home, or fellow Muslim. 

125 The word "i^jp" from "elijJl," = "j»LuJP' meaning gathering the last component of any obligation to make it a whole. 
Thus, "(^JJ" means had been endeavored and gathered the last part of an obligation and fully fulfilled it. 

126 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

127 See the "Lexicon attached to this Translation for "ne'amah" ("boon"). 

128 Some Arabic linguists said that: "uijaJl"= "JjaII." See <_hjj*^ and cjUjiM. 

129 The word "0 J'^ n J " is rooted in the verb " jj*^," which means (1) carefully chose, or (2) carefully crafted or 
tried to approach perfection in making of (anything) or upbringing of any human or animal 

130 The "Ojdua" = "the injustice-doers," as "fllall" = "injustice." 

131 See the Lexicon attached to this Translation for "ne'amah" ("boon". 

132 The word ^V j ' fnn ji±Jalj*a*. j JjSjj = an article of intensity and exclusivi ty^ot an objective pr 



ye, 
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[he] (had been) coerced neither a baghen {selfish envier- 
I transgressor [he]) nor an aggressor [he] so surely 
Allah (is) Ghaforon (iterative Forgiver) Raheemon 
(multitudinous mercy Giver) . 



jfc> J_k^»l l y*s aHi\ 



116. And let-not say you 2 for what describe your" 
tongues the untruth, this (is) halalon (sanctioned- 
I legitimate) and this (is) haramon (forbidden/ illegitimate), 
to taftarona (you 2 craft a lie for fraudulent end)on Allah 
the untruth; verily who r yaftarona (the/ craft a lie for 
fraudulent end) on Allah the untruth not prosper they. 2 



|»^»- Ulfcj JiU i_jjSO\ 



117. Litde mata'aon 133 (resource for a transitory worldly 
and for them (is) a painful torment. 



118. And on whom 1 hado 134 (they adopted the Jewish 
"Ian?'/ customs/ repented) We forbad what We narrated 
on you g of before; and not We wronged 135 them; 
[and,] but they 2 were wronging (to) their selves. w 



^&^> oi <^ 



119. Afterwards truly your 1 Lord for whom 1 worked 
they 2 the ill by a jahalaten 13 ^ (acting ignorantly or 
incorrectly), afterwards repented they 2 from after 
tha'leka (afar-that-it/ thatf and reformed they 2 verily 
your 1 Lord from after it* surely (is) Ghaforon 
(iterative Forgiver) Raheemon (multitudinous mery Giver). 



120. Verily Ebraheema (Abraham) [was] an XJmmatan^ 131 
(single believer in a community / possessed various traits 
found in a community)^ gha'netan (he-devotedly-obeyer- 
/ submitter/ supplicant) for Allah haneefan l3% (soundly 
leaning [he]) and not [he] was of the mushrekeena (he- 
they who partner deities with Allah/ hepolytheists). 



<0 1^j^S\ 



121. Thanker (he) for His boons; w139 ejtabaha ([He]fawral 



133 The word "£ll»"=" mata'aon" is rooted in the word "4"," = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See "Lexicon attached to this Translation for more elaboration. 

134 The word "hada" for the singular and "hado" for the plural, has three distinct Arabic meanings: (1) returned 
to the truth; (2) returned and repented, (3) entered into the "law" (religion) of the Jews and adopted the 
Jewish customs. It is interesting that the Hebrew language does »«/have a word for " religion" per se, that is 
why they say: "law" that is they say the Mosaic Law, instead of Mosaic religion. 

135 See the Lexicon attached to this Translation for "j>JUa"="j>iJall Jeli"= "injustice-doer'' and "fllal"= "wronger. 

136 The word "^^•"—"jahalaten" is rooted in "c!^" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) did some-thing not correct. So the "jahalaten" is acting ignorantly or incorrectly. 

137 That means, and Allah knows best, Ebraheem {Abraham) (1) was the single believer in a whole community 
(or a nation) or (2) as an individual exhibited the traits of a whole people. 

138 The word "l ijiV = "iU^" i n this Ayah is a predicate construct (for 0^), hence "incliner/ soundly leaning [he] 
See Jj^aJ io'j^' 'r'b*!. The " inclining/ leaning" is to the sound religion or faith of Ibraheem's (Abraham's); as 
he inclined/ leaned away from his people's faith which was based on multiple idols' worships 

139 See the Lexicon attached to this Translation for "ne'amah" 
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him and [He] divinely-guided him to a 

Sseratten {specific and a single path) straight. 



122. And aa'taynaho (We accorded him) in the world w a 
hasanatan xx (meritorious-deed) 1 " and verily he (is) in the 
Hereafter" certainly of the ssa'leheena (righteous-people). 



<3 Q2\ 4 aiLuUj 

0 4^\^i^.§t 



123. Afterwards We revealed 140 to you s that ettabe'a 
(let-closely-follow [yoU\\) Ebraheema's (Abraham's) sect w - 
/ faith w haneefan 141 (soundly-inclined [he]) and not 
[was] [he] of the mushrekeena (he-they who partner 
deities with Allah/ he-poly theists). 



Uj J-~-t^J. 



124. Verily only (had been) made the Sabbath on whom 1 
differed they 2 in it x and that your' Lord surely rules 
among them The Qeyamatey's^ (Judgment's) Day* in 
what they 2 were in it x differing. 



125. Let-invite Jj/w s ] to your 1 Lord's path by the 

(wisdomy and the exhortation*' 143 [the] 



ma 



hasa-natey xv (meritorious-deed) ; w and let- argue [y<w s ] 
(iw/Zi) them by which" it* (£f) ah s a' no 144 (perfecter and 
beautifuler); verily your 1 Lord: He (is) knowinger by 
whom p [he] strayed a'n (off) His path and He (is) 
knowinger by the muhtadeena 145 (they who become 
divinely-guided) . 



126. And (if) you c retaliated then let-retaliate you 2 
by like what you c (had been) retaliated by it; x and 
la' en (indeed if ssabartom (held on patiently you 0 ) surely 
it x (is) khayron (choicer/ superior/ worthier) for the 
ssa'bereena (people of patience). 



127. And issber (let-hold on patiently [yoif]) and not your' 
patience except by Allah; and let-not sadden [yod] 
on them and let-not tako 146 (be \you]) in constriction 
of what they 2 machinate. 



S/J %l V I _d_A^ Xaj jJ/a\3 



128. Verily Allah (is) with whom 1 ' ettaqaw (they 1 had 
reverentially guarded not to displease Allah) and whom 1 
(are) benefactors. 



c£^'J I^ajI ouSl £>> iul oi 




140 The word "</*J^" denotes at least six diverse meanings, all for communicating gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded); and "cj^jJI" is fire or See 0'-**^. 

141 See footnote 138 above regarding "l ijlV . 

142 See the Lexicon attached to this Translation for "hekma." 

143 The word "«Uaej^" rooted in "Jacj" = "exhorted' or "admonished," could mean: exhortation or admonition. 

144 There is no English word for 6"^' —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

145 See the Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / "muhtadeen. + 

146 



Tako—ta'kon, shortened for resoluteness and assertiveness. 
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Sura to Al'Isra 'e 
(The Nocturnal Journey) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Subhana 1 (h allowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of Allah) Who asra 
([He] nocturnally-ambulated I journeyed) by abdehe 2 (His 
slave) nightly 3 from The Sacred The Mosque to The 
Mosque The Aqssa (Uttermost), which x We blessed 
around it x to show him [We] of Our AyaW (miracles); 
Verily He, He (is) TheSameeo 4 (The Acute-Hearer- 
/The Enabler of others to hear/ favorable Answerer to 
prayer), The Basseeron (keenly: Seer/ Omniscient). 



isf*\ zs$> 



And aa'tayna (We accorded) Mosa (Moses) the book x 
and We made it x a divine-guidance for Israel's 
sons that not tattakhetho 5 (you 1 take and presume) of 
lesser than/ without Me a custodian. 



0 a/> o- 



3. Progeny* 6 of whom p We carried with Noohen (Noah); 
verily he [was] an abdan (submitter/ worshipper/ slave) 
shakoran (multitudinous th anker). 



0) ij^Ci Ijuc- -^J^ 



4. And We judged/informed 7 to Israel's sons in the 
book, surely assuredly 8 you 2 (j/W/) corrupt in the 
Earth w twice; and surely assuredly you 2 (shall) 
overtop, a big overtopping. 9 



4 Si<Zr^l Xsf 1 . &l ^i^J 




The word "subhana '= "0 ^."" " has «e English equivalent. Wherever this word, or its grammatical inflections 
(such as "djliiui" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana'— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

The word "abdehe" — "His slave," the denotation of the word "slave" is vastly paradoxical with respect to Allah 
vis-a-vis the humans. See the Lexicon attached to this Translation for an elaboration. 

The word "*J»1 JJ^ J Ji^' Jj' U 4 JJ^ 0' Ji 4 J 'JJ^ J JJ^^" means night-journeying. And the additional 
"nightly" — "4j&Jo1\ j jjiiSJl is adverbial for emphasis and partialness, i.e. part of the night. 

" ^auu jI" =The Same'o and"j j"i.'^ " =The Bassero are two of multiple names of Allah, as stated above. 
The word "iajl" f r0 m "jLijyi" which is "Jlajal" for "itajSn," as stated in 40*^ CP^; therefore,"^! 
always taking and making/ presuming some-thing of what was taken. Thus, it is not just the mere taking. 
The word linguistically has double meaning: (1) ancestry or (2) progeny. See d)*- 4 "^'. Clearly in this context 

progeny is what applies, as the Ayah addresses a people and reminding them about this fact. Also the word 
progeny is both plural and singular or progenies; clearly here it is the descendents which are in reference. 
The Arabic word "u^'— judged, has many distinctly different meanings^ among them: informed, applicable here. 
The "J" in "O-^^^/O^" is a juratory "J"= "jv-aJl J" amounting\o— '^JjSIjJP' i.e. affirmation, expressed by "assuredly" 
^om^^^ia^ie^^MnjDoti^c^jjjjj^nd^ ^^^^^=^idder^ronou^o^a^^^^^^^^_ 
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5. So asfe (when/ if came appointment (o/' first* (of 

[them both] We have) missioned 10 over you 
ebadan (worshippers/ submitters/ slaves) for Us possessors 
(of) severe ba'a'sen {warfare) then jaso {ravaged/ ' iterative/)! 
searched for extermination they^ midst/ through 11 the 
homes;* 12 and (such) [was] a promise mufoola 13 (a 
matter inevitably done/ fulfilled). 

6. Afterwards (will have) radadna 1A (We forthwith- 
returned) for you b the recurrence* on them and We 
(will have) supplied you b by possessions and sons 
and We (will have) made you b more nafeera ls 
{preparedness in numbers and succorers mobilising). 

7. En (if ahsantom ([you 0 ] rendered meritorious-deeds / says) 
ahsantom for your" selves w and en offended you c so 
(is) then for it;*' then edha (when/ if comes promise 
(of the other" to displease they 2 your" faces 16 and 
to enter they 2 The Mosque just-as they 2 entered it x 
first [once*] ; and to joutabbero (thef ruin/ damage) 
what they 2 overtopped 17 (overrode/ conquered) tatbera^ 
(an utter-bane/ damage). 

8. Asa (craving a deed beyond one's means that/ may) [if] 
your" Lord to jarhama (mercy-give) you b and en (if) 
reverted you c We revert; and We made Hell* for 
the unbelievers a prison/a mat. 19 

9. Verily this x [The] Qur'an x jahdey (divinely-guides) to 
which" it* (is) upright- straighter and joubashsher 
([if\ tells pleasant tidings) (to) the believers who 1 they 2 
work the righteous works*' that for them (is) a big 
remuneration. 



biLu l» \j\ j£.j lili 

jI^jK jiU- 

p-t^c- s-j ujjj yj 

j^c-j "e\>- ti^s LfU oij 



jj4J iJJ^_ i>\<jA\ (Si 

0 i^£!^c^irt 



10 The word "£»j" carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

11 The word "J5^" means "among" or "midst," see ci-"^. 

12 That is j»»r homes". 

13 The word "mufoola'— "VjaAa," is singular, masculine objective noun, meaning: it inevitably, indeed to be carried out. 

14 The word "IjJJj" is rooted in "Jj," meaning "forthwith-returned," based on the Ayalr. "And when (had) be 
you 1 by a greeting-', then you'- greet by better than it y or you 7 - forthwith-retum if" (S4: 86). Also one should bear in mind 
that a "day" 'Tdv Allah's rule" is equivalent to one thousand-years of our reckoning, as stated by the Ayat. 
"and verily a day enda {by Rule of) your 1 Lord (is) like a thousand-year of what you 2 reckon." (S22: 47). 

15 The word "Ijfij" has many meanings, among them, it's a "jJ*^<»" = infinitive noun, perhaps for intensity: and 
"!jl*flj|" i.e. numerous peoples mobilising in preparedness for succoring in war or war-status-condition for a cause or a group. 
See So perhaps, and Allah knows best, the influence of World Zionism since early 20"' Century to the present 
(2006) is a good example, as such influence penetrates most "decision-making bodies" throughout the world in 
support of its unfair and vile causes. See (J*-** Jj^-»i 'O'j^' t s''j c '!, and j j ' "*'^ 4"*. 

16 The word " s J^j" in "^J^j" has many meanings, among them: your chieftains, or your notables or 
leaders among you. And if that happens to such people in any community then the rest clearly are worsted 
or bested. See ^J^-lland 4*0^. 

17 The word "Ijfc" means they overtop as "5te" means: overtop, conquered and prevailed upon. "-HJ*^ CP-^. 

18 The word "Lwf"" is an infinitive noun, for intensity for being repetitive and utter. So, " 'utter smashing" or utter damage. 

19 The word "l>^^" could also mean a "mat." 
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10. And verily who 1 they 2 believe not by the Here 
after w We prepared for them a painful torment. 



UJCpT U jj^Jj"^ etui' 

11. And prays /invokes the mankind by the evil his £T^f 
pray/invocation by the khayre {goodness I worthiness- ' ' * 6 ^ 
I desirables) and [was] the mankind hasty. 0^^j£^lo6 

12. And We made the night and the naha're {between 
sunrise and sunset) a twain Aya'td" {miracle/ sign /proof), 
then We erased the night's Aya'ta w and made We 
the naha're Aya'ta^' mubsseratari* {discernment-enablerY 



b_J>t^ OCjU J^-tftj \Axs*-j 



to ta, 



,20 



(you K earnestlj-quest) munificence from 
your 11 Lord and to know you 2 the years ™ number 
and the reckoning; and each thing expounded it* 

We tafsselan 21 {detailed-expounding). 

13. And each mankind We bounded him his omen in 
his neck* and nokhrejo {[We] produce/ emerge) for him 
The Qeyamatey's* (Judgment's) Day x a book x [he] finds 
it manshoora {that which is spread, i.e. unfolded). 

1 4. Let-read [you\ your' book, sufficed by your 1 selP 
today on you g Haseeban {Meticulous Reckoner) . 



^&\>j 1>*~H. \r^7° 



A^jSj itcff\ sS^/c- Ij^JLjCJj 



c| >t/pe &*y\ J=y 

l;': 1 ^ 3 pi 1 * JO*^ 



15. Whoever ehtada {he became divinely-guided), so verily 
only yahtadey {he becomes divinely-guided) for himself 
and whoever [/?<?] strayed then verily only [^^] 
strays on it; w and not ta\ero (ill-burdens / sins / offends) 
a wa'^eyraton {she-ill-burden-bearer/ she-sinner/ she-offender) 
another's we^ra {an ill-burden/ sin/ offense^- 22 and were 
not We {are) tormentors until [We] mission a messenger. 



yj V^o J^j uJ>ls <_p> 



\>j*\ ijy iji^ o\ ijjji lijj 



16. And if We wanted to perish a village" We 
commanded its w affluents then fa 'saga 24 (thetf rebelled 
vis-a-vis Allah's command) in if* so righted on if* the 
say, so We destroyed if v tedmeeran 25 (utter-destruction) . 



20 The word "<j*%!"= "Ijjja uilL" meaning: earnestly quested. 

21 The word "3 u*aaj "= jv^l" that is an unrestricted objective noun indicating intensity or emphasis of the nature 
of the act of that verb itself. In this case expressing intensity of the "expounding," hence detailed is prefixed to 
attain this intensity. 

The word "jjS!—we\r means: heavy: burden/ sin/ offense. Translated parenthetically here as "heavy, 
burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for a "jijj"=vi%ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, 
it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "i//' as such 
qualification really and truly best approximate the seriousness of such a burden in reference. See 0'-"^. 
23 See footnote 10 above regarding 

See the "Lexicon attached to this Translation for the word faseoonn ="(jj*"^'." for elaboration. 
25 ^n^i^ase^»/*^^se^^^»fe^^^«taction^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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17. And how- many 26 We perished of the generations 
of after Noohen (Noah) and sufficed by your' Lord 
by His eba'de's (worshippers/ submitters/ slaves)' s offenses 
Proficient, Basseeran (keenly: Seer/ Omniscient) . 



18. Whoever [/^] [was] wanting the Hastener w27 We 
hastened for him in if v what [We] will for whom p 
[We] want; afterwards We made for him HelP' 

yassla 2S ([he] shall be broiled on/ by) if* mathmooman 29 
(he who is despised) madhooran 30 (he who is driven-away 

from Allah's mercy/ he who is reprobated). 



19. And whoever [he] wanted the Hereafter w and [he] 
endeavored 31 for if* its w endeavor while he (is) a 
believer, so those, [was] their endeavor mashkora 32 
(if that which is being thanked). 



20. Each [We] supply these and these (are) of your* 
Lord's giving; and not [was] your 1 Lord's giving 

mahdhoran 33 (that which is restricted). 



e^jlfcj s^jlfe Jui ^& 
\^yo^- ^iA>j <-LLx> o^^j «i\>_j 



21 . Let-look hy<w] how favored/ preferred We some (of) 
them over some; while surely the Hereafter* (is) 
bigger ranks w and bigger tafdhelan (favor/ preferment). 



22. And let-not make [you] with Allah another elahan 
(a deity) then [yoif] sit mathmooman (he who is dispraised) 
makhthola 34 (he who is disappointed) . 



23. And judged your 1 Lord that not worship you 2 
except eyyaho 35 (indeed exclusively Him) and by both 
the begetters (parents) ehsanan (meritorious deed); 
either assuredly reaches endaka (with you/ at your 
custody) the agedness an ahado 36 (a lone/ any -one) (of) 



j\ ilia*.'! j^=ti\ 



26 The word "(**" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

27 That is, this world goes rather ^/or/and after all it is transitory pomp. In Arabic "world' is a feminine gender. 
The word "^°i" transliterated "yassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as_if the entire body is immersed m the intensely kindled Fire. 

29 The word "mathmooman" — "U^aJa" i s a masculine, singular, objective noun, no English equivalent for it. 
The word "madhooran" — "IjJ^ 1 " is a masculine, singular, objective noun, no English equivalent for it. 
The word has several meanings, depending on the context (1) "J*S1I 0J J <>*^>" i-e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl <^*^>" i-e. treaded = walk on, over, 
or along; (3) "^(r^i J* 0 ," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) "J»^4 if**i" intentionally treaded. When "(j*"" in the sense of "striding" it is made transitive b 
"i_^\" and when it is in the sense of "work" then it is made transitive by "f¥t." See t)l-uilJl ) anc J jjUall. 
32 The word "tjj luu " is an objective noun for which there is 00 English equivalent per se. 
The word "L) jfr " " is an objective noun for which there is no English equivalent per se. 
The word "VjJa-»" is an objective noun for which there is no English equivalent per se. 
The word " s 4!," ="t-i j*al« ji**iaJ JAjj *l J y' = an article of intensity for an objective pronoun. 
'i^^n^^xicm^5M?n^^^^^rjvnsl^^ 



y 
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them both or [them] both, then let-not say [you s ] 
for them both: fie; and let-not {you"] scold them 
both; and let- say \yoif\ for them both a say- 
'man {soft! pleasing, bounteous, and ennobling}. 



24. And let-lower Jj/o^ 5 ] for them both, the wing {of) 
humility 37 of the mercy" and let-say \you\: my Lord 
erham {mercy-give) them both just-as both reared me 
I was) a litde. 



^ h«j 

„ /■ ^ J** 



25. Your" Lord (is) knowinger by what (is) in your 11 
selves; w en (if) you 2 be ssa'leheena (righteous-people), 
then verily He [was] for the awwabeena (iterative 
repenters) Ghafooran (iterative Forgiver). 



<j\ '£Lj> jib ij l»j 



26. And eetey (let-accord [you"]) the kin-possessor his right 
and (too) the meskeena (not having sufficient material 
possessions) and son (of) the path (the wayfarer); and let- 
not squander [you\ an utter 38 squander. 



27. Verily the squanderers they 2 were the Satans' 
brothers and the Satan [was] for his Lord kaforan 39 
(iteratively ingrate/ unbeliever). 



28. And if [y<w s ] assuredly shun an (off them ebeghda 
(earnest-quest) a mercy w 0 from your 1 Lord [you] hope 
(/or) it; w then let say [you] for them say may'soran 
(facile). 



<1>2 s~*~~) rvf^ 0-""?/ u Wj 

"ay Jia u>_>=ty 



29. And let-not make [you] your 1 hand w fettered to 
your 1 neck w and let-not tabsott (swell/ outstretch) 3it w 
[you\ all the bastte (swelling/ out-stretching), then ]yotf] 
sit maloo-man (he who is dispraised/ despised) mahsooran Al 
(he who is: cringer/ in ardent contrition). 



30. Verily your 1 Lord, jabsotto ([He] swells/ expands) the 
re^fqd {provision/ victuals for sustenance)^ for whom p 
[He] wills and [Ji<?] constricts; verily He [was] by 
His eba'de (worshippers/ submitters/ slaves) Proficient 
Baseeran (keenly: Seer/ Omniscient). 



^ojLjO o^Hi\ jSjcij 



31. And let-not you 2 kill your 11 children (because of &k &\ Xjj>- *Jj4| \^ % 



37 What a elegant, and eloquent expression is: "the wing of humility of the mercy." It's your side of ease, 
leniency, kindness and servileness towards the begetter-parents who had begotten and reared you. 

38 The word "IjjJjj" i s the infinitive noun of "jJj," and so the word "utter*' is used to indicate such intensification. 

39 The word is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous ingrate/ unbeliever. 
411 The word has many meanings, among them here is: wished for provision— "<jjj." See cSJ^t. 
41 The word "Sj*«»" is see Thus we qualify the word "contrition" by ardent to indicate such 
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khashya'te (reverent-fear™) (of impoverishment; We 
provide them and eyyakum 42 (indeed including you); 
verily their killing [was] a big wrongdoing. 



32. And let-not you 2 near the adultery; x verily it? [was] 
a profanity" 43 and fouled a path (if is). 



33. And let-not kill you 2 the self™ which" Allah hallowed- 
/ forbade, except by the right; and whom p [he] (had 
been) killed unjusdy, then qad (already and affirmatively) 
We made for his guardian an authority, 44 so let- 
not yus'ref ([he] exceeds I squander) in the killing; verily 
he [was] manssoora {he stands succored). 



JjL$ La a)Az* (J^3 {j*J ijpd \ 



34. And let-not near you 2 the orphan's possession 
except by which" [if*] (£r) ahsa'no 45 (perfecter and 
beautifuler) until attains [/><?] his ashucf {prime I full 
mental and physical strengths); and you 2 fulfill 7 by the 
covenant; verily the covenant [was] masola 8 (that 
which is to be 



35. And let-fulfill 49 you 2 the measure if you 2 measured 
and let-weigh you 2 by the qesttas {rendering absolute 
balance I post removal of injustice) the straight; tha'leka 
(afar-that-it/ thatf (is) khayron (choicer I superior I worthier) 
and ahsa'no 50 {perfecter and beautifuler) ta'awee'la {ultimate 



0 ^ " 



36. And let-not ta'gfo 51 ([you s ] judge by perspicacity and 
presumption) what (is) not for you g by it x knowledge; 
verily the hearing and the sight and the foaa'da 
(heart f mind), all those, [he] [was] a'n (regarding) it x 
(that which is to be questioned about) . 



'$ j^X\j 



37. And let-not walk [you*] in the land w struttingly; j <fa 7^ ^-t^ j <£j 
verily you g never takhrega 53 (you* perforate I horizontally * ' " 



The word jj**^ AjSjj SlJ)"= "i^uP' = an article of intensity for an objective pronoun. 

43 The word "4uia,ls" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement or 
action by an entity, a person or a group, or any of Allah's proscriptions. Some-times the word "'Ulala" G r 
"'Ui^Lili" i s euphemistically used to mean adultery or fornication or homosexuality, as in this context. 

44 The power means an authority over the wronger to either demand "qesas" that is receiving "blood money" 
exacting retribution, to slay the wronger, or extend forgiveness to the wronger. 

There is no English word for 0**^ —ahsane. Both words perfecter and beautifuler are in their adjective sense 



46 The word "ashudah" 



translated as [his "prime, full strength] — reached the ideal age of physical and mental streng 



47 The word "lj*,jt" from "f lijll," _ "j»Luil 5 " meaning gathering the last component of any obligation to make it a 
whole. So, "IjSjl" means you endeavor and gather the last part of an obligation and fulfill it. 

The covenant is to be questioned in censure to its breaker, just like the ' she-neonate" gets to be questioned 
why was she killed (S81:8), as she was not at fault at all but her killer certainly is. 
See footnote 47 above regarding fulfill. 

There is no English word_for <>-»m —ahsane. Both words perfecter 'and beautifuler 'are in their adjective sense. 
The word "uSS" = (Ja\\ j 4abHj i.e. you judge by perspicacity and presumption. See 
52 That is Allah shall question all those senses and the heart regarding what each did, if it was not supposed to do. 
JTh^word^^^"^n^^^jj"Jna^ev^ra^iie^riin^ 




cross to its end) the Earth" and never reach \yoif\ the 
mountains talkies s. 54 



38. All tha'leka (afar-that-it/)* [was] its x ill/misdeed 
enda (by Rule of) your' Lord makruhari' 5 (that which is 
dis likable). 



39. Tha'leka (afar-that-it/ thatf (is) of what revealed 56 to 
you g your' Lord of the hekma'tey^ 1 (wisdom)-? 1 and 
let-not make \yoif\ with Akah another elahan (a 
deity), then [you s ] (be) cast in Hek vv malooman (he who is 
dispraised) mad'hooran s% (he who is banished). 



Cyt Zf-J* Li* 



40. Has then assfa 59 ([He] preferentially appropriated) you b 
your" Lord by the sons and ittakhatha 60 (He took 
and made) of the angels females; verily you 2 surely 



say a great say 



61 



**' s > <s ^^>^ 



41. And laqad {verily, already and affirmatively) We 
variegated in this, The Qur'an x to yadhdhakkaro 
(repetitively-reminisce they 2 ) and not [if] augments 
them except an aversion. 



42. Let-say [702/]: if [was] with Him aa'lehaton^ (deities), 
just-as they 2 say, then surely (would have) ebtagho 62 
(they 2 earnestly-quested) to The sirshe 63 (Throne of 
King-ship) possessor a path. 64 



43. Subhana 65 (Allah is hallowedly and marvelously deemed 

transcending all defects, and solemnly all stand in awe and ^ ojjk & >*2>^ 
utmost consecration of Him and ta'aala (ever 



= in it to the other end, or cross it all along to its end. See jj'-^land i^- 5 ^. I cannot find a suitable word in 
English for "<jj^," among words such as: bore, perforated, pierced, and all such synonyms. 
- ,4 That is never you reach in height or might of the mountains. 

55 The word "Ujjia" i s a singular, masculine, objective noun^ "Jj*i« ft." And "UjjLa" i s not an adjective, to say 
" dislikeable," so for such a word there is no English equivalent perse. See (j 2 ^ Jj^a^J i&ijSJI S^'jet. 
The word "<^ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded); and is fire or king. See 0*-**^.. 

See the lexicon attached to this Translation for "hekma." 

The word "ljj*^>" is a singular, masculine, objective noun for which there is no English equivalent per se. 
The word "^^" in "fSli^l" means: [He] preferentially appropriated, i.e.. favorably individualized. 
The word "ia^l" f r0 m " jlajVl" which is "Jl*j£l" for " iLajVl," as stated in 40*^ O 1 -*^; therefore,"^ 
taking and making and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
That is with respect to sin, i.e. a great sinful say. 
The word "<j*%!"= "Ijjja i_J]a" meaning: earnestly quested. 

See the lexicon attached to this Translation for more elaboration on this wondrous word. 
That is a "path" to either "please" Him or "depose" Him and take The Throne for themselves. 
The word "subhanaho"— "AJIajwi" has no English equivalent. The word is made up of two parts: "subhand 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "Cj^n*" or 
"1*11^^"^ occur ^[i are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhand' 

concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
it^w^in^ttmos^onsecm^ 



is always 
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[He]) amma (regarding what they 2 say olowan (ekvation- 
/ loftiness) Ka'beeratf (Big/ Vast). 

44. Tosabbeho 6b (say: "subhana Allah") for Him the 
Heavens w [the] seven and the Earth w and who p (are) 
in them y and en (not) of a thing except yousabbeho 
(says: subhan Allah) [if] by His praise, [and] but 
not understand you 2 their tasbeeha (their saying subhana 
Allah); verily He [was] Forbearer, Ghafooran (iterative 
Forgiver). 

45. And if you g read (read is in the past tense) The 
Qur'an x We made between you g and [between] ^ ^~ -r > ;> ^, v - 
whom 1 (did) not believe they 2 by the Hereafter* a '"^ > 0yA<9 ' " ^ 
veil mas 'tooran 68 (that which is hidden / invisible) . O W V-s- 

46. And We made on their hearts coverts x that-not J *&f\ ^ 
they 2 understand it x and in their ears wagran y^?'' ,{\'~-' 
(hearing-heaviness) and if you g mentioned your f Lord ^ ' J JiJ ■ j4j P£. j,u ^ 
in The Qur'an x alone fled/ diverged they 2 on their 
rears aversively. 



ob 



i'-*- - M _f ;4' K" I'-u 



47. We (are) knowinger by what yasta'me'ona (they 2 
affirm ably listen) by [it x ], edh (when/ since) yasta'me'ona 
(they 1 affirmably listen) to you s edh (while) they (are) 
najwa (secretly-counseling each other), edh say the dha'le- 
moona^ (injustice-doers): en (not) tatta'be'ona (you 2 closely 
-follow) except a man mas'hooran 70 (one who is bewitched). 

48. Let-look [you] how struck they 2 for you g the 
parable/ examples so strayed they 2 so they 2 cannot 
(find) a path. 

49. And said they: 2 are if we were bones and rufatan 1 
(decayed corpses / dust / debris) are truly we mub'ao- 
thoona 1 (ones to be resurrected) a new creation. 



(£> 3£ jJiit 



50. Let-say [you 5 ]: let-be you 2 a stone w or an iron. 



51. Or a creation of what enlarges in your" chests; 
then they 2 will say: who a (shall) restore us; let-say 



66 The word "tosabbeho" means saying "subhana Allah" see footnote 65 above regarding subhana. 

67 The word "thing" in Arabic is a masculine, singular gender. Hence, the pronoun referring to it is a "he-it." 

68 The word "mastoora" is objective, singular, masculine noun, with no English equivalent, meaning that which is hidden. 

69 The "Q>»JUa" = " tne injustice-doers," as "fllaJl" = "injustice." 

70 The word "L u"*" 1 « " is an objective noun for which there is no English equivalent per se. 

71 There is no English word per se to mean "ililliJt '^51% j 0 1 ^ is' "^J." So, 



the closest one 



word is "(3to. 

' 2 The word "ctj^*^ 1 " is an objective noun for which there is no E nglisl^c| uivalent per se. 
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[yoif]: Who fattara ([He] innately-perfectly-originated) 
you 2 first [once"] (time™); then they 2 will nod 73 to 
you g their heads and say they: 2 when (is) it; x let-say 
[you]: asa (craving a deed beyond one's means that, may) 
that [if] be near. 



52. Day [He] summons you b then testajeebona 74 (you 2 
compliantly-ansiver) by His praise and you 2 presume 
en (not) waited/ tarried you c except a little (short while). 



53. And let-say [you] for My eba'de (worshippers- 
/ submitters / slaves) (to) say they 2 which 11 it w (is) ahsa'no 1 
(perfecter and beautifuler); verily the Satan incites 
among them; verily the Satan [was] for the 
mankind a foe 76 manifester. 



*i *"C'" 'X 'fit 'i 



54. Your" Lord (£r) knowinger by you b en (if) [He] wills jl^C^.lS.olJ^ >t^2j 
yarham ([He] mery -gives) you b or e« [fitf] wills 
torments you b [He]; and not We sent you g over 
them a custodian. © %^== 



55. And your' Lord (is) knowinger by whom 1 ' (are) in 
the Heavens" and the Earth; w and laqad (verily, already 
and affirmatively) favored /preferred We some (of) 
[the] prophets over some and aa'tayna (We accorded) 
Dawooda (David) Zabora (Psalms/ proverbial wisdoms/ no 
-rules). 



tE^ <5*v 



56. Let- say [you"]: let-invoke you 2 whom' you c claimed 
of lesser than/without Him, then not possess 
they 2 the dhurro's (persisting-distress's) doffing a'n (off) 
you b and nor a transfer. 



ss. . > - f". " -Iff-*-? i- 

v_j <*jd£ ' 



57. Those, who r invoke they 2 yabtaghona 77 (they 2 
earnestly-quesl) to their Lord the n>aseelata 1% (a unique 
rank in Paradise/ intermediacy / mean of approach) which 
(of) them nearer and yarjona (they 2 fear/ hope for) His 



mercy w and they 2 fear /know 9 His torment; verily 



73 The word "uj ^i ij" /wto/ in "<ji*jl" ««/ "{jeii" means their heads scoffingly, not just the mere 
See 

74 The word "Ljlaiuil ; " m "u jjj is answered plus compliance with what was requested, i.e. "compliantly answered.'' 

75 There is no English word for 6"^' —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

76 The word "jr&" in Arabicis used for: (1) singular isA (2) ^/#ra/ «y (3) "multitudinous foe," see (^-"^and 

77 The word "<j*%!"= "liu* i_ilJa" meaning: earnestly quested. 

78 The "waseelah"— "Ai^uijll" means any of the various ways of obeying Allah and observing all His prohibitions in 
order to meet Hir pleasure. Also, the "waseela" is a unique rank of an abode in Paradise, according to the true 
Hadeeth, also = intermediary. 

' 9 I^^^^^^^^^^TOr^|jJj^j^^rie^^^^ean^gs^^^g^n^^^w^^o^^eanings could appl 



ngs 



apply. 
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your 1 Lord's torment [was] mahthoo-ran m (one to be 
cautious about). 

58. And en (not) of a village" except We (are) muhleko 
(perishing/ causers to perish) if v before The Qeyamatey's* 
(Judgment's) Day x or tormenting if v [We] a severe 
torment; [was] tha'leka (afar-that-it I ' thatf in the 
book mustooran %l (that which is inscribed). 

59. And not prevented Us to send by the Aya'te w 
(miracles/ signs/ proofs) except that denied by if v the 
[firsts] (ancients); and aa'tayna (We accorded) Thamooda 
the she-camel mubsseratan* (discernment-enabler)f so 
dhalamt? 1 (they z wronged) by it; w and not We send by 
the Aya'te" v (miracles/ signs/ proofs) except frighteningly. 

60. And edh (when/ since) We said for you: g verily your 1 
Lord encompassed by the mankind; and not We 
made the vision* which" We visioned you g except 
an essay w for the mankind; and the tree" [the] 
mal'ona'ta (that which u is cursed) in The Qur'an, and 
[We] frighten them; so not augment them (that) 
except big excessiveness. 

61. And edh (when/ since) We said for the angels: let- 
kowtow you 2 for Adam; so they 2 kowtowed 
except Iblis, [he] said: do [i] kowtow for whom p 
created You g muddily/ (of mud. 

62. Said [he]: have seen You g this whom x , karramata 83 
(You^- have bestowed on him generosity and nobleness) over 
me, la' en (indeed if) reprieved me You g to The 
Qeyamatey's * (judgment's) Day x verily ahta'nekanna M ([I] 
surely assuredly rein/ reign) his progeny"' except a few. 

63. Said [He]: let-go \yotf\; then whoever [he] followed 
you 8 of them, then truly HelT v (is) your" requital, a 
requital mawforan^ (amply supplied). 

64. And istaf^e^ (let-affirmably provoke [you"]) whom p 
you g could of them by your" voice; and ajleb 86 (let- 
vociferously fetch by / rally-and-assault [you*]) on them by 



0 C^&£^*lp>-&, 




v-v ,X" -fox'' 



liU-il nf^ <r^fr l -3 ^J^i 



80 The word "ljJ Ja-- " is an objective noun for which there is no English equivalent per se. 



The word "Ij J^" 1 1 " is an objective noun for which there is #0 English equivalent per se. 
See the Lexicon attached to this Translation for "j>JUa"="j>iJaIl Jela"= "injustice-doer" and "flla" 
See the Lexicon attached to this Translation or footnote 27 to the Introduction for this important word. 
The "J" in "0^"*^" is a juratory "J"= "fwAJI J" amounting to= "JjSlilt," i.e. affirmation, expressed by "assuredly 
The word "ljj*>«" is an objective noun for which there is English equivalent per se. 

The Arabic word "ijIaI" imparts the sense of vociferous fetching by rally and assault. There is no English 
e^uw^ent^e/^e^enc^w^mnslitetv^ 
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your" horses w and ra'jeleka {rider or foot soldiers) and JyVt <j i^jlij ^Vjj 

let-share them [y<w s ] in the possessions and the >>> - E >> > - f.«r^ 

1MJ 11 i r si i f^-^i r*-^ -^^J 

children and let-promise them ]you\\ and not 1 1 

promises them the Satan except a beguilement. ©W^^io^ 2 ?-^ 1 

65. Verily My eba'de {worshippers/ submitters/ slaves) not ^ jvj iSjCc 
for you g on them an authority; and sufficed by '" _ " ^ ^ / 
your 11 Lord Custodian. 0 ^#=y ^j^jJ 1 ?? dh^- 

66. Your" Lord, Who jou^jej {[He] gently-drives) for ^0( ( ^^^_^ji^2j 
you b the folka x {ship/ ships) 187 in the sea to tabtagho 88 Ai c r < r>^- 

(yo# 2 earnestly-quesl) from His munificence; verily 'M-'i^* 9 ^ i ^r**-^ ^ ^ 
He [was] by you b Raheeman {iteratively mercy Giver). 0 

67. And if touched/betided you b the dhurro {persisting 
distress) in the sea, strayed whom p you 2 invoke 
except eyyaho 89 {indeed exclusively Him); then lamma 
{when/ whence) najjakum {repetitively-delivered ' you h [He]) 
to the desert 90 {land) shunned you; c and [was] the 
man-kind kafooran 91 {iteratively ingrate/ unbeliever). 

68. Have then secured you c {your selves) that [He] 
implodes by you b a side of the desert 92 {land) or 
[He] sends on you b ha'sseban {stone-storm); after- 
wards not find you 2 for you b a custodian. 

69. Or have you c secured to [He] returns you b in it x 
taratan" {once / phase / periodf another"' 93 then sends 
[He] on you b qassefan {shatterer) of the wind" then 
drowns you b [He] by what unbelieved you c after- 
wards not find you 2 for you b on Us by it x a ta'bean 94 
(follower-succorers) . 

70. And laqad {verily, already and affirmatively) karramna 
(We generously and gratuitous ly bestowed countless 
boons/ benefits upon and ennobled) Adam's sons, and 
We carried them in the desert 95 {land) and the sea 
and ra^aqna (We provided) them of the goodies w% 



*1 >is 



"J\ Ji^Ji & >ti % 



Li^is rtSoic s?y? & 



The Arabic word "taJJ" could mean .rfo)!) or j^j. 
The word "y"%!" = "^^J A tjlla" meaning: earnestly quested. 
89 The word " 9 h!," =" t r 1 J i n ' ' ' jf**^ Ai^JJ »I J V' = an article of intensity for an objective pronoun. 

The word "j^t" = "o^jSri (> ^jlailp' means "desert" i.e. furthest from #«)/ ferfy «/" water. Also 

figuratively^ speaking could stand for "land." See 0*-"^. 

91 The word is masculine noun, denying Allah's multiple fiavors, i.e. he is a multitudinous ingrate I unbeliever. 

92 See footnote 90 above regarding desert. 

93 The word "SjIj" = "dyaJl j »>»J!" means "once," "a time period." 

94 The word "Ujjj" has many meanings, among them: fiollower-succorer, as in this Ayah. See 

95 See footnote 90 above regarding desert. 
16 The word "i^UiJa" = '^oodie^^^^oodie^^^^emitm 



and We favored/ preferred them over many of 
whomPWe created tafdheelan 1 {absolute favor /preferment). 




71. Day [We] summon each people by their principal; 
so whomever oteya ([he] had been accorded) his book 
by his yameeni y (right-handf then those they 2 read 
their book and not yodh'lamoona 98 (to be wronged they 2 ) 
(by) a fa'tila 9 (the entwined skin slough I thin thread in 
the slit of a date-stone). 




72. And whoever [he] was in this* 100 blind, verily he 
(would be) in the Hereafter" blind and adhallo 101 
(more astray) a path. 



73. And en (albeit) kado (thef nighed/ verged/ almost) surely 
yaf tenaka (they 2 engage you" in sinful/ immoral/ unpraised 
deed/ say) an (off) what We revealed 102 to you g to 
taftarey ([you] craft a lie for fraudulent end) on Us other 
than it x and then surely ittakhathoka 103 (they took and 
madeyouy a khaleelan XQA (ultimate faithful friend). 



74. And lawla (had it not been for) that We firmed you 8 
laqad (verily, already and affirmatively) kedta (you 5 
nighed/ verged/ almost) tarkano )5 (incline/ trust and have 
self satisfaction) to them a [thing] a litde. 



0 £1 0^=5 



75. So surely We (would have caused) you 8 taste, double 
(of) the life w and double (of) the dying; 106 afterwards 
not [you] find for you 8 on Us a na'sseeran (iterative 
succorer) . 



76. And en (albeit) kado (they 2 nighed/ verged/ almost) 
surely yestafa^onaka (they 2 affirmably provoke you^) 



The "S LujaaS " i s infinitive noun. So, here the word "absolute" is to intensify "favor." I believe that the 
"J j i nt't l" is by way of "favor" in the sense of "prefer'' or preferment. 

98 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this ^4ya/). 

99 The word "fatila"= "5Lui" means the skin-slough/the thread in the cleft of a date— stone, i.e. example of 
paucity for closeness to nothingness. 

100 »p ne worc j "Luj" = " WO rld" is a feminine noun, hence the reference to it as "this w ]. 

101 The word "J*Jal"= "adhalf is a superlative adjective for "strayer" for which there is «a English equivalent. 

102 See footnote 56 above regarding reveal. 

103 The word "iajl" from "JIajV 1 " which is "JlajSI" for "itajSfl," as stated in 0^; therefore,"^!" is 

always taking and making/ presuming some thing of what was taken. Thus, it is not just the mere taking. 

104 The word i s " ultimate faithful-friend" i.e. friend without any "J2i"= defect. English as well as Arabic- 
English dictionaries almost all do not have an entry for "Ali." They come closest to it in the opinion of the 
authors of such a few dictionaries by saying "intimate-friendship" or friendship without defect. Clearly intimate, 
although gives the sense of "closeness and sincerity" it also caries with it the unacceptable open expression of 
"sexual relation',' hence making such entry as useless and invalid in terms of as stated in The Qur'an The 
Supreme. That is why I chose to express "4li" as "ultimate-faithful-friendship" and "khaleeF as "ultimate 
faithful friend." 

105 The word "c£j" in "CAJ^" simultaneously imparts many ideas, inclined, trusted, and be satisfied towards some one, 
and hence relied on such a one. 

106 That is hadjou done that inclining We would have 



^wwi^e^y^u^w^nn^i^^^n^Ae^CT^^w^ee^^j^l. 
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from the land w to egress you g they 2 from if* and 
thus not wait they 2 after you s except a little. 



0 ija LsjLLi JUS/J Siij 



77. Dispensation" (of) whom p qad (already and affirmatively) 
We sent before you g of Our messengers, and not 
find you g for Our dispensation"' a transfer. 

78. A'qem m (Let-\you s ] up-to-fulfill the prescribed obligations 
of) the Prayer" for 108 / (after) the sun's" dolooke 109 (from 
its meridian's incline) to the night's darkness; 110 and 
the fafir's (early dawn) Qur'an, verily fafir's (early 
dawn) Qur'an [was] mash'hoodan (one that is witnessed). 

79. And of the night then tahafjad (let-up \you s ] to pray 
by the night after some sleep)) by it* an extra" (Prayer) 111 
for you g asa (craving a deed beyond one's means 
that/ may) that resurrects 112 you g your 11 Lord a status 
mah'moo-dan (one which is praised). 

80. And let-say \yoif\: my Lord, let- admit me [You*] a 
truth's admittance and let-exit me [You s ] a truth's 
exit and let-make [You"] for me from ladon 113 
(directly and possessively from) You g an authority, (to be 
my) na'sseeran (multitudinous-succorer). 

81. And let-say \you s ]: came the right x and ^ahaqa 
(ennuied and vanished) the falsehood x verily the 
falsehood x [was] ^ahooqan (readily ennuied vanisher). 

82. And nona^elo ([IVe] repetitively descend) of The 
Qur'an what it x (is) a cure and a mercy w for the 
believers and not [if] augments the dha'lemeena 
(injustice-doers) except a loss. 



^ffj£ j>i£>\ o\*ji 



oil ~^sf> ^ JL>«^i jiK SiS 

<-?-Uf J»--W J^"- 3 ' Sri) J*J 

- r - ' - * 'Tj - * t-' 
0 f/^i LlkU, tiii_)J ,y 



o[ JkQl ^3_> J^ 1 Jsj 



#-lLi) Co ^y\^j^\ <j)A 3_]a^ 
0 <X^-^\ 



ojJjJiJl jy^yj ai^y^i 



107 That is you s up/ sustain/ maintain all the rituals necessary. 

108 The word "afier" is used here as one (the 13") of the twenty-two meanings for "J." See '.U.'^ <j 

109 The word £1| AjJ J " translated here as "incline." However, Qur'an commentators seem to differ as to the exact 
meaning of the word. Some say: it is from the "JljJ"= after the sun inclines from the center of the sky, (that is the 
^enith crossing the meridian). Said this Omar, and his son, and Ibn Abbas, and Abu Hurayrah. Others say, 
it is the sunset— 'V-JJ*^." Said this: Ali Ibn Abey Talib, Ibn Mas'ood, and Obeyy Ibn Ka'ab. Unguistically I 
believe the former is more supportable. Hence I chose the "incline of the sun" as stated above. For the various 
sayings see ij^-J^. 

110 This time span includes Dhuhor, A.sr, Maghreb, and possibly Isha Prayers. 

111 The word "42413" has many meanings among them in this context is: an extra prayer by The Messenger 
(SAWS) in order to be for him an additional virtue, merit, or excellence. 

112 See footnote 10 above regarding 

113 The word is closer than "J3e" as you can say: "0^1 iiBta^4j qmA JU31 j JU cS-i2&," so "0^" which closer 
spatially and more specific. So, "directly and possessively from" (You) seems to indicate such closeness. See cA**^'. 



'The "0f*3Ua" _ "the injustice-doer 



''injustice." See the Lexicon attached to this Translation. 
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83. And if an'amna 115 (We graced bounteously and ennoblingy 
the most desirable and delighting boons) on the man- 
kind, [he] shunned and [he] withdrew 116 by his side; 
and when touched/betided him the evil [he] [[was] 

ja'osan 



7 (iterative ly desperate). 



84. Let-say [you\. each works on his manner" so 
your" Lord (is) knowinger by whom p [he] (is) ahda 
(has better/ more divinely-guided) a path. 



85. And they 2 ask you g ^'« (regarding) Ar-Roo'he*' m (the 
soul)? let-say [you"]: Ar-Rooho w (=Ar-Roo'he") (is) of 
my Lord's command, and not oteytum (had been 
accorded you^) of the knowledge except a litde. 



86. And la' en (indeed if) [We] wanted surely [We] ~ 



assuredly go/undo by what We revealed" to 
you g afterwards not [you"] find for you g by it x on Us 
a custodian. 



87. Except a mercy w from your ( Lord; verily His 
munificence [was] on you g big. 



88. Let-say [you"]: la'en (indeed if) gathered the human- 
kind and the Jinn toya'ato (thef produce/ bring aboui) 
by like this [The] Qur : 'an, x not y [ a 'atona (—ya'ato) by 
its x like, even (if) [was/were] some for some (op 
backer/ supporter. 



89. And /<2^^ (verily, already and affirmatively) We 
variegated for the mankind in this Qur'an of 
every example; so aba 1 ' 1 (categorically refused) most 
(of) the mankind except kofooran 122 (to have 
ititude). 



Jo I dJ> J^U JJ «>4 



KM' 



Oil 



115 The word in "ii"*jt" denotes distinct ideas: (1) said:jw, (2) perfected the deed (being done), (3) did 
the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by "fM." So, I think the best approximation is to say: granted perfectly ana 
bounteously what is most desirable and delighting. 

116 The word may mean turned away rather far. 

117 The word "desperate here is used in the noun senses, as in Webster's Dictionary. 

118 It is stated in for the word "ar-Rooh" and "ar-Rawh" two distinct meanings: (1) mery and (2) Isa, son 
of Mary (Jesus). However, "ar-Rooh" (the Rooh) there are at least ten distinct meanings: (1) mery, (2) soul, (3) 
the Qur'an, (4) the revelation (Qur'an or any other message), (5) the Command, (6) the individual entity, (J) the 
rejoicing (8) creatures who are special angels, who are "guardians" over the angels who are the guardians over the 
humans, and (9) the fresh breeze, and (10) rest. 

119 he "J" in "Cx*>^" is a juratory-" J"= "f&\ J" amountingXa— "JjSIjJW' i.e. affirmation, expressed by "assuredly" 

120 See footnote 56 above regarding revealed. 

121 The word aba—"^" means categorically (absolutely, without exception) refused, i.e. not just simply refused. 

122 The word "jj^," is masculine noun, denoting two meanings: (1) unbelief in religion; (2) ingratitude towards 
^^kh^^^TO^J£h^s^ii^jan^k^OTi^««M 
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90. And said they: 2 never believe [we] for you g until 
[you*] burst for us from the Earth" a spring. 



'>*., <^ <f ^ ** \ \ \\-' 



91. Or (/<?) be for you g a garden w of date-palms w and 
grapes 12 ' then [you] burst the rivers through 

tafieeran 12 ^ {intense burst). 



124 k w 



j-^^l J>?J& Y*£J 



92. Or [y^ s ] (Vw^ /<?) fall the sky w just-as you g claimed 
on us fragments or ta'atee* ([you s ] produce/ cause to 
descend forf us by Allah and the angels qabeelan (pve 
I visibly/ for our face-to-face viewing). 



JUL # ^ / S s**S 



93. Or be for you g a house of ^ukhrofen {gilded-look) or 
[y6w s ] raise/ascend in the sky; w and never believe 
[w] for your 1 raising/ascending until tona^ela 
(\you*]repetitively descend) on us a book we read [it x ]; 
let-say [you s ]: subhana 126 (hallowedly and marvelously 
Allah is deemed transcending all defects and that everything 
solemnly stands in awe and utmost consecration of) my 
Lord; am I except a human messenger. 



joJ_^_ij UliJ, UJjx- J_/j t^ 3 " 



94. And what prevented the mankind to believe they 2 
edh {when/ since) came (to) them the huda (divine-guidance) 
except that said they: 2 had Allah missioned 127 a 
human a messenger. 



0 "fe 



95. Let-say [ytw 5 ]: if [was] in the Earth w angels walking 
tranquilly, surely (would have) na^alna (We repetitively 
descended) on them from the Heaven w an angel 
messenger. 




96. Let-say Jjo^/]: sufficed by Allah Sha'heedan (Witnesser- 
I Testifier) between me and [between] you; b verily 
He [was] by His eba'de (worshippers/ submitters/ slaves) 




123 Invariably throughout The Qur'an when the reference is made to the 'VljeVl J J»jll" the mention of the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as never ever the mention 
of the "grapevine per se but the reference is made only to the fruit itself, i.e. the grapes." In this respect, there is a 
true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "ljM" as "fjM," because 
surely the "f jSSl" w Muslim. And in another narration: verily only that w Afe ,fczrt a/" /Ae believer. See 
(jjaJUill <_>^ij £j« 'ui^ 1 ** Refer to the attached list of References. 

124 The word "J5^" could also mean "between" or "among." See cA* - ^'. 

125 Here "intense" is used to intensify "burst off." 

126 The word "subhana" — "C} ~>."" " has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "ajUfui" G r "AjUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana'— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

^^Th^ww^^jj/^n^j^l^Mrie^^wra 
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Proficient Basseeran (keenly: Seer/ Omniscient). 



97. And whomever AWahjabdey (divinely-guides), so he 
(is) the muhtadey us (he who is divinely-guided) and whomever 
[He] misleads so never (shall) \yotf] find for them 
aw'leyaa 129 (guardians/ allies) of lesser than/without Him; 
and We throng them, The Qeyamatey's xv (Judgment's) 
Day x on their faces {prone) omyon (blind people), [and] 
bo km on (born dumb-mute people), and ssommon (deaf 
people); 130 their abode/lodging (if) Hell; w every-when 
khabat ([if] faded/ abated) We augmented them a 
Sa'era w (intensely kindling Fire). w 



— V »«■ ff ^ * > > 

-Vfc£ >■'{&■'/•>• - > > 
«>.<-. 



98. Tha'leka (afar-that-it/ thalf (is) their requital; because 
verily they, unbelieved they 2 by Our Aya'te" (signs- 
/ proofs) and said they: 2 are edha (when/ if) we were 
bones and rufatan (decayed corpses/ dust/ debris), are 
surely we (are) maboothoona (they who are being resurrected) 
a new creation. 



Ulbll) ^jl; jvAjljr'r 



99. Have [and] 131 not they 2 seen that Allah, Who [He] 
created the Heavens w and the Earth*' (is) Qadiron 13 
(He-Who is capable of: giving/ doing/ enforcing/ or influencing) 
on (yet-still) 33 [He] creating like them and [He] 
made for them ajalan xl3A (term-limitf no suspicion 
in it; x so aba 135 (categorically refused) the dha'lemoona 
(injustice-doers) except kofooran 131 



136 



i !>L-' >4-^; i3^A 



100. Let-say [p//]: if 138 you 1 (am) possessing treasures 
(of) my Lord's mercy** then surely you c (would have) 



ui!j-*- oy^Z ^ y 



128 See the lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / "muhtadeen." 

129 The word "fLuji" could also mean, among them: protector, friend. 

130 The words "^ a , cs - *" all are plural nouns while their closest English corresponding equivalents all are adjectives and 
so #o plural for any except to associate the respective word with a plural noun people. Hence, the above transliteration. 

131 The Arabic interrogative-castigatory particle "fijl" (implying negation) is made up of three parts (J), (j), (fJ) 
"fJJl," meaning: does it, referring to the fact, or sound logic of the evidence or clear situation. The (j) = (and) 
component is (J) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the Lexicon attached to this 
Translation for more elaboration. 

132 The word j s masculine, singular, subjective noun, meaning: (1) Causer of Tate, (2) He-Who is capable of: giving, 
doing enforcing or influencing. 

133 The prepositional word has nine different meanings, among them 'VO^Y' J ^lj J * JI V" = "yet-still." See 

134 The word "<J»VI" means term-limit, see 

135 The word aba="u^" means categorically (absolutely, without exception) refused, i.e. not just simply refused. 

136 The "&>*ltfa" = "the injustice-doer," as "jJJaJl" = "injustice." 

137 The word "jj^," is masculine noun, denoting two meanings: (1) unbelief in religion; (2) ingratitude towards 
Allah's favors. Thus, this translation: "ingratitude/ unbelief." 

138 The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
^^u^^^^^mou^^^^h^^r^wh£n^ee^|^^^h4y^' <j-»-«. 
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with-held (for) khashyata (reverentfearf (of) the 
expenditure, and [was] the mankind qatooran (jteratively 
stinter). 



101. And (verily, already and affirmatively) aa'tayna 

(We accorded) Mosa (Moses) nine evident*' Aya'terT 
{miracles / signs / proof s) , so let-ask [y<w s ] Israel's sons 
(when I since) [he] came (/<?) them then said for him 
Pharaoh: verily I presume you g O Mosa (Moses) 
mas'hooran (he who is bewitched). 



c^IjU £_ ^ !i$*y UjjU 



^1 31 C cJ© jtfl JB 



102. Said [^]: (tm^ already and affirmatively) knew 
you g not descended these except the Heavens" and 
the Earth' s w Lord, evidences-persuaders w and verily ^t^u Jfj^j c//^tS\ tfj 
I presume you g O Pharaoh mathboran (he who is 



ravaged). 



103. Then [he] wanted to yastafe^a 39 (affirmably-provoke) 
them from the land w then We drowned him and 
whom p (were) with him together. 



*J Uj^r {yj <Ci^B 



104. And said We from after him to Israel's sons: let- 
dwell you 2 the Earth w /land; w then edha 



came promise (of the ofher w We came 
by you b lafeefan (compositely together) . 



0 llJjC^S^ft 



105. And by the right x We descended it x and by the 
right x [if] descended; and not We sent you g except 
a mubashsheran (iterative teller of pleasant tidings) and a 
natheran (repetitive warner). 



Uj Sy tp-^j "S^J 



106. And a Qur'an x We sundered 141 it; x to read it x \yoif] 
on the mankind on mukthen U2 (gently/ deliberately and 
in staying) and na^alnaho (We repetitively descended if) 
Ian 143 (absolute 



107. Let-say Jjwf]: let-believe you 2 by it x or let-not 



139 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

140 ]-[ ere the word "Sj^VI" could mean: (1) Day of Judgment, (2) your turn, as stated in Ayah 7 of this Surah 
(SI 7:7), (3) the Hour of the Hereafter. 

141 That is separated it in sets of Ayat, each Ayah clear by itself as well as in combination with others. 

142 The word = "SUV! j <_jajJl" that is gently, deliberately and in staying. 

143 The word is the infinitive noun of "d>L' When such a noun is used it is for strongest intensification. 
Hence, absolute descending. Also the word "Jdjjj" has several meanings, among them: (1) gradual revelation, 
and^^descendinz (3) array. See 



»& 
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believe you; 2 verily who r (had been) given they 2 the 
knowledge of before it x if [if] (is to be) recited on 
them, they 2 tumble to their chins (i.e. on their faces) 
sujjadan (they in kowtowing manner) . 

108. And say they: 2 subhana UA (hallowedlj and marvelously 
Allah is deemed transcending all defects and that 
everything solemnly stands in awe and utmost consecration 
of) our Lord; en (verily) [was] our Lord's promise 
surely mafoolan XAS (that which is inevitably done/ fulfilled). 

109. And they 2 tumble to their chins w (i.e. on their faces) 
weeping and it x augments them a khosho'an 146 
(submission of: body/ sound and sight) . 

110. Let- say \you\. let-invoke you 2 Allah or let-invoke 
you 2 Ar-Rahman whomever indeed 147 you 2 invoke 
so for Him (are) the names the husnd* (most all 
around beautiful)?' and let- not louden \you*\ by your' 
Prayer w and let- not tokha'fit (you 6 lower your 1 voice- 
/ whisper) by if* and ebtaghey m (let-earnestly-quest 
]yoif§ between tha'leka (afar-that-it/ thatf a path. 

111. And let-say ]you\. the praise (is) for Allah Who 
neither ettakhatha 149 (He took and made) a child and 
nor [was] for Him a partner in the proprietorship; 
and not [was] for Him a wa'leyen (guardian / ally) 
out-of humility; and kabberho (let-\you s \. Allaho- 
Akbar /magnify Him / glorifying Him) takberan 152 (an 
utmost magnifying/ glorification) . 



cite yj &£L& j-^- 
0 %>^> q£ ^.f? 



144 The word "subhana"— "0^ has English equivalent. Wherever this word, or its grammatical inflections 
(such as "diliiui" or "AjUjui") occur all are associated with the divine uniqueness of Allah, stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedlj and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"= "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

145 The word "mafoolan"— "Vjaia," is an objective, singular masculine noun, for which there is no English equivalent. 

146 The word "tcj*ji" involves more than just "humbleness" or "submission" as that suggests bodily or attitudinai 
behavior. However, "lejAi" denotes submission of sight and sound as well. See d)'-*^'. 

147 The particle is for "JjSUII" = intensification of the fact that whatever ■they invoke, Ar-Rhaman or Allah. 

148 The word "2^!" is based on the word "y*^!"= "Ijjj* i_J2a" meaning: earnestly quest. 

149 The word "iiSl" from " SliMI" which is "JUSi!" for " iLiSSft," as stated in 0^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

150 That is to say Allah has no protector out of need to such a protector as such a need is humility. 

151 That is to say: "j^l *5>l"= Allah antedates/ precedes every and all things, see footnote 152 next. 

152 The word "IjjjSj" is the infinitive noun of "jjS"= said "jjSI »!" in the absolute sense of obedience, submission ana 
exaltation of Allah. + 



:7>V7OT:T" cV^i!?^ rt"2!?;T *YT&JsT ' iT; 5? !J ;T> sT ' 'T «T2?SS" ><7tZf*T f<7iZ$-'? l «"2?Jjr A"? 
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Surato Al'Kah'fe 
(The Cave) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. The praise (£f) for Allah, Who [Htf] descended on 
His {slave/ submitter I worshipper) The Book x 

and not made [He] for it x a crookedness. 



2. Forthrighdy to warn [He/ he/ if] z a severe warfare 
from ladon {directly / possessively from) Him; and [to] 
joubashshero 3 {[He] tells pleasant tidings to) the 
believers who r they 2 work the righteous-works, w 
verily for them (is) remuneration hasanan 4 (ultimate 
meritorious deed) . 



3. Ma'ketheena (stayers/ remainders they 7 are) in it x forever. 

4. And [/o] warn [He/ he/ if] whom' said they: 2 
ittakhatha 5 (took and made) Allah a child. 



0 Gg 



5. Not for them by it x of knowledge and not for 
their fathers' (either); enlarged a word egressing 
from their mouths; en (not) say they 2 except a lie. 



ot <P* ^ 

0 i$\^£o\ 



6. So la' alia (craving currently unavailable deed that/ perhaps) 
you g (are) ba'khe'on (fagging/ exhausting) your 1 self v 
over their effects/footsteps en (if) not believed 
they 2 by this the discourse, regretfully. 



0 liJ (iu _^JH Jc^j i^jj oj 



7. Verily We made what (/x) on the Earth*' an 
adornment* for it* to [We] essay them, which (of) 
them (is) ahsa'no (perfecter and beautifuler) work. 



8. And verily We surely (are) making what (is) on if* 
ssa'edan (sterile-dust) joro^an (barren/ lacking vegetation). 



1 The word "abdehe" = "His slave," the denotation of the word "slave" is ZMrt^y paradoxical with respect to Allah 
vis-a-vis the humans. See the 'Lexicon attached to this Translation for an elaboration. 

The hidden pronoun in "j.^" could refer to Allah, the Messenger (SAWS), or the Hook, i.e. The Qur'an. See 

The word youbashshara ="j&a," has #0 English equivalent per say. So, we resort to transliteration and 
parenthetical explanation. It is a present tense verb where a speaker is telling another to tell pleasant tidings, albeit 
surely not all of the times pleasing to some recipients. As some times grievous" tiding could be the case. 
Clearly demeritorious people do not deserve any pleasant tidings, except by way of sarcasm. As raising their expectations 
and suddenly plunging it deep into the abyss of dismality is very fitting for them, 
tlui* could mean o'-"'^! = benevolence or ultimate-beauty-and-adornment-of-deeds/ says). 

The word "SiSj" from " jlaSyt" which is "Jl»5i)" for "jliftfl," as stated in 40*^ Cp-^; therefore,"-^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
^ng^^io^ngli^yvor^^Dr^>^ =ahsane^&^^^^^er^ect^^^^eMti^ki^^^^^^^ectw^^^^_ 



S18-AI-Kah'fe 



18 



IHHHi 



^^^^^^^^^ 




9. Or reckoned you h that the cave's companions and 

the raqeeme's 1 {name of: dogl coded inscription/ place)' s 
were of Our Aya'te* {miracles/ signs/ proofs) wonderingly. 



0 Cjr 1* 



10. Edh {when/ since) the lads lodged/retreated to the 
cave then said they: 2 [0,] our Lord let-give us 
[You s ] from ladon {directly and possessively from) You 8 
a mercy" and let-dispose \Yotf] for us of our 
matter a rashada ( 
to the right). 



ance 



11. So We struck on their ears in the cave a number ,_ j ^iSC ^ iSj^ 



years. 



12. Afterwards We aroused 8 them, to know [We] 
which x {of) the two parties {is) ahssa 9 {more 
comprehensively reckoning) for what {length had) 
waited they 2 an amadan {term-limit end) . 



0 l£t $J Q 



13. We narrate on you s their nab a' a (piece-of-significant- 
and-av ailing-news) by the right; verily they {were) 
youths {who) they 2 believed by their Lord and We 
augmented them a huda {divine-guidance). 



•*'i' L ""\i *\~. '\&' > '* 



14. And We bound on their hearts 10 edh {when/ since) 
upped 11 they 2 then they 2 said: our Lord, the 
Heavens' w and the Earth's" Lord never we 
invoke of lesser than/ without Him an elahan {a 
deity), laqad {verily, already and affirmatively) said we 
then shattatta {excessiveness) . 



15. These, our people ittakhatho 12 {took and made they 7 ) 
of lesser than/ without Him aalehatan {deities); lawla 
{why have not) they 2 come on them by an authority 
evident; so who 11 (is) wronger 13 than who p iftra ([he] 
crafted a lie for fraudulent end) on Allah an untruth. 



j»U»\ g^j ^ j'Lif, ^ 

0 taT^l Je^t 



16. And (when/ since) secluded you c (/row) them 
and what they 2 worship except Allah then let- 



7 There are so many different ideas various scholars/learned men regarding the word "fAjjl," see tr^j^'. 

could also mean dog=? jjfi See f>1946— *1365 » jAlill tiii»JI jj^l ^iL^i jjaaji^l Jill cjUill 

8 The word "i-aj" carries several meanings, among them: arouse, resurrected, awaken, and missioned, 

9 The word "tr 4 ^'" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See 
jjI^JI. However in here the word could be intensive verb "J j i ni't l J*ai" or it could be " u^> J* 3 

" gee ^jUI) ja^I J jjll 

10 The expression "We bound on their hearts" is figurative Arabic tongue expression meaning: gave them patience ana 
strengthened their resolve. 

11 There is a distinction between = "upped'= "got up or rose" {in its intransitive sense, and "stood'= "i-»8j." 

12 The word "^!" f rom "jliffjfl" w hkh is "JU34I" see footnote 3032 above. 



^e^^e^^^OT^atoAed^^Ai^^H^^g^or^j^^^^l Jeli" 



iniustice- 
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lodge/ retreat you 2 to the cave; {in if) spreads for 
you b your 11 Lord of His mercy; w and disposes [He] 
for you b of your 11 matter a facility. 



17. And [you] see the sun w edha {when/ if) [if] rose* 
ta^awa-^ro (\if] cants*') a'n {off) their cave that a {that 
which is) the right and edha set* taq'redhohum {[if] 
traverses them transitional^) that a the left while they 
{were) in an orifice" of it; v tha'leka {afar-that-it/ ' thatf 
{is) of Allah's Aya'te" {miracles/ signs/ proofs); whomever 
Allah yahdey {divinely-guides) then surely he {is) the 
muhtadey 14 {he who became divinely-guided) and whomever 
[He] misleads surely never [you*] find for him a 
w a' ley an {guardian / ally) murshedan {mature-discerner- 
rational guider to the right). 



*usi Jl^ o* *m <>; ^ 

J^tf J-L^d ^-fr-^ 



18 



And reckon them [yotf] ayqadhan lb {in arousal he- 
theyl not- sleepers he- they) while they {were) rogoodon 16 
{short time joyous sleepers he-they/ nappers he-they); and 
We transpose them awhile thata {that which is) the 
right and awhile thata the left and their dog {is) 
basetton {stretching/ spreading) his forelegs by the 
wasseyde 17 {courtyard/ threshold/ cave); had cognized 18 
you h over them surely {would have) fled/ diverged 
you h from them fleetly and surely {would have 
filled you 11 of them horror. 



Ijl^i ( —>*^»\ 



19. And like tha'leka {afar-that-it / thaif We aroused 19 
them to mutually query they 2 among them; said a 
sayer of them: how-long 20 waited you; c said they: 2 
we waited a day or some {of) a day; they 2 said: 
your" Lord {is) knowinger by what tarried you; c 
so let-mission 21 you 2 an ahada 22 {lone / any-one of) 
you b by your" silver {coin) this w to the city w then let 
look [he] which" it w {is) a^ka {more befitting) a 
tta'aaman* {wheat/ edible/ food-grainsY then let come 
[he] {to) you b by a re%'qen K {provision/ victuals for 
sustenancef of it x and let yatallattaf 23 {[he] be: fine- 




14 See the Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / " muhtadeen." 

15 The word "Ualijl" i s masculine, plural subjective noun, with no English equivalent, meaning not sleepers. 

16 The word "rogood'= "JjSj" is a masculine, plural subjective noun, Based on "JSj" which is different than "^" or 



"£9^," as "JSj" means: had a .riwf/ /i/tw but joyous sleep. So "rogood'= " J j2j" means they that are .r^flftf time but 
joyous sleepers or nappers. Although their "rest ' or "napping" period was over three hundred years, that seemed to 
them "a day or apart of a day" So, in terms of time in death that period is not even tiny but nothing. See 4^0^. 

17 The word "waseyd'—"^^^" bears many meanings, among them: the courtyard, the threshold, or the cave itself. 

18 The word "?&»" - "<Ule j j^Sfl <-<fij 5 " that is cognized (certain matter), See 

19 The word "i-ai" carries several meanings, among them: sent, arouse, resurrected, awakened, and missioned. 

20 The word "j* 5 " is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long?' 

21 See footnote 1 9 above regarding 

22 See the lexicon attached to this Translation regarding 

23 he word " ' i fofy " = "^^^^nd^n^gOT^materiah^term^^eans^wg and in abstract terms it could mean 
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ntle) and let not assuredly perceive by 



you ahadan {lone/ any one) . 



0 IjLJtj^s^O^Sj^j 



20. Verily they transcend/ observe they 2 over 
you3 b {would) stone 24 you b they 2 or return you b 
they 2 into their secfV faith w and never thrive you 2 
then ever. 

21. And like tha'leka {afar-that-it/ ' thatf We {caused to) 
stumble 25 on them to know they 2 that Allah's 
promise {is) right; and that The Hour w {there is) 
no suspicion in it; w edh {when/ since) they 2 mutually 
altercate among them their matter then they 2 
said: let-build you 2 on them a bon'yanan' (fixed- 
and-aggrandi^ed buildf their Lord {is) knowinger 
by them; said they 2 who 1 prevailed on their 
matter: surely nattakhethanna 6 {we assuredly take 
and make) on them a mosque. 

22. Shall say they: 2 a three, their fourth (is) their dog; 
and they 2 say: a five, their sixth (is) their dog, 
conjecturably by the invisible; and they 2 say: a 
seven and their eighth (is) their dog; let- say \you s ]: 
my Lord (is) knowinger by their edda'te (small: 
number/ count/ total), know them not except a few; 
so let-not dubitate ]you*\ in them except an apparent 
dubitation 27 and let-not tastaftey (you^ seek the 
situationally apt and wise opinion) in them of them 
an ahadan 2 ^ (lone/ any-one). 

23. And let-not say \you\ assuredly to a thing: verily 
I am a doer of tha'leka (afar-that-it/ thatf tomorrow. 

24. Except if Allah wills; and let-remember \you s ] 
your* Lord, if disremembered you h and let-say 
\you s ]: asa (craving a deed beyond one's means that/ may) 
(it) be that divinely-guides me my Lord to [J] 
near of this a rashadan 9 (mature-discernment/ rational 
guidance to the right). 



{»-> . ri <" - \ • »-> > > 

0 \t\ 



>*r»f »>-2* ^^-^ ^ ° ^< 
Ll-jjo jv^Xlc lyJ lyUi 



— ^foife on gentle or both. See I know of we English word which simultaneously denotes: fineness, subtlety, 

and gentleness. Hence, the only available resort is transliteration and parenthetical explanation. 
The word "^Ji" in "f&jj**Ji" is the derivative of "j*^J," which has many meanings: (1) stoned, i.e. struck 
with a stone, (2) cursed, (3) used abusive language of any kind, (4) left (someone) alone, i.e. left off, (5) 
banished, (6) surmised, and (7) killed. 

That is We caused others to come upon them by chance. Hence, they came to be known without their demand 
for that, or without the comers' quest for that. See J^°^. 

The word "iiif from "ita^Y 1 " which is "JU3lj" for "SiSfy" as stated in £p^; therefore "" 

always taking and making something of what was taken. Thus, it is not just the mere taking. 
The "apparent dubitation" as to say, for example: "but there is no evidence to your contention?' 
See the lexicon attached to this Translation regarding 
See the lexicon attached to this Translation for this important word. 
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25. And waited they 2 in their cave three hundred aSU £Js J..^'^ <\ \JLij 
years w and i^dado 30 {they K further-augmented) a nine. <0 £3 



26. Let-say [you\. Allah (is) knowinger by what 
waited they; 2 for Him (is) the Heavens'* and the 
Earth's* invisible; let-discern \Yotf\ by Him and 
let-sound off 31 [you], not for them of lesser 
than/ without Him of a wa'leyen (guardian I ally) and 



not partners [He] in His Rule an ahadan (lone- 
I any one) . 



0 z *J<z. &1JAj 



27. And let-recite [you] what (/W revealed 33 to 
you g of your 1 Lord's Book; not a substituter for 
His words and never find {you 5 ] of lesser than- 
/ without Him multahadan (a refuge/ haven) . 



0 I^dU j cJt 



28. And issbir (let-hold on patiently [you s ]) your' self* 
with whom 1 invoke they 2 their Lord by the 
ghada'tee (dawn-until-sunrise) and the asheyye 3 (early 
night or whole night) they 2 want His Face; - 5 and let 
not surpass {you"] your 1 [both] eyes* a'n (off them, 
wanting [you*] adornment" (of the life* (of the 
world* and let-not [you] obey whom 1 We (caused 
to be) -neglectful his heart a'n (regarding) Our thekre 
(Qur' an I message) and ettaba'a ([he] closely-followed) 
his hawa (tendentious liking) and [was] his matter a 



wanton 



36 



T , ■' - ' * .* -• _ — » ^ 



29. And let- say [ytw 8 ] the right from your 11 Lord; 
then whoever [he] willed so let believes [he] and 
whoever [he] willed so let unbelieves [he]; verily 
We prepared for the dha'lemeena 31 (injustice-doers) 
Fire w surrounded by them its" suradeqo 38 (colossal 
tent) and en (if) yesta-gheytho (they^ seek: help/ reviving- 
and delighful-pasture producing rain water) 3 youghatho 



»>r r< i * ' ft i ' 



30 The word "JlJjj" implies greater intensity, and glSW says it is "j^l." So further is, prefixed for this purpose 

31 The words "y^"— "discern" i.e. you understand the true character or nature of. And "sound off" means 
you express your beliefs vigorously. Both "j^l" and came in the ^w.f/ tense construct for wonder in a commana 
form context, in order to say: how much "Hearer" is Allah and how much "discemer is Allah. Clearly the 
pronoun refers to Allah, "Him" although it is possible that the pronoun could refer to The Qur'an too. But 
in either case it means nothing is more of a hearer or a discemer than Allah at all. Hence, by what is revealed to 
you, O, Mohammad: "sound off and see through." 



See the Lexicon attached to this Translation regarding " 
33 The word reveal = communicating through suj 



"ghadatee" meaning {dawn-until-sunrise) and 



In English there is no exact corresponding words for 
'V"*," i-e- "asheyyo" (early night or the whole night). 

35 The expression: "His race' is an Arabic tongue expression meaning His Pleasure or His countenance. 

36 The word "UajS"= "wanton"= "unrestrainedly excessive." 

37 The "0±«JUa" = "the injustice-doer," as "flliJI" = "injustice." See the Lexicon attached to this Translation. 



The word "suradeq"= "I^SJI^j" has several meanings: (1) colossal tent 
thickness, (3) colossal thick smoke, (4) an ocean. Perhaps all apply. 
The word could stand for two distinct meanings: (1) t 



(2) colossal walls of colossal 
thev^«^^^^r^2^iev^w^m^»2^ 



sfix?T>''T-*. ?-T?sT ; * 5 " TsT-'t J'T^T'"'. J'TJ^T^ J'TaT-^ ?-T«T-* i-X'-'C-K f^—^. % : 5 "T?>T-> »-r"T- f . ?-T/'T^ ?-T«T-f ?-r"T-> *-T«T-» J 77>T * 
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(thef would be helped/ revived) by water like the muh'le w 
{molten metal), [if\ roasts the faces; wretched the 
drink and fouled* elbow/ arm couch. 41 



>0\ 



30. Verily who r believed they 2 and worked they 2 the 
righteous-works;* verily We waste 42 not a 
remuneration (of) whom p ah as ana ([he who] rendered 
meritorious-deed as) a work. 



31 



Those for them Ad'nen's (Eden's)^ Paradise*'- 
/ Gardens;* run w from under it w the rivers; they 2 
(are being) adorned in if* of bracelets of gold and 
they 2 wear green garments of fine silk and brocade; 
reclining they 2 in if* on the couches; ne'ama (most 
excellent) (is) the reward and hasonat (ultimately 
perfected and beautfted-she^) 44 elbow couches/ armrest. 5 



<Jc l^i o£^» 



32. And let-strike ]you\ for them a parable/ example: 
twain men We made for an ahade A6 (lone/ any-one) 
(of) them both two gardens* of grapes; 47 and We 
bounded/hedged them both by date-palms" and 
We made between them both ^ar'aa 48 (green standing 
crop just before harvesting/ the vegetation after 



■0 IcjJ ££1 UuXj jiJj 



33. Both [the] gardens 1 * churned out w [its*] 

(fruits/ crops/ ediblesf and not tadh'lem 49 (curtail) of it x a 
thing; and faffarna (We caused to gush) through 50 them 
both a river. 



34. And [was] for him a thama'ron* (trees / plant- 
crops/ fruits)? so [^] said for his companion while 
he (was) mutually dialoging him: I am more than 
you g a possession and mightier nafara 1 (clan/ tribe). 



y?\j 4U t*L« til jvjQk 

_ , „ 

C3 s S-*^ 



= delighful-pasture producing rain water. Arabic dictionaries say: " |i 'u*" 1 "J " =l ^j*^ jl '.'^hi =" &J*^ 
4^l^jf±ie Ljjiil jl = ca ]l s seeking help or a reviving and delightful-pasture producing rain at time of need. And 
= (jioLJl j pblSU Cuitll jkall. So this ^4)^ suggests meaning (2). See SH^W and O 1 -"^. 

40 The word "muhf— "Jtf- 4 ^" has several meanings: (1) molten metal; (2) turbid black colored oil; (3) pus of 
the dead body. Clearly, perhaps all apply in this case. See O'- 4 *^'. 

41 The word "uiij^a" means: armed-couch, armrest. 

42 The word rooted not in "£l*2a" but "gUil," and "£l*2al," means: "Ijj& <-j*Jj ^ix^^—made it to waste. 

43 The word "0-*" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"£jJe" is center of Paradise. According to Abdullah Ibn Omar, "el 1 *" is a palace in Paradise enters it but a 
prophet, seddique, or martyr. 

44 This suffix -she- v is t^tal <^= the feminizing article designating word/ phrase femininity. 

45 See footnote 40 above regarding couch. 

46 See the Lexicon attached to this Translation regarding 

47 Invariably throughout the Qur'an when the reference is made to the "ijljeVI J JaJll" the mention of the 
datepalm is openly stated but with respect to the. grapevine , known in Arabic as "fj^Jl," never ever the. mention 
of the "grapevine per se but the reference is made only to the fruit itself, i.e. the. grapes." In this respect, there is 
a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to as "pJP^," because 
surely the is the Muslim. And in another narration: verily only that Jm" is the heart of the believer. See 
(•yaJlLill (jibj ij^jSlall <u jj. Refer to the attached list of References. 

48 See the Lexicon attached to this Translation, or better yet Section 32 of the Introduction to this work. 

49 The word "j»Uaj" has many meanings, among them: "fjaiZ"= "curtail." See Sr^tjM. 

50 The word could also mean "between ' or "among." See 
The word " nafara'' —"lii?' means the man's tribe or more likely his "bartv" ranging between three and less than ten. 
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35. And [he] entered his garden w while he (is 

"'lemon 2 (injustice-doer) for himself; w said [he]: 



not I presume that perishes this w ever. 



36. And not [I] presume The Hour w (is) upping w and 
la' en (indeed if) rudedto (had been forthwith 3 returned 
me) to my Lord surely assuredly 54 [i] find khayran 
(choicer/ superior/ worthier) than it* a place (of) a 
transpose. 55 



an 



37. Said for him his companion while he (is 

mutually dialoging him: have you h unbelieved by 
Whom [He] created you g of a tora'ben (crushed 
sand), afterwards of a sperm-drop w56 afterwards 
sawwaka ([He] erected/ evened/ setyou?) a man. 



38. But I, 57 He (is) Allah, my Lord and not [I] 
partner (deities) by my Lord an ahadan 5S (lone/ any- 
one). 



^J. <£> 4& y> l&J 

®C1 



39. And /^W^z (why have not), edh (when/ since) you 11 
entered your ( garden* you h said: lo/ whatever 59 
willed Allah, no strength except by Allah; en (if) 
[you'] see me lesser than you g (in) possession and 
children. 



*LSj l» cJii iihl>- cJLo i|^/j5j 

0 i^jj^i;ib. 



40. So asa (craving a deed beyond one's means that/ may) my 
Lord gives me khayran (choicer/ superior/ worthier) than 
your 1 garden* and [He] sends over if v husbanan 60 (by 
way of settling account or retaliating by: thunderbolts- 
/ fragmented stones / scourge) from the sky w so [if] 
becomes ssa'edan (sterile-dust/ a waste) ^alaqan (slippery-land). 



A13\ 



41. Or becomes its w water 35 ghawran 

drain), so never can [you s ] seek for it* a quest. 



52 The word fAJa" = "(Jlall Jftli" = "the injustice-doer," as "fJuaJt" = "injustice." Also, in this Ayah, the word 
"jJUaJl" i s to qualify the word in "Lfri*'," which is singular or plural. So here the "village" is Makkah, 
thus, in honor Jot this particular "village" the "wrong" is not associated with it, like in almost all other villages 
mentioned in The Qur'an, but to its people. And here since the "l^iil" could be treated as plural or singular, 
the singular is used to perhaps indicate that every one of them was a wronger or the over whelming majority of 
them were so. 

53 The word "^JJj" is rooted in meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when [had) been greeted you c by a greeting"' then let-you 2 greet by better than it" or let- 
you 2 forthwith-return it. w " (S4: 86). 

54 The "J" in "Cy 3 ^" is a juratory "J"= J" amountingXa— "JjSIjII," i.e. affirmation, expressed by 

55 The word " Ual« "= " a transpose " means a place of return. 

56 The word "AiJaJ" in the text has at least two distinct meanings: (1) a drop of pure or clear water, (2) drop of semen. 
Clearly, and Allah knows best, here "Aiki" is the male semen. 

,7 The word "L£J" is made of turn words: "0^" and the pronoun "U " meaning "but I." 
58 See the Lexicon attached to_this Translation regarding ".!»)." 

39 The particle "^>" is "Ja>i »l J i ji f*"!,"_ = conditional noun/particle; or "^»" = "J>^>» (»■"!" = connective noun 
meaning that which. See Jj-»^J ijIjcI and 4^ 'Ojuajitt jJJI. 

60 The word "husbanan" — "I V" " means: /y/ awy «/" reckoning settling account or retaliating by: thunderbolts, fragmented 
stones, scourge. For other meanings of "tjl ." see the Lexicon attached to this Translation. 

61 T^an^n^fained^e^ghnn^^^roun^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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42. And (had been) beset by his thama'ri' {trees I plant 
crops/ fruits)*; so [he] became 62 iteratively inverting 
his both (hands) palms 63 over what [he] expended 
in it™ while it w (was) khaweyatori xM (ruinously-empty 
and its walls had fallenf over its* aoroshe (trellises- 
I roofs); and says [he]: yalayta (O,for a longing that) I 
not partnered (deities) by my Lord an ahadan 65 
(lone/ any -one). 



& ~4j&~ j/j ^ 
0 ijJ z£> $ J&iijZ) 




43. And not was w for him a fe'aton xv (band/ party / group) xv 
succoring him of lesser than/without Allah and 
not [he] [was] muntasseran 66 (he who succors and assists 
himself). 



44. Far-there 67 , the guardianship*' (is) for Allah, The 
Right, He (is) khayron (superior/ worthier) a reward 
and khayron aoqban (consequence/ effect) . 



45. And let-strike [y6w s ] for them a parable/example 
the life" of the world* like water We 



descended it x from the sky* then mixed by it x the 
Earth's" sprouts* then became hasheeman (dry-broken 
stubbles), scatter it* the winds;" and [was] Allah 
over everything Mug'tadder (Overcomeer/ Prevailer). 



o§ "Jj js L^-iA iJ°>$\ 

■■c; y .fi s *t y SS >i f 



46. The possession and the sons, (are) an adornment" 
(o/) the life" of the world;* and the ba'qeyato w6S 
(ever endurersf v the righteous-works"' (are) khayron 
(choicer/ superior/ worthier) enda (by munificence of/ by 
Rule of) your 1 Lord a reward and a khayron a hope. 



47. And day We (cause) the mountains (to) tread and 
[j/£w s ] see the Earth" prominent, 69 while \We] 
thronged them; so not left [We] of them an ahadan 1 
(lone/ any -one). 



48. And (had been) exhibited they 2 [on] 71 your ( Lord 
(in) rows; laqad (verily, already and affirmatively) you c 



lIjiLiv. jS) UL*s till; ^ i^^x-j 



62 The word "je^l" carries the dual meanings of: (1) became or (2) dawned. 

63 The Arabic tongue expression: "turning both palms of his hands" means openly expresses sorrow/ regret I grieving. 

64 The word by definition means empty and in ruin. See dA**^' and iS-^l 

65 See the Lexicon attached to this Translation regarding 

66 The word "muntasera" is singular, masculine, subjective noun meaning: one that assists and succors himself." 

67 In Arabic the demonstrative noun: "U*" "tilUA" anc j "<ilS ISA" are used respectively for "here" (near), "there 
(middle) and "far there (for the furthest)." For the "Jj«j"= "far," i.e. neither the immediate and nor the middle 
but the y^r. In English there are only two aspects of demonstrative nouns: here and there. 

68 The "baqeyat"— "^l^yi'^plural feminine subjective noun, those that are ever endurers-ever-good she-ones), such 
as good deeds: e.g. prayers, fasting, Haff, charities, mentioning of Allah and His various all around most beautiful 
attributive names and His various favors, etc.. 

69 The commentators of The Qur'an say that the meaning of "»Jj^"= "prominent" means: (1) without 
mountains, structures, trees, or shrubs, or (2) all those buried inside it are brought out of it. 

'° See the Lexicon attached to this Translation regarding 



^n^mgortan^^^o^^ere^a^'tpC'" — "on^^dwH^ 
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WtitiSBBBSBBSBSB; 



^^^^^^^^^ 



came (to) Us just-as We created you b first x [once*] 
(time*); rather you c claimed that [We] never make 
for you b an appointment. 



49. And (had been) put- forth the book x ; so ]yotf\ see the 
criminals (are) mushfegeena (he-they who are in disquiet) 
of what (is) in it; x and they 2 say: ya'waylatana 1 (0, 
what a lengthy: stay in a valley in Hell/ bane/ woe for 
us); what (is) for this, the book; neither misses 
[if] a small* 73 and nor a big* except ahssa 14 ([if] 
comprehensively reckoned) it;* and found they 2 what 
they 2 worked hadheran {present at a predetermined time 
and place); and not wrongs 75 your 1 Lord ahadan 1(> 
(lone/ any -one). 



50. And (when/ since) said We for the angels: let- 
kowtow you 2 for Adam; so they 2 kowtowed except 
Iblees [was] of the Jinn, so fasaqa 11 (he had rebelled 
vis-a-vis Allah's command) a'n (regarding) his Lord's 
command; do then tattakhetho 8 (you 1 take and make) 
him and his progenies aw'leyaa 19 (guardians/ allies) 
of lesser than/without Me; while they (are) for 
you b [foe]; 80 wretched (is) for the dha lemeena 9,1 
(injustice-doers) an alternative. 



us 



34oJJ>^C~-^\ zAij (3-- » &i> 

j»-*J <3j-> — Jjl r^>_jij 



51. Not ash'hadtohum (I cited them to witness) the 
Heavens'* and the Earth's* creation; and nor 
their selves'* creation; and not I was muttakhetha 
(a taker and a maker) (of) the misleaders a support. 



52. And day [fi^] says: let-summon/call you 2 My &Ji\ Zs 14 £ j£> 



The word "ya-waylatna"="^iJ-i" is made up of three parts: a) "yd'— 'V is a vocative article, indicating the 
person or thing being addressed, b) "waylatd'— is singular feminine for a pending disgraceful ruinous plight 

about to betide them, c) "nd'= the suffix article for masculine plural pronoun, for "us." So such people 
who are subject of this "waylatd'— "ISLj" are crying for an impending ruinous disgraceful plight about to engulf them 
and feel completely helpless towards it. 
The words "»jj**«" and "»j£*" translated as "small' and "big" respectively in order to reflect the fact that the 
twain references are stated in the feminine formats. Therefore, the need to reflect the Qur'anic text as is. Additionally: 
it is interesting to note: (1) that as a general principle in the Arabic language the masculine construct is a rank 
higher than a feminine construct. Since the reference here is smallness of the sin, so feminizing its construct surely 
slights it even further, even that of an "atom's" worth. (2) Also as a general principle in the Arabic language, the 
more letters in a word the more meaning it carries. So since "sjj**^" has an additional that means more meaning 
to it. And since we are dealing with smallness the makes it more picayune and trivial. The same principles 
apply to the "big" with additional fact of assonance (homogeneity) in the construct. 

The word "<j>^>" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjl^l. 
The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 
See the 'Lexicon attached to this Translation regarding "-1*1." 

See the 'Lexicon attached _to this Translation for the wotd,Jaseqoon ="tU*""j|." for an elaboration. 

The word "ia^l" from "jlajVl" which is "Jl*j£l" for "itajVI," a s stated in 40*^ 0^; therefore,"^!" is alway. 

taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

The word could also mean, among them: protector, friend. 

The word "J in Arabicis used for: (1) singular 'and (2) pluralas well, (3) "multitudinous foe" see CP-^ and 
The "Qf^Ua" = "the injustice-doers," as ( >Jail" = "injustice." See the Lexicon attached to this Translation. 
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partners (deities), whom' claimed you; c then they 2 
summoned/called them; then not yestaf'ebo 82 
(compliantly-answer thef) for them; and We made 
between them mawbeqatP (a doom's valley). 



53. And saw the criminals The Fire* so they 2 presumed 
that they (are) muiva'qeeoha (they that are its* mutual 
strong affiliates I associates) and not found they 2 a'n 
(off) it w mass'refan 84 (escape-place). 



54. And laqad (verily, already and affirmatively) variegated 
We in this Qur'an for the mankind of every a 
parable/ example; and [was] the mankind more a 
thing (engager-in) contention. 



^yllil d)f^ \jlb j Ll^v» JU\! j 



55. And what prevented the mankind to believe they 2 
edh (when/ since) came (to) them the huda (divine- 
guidance) and yastaghfero 85 (thef seek forgiveness) (from) 
their Lord except that comes (to) them dispensation 
(of the [firsts] or ya'atee x (betides/ eventuates overf 
them the torment qubolan (overtly/ visibly) . 



©42 



56. And not [We] send the mursaleena (sent-messengers) 
except mubashshereena 86 (iterative tellers of pleasant 
tiding) and munthereena (iterative earners); and dispute 
they 2 who 1 unbelieved they 2 by the falsehood x to 
refute they 2 by it x the rightf and ittakhatho 87 (thef 
took and made) My Aya'te* (Qur'anic statements) and 
what they 2 (had been) warned jestingly. 



Cf-r^" of^Ji\ S^j 

ijju^t, jit ^ i^ia^-xJ 



57. And who a (if) wronger 88 than who p (had been) 
reminded by his Lord's Aya'te* (Qur'anic statements) 
then [he] shunned a'n (off) it w and [he] forgot 89 
(ceased paying attention to) what put-forth w his both 
hands;* verily We made over their hearts coverts* 
so that not 0 understand it x they; 2 and in their 



82 The word " b.'J?* ' "j " is rooted in "ljIajuiP' meaning: favorably I compliantly answered, not just answered. See is 

83 Qur'an commentators have various commentaries regarding this "doom's valley." Some say it is a valley of 
pus and blood in Hell, some say it is a separator barrier between the believer and the unbelievers, some say it isr 
just ruinous and a fateful doom. See ij^J^. 

84 No escape, as it is surrounding them from all directions. 

85 The word "Ijjtteuu" = "£j!jsil! IjJ^aj" = "thef- seek forgiveness" In English there is no seemly way to say: 
"\jj**Z**i" per se. So I settled for saying: "thef- seek forgiveness." 

86 The word " mubashshereen" is masculine, plural, subjective noun, meaning teller of pleasant tiding, with no English equivalent. 

87 The word "SaSj" from "jliftl" which is "J*2al" for "jli&l," as stated in 0^; therefore"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

88 See the lexicon attached to this Translation for "jJUa"="j»UaIl Jeli"= "injustice-doer" and "^a\"= "wronger.' 

89 The word has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), 
as Allah does not forget, but He chooses to ceases paying attention to something.. See 0^-*^. 
TJiej^article^oi^nean^ 
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ears wagran {hearing-heaviness); and en (if) [yoif] invite 
them to the huda (divine-guidance) then never jahtadoo 
(thef- become divinely-guided) then, ever. 



0 Q i^vr^^ ^141(4 



58. And your 11 Lord (£s) The Ghafooro {iterative Forgiver) 
The mercy* possessor, had/ 'if 91 you' aakhetho 92 ([He] 
retributively-punishes) them by what they z earned surely 
hastens [He] for them the torment; rather for 
them (is) an appointment, never find they 2 of 
lesser than/without \t maw' elan (protective-ref, 



59. And telkd* (she-that-afar-if I those*) (are) the villages w 
We perished 93 them lamma (when/ whence) dh alamo 94 
(they" 1 wronged); and We made for their perishing 
an appointment. 




\2 fi£dj>\ j^JI 



60. And (when/ whence) said Mow (Moses) for his 
lad: 95 [I] cease not (journeying) until [7] attain/reach 
the two seas' junction or [I] proceed epochally. 96 



*f -"""It ^ CM 



61. So when both attained/ reached a junction between 
them both, both forgot fish x (of) them both; so 

ittakha-tha 97 ([if] took and made) its x path in the sea 
saraban (down-slope-escape) . 



62. Then lamma ((when/ whence) both passed, 98 [he] said 
to his lad: 99 aa'teyna x (let-[you s ] bring forward to us) K 
our lunch, laqad (verily, already and affirmatively) we 
found from our travel this a fatigue. 



63. Said [/fe]: have you 1 seen edh (when/ since) we 
lodged/retreated to the rock* then verily I forgot 
the fish; x and not (caused) me (to) forget it x except 
the Satan that I remember it; x and ittakhatha 00 
([if] took and made) its x path into the sea amazingly. 



The particle "jJ" since it is a future-connected verb, probable to occur and «o/ sure it's a present occurrence, 
such a "jJ" amounts to "if' or "when.' See oi\ "r 1 ^' 

The word "Jiljy" in ^Lifci" means retribuuvely-^«»/.fA«', certainly not "blames," as what some might 
presume. See lA*"^. In the Ayah, "had Allah retributively-punished the people by their injustice, [Hej (would 
have) not left over it (the Earth) of a she-moving-creature" (16:61) is a positive proof of this fact, i.e. that 
"Jit" i s retributively-punished. 

The text of this great Ayah says: "f*ljSlfci"= "We (caused to) perish them," in reference to the people of the 
villages, and not "UUSlAl"= "We (caused to) perish it," so the pronoun would refer to the villages. Albeit at 
times the two are interchangeable, but here the reference is to the exact correspondence to the text. 
See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 
The word "J&" has three distinct meanings: (1) lad/ chap/ fellow, i.e. a man of any age, (2) ayoung man taken 
as a servant ot a supporter, (3) man of: manliness, helpfulness, pridefulness. 
See the Lexicon attached _to this Translation for an elaboration the word "LS^/bli^l." 

The word "iajj" from " j^VI" which is "Jl»5iJ" for " iliSStl," as stated in 40*^ Cl^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
That is passed the sea's junction. 
See footnote 92 above regarding lad. 
100 The word " ilijaJI" = "the fish" is a masculine gender in Arabic hence its references must be masculine, it*. 



•iv ■ >.! ■ »» ■ ■ " ■ •«■>• 
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64. Said [Z^]: tha'leka (afar-that-it/ thatf (is) what we were 
nabghey (earnestly-questing); so ertadda (both forthwith- 
turned) over their both footprints trace. 



xx x,x.fx G»x 5Ax" ^ x ^ x x 




65. Then both found an abdan l(n (submitter/ worshipper- 
1 slave) of Our eba'de (worshippers/ submitters/ slaves), 
aa taynaho (We accorded him) a mercy rrom enda (by 
munificence of/ by Rule of) Us; and We taught him from 
ladonna 102 (directly and possessively from Us) knowledge. 


*'*mx Tr i x- " \S " \"'< 
,jx> iulJbj liJ^t J* 2jL^-j 


66. Said tor him Mosa (Moses): can attabe o ([1] close ly- 
follow) you g proviso that teach me \you s ] of what 
(had been) taught you h a rushda (mature-discernment- 

/ Vfitif)f}/il 07J7n/7firp fn thp T7ohr\ 




67. Said [he]: verily you g never can (have) with me a 
(sufficient) patience. 




oo. iiiiQ now \tari) tassueTO \\you j rjoiu on patieniyj on 
what not [yoif] encompassed by it x a proficient- 
knowledge. 103 




69. Said [he]: shall find me \you\ en (if Allah willed, 
ssa'beran (holding-on patiently) and not [I] disobey 
for you g a command. 


)x J .^» frUS oi. JB 


70. Said [he]: so en (if ettaba'ata'ney (you h closely-followed 
me), so let-not \you\ ask me a'n (regarding) a thing x 
until [I] discourse for you g of it x a mention. 


x' *s /x s>sSj - y x- 



71. So both launched-off until tfJiw (when/ 'if both 
embarked [in] the ship w kharaga 04 ^^/r 
perforated it/ broke a sizable opening in its bottom) it; w 
said [he] : have you h kharaga if v to you h drown its w 
folks; laqad (verily, already and affirmatively) you h came- 
/ committed a thing emra (very greatly objectionable vice). 

72. Said [he]: have not said [I] verily you g never can 
[you'] (have) with me a (sufficient) patience. 

73. Said [he]: let-not to'aakhethney 105 ([you s ] retributively- 
punishes me) by what I forgot, and let-not you] over- 
burden me of my matter osran (difficulty/ hardship). 



»xx xx,X ^ „• ✓ x "^xxx 

oiJ IgJjbl (3yiiJ L^i>>-^ JB U-t/*" 



^ J c£jfy Ail ^\ j\s 



101 The word "abdan" = "slave," the denotation of this word is mj'/A paradoxical with respect to A-llah vis-a-vis 
the humans. See the lexicon attached to this Translation for an elaboration. 

102 The word "0^" is closer than "Jjft" as you can say: JL»Jl j JU t^te" thus, "O-^" which closer 
spatially and more specific. So, "directly and possessively froni^ (Us) seems to indicate such closeness. See CP-^. 

103 The word "tj^»" is "<3^ Jj*i«"= "absolute object" so the qualifying "proficient' is prefixed. See SH^LA 
104 The word "cJJ^" in "I^jSj^" means deeply perforated it by making deep and /twjje hole in its bottom or broke it to 
corrupt it or spoil it. See _>U^jJI and t| J ^l I can not find a suitable word in English for"t5J^," among words 
such as: bore, perforated, pierced, and all such synonyms. 
105 ^ee^omo^^^bov^regarding ^'^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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74. So both launched-off until edha {when I if) both 
legeya {met) a gholaman L{% {boy) then [he] killed him; 
said [he]: have you h killed a self v ^akeyyatari*' {pure 
and suiting/ befitting by other than a self;* 107 laqad 
already and affirmatively) came/ committed 



you 11 a thing nukra x{) {an enormous vice). 



cJ^>r -Aju ,jr^ jjj" U-ii oiis^ 



75. Said have not said [i] for you g verily you s ^k-i ,>! JS\^J\ Jli Lis 
never can (^zw?) with me a {sufficient) patience. 



76. Said [he]: en (if) I asked you°V« {regarding) a thing after 
if* /to incidence) then let- not Jj/6W S ] accompany 
me, (already and affirmatively) you h attained from 
ladonney 1 9 {directly and possessively from me) uthran no 
{firm-excuse). 



77. So both launched-off until eafe {when/ 'if) both *z/<2 
{approached) a village's" folks; (^«^ istatt'ama {both 
sought to be fed from) its w folks; then abaw in {they 1 
categorically-refused) to guest them both; then both 
found in if v a walk wanting {about) to break and [he] 
stood 112 it; x said [he]: had willed you h surely ittakha- 
thta 113 {you h took and made) over it x remuneration. 



78. Said [^]: this (is) a parting between me and 
[between] you s ; [I] shall ona'bbe'o {inform by piece-of- 
significant-and-availing-news to) you g by ta'awee'le 
{ultimate: construing/ explanation) {of what you h could 
not {have) on it x a {sufficient) patience. 



79. As-to the ship w so it w was for masakee'na nA {not 



■ufficient material possessions), they 2 work in the 
sea; so I wanted to defect if v ; and [was] beyond 115 
them a king, [he] takes every ship" forcefully. 



106 The word "gholam" means (1) a male boy, (2) ayoung mustached boy, (3) a hireling, (4) a servant/ slave. 

107 That is apparently innocent self for not a self Aa««g killed. 

108 The word "nukra"= "tj£j" means: (1) enormous or extraordinary vice, (2) /fe««/)f enormous and beyond imagination. 

109 The word "6^" is f/ftrer than as you can say: liUJajL <_>uJ JUJl j JU ^ Jje," thus, "0^" which is closer 
spatially and more specifically. So, "directly and possessively from" (me) seems to indicate such closeness. See ci-*^. 

110 The word "IjJft" is the infinitive noun of "j-*." Thus, to intensify "Ij^," so, "firm" is prefixed. 

111 The word abo— "IjjI" means categorically {absolutely, without exception) refused, i.e. not just simply refused. 

112 He "stood" it in the transitive sense, i.e. to set upright, caused to stand. 

113 The word "iajl" f rom "jLiiyi" which is "Jlajal" for "iLajVl," as stated in 40*^ Cp^; therefore,"^!" i 
always taking and making some thing of what was taken. Thus, it is not just the mere taking. 

114 For the words "dy^-"" versus "*L>™', see the lexicon attached to this Translation for the distinction. Brief! 

Meskeen^ui?"-**, i.e. having some material possessions but not sufficient; whereasj^ 4 lacks any material possessions. 
115 The word "*L)J" in "j»**L>j' means: 

(1) ".Sj^Vi jj ijJjM J '^Jk V j'^ Liliil j»j j\ 
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80. And as-to the gholamo 116 {boy), so were his [both 
fathers] 117 [both] believers; so khasheyna ns {reverently- 
feared we) that [he] overburdens them both 
excessiveness and unbelief. 



81. So We wanted to interchange them both, Lord 
{of [them both] khayran {choicer/ superior/ worthier) 
than him a ^akatan (purity and waxing) and a nearer 
a ruhman (mercy/ kin-mercy or sensing the kindred duty). 




82. And as-to the wall x so (if) [was] for t 

(two boys) orphans in the city; w and [was] under it x 
a treasure for them both; and their both 
[father] 120 (are) righteous; so your' Lord wanted 
that both reach their both ashuddd 121 (primes/ full 
mental and physical strengths) and yastakh 'reja {both 
affirmably extract / pluck) treasure (of) them both; a 
mercy w from your 1 Lord; and not I did it x a'n X22 
{vicarious/ because of) my command; tha'leka {afar- 
that-it / thatf (is) the ta'awee'le (ultimate: construing- 
/ explanation) {of what couldn't 1 3 \you s ] {have) over 
it x a {sufficient) patience. 



83. And they 2 ask you 8 a'n {regarding) Dhe al-Qurnayn 
(the twain horns possessor); let-say \you\\ [I\ shall recite 
on you b of him a thekran {an instructive: mention-/ a 



84. Verily We empowered 124 for him in the Earth" 
and aa'tayna (We accorded) him of everything a 
cause {means). 



ja' ( >j i^lUj Jfjti (4 ^ 



116 The word "gholam" means (1) a wa/e &oy, (2) ayoung mustached boy, (3) a hireling, (4) a servant/ slave. 

117 The Arabic word or its grammatical inflections, all constitute an Arabic tongue expression meaning: 
father and mother as well as father and grand father, father and uncle (paternal or maternal). See cA^'. However it 
must be born in mind that the word "mother" is not necessarily the begetter-mother= "SjJIjJI," as the 
"mother" in Arabic tongue could mean: step-mother, nursing mother, mother who reared some one, or the aum 
(paternal or maternal). The context defines exactly what is meant. 

118 The expression "So we reverentially feared' for "Lu*iia." The word "4iuii"= -reverential fear. This righteous man 
knew the ultimate fact of the boy as he would be overburdening to his parent with "excessiveness and unbelief" due 
to the "direct knowledge" he possessed as given by Allah (SI 8:65) above. Thus, he was "reverentially fearing" the 
ultimate fact regarding the boy. Why "reverentially fearing" the ultimate fact? Because a fact is a fact, which 
must be respected. But the knowledge of such a fact is due to the "direct knowledge" from Allah. And Allah 
whenever the action is uniquely- Allah, then He meetly uses the magnanimity in its expression, i.e. "we." In this 
case, the righteous man, is empowered by the "direct knowledge _from Allah, so this made him to express the 
"4 jmiV = "reverential fear" and respect of the ultimate fact in terms of "^-*^l"=magnanimity. Hence: I U 1 "V 

119 Singular for gholamainey— "gholam means (1) a male boy, (2) zyoung mustached boy, (3) a hireling, (4) a servant/ slave. 

120 See footnote 117 above regarding the word: 

121 The Arabic word "ashuda"="^" translated as [both of them] "prime, full strength meaning reached the ideal 
age of physical and mental strengths. 

122 See the Lexicon attached to this Translation regarding the various meanings of the preposition 

123 The word " ^kLuu " j s mort in literal construct than as lacks a letter The general rule is that 
more literal construct more meaning in the word, and vice versa. The general context indicates that Mosa 
(Moses) did not have sufficient patience to enable him withstand all what was involved in the great events he 
witnessed with the righteous man. So, " y*uu "= "couldn't," seem more fitting for such insufficiency on one 
hand and on the other the righteous man is meetly summarising to him the events. 

124 The word "CP-*" in uiL>," means "found' or "established." It also means " enabled' or "empowered." Clearly, the 
English word "established" does not imgh^r^onno^th^ame^^O^^r se. 
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85. So [^] followed a cause {means). 



86. Until {when/ 'if) [he] reached the sun's >■>■'■■ *|jf " '■' \-\-^ 
magh'rebd 123 (sun's-set-locus)* [he] found it w setting ^ J ^^- J y/'c J ^ 
in a well" hame'-aterT (dark-odorous-oo^ef ; and [^] Qjt^ Ujo^^-jj 5 
found at it w a people; We said: O, Dha al-Qurnayn 
{the twain horns possessor) either [you*] torment or 
that tattakhetha 1 ^ 6 ([you s ] take and make) in them a 
husnan 7 {ultimate meritorious deed) . 

87. Said [he]: as-to whom p [he] wronged 128 then we will < ( *,> ;4 >>j£ 4£ -'£f j(s 
torment him afterwards youraddo 1 29 (to be forthwith ^J-^'^-^^y^ 
returned [he]) to his Lord then [i-fo] torments him a 
torment «#/&r«2 {enormously keen/ beyond imagination) . 



88. And as-to whom p [he] believed and [he] worked 
righteously, then for him (is) a requital the husnd~ vl3 ° 
(Paradise/ excellent consequence / good deeds) xv and \We] 
shall say for him of our command an easiness. 

89. Afterwards [he] followed a cause (means). 




90. Until edha (when/ if) [he] reached matt'le'd"™ ££j ^ g iSi s£ 
(sun's* rise-locusY the sun w [^] found it w rising on a „ „ " > < < ~ 
people not made for them of doney ^ ^ ^ ^^^^ 
{below / under) it w a screen. 

91. Like tha'leka (afar-that-it/ 'thaif and <^<&/ (already and 
affirmatively) We encompassed by what laday 132 
(directly and possessively from) him absolutely proficiency. 133 

92. Afterwards [^^] followed a cause (means). 

93. Until ftsKw (when/ if) [he] attained/ reached (a pass) j£j ^ ^ y 
between the two dams [he] found of before/near ,J , f >^ / > 
them both a people almost not understand they 2 ^ °- > * iii ^j- 2 ^ kj* ^-j^^ 
a say. 0 

94. Said they: 2 O, Dha al-Qurnayn (the twain horns 'jj^ 'jX ^ ^ 
possessor) verily Yajoohja and Ma'ajooja (Gog and J °* 



t© 1 4jjJ Lj lilaaJ A9J i£)JpS 



125 The word "yj*^>" means the (locus) of sunset, i.e. _not just "sunset" per se. 

126 The word "iiSj" from " jliSyT" which is "JUj*!" for " as stated in 40*^ O 1 -*^; therefore,"^!" is alway. 



taking and presuming some-thing about what was taken. Thus, it is not just the mere ta, 

127 Some linguists suggest that o^JI is for the face whileJWJ' is for the parts of the body and other things. See cS J ^ 

128 See the Lexicon attached to this Translation for "jJUa"="j»Uall Jeli"= "injustice-doer 1 ' and "^eS"= "wronger." 

129 The word " J Jd" is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith retuned" 
as in: "And when (had) been greeted you 2 by a greeting" then let-you 2 greet by better than it" or let-you 2 
forthwith-return it."" (S4: 86). 

130 The word "the busntt' = "( j u "i^ " almost always means Paradise from Allah. However, in some cases it means: 
good deed, righteous work, excellent result. 

131 The word "j^a«" means the place (locus) of sunrise, i.e.not just "sunrise" per se. 



The word is closer than "Jjft" as you can say: "6^' liulajij JL4JI j JU ^^c," thus, "<3^" which closer 
spatially and more specific. So 2 "directly and possessively from" (Us) seems to indicate such closeness. See 
^^te^orc^bj^^^'el^ dj^^^absolute^l^ 
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' (J OJJ^JU 



(are) corrupters in the Earth; w so can [we] ^^yj^ X&j>j$ 
make for you s a tribute proviso [you s ] make , 
between us and [between] them a dam. O^'^^J^r d'zJp 



95. Said [/><?]: what empowered 134 me in it x my Lord . > , x ,4^ , ^ 

(;!r) khayron (possession/ superior/ worthier); so let- A^. 1 ^-^ *-i J M "-i^-* ^* ^ 
you 2 assist me by a strength, [7] make between 

you b and [between] them an embankment. ^ JJ ^ J ^ ^ 



96. Aa'tonef (let-\yoif\ bring forward to me) x the iron 
%obara (heftypieces) until fts^w (when/ whereas) [he] 
leveled between the two bluffs; said \he\. let- blow 
you; 2 until edha [he] made it x a fire; w said [he]: let- 
come (bring to) me you 2 afregh ([I\ pour) over it x a 
molten copper. 



97. So they 2 couldn't 135 [to] mount it x and nor they 2 
could for it x (make) naqaban™ (absolute defile/ gorge). 



98. Said [^]: this (£r) a mercy w from my Lord; so 
&#><z (when/ whereas) my Lord's promise came, [He] 
made it x dakkan (ra^ed-smooth-even); and [was] my 
Lord's promise a right. 



Lij -tej O^J >aJ*!- 



99. And We left some (of) them then-day surging in 
some; and (had been) blown in the Horn; so We 
gathered them jam'an 1 ^ 1 (absolute gathering). 



of** 4 (*r' 2 *i la/j ^ 



100. And We exhibited Hell w then-day for the 
unbelievers, ardhan 138 (absolute exhibiting). 



j^i^-jy a~»Jj 



101. Who 1 were* their eyes* in a cover {regarding) 
My thekre {Qur'an/ remembrance/ Hadeeth) and they 2 
were: not can they 2 (have) any hearing. 139 



102. Have then reckoned they 2 who 1 ' unbelieved they 2 to 
jattakhetho 140 (they? take and make) My eba'de (worshippers- 
/ submitters/ slaves) of lesser than/without Me aw'kyaa 141 
(guardians/ allies); verily We prepared Helf* for the 
unbelievers a no^olan 142 (hospitality-residence). 



134 The word "cp- 4 " in "Ul^" means "found' or " established." It also mans "enabled' or "empowered." Clearly, the 
English word "established" does not imply or connote the same as "££*" per se. 

135 The word "Ij&Ua^l" i s lesser in literal construct than "IjcUaiuiP' as it lacks a letter Also mounting the 
"dam" requires lesser effort than boring the embankment. Hence, for the "dam" ="ljcUa*ji!" and for 
embankment ="ljelkLuit." 

136 The word is "<jfiLiui = audible intensive noun, hence "absolutely" is prefixed to denote that. 

137 The word is "<j^," i.e. in the absolute sense, conveying the message and Allah know best, how amazing 
or an absolute gathering, as it is beyond human imagination in its nature 

138 Ibid, only applying to "Uijft." 

139 The word "I*-*"" is "Js^" Jj*i«" amounting to intensive noun, to indicate that "any" is prefixed to "hearing" 
to denote such intensity. 

140 The word "iiSj" from "ilijyi" which is "Jl*jal" for "itijSfl," as stated in 40*^ 0^; therefore,"^!" is alway. 
taking and presuming some-thing about f what was taken. Thus, it is not just the mere taking. 

141 The word "fLjJjl" could also mean, among them: protector, friend. 

1 42 TJie^gor^^^Mia^eTCra^iieanings^ 
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103. Let-say ]yoii\: do/can ona'bbeo {[we] inform by piece- 
of-significant-and-availing-news) you b by the akhsareena 
{most losers) {of) works. 



104. Who 1 ' swerved 143 they 2 their endeavor in the ^ . - ..^ ^ r ^ 
life w (o/J the word w while they reckon verily they f J " ^r^*"" ^* ^ 

yuhsenona {thef" render, meritorious-deeds/ says) ssun'an 1 4 
{crafting meritoriously). 



105. Those, who 1 unbelieved they 2 by their Lord's , Jfj^^ 

Ay a 'te w {messages/ signs) and lega 'ehe {meeting with Him) ; '* ' J ^ J ^ J " * J 

so their works x miscarried;" so not nogeymo {[We] X^\^fA^^'^A^lA 
uphold) for them The QeyamateyY {Judgment's) Day" 

a weight. © 



106. Tha'leka {afar-that-it/ ' thalf their requital (£r) HelT 
by what unbelieved they 2 and ittakhatho lAS {they 1 
took and made) My Aya'te" {messages / signs / proofs) and 
messengers a jestingly. 



107. Verily who 1 believed they 2 and they 2 worked the 
righteous-works w for them were the Ferdow'se w 
gardens w {as) nu^olan {hospitality residence) . 



108. Immortals they 2 (W) in it* notyabghona {earnestly 
quest thef) a'n {regarding) it w a transfer. 



109. Let-say [jw/]: had/if the sea were 147 ink for my 
Lord's words* surely {would have) depleted the sea 
before that my Lord's words* deplete* and even 
if We came by its x like {as) a supply. 



lijd <Jj Olo^Q. G'Jlj o^J^ 



110. Let- say \you\. verily only I am a human like 
you b {being) revealed 14 to me that only: your" elaho 
{deity) {is) Elaho (Deity) One; so whoever [he] [was] 
yaijo (fearing/ hoping for) his Lord's lega' a {meeting 
with), so surely let- work a righteous work [he] and 
let-not [he] partners {deities) by his Lord's worship 
an ahadan {a lone/ any -one). 



^ fjai E^J uC« 



= the guest-resident, (4) residence itself, (5) pension place, (6) lodging place for travelers, (7) the yield of a 
cultivated land. 

143 The word "J*i»" has several meanings, among them: swerved, wasted, misled, forgot, wrongly-inclined. 

144 The word "U lu fl ; " rooted in "i^," which means (1) carefully chose, or (2) carefully crafted or tried to 
approach perfection in making of (anything) or upbringing of any human or animal. But the word 
is the infinitive noun of the verb Thus, it means assurance and certainty of crafting meritoriously. 

145 The word "SiS)" from "i^Y 1 " which is "Jl*j3t" see footnote 137 above 

146 The word "al-Ferdows" means: the highest and most excellent abode in Paradise. 

147 Yes, here "were" not "was," as linguistically, in the English language, the reference is a subjunctive 
presupposition, hypothetical, not factual. Refer to the Usage Note of "if." 

148 The word "y*Jl" in "<j^3i" denotes at least six diverse meanings, all for communicating, gestured, wrote, 



messa^d^ in. 



ered, one cast to another (e.g.: a commanded). And "<>V>ll" is fire or king. See cA*^.' : 
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Sura t Mariama 
(Mary) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Kof. Ha.Ya. Ay'n. Ssadd. 1 

2. Thekro (Qur'an/ mention) {this is), your 1 Lord's mercy w 
abdaho 2 (His slave) Zakarriyya (Zachariah) . 



3. Edh {when/ since) [he] called his Lord a 
(profoundly-covert) call. 



4. Said [he]: [0], my Lord, verily I, languished the bone jt&t 5*? 4l V-> ^ 
[of] mine; and flared the head hoarily, and not was 
[I] by invoking You g my Lord, a mis fortunate. 



^Q?LlLi tit) J; 



5. And verily I, I feared/knew 4 the agnates /heirs 5 of 
my rear/beyond 6 while was* my [woman] (i.e. 
wife) aa'geran (sterile/ barren) f so let-grant [You"] for 
me from ladonka 1 (directly and possessively from You 5 ) 
a w a 'ley an (guardian/ successor). 



^ Jl^j J^ilc t^^l C^l^=» j 
0 lilj Jlli j] <>; 



6. Inherits me [he] and [/>£] inherits from Ya'qooba's 
(Jacob's) aa'ley (family /house •/ 'kin); and let-make him 
[You"] my Lord radheyya (he who is gratified while 
being gratifier to You 5 ). 

7. O, Zakariyya (Zachariah): verily 10 We nobashsheroka 11 
(\lVe] tell you 5 pleasant tidings) by a ghola'men 12 (boy), 



0 li-^> Ci; ^*>-^ 



See the Lexicon attached to this Translation for commentary. 
The word "abdaho" = "His slave," the denotation of the word "slave" is contradictory with respect to ^4//«A 
vis-a-vis the humans. "Slavery"= ownership" of an entity by Allah means that entity is absolutely free from 
any other ownership by anyone else. See the "Lexicon attached to this Translation for an elaboration. 
The word "Ljii" is more than secretly or privately as it signifies hidden secrey in the sense of greater concealment. 
The Qur'an says: "He Knows: the secret and the more hidden" (S 22:7). Thus, profoundly is used here to intensify 
"covert" to convey the depth of such covertness. 

Linguistically the word "uti," carries dual meanings: (1) feared and (2) knew. Both meanings could apply. 
The word "ij&y&" the "successors" could also mean the immediate inheritors. See cA"^'. 
The word/'p'jj" in "c^O-J means: 

(1) ".» J^Vl j»A<>! jj CxiS^i J V ti^l Jju ji fljSJl" 

(3) 4j. So, here (2) seems to apply. 

The word "cP^" is closer than "Jfc" as you can say: "cjVI ^Vi i hjtj <jjuJ JUJl j JU (£■&■" thus, "0^" which closer 
spatially and more specific. So, "directly and possessively from" (You) seems to indicate such closeness. See cjLuiflt. 
The word "J!" has many meanings, among them: (1) the distant indistinguishable human apparition, (2) 
the family of a person, i.e. wife and children, (3) the chiefs or the notables of a family, (4) the followers of 
a certain leaders. It is used to ennoble and dignify. 

The word "radheyya'— "U*^j"= noun meaning: he who is gratified while being a gratifier himself to You 
The proclaiming is surely from Allah, through the Arch Angel Gabriel, who carried the,message. See (J3:39). 
See the Lexicon attached to this Translation for bashashara/youbashsharo/ mubasheron—j^^vy^a 
The word "phola'men" means (1) a male boy. (2) a vounp mustached boy. (3) a hireling. (4) a servant I slave. 
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his name (?>) Yahya (John); not made [R^] for him J? ot % J-~*? p 
of before a sa'meyyan (name-compeer/ 'identical name). 




8. Said [/fo]: [O], my Lord wherefrom 13 (to) be for me 
a gholamon (boy), while my [woman] (i.e. wife) was 
aa'geran (sterile/ barrenf and qad (already and affirmatively) 
I attained of the agedness a terminus. 14 



Jis 

uij til/-*' C^l^-=? 



9. Said [he] (the angel): like tha'leka (afar-that-it/ 1 thatf 
said your' Lord, he/it x15 (is) on Me easy while qad 
(already and affirmatively) I created you g of before 
while not tako 6 (\yotf] were) a thing. 



10. Said [he]: [0], my Lord let-make for me an Aya'tan w 
(sign); [He] said: your ( Aya'td* (^Aya'tan^) (is) that 
not \yoii] talk to the mankind three nights 
[you] are) soundly (normal). 



11. So [he] exited on his people from the niche and 
[revealed] 19 [he] to them that: sabbe'ho 20 (let-say \yoif\\ 



subhana Allah) bukratan (at beginning of morning) 
and ashejjan 2 (at beginning of night) . 



12. O, Yahya (John): let-take \you s ] the book by strength; 23 v^«J' ^- ^ 

and We gave him the rule 24 ssabeyyan 25 (while being a child). <0 
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13. And hananan 1 ^ (mercy I dignity! and prestige) from ladort 
(directly and possessively from) Us, and %akatan w (he 
blessed and praised by Allahy and [he] [was] taqeyya 
(he being reverential guarder against Allah's displeasure). 



The word is a multi-meaning adverbial particle: wherefrom, when, how-so, where 
The word "13b" in "USe" has five distinct meanings: (1) became, arrogant, (2) _recalcitrated2 (3) strongly 
disobeyed, (4) intrepidly-corrupting, and (5) ended. In this case 



■' f .V. '- 



(3) strong! 

see (j'-"^'. So, "Uie" is terminus, i.e. to say reached ungovernable state with respect to age. 



The pronoun "j*" could stand for matter, the truth" as *?ftf/ likely or it could refer to the "boy." 
Tako—ta'kon, shortened for resoluteness and assertiveness. 
The saying is from Allah, by inspiration. See </j^l 

That is to say "talk not' while you are rather soundly (perfect), i.e. adverbial. See 1 -1 ^o j ^ J jJll. 

The word denotes at least .fix- diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 

whispered, one cast to another (e.g.: a commanded). And "<j^jJi" is fire or See 0"^'. 

The phrase "subhana Allah, ' means: singling Allah as excelling in all good qualities, that He transcends ah 
shortcomings, and that He is unique all around. 

The word "bukratan" — "»jV adjective noun meaning beginning of the morning. 
The word "asheyya"= "Uuie^" adjective noun meaning beginning of the night. 
That is in seriousness. 
24 That is possession of sound understanding effecting just judgment all around. 

The word "sabeyya"= "Ui^a" has several meanings: (l) from birth through two or three years of age, (2) 
from birth until the mustache is clearly apparent, (3) from birth until old age. See d)*-*"^ 
The word "hananan"— "UU»" means: (1) mercy, (2) provision, (3) blessing, (4) awe, (5) dignity, and (6) 
prestige. See cA**^'. Thus, Yahya (John) was give by Allah the Judgment (in the preceding Ayah) as well as all 
the aforesaid items (1) through (6) stated in this footnote 
The word "0^" is closer than "Jfe" as you can say: "0^ <jjuJ JUil j JU i^JjB," thus, "0^" which closer 

spatially and more specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See cA**^'. 
^n£^OT^!»J^Hn£j^^l^^iayiiadeJtijiy3u^a^idJ^^ ij^J^. 
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14. And barratr (he who is vastly and constantly dutiful) 
by his both begetters (parents) and not was [he] a 
jabbaren (vigorous compeller/ ever contumacious stubborn) 
a'sseyan (iterative disobey er). 



15. And peace on him day [^] (had been) born and 
day [he] dies and day [^] (is to be) resurrected 30 

hayyan (living/ alive). 



16. And let-mention Jj/<?^ s ] in The Book: Mariama 
(Mary) edh (when/ since) intabathat (had self secluded- 
she*) from her family* (to) an eastern place. 



17. So ittakhathai 31 (took-shi and made) of beside/before 
them a veil; 32 so We sent to her Our Rooha (Arch 
Angel Gabriel) so [he] resembled for her human 

saweyyan (confirmed/ arrant). 33 



18. Said she: v verily I refuge by Ar-Rahman from you 8 
en (if you h were a ta'qeyya (a reverential guarder against 
Allah's displeasure). 



19. Said [^]: verily only I am your- Lord's messenger to 
grant [I] for you* ghola 'man 34 (boy) ^akeyan (he who is 
righteous and strives to purify/ befit/ suits himself and others). 



«_-JbV <J&j J tit LJi^ J IS 



20. Said she:v wherefrom 35 be for me a gholamon ipoj 
while not yamsas (touched/ come-on to/ had sexual relation 
with) me a human and not ako 36 (was [I]) a harlot. 



21. Said [he]: like tha'leka (afar-that-it/) K said your v Lord 
he/it 37 (if) on Me easy, and to [We] make him an 
Ay a' tan* (miracle / sign / proof for the mankind and a 
mercy w from Us, and [was] a matter maqdheyya 3 * (it 
is a matter: ordained/ inevitably/ fulfilled/ coming to pass). 



22. So conceived-she y /bore-she y him than intabathat 
(had self secluded-she 1 ) by him place qasseyyan 39 (far-off 
place). 



29 The word "barran"— "L#" is masculine subjective noun meaning more than "J-i," as "Lw" means vastly 
constantly dutiful one. 



30 The word in carries several meanings, among them: sent, arouse, resurrected, missioned, and prompted. 

31 The word "iajl" f rom "jLajVl" w hich is "Jt*jil" for "jtajSft," as stated in 40*^ Cp-^; therefore,"^!" is alway\ 
taking and presuming some-thing about at was taken. Thus, it is not just the mere taking. 

32 The word "uAaa"= "veil" a means which provides an apparently respectable cover Tor private activities. 
The word "arrantly" for "Lj^-"," is adverbial because it is qualifying an indeftnitive noun "human"'- 
Clearly, " confirmed/ arrant' means completely such, all-around perfect, as such a "messenger" is from Allah. 

34 The word "ghola'man" / "ghola'mori means: (1) a male boy, (2) a young mustached boy, (3) a hireling, (4) a| 
servant I slave. 

35 The word "y-"" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

36 Tako—ta'kon, shortened for resoluteness and assertiveness 

37 The pronoun "j*" could stand for "the matter, the truth" as most likely but it could refer to the "boy." 

38 The word "maqdheyya"— "I j ' frtn " is an objective noun. 

39 The word "U^aS" means a considerably far, or far-off, not just simply far. 
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23. Then ajaa'aha (coerced her), the childbirth-pang, to ? l*iQi 
the date-palm* trunk; 41 said she: y yalayta (0, for a * 
longing that) I, died I before this and I was an Jls JL. ills £WI 
oblivion manseyyct 2 (that which had been forgotten I used 
menstrual pad). 



24. So [^] called her from under her: that [let] -not J^L^,^ vlu^o* l^Iii 
sadden you 5 (already and affirmatively) made / „ ... >^ 

your y Lord under you d sareyan 43 (the chosen/ a rivulet). ® •-T' ^ J 



25. And let-shake you v to you by the date-palm's* fc£ 
trunk [// u ] 44 successively-drops 45 on you d dates 
janeyyan (fresh/ tender). 



26. So let-eat you 5 and let-drink you 5 and 



,.w46 



(k 



uli bw-jC i^Jj i4r->l> (_^» I (JS 

cool your 1 eye to be without tears [yotPtf 1 an eye; w then if > --^ ^ ^ >r (f^j£^\ f 

[y<w 5 ] assuredly see of the human an ahadan 41 (lone- ^ * \„ ' 

I any- one) then let-say you:v verily I, vowed I for Ar- ■*-^ [ f^^ 1 ^ Q*^r> 
Kahmaney a fast, so never [i] speak today (to) a human. 



27. Then ataf (camel came ouif by him (to) her people ^ 

carrying" him; said they: 2 O, Maraimo (Mary) laqad ' ' *'* 
(zm/y, already and affirmatively) came/committed-you d 
a fhing^^)/<2 48 (a forged and a strange fabrication). 



28. O, Haroona's (Aaron's) sister: neither [was] your 5 ' 
father an ill-^'ra'^ 49 (mature I perfect manliness possessor) 
and nor was your 5 mother a harlot. 



29. So pointed-she 5 to him; said they: 2 how we 
talk (to) whom p [he] [was] in the cradle, a child. 



30. Said [^]: verily I am Allah's (slave); aa'taney ^jgft ^\ ^ j\ j£ 

([He] accorded) me the book and [He] made me a ' 



prophet. 



40 The word means coerced, as i|i j - ^' s *^i," that is coerced him to it. See O*-"^'. 

41 Clearly a "date-palm trunk" is a date-palm-tree-trunk without a head or a stump. 

42 "Manseyya"— "' j ' is an objective noun, meaning that which had been forgotten/ used menstrual pad. See d)*-*^ 

43 Said Ibn Abbas may Allah be pleased with both, of him and his father, "^j>^>" is rivulet. But also in Arabicl 
"iSJ*" = "jljaJI," i.e. the "chosen" see O'- 4 *^. 

44 This is another Ayah {marvel, sign, proof) for her to she be able to "shake" an apparently "headless andl 
without a stump" date-palm trunk and it churns for her "fresh ripe dates." 

45 The word "ia!LJj" means successively dropping, not just simply drops or dropping. 

46 The expression "qarrey an eye"— i£ J 2 " is an Arabic tongue expression meaning: cool your eye, have itl 
without tears in comfort and contentment, because it found what it exactly longed for. 

47 See the lexicon attached _to this Translation regarding 

48 The word "fariyya"=-"' [ lJ i " means that thing which is forged and strange fabrication). 

49 See the Lexicon attached to this Translation for the differences between: the man = d^J^, J the human= 0*-"^, . 
the person =o ^^ ' Jthe mar'o = being the mature/ perfect manliness possessor. Although in English thel 
word "one" seems to be an acceptable approximation for the Lexicon explains why we cannot use thisl 
seemingly acceptable way. 

,0 The word "abdo" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis thel 
humans. See the Lexicon attached to this Translation for an elaboration. 



<5^'!?VV7i!Jjr <w'??;7' AT&KT K7;??jr i<7i^^~ t<7t^^~ ■■'"-»»•**"*•*«-"' eCTfiSST tsTiVZ jT tsTtfai? t\7iZSS'i<7- ! X$S' ><7iV&S' ^VTj^SjT ?s £t& 
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31. And [Htf] made me mubarakan si (one who is blessed) 
wherever 52 I was; and [He] enjoined me by 33 the 
Prayer w and the Zakatey w54 (prescribed percentage of personal 
/>ojj^/o«j) w while/when°Ibided hayyan 55 (living/ alive). 



32. And barran 56 (he who is vastly and constat 

dutiful) by my begetter-mother 57 and not made me 
[He] jabbaren (vigorous compeller/ ever contumacious stubborn) 
misfortunate. 



33. And the peace (is) on me, day I (had been) born 
and day I die and day [I am] (to be) resurrected 58 

hayjan (living/ alive). 



t , > '/>' >\ '*<.!' 



34. Tha'leka (afar-that-it/ thatf (is) Esa (Jesus) Manama's 
(Mary's) son, The Right's say x (thai) which x (is) in 
it x they 2 dubitate. 



35. Not [was] for Allah to yattakhetha 59 (takes and 
makes) [He] of a child; subhana 60 (Allah is hallowedly 
and marvelously deemed transcending all defects, and 
solemnly all stand in awe and utmost consecration of) Him, 
edha (when/ whereas) judged [He] a matter, then verily 
only [He] says for it: x61 let-be [you] so [if] is. 



jjj ^ J^-i 6^ Ail, o° L" 



36. And verily Allah (a) my Lord and your" Lord; so g $ %g 

let-worship Him you; 2 this (is) Sseratton (road/ way) 
straight. 



37. So differed the parties from among them; so 

way Ion 62 (lengthy: woe/ bane/ valley in Hell) for whom 1 
unbelieved they 2 of a scene (of) a (lengthy: stay in a 
valley in Hell/ bane/ woe) great day. 



51 The word " mubarakan" — "ISjLa" is an objective masculine noun meaning: he who is blessed. 

52 The particle "^>" is "Jaj" ji f**!," = conditional noun/particle= wherever. See Jj^al 
and '.'^l -1 nj^a^l jiJl, 

53 That is to adhere to and maintain. 
See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
That is as long as I continue living. 
See footnote 29 above regarding "Lw." 

57 The word "<> -^j" = my "begetter-mother" whereas "(f*i" = my "mother." 
See footnote 30 above regarding 

The word "iiSj" from " j^VI" which is "J*&\" for " jliSStl," as stated in 40*^ 0^; therefore,"^!" is altvay\ 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
The word "subhanaho"— "AJU^ji" has no English equivalent. The word is made up of two parts: 
and the pronoun "ho"— "Him." Wherever the word "subhana" or its associates/ inflections (such as "OW" orl 
"diUaui") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and AllahX 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhana" 
"0^" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all standi 
in awe and utmost consecration of Him). 

The letter "J" in is congruent or corresponding to "to." See, '.U.'^ for the twenty meanings of " J.' : 
Waylon is an Arabic word that has three distinct meanings: (1) lengthy: woe, bane; (2) a valley in the Hell Firel 
with intense heat that it melts everything that comes into it; (3) ruin. 
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38. Let sound-off [y<w s ] by them and let-sight [you*] 
through 63 day ya'to* (//>g/ 2 appear before)* Us; but the 
dha'kmoona {injustice-doers) today (<zrt?) in a misguidance 
manifester. 




39. And let warn them [you*] {about) The Hasra'te™ 64 
{ardent contritiortf Day, <?dX> {when/ since) the matter 
(iwJ few) judged/ finished 6 while they (are) in 
heedlessness" while they believe not. 



40. Verily We inherit the Earth w and whom" (are) on 
it; w and to Us (are to be) returned they. 2 



41. And let-mention [yoif] in The Book Ebraheema 
(Abraham); verily he [was] Sseddeyqan 66 (he who is 
indeed stedfast affirmer and always practicer of the truth) a 
prophet. 



42. (when/ since) [he] said for his father: O, my 
father, wherefore [you*] worship what [he/ if] hears 
not and discerns [he/ if] not and [he/ if] 
enriches/ suffices not a'n (regarding) you s a thing. 



ItLi JLc- (_^iu ^Ij^r^j £*~ J 



43. O, my father: verily I qad (already and affir. 

came (to) me of the knowledge what came not (to) 
you; g so ettabe'aney (let-closely-follow me [you"]), ahdey 
([I] divinely -guide) you g Sserattan (road/ way) even. 



44. O, my father: let-not worship [you"] the Satan; 
verily the Satan [was] for Ar-Rahma'ne asseyyan 
(ever-disobeyer). 



45. O, my father: verily I fear/know 67 that touches- 
/betides you 8 a torment from Ar-Rahma'ne, so 
[yoif] be for the Satan a wa'leyan^ {guardian/ ally). 



iSlj Q ' k . * . t il O^oi i>-S"^ 



46. Said [he]: are a wisher 69 you s a'n (off my aaleha'ta 
(deities), O, Ebraheemo (Abraham); la' en (indeed if) 
[you"] desisted not, 70 surely arjumo 1 ([I] stone/ banish- 



63 The expressions "sound off" and "j7g/>/ through" are lofty and elegant Arabic tongue expressions to mean: how 
rather strong hearers and keen seers the one(s) in reference on the Day of Judgment 



see Thus we qualify the word "contrition" by ardent to 



64 The word "Hasrata"="*j^±" is 
indicate such strength of contrition. 

65 That is in the sense of "« done deal." 
See the Lexicon to this Translation for this important word. 

Linguistically the word "t^ii" carries aW/ meanings: (1) feared and (2) Both meanings could apply 

The word "Mj" has several meanings, among them: ally, friend. See lA*"^. 

The word "wisher"— 'V^lj" i s rooted in the word "4* J." However, the word "ijPj" assumes different 
meaning, depending on how it is prefixed by various prepositional articles. For example: "tjftj" prefixed by ( 
any article —wish, tike. However, "CP H** J'— wisher off, shunner, or ^T— likes, or "<^! asked ana 

beseeched, or l -H e j" = prefers. 

See the Lexicon attached to this Translation regarding the effect of the particle which changes the present tense 
to a gast tense 



:^X''7>S7:t'JT7s7-V5TAT£JTA7-VJT7s7:W 
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I curse) assuredly you; g and let-forsake me [you] 

ma'leyyan 1 (extendedlj). 



0 1££ ij^jt\j 



47. Said [he]: peace (be) on you; g shall astaghfero 3 ([I] 
seek forgiveness) [for] you g (from) my Lord; verily He 
[was] by me hafeyya 1 (bounteous and hospitable). 



48. And I (shall) seclude (myself from) you b and what 
you 2 invoke of lesser than/without Allah and 
invoke [I] my Lord; asa (craving a deed beyond one's 
means/ may) that not [7] be by invoking my Lord a 
misfortunate. 



•0 J&Jo 



49. So lamma (when/ whence) [he] secluded (himself from) 
them and what worship they 2 of lesser than- 
/without Allah, We granted for him Is-haqa (Isaac) 
and Ya'aqooba (Jacob); and each We made a prophet. 



50. And We granted for them of Our mercy; w and 
We made for them a truth's tongue,* Alejyan is (of 
high status and credibility). 



51. And let-mention [you] in The BookMox^ (Moses); 
verily he [was] mukhlasan 1(> (he who was selected and 
saved) and [was] a messenger-prophet. 



o^aj! jyi >~f&>\ (3 J^li? 



52. And We called him from the T too' re (mount) the 
right/ auspicious side; 77 and We neared him (as) a 
najjeyyan (secret-conferee) . 



53. And We granted for him of Our mercy w his 
brother Haroona (Aaron) a prophet. 



54. And let-mention hw] in The Book Ismaela 
(Ishmael); verily he [was] ssadiqa (always-truth-enforcer) 
the promise; and [was] [fe] a messenger-prophet. 



olfjiSj S^'l li 



55. And [/6e] [was] commanding his family* by the 
Prayer" and the Zakatey* 1 (prescribed percentage of 



iJ^i-J jj ^-^ lj >a)j^ o&j 



The word has several meanings: (1) stoned, i.e. struck with a stone, (2) cursed, (3) used abusive 

language of any kind, (4) left (someone) alone, i.e. left off, (5) banished, (6) surmised, (7) killed. 
The word "bla" is an adverbial construct, see Jjaa^J i£)T>aJf ijIjcI, meaning: a long while, hence extendedlj. 
The word "jifc Ln l" = "^jljiill <_J2al" = "[/] forgiveness." In English there is »0 seemly way to say: p. 
se. So I settled for saying: "[I\ seek forgiveness." 
74 The word "Li*" has at least three distinct meanings: (1) he who is very bounteous in hospitality towards 
another, (2) he who inquires deeply to be very profoundly familiar about some one, and (3) he who shows 
his great pleasure and approval towards some one. See t)U"Sj), 

Truth's tongue= an Arabic tongue expression meaning: lofty/ praiseworthy and righteous precedence. 
That is they have an excellent repute throughout all faiths, speaking ever highly of them. 
The word "mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provide safety and security from any punishment. 
Commentators of The Qur'an have more than a single meaning for the word "dyuVI," and the language 
supports such multiple meanings. Besides the "right side" of Mosa (Moses) there is the "auspicious side"= t 
"blessed side"— the "good omen side" Hence, the above rendition as: "the right/ auspicious side?' 
See the Lexicon attached to this Translation for what exactl^^t^^Zakah^n^t^mpJications. 



:^X''7>S7-t'JT7s7-V5TA7-£JTA7-£JT7s7^ 



S19-Mariama 



1 9 *JJ-« 




personal possessions)? and [he] [was] enda (by munificence 
of, by Ruk of) his Lord a mardheyyan 19 (he who is 
because he delighted his Lord). 



56. And let-mention \yotf\ in The Book Idreesa (Idris); 
verily he [was] sseddeyqan 80 (he who readily believes or 
he who is indeed stedfast affirmer and ever truth practicer) 
a prophet. 

57. And We elevated him a place Aleyyan (high status) 



C3? ui \j>il*o 




58. Those, whom 1 an'ama (graced bounteously and 
ennoblingly the most desirable and delighting boons of) Allah 
on them of the prophets of Adam's progeny w82 and 
of whom 1 carried We with Noohen (Noah) and of 
Ebraheema's (Abraham's) progeny*' and Israel's and 
of whom 11 We divinely-guided and ejtaba favorably 
and directly selected) We; if (being/ to be) recited on 
them Ar-Rahman's Aya'te' 1 (messages) they 2 tumbled 
sujj'adan 83 (kowtowing they) and weepingly. 



4 tj>vj \'j>^LSfj- <l£C 



59. Then succeeded of after them successors (who" 
had) wasted they 2 the Prayer* and ettaba'ao (closely - 
followed thef) the desires;" so will yalgona (meet they 2 ) 
a ghayya 8 (misguidance I straying because of fallacious 
belief resulting in disappointment) /Styx [river in Hell). 



Lie* 



60. Except whom? [/><?] repented and [A?] believed and [he] 
worked righteously, then those they 2 enter the Paradise" 
and aotyoudhlamona^ (to be curtailed thef) a thing. 



^*4^ d-£~j i>*^j <y "^i 



61. Adnen's (Eden's)^ Paradise/ Gardens" that promised 
Ar-Rahman His ebada (worshippers/ submitters/ slaves) 
by the invisible; verily He, His promise [was] 



ma'ateyyan^ 1 (it assuredly always comes to pass). 



M>j jjJl 0-k£> 

,0 JfJ Oo^\<~J^\ 



The word "mardheyya"= "lj*2aj*" i s a masculine subjective/objective noun meaning: he who is delighted 
because he made his Lord delighted with him as he followed his Lord's prescriptions and proscriptions 
The word " seddeqan"— is masculine noun meaning: he who readily believes or he who is indeed stedfast 

affirmers and ever practicer of the truth 

See the L^w^attached to this Translation for the word "f»J!. : 
The word "4jjJ" linguistically has double meaning: (1) ancestry or (2) progeny. See 0'-**^. Clearly in this context 
progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

The word ")J^""= "sujjadan" is an adverbial construct and is "AjIc \Hac" = "copulative, on it," hence 

"weepingly." In other words showing how they were} They were: "Ua^i"= "sujjadan" and "^"= "weepingly." Se 

The word "<j*ll" = ^jjaJI JiLiaJP' that is the misguidance I straying because of 

fallacious belief resulting in a disappointment. See ^O^and 0'-*^. 

85 The word "O J"foi " nas myriads of meanings, among them: curtailed or diminished, as in this Ayah. 

86 The word "6-*" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"(jje" is center of Paradise. According to Abdullah Ibn Omar, "£}&■" is a palace in Paradise enters it but a 
prophet, seddique, or martyr. 



The word "ma' ate 



)ya' 



LuU/' m asculine objective noun, meaning^urelv^comes to pass. 



pa 



:^X''7>S7:t'JT7s7-V5TAT£JTA7-VJT7s7^ 
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62. Not hear they z in it w a frivolity, except peace; and 
for them their re^'qo* (provision/ victuals for sustenance)^ 
in if* bukratan (at beginning of morning) and asheyya (at 



'Aj \ $ SJ^Ji v 




63. Telka w (she-that-afar-it '/ 'those*) (is) the Paradise* 
which" We bequeath, of Our eba'de (worshippers- 
/ submitters / slaves) whom p [was] taqeyya 88 (he who is 
reverential guarder against Allah 's displeasure) . 



64. And not natana^alo (\tve\ iterative ly descend) except 
by your 1 Lord's command; for Him what (is) 
between our hands" 89 and what (is of) our behind 
and what (is) between tha'leka (afar-that-it/ that)f and 
not [was] your 1 Lord na'seyyan 90 (having disremembrance- 
infinitely). 



0 liJiiibJS^^j 



65. The Heavens'* and the Earth's" Lord and what 
(are) between [them] both. So let-worship Him 
[you*] and issttabir (let- acquire 91 [you s ]) patience for 
His ebada'te (worship/ servility-to-Him); do [yoif] know 
for Him a sa'meyyan (name-compeer/ name-identical I 'similar). 



>4] jUii J* _/is^>i? 



66. And says the mankind: if whenever 92 1 died surely J^J ^ £ J^J 
will okhrajo ([I] be emerged/ produced) hayyan (living/ alive). Q 



67. Does not remember the mankind (that) surely We 
created him of before, while not was [he] a thing. 



68. So by your' Lord: verily [We] assuredly 9j throng 
them and the Satans; afterwards surely 

nahdhoranna (We assuredly predeterminedly vis-a-vis time 
and place present) them around Hell" kneelingly. 



69. Afterwards surely assuredly 94 [We] wrest of each 
sect" / faction* 95 which (is of) them harder on Ar- 
'ne a recalcitrance. 



The word "taqeyya"= "LAS" is a masculine noun meaning: he who is guarder against Allah's displeasure by 
adhering to His criteria of prescriptions and proscriptions. 

89 The expression: "between our hands ' is an Arabic tongue expression meaning a head of us, or in front of us. 

90 The word "U^" = " disremembrance infinitely" as the word ""Uuu"" j s masculine infinitive noun denoting intensity 
with several meanings, among them: (1) "repetitive forgetter," (2) the infinitive noun of the word disremember. 
Clearly, (1) is inapplicable. With respect to (2), in Arabic when the infinitive nouns are used they are to 
absolutely intensify me action of their respective verbs. Thus, in this case there is negation of the infinitive noun of the 
verb, i.e. the concept of disremembrance with-regard to Allah is null and non-existent. Clearly, in the case of Allah 
absolutely not fit for Him to forget, small or big, in any way, form, shape or degree. Exalted He is far above any forgetting 
associated to Him in any sense. However, "forget' in the sense intendedly not to pay attention that is 
correct. As Allah's ire some time is expressed by not paying attention to whomever He ired against- may 
Allah preclude us from such a condition. 

91 The word "j .it""r- ij" means acquirer patience or he who was being tested for his patience or acquiring it 
The particle "^»" is SlJl ji f"!," = conditional noun/ particle= whenever. 

93 The "J" in and 
expressed here by "assuredly" . 
Ibid, only for Cfij^. 



are juratory-" 'J" — "^uAJl J" amounting to— "JjSUIP' i.e. affirmation, 



95 The word ' 



'sect^dction" in the sense of a 



party 



whose members 



follou^ 



and succor each other. 
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70. Afterwards assuredly 96 We (^) knowinger by whom 1 ' 
they (are) worthier by it w sselleyya 97 (broiling/ burning). 



71. And 02 of you except wa'redo (incomer/ arriver to) 
it; w98 (//w/) [was] on your' Lord an imperativeness 

maqdheyya" (it is a matter: ordained/ inevitably fulfilled- 
/ coming to pass) . 



72. Afterwards nonajjey ([We] iteratively deliver) whom' 
ettaqaw (they 1 reverentially guarded not to displease Allah) 
and [We] let the dha lemeena 100 (injustice-doers) in if* 
(set) kneelingly. 



jju j l^iji ^ 



73. And if (A? fe/ being) recited on them Our evident* 
Aya'te" (Qur'anic statements) said who 1 unbelieved 
they 2 for whom 1 believed they: 2 which (of) the twain 
parties khayron (choicer/ superior/ worthier) a residence and 
ahsa'no 101 (perfecter and beautifuler) a club-fellowship. 102 



Jli i^lii) LuUjU ^ ^\t> ^ 

(^1 \yj.L jujj (jjjSI 

" "e 



74. And how-many 103 We perished before them of a pj a* m-K ^ 
generation, they (Wi?) ahsa'no 10 A (perfecter and beautifuler) * 
a furnishings and a re'ayaan (beautiful appearance). 



75. Let-say [y<w s ]: whoever [he] [was] in the misguidance- 
she 5 then let extend to him Ar-Rahma'no an 
extension, until edha (when/ whereas) saw they 2 what 
they 2 (were being) promised: either the tormenti or 
The Hour; w then they 2 shall know who p he (is in) 
an e viler place and a weaker soldiers. 



a! jjIIIs ^UJl 6° il^ Js 



76. And augments Allah whom 1 ihtadaw (they" became 
divinely-guided), a huda (divine-guidance) and the ba'qeya'te xy 
(ever endurers)" 105 the righteous*' (are) khayron (choicer- 
/ superior/ worthier) enda (by munificence of/ by Rule of) your 1 
Lord a reward and khayron maraddan (forthwith- 



c5_L* yX-ftl^^iil -till Jj>jj 
tiC; jcp c£*£L*ai\ C^L^i} 



77. Have then seen you h whom 11 [he] unbelieved by Our 
Aya'te w (Qur'anic statements), and said [he]: surely (shall 
be) assuredly 106 given [I] a possession and children. 



See footnote 93 above, only here for "0^". 

97 The word "LA^a" transliterated "sselleyya" here for lack of a properly corresponding word in English, means] 
broil I burn, as if the entire body is immersed in the intensely heated Fire. 

98 That is to the Hellfire. Note "corned' to it does not necessarily mean enteringinto it, like he who comes to water well. 

99 The word "maqdheyya"= "I j ' frtn " is an objective noun. 

100 The "Ca*^" = "the injustice-doer," as "flliJI" = "injustice." See the Lexicon attached to this Translation. 

101 There is no English word for Cy*^ —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

102 The word "<| means the club or the fellow in societal club= "lS- 3 ^' cS-iljJI." 

103 The word "f&' is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

104 See footnote 101 above regarding 

105 See the lexicon attached to this Translation for these two important words. The "baqeyat"— "^^^"—plurah 
feminine subjective noun, those that are ever endurers-ever-good she-ones, such as good deeds: e.g. prayers fasting, Hajj\ 
charities, mentioning of Allah and His various all around most beautiful attributive names and His various^/SMOT, etc. 

106 The "J" in "OfijV" is z jumtor ^" 6" = J" amounting to= "JjSblW' i.e. affirmation, expressed by "assuredly". 
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S19-Mariama 
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to. rlas [be] overviewed the invisible or ittakhatha 
([he] took and made) enda (by munificence of/ by Rule of 
Ar-Rahma 'ne a covenant. 




79. Not-at-all; 108 [We] shall write what [he] says and 
[We] extend for him of the torment an extension. 




80. And [We] inherit him what 109 says [be], and ya'atee x 
([be] obediently comes)* (to) us individually (i.e. singly). 




81. And ittakhatho^ w (they z took and made) of lesser 
than/without Allah aalehatan (deities) to be for 
them a prestige. 


s s . s > ; >'<->^ 


oz,. ixiot at an, sndii uiiDeneve-uiey, Dy uieir 

ebada'te (worship/ servility-to-Him) and (shall) be they 2 
on them opponents. 1 3 




83. Have not seen ]you\ (thai) surely We sent the Satans 
over the unbelievers (to) incite them a%{an iu (intense 
incitement). 


Jp (Sv^i^* ££J ^ ^ j$ 


84. So let-not hasten [you 5 ] on them; verily only [We] 
enumerate for them addan 115 (sure enumeration). 


^ Jjo Li^ ^» 

e da 


85. Day [We] throng the muttaqeena (the reverential J\ JJLii 
guarders against Allah's displeasure) to Ar-Rahma'ne " ' f\\' r ~' 
(in) a delegation. 116 ^ 


86. And [We] drive the criminals to HelP (as) werdan 117 
(flocked-incomers / arrivers). 


0 


87. Not possess they 2 the intercession"' except whom p 
ittakhatha ([he] took and made) enda (by munificence 
of/ by Rule of) Ar-Rahma'ne a covenant. 




88. And said they: 2 ittakhatha 11 * (took and made) Ar- 
Rahma'no a child. 





107 The word "SiSj" from "jLajV 1 " which is "JU2ij" for "ili&l," as stated in 'JJ^ 1 therefore,"^!" is 
always taking and making! presuming some thing of what was taken. Thus, it is not just the mere taking. 



ins 'phg worc j "93" i s an article of negation particularized for deterrence and prevention. 

109 And what he says is that he has possession and children. Eventually his possession and children will revert to Allah, 
and he, himself will come lonely to Allah. Others say: his possessions and children will be bequeathed to 
others and he comes lonely to Allah. Both meanings could be valid. 

110 See footnote 107above regarding "JajJ". 

111 See footnote 108 above regarding 

112 That is they shall deny. 

113 The word "l-ki" is a plural in the form of a singular, according to:0'j^' "-hL^!, t^*° J>»*j i i n i n* . 

114 The word "01" is in the infinitive noun meaning intensiveness of the noun. 

115 The word enumeration^'^," is an infinitive noun, meaning intensified. Hence, sure here is to modify 
"enumeration" in order to intensify it, i.e. their days are numbered. 

116 In "delegation" by way of demonstrating hospitality to them. 

117 The word "IJjj" is an infinitive noun, meaning intensified. Hence, surely is to intensify "IJjj" and "flocked- 
arrivers" to signify its nature. This is especially to contrast it with the concept of "delegation" for showing 
hospitality in the Ayah above it. 

118 The word "jail" from "iliSyi" which is "JUS*!" for "iUSfel," as stated in <^j^ CP^; therefore,"^!" 
always taking and making some thine of what was taken. Thus, it is »«/ just the mere taking. 
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89. luzqad (verily, already and affirmatively) came/ advanced 
you c a fhing x edda 1 9 (blasphemous vice beyond bounds). 



90. Almost the Heavens w fissure 5120 from it x and the 
Earth w cleaves/halves, and the mountains tumble 

haddan 121 (in a noisy ruin). 



0 ll» jCil j^J 



91. That claimed they 2 for Ar-Rahma'ne a child. 



92. And (/f £r) not befitting/meet for Ar-Rahma'ne to 
-//w 122 ([Htf] Az^&r and makes) a child. 



0 



93. £}« all who a (are) in the Heavens* and the 
Earth" except aa'tei' ([he] obediently coming to)* Ar- 
Rahma'ne (as) an abdan 1 3 (submitter/ slave). 



■sf^i\\ ^ ^ aS= 



94. Laqad (verily, already and affirmatively) ahssa 124 
(comprehensively reckoned) them [He] and [H<?] counted 
them addan x 5 (absolute-count). 



^ l_X_f. p-ft-^J £C~yO>-\ JiJ 



95. And each them, (£r) obediently coming ^fj, ililsff ^ -oC 

/o) x Him, The Qeyamatey's* (Judgment's) Day x singly. 



96. Verily who 1 believed they 2 and worked the righteous- 
works* shall make Ar-Rahma'no for them ivoddan 12 ^ 
(sure fondness) . 



Iji^kj \yS\t. -^fjjK\ Z)[ 
h-tzfitp* J*=r4-^ s^tU-*^ 



97. So verily only We eased it x by your' tongue to 
tobashshara 128 ([you"] tell pleasant tidings) by it x the 
muttaqeena (reverential guarders against Allah's displeasure) 
and warn [you] by it x a people luddan (most-contentious 
vis-a-vis the right). 



13b 



98. And how-many 129 We perished before them of a 
generation; do [yoif] sense of them of an ahaden (a 
lone I 'any-one) or hear [you'] for them a r<?/£^z 
(underground faint sound) . 



19 The word "edda"= "l J !" means that which is excessively blasphemous and atrocious vice that it is beyond bounds. 

20 The word "Heavens" is a feminine gender in Arabic, so "Oj^d" = "fissure>" feminizing the verb. 

21 The word "tJfc" means to suddenly fall in noisy ruin. 

22 See footnote 118 regarding "Jajj". 

23 The word "abdan" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-visl 
the humans. See the lexicon attached to this Translation for an elaboration. 

24 The word "<j*f^" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjt-^l. 

25 The word "iJe" is an infinitive noun, meaning intensified. So, absolute here is to modify "count" in order tol 
intensify it. 

26 The word "l J j" is an infinitive noun, meaning intensified. Hence, sure here is to modify "fondness" in order tol 
intensify it, but especially that it is directly from Ar-Rahman, so it is definitely so. 

27 This addressing the Prophet (SAWS), who is purely Arab. See the Lexicon attached to this Translation fori 
the meaning and implications of this concept of "your tongue" or more explicitly as in (S46: 12). 

28 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron=j^+*\j^ii 

29 The word is an interrogative exclamatory particle, meaning: "how-many," "how-much, " "how-lorn" + 



vg 



my particle. 
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(Sura to Taha) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Ttaha. 



0A 



2. Not We descended on you g The Qur'an x to \yoif\ 
{have) misfortune. 2 



3. Except a reminder w3 for whomever jakhsha ([he] 
reverentially-fears) . 



4. A descending 4 from Who p [He] created the Earfh w and 
the Heavens* the highs. 



'jjjt^\j j^i. 

0$T 

0 ^6*1$ 



5. Ar-Rahma'no on The Arshe b (Throne of Kingship) 
is taw a* ([He] set Himself). 



6. For Him what (are) in the Heavens* and what (are) 
in the Earth w and what (are) between [them] both 
and what (are) under the thara 1 (moistened-soil). 



7. And [)/«w s ] louden by the say then verily He JJjt oij 

knows the secret and akhfa 8 (more hidden). 0J^_? 



8. Allah, no an elaha (a deity) except Him; for Him (are) 
the names the husnd" (ultimate-around-most-beautiful)7 



9. And has (happed toyoiP) Mosa's (Moses) discourse. 



\y? C^Xc- J-tJ 



10. (when/ since) [he] saw a fire; w then said to his 
family:* emkotho (letyou 2 stay I tarry); verily I sensed- 
/perceived a fire; w la' alia (craving currently unavailable 
deed that/ perhaps) aa'tee ([I] bring to) you of if* by a 
brand or [I] find on the fire w a huda (divine-guidance) . x 



See the Lexicon attached to this Translation for commentary. 

Here again, in English there is no way to directly say "y**"V per se; as there is no verb for misfortune or its 
synonyms or awnif that carry its meaning. So we resort to indirect ways to covey the idea, hence: "receipt 
misfortune" which is a noun prefixed by a verb rendering the action of this noun. 

The word "SjSJjJ!" means that which reminds or by which one is reminded. See jjI-^A And the word "SjSJjJ!" 

reminder is a feminine gender, hence " vv " is superscripted to it. 

The word "uu^" has several meanings, among them: (1) gradual revelation, and (2) descending (3) array. See 
See the lexicon attached to this Translation for more elaboration on this wondrous word. 
The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "how" did He "istawa' is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

The word "jjA\" i s moistened soil. Hence, it is "jj^S" anc j no t "ui'j^'"=sand and dust. 
^^BigM^I^now^f^^ugaiative^^or^^sj^ 
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11. Then lamma (when/ whence) ataha ([he] came to if) [he] 
(had been) called: O, Mosa (Moses). 



12. Verily I, I am your 1 Lord; so ekhla'a (easily - 

your 1 shoes; verily you g (are) by the valley the holy 
Ttowa. 10 



13. And I chose you; g so ista'me'a 
for what (£f being) revealed. 11 



(affirmably listen [you)] 



14. Verily I, I am Allah; no an elaha (a deity) except Me; 
so let [you 5 ] worship Me; and a'qem 12 (let-[you\ up-to- 
fuljill the prescribed obligations of) the Prayer" for My 
thek 'r 



ti^liO'S^pf ill lit 2$, 

0 X$J=*A \^\Jf> 



15. Verily The Hour" (£s) aa'teeyaton (approaching)?' 15 akado 
([I] almost/ nearly) manifest/ conceal 4 it* to be requited 
every a self v by what [if] endeavors 15 (for). 



16. So let not assuredly repel you g <z'« (off) it w who p [he] 
believes not by it; w and ettaba'a ([he] closely-followed) 
his hawa (tendentious liking), then die-out 16 \you\ 



t3" £-pL? 



17. And what (£f) telkcf (she-that-afar-it/ if / that) w by your 1 
(right-hand), O, Mosa (Moses). 



0 



18. Said [he]: she/it"' is my staff; w [Z] lean on it; w and l^b \jL=>y\ <sl^ Jt Jli 
ahoshsho 17 (I pull tree branches/ so leaves fall) by it"' over £9 ^LaIj 
my sheep; and for me in [it"] other motives. 0i!s>-*4l>£« 



19. Said [He]: throw it"' O, Mosa (Moses). 



20. So [^e] threw it;" then edha (suddenly/ whereas) [she] 
(is): a snake tas'aa 1 (energetically running) f 



21. Said [He]: let-take it w ]you\ and let-not fear [you s ]; 
[We] shall return it"' to its* serata (state*) the former."' 



messag 



The word "Jii" in "jli}" — however means took-off quickly while "£^" means took off easily. 

in other words: take your time and "easily take-off "your shoes." See t| J Hi^. 
That is "Towa" is the name of the holy valley. 

The word "<^»J>" in "^Ji" denotes at least six diverse meanings, all for communicatit,^ 
inspired, whispered, one cast to another {e.g.; a commanded). And "<^.>l" is fire or /fewg. See lA**^'. 
That is you s must uphold/ sustain/ maintain all the prescribe obligations of the Prayer. 
In Arabic "Hour" is a singular feminine, thus the pronoun referring to it is " 4 ," so, it's superscripted byf.' 
The word "(j*»t" in "1 jjft l" carries paradoxical meanings: manifest or conceal. See J*$^ and J J ' * "fl . 
The word has several meanings, depending on the context (1) "J^l 0J J l^* -4 ^" i-e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl <j**4 J"-**." i.e. treaded = walk on, over, 
or along; (3) "f-i^-i ti^," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) u**i" intentionally treaded. When in the sense of "striding" it is made transitive by 

and when it is in the sense of "work" then it is made transitive by "fVI." See ci*-*^, and J^Uall, 
The word "tsAj3" means /« die out, cease living completely. 
The word "o"*'" has several meanings, among them: pulling the tree branches to make leaves fall and thus 
produce fodder for the sheep. See 

^ee^botao^^^^bov^regardin^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



S20-Taha 



22. And let-draw [you 5 ] your' hand w to your 1 wing 19 

/ / ' / / / / / ' 7 \ V 'AVI 1 ■ . r , 1 

{armpit 1 upper arm/ side) [it J egresses white or other 
than an ill, Ay a' tan" {miracle/ sign) ) w another.*' 


i>U 


OO 'TT 1 V 17/7 1 1 £ C f~\ A )j. W / 7 / 

23. lo [h^?J show you 5 or Uur^4j^/i? (miracles / signs- 
1 'proofs) the kubra 2{) {she-biggest). 




24. Let-go [y<w s ] to Pharaoh; verily he tyrannized. 




25. Said [/?<?]: my Lord, eshrah 21 (kt-\Yo0\: delightedly open) 
for me my [chest]. 




26. And let facilitate [You*] my matter. 




27. And let-untie \Yoif \ a tie of mv tongue. 

L J J O 




28. (io //w/) they 2 understand my say. 


tffA^ \ ft 1 A~n't>\ 


29. And let-make [You*] for me a minister of my folk.* 




30. Haroona (Aaron) my brother. 




31. Let-harden 22 [You s ] by him my stamina. 




32. And let-partner 23 him [You s ] in my matter. 




33. So-that nosabbeho ([we] say: subhana Allah) (to) You" 
multitudinously. 




34. And [2M?J remember You" multitudinously. 




35. Verily You, g You g were, by us Basseeran (keenly: Seer- 
1 Omniscient). 




36. Said [He]: qad (already and affirmatively) oteyta (had 
been accorded/ givenyou^ your' quest, O, Mosa (Moses). 


A , *C - .* \ \\ III 


37. And laqad (verily, already and affirmatively) surely manana 25 
(We had graced Our boon' 1 ') on you g [once w another*]. 26 




38. Edh (when/ since) We [revealed] 27 to your 1 mother 
what (could be) revealed/revealable. 28 


, >. , ' \ -> s s . 


19 The word = "wing" has several meanings {armpit, upper arm, side) any one or all could be applicable. 

20 The word "<£JJ^I" is the feminine of "jjSVI" = "the biggest" See iS-^'. 

21 The expression £j^\" is an Arabic tongue expression meaning his chest became: delightedly opened. So, 
in this great Ayah, the expression "tsj-^ £j^>\ 40," translated as "my Lord: let [You s ] delightedly open my 
chest" and Allah knows best, may Allah make me contented. 

22 The word "J^l" is "£"1 4Jel4 >»! J*V i.e. a command verb and its subjective noun is "Your See -5 O'j^' VO*! 

23 Ibid, only regarding "Ai»Sl." 

24 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends ah 
shortcomings, pnd that¥\e is unique all around. 

25 The word "ce 4 " in "OV means "Ifr"*^ That a "feww He_gra«^ 

26 The word translated as "she-once" because is a feminine noun, and since "another" is an adjective 
qualifying therefore it must likewise be feminized too. So, we have "she-once she-another." 

27 See footnote 1 1 above regarding revealed. 
2 « Ibid. 8 8 
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39. That let-throw him [you 7 ] in the Ark then let-throw 
[him] 29 [you 7 ] in theyamme {deep and extended body of 
salty or sweet water); then let- throw [him] they ammo 
<=-yamme) by the bank, (there) takes [him] a foe 30 for 
Me, and a foe for him; and I cast on you g a 
fondness w from Me; and to tossna'a 31 ([you*] be masterly- 
I proficiently and perfectly reared up) on My Eye. 32 



40. J5fl$ [when/ while) your 1 sister walks then says [she]: 
shall [7] lead you b on (to) whom a [he] sponsors 33 him; 
then We returned you g to your' mother, so-that her 
eye" taqarrd vM (coolsy and not saddens [she]; and 
you g killed a self v then najfaynaka (repetitively delivered 
you g We) from the afflicter and We essayed you g 
fotonan (absolute-essay); then waited you h years" in 
Madyan's folks; w after-wards you h came on a fate 35 
O, Mosa (Moses). 



41. And I issttana'ata (I chose and especially-perfectly 
reformed) you g for Myself. 



42. Let-go [>w/], you s and youf brother by My Aya'te* 
(miracles I signs /proofs) and let-not ta'neya 1 (you both 
wither/ attenuate/ abate) in My thekre (remembrance) . 

43. Let-go you both to Pharaoh, verily he tyrannized. 



44. Then let-say you-both for him a soft say; la' alia 
(craving currently unavailable deed that/ perhaps) him 
reminisces otyakhsha ([he] reverentially-fears). 



45. Said both: O, our Lord, verily we fear that [he] 
rails 38 on us or that [he] tyrannizes. 



29 The pronoun "-*" in this "Ajfljali" could refer to the Moses or to the ark, as the ark, in Arabic, is a masculint 
gender in the singular. Hence [him] in the translation as above. 

30 The word "J Jc ," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" see 0'-"^' 
and £ JlfJl. 

31 The word "ji^j" is rooted in the verb "t^," which means (1) carefully chose, or (2) carefully crafted or (3) 
to approach perfection in making of (anything) or rearing up of any human or animal. 

32 Note here that addressing Moses (peace be on him) Allah says: "On My eye." While addressing Mohammad 
(SAWS) in Surat at-Toor, Allah says: "So, verily you b (are) by Our eyes." (52: 48). What a great honor for 
our Prophet Mohammad (SAWS). 

33 The word "AisSj" means to sponsor, for his rearing and taking full responsibility for all his needs. 

34 The word: "qarra"="j£,"= cooled. And the "cooling of the eye" means: the eye's tears have "cooled" and ceased 
flow and became quiet and still, rejoicing for what it saw. In other word: became happy. 

35 The word "qadaren"="J^" has several meanings: (1) a status of a decreed task upon you; (2) that which is 
appointed by Allah; (3) exalting the Lord; (4) as possessing a marked capability to do a task. 

36 The word "isttana'atooka"—" 1 ^'^"^ " means I especially choseyou and reformed you for a particular purpose. 

37 The word "Lu2" rooted in "<yj" = literally means: weakened/ distant. But, Ibn Abbas ( CP*^> = "explainer 
of The Qur'an" said: "Luj"= "both weaken." And Qatadah, another Companion, said: "Luj"= "both abate." 

38 That is in the intransitive sense of excessively expressing objections or criticisms in bitter, harsh, or 
^^bush^anguage^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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46. Said [He]: let-not fear you both; verily I am with 
you both, hearing [I] and seeing [I] . 



47. So {let-approach you both to) him, then let-say you 
both: verily we (are) your ( Lord's both-messengers; so 
let-send [you 5 ] with us Israel's sons and let-not 
torment them [you 5 ]; qad {already and affirmatively) we 
came (to) you 8 by an Ay <a 'ten* (miracle/ sign /proof) from 
your 1 Lord; and peace (is) on whom p ettaba'a ([he] 
closely- followed) the huda (divine-guidance)? 



48. Verily we qad (already and affirmatively) (had been) 
revealed 39 to us that the torment (is) on whom p [he] 
denied and [he] diverted. 



49. Said [he]: then who a (is) Lord (of) you both, O, 
Mosa (Moses). 



50. Said [/><?] : our Lord (w) Who [Htf] gave every- thing x 
its x creation afterwards ([f^] divinely-guided). 



>-"V -* / „t sis ' s 

✓J 

r 



51. Said [yfe]: then what (about) state the generations, 40 
the firsts. w 



52. Said [he]: its* knowledge has (//) my Lord, in a 
book, neither my Lord strays nor forgets [He] . 



53. Who [Htf] made for you b the Earth* mahdan 41 (bed- 
/ cradle / fixed-expanse); and threaded [H<?] for you b in 
if* paths and [H<?] descended from the sky* water x 
then akhraja (emerged/ produced) We by it* a^n>ajan A2 
(pairs / similars) of sprouts sha'ttan (variant). 



0 



54. Let-eat you 2 and let-pasture you 2 your 11 an'aama 
(cattle / camels / sheep and goats); verily in tha'leka (afar- 
that-it/ thaif surely (are) Ay a' ten* (miracles/ signs/ proofs) 
for the nuhct^ (inhibitive-intellects) possessors. 



55. From it w We created you and in if* [We] return 
you b and from if* nokhrejo ([We] produce/ emerge) you b 
a taratan xx (once/ phase/ periodf another.*' 



See footnote 1 1 above regarding revealed. 

The word "Ojj 2 " = "generations" is a "broken plural" so its qualifieris to be feminized. Hence: first w . 
The word lends itself to three distinct meanings, and any or all could be applicable. 

The word in "(Ltt^jJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 

entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 
"Pjj" is its plural: (1) " j'jjy' which could a^ro mean: (2) similars, i.e. the look-likes., (3) Am. See 0*^'. 
The human "intellect' has names in Arabic, depending on what needs to be communicated in terms of 
its various functions, among them is the "inhibitor or the inhibiting, or the inhibitive intellect," i.e. that which 
^Mj^^yDOjs^n^tOT^om^Ae^ron^Ai^ 
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56. And laqad {verily, already and affirmatively) We showed \££ fcffi 

him Our Aya'te* (miracles/ signs /proofs) all (0$ it; w ' ' 

then [^<?] denied and aba AA ([he] categorically refused). "0te\> 



57. Said have come you h (to) us to exit us [you"] -y, (ZLa jli 

from our land w with your 1 magic, O, Mosa (Moses). 0 ^J*£>_Ajk~± 



58. So la (surely) na'ateyann 45 (assuredly [we] come to) you g by 

a magic like it; x so let-make \you*] between us and - 
[between] you s an appointment, neither unfulfill it x ^ ^ (i ^ l > ~ 



we nor you s jw<2 (£W«/ mutually agreed to) place. 



59. Said [he]: your" appointment (a) day (of) the j£j .jj >~ 4^ j£ 
adornment;" and that (/o fe) thronged the mankind 



(midmorning) . 



60. Then averted Pharaoh; then [^] gathered his 
cabal 47 afterwards ata ([he] came in readiness). 



C = ^U^J^ 

&3 



61. Said for them _Mo.ra (Moses): waylakum (for you 1 : a 
lengthy stay in a valley in the Hell/ woe/ bane); let-not 
taftaro (you 2 craftily fabricate a lie for fraudulent end) on 
Allah a lie then [He] exfoliates you b by a torment; 
and qad (already and affirmatively) disappointed [he] 
whoever [he] forged. 



62. Then mutually altercated they 2 their matter among 
them and concealed they 2 the najwa 49 (secret-counsel) . 



llr^J J^r^. <*-*/•' 



63. Said they: 2 ^ 50 (w/) [this-both] surely/ except (are) 
twain magicians, both want to [both-exit] you' 
from your 11 land w by their twain magic and both go 
by your" way, the exemplary/ideal (way). 



64. So let-gather you 2 your 11 cabal/ scheme afterwards 

^/o (let-come you 2 ) saffan 51 (in serried rows); and qad 
(already and affirmatively) prospered today who p 
ista'ala 11 ([he] affirmably-overtopped, i.e. prevailed). 



\tLyO p!Ju^=> |jJt?rls 



44 The word aba 



The "J" 



'a—"ui\" means categorically [absolutely, without exception) refused, i.e. not ]ust simply refused. 



is juratory— "(vjiSJI J" and also for intensification. So "assuredly" is used. 



46 The expression: "even-place" say The Qur'an commentators, means a level middle ground known to all between 
you and us, i.e. as visible to all from all sides and not giving or implying any advantage to either side. 

47 Quran commentators say very large groups of magicians and their supporters with various schemes. 

48 The word "waylonlakum" is an Arabic word that has three distinct meanings: (1) for you long lasting torture 
(2) you belong to a valley in the Hell Fire with intense heat; (3) to you ruin. 

49 The word "jj^" has three distinct meanings: (1) the secret between two or more entities, (2) the very entitle. 
engaged in such a secret discussion, J3) private^ soliloquy. 

50 According to Vi^" J OjAj^ 1 this "0\" is "Ajki" an d the "J" in "<JljaUJ" is for "%"= "but.' See 'r 1 ^ 1 
j»Li* dx\ j»U5UJ. Thus, "diO^J c!M> Ol," means: not this twain but twain magicians.'' 

51 The word " ' safifd , —"^ £l " is an infinitive noun, hence that means come in rows. 

52 See the lexicon attached to this Translation for the effect of the letter o* when added to a word. 
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65. Said they: 2 O, Mosa (Moses), either [you s ] cast or that 
we be first of who p [he] casts. 



-ji< <• A^-s: 



66. Said [he]: rather let-cast you; 2 then edha (suddenly- 
I whereas) their ropes and their canes (were being) 
envisioned to him from their magic that it w (i.e. 

ropes and canes) tas'aa (skitter/ running). 



67. So awjasa ([he] 



■intuited) in himselP a 
kheyfatan* M (a circumstantial state-of-fear) Mosa (Moses). 



• t 5-? JJ <-i i->* J=? i? 



68. Said We: let-not fear [ytw 8 ]; verily you, g you 5 (are) 
the uppermost. 



69. And let-throw Jj)/w s ] what (£f) in your' yameeney (right- 
hand) [if] gulps what ssana'ao 54 (carefully-crafted thef); 
verily only what ssana'ao (is) a magician's cabal; and 
prospers not the magician whence [he] came. 



70. Then (had been) thrown the magicians sujjaddan 55 (in 
manner), they 2 said: we believed by 



Cjj> ll^U QlS Ijbs" o^J'^ili 



Haroona's (Aaron's) and Mosa's (Moses) Lord. 



71. Said you c believed for him before that [I] 
proclaim [for] you; b verily he, surely (is) your 11 chief, 
who a taught you b the magic; so [i] surely assuredly 56 
cut-off your" hands w and your 11 feet of khelafen 51 
(opposite-sides) and surely assuredly [I] crucify you b in 
the date-palm w trunks and surely assuredly know 
you 2 which of us (is) harder a torment and abqa 5S 
(more: abiding/ lasting) . 



ji$J 6iU c>\ >^J <U*I* j is 



72. Said they: 2 never [we] prefer 59 you s (over ourselves) on 
what came (to) us of the evidences" and Who 
fattarana ([He] innately-perfectly-originated us); so let- 
judge [you 5 ] what you s (are) judging; verily only 
judge [you*] this*" 60 the life w of this world. w 



U (jiils iT^i <-5^[> s^t^ 
UjJI '.L3J 



53 The word "kheyfah"— is a etymologic ally it is "4a ji" ^ jjf ?V £r a Hence, it is a circumstantial 
"state-of-fear" for a situation. See o»JJ*^ £' J . So, this Ayah provides strong support for as stated. 
That is because Moses' kheyfatan was during the initial stage of the show-down between Pharos magicians 
and Moses. 

54 The word "tja lu a" is rooted in the verb "4^," which means (1) carefully chose, or (2) carefully crafted or 
tried to approach perfection in making of (anything) or upbringing of any human or animal. In this case, 
they carefully crafted their magic. 

55 The word "IJ*«"= "sujjaddan" is an adverbial construct, see Jj^a^J lOlj&l '■HO 6 !, but since there is no 
English equivalent for such a cqnstruct\ chose to say: "in a kowtowing manner" to express such a construct. 

'" all are juratory "J"= "j- 431 J" amounting to= "AjSbSl," i. e 



56 The "J" in and "i^Wsf" and 

affirmation, expressed in all cases by "assuredly". 

57 From "opposite sides" for example: the right hand and the left foot or the left hand and the right foot. 

58 The word "J^" is a superlative adjective meaning: more_abiding. It has no English equivalent per se. 

59 The word "tSljjjj" rooted in especially which means one giving preference to someone else 
over own-self. There is no such word in English. So, the closest approximation is to prefer. 

60 The demonstrative pronoun "this" in its present context refers to the "life." And 'life" in Arabic is a feminine. 
^^^aty^whv^n^^ted^^Vto^ " 
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HE 






73. Verily we believed in our Lord, to forgive [He] for 
us our errors and what you h coerced us on it* of the 
magic; x and Allah (is) khayron (choicer/ superior/ worthier) 
and abqct 1 (more abiding [He]). 

74. Verily it x whoever ja'atee ([he] appears before) his 
Lord (as) a criminal then surely for him (is) Hell* 
neither [he] dies in if*' nor [he] lives (in if). 

75. And whoever ja'atee ([he] appears before) Him (as) a 
believer qad (already and affirmatively) worked [he] the 
righteous-works w then those for them (are) the 
ranks*" the highs. w 

76. Adnen's (Eden's) 62 Paradises*/ Gardens* run from 
under it w the rivers; immortals they 2 (are) in it;* and 
tha'leka (afar-that-it/ thaif (is) a requital (for) whom p 
ta^a-kka 63 ([he] iterative/)/ purified/ exculpated and befitted- 
/ suited himself / he paid his Zakah). 

77. And laqad {verily, already and affirmatively) We revealed 64 
to Mosa (Moses) that as 're (\ct-\you] noctumally-ambulate- 
/ travel) by My eba'de (worshippers/ submitters/ slaves); 
then let-strike [you'] for them in the sea a dry path; 
let-not fear [you*] an overtaking and let-not takhsha 
([you s ] reverently-fear). 

78. Then followed them Pharaoh by his soldiers; so 
overlaid them of theyamme (sea) what overlaid them. 



j**- J*/*f^ ot i-^ L>^*^ 



j-ry\ o» tSj*r C^=r 



79. And misled Pharaoh his people and not hada ([he] 
divinely-guided) . 

80. O, Israel's sons qad (already and affirmatively) We 
delivered you b from your 11 enemy and We appointed 
you b the right side (of) the Ttoo're (Mount) and na^ala 
(iteratively descended) We on you b the Manna (sweet- dew 
which hardens like honey) and the quail. 



Qfyj 'cy&\ jJ^ vi£ 'j^^Sj 



81. Let-eat you 2 of goodies* 65 (of) what ra^aqn (We 
provided you h ) and let-not tattghow (you 1 consume it 
excessively/ deprive others' needy of it) in it* then (would) 
ya'hello 6 " (legitimate / betide) over you b My wrath; and 



61 See footnote 58 above regarding "<yM' : '. 

62 The word is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"(jje" is center of Paradise. According to Abdullah Ibn Omar, "cP^" is a palace in Paradise enters it but a 
prophet, sseddique, or martyr. 

63 The word "troV' carries two meanings: (1) paid Islamic %akah (see Lexicon attached to this Translation) and (2) 
the meaning stated above, in this Ayah, i.e. "[he] had exculpated, befitted/ suited himself/' See and j j ' n l fril l. 

64 See footnote 1 1 above regarding revealed. 

65 The word "tliUjJa" = "goodies" = "goodies, w "= a feminine gender means anything delectable and legitimate. 
'j^Th^^oj^^^^^ttie^oubl^^ 
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whoever yahello {legitimates/ betides) over him My wrath 
then qad [already and affirmatively) hawct 1 ([he] nose-dove). 



_Gi J-U; <yj 



82. And verily I am surely Ghaffaron (Ever/ Stout Forgiver) 
for whom 1 ' [he] repented and [he] believed and [he] 
worked righteously; afterwards ihtada (he found and 
accepted the divine-guidance). 



83. And what hastened you g a'n (off) your' people, O, iL^y £ ^J&\ fcj 
Mosa (Moses). 



84. Said [he]: they (are) these on my foot track; and I 
hastened to You g my Lord (so) to [You"] delight. 



85. Said [He]: so verily We qad (already and affirmatively) 
We essayed your' people from after you s and misled 
them the Sa'meri. 



86. So returned Mo.w (Moses) to his people angrily 
sorrowfully; said [he]: O my people has not your 11 
Lord promised you b a promise hasanan (meritorious- 
deed); has then become long on you b the covenant; 
or wanted you c to ya'hella 68 (legitimate/ betide) on you b 
a wrath from your" Lord; so you c unfulfilled my 
appointment. 



<S^Oy ^jllo-b r^-JJ S-^"^ 



87. Said they: 2 not unfulfilled we your' appointment by 



70 



our own; but we (had been) laden aw^aran 
burdens/ sins/ offenses) of the people's adornment;* 
then we threw it; w so like tha'leka (afar-that-it/ thatf 
threw the Sa'meri. 



0" (^JjLli^! Jj^S L^i Ai3 



88. So akhraja ([he] produced) for them a calf jasadari? 1 
(tinged-physique) for it x a moo; then they 2 said: this (is) 
your" elaho (deity) and of Mosa's (Moses) elaho (deity), 
then [he] forgot 72 (had ceased paying attention to). 



Here: " t5j*"=" 'nose-dove" meaning into the abyss of Hell, as the Hell is known as "^U^l. 
ote 66 above regarding legitimate/ betide. 

I f_^c- Oj^-" J J*- jl AaIsj i s «■ owned, here they are saying they did 



67 

68 See footnc 

69 The word 

what they did not on their own will. As if they were saying it was beyond their control as they did not own to do 
what should have been done. 

70 The word aw?arplutvi oi "jjj"=we'%r, which means: heavy: burden/ sin/ offense. Translated parenthetically here as 
"heavy: burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for the "jijj"=vi^ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, it 
could be fatal to him and others. Thus, I chose to further qualify "burden/ sin/ offense" by the word "ill" as such 
qualification, really and truly best approximate the seriousness of such a burden in reference. See 0'-"^. 

71 The word "bwi»"= a tinged-physique versus "body" be it tinged (colored) or not. See 4*0^. 

72 The word "(j^" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), 

^^^i\^^^oe^30^o^^^u^H^^^oose^^^ase^a^i/ 
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89. Do then not see they 2 that not [if] returns to them 
a say and nor [if] possesses for them harm nor a 
benefit. 



90. And /tf^W {verily, already and affirmatively) said for 
them Haroono (Aaron) of before: O, my people, 
verily only (had been) essayed you c by it; x and truly 
your" Lord (is) Ar-Rahman; so ettabe'onej (let-you 2 
closely -follow me) and let-you 2 obey my command. 



© <-i^ '5*^ <Jb*3 



91. Said they: 2 never cease [we] on it x anchorites until 
returns to us Mosa (Moses). 



92. Said [^]: O, Haroono (Aaron), what prevented 73 you g 
edh {when I while) you h saw them strayed they. 2 



93. Do not tatta'be'aney (\you*] closely-follow me); have 
then you h disobeyed my command. 



0 iSj?\ cZ«si t>*^ 



94. Said [/><?]: O, son of [my] mother; let-not take ]yotf] 
by my beard [and] nor by my head; verily I 
khasheyto {reverentially-feared I) that \yoif] say: disunited 
you h among Israel's sons, and not awaited/ observed 
[you"] my say. 



% (>feL Jti-13 *^ p^Ij J IS 
OS ^S <Jy!J CaJ^- 4ic?fLt 



95. Said [he]: so what (/j) your' khat'bo (serious matter), O 
Sa'meri. 



96. Said [^]: I sighted by what not sighted they 2 by it; x 
so I grabbed a handful* from the messenger's track 
then I nabatha (slightingy-forsook) it; w and like tha'leka 
(afar-that-itl thaif lured-she y for me myself. w 



97. Said [he]: so let-go \you\; so verily for you g in the life w 
to say [yotf]: no mesas 74 (you' touch me not and I touch yod 
nofy, and verily for you g (is) an appointment never (to) 
unfulfilled it x [you]; and let-look you] at your' elah'i 
(deityf which x you h remained on it x (as) anchorite; 



assuredly 75 [we] grind /b it; x afterwards we assuredly 



]76 



t| «iiS ^D|S cljbi^ Jl^S 



73 That is said Moses to Aaron: what prevented you from following me? Or what prevented you when you saw 
them wronging by retreating upon the calf not to be angry at them and command them to follow my way 
in the worship of Allah? 

74 The expression "o»U" V" means: touch me not and simultaneously I touch you not. 

75 The "J" in "<US>i2" and are juratory-" 6"= "r*^ 1 J" amounting to= "JjStffl" i.e. affirmation, 
expressed in both cases by "assuredly". 

76 The word "tjj*" linguistically has two distinct meanings: (1) repetitively burned with fire, and (2) grinded a 
metal with a grinder to crush, pulverise or reduce in si^e that metal. Thus, meaning (1) with respect to this great 
Ayah does not seem to be applicable as it would leave the Sa'meri's "elati" intact except purified from other 

^^d3ri^^hid^^efin^h^«^h^^^^^^^ntend^3v^a^>f punishing the Sa'meri. 
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dissipate it* in the yamme (deep and extended body of salty 
or sweet water), nasfan 11 {what dissipation}. 



98. Verily only your 11 elaho {deity) (is) Allah, Who (there 
is) not an elaha (a deity) except Him; expanded 78 
[He], my Lord everything omnisciendy. 



\ '30 <sM %\ 

tQ) llL J^= £2>j yt 



99. As tha'leka (afar-that-it/ ' thalf [We] narrate on you g of 
the anba'e 79 (significant-and-availing-news) (of) what qad 
(already and affirmatively) antedated; and qad (already and 
affirmatively) aa'tayna (We gave) you g from ladon 80 
(directly and possessively from) Us thekra (Qur'an/ repute- 
I Hadeeth-messages) . 



Ja U e Ul ^ *iliL> tiiJ'jj 



100. Whoever [he] shunned a'n (off) it x then verily [he] 
bears, The Qeyamatey's" (Judgment's) Day, x a we^ra 8 
(an ill-burden I sin/ offense).* 



101. Immortals they 2 (are) in it; x and fouled for them 

The Qeyamatey's*' {Judgment's) Day x a burden. 



102. Day (/# blown in the horn and [We] throng the 
criminals that Day blue-(eyed). 82 



%5> wjj j^y 



103. Y atakhafatoona (mutually lower theyz their voices f whisper) 
among them: en 83 (not) waited you c except ten. 



104. We (are) kno winger by what they 2 say; edh 

I while) says their most-ideal way en (not) waited you c 
except a day. 



105. And ask you 8 they 2 a'n {regarding) the mountains; 
so \et-\you] say: dissipates it w my Lord nasfan 8 * (arrant- 
dissipation). 



106. So yatharo ([He] leaves f lets) if* 85 {plainly I flatly) , 
ssafssafan (levellyf evenly). 



77 The word "liuu" is the infinitive noun of the verb. That means intensifying the verb's action infinitely. Hence 
the use of the interjectional "what" in the parenthesis to indicate such infiniteness. 

78 The word "j^j" = "Expanded" means is already broadened to contain/include/ comprehend. 

79 See the Lexicon attached to this Translation for "naba'a." 

80 The word "0^" is closer than "Jjft" as you can say: "£)W liHIajL <_>*J JUJl j JU &£&" thus, "0-^" which <r/tfjw 
spatially and /W«re specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See lA*"^'. 

81 See footnote 70 above regarding ill-cumber^ "jjj." 

82 The Arabs consider "blue-eyes" as a <5W Or because when so thirsty their gjw turn blue. 

83 That is they say to each other: you lived in the world but only ten, i.e. slighting their stay in the world.. 

84 The word "liuu" is the infinitive noun of indicating intensity. Hence, "arrant' is prefixed. 

85 The word "//" is used in reference for, according to Merriam Webster Dictionary, "a group or classification of 
^ndhndual^rjhmgs^^^ii^ase^n^gogw^ 
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107. Not see \you] in it w a crookedness nor a ruggedness. 



0 i^l vjii^i^e 



108. Then-day jatta'be'ona (closely-follow they 2 ) the 
summoner, no crookedness for him; and kha'sha'af 6 
{submitting} '-quieted) the voices for Ar-Rahma'ne; so not 
hear hw 8 ] except a whisper. 



109. Then-day benefits not the intercession" except 
whom 1 ' permitted for him Ar-Ruihma'no (= Ar- 
Rahman) and [He] delighted for him a say. 



110. Knows [H<?] what (£f) between their hands w87 and 
what behind them; and not they 2 encompass by 
Him knowledge. 



2j ^ g cAj w ^Ljo 



111. And {distressed/ humbled) the faces {entities) 

for The Hayye (Living/ Alive) The Qayyome 8 (T$<? 
£wr- Sustainer); and (already and affirmative 
disappointed whoever bore an injustice. 



Lit J^- <>i ^jli- Jij 



112. And whoever [he] works of the righteous -works w 
while he (is) a believer, then neither fears [he] an 
injustice and nor a diminution (o/' his dues). 



113. And like tha'leka (afar-that-it/ thalf We descended 
if Qur'an x89 Arabic; and We variegated in it x of the 
menace, la' alia (craving currently unavailable deed that/ - 
perhaps) they jattaqoona (they z reverentially guard not to 
displease Allah) or [if] discourses for them thekra 
{repute/ Hadeeth-messages / exhortation). 



OjiJo p4-UJ J^cjii 02 Uiyvy 



114. So ta'aala ([He] ever elevated) Allah, The King The 
Right; and let-not hasten [you s ] by The Qur'an from 
before that (to be) judged/finished 90 to you g its x 
revelation; 91 and let-say [you s ]: my Lord [let-You J ] 
augment me knowledge. 



4>J JSj >*-?~j s^~>l 



115. And /<zgW (verily, already and affirmatively) We 
covenanted to Adam from before; then [he] 
forgot; 92 and [We] found not for him a resolve. 93 



gests /w^Vy or 
See So 



The word involves more than just "humbleness" or "submission" as that su; 

attitudinal behavior. But denotes submission or subsiding of J7g/»/ and jywwJ as well. 

"lil^aVl <"hmiV ' seems to mean that all the voices had subsided in quietness. Hence, submitting^ 
The statementj "between their hands" means before or in front of them. 
The word "fjd^" means The Ever Multitudinous Sustainer of life and everything in existence, and that is Allah 
(SWT). Such a designation is one of His most beautiful attributive names. 

That is: all its words are Arabic. So, the word's pronunciation, spelling, and most importantly meaning all are 
Arabic. This shall be complemented 'by Arabic tongue expression, (S 46:12). 
That is until the entire specific revelation is brought to the required end. 
See footnote 1 1 above regarding revealed. 
The word "(y-"" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or ceased to 
pay attention to. The second meaning especially applies where Allah says: "We forgot you," \S 32:14), as 
Allah does not ior^^hatA^^hoose^^eas^^in^ttentio^ See <L)l"ffl, 
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WtBBBBBBBBBm 



116. And edh (when/ since) We said for the angels: let- 
kowtow you 2 for Adam; so they z kowtowed except 
Eblisa aba 9 * ([he] categorically refused). 



117. So We said: O, Adam; verily this (is) a foe 95 for 
you g and for your f spouse; so let not assuredly exits 
[he] you both from the Paradise* then (both have) 
misfortune. 96 




118. Verily for you g in it w that neither starve [you*] nor 
denude/unclothe [you*]. 



119. And verily you g neither thirst in it* nor tadh'ha 
([you s ] suffer sun heat) . 



120. Then whispered to him the Satan, said [he]: O, jls {fLzlfi^l 
Adam shall I lead you g over the immortality tree" 
and a proprietorship not decays [if] . 



121. So both ate from it; w then appeared for them 
both their [both] saw'ato (private parts) and ttafeqa 
(both took-on/ set about) yakh'ssefa'ne (both covering 
with/ by leaves) over them both from the Paradise's 
leaves; and disobeyed Adam his Lord, so ghawa 
([he]: indulgently strayed and consequently was disappointed). 



\2i cijJ (,L. Sl^=»U 

labile pla.,j<^ l» yjji 



,97 



122. Afterwards ejtabaho (favorably and directly selected 
him) his Lord then [He] relented on him and hada 
([He] divinely-guided). 



l5Jl> _» i_>U9 jAjj j<- 



123. Said [He]: ehbetta (let-you both: emigrate I immigrate- 
I dwell/ dwell-basely) from it w together; some (of) you b 



for some foe; 9 then either/whenever 99 assuredly 
comes (to) you b from Me a hudan (divine-guidance), so 
whoever etta'ba'a ([he] closely-followed) My huda (divine- 
guidance) so neither strays [he] not ysh'ga ([he] receives 
misfortune). 100 



124. And whoever [/><?] shunned an (off) My /i?<?/£ri? 
(Qur' an I Allah's message), then verily for him (is) a 
straitened living-she; 5 and [We] throng him The 



osj-^!? 4.r..v-»* 



93 That is to resist temptation. 

The word aba—"^" means categorically (absolutely, without exception) refused, i.e. w/just simply refused. 
See footnote 30 above regarding^. 
See Ayah 2, at the beginning of this Surah, 

The word "<iJ*" = J jSLJslI <^a see 0*^'. So he indulgently strayed and consequently was disappointed. 

See footnote 30 above regarding/^.. 



This in "Uli" is jl AjjULII" the "optional or durational W Not an "extra" 

believe there is not any extra in the Qur'an. 
^^ee^jW^^^AejDe^innin^^Mii^^ra/^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



as some say. I 
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Qeyamatey's* (Judgment's) Day x blind. 

125. Said [he]: O, my Lord why thronged me You h 
blind while qad (already and affirmatively) I was 
basseeran (sharp seer). 



126. Said [Hie]: like tha'leka (he-that-afar-it/ thai) came" (to) 
you g Our Aya'te w (messages / signs) then forgot 101 (ceased 
paying attention to) it w you h and like tha'leka today (are to 
be) forgotten 102 (no attention to be paid to [you]). 



1 i^Jjij 



127. And like tha'leka (afar-that-it/ ' thatf [We] requite 
whom p [he] squandered and not believed [he] by his 
Lord's Aya'te" (miracles / signs / proofs); and surely the 
Here-after's w torment (is) harder and abqa 103 (t, 



128. Has then not yahdey (to be divinely-guided) for them 
how many 104 We perished before them of the 
generations, they 2 walk in their dwellings; verily in 

tha'leka (afar-that-it/ 'thatf surely (are) Aya'te™ (signs) 
for possessors (of) the nuha 105 (inhibitive-intellects). 



<y* j»^-U l>JUi jP p> p»i 



129. And /<zW# // 720/ ^« _/or) a preceded* word w 
from your 1 Lord, surely [was] an imperative and 

ajalon {term-limit) musamma m ' (that which is 
and/ or named). 



130. So issber (let-hold on patiently [you*]) over what they 2 
say; and sabbeh 107 (let-say [you*]: sub h ana Allah) by 
your 1 Lord's praise before rise x (of) the sun and 
before its w setting; and of the night's segments then 
sabbeh 10 and naha're's (between sunrise and sunset) ends, 
la' alia (craving currently unavailable deed that, perhaps) 
you g delight [you*] . 



JuL^; ^y^J O^jf^l L* ^jj^ jyr=^ 



101 The word "cy""" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S 32:14) 
as Allah does not forget, but He chooses to ceases paying attention to something. See 0^*™. 

102 Ibid, regarding^/oTgo/. 

103 See footnote 58 above regarding "<yM." 

104 The word is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

105 The human "intellect has many names in Arabic, depending on what needs to be communicated in terms of 
its various functions, among them is the "inhibitor or the inhibiting, or the inhibitive intellect," i.e. that which 
inhibits a person from doing the wrong things, under "normal" circumstances. 

106 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
107 The phrase "subhana Allah" means: hallowedly and marvelously deeming Allah transcending all defects, and 

solemnly stand in awe and utmost consecration of Allah. 
^^h^wot^abbe^neans^et^a^ot^^ubhM Allah. 



alt 



S20-Taha 



20 :aL 



131. And let-not assuredly extend {you*] your both 
eyes" to what matta'na (We let relish the temporary 
worldly delights) by it x a^wajan 109 (kinds) of them, the 
fife's" flower* 110 (of) the world" to essay them in it; x 
and your' Lord's re%'qo K {provision/ victual for sustenance^ 



(is) khayron (choicer/ superior/ worthier) and abqa 
more abiding [if). 



[ts 



UJji »_^>J 

<yel> -j**- <^i>J (*t~^i 



132. And let-command [you] your' family" by the 
Prayer* and isstta'ber 112 (let-acquirepatience [you s ]) on 
it; w not ask you g [We] a ret^qatt {provision/ victuals for 
sustenance)-^ Nar'^oqo ([We] give victuals for sustenance 
to) you g and the aagebato (consequence) w (is) for the 
113 (reverential guarding against Allah' s displeasure). 



Ipc _/Ja^>^j|_^Ua!lj liAJjbl f»\j 



133. And said they: 2 lawla (why does not) ya'atee x ([he] 
produces/ comes about to) x us by an Aya'tan w (miracle) 
from his Lord; has [and] 114 not ta'atee" (come/ 'shown 
toy them evidence" (of what (is) in the writs 115 the 
firsts."' 



134. And had surely We perished them by a torment 
from before him 116 surely (would have) said they: 2 
our Lord lawla (why have not) [You s ] sent (to) us a 
messenger, so that natta'be'a ([we] closely-follow) Your' 
Aya'te w (messages/ signs/ proofs) from before that [we] 
(self humiliate or [we] (self disgrace. 



!**a>_/9 o-aiA* J^= J9 



135. Let-say [you"]: each (£r) mutarabbesson 117 (he that 
looks out/ awaits); so tarabbasso (let look out/ await you 2 ) 
then you 2 shall know who p (are) companions (of the cf* 
even/just the Sseratte (road/ way), and who p ihtada 
([he] became divinely-guided). 



109 See footnote 42 above regarding "£jj." 

110 The "flower of the life of the world" means the splendor of enjoyment in the life of the world. 

111 See footnote 58 above regarding "^1". 

112 The word "j .'^"" 1 !" means acquirer patience or he who was being tested for his patience or acquiring it. 

113 The word "taqwa"= means: (1) adherence to Allah's Criteria of prescription and proscription in order to obtain 
His pleasure. And (2) it is guarding and protecting against Allah's displeasure or any undesirable outcome. 

114 The Arabic interrogative-castigatory particle "j4jl" (implying negation) is made up of three parts (i), (j), (fty 
"pJ', M meaning: does it, referring to the fact, or sound logic of the evidence or clear situation. The (j) = (and) 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the lexicon attached to this 
Translation for more elaboration. 

115 The word " ' a ^ "i " = "writs," is a "broken plural," so its qualifiers to be feminized. Hence: [she-firsts]. 

116 That is the messenger to them. 
x ^Vn^wwtA^^j^ca^^^emM^va^ 
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Sura to Al'Anbeya'e 
(The Prophets) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Tqtaraba 1 festinately-approached) for the mankind their 
accountability while they (are) in heedlessness* 
shunners. 



2. Not ya'atee 1 (descends / comes tdf them of a Thekren 
(Qur' an I message) from their Lord muhdathen 1 (that 
which is made anew by revelation), except ista'ma'ao 3 
(they 2 affirmably heard) it x while they play. 



3. Toyers w (<z;t?) their hearts and they 2 concealed the 
najwd" (secret-counsel)-^ who 1 dhalamo A (they 2 wronged); is 
this except a human like you; b do then ta'ato (you 2 
forth I about) the magic while you 1 discern 5 you. 2 



<^*3 

Villi* > ipi c>;jH 
0 ^JrJZ^S 



4. Said [/fe]: my Lord knows the say in the Heaven w 
and the Earth; w and He (is) The Sameeo 6 (The Acute- 
Hearer/ The TLnabler of hearing/ The favorable Answerer 
to prayer), The Omniscient. 



0 



Rather said they: 2 adhghatho (medley) dreams, rather 
iftraho ([he] crafted if as a lie for fraudulent end); rather 
he (is) a poet; so let ya 'atee (produce/ bring about [he]) 
(to) us by an Aya'ten w (miracle/ sign/ proof) just-as 
(had been) sent the [firsts] (ancients) . 



6. Not believed before them of a village" We perished o* (*4£» ^ 

it; w do then they believe. 



7. And not We sent before you g except men; [We] 
reveal 7 to them, so let-ask you 2 the Thekre (The 
Qur' an / The Book) folk w en (if) you were not 
knowing you. 2 



0^£H 



The word "uijjia!" is ^ere particular than "uijii" as "VJ-^!" = 'SoM 4ilx43t ; " i.e. indicative of a superlative of 
the approach. See JJ^Jt. So for such a superlative of the approach/ flighting. So, "festinatelj' is used to qualify the 
approach in order to intensify it. 

The word muhdathen" is singular, masculine, objective noun, meaning: AW w a«W /<? fe »«f by revelation. 
See the "Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
See the Lexicon attached to this Translation for "jJUa"="j»Uail Jeli"= "injustice-doef , and "j»Ua"= "wronged" 
The word "du^^" comes from V as it means "reasoning" that is magic and not "j^aAS" perse. 
See the Lexicon attached to this Translation for this multi-meaning word "Same'o"= " ^A u m lt." 
The word "t^jj" is rooted in "<^jl jl which denotes at least six diverse meanings, all for 
communicating, gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And, "cg^jtt" is 
fire or king. See 
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8. And not We made them a jasadatf (tingedphysique), 
not eat they 2 the tta'aamc? {wheat/ edible /food-grains) x 
and not they 2 were immortals. 



9. Afterwards ssadaqnahom (We always-enforced-the-truth 
to i for them) (regarding) the promise; so We delivered 
them and whom 1 [We] will; and We perished the 
exceeders. 



10. luiqad (verily, already and affirmatively) We descended 
to you b a Book x in it x (is) your 11 thekro (appellation, 
?); do then not you 2 cerebrate. 



Jut 



11. And how- many 9 qassamna (We suppressed/ squelched) 
of a village" 110 (//w/) was-she v dha'lematon^ 11 (injustice- 
doer-shi); and We established after if* other people. 



L«_ji Iajlju uLiil_j XJIU 



12. Then lamma (when/ whence) they 2 sensed Our ba'asa x 
(intense torment / Might) edha (suddenly / whereas) they 
from her/if* 12 they 2 run. 



pjk lj[ L_^L) l^>-l Lis 



13. Let-not run you; 2 and let-return you 2 to what you c 
(had been) luxuriated in it; x and your 11 dwellings, 
la' alia (craving currently unavailable deed that/ perhaps) 
you b (be) questioned you. 2 



14. Said they: 2 O, waylana 13 (for us: long lasting torture in Hell- 
woe/ bane); verily We were dha'lemeena 1 ^ (injustice-doers). 



15. So ceased w not telkd" (she-that-afar-if / thaF / if) (is) 
their invocation* until We made them a harvest 
(stills/ quiets). 



16. And not We created the Heaven* and the Earth w 
and what (W?) between them both playfully. 



17. Had We wanted to nattakhetha lb ([We] take and 
make) an amusement 5 surely ittakhatna 1 (We took 
and made) it x from ladof (directly and possessively from) 
Us, en (if / not) We were doers. 



The word "bwi*"= a tinged-physique versus "body" be it tinged (colored) or not. Sees^'j^ . 

9 The word "f&" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long. 

10 Clearly it is the inhabitants of the village who were/had been injustice-doers. 

11 The word "fMa" = i>^" = "the injustice-doer," as "jJUall" = "injustice." 

12 The pronoun "her/it w " refers to the villag n \ a feminine gender in Arabic, the village" which is mentioned in the 
immediately preceding Ayah. They were fleeing from the village once they sensed the intense torment. 

13 Waylon is an Arabic word that has three distinct meanings: (1) long lasting torture; (2) a valley in the Hell 
Fire with intense heat that it melts everything that comes into it; (3) ruin. 

14 The "dfc«JUa" = "the injustice-doers," as "fflall" = "injustice." See the "Lexicon attached to this Translation. 

15 The word "iiSj" from "jliMI" which is "J*&\" for "JliSStl," as stated in 40*^ Cp-^\ therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere ta,' ' 

16 Ibid. 

17 The word is closer than "Jjft" as you can say: "0^' alUajaj <_>*J JUJl j JU i^-ijfr," thus, "6^" which f/<w» 
sgati^^^n^noi^geaii^^o^^irecrf 
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18. Rather We cast by the right x18 on the falsehood 5 " 
then yadmagho 19 {brain-smites) it; x then edha (suddenly - 
I whereas) it x (is) ^a'heqon (ennuied vanisher); and for you b 
(is) the way Ion 20 (lengthy: stay in a valley in Hell/ bane- 
/ woe) [of]/ for what you 2 describe. 



6^ t> $\ '&■ 

jPOj (3*ij bis ,JjwJL;S 



19. And for Him whatever (are) in the Heavens w and 
the Earth;" and whoever (are) endaho (by Him /at 
His presence) neither yestakberoona 21 (they 1 affirm their 
prideful haughtiness) a'n (regarding) His eba'da'te (worship- 
/ servility-to-Him) and nor yestah'seroona 22 (they 1 show 
fatigue/ exhaustion). 



20. Yousabbehona 72 (he-they say. subhana Allah) the night and 
the naha're (between sunrise and sunset), not flag 24 they. 2 



21. Or ittakhatho 2S (they 1 took and made) aalehatan (deities) J*H\ Q)* b-j^ ^ 
from the Earth w they resurrect. p» 



22. If [was] in them both aalehaton* (deitiesf except 
Allah, surely (would have) both corrupted;" so, 

Subhana 21 * (hallowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) Allah, The Arshe's 21 
(Throne of Kingship)'' 's Lord am ma (regarding) what 
they 2 describe. 



Qur'an's commentators say that " t jj»Jt"= -"right," here means The j2w'«« and the "c)lal#3l"= "falsehood' means 
the Satan or whatever it represents. 

The word in "AxjJj" means struck it so strongly reaching its "^LaJ" = "brain." Thus, this great Ayah 

expresses one of the most elegant figurative speeches. It represents the untruth with a "brain" to scheme its artifices 
and wiles and the truth as smiting its "brain" rendering it a "vanisher" i.e. passing it out of existence. 
Waylon is an Arabic word that has three distinct meanings: (1) lengthy: woe, bane; (2) a valley in the Hell Fire 
with intense heat that it melts everything that comes into it; (3) ruin. 

See the Lexicon attached to this Translation for the effect of the letter o* when added to a word.. 
The expression: "OJJ 1 "J V" means they uncover no weariness /boredom or regret for their worship. As 
the word means uncover, or ended because of fatigue/ weariness or regret. See 

The word "yousabbehona"= he-they say: "subhana Allah," that is: hallowedly and marvelously deeming Allah 
transcending all defects, and all solemnly stand in awe and utmost consecration of Allah. 

24 The word "flag" means decline in vigor. 

25 See footnote 15 above regarding "Jajj." 

26 The word " subhana' — "C} has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "djliiui" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana '= "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

So "<_£j«j!" in the Arabic language means: U-^H Ji>*^ ji jakiiiSl. Thus, "u-j*^l" is "^>il Jij^. 

See 0'-"^. In Ayah 23 of an-Namil: "...and for her a great Arsh." (S 27; 23), clearly means the "Arsh" is the 
"Throne of Power and Dominion." And according to 4^ <_j*I*M iluJaJI= The Hadeeth which is agreed upon, i.e. by 
both most authoritative Hadeeth narrators, Al-Bukhary and Muslim, the Prophet (SAWS) said: "so, verily the 
people are to be swooned (fainted). And that I am the first to regain consciousness, suddenly I am by (i.e. 
seeing) Mosa (Moses) he taking with a Pillar of the Pillars of The Arsh. So, I profoundly know not did he 
regained consciousness before me or he was recompensed by the Toor (Mount) swooning." See 
Ajj\aJal\ § ee m e attached list of References. 
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23. Not (to be) questioned [He] amma (regarding) what 
[He] does while they (are to be) questioned. 



24. Or ittakhatho 2 ^ (they took and made) of lesser fhan- 
/ without Him aalehatan (deities); let- say [you s ]: ha to 
(clamorously expressing let-bring) your" proof; this (is) 
thekro (Qur'anl mention) of whom p (are) with me and 
thekro of whom p (were) before me; rather most (o, 
them know not the right, so they (are) shunners 



25. And not We sent, of before you g of a messenger 
except (that) [We] reveal 29 to him, verily it x [no] an 
elaha (a deity) except Me; so let- worship you 2 [Mi?]. 30 



Cxi -^J^ Cri tSL*yi U_j 



26. And they 2 said: ittakhatha ,x (took and made) Ar- 
Rahman a child; subhana' 1 (Allah is hallowedly and 
marvelously deemed transcending all defects, and solemnly 
all stand in awe and utmost consecration of) Him; rather 
ebadon {worshippers/ submitters/ slaves) mukramoon' 3 (they 
who are hospitality accorded and honored) . 



27. Not they 2 precede Him by the say; and they by 
His command they 2 work. 



28. Knows [H<?] what (is) between their hands" 34 and 
what (is) behind them; and not they 2 intercede 
except for whom p [He] pleased; and they from His 

khashya'te (reverent-fearf (are) mushfegoona (they who 
are in disquiet). 



29. And whoever says [he] of them: verily I am 

(a deity) of lesser than/ without Him, then tha'leka 
(afar-that-it/ thaif [We] requite him Hell;* like 
tha'leka [We] requite the dha'lemeena (injustice-doers). 



bt cyj "ftt cyj 4 



28 See footnote 15 above 

29 See footnote 7 above regarding reveal. 

30 The letter "0" in "&>1j&14" by Arabic {linguistic) Rule, is called "^-^ V iJUxll jl AjlSjll ^ji" w hichl 

precedes the speaker's pronoun "(£." The speaker's pronoun in "OJ- 1 ^"" is omitted, for " ' a jfo'ti ," = 
"alleviation, lightening" otAyat's end harmony {rhyme). See tj 4 ^ Jjas^J i^'j^' 
See footnote 15 above regarding 

32 The word " subhanaho"— "4j Uj < n " has »0 English equivalent. The word is made up of two parts: "subhana" 
and the pronoun "ho"— "Him." Wherever the word "subhana" or its associates/ inflections (such as "o^" orl 

•»<" ") occur all are associated with the divine uniqueness of Allah, </o//7g stupendous work that Allah and Allan 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render " subhana" - 
"c)U^ui" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all standi 
in awe and utmost consecration of Him) 

33 English does »<?/have a word for "karram" and its derivative "mukramoon). See Lexicon attached to this Translation. 

34 The phrase: "between their hands" is an Arabic tongue expression, meaning: ahead of them, or before. 
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30. Have [and] 35 not seen they 2 who 1 unbelieved they 2 
that the Heavens* and the Earth" both were 
rat'qan (a blend/ fusion) and fataq'na (We rended I cleaved) 
them both; and We made of the water everything 
hayjen {living/ alive); do then not they 2 believe. 



U £ '."a'.'e'i US; Uife — > d^jzl) 



31. And We made in the Earth"' anchors j6 (catches- 
I fasteners I stabilisers); so that not Jit*] wobbles by 
them; and We made in ti v fejajan (spacious-valleys) 
paths, la' alia {craving currently unavailable deed that, perhaps) 
they jahtadoona (they" find and accept the divine-guidance). 



0 



32. And We made the Heaven* a ceiling mahfoodhan^ 
(that which is kept-up 39 ); and they (are) a'n (regarding) 
its* Aya'te* (signs /proofs) (are) shunners. 



33. And He Who created the night x and the naha'ri' 
(between sunrise and sunset) and [the] sun* and the 
moon x each (is) in an orbit, they 2 swim. 



jQ^j s& 5£- ^ 'J*s 

tiija 4 js f^\j 



34. And not We made for a human of before you g 
the immortality; do then e» (if) you h died then they 
(are) the immortals. 



35. Every a self v (ir) a taster w40 (of) the death; and [We] 
essay you b by the evil and the khayr'e 41 (desirable- 
I worthiness I goodness I possession/ rain) an essay;* and to 
Us you 2 (are to be) returned. 



tSf&j cffS\XJ^i 0 ^jii 

JMj "J^\ 



•J Oyory 



36. And if saw you g who r unbelieved they 2 en (not) yatta- 
khetho 42 (they take and make) you g except jestingly, 
(saying they): is this who x yadhkoro 40 ([he] slanderously 
mentions) your" aaleha (deities) while they by thekre 
(mention of) Ar-Rahma'ne they (are) unbelievers. 



^4 \jjA^ iySI ^Xj lilj 



35 The_ Arabic interrogative-castigatory particle "^jl" (implying negation) is made up of /Z»ree 6«f£r (i), (j), (j^) 
' pjy' meaning: does //, referring to the j&rf, or sound logic of the evidence or clear situation. The (j) = (and) 
component is (S) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the Lexicon attached to this 
Translation for more elaboration. 

36 That is the mountains. 

37 The word (also "jl^S" with dhamma or kasrah on the "u") means wide open valleys, i.e. 
"passes" suggest narrow gaps between mountains, according to the dictionary definition. 

38 The word " mahfoodhan" is an objective, masculine noun, meaning that which is preserved. 

39 The word "Uajia^i" j s rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) ^although 



passes, as 



he was small he could keep up with the larger boys in sports*." {Emphasis is at 

40 The word "4£i|j" = "taster v " refers to the "self,"'" a feminine gender, so its reference must be feminized. 

41 The word "j^" = "khayron," and grammatically inflected "kbayren" or "kharan" all mean that which is 
desirable, worthiness / goodness or possession. Clearly charity, prayer, or any meritorious deed is surely "jj*." 

42 See footnote 15 above regarding 

43 The word "j£Jj" has several meanin^s^mon^Aerri^^w^s^^^^g^^^J^^liil^^^^^^^^^^™ 
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37. (Had been) created the mankind of a haste; [I\ 
shall show you b My Ay a V v (signs/ proofs) so let- not 
/<£f/s 'aje-lona AA (affirmably-hastenyou L ) . 



38. And they 2 say: when (is) this [the] promise, en (if 
you c were ssadeqeena (alivays-truth-enf oners). 



39. If 45 know who 1 unbelieved they 2 when neither 
check they 2 a'n (off) their faces The Fire w and nor 
a'n (off) their backs; and not they (are to be) 
succored. 



40. Rather [if] /^fe w (A^v/ «%>?£r /o) w them surprisingly 
so [if] addles them, so neither can they 2 (do) its w radda 
(forthwith-return/ averting) and nor they (be) reprieved. 



-■_ < > > ^ »> »f — 



41. And /<zgW (verily, already and affirmatively) istoh\e'd n 
(had been affirmably-jested) by messengers of before 
you; 8 so haqa (deservedly besieged) by whom 1 scoffed <3Ui 
they 2 of them what they 2 were by it x yasta'h^eona 
(affirmably jest thef). 



42. Let- say [yoif]\ who a [he] yak'la'okum (sentinels and 
forfends) you b by the night x and the naha're* (between 
sunrise and sunset) from Ar-Rahma'ne; rather they, 
a'n (regarding) their Lord's Thekre (Qur'ani ' message- 
I mention), (are) shunners. 



43. Or (are) for them aalehaton (deities) preventing 
them of lesser than/without Us, neither can they 2 
succor their-selves w and nor (are) they of Us (to be) 
companied. 49 




44. Rather matt a' ana (We let relish the transitory worldly 
delight) those and their fathers until prolonged 
over them the age; do then not see they 2 (that) 
surely We na'atee x ([We] approach I comef the Earth w 
[We] diminish it w from its w extremities; are then 
they the overcomeers. 



<^>j_r>_ "Mil ff±l& jt-fr^ <JLL» 
Yf^/ia'j ^jf*ji\ Gt 

0 j^jjl l^lr^ 



45. Let-say [)/6w s ]: verily only [i] warn you c by the 
revelation; and not hear the sommo so (deaf people) the 



44 See the "Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

45 The particle since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 



such a "jJ" amounts to "if or "when.' See ?^*> oi\ "rW 1 " y-* - . 

46 The pronoun "it"" here refers to: The Hour (of the Day of Judgment), or The Fire, or the fact of punishment. 

47 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

48 That is "guards and protects" you from Allah's punishment of any kind? 

49 Clearly if one is of Allah's company, then that one is in the ultimate protection and care. 

50 The word "^£^^^)lumhioHt^^ti\^\^^ ■ 
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invocation/ prayer if when" (are to be) warned they: 



46. And /<z'i?# (if indeed) touched-she v /betided-she^ ^ - 
them a whiff-she y of your' Lord's torment verily ^ c 
assuredly 51 say they: 2 waylana (0, for us: a lengthy stay T&jZ 
in Hell] ruin/ woe); verily we were dha'lemeena 2 
(injustice-doers). 



47. And [We] put the balances the qesstta (rendering absolute \.~rX \ <^£ff y f£ ) 

justice, post removal of injustice) for The QeyamateyT " ^ ff »^ »> ~ 

(judgment's) Dayf so not (to be) wronged" a self a ojj ^ * 

thing, and en (even if) [was] a methgala (weigh/ burden- S*j>- b* 3l^i£jC-3l^== 

/ equipoise) of a mustard seed* atayna (We came) [by] it; w r ^ *^ 

and sufficed by Us reckoners. ><J^^> - 



48. And laqad (verily, already and affirmatively) aa'tayna r ^> 

(R^ accorded) Mosa (Moses) and Haroona (Aaron) the OJ - /_A - J < ^ r * - fc -* 

Criterion* and a light and a thekran* (message/ reminder)* (jf^ 'XL^j c&yS\ 
for the muttaqeena (reverential guarders against Allah 's 
displeasure). 



49. Who 1 yakhsha (reverently -fear) they 2 their Lord by ^ cA\ 

the invisible and they of The Hour* (are) mushfegoona ** " > , y ^ ^ . " 
(//>gT *zr<? /« disquiet) . *® <<jjik~* Zj>\li\ 



50. And this (w) a blessed thekron (Quran) We tf^.ffi'T.I fiY* *?■ \'C 
descended it;' are then you lor it negaters- r 



/gains ayers. 



51. And (verily, already and affirmatively) aa'tayna , . ._ r 

(IFe accorded) Ibraheema (Abraham) his rushda A (mature- ^ '- * 1 

discernment/ rational guidance to the right) from before ^ j^j^ "jj 

and We were by him Knowers. < """ "" > 3 



52. Ed'/* (when/ since) [he] said for his father and his ^ £ 

people: what (^re) these statues x which" you (^n?) ^ > ~ ^ If* '-'* 
for iti v anchorites. © u ^t^JjL3\ 



53. Said they: 2 we found our fathers for it w worshippers. ^ 



54. Said [/><?]: (verily, already and affirmatively) you c *^ jt^CJ ^it .^-iT jjj Jis 

were, you f and your" fathers in a misguidance* > „ x 

manifester. x ©^'^^ 



55. Said they: 2 have you 1 come (to) us by the right x or c^^M &^%Q\i\£o2\\J& 
(are) you s of the players. 0> 



= for it except to associate it with a plural noun, people. Hence, my translation above. 

The "J" in 'clAjfjJ" is a juratory "J"= "^u£ll J" amounting to= "JjSUJr' i.e. affirmation, expressed by "assuredly" 

52 The "<lfc«JUa" = "the injustice-doers," as "jJJaJl" = "injustice." See the "Lexicon attached to this Translation. 

53 See the Lexicon attached to this Translation for "jJJai"= "wronger'' 

54 ^e^^^^^^^^teche^^^tiii^^H^^/»^or^i^r^^£nrrrr)omn^^r^^^^^^^^^^^^^^^^^^ 
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56. Said [he]: rather your 11 Lord (is) the Heavens" and 
the Earth's* Lord Who fattara ([He] innately- 
perfectly-originated) them; y and I over tha'lekum 
(collective-afar-thatf (is) of the witnessers/ testifiers. 



57. And ta-Allahey 55 (by Allah) [I] (shall) surely contrive 
(against) your" idols after you 2 redirect/ diverge 
retreaters. 



58. So [/><?] made them fragments /scraps except a 
chief for them la' alia (craving currently unavailable 
deed that/ perhaps) they to him return. 



59. Said they: 2 who a did this by our aaleha (deities)? verily 
he (if) surely of the dha'lemeena b6 (injustice-doers). 



jj, ^y /£ ■* s y 



60. Said they: 2 we heard (of) a lad 57 yadhkoro 5 * ([he] 
slanderously mentioning) them; being said for him: 
Ebraheemo (Abraham). 



61. Said they: 2 then eeto x (let-you 2 bring/ comef by him over 
the mankind's eye; w la' alia (craving currently unavailable 
deed that/ perhaps) they witness/ testify they. 2 



(j-Ql fa \$ 



62. Said the: 2 have you, s you h did this by our aaleha 
(deities); O, Ebraheemo (Abraham). 



U-^fe. IJdfc oA*» OiU lyli 

0 i_jb>;^. 



63. Said [^]: rather did it x their chief, this; so let-ask 
them you 2 ($) e» (§/) they 2 were pronouncing. 



64. So they 2 returned to their selves; w then said they: 2 
verily you b you f (<m) the dha'lemoona' 9 (injustice-doers). 



65. Afterwards they 2 (had been) inverted over their 
heads: laqad (verily, already and affirmatively) knew 
you h (that) not these pronounce. 



J-^J'-J fa f 



66. Said [he]: do then worship you 2 of lesser than- 
/without Allah what neither benefits you b a thing 
and nor harms you. b 



67. Fie for you b and for what you 2 worship of lesser 



55 The word "ta-Allahey" is made up of Aw distinct components: the "fa"— and "Allahey." The "fa" is " 
f*»&JI" =a "jurative particle" in English it's equivalent to in the sense of: "in the name of" and "Allahey" is 
"Allah" grammatically inflected Because of the prepositional genitive particle "ta." 

56 The "<lfc«jUa" = "the injustice-doers," as "^2elS" = "injustice." See the Lexicon attached to this Translation. 
37 The word "J&" has three distinct meanings: (1) lad/ chap/ fellow, i.e. a man of any age, (2) ayoung man taken 

as a servant or a supporter, (3) man of: manliness, helpfulness, pridefulness. 

58 The word "j£Jj" has several meanings, among them "mention slanderously." 

59 The "Q^Ua" = "the injustice-doers," as "gjjajr = "injustice." See footnote 148 below. 
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than/ without Allah; do then you 2 not cerebrate. 



68. Said they: 2 ha'rrego {let-yoif iteratively a) burn) him and b \ '&' t \\' f \j^Jj 

let- succor you 2 your" aaleha {deities) en (if you c were ' ' ^ > > 

doers. ©^Ui^= 



69. Said We: O, fire w let-be w {you'] coolness and peace 
on Ebraheema {Abraham). 



70. And they 2 wanted by him a scheme then We 
made them the most losers. 



>> 

r 



71. And najjayna (We repetitively delivered) him and 
~Loottan {Loti) to the land" which 1 ' We blessed [in] 
it w for the worlds. 



72. And We granted for him Is-haqa {Isaac) and 
Ya'aqooba {Jacob) a bonus;" 61 and each We made 
ssaleheen {righteous-peop 



73. And We made them principals, yahdona {they 2 
divinely-guide) by Our command; and We [revealed] 62 
to them doing the khayra'te {desirable-traits of worthiness 
and goodness), and eqama {sustaining/ upping the prescribed 
obligations of the Prayer" and eeta {according/ fulfilling 
the obligations of) the Zakata^ {prescribed percentage of 
personal possessions)?' and they 2 were for Us worshippers. 



"e^==>y\ 'A^j\j S_^L^iM 



74. And Loottan {Lott) aa'taynaho {]Ve accorded 

rule and knowledge; and najjaynaho (We repetitively 
delivered him) from the village" which 11 was" doing" 
the khaba'eth 64 (wicked/ bad/ ill-natured); verily they 
were people {of ill, fa'seeqeena^ {rebels vis-a-vis Allah's 
command). 



\lScj L^2- iiaiU 



75. And We admitted him in Our mercy; w verily he 
(£f) of the ssa'leheena {righteous-people). 



76. And Nohan {Noah) edh {when/ while) [he] called, of ^ ij. £j>j 
before, then estajabna 66 {We favorably-answered) for 
him; so najjaynaho (We repetitively delivered him) and 

his family w from the distress, the great. © ^-^^^J^==^<^L 



60 The word "ajSj^" is not like "ajSj^l." So, "ajSj^" means repetitively burn him. 

61 The word "<Qalj"= bonus, in Arabic has a feminine construct and meanings, but here it means "grandson." 



62 



See footnote 7 above regarding 



63 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications, 

64 The wicked, bad and ill-natured. 

65 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 
The word "t-AalmP' j s answered plus ^aafe available what was requested, i.e. "favorably-answered." 
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77. And We succored him from the people who 1 Jjti & ^ff^j 

they 2 denied by Our Aya'te* {miracles I signs I proofs); \ y 1 " ' 
verily they were people (of) ill; so We drowned (->* ^ 
them wholes. 



78. And Dawooda (David) and Sulaymana (Solomon) edh 
(when/ since) both rule in the hartha^ (cultivation I crops)* 
edh by night the people's sheep nafashat (scattered- 
in it; x We were for their rule witnessers. 



79. Then savvied if* We Sulaymana (Solomon); and 
each, aa'tajna (We accorded) a rule and a knowledge; 
and We subjugated with Dawooda (David) the 
mountains jousabbehna 61 (she-they say: subhana Allah) 
and the birds; and We were doers. 



80. And We taught him ssan'ata w (careful-crafff (for) 
laboosen (armor- clothing) for you b to fortify you b from 
your" ba'a'se (warfare/ torment/ might); so are you 
thankers. 



81. And for Sulaymana (Solomon) the wind" tempesting- 
she, 5 moves by his command" to the land w 
which" We blessed in if* and We were by every- 
thing Knowers. 



82. And of the Satans who x they 2 dive for him and 
they 2 work a work lesser than tha'leka (afar-that- 
it/ thafyf and We were for them keepers-up. 68 



83. And Ayyouba (Job) edh (when) [he] called his Lord jf T ^ ^£ u ^Sjilj $ 
surely I, touched/betided me the dhurro (persisting 
distress), and You s (^ri?) arhamo (most merciful) (of) the 
ra'hemeena (iterative mercy-Giver). 



^j>-j\ 



84. So estajabna w (We favorably-answered) for him; so 
We doffed what (was/ is) by him of dhurro (persistent 
distress); and aa'taynaho (We accorded him) his family" 
and like them with them, a mercy w from enda (by 
munificence of/ by Rule oj) Us and a reminiscence- 
/ remembrance* 70 for the worshippers. 



' >f *"t *f > 



67 The word "jousabbehna" means she: it/ they say: "subhana Allah" that is: singling Allah as excelling in all good 
qualities, that YLe transcends all shortcomings, and that Me is unique all around. Mountains and birds are "brokem 
plural' in Arabic, so their reference is feminized, hence "0 "*.""/ '= she-they/it say 

68 The word "^fcJaSlA" j s rooted in "Jai^" which is to "kept-up" not just "kept, or maintained," or even] 
"guarded." Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed\ 
♦although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

69 The word "ijl^i"!" is answered plus made available what was requested, i.e. "favorably-answered." 

70 The word "tjjSJ" is "reminiscence/ remembrance" based on this gre^^^ &fr, "And if the Satan {causes) yous : 
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85. And Ismaela (Ishmael) and Idreesa (Idris) and 
Thulkefla (Isaiah) each, of the ssa'bereena (people of 



86. And We admitted them in Our mercy; NV verily they 
(are) of the ssa'leheena (righteous-people). 

87. And Thannoo'ne (man of the fish I Jonah) edh (when) 
[he] went mutually angrily; so [he] presumed that 
never nag'dera ([We] constrain/ constrict) on him; so 
[he] called in the darknesses w that: no an elaha (a 
deity) except You; s Subhana 11 (hallowedly and marvelously 
we deem Yoifi transcending all defects and we solemnly stand 
in awe and utmost consecration of) You; 8 verily I was of 
the dha'le-meena 12 (injustice-doers). 

88. So estajabna 13 (We favorably-answered) for him and 
najjay-naho (We recurrently delivered him) from the 
affliction, and like tha'leka (afar-that-it I thatf [We] 
deliver the believers. 

89. And Zakariyya (Zachariah) edh (when/ while) [he] 
called his Lord: O, my Lord let-not leave me 
\You\ a solitary and You 5 (are) khayro (superior- 
/ worthier) (of the inheritors. 

90. So estajabna 1A (We favorably-answered) for him and We 
granted for him Yahya (John) and We reformed for 
him his spouse; verily they were mutually vying 75 
(to gain) the khayra'te (desirable-traits of worthiness and 
goodness) and they 2 invoke Us wishfully and 
apprehensively/ dreadfully; and were they z for Us 
khashe'een 1 (they who: totally subdued their body, sight, 
sound and solemnly bow in the Prayer). 




j»- c^l? b_/_9 cU-^-j 




= to assuredly forget then sit not, after [the] reminiscence /remembrance" (^6: 68). 
71 The word "subhanaka"= "djLaj**" has English equivalent. Wherever this word, or its grammatical 
inflections (such as "&Ujau" or "AJIajui") occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and ah 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "liLlajui" concept by saying: hallowedly and marvelously deemea 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

The = "the injustice-doer," as "fllall" — "injustice." See the lexicon attached to this Translation. 

The word "Ljl*iuil ; " se e footnote 69 above. 
Ibid. 

It must be pointed out that the vying is not (a) to or (b) for, as both (a) and (b) would imply they are outside 
the good things; while in fact they are already within them, only they have to vie to achieve higher-ranking. 
The word "<Jj**SIa ; " = khashe'een, is plural, masculine, subjective noun, with no English equivalent available for it 
per se. The word "£>^i" in "ai*"^," = khashe'een involves more than just "humbleness" or "submission" as 
that suggests bodily or attitudinalbehaviot. However, "£j*Si" denotes submission or subduing of sight and souna 
as well. So "fl j^mtaJ t" are those who had totally subdued their body, sight and sound. Also sometime " &j^mlaJ t" 
= they who bow in the Prayer. See ^plua^l and 
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91. And which" safeguarded-she v77 her farjcf % {anterior 
anatomy / sleeve)^ then We blew in her /it* of Our 
Kuo'he (Mercy I 'Revelation I Arch Angle Gabriel I 'Soul) 
and We made her and her son an Aya'tari* 
(miracle/ sign/ proofs for the worlds. 




l^jXi^i £ji^a>\ ^j-l^j 



92. Verily fhis w (is) your" Ummattf (religion/ community^ 
(is) an XJmmatarF one w and I am your 11 Lord, so let- 
you z worship [Me]. 80 



93. And taqa'tta'ao (iterative/)/ cut / fragmented they^ their ^==» iJLki^ 
matter among them; each to Us (are) returnees. 



94. So whoever [he] works of the righteous -works* 
while he (is) a believer then no kufrana (denial) for 
his endeavor; 81 and verily We (are) for him writers. 




95. And (is) a ban on a village* ahlakna (We perished) 
it; w verily they (are) not returning. 82 




96. Until if (had been) opened-she y Yajoojo (Gog) and 

Ma'ajoojo (magog), and they (are) from every elevation j - ^-^ ^ ^yX>j 
they 2 flit. ' O^jL^ 



97. And eqtaraba^ (festinately-approached) the promise, 
the right; so edha (suddenly/ whereas) starers-she y (are) 
their abssa'ro (insights/ discernments)^ (of) whom r unbelieved 



That is absolutely shielded and protected. 

The word "farf'= "JJ 4 " has several meanings: (1) any slit which separate two parts; (2) any opening in 
mountain or the cloud; (3) a gap into a protective wall; (4) the external genital of the female, and some time thel 
word "far/" could be said to indicate the anterior or the posterior aspects of the genitals; (5) every "op 
between two parts could be referred to as "far/." In this case, and Allah knows best, she (peace be uponl 
her) secured and protected what applies in (4) as most commonly understandable, i.e. maintain herl 
chastity. However, there are many Qur'an commentators who maintain that the "far/' here refers to thel 
"sleeve" in her garment which she secured from Gabriel (peace be upon him) as she did not know who hel 
was. So the "blowing was in this "sleeve." 

This reference "this vv "= "»■!*" which refers to the Ummah, which a feminine noun in Arabic. 
The letter "6" in "OJ^^" is called "^^ ^ ' jl 4jLajll uy" which precedes the speaker's pronounX 

"j." The speaker's pronoun "j" in "Qj-V^," by Arabic (linguistic) Rule, is omitted for " ' a ifo'l l," = 
"alleviation, lightening" otAyafs end harmony (rhyme). See A > >a " 'uL^' ^Jp\ 

The word "y***" has several meanings, depending on the context (1) "J*S1I 0J J i.e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "<j*<" jl tj**i," i.e. treaded = walk on, over,! 
or along; (3) "J^J^ J 4 *," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this\ 
context, (4) "±*e& intentionally treaded. When in the sense of "striding" it is made transitive byl 

"(Jtf' and when it is in the sense of "work" then it is made transitive by "fVI." See ci*-*^, and J^Uall, 
That is to say once a people were destroyed by Allah because they disobeyed His messenger, there is nol 
way for them to come back to this world to start anew and repent. 

The word "cjjjal" j s mon particular than 'VjS" as 'Vj^' ls* Ai2U*ll" = "uijjap' i. e . indicative of a superlative of 
the approach. See So for such a superlative of the approach/ nighing. So, "festinately" is used to qualify thel 
approach in order to intensify it. 
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they; 2 ya'waylana (0, for us: a lengthy stay in Hell- ~. . ^ 

/ ruin I woe); qad {already and affirmatively) we were in ^ ^ ' 
heedlessness" of this; rather we were dha'lemeena M ^ ^\A^>\^k 'C\xk 
{injustice-doers). w 



98. Verily you b and ma^ {whatever) worship you 2 of lesser o* <^jiLi 'Cj '^=ii\ 



than/ without Allah {are) HellV tinder; 86 you f {are) to 'JfZ\ 
it w wa'redona {comers-in/ arriversyou 2 ). 



99. If [were] those aaleha {deities) not warado {thef came- & i^JU § 
in I arrived-to) if* and each {is) in if* immortals they. 2 •% l^i J^=j tjbj %j 



100. For them in if* %afeeron S7 {audible distressing fullness 
of the chesi) and they {are) in it w not hear they. 2 




^ U^S jt-Aj _A3j ll^S jvfJ 



101. Verily who r preceded" for them from Us the 

Husnd" (Paradise**) those {are) a'n {off if* mob'adoona^ 
{ones far removed). 



102. Not hear they 2 its w undertone and they {are) in 
what themselves* desired {are) immortals. 



103. Not saddens them [the] panic the biggest; tatalaqqa 
{iteratively receive/ face) them the angels: this {is) your" 
day which x you c {were being) promised. 



104. Day [IFe] fold the sky w as folding the sejjelle 
{record-scroll) for the books; just-as We began first 
creation" We repeat it; x a promise on Us, verily 
We were doers. 



105. And /fc^W (««^ already and affirmatively) We wrote 
in the Zaboor'e (Book of David/ book of wisdoms/ proverbs) 
from after the Thekre (The Preserved Tablet/ Qur' an) 
that the Earth w inherit if* My eba'de (worshippers- 
i, the ssa'lehoona (righteous-people). 



The "<>»lUa" = "the injustice-doer," as "flliJI" — "injustice." See the lexicon attached to this Translation. 

85 This approximated hete by "whatever." Such a "W is for a non-distinctive-noun, used for non-intelligent entities\ 
So /<ir».f or Air fifewfe mother, considered "deities" by some are clearly #<?/ meant, as te/> ar« intelligent. See 0^'. 

86 The word " '.imV carries two distinct meanings: (1) small stones; and (2) the material intended and readied fori 
fire-fuel, as in this ^4)«/.>. It could be of any thing, including stones and humans. When kindled and starts burning 
then it is called "AAj," the fueling material. 

87 The word "j^J" has several meanings: (1) the hard and difficult breathing; (2) audible distressingfullness of the\ 
chest, (3) inhalation with slow and prolonged exhalation, as if sighing due to pain; (4) audible sound of thel 
donkey's braying beginning, (4) inhalation and exhalation. 

The word "mub'adoon"="Os ix i A " is an objective jj lural noun, rather rare to find in English. 



gn 
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106. Verily in this x surely (is) announcement/ sufficiency 89 
for a worshipping people. 



107. And not We sent you g except a mercy xv for the oa*^4 ^^KlliJ l^? 
worlds. 0 



108. Let-say [)/«/]: verily only, (what is being) revealed 90 
to me: verily only your" elaho (deity) (is) one elahon 
(deity); so are you Muslims {peaceful submitters). 



X3 <3\ Q 3 



109. So (zjA diverted they 2 then let-say \you s \. I 
proclaimed 1 (to) you b on .svmw {mutual equality of 
under- stan ding) and en (not) adrey 2 ([I\ profoundly - 
understand) is (if) near or far what you 2 (are 
promised. 



110. Verily He knows the loudening of the say and 
knows [He] what conceal you. 2 



111. And en (not) adrey ([I\ profoundly understand), la'alla }i 
(craving currently unavailable deed that, perhaps) it" (is) a 
trial" for you and a mata'on 94 (resource for transitory 
worldly delight) to a while. 



112. Said [^]: O, my Lord let- rule [You & ] by the right 
and our Lord Ar-Rahma'no, the Musta'aan (He Who 
is sought for help), over what you 2 describe, (i.t 



*' Zf\ "f£L if, jis 




£aJ! Sjj— ** 

Sura to Al'Haj'je 
(The Pilgrimage ) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1 . O, you the mankind: ettaqo (let reverentially guard you K 
not to displease) your" Lord; verily The Hour's w quake" 
(is) a thing great. 



89 The word "£V also means "AJiS"= sufficiency. See lS^M j J' 

90 See footnote 7 above regarding revealed ="</»J'." 

91 The word "0 J '" could carry a meaning: simply announcing or solemnly declaring an abrogation of any peace 
arrangement between one party and another. 

92 The word "cSjJj" is from "AjIjJ" which is far more reaching than the simple "knowledge" as "4jIjJ" extends to 
having deep understanding of the subject matter. 

93 Ibid. Also the in "<U*J" refers to the "J = the reprieve. See 

94 The word "^*"="mata'aon" is rooted in the word "5"," = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. + 
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Day you 2 see if* distracts* [if] every suckler-she v 
amma (regarding what suckled-she; y and tadha'o (she 1 
births/ delivers 1 ) every tha'te (possessor of) hamlen 
(internal-burden, i.e. pregnancy) her hamla (hamlen) and 
[you'*] see the mankind drunks while not they (are) 
drunks; [and,] but Allah's torment (is) severe. 



3 A. >.-".'. 

J~^= J-^Ji ^-4->J_S-> 



3. And of the mankind who p [he] disputes in Allah by 
other than knowledge and jattabe'ao ([he] closely- 
follows) every Satan, mareeden (obdurate / 



4. (Had been) written on him that it x whoever [he] 
allied him then verily he misleads him and yahdey 
(divinely-guides) him to torment (of) the Sa'e 
(intensely 



j^jli j^/y (j-i ,4jl ^k> t_~p 



O, you the mankind: en (if) you c were in suspicion 
of the resurrection, then verily We created you b of 
a tora'ben (crushed sand); afterward of nuttfaten (sperm- 
drop)'* afterwards of alaqa'ten" (adherent-suspender/ blood- 
clot)?' afterwards of mudhghaten (flesh-morsey fashioned- 
she> and other than fashioned-she; v5 to [We] manifest 
for you b and [We] setde in the wombs what [We] 
will, to an aja len (perm-limit) musamma 1 (that which is 
designated and/ or named); afterwards nokhrejo ([We] 
produce/ emerge) you b a baby; afterwards, to reach you 2 
your" ashuda 8 (prime/ full strength); and of you b who p 
youtawaffa 9 ([he] is received while dying) and of you b 
who p youraddo ([he] is to be reverted) to ardha'le (meanest 
of the age), so as not knows [he] from after a knowledge 
a thing; and [you*] see the land* still/barren; w10 so 



o* <~^p <4 J^^i <->"^ Wife 

H-j- > -£ 9— -j>> 9 s £ > 

difjj li-4i gig ^ pJ-*> 

l^ib Ujil lip sjk^A ^3^1 



It must be noted here that there is 'J**" and "eLaJl^>ui£j ijaa. ." The 'J**" is that which is 

carried internally, such as an ?'»/«»/ inside the womb. And iJ 4 *" ««y burden carried on the head, 

shoulder, back or by the hands. So "J** tlilJ"= a she-internal-burden-possessor, i.e. »<? exact English equivalent. 
That the Satan 

The word "Ailaj" i n the text has at lest two distinct meanings: (1) a drop of pure or clear water, (2) drop of semen. 
Clearly, and Allah knows best, here "AiJai" is the male semen. 

The word "AUc" = "adherent-suspender" — that which adheres as suspender or "clot" in both Arabic and English 
"Ait" or "adherent-suspender/ clot" could be of any thing. But in this case of "bloody nature" perhaps it is "th 
mass of the zygote" (the union of the sperm and an ovum before its cleavage). 
That is partly it is fashioned and partly it is not fashioned. 
The word "ti?>*sf) " means term-limit, see 0'-*''"'. 

The word "musamma' is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
The Arabic word "ashudah"=">^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 
The word "youtawaffa"= "t^jfe" is a transitive, present tense, always passively constructed. Thus, it is different than 
"^J^i," a transitive verb meaning to die. But in the case of "youtawaffa"= "i^jfe," which must always be 
passively constructed, because when death occurs to some one, that one gets to be deprived of life by Allah or His 
agents (the angels) on His command. Thus, his soul is received by Allah or His agent. That is why the person is 
deprived of life. After death, there is a reception of the soul or the body and soul by Allah or His agent to the soui 
or the soul and body on Allah's command. 

The word "a-iaU," like "j^t i.e. "Cuiia £ £i±a±." = "extinguished." However, "o^jSfl CiIjA" = the 
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edha (when/ if) We descended on it w the water it* 
thrills-she y and swells-she- and it* sprouts-she 5 of 
every delightful category/hue. 11 

6. Tha'kka (afar-that-it/ that)* (is) because surely Allah, He 
(is) The Right; and verily He quickens the deceased; 
and verily He over every-thing (is) Omnipotent. 

7. And verily The Hour w (is) aa'teyatotf 2 (approaching- 
I comer) w no suspicion in it; w and that Allah resurrects 13 
whom p (are) in the tombs. 

8. And of the mankind who p [he] disputes in Allah by 
other than a knowledge and nor a huda (divine- 
guidance) and nor a book illuminator. 

9. Thani'ettfehe lA (bending-his-side) to mislead a'n (off) Allah's 
path; for him in the world* (is) an ignominy and 
\We] (cause) him taste, The Qeyamatey's* (Judgment's) 
Day x the burning torment. 

10. Tha'leka (afar-that-it/ thaff (is) by what advanced- 
she- your 1 both hands;* and verily Allah (is) surely 
not a dhallamen lb (multitudinal injustice-doer) for the 
abee'de (worshippers/ submitters/ slaves). 16 

And of the mankind who p [he] worships Allah on 
a harfen 7 (edge/ conditional-way); so en (if) betided him a 
khayron x18 (desirable/ 'worthiness/ ' goodnessf [he] tranquilized by 
it; x and en betided* him an essay* [he] transposed on 
his face; 19 lost [he] the world* and the Hereafter.* 
Tha'leka (afar-that-it/ thaif (is) the khusra'ne 20 (perdition- 
/ waste/ misguidance) the manifester. 



ij' 2 . >^>h (3^-' _>* w b\ 



0 _i^si^c^ (>• 



11 



^ ''it.' ^ Sty" " " 

0 o£2j 



land lacked vegetation, did not have beneficial produce, or it is "barren?' See VH^LA And compare this with " U^J^' 
(S41:39). See jA—A 

The word strictly linguisticallj speaking means (1) /><w>, (2) husband or jwjfc, (3) the individual entity with 
a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word is its 
plural: (1) which could also mean: (2) similars, i.e. the look-likes./), and in this particular Ayah, (3) 
category / hues, according to Qur'an commentators and some linguists. See (j^jWl ,<j^j*^ and (j*- 4 *^'. 
The reference "arriver,"" is clearly to the Hour", as the Hour" is a feminine, thus "arriver"." 
The word carries several meanings, among them: sent, arouse, resurrected, awaken, missioned, and prompted. 
The expression "bending his side" means turning one's side and withdrawing in arrogance. 
The word "j»5Ua" means multitudinous injustice-doer. The negation of multitudinous injustice-doing is conclusively 
implies that even a once injustice-doing will not avail or befit Allah. That is because the injustice-doing to a 
party benefits the injustice-doer. That is to say the injustice-doer does his injustice to someone in order to 
benefit himself. Hence, the multitudinous injustice-doing benefits a lot more. Therefore, negating the bigger benefits 
automatically negates the smaller one. Clearly Allah is exalted and is beyond any need. So He does not wrong. 
The word "Aue"=" -slaves, worshippers, submitters" means all Allah's creatures of humans or Jinn. So, if they are His 
"AH^," then no one else "owns" them, hence they are all free from any human bondage. 
The word "tija?'= "harfen" has many meanings, among them: (1) edge, (2) a conditional way of having the 
desirable, as in this Ayah. Thus, once any undesirable thing happens to that person than the person reverts. 
The word "ji*" = "khayron," and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "jj*." 
The locution: " <J& ijjijl"= "he transposed on his face" i.e. he renounced and reverted back to his old ways. 
The word "tilj^naJI," linguistically in The Qur'an has various senses, such as "waste" or as in here it means 
misguidance/ perdition. See the 'Lexicon attached to this Translation for details. Also see 
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12. Invokes [he] of lesser than/without Allah what 
not harms him and what not benefits him; tha'leka 
(afar-that-it/ thatf (is) the misguidance the afar. 



13. Invokes [he] surely of his harm nearer/ closer than 
his benefit; surely wretched (is) the guardian 21 and 
surely wretched (is) the associate. 



0 j2£ 



14. Verily Allah admits whom p believed they 2 and 
worked they 2 the righteous-works w paradises w - 
/gardens w run w from under it w the rivers; verily 
Allah does what [He] wants. 



f^Li) i£*U oUft "oi 



15. Whoever [&] [was] presuming that never succors 22 
him Allah in the world w and the Hereafter" then 
let extends [he] by a cause 23 (means/ medium) to the 
sky; w24 afterwards let cuts [he] then let look [he]: 
did assuredly undo his scheme /ill- artifice, what 
exasperates [him]. 5 



Jjb ^, b : .ji j»j *) « ,1.11 

C»} Ji-io U ie-CS' <lAJb Jo 



16. And like tha'leka (afar-that-it/ thatf We descended it* 
Ay a' ten*" (Qur'anic statements) evident- she; ym and verily 
Allah yahdey (divinely-guides) whom p [He/ he] wants. 



%■ p - -r J 
f %Ji f* L$J*fZ &\ 3j 



17. Verily who 1 believed they 2 and who 1 hado 6 (who 
adopted the Jewish "law" / customs/ repented) and the 
ssa'bena 21 (followers of Noah/ leavers of their people's religion) 
and the Nassara (presumptively Christians) and the 
Magi 28 and who 1 ' partnered (deities with Allah) they 2 
verily Allah sunders among them The Qeyamatey's* 
(Judgment's) Day; x verily Allah over every-thing (is) 
Sha' heed (Witnesser/ Testifier) . 



jjjljt Qm\j <jOJl 51 

o*y^b iSjU^l) cAi~^L? 



18. Have not [y<w s ] seen that Allah kowtows for Him 



The word "i^J*" could also mean: friend, ally, protector. 

That is to provide with food and riches him or send rain from the sky for Mohammad (SAWS), as "j*^," 
according to Qur'an commentators, could mean provision or rain in Arabic. 

23 The word "w" means a "mean" which is in this case a rope of some sort. 

24 The "sky" here means the roof, as the Arabic idiomatic expression says: whatever roofs you is sky. 

25 That is those who harbor ill feelings (ill-artifices) towards Mohammad (SAWS), let them hung themselves by means 
of a rope to their ceilings and then cut off the rope after they suffocate and find out if such an action would relieve 
them of what exasperates them? 
The word "hada" for the singular and "hado" for the plural has three distinct Arabic meanings: (1) returned to 
the truth; (2) returned and repented, (3) entered into the "law" (religion) of the Jews and adopted the Jewish 
customs. It is interesting that the Hebrew language does not have a word for "religion" per se, that is why 
they say: "law," that is they say the Mosaic Law, instead of Mosaic religion. 

This word "sabeyeen" refers to, and Allah knows best, to the people who used to live in Musal (Iraq) and 
are followers of Noah. But the word also means those who left their religion and adopted another 
religion. See 4*L>^ 

The Nassara are, predate the establishment of "Christianity" Nassara are the follower of Jesus. See (S2:62) footnotes. 
28 The "Magi"= "tyj$^," is the plural of the Magus. The Magi are people who worshipped Fire. They were in 
present day Persia and Media (southwest of Iran). 
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who p (are) in the Heavens" and [in] the Earth w and 
the sun w and the moon x and the stars" and the 
mountains* and the trees w and the dawabbtf (she- 
moving-creaturesf and many of the mankind; and 
many righted on him the torment; and whomever 
Allah demeans then not for him of a mukrinP 
{hospitality giver and ennobkr);ver[\y Allah does 
whatever 30 [He] wants. 



JLX|j ^y^\j 



19. This [both], twain disputants /antagonists, disputed 
they 2 in their Lord; so who 1 unbelieved they 2 (had 
been) cut" for them garments of a fire'* youssabbo (to 
be descended/ poured) from above /atop their heads 
the hameemo 31 (maximally heated/ cooled water). 



20. (To melted by it x what (are) in their bellies and j £ 

the skins. 



21 . And for them (are) maces of iron. 

22. Everywhen wanted they 2 to exit from if* from an 
affliction, they 2 (had been) returned in it; w and (were 
told): let- taste you 2 the burning torment. 



s.<' \>- \'. f> 4 »< 



23. Verily Allah admits whom 1 believed they 2 and they 2 \jX. <^J$ dS^ 
worked the righteous -works" paradises" / gardens* 
run" from under it" the rivers; (to be) adorned they 2 
in if* of gold bracelets and pearls and their lebaso 32 
{wear I garments I inner clothing) in if* (is) silk. 



24. And ^odo fee/z divinely-guided they*) to the good 
of the say and hodo to The Hameed's 33 (iteratively 
praised iteratively praiser) 's Sseratte (road/ way). 



25. Verily who r unbelieved they 2 and they 2 repel a'n 
(off) Allah's path and The Mosque The Sacred, 



The word "mukrim"— "pj£*,"Le. bestower of generosity and ennobler, has no English equivalent, see footnote #12, 
The particle is j\ puA" = conditional noun/particle; or "ijj^J* f**!" = = connective noun 

meaning that which. See Jj-*a-»i ^0^! and 4^ A *^ 1 - 1 J^ 1 . 

The word "hameemo" has «o English equivalent per se. So, we transliterate and parenthetically explain. 
The word " ' hameemo" ="^i*^" has at least ^/o«r different meanings, one of which is a paradoxical meaning of 
maximally heated water or iroo/eJ water or could be yiw/ warm water. In this paradoxical sense most of the time it 
is the maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a third 
meaning is: possessor of mutual affection towards another; and fourth meaning: a summer rain. See CP^. 
See the Lexicon attached to this Translation for the various meanings of this very important word, which literally 
means "inner clothing" but figuratively much more, including the "garments" . 

The word "Hameed'= "Aiaa" linguistically means: (1) multitudinous praised and (2) multitudinous praiser. 




ffl!! 
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which x We made it x for the mankind sawa {common 
equality), the anchorite in it x and the ba'de (bedouin- 
I alien); and who-ever wants in it x by 34 an elhaden (a 
profanity/ deviation of proper religiosity) by an injustice 
[We] (cause) him (to) taste of a painful torment. 



26. And edh (when/ since) ba'wwana (We deservedly ensconced) 
for Ebraheema (Abraham) The House's place; that let- 
not [you] partner (other deities) by Me a thing; and let- 
purge [yotf] My House for the circumambulators, 
and the standers, and the rukka'ae (they who markedly 
bow i.e. head stooping, chest paralleling the ground and 
both palms leaning on the knees in the Prayer) as'sofoo'de 
(they who kowtow in the Prayer). 



<^fj^f£& ^ 



27. And let-call/ proclaim Jj«w s ] in the mankind by the 

Hajje (pilgrimage), ya'atokd (thef willingly come to jotFf 
refalan (ambulatorilj) and over every dha'meren' 6 (lean- 
/ trim)ya'ateend Nyi (she-they come) from every deep ravine. 



AjG git <j\3\ 4 o$j 



28. To witness they 2 benefits for them and mention 
they 2 Allah's name in days* ma'aloma'ten (countables- 
/ numerically known) over what ra^aqa ([He] gave victuals 
for sustenance to) them of brute w the an'aa'me^ (cattle- 
/ sheep I 'goats/ camels) ; w so let-eat you 2 from if* and 
att'emo (let-give to: ingest 7 'feed yotP) the miserable the 



poor 



39 



^^ijJl (j^LJl 



29. Afterwards let finish they 2 their unkemptness and 
let 40 fulfill 41 they 2 their vows and yatta'wwafoa (let- 
repetitively circumambulate they 7 } by The House The 
Ancient. 



34 The 'V prefixing the 
degree of 'elhad." 



word is, and Allah knows best, the v," indicating part orl 



The "standers," i.e. those standing for the Prayer. It could stand for "maintainers" or " ' sustainers." 
The word "lean/trim" used as the closest for the word "j*l*2a," as linguistically "j^Lia" means: "lean, 
emaciated, skinny" which applies to anything that appears as the word describes, but especially animals and 
the humans. In the context of this Ayah: "over every dha'mer (lean/ trim)" means riding over lean/ trim, mostly 
camels, as the camel is the most common means of transportation among the Arabian peninsula people at 
the time of Ebraheem (Abraham) and for a very long time thereafter. See 4*0^', for 

Some Qur'an commentators say that the word "Op-i" refers to ">«Li," feminized verb as "come," " as Allah 
wants to laud and honor the camels like He so did with the horses in (5100:1), see <j^J^. Clearly the word 
"lA" implies and the reader must infer the intent to be the camels. However, what I believe, and Allah_ knows 
best, is that the plural for "J**" is "u"^" and when there are many "J^*£," then they are all called "4iU^"= 
plural of the plural (fc*9^ f^Jx.not unusual phenomena in Arabic. And the/' 4 -^- 4 ^" are normally what come to the 
Haj/, so the verb for the "<UU^" which is obviously feminine, is "O^^^come-ZAgy, 1 " as so stated in this 
Ayalf. Another explanation could be the fact that "j*l*2a" is plural in the form of the singular, again not unusual 
phenomena in Arabic. But this is a "broken" plural= "j#-«£j for which feminine verb applies. 
The coined word "brute-animaF is for the word "** Vi! ," as there is no English word for 
39 The word "jj**" versus_the see the Lexicon attached to this Translation for the distinction. 

The "J" in "Ijjjjkil j Ijij^ j is "jd J," hence translated as "let." See Jj-a- -1 Olj&t Mj*!. 

The word "lj*Jj" in "IjSjJ " from "fUSlI" = lijll," meaning gathering the last component of any obligation tc 
ma/^^^vhol^^^\jtej^rn^a^^ 
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30. Tha'leka (afar-that-it/ thaif (is) and whoever [he] glorifies 
Allah's huroma'te {sacred rites I rituals by Sharey'ah's 
rules), then it x42 (is) khayron (choicer I superior/ worthier) 
for him enda (by munificence of/ by Rule of) his Lord; 
and uhellat (had been legitimised/ sanctioned) for you b 
the an'aa'me* (cattle / sheep / goats / and camelsf except 
what (is to be) recited on you; b so let- avoid you 2 the 
rejsa K (filth / anathemdf of the idols and let-avoid 
you 2 say (of) the mendacity. 



,4 



J*- j4-> 




-S.I' ^.~Z 



31. Hunafa (rightly-incliners) ~ for Allah, other than 
mushre-keena (he-they who partner deities with Allah/ he- 
poljtheists) by Him; and whoever [he] partners by 
Allah, then as that only [he] tumbled from the 
sky w then snatch him the birds or nose-dives [by] 
him the wind w in an abyss place. 



32. Tha'leka (afar-that-it/ thatf (is) and whoever [/?<?] 
glorifies Allah's rites w then verily it w (is) of the hearts' 

/Sa^tta (reverential guarding against Allah's displeasure). 



33. For you in it* benefits to ajalen (term-limit) musa- 
mma 4 (that which is designated and/ or named); after- 
wards its w place (is) to The House The Ancient. 



0 j^siopiji 



34. And for every an Ummateri* (people/ community)^ We 
made a rite/rite-place 46 to remember they 2 Allah's 
name, on what [He] provided them of brute w the 

an'aa'me*"' 47 (cattle/ sheep/goats/ and camels)? so your" 
elaho (deity) (is) elahon (deity) One; so for Him aslemo^ 
(let-be Muslims jou^) and bashsher 49 (let-tell pleasant 
tidings [you"]) the mukh-beteena' 0 (quietly-submitters for 
their Lord) . 



35. Who r if (had been) mentioned Allah's name 
wafelat 51 (shuddered and awed) their hearts; and the 
ssa'bereena (people of patience), over what betided 



ft. 



42 The locution "it °" here stands for "J*," as "the matter"= or "the glorification" = ( (vfa'ty ) all are 
inanimate masculine objects in Arabic. So the reference to either is a "it ' ." 

43 The word "fUS»" in this Ayah is an adverbial construct. See iy^A 'uU^ 1 ^'j^Sand O^*' 1 J-^ 1 

The "rightly-inclined" they /<? religion or faith of Ibraheem's {Abraham's); as he flawy from his 

people's faith which was based on multiple idols' worships. 

44 The word "iV" means term-limit, see O*-**^. 

45 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named, 

46 The word "I V nW means (1) the rite -place and (2) the rite itself. 

47 Ibid, for the word "^JfJ." 

48 The word "aslemo" = "be Muslims" means totally and humbly submit your entire entity and its Jate r to Allah. 

49 See the Lexicon attached to this Translation for bashashara/youbashsharo/ mubasheron—j^^j^i \S"H. 

30 The word "u j".'^ n ^ "="mukhbeteen," is a plural, masculine, subjective noun. The " J oi^" ="u A'^ " I 

see jji^flj^ Hence, they who quieted submissively, or "quieted submitters," i.e. for their Lord. 
51 The word ">^»j" means "shuddered and awed' their hearts, see 
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them, and the Prayer w maintainers and of what 
ra^aqna (We provided) them they 2 expend. 



36. And the budna 52 (fleshy-she-camels) We made it w for 
you b of Allah's rites, for you b in it w khayron {desirables- 
/ worthiness / goodness); so let-mention you 2 Allah's 
name over it* saw off a {standing on three/ as one of the 
forelegs is tied); then edha (when/ whereas) wajabat (fell- 
dead) {on) its w sides 53 then let-eat you 2 from it w and 
att'emo {let-give to: ingest/ feed you*) the qa'ne'a {he who 
asks favor and is satisfied with whatever is given) and the 
mu'atarra {he who comes your way seeking favor but 
without asking for it); like tha'leka {afar-that-it/ thatf 
We subjugated it* for you; b la' alia {craving currently 
unavailable deed that, perhaps) you b thank you. z 



q >j £\ 
j£± (£/>c. &/&3^S\j 



37. Never reaches Allah its" fleshes and nor its" bloods; 
[and,] but reaches Him the taqwa (reverential guarding 
against Allah's displeasure) from you; b like tha'leka 
{afar-that-it/ thatf [He] subjugated it* for you b to 
tokabbero^ 5 (to you 7 ' say: 'Allaho akbar') Allah on what 
hada {[He] divinely-guided) you; b and bashsher 56 {let-tell 
[you"] pleasant tidings) the benefactors. 



■2\ ^}>bjLJb L. ,p 



38. Verily Allah defends a'n bl {on-behalf-of/ regarding) 
whom 1 ' believed they; 2 verily Allah loves not every 
khawwa'nen {recurrent betrayer), kafooren 5S (iterative 
unbeliever/ ingrate). 



39. (H^ toz) permitted for whom 1 {are 

mutually fought they 2 because 59 that they 2 {had 
been) wronged; and that Allah over their succor {is) 
surely Omnipotent. 



Alii &j \JJJi 



52 The word "0^'" means "flesh she-camel." However, there are others who also include in the "£)J^t" thel 
fleshy male camel and the fleshy cows. But the Prophet (SAWS) said that whoever went for Friday Prayer inl 
the first hour as if he had given a "AJjj" anc j i n the second hour as if he had given a "»jV. So he distinguished^ 
between the two. 

53 The word "lai-i ciU"=>\ja.j" means died and fell. See O^ 1 . 

54 For the name "the qane'd'— "gjlSJI" and the name "the mua'ttarr"— there are so many contradictor^ 
commentaries as to their exact meanings. However, the sum an essence of it all, in term of what is most commonlyX 
accepted meanings are what is stated parenthetically above. 

55 The word "tokabhero" — "Ijjj^j" means to say: "j& *5>l," meaning: Allah is bigger and more encompassing than\ 
anything else. That is why the call for the Prayer starts with: "j&> *5>l," as there is no thing bigger than tol 
immediately attend to the call and forthwith go to meet and worship Allah. And that means leave asidel 
whatever is occupying you, unless it is a matter of life and death or of immense loss of some thing beyond reason in 
left unattended, j^' =Allah antedates /precedes all/ everything, is «o/same as Allah is great or more enormous. 

56 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron=j^i*\j^ i ii \ 

57 See the Lexicon attached to this Translation regarding the various meanings of the preposition Cf- . 

58 The word "jj^," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 
' 9 The 'V' in is ""LujmJI lj " hence translated as "because. 1 See -j OLffi "OH 
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40. Who 1 exited they 2 from their homes* 60 
by other than a right, except that they 2 say our 
Lord (is) Allah; and lawla (had it not been for) Allah's 
thrust (of) the mankind some (of them by some, 
surely (would have been) demolished* hermitages*- 
/ monasteries,* churches* synagogues,* and mosques x 
being mentioned in it w Allah's name multitudinously; 
and truly assuredly 61 Allah succors whomever [he] 
succors Him; verily Allah (is) surely Omnipotent 
Mighty. 

41 . Whom 1 ' en (if) We established/ empowered 62 them 
in the Earth* aqamo 63 (thef upped-to-fulfill the prescribed 
obligations of) the Prayer*' and aa'taw (thef accorded 
and fulfilled the obligations of the Zakatd* 6 (prescribed 
percentage of personal possessions)^ 7 and (would have) 
commanded they 2 by the ma'aroofe (popularly acceptable 
and not Sha-rey'ah disapproved maxim) and restrained 
they 2 a'n (off the munka're (rationally/ Sharey 'ah unacceptable 
deed/ say); and for Allah (is) the matters' consequence.™ 

42. And en (if they 2 deny you g so qad (already and 
affirmatively) denied* 65 before them Nooh's (Noah's) 66 
people and Aad's 61 and Thamood's. 68 

43. And Ebraheema's (Abraham's) 69 people and ljootten's 
(Lot's) 70 people. 




-Oil dA rtr^i 



CoJL^= JUS jJjJJJvj Ol> 



44. And Madyan's companions and (/W denied 
Mow (Moses); so I protracted for the unbelievers; 



The word "deyai ! '= "J&," is plural of "j' J ," which means: (1) home, (2) home country, (3) the personal! 
tribe, (4) the region where a certain Law is dominant, (5) the world versus The Hereafter, (6) Thel 
Hereafter, (7) abode. 

61 The "J" in "Oj*^" is a juratory" J" ="J" amountingto= "JjSISJW' i.e. affirmation, expressed by " assuredly" A 
' 2 The word "O^ 4 " in "UiLa," means "found' or "established." It also means "enabled' or "empowered." Clearly, thel 

English word "established" does not imply or connote the same as per se. 

a The word"L>*™'" fromf" =" stood/ upheld/ sustained/ maintained." But linguistically means: 

So, "l^lil" means they: (1) upped/ sustained, in the sense of continuedness and keep up of all the prescribed obligations] 
as in this Ayah (S2: 3). Also "flSi" has another "sharey'ah" prescribed meaning of: (2) ftzZfa? <?r to perform 
the Prayer itself, as in the Ayah: "And when youf?were in them, then you? upped for them (the second call for)\ 
the Prayer," (S4: 102). Note: Prayer and how to be done was established and reveledhy Allah. Hence people do noi 
establish Prayer they only maintain and perform it. 
' 4 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
65 The word "tluJS"= denied w is in reference to the "people," which is Ji*"^ i*^ = broken plural in Arabic; sol 
its reference most often feminized, as indicated by the in "tluJS." 
People of Noah are mentioned in (S7:64). 
People of Aad ate mentioned in (S7:66). 
People of Thamood are mentioned in (S 7:76). 
People of Abraham are mentioned in (S21:55). 

People of Lot are mentioned in (S 7:82). 



S22-AI-Haj'je 



22 :^J\ 



afterwards I took them; thus, how (strong) [was] [My] 
demur/ reproof/ spurning. 71 




0 j£2> 



45. So how many of a village* We perished if* while 

it w (is being) dha'lematon v72 (injustice-doer-she ] ~) so it w (is) 
khaweyatorF™ (ruinouslj-empty and its walls had fallen)™ 
over its w aoroshe (trellises/ roofs); and a well w idled* and 
a castle masheed 14 (well built and notably high in construct 
castle pargeted, i.e. plastered, for adornment). 



46. Have then not treaded they 2 in the land," then (to) 'A jjjft j L^J j$ 
be for them hearts cerebrate they 2 by it; w or ears 
they 2 listen by it, w so verily if* (is) not ta'ama (be- 
blind) 1 the abssa'ro (insights/ discernments) [and] but 
ta'ama the hearts that (are) in the chests. 76 



0" .^1^4 t^l^jT 



47. And yasta'ajelo (they 1 affirmablj hasten) you g by the 
torment, and never unfulfills Allah His promise, 
and verily a day enda (by Rule of) your* Lord (is) like 
a thousand [year] of what you 2 count. 



6 t_ja)o 



48. And how many of a village" I protracted for if* 
while if* (is) dha'lematon" (injustice-doer-she } ); after- 
wards I took it; w and to Me (is) the destiny. 



49. Let-say \you\. O, you the mankind, verily only I j^^^X^\^M\^£^ 

am for you b natheeron (recurrent warner) manifester. 



50. So who 1 ' believed they 2 and worked fhey 2 the righteous- 
works* for them (are): a forgiveness" and a re%'qon x 
(provision/ victuals for sustenance)^ kareemon 11 (bounteous, 
ennobling and of multiple uses/ effects). 



51. And who 1 endeavored they 2 in Our Aja'te 



The speaker's pronoun "<^" in by Arabic (linguistic) Rule, is omitted, for " ' a jfom ," = "alleviation,! 

lightening" or^4ya/'j' end harmony (rhyme). See (j 5 ^ ■ i J"'> "1 v'j*! 

72 The word "f^t = "jJUa" = "the injustice-doer," as "jJUaJl" = "injustice." 

73 The word "AjjIa" by definition means e«/>£y and in ruin. See (j*-**^ and iS- 5 ^'. 

74 The word "mashed'— "AjA^" means (1) built and notably high in construct castle or (2) a castle patgetec 
(plastered) for adornment. See 0*-**^. 

75 The word "if**l" is an intransitive verb and the English word "blind" is transitive. So the word be is place 
preceding "blind" to render the desired effect, because the concept of "blind' is what is used in the text. 

76 So the real "blindness" is the blindness of the hearts in the chest. What an interesting futuristic discovery to be. 
' 7 The word "kareem"— "fiJ>" is a subjective, singular, masculine noun. It has no exact English equivalent, as 

explained in length in footnote 28 of the Introduction. Summarily: bounteous, ennobling and of multiple uses/ effects. 
78 The word "y***" has several meanings, depending on the context (1) "J— oJ J strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl <^*^>" i-e. treaded = walk on, over, 
or along; (3) " J l4%^ u*^," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in thu 
context, (4) "AuaS <_jj*-»j" intentionally treaded. When "y**"" in the sense of "striding" it is made transitive by 
"l^I" and when it is in the sense of "work" then it is made transitive by See Ql"^, and j^-^y 



jm 
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(Qur'anic statements) (as) mutual bafflers; those (are) 



the faheeme'P (intensely-blaming Fire* 1 ) companions 



3 & % % & * 



52. And not sent We of before you s of a messenger 
and nor a prophet, except if [he] longed threw- 
/cast the Satan in his longing;" then abrogates 
Allah what throws the Satan; afterwards Allah 

youh 'kemo (sanctions and not subsequently abrogates) His 
Aya'te v (Qur'anic statements); and Allah (if) Omniscient jli^L. ^Jc <,&£f+ 
Hakeemon 80 (infinite hekma$ x Possessor). 0> 



53. To make [Jitf] what throws/casts the Satan an 6^ 
essay w for whom r in their hearts (if <z«) illness 82 and 
their hearts (^ri?) indurate; w83 and verily the dha' 
lemeena %4 (injustice-doers) surely (are) in a far conflict. 



54. And to know who r oto (had been accorded they 2 ) the 
knowledge verily it x (is) the right from your 1 Lord; 
so they 2 believe by it; x so tokhbeto (quietly-submit) 
for it* their hearts and that Allah (is) surely divine- 
guider (of) whom 1 believed they 2 to the Sseratten 
(road/ 'way) straight. 



&9 h c$ &\ 



55. And cease not who 1 ' unbelieved they 2 in a dubitancy w86 
of it* 7 until ta'atee" (descends/ comes upon)*' them The 
Hour" suddenly*/ surprisingly" otya'ateya (comes to) 
them a sterile/barren day's torment. 



s_i <J&^J 



56. The Kingship /Proprietorship then-day (if) for Allah; 
[He] rules among them; so who 1 believed they 2 and 
worked the righteous-works" they 2 (are) in paradises*- 
/ gardens" (of) the naeeme (permanent mental and physical 
delights in the highest chambers of Paradise). 



79 The word " v^l l" is proper noun, but it means intensely blading fire. See SH^LA 

See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 
See the Lexicon attached to this Translation for "hekma." 
The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, orl 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 
The word "ljjS" = "hearts" is a ="broken plural." And the word " 'O^*^! JlaUS XuA j\ <4j*J2| 

Li* Lie^Jajj Ija (jjuJ ^jSJj i jLl 1.1* j" anc j "Ajyjili" is an objective noun referring to the "hearts," so it must bel 
feminized as a "broken plural." Hence: "hard w " as above stated. 

84 The "dfc«2Ua" = "the injustice-doer," as "j»JJaJl" = "injustice." See the Lexicon attached to this Translation. 

85 The word i n meaning: quiet and submit. As the "Ijniljj j Ijit- Od^ 1 " ="i) A'^ "V see 
Hence, "iluaj" means: quiet and submit [it], i.e. for their Lord. 

86 The word "4j>»" linguistically speaking, is "JtJaJl J tliiSl." See J '^^1 J 'Ol—iJl. Although somel 
scholars, say it is "<j^\ JJjjil," which is the result of the "<i>*" and not the "4j>>" itself. 

11 Thejj ronoun "-*" in refers to The Qur'an, a masculine gender in Arabic, so its reference is "if.' 
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57. And who r unbelieved they, 2 and denied they 2 by 
Our Aya'te* (Qur'anic statements) then those for them 
its) a humiliative torment. 



58. And who 1 they 2 emigrated in Allah's path, after- 
wards (bad been) killed they 2 or died they 2 surely 
assuredly 8 Allah yar^oqa (gives victuals for sustenance) 
them a re^qan* (victuals for sustenance)^ hasanan (ultimate 
meritorious deed); and verily Allah surely He (is) khayro 
(choicer I superior I worthier) (of the ra\eqeena (givers of 
provision/ victuals for sustenance). 



0 dl^y^j^^ 



59. Surely assuredly [Htf] admits them admittance they 2 
delight it; x89 and verily Allah (is) surely Omniscient 
Forbearer. 



1 



60. Tha'leka (afar-that-it /y (is) and who p [/><?] retaliated 
by like what [he] (had been) retaliated by it x9 ° 
afterwards bugheya (had been excessively transgressed) 
on [him] surely assuredly Allah succors him; verily 
Allah (is) surely Afowwon (multitudinous Pardoner), 
Ghafooron (iterative Forgiver). 



<jl> ^-1 i^^jC- 



61. Tha'leka (afar-that-it/ ' thatf (is) because surely Allah 
transpierces the night in the naha're (between sunrise 
and sunset) and [He] transpierces the naha're in the 
night; and that Allah (is) Sameeon 91 (Acute-He arer- 
I Enabler of others to hear/ favorable Answerer to prayer), 
Basseeron (keenly: Seer/ Omniscient) . 



62. Tha'leka (afar-that-it/ 'thatf (is) because surely Allah, ^fjj^jt y> 'M<ZX. ^JlS'i 
He (£r) The Right; and verily what they 2 invoke of 
lesser than/without Him it* (is) the falsehood 51 ; 
and verily Allah, He (is) The Aa'leyo (High beyond 
description), The Ka'beero^ (Big beyond comparison- 
/ comprehension, Predates all things). 



63. Have not seen [you] that Allah descended from the 
sky" water x so becomes the land w mukhdharratan 92 
(she-looking/ turning green); verily Allah (is) Tateefon 93 



> .iff > yr-' TV^rtf 



The "J" in "^Jutf!" and in "oliAjJ" and in "bj^" in the following^/ (# 59 &60) is a juratory" J" ="J 
fill" amounting to— "AjSUlW' i.e. affirmation, expressed in all cases by "assuredly" . 

The pronoun in "V^Jd" refers to "SliiW a masculine gender, so its reference must be masculine, so // * 

90 Ibid, except here for "uiUft^" a masculine gender too. 

91 The word " 'Sameeon" here is to emphasise His dual capacity for hearing, i.e. He hears and enable others to hear. 

92 The word " ' mukhdharrahtan" meaning she-looking/ turninggreen, as the land is a feminine, so is its reference. 
The word "cJJ^j" = " ' h"\ " in concrete (material) terms it means: fine; and in abstract terms, it means: subtle or 
gentle or both. See Additionally, when the word: "' » J^V is ascribed to Allah it becomes o«« of Allah's 
most beautiful attributive characteristics, which denotes protection in addition to fineness, subtlety, and gentleness. — 
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(fine/ subtle / gentle / protector) Proficient. 




64. For Him what (are) in the Heavens w and [what] 
{are) in the Earth;" and that Allah surely He (is) 
The Rich The Hameedo 94 (multitudinously praised, 
multitudinous praiserHe Himself). 



65. Have not seen [you*] that Allah subjugated for 
you b what (are) in the Earth;*' and the folkd 1 (ship- 
I shipsY run in the sea by His command; and [He] 
holds the sky w not (to) fall* over the Earth NV except 
by His leave; verily Allah by the mankind (is) 
surely Ra'oofon 95 (iteratively Forbearer/ Clement) surely 
Raheemon (iterative mercy Giver) . 



66. And He Who quickened you;' afterwards [He] 
deadens 96 you; b afterwards [He] quickens you; b 
verily the mankind (is) surely kafooron (iteratively 
unbeliever/ ingrate)? 1 



67. For every an Ummated v (community/ nationy ^Ic made ^ i5l jjj 

a mansakan (ritep>lace) they (^) na'sekoho 98 (it/ votaries); 
so let-not assuredly mutually altercate you g in the 
matter \thef]\ and let-invite you] to your 1 Lord; verily 
you g surely (are) on a (divine-guidance) straight. 



^> / ,/v" ^< < J- 

s_£JJb tilj ^} 



68. And ^« they 2 disputed you g then let-say [you"]: 
Allah (is) knowinger by what you 2 work. 



Lj jjici <!ii ^ 



69. Allah rules among you b The^gy^^/gy'j w (Judgment's) 
Day in what you c were in it x differing you. 2 



■0 ^jj^zi- ^ ji^lLj 



70. Have not known [you"] that Allah knows what 
(are) in the Heaven* and the Earth; w verily tha'leka 
(afar-that-it/ ' thatf (is) in a book; verily tha'leka (is) 
on Allah easy. 



71. And worship they 2 of lesser than/without Allah 
what not youna^el ([He] iteratively descend) by it x an 



= I know of «« English word which simultaneously denotes: fineness, subtlety •, gentleness and protection. Hence, the 
only available resort is transliteration and parenthetical explanation. 

94 The word "Hameed"= "Aiaa" linguistically means: (1) multitudinously praised and (2) multitudinous praiser. 

95 The word " l -fJJj" of "Ailjll" which is more intensive than "A^ajlP' as "4-»*>l"="rnercy," which is kindness 
imparting delight to its recipient; while "Ailjll" is in addition to it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "AiijSt" is a ^ro*irft«-mercy=clemency. And 
is multitudinous protective mercy Doer or multitudinously clement. See £™t. 

96 The word "iZW " in " ^'JAi " is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

97 The word "jj* 5 ," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 

98 That is "devotees to it or binders by its precepts." 
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XfH<m 



authority, and not for them by it x a knowledge; 
and not for the dha'lemeena" {injustice-doers) of 
na'sseren (iterative succorer). 



1 [aj \\ ,» ^Ju 



72. And if {being/ to he) recited on them Our Aya'te" 
(Qur'anic statements) evidents w \you\ know in the 
faces (of whom r unbelieved they 2 the munka're 
(rationally I Sharey' ah unacceptable deed/ say); almost 
they 2 assault by whom p recite they 2 on them Our 
Aya'tef let-say \yoif\: do then ona'bbe'o ([I\ inform by 
piece-ofsignificant-and-availing-news) you b by eviler/ evilest 
than tha'kkum (collective-afar-thalf The Fire w promised 
it w Allah whom p they 2 unbelieved; and wretched 
(is) the destiny. 



73. O, you the mankind, (had been) struck a parable - 
/example, so ista'me'ao (let-affirmably listen you 7 ') for it; x 
verily whom r you 2 invoke of lesser than/without 
Allah never create they 2 flies and even en (if they 2 
gathered for it; x and if filch them the flies a thing 
they 2 cannot rescue it x from it* weakened the seeker 
and the mattloo'be m {that which is being sought after). 



L^i>W (i-*-^ ^j^t -^t^H. 

.*u ijj/v" 

> ^ S -\\ C >T 



74. And not appraised they 2 Allah His right appraisement; 
verily Allah surely (is) Omnipotent, Mighty. 



75. Allah yasstafey l(n {[He] superlatively and exclusively selects) 
of the angels, messengers and of the mankind; verily 
Allah (is) Sameeon (Acute-Hearer/ Enabler of others to hear- 
/ favorable Answerer to prayer), Basseeron (keenly: Seer- 
I Omniscient) . 



% 10 



76. Knows [Htf] what (ir) between their hands w and 
what (£r) behind them; and to Allah (are to be) 
returned the matters. 

77. O you who 1 believed they: 2 erka'o (let-yotf 'markedly 
bow i.e. head stooping, chest paralleling the ground and 
both palms leaning on the knees), and let-kowtow \>£fb I 



U I, 



99 The "6"^ 

100 The word" 



'the injustice-doer," as "^al\" = "injustice." See the Lexicon attached to this Translation. 
<oW= "uijlkall" i s an objective singular masculine noun. 
101 See the Lexicon to this Translation for elaboration and some specific examples. The word " ^ttim l" means:! 
selected the best from among other similars. The word is a transitive verb by (a) fito^ «r (b) with the prepositional 
letter "<^." In the case of (a) it could include more than a single element. In the case of (a) "pUn^Vf'is fori 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over thel 
entity subject of "ftfjalaVt." In the case of (b) the subject of "fl Uxua j," i s exclusive, either because of the 
or one or more characteristics for such exclusivity. 
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you, 2 and let-worship you 2 your 11 Lord, and let-do 

you 2 the khayra ~ [desirable I worship/ goodness), la' alia 
[craving currently unavailable deed that/ perhaps) you b 
prosper you. 2 



» > A /<* y *ff _ *i> 



78. And jahido 103 [let-earnestly exert you 1 your utmost mental, 
physical and possessional efforts fighting/ 'striving) in Allah 
His right Jehad [earnest exertion of utmost mental, 
physical and possessional efforts fighting/ striving); He 
ejtaba [directly and favorably selected) you b and not 
made [He] on you b in the religion of a harajen 104 
[constraint/ sin); your" father Ebraheema's [Abraham's) 
secfV faith w he named you b the Muslims of before; 105 
and in this x to be the messenger a witnesser/ testifier 
on you; b and be you 2 witnessers/testifiers on the 
mankind; so aqemo W6 [let-you 2 up-to-fulfill the prescribed 
obligations of the Prayer w aa't<f [let-you^ accord and fulfill 
the obligations off the Zakata?' 101 (prescribed percentage 
of personal possessions)?' and ea'tassemo [let-safeguard- 
/ adhere you 2 ) by Allah; He [is) your 11 Mawla [Guardian); 
so ne'ama [most excellent) [is) The Maw la and ne'ama 
[is) The Na'ssero [iterative Succorer). 



. ^ <s if . • > s s 



• K" v" *■? — " ~\ 

J>^>' oyv |J ^* <Jb 
(j^Ul Jo Jj^ lyj>Oj >^lc 
e_j-S^]i ipU_j [ji^li 




Surato Al'Mo'menoona 
( 77?e Believers) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



X.Qad {verily and affirmatively) prospered the believers. 



102 The word "Ji^" = "khayron" and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "Ji*." 

103 The word "Jahado"= "\j**^,"= you earnestly exert your utmost mental, physical, and possessional efforts 
fighting/ striving in Allah's cause. However, the word "JAl^" is root word for "Jehad," which has several 
meanings: (1) stood fast to submit him/her self to Allah's criteria of prescription and proscriptions, i.e. according 
to the Sharey'ah Laiv, (2) fought in the cause of Allah; (3) fought to defend the personal honor, property, 
relatives, home, or fellow Muslim. 



*The word "£J»" = "J^l 



I," e.g.: if you were to get two identical sheets of papers and put 



them congruentlj against one another the space between them is called "£J^," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

105 That is in former Sacred Writs. 

106 The word "IjajSI" is rooted in "fill" =uphold/ sustain/ maintain. 

107 See the Lexicon attached to this Translation for what are exactly the Zakah and its implications. + 
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2. Who r they (are) in their Prayer* khashe'oona 1 (they who: 



totally subdued their body, sight and sound/ solemnly bow 
in the Prayer). 



xfH<m 



3. And who 1 they (are) a'n (regarding) the frivolity (are) 
shunners. 



4. And who 1 they for the Zakatey w2 (prescribed percentage 
of personal possessions)^ (are) doers. 



5. And who 1 they for their foro'je (orifices/ private-parts) 

(are) keepers-up. 3 0 



6. Except on their spouses (husbands/ wives) or what jj^fc, £ jt 1+*$ & ^[ 
possessed their ayma'ne (right-hands), then verily they . >, >*< ^\< 

(are) other than maloomeena s (they who are blameful). ® ^^r*-^ ^rl pr 2 -- 



7. So whoever ebtagha ([he] earnestly-quested) beyond Ji^ti Jil'i J£f 
tha'leka (afar-that-it/ ' thatf then those they (<zn?) the * , 
aggressors. 0ojju)I 



8. And who 1 they (are) for their amanat'e" (entrustment- "^x^j Z&Z&i 'J* iMj 

/pledges/ dutiesf and covenant (are) ra'aona (shepherds- 
/ custodians/ fu fillers thef). ® 



9. And who 1 they over their Prayers" (are) they 2 keep-up. 7 CX-^ ^ > ^ 



10. Those, they (^re) the inheritors. 



11. Who r inherit they 2 the Verdawsd" (highest part of Q^M£$&£rl<&$ 



Paradise)* they (are) in it w immortals. 



12. And (jot^ already and affirmatively) We created gfefc ^ £^Wt l3X JoJj 
the mankind from an essence* of mud. ,>!>,>• 



13. Afterwards We made him nutifatan (sperm-dropY » ■ It& y-fcl^' 

in qararen (sink-abode) makeenen 9 (firmly stable). ■- ' f 



The word = khashe'oon, is plural, masculine, subjective noun, with »o English equivalent available fori 

it per se. The word in "aJ**^," = khashe'oon involves more than just "humbleness" or "submission" asl 

that suggests or attitudinal behavior. However, denotes submission or subduing of .r/gA/and 

as well. So "i) J f are those who had totally subdued their body, sight and sound. Also some time "0 J V "^^ " 
= they who bow in the Prayer. See jJU^lt and ci-" 1 ^. 

See the lexicon attached to this Translation for what exactly is the 7.akah and its implications. 
The word "oj^^" is rooted in "lai*." which is to "kept-up" not just "kept, or maintained," or evenl 
"guarded." Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed\ 
*although he was small he could keep up with the larger boys in sports*." {Emphasis is added). 
The words "£jj" or its plural "{rtju'" = "husband' or "wife" and "husbands" and "wives" respectively. 
The word "maloomeen"— "OfJ^i," is a masculine plural objective noun. 
The word "Luja uJJa" =" ( _ J i2jj" meaning: earnestly quested. 
See footnote 3 above only for O J^^J . 

The word "AiJaJ" in the text has at least two distinct meanings: (1) a drop of pure or clear water, (2) drop of semen\ 
Clearly, and Allah knows best, here "AiJai" j s the male semen. 

The word "J^ ojj^^ = ",0^, hence affirming the intensity of its status or activity, so for lack of 



g 



■ity 



nty, 
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14. Afterwards We created the nuttfata (sperm-drop) 
alaqa'tan 1 (adherent-suspender/ blood-clot)? then We 
created the alaqata (= alaqa'tan) mudhghatan (flesh- t 
morsel)? then We created the mudhghata (blood-clotf 
bones; then We clothed the bones a flesh; 



afterwards We established/ fashioned him another iitijl > 

creation; so tabaraka 12 (Allah is exclusively, firmly, iteratively < x j l ^f''\ jj'i3 f 

immensely elevated) Allah, ahsa'no 1 ' (perfecter and t> ^ > * J ' 

beautifuler) (of) the creators. W 



15. Afterwards verily you after tha'leka (afar-that- 
it/ thatf surely you 2 (are) mayye'toona (eventually dying). 



16. Afterwards verily you b The 
Day x (are to be) resurrected. 14 



!f w (Judgment's) 



17. And (zw^/, already and affirmatively) We created 
above you b seven ttara'eqaa 1 ^ (stretches" I heavens*) and 
We were not, a'n (regarding) the creation, neglectors. 



18. And We descended from the sky w water x by qa'da'ren 
(measure); then We setded it* in the Earth; w and 
verily We (are) on an undoing [by] it x16 surely 
Qadiroona 11 (We-Who are capable of: giving/ 'doing/ ' enforcing- 
/ influencing). 



e 



19. Then We established for you by it x gardens* of 
date-palms* and grapes 18 for you b in it w many* 
fruits* and from it* you 2 eat. 



[fit J J jf£ 4^4 <_^cTi 



20. And a tree* springs out from Ttoo 're (Mount) Sinai, 
sprouts* by the oil and a sebghen 19 (the ap 



= a corresponding word "firmly" is used to accentuate the stability of this abode or lodging, i.e. the womb. 

10 See footnote 8 above regarding sperm-drop. 

11 The word "Aifc" = "adherent-suspender" — that which adheres as suspender or 'V/«/" in both Arabic and English 
"4Ufr" or "adherent-suspender/ clot" could be of any thing. But in this case of "bloody nature" perhaps it is "tht 
mass of the "zygote" (the union of the sperm and an ovum before its cleavage). 

12 See the Lexicon attached to this Translation for this important word "djbS " In summary: Tabaraka (Allah L 
exclusively, firmly, iteratively and immensely elevated). 

13 There is no English word for a***' —ahsane. Both words perfecter 'and beautifuler 'are in their adjective sense. 

14 The word "^jh" in "uj^vh" carries several meanings, among them: arouse, resurrected, and prompted. 

15 The word "<jpt J*" in the text has several meanings: (1) m^r, (2), stretches (Heavens) (3) conditions, (4) 
conducts, (5) denomination of faith. But, Qur'anic commentators say, in this context, stretches "Heavens" is 
most likely. See cr^J^I. 

16 Here the word "W' means of. See ft^* ctf^ "r 1 ^' y^* -4 - 

17 The word "0JJ J ^" is masculine, plural, subjective noun, meaning: (1) Causers of Fate, (2) We-Who are capable Oj 
giving doing, enforcing or influencing. 

18 Invariably throughout The Qur'an when the reference is made to the "vUeVI j JajJl" the mention of the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as never ever the mention 
of the "grapevine per se is stated; but the reference is made only to the fruit itself, i.e. the grapes?' In this 
respect, there is a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to " *j*^> 
"r"*^" known as "fjSM," because surely the "fjM" £f Muslim. And in another narration: verily only that 
"fj£31" /j- the heart of the believer. See U J"^ 1 O^U io^*^ >. See the attached list of References. 

19 T^e^ra^^^w/^^j^^Miawz^EngJis]^^^^ 
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pigments which make food more palatable) for the eaters. 



21. And verily for you b in the an'aame" {cattle/ camel/ sheep- 
I goatf surely (is) an ebrataii"' (an instructive-example- 
/ parable) f We avail (for) you b (to) drink 20 of what (is) 
in its" bellies x and for you b in if* many benefits and 
from it w you 2 eat. 



22. And on if v and on the folke* (ship/ shipsf you 2 (are 
being/ to be) carried. 



23. And /<2#W (verily, already and affirmatively) We sent 
Noohan (Noah) to his people; then said [/^]: O, my 
people let-worship you 2 Allah, not for you b of an 
elahen (a deity) other than Him; do then not tattaqoona 
(you reverentially guard not to displease Allah). 



|3 £ 



24. Then said the chiefs, who r unbelieved they 2 of his 
people: not this except a human like you; b [he] wants 
to yatafadhdhala 21 (have favor, superiority/ munificence) 
over you; b and had Allah willed surely [He] (would 
have) descended angels; we heard not by this in 
our fathers, the [firsts] (ancients). 



!& L. \Jj£i (ju)l £LJI Jlii 



25. E« (not) he except a man by him a jennaton (insanity- 
/ stroke of Jinn)?' so tarabbasso (let look out/ await you 2 ) 
by him until a while. 



jrU. <^>- 



26. Said [fe]: O, my Lord, let-succor me [You] by what 
they 2 denied [me]. 22 



27. Then We revealed 23 to him that issna'a 24 (let-carefully 
craft [you"]) the folka w (shipf by Our Eyes and Our 
revelation; then if Our command came and fa'ra 
(gushed forth) the tannoro (kiln/ land surface/ day -break), 
then let-insert 25 [you] in if* of each pair 26 two and 



= (e.g. vinegar, oil, pickles, meat etc) to make it savory, so appetising it can be swallowed well or eaten delicioush. 

20 The word " f^J'"" " rooted in "Jfan" and And "<jA«i" means availed (liquid) for drinking. SeC-H^O^. 

21 The word "yatafadhdhala'— "J' friTi " has at least two distinct meanings may be relevant here, and Allah 
knows best. (1) Appears to be ever trying to overtop! be superior, or (2) appears to be ever being beneficent. 

11 The letter "0" in "OJ^," by Arabic {linguistic) Rule, is called "Lf^ J*^k ^ *^ tJl^S jl ^jil which 
precedes the speaker's pronoun The speaker's pronoun in "uJi^" is omitted, for "< a jfo"l t 

"alleviation, lightening" or^4j/a/!f end harmony {rhyme). See t* 4 ^ Jjaa^ i<jtjiJl <-jIj&! 

23 The word "<^j!" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^j>JI" is fire or /fe'«g. See 6*^'. 

24 The word is rooted in the verb "4^," which means (1) carefully chose, or (2) carefully crafted or tried 
to approach perfection in making of (anything) or upbringing of any human or animal. However "craft' 
means: make or construct (something) in a manner suggesting great care and ingenuity. 

25 The word "oluil" means: insert, i.e. introduce. 

26 The word strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual entity with 
a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word is its 
pjuni^^^^^yj^h^^o^^fh^}^ 
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your' family w except whom p preceded on him the 
say of them; and let-not address Me \yozf] in whom 1 " 
dhalamo 21 {they 1 wronged) verily they (are) mughra-ghoona 1 ^ 
{ones to be drowned). 

28. So if istawayta {setyouT) you s and who p {are) with you g 
on the folke~ v {shipy then let-say \you\. the praise 
(if) for Allah, Who nafjana {[He] iterative ly delivered us) 
from the people, the dha'lemeena 23 {injustice-doers). 

29. And let-say [you s ]: my Lord let-descend/install me 
\You\ a blessed descending/installing and You s {are) 
khayro {choicer/ superior I worthier) {of) the mun^eleena^ 
(Installers/ hospitality Giver). 

30. Verily in tha'leka {afar-that-it/ thaff surly {are) Aya'te" 
{signs/ roofs); and en {surely) We were certainly essaying. 

31. Afterwards We established from after them a 
generation {of) others. 

32. So we sent in them a messenger of them: that let- 
worship you z Allah; not for you b of an elahen {a deity) 
other than Him; do then not tattaqoona {reverentially 
guard you 1 to displease Allah) . 

33. And said the chiefs of his people who 1 unbelieved 
they 2 and denied they 2 by the Hereafter's* lega'a 
{meeting with), and We luxuriated them in the life w {of) 
the world: w not this except a human like you b [he] 
eats of what you 2 eat of [if] and drinks [he] of what 
you 2 drink. 



_j<\o- C^j DjL* XA 4 VJ crJ 



0 



o^i! ts^ac all] ^ >J U 



}D Jlsj 

% % Tii £ Call i£lt 



34. And /<zV» {indeed if) you obeyed a human like you b 
verily you b then surely {are) losers. 






35. Is [he] promising you b that you b if died you c and 
you c were tora'ban {crushed sand) and bones that 
you b mukhrajoona' 1 {you z are be: emerged/ resurrected). 






36. Far-flung, far-flung, for what you 2 {are being) promised. 






37. En {not) it w except our life w {of) the world w we die 
and we live and not we surely {are) mub'ootheena 32 


* 


G% 4\ j» Si 



27 See the Lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 

28 The word "mughraghoon"— "Oj*jfa" is an objective, masculine, plural noun. No English equivalent for it. 

29 The "dfc«JUa" = "the injustice-doers," as "fJBJI" = "injustice." See the lexicon attached to this Translation. 
The word "ctAj"^," is a masculine, plural, subjective noun, meaning: installers, i.e. he who sets in position, 
or giver of hospitality. 

31 The word " mukhrajoon" is subjective, masculine, plural noun. 

a The word "mub'otieen"=is an o/grfa^^^^^^&ra^o^n^meanmg^«^^^^^j7Trfe^ for which there 



T ATt5>^TAT?£&77sT ^^TAT'^^TAT^^AT'^rrAT^^T/w:?? ^ ^ ^^AT^^'C^^TAT^^TAT?^^TA^^^/sT^ 




S23-AI-Mo'menoona 



23 iij^jLo^JI 




{ones to be resurrected). 



38. f}# he except a man ([he] crafted a lie for 
fraudulent end) on Allah a lie; and not we (are) for 
him surely believers. 



je c?/if ji? £>i 



39. Said [^]: my Lord let-succor me \Yoti] by what 
they 2 denied 33 [me] . 



40. Said [He]: after a litde surely assuredly become 
they 2 regretters. 



41 . Then took-she y them the shriek-she y by the right; 
then We made them a scum; so away for the people, 

the dha'lemeena 36 (injustice-doers). 



-0 CA^l^ji^^ 



42. Afterwards We established from after them ^J/jt^Xl^Q^^ 
generations (<?/) others. 



43. Neither precedes* of Ummaten x {people/ community)*' ££*£iaCy £p J^t^ j^Ii C 

its*' ajala 3 {term-limit) and nor jasta'akherona 38 (slacken ' " ~ O 



44. Afterwards We sent Our messengers consecutively; 2J £ iSiiJ lldjl 2 
everywhen came x U mm at an* {people/ community)* its*' 
messenger denied him they; 2 then We (caused) some 
of them follow some; and We made them ahadeetha 39 
{instructive lores); so far-away for a people not 
believing. 



45. Afterwards We sent Mosa (Moses) and his brother 
Haroona (Aaron) by Our Aya'te" (miracles/ signs /proofs) 
and an authority manifested 



u_j^-* «L»Jj s^Ly^ 4 ULjyi 



46. To Pharaoh and his chiefs; then istakbaro 40 (they 2 
affirmed theif prideful haughtiness) and they 2 were a 
people highs. 



47. So said they: 2 do we believe for a twain humans 
like us while their people (are) for us slaves- 
/ slaving. 



= is EngKsh equivalent. 

The letter "0" in by Arabic (linguistic) Rule, is called c*"^**i ^ l -^ a ' 'J 1 -^ 1 J 1 ^J^' UP" which 

precedes the speaker's pronoun "</." The speaker's pronoun "($" in "uJ^" is omitted, for "i i jtiH l^" 
"alleviation, lightening" otAyat's end harmony (rhyme). See t* 4 ^ Jjaa^ <-jIj&! 

34 See the Lexicon attached to this Translation regarding the various meanings of the preposition CP. 

35 The "J" in "O V"" 1 ^ " is a juratory" J"= "^jAJI J" amounting to= "JjSIjJW' i.e. affirmation, expressed by "assuredly' 

36 The "<lfc«2Ua" = "the injustice-doers," as "jJJaJl" = "injustice." See the Lexicon attached to this Translation. 

37 The word "J^' " means term-limit, see cjl-mut. 

38 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

39 The word "ahadeetb"= "t-uJW" has several meanings: (1) dreams and their related events, (2) plural 
"Hadeeth" which means any saying or statement of The Prophet (SAWS), (3) lores expounding upon the 
instructive examples of the people of the ancients for admonition or exhortation, (4) statements by people. 

40 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 



of 
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48. So denied they 2 them both, thus they 2 were of the y£'\'£'S\ <L>t l^j>^S 

(had been perished they). 



49. And laqad {verily, already and affirmatively) aa'tayna 
{accorded We) Mosa {Moses) the book, la' alia {craving 
currently unavailable deed that, perhaps) they yahtadoona 
(thef- become divinely-guided). 



50. And We made Manama's (Mary's) son and his 
mother an Aya'tan XY (miracle/ sign /proof); and We 
lodged/retreated them both to a leveled-heighf* 4 
possessor* (of) a quietude and ma'eenen (ever-flowing). 



51. O, you the messengers, let-eat you 2 of the ^ j^jt £t£ 

goodies w4j and let-you 2 work righteously; verily I 
am by what you 2 work (is) Omniscient. 



52. And verily fhis w44 your" Ummato^' (communityf (is) an 
Ummatan* one-she; y45 and I am your" Lord, so etta- 
gon'e 46 (letyou K reverently guard against [My] displeasure). 



0 vSjS f£=tj) 



53. Then taqatta'ao A1 (they 1 iterative ly cut/ severed) their 
matter 48 among them ^uboran A9 (books / pieces); every 
party by what laday 50 (directly and possessively for) 
them (are) revelers/rejoicers. 



54. So /^r (/^/-Jjo^ 5 ] : forsake) them in their abyss w51 (<?/ 
ignorance) until a while. 



55. Do they 2 reckon only that We extend (To) them by ^^0*^ ^liGt,Sjll£t 
it x of a possession and sons. O. 



56. [We] mutually fleet for them in the 



tey 



(desirable-traits of worthiness and goodness), rather not 
perceive they. 2 



41 The word "muhlakeen"— "O J^ i i " ," is an objective, masculine, plural noun, meaning: the ones who were perished. 

42 The word ">JiJ'= a plateau; "tiilJ"= having; "jO 2 ," has at least two distinct meanings: (1) "bowl-shapedl 
depression in the surface of the land"= "basin" or (2) "shelter" in the sense of a quiet abode. 

43 The word "tliUjla" = "goodies" = "goodies, w "= a feminine gender means any-thing delectable and legitimate. 

44 In Arabic the word "ummah" is a feminine, so the reference to it is thus: "this". 

45 The reference "[one-she>]" is because the word "Ummah" is feminine, as Ibid. 

46 The letter "0" in "Oj®*" by Arabic {linguistic) Rule, is called "^-^ V_^u^ iJUxll jl AjISjJI w hich| 

precedes the speaker's pronoun "</." The speaker's pronoun "</" in "(JjiAi" i s omitted, for "i-iia 
"alleviation, lightening" or ^^ya/'j' end harmony (rhyme). See j J""> "1 'Olj^l v'j*! 

47 The word "jisj" in " yaiSa ^" is synonymous with "jLa." As "jJaii" means severed from a multiple aspects. Inl 
other words their one religion was severed and made into many parts or sects. 
That is their religion. 

The word "^uboran" has several meanings: (Psalms, books, or pieces). 

The word "j^" in "tfi-d" from "cpJ" is closer than "lift" as you can say: "c)Vl ' ^" ' ^.''J O"^ cM 1 J J 1 -" i?- 1 ^ 
thus, "O-^" which closer spatially and more specific. So, "directly and intimately for" (them) seems to indicate sucl\ 
closeness. See d)'-*"^'. 

The word ">j*&" has several meanings, among them: an abyss, or a trouble and overwhelmed ignorance. Thisl 
great Ayah urges quick quitting or hastily leaving them in their "»j*&" (abyss'-'-' of ignorance) until such a time, when\ 
Allah will place on them what they deserve. 
^ That is habituate them (— ^A-J^ UJ H) \^ He supplying and they are receiving the /eh< 



■ng t 
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57. Verily who r they (are) of their 

feaif (of) their Lord (are) mushfegoona (they who are in 
disquiet) . 




58. And who r they (are) by their Lord's Aya'te" (miracles- 
I signs/ proofs) believe they. 2 

59. And who 1 they (are) by their Lord not they 2 partner 
(deities). 



60. And who 1 youatona (the/ produce and fulfill the 
obligations) what aa'taw (they 2 produced and fulfilled of 
obligations) and their hearts wajelaton 5 ^ (are in shudder 
and awe), that they to their Lord (are) returnees. 



61. Those mutually vie 54 in the khayra'te (desirable-traits of 
worthiness and goodness), and they (are) for it w foregoers. 



62. And not [R 7 *?] charge a self v except its w capacity; 
and ladayna 55 (directly and possessively from Us) a book 
(which) pronounces by the right and they (are) not 
judh'lamoona S6 (to be wronged they 2 ). 



tQt bj^>Ci y>j Q?*. 



63. Rather their hearts (are) in an abyss* 57 of this; and 
for them (are) works of less than tha'leka (afar-that- 
it/ thatf they (are) for if "workers. 



0>uu> i_jJ pJ> tyj;j Ojj ,>? 



64. Until if We took mutrafee b% (who are luxuriated and 
leading very comfortable life style of) them by the 
torment, edha (suddenly/ surprisingly) they louden. 



65. Let-not louden you 2 today; verily you b (are) from 
Us not (to be) succored. 



*S> .t.JUtt 



66. Qad (already and affirmatively) were, My Aya'te" 
[Qur'anic statements) (being) recited* on you b then 
you c were on your 11 heels recoiling. 



67. Mustakbereena 59 (you: 1 affirmably stand haughtily above 
submission) byit x60 sa'meran hX (night-confabulators) pratde- 
/ forsake you. 2 



ya, < •»> »C ,/ ' ' ?s 'I 



53 The word means in shudder and awe, see >l*^l. 

34 It must be pointed out here that the quickening is not (a) to or (b) for, as both (a) and (b) would imply they are 

outside the khayra'te (good things); while in fact they are already within them, only they have to vie for higher-ranking. 
55 The word "0^" is «Wrfhan "lift" as you can say: tfa*a& o«J JWl j JU thus, "0^" which closer 

spatially and more specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See cjtuuj). 
The word "wrongs has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 
See footnote 51 regarding "»>>e" = "abyss." 

The word "<,A>«" in "c^j^" is masculine, objective, plural noun meaning: they who are luxuriated and leading 
very easy life style. 

The word "mustakbereen"="uij } < ' ""< » " does not have an exact English equivalent per se. It is plural, masculine, 
subjective noun, meaning: they who disdain others and are affirmably selfexalters and arrogating selfpridefulness. Hence, 
we transliterate and parenthetically explain. 
That is by The Sacred House. 
The word "IjaLui" means he who stays at night casually talking. However, although "Ij^Lu" is in the singular, 
figuratively it denotes plural too, i.e. all of the night-confabulators involved in the scornful talk abut The Qur'an or 
The Prophet. See Ql^l and tj^J^ 1 . 
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68. Have not then they 2 pondered the say; or came 
(to) them what not 62 ya'atee* (descended/ came /o) x 
their fathers, the [firsts] (ancients). 

69. Or not knew they 2 their messenger, so they (are) 
for him negators /gainsayers. 

70. Or say they 2 by him a jennaton (insanity/ stroke of 
Jinn);™ rather came [he] by the right; and most (of 
them for the right (are) dislikers. 

71. And had ettaba'a ([he] closely-followed) The Right 63 
their ahwa M (tendentious likings), surely the Heavens* 
(would have) corrupted-she y and the Earth" (too) and 
who p (are) in them y (too); rather aa'tajna (We accorded) 
them by their thekre (Qur'an/ repute/ homage); so they 
(are) a'n (regarding) their thekre (are) shunners. 

72. Or [you"] ask them a tribute/bounty; then your' 
Lord's tribute/bounty (is) khayron (choicer/ superior- 
/ worthier) and He (is) khayro (i.e. —khayron) (of) the 
ra\eqeena (giver of: provision/ victuals for sustenance / rain). 

73. And verily you g surely invite them to Sseratten 
(single specific Path) straight. 



>S> K •>< *y\ >' \*. " -1 A 



J*, ^iip g^*£ \agj>- p-frli-a j\ 



oi^d LiS^ 



74. And verily who" not believe they 2 by the 
Hereafter* a'n (off) the Sseratte (road I 'way) surely 
(are) na' key bona (swervers/ stragglers/ deviators). 

75. And had ra'hemna es (We mercy -given) them and 
doffed We what (is) by them of dhurren (persistent 
distress) surely they 2 (would have) obstinated in their ^r^i 4 
tyranny addling they. 2 

76. And laqad (verily, already and affirmatively) We took 
them by the torment then neither istakano^ 
(quiescently submitted they 2 ) for their Lord and nor 
supplicate they. 2 



62 The word "not"= "f*' in Arabic changes the io]lowing future-tense verb in to a past tense. 

63 Here "The Right" means (and Allah knows best) Allah, as "JpS?'= "The Right," is one of His names. 

64 The word "tSJ*," translated as "(tendentious) liking," which in and of itself could be good or bad noble or vile. 
The Messenger (SAWS) says that believe not anyone of you until his "lSJ*" agrees with what I came with, i.e. the 
Qur'an and Hadeeth. 

65 The word = "mercy" in Arabic "4-«aj" j s unlike its English equivalent, in that "4^»»j" can be conjugated 
into «r&r of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine plural. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "except what mercy-gave my Lord," thus introducing the idea of "mercy-given" which the 
Arabic text does not really say per se. The Arabic says, as if to say: We mercied them" which cannot be said in 
correct English, as there is no such word as "mercied." 

The word "IjjISIjiI" involves several facts: submission, quiet and remaining still. See .iS J ^So submission by itself 
suffices not, hence the prefix of quiescently. 
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77. Until if We opened on them a door having severe 
torment, eddha (suddenly/ surprisingly) they (are) in it* 
mublesoona 67 (ones that are nonplused). 



78. And He Who established for you b the hearing and 

the abssa'ra (insights / discernments) and the af edata 6S 
(heart/ mind) little when 0 you 2 thank. 



79. And He Who thara'a ([He] created/ propagated- 
/ manifested) you b in the Earth w and to Him you 2 (are 
to be) thronged. 



3 1 cu^ 1 



80. And He Who quickens and [He] deadens; 69 and for 
Him (is) variation (of) the night and the naha're 
sunrise and sunset); do then not you 2 cerebrate. 



tjiji-l <u j ^,_/^ tAjJt y>j 



81. Rather said they 2 like what said the [firsts] (ancients). 



82. They 2 said: is if we died and we were tora'ban 
(crushed sand) and bones, are we truly mub'oothoona 
(ones to be resurrected) . 



& H£. 6*1 36 



83. Laqad (verily, already and affirmatively) we (had been) 
promised, we and our fathers, this of before; en 
(not) this except the [firsts'] (ancients) fables. 



0 ^Vt^kd^ui 



84. Let-say [you"]: for whom p (is) the Earth w and 
whom p ever (are) in if* (if you were (/o) know. 



85. They shall say: for Allah; let-say \you\. do then 
not you 2 reminisce. 



86. Let-say [j/<w s ]: Who (£f) Lord (<?/) the Heavens w 
[the] seven and Lord (of) The Arshe 10 (Throne of 
Kingship) The Great. 



87. They shall say: For Allah; let-say [you 1 ]: do then not 

tattaqoona (you reverentially guard not to displease Allah). 



88. Let-say [you]: Who (is) by His Hand w/1 (is) every 
thing's malakooto (enormous permanent proprietor- 
ship); 2 and He havens and not (to be) havened 
over Him, en (if) you c were knowing you. 2 



<^i£^~» J* 



89. Shall say they: 2 For Allah; let-say [you 5 ]: so where- 
from 73 (are to be) bewitched you. 2 



^ >' »> '"$< i- E * ^ >^ 



The word "& }"')."' " based on "o"^V masculine plural noun meaning: 
The Arabic word "SJJWl'' is plural of "Jlj9," thus "»JjaVt"= hearts/minds 



suddenly became nonplus. 



69 The word "<11jA" in "^^^i*;" is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

70 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

71 Some maintain that the "hands" are symbols of divine Might or Power. 

The word "£ij£l»"= j A nPnl f^a lillaJP' i.e. the enormous permanent proprietorship. 

JTh^^^r^^jW^ajiiul^infianmg^^w^ 
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90. Rather a'tayna (We accorded) them by the right; and ^je^CJ J^iJ <>it> 

verily they (^ri?) surely liars. q, 



91. Neither ittakhatha 14 (took and made) Allah of a child 
and nor [was] with Him of an elahen (a deity), hence 
surely (would have) gone each elahon by what created 
(that deity) and surely (would have) superseded some 
(of) them over some; subhana is (hallowedly and marvelouslj 
Allah is deemed transcending all defects and that everything 
solemnly stands in awe and utmost consecration of) Allah 
amma (off) what describe they. 2 



J?*> uf~ (H-v 3 ^ (3**- 



92. Knower (of) the invisible and the visible; so ta'aala 
(ever elevated [He]) amma (regarding) what they 2 partner 
(deities with Him). 



93. Let-say [you 5 ]: my Lord if surely 76 [You*] assuredly 
show me what they 2 (are being) promised. 



94. My Lord: then let-not make me [You"] among the 
people, the dha'lemeena 77 (injustice-doers). 



jfy& s_3 C 



95. And verily We (<zn?) on showing you g what We 
promise them surely Qadiroona 8 (We-Who are 
capable of: giving/ doing/ enforcing/ or influencing) . 



96. Let-push/propel [you*] by which" it w (is) ahsa'no 79 
(perfecter and beautifuler) the sayye'aa'ta (demeritorious- 
deed)^ We (are) knowinger by what they 2 describe. 



<"* <\y * ""k " ^ *<*? 



97. And let-say jj>w/]: my Lord, [i] refuge by You g 
from the Satans' hama^a'te 80 (nudging-whispers)7 



'Jyut cj» <jii t_t> Js_> 



98. And [i] refuge by You g [my] Lord that jahdhara 
they 2 (attended at predetermined time and place) [to me] . 



99. Until if comes (to) an ^/W^z lone/ any-one) (of them 



74 The word "iajl" f r0 m "jlijyt" which is "Jt*jal" for "jlajSTl," as stated in 40*^ O 1 ^; therefore,"^!" is 
always taking and making some-thing of what was taken. Thus, it is not just the mere taking. 

75 The word u subhana"= "0^ has «<? English equivalent. Wherever this word, or its grammatical inflections 
(such as "ojU^ji" or "«GaW') occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelouslj deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"= "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

The word "W" = "La j o!," i.e. "0!" and each is a conditional particle, so gathering two conditionals is 
for emphasis or intensity. See <j^j^. 
' 7 The "<lfc«JUa" = "the injustice-doers," as "fJJall" = "injustice." See the lexicon attached to this Translation. 

78 The word "c)JJ J "" is masculine, plural, subjective noun, meaning: (1) Causers of Fate, (2) We-Who are capable of: 
giving doing, enforcing or influencing. 

79 There is no English word for £y»^ —ahsane. Both words perfecter and beautifuler are in their adjective sense. 

80 The word "^IjaA" means nudging-whispers, as they are whispers that pester by "nudging" to do the wrong. 
11 See the Lexicon attached to this Translation regarding 
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the death, said [he]: my Lord, Iet-[1W] return [me] 



82 



100. Lm 'alia (craving currently unavailable deed that/ perhaps) 
I work righteously in what I left; not-at-all, 3 verily 
it* (is) a word w he (is) its w sayer; and from beyond 4 
them bar^a'khon 85 



resurrected they. 2 



■barrier) to a day (to be) 



^ -v> ~> ^ £ x 



101. So if blown in the horn, then no 

lineage among them then-day and not mutually 
query they. 2 



102. So whoever thagolat (became heavy-she 1 ) his weights x 
then those they (are) the thrivers. 



103. And whoever lightened-she y his weights x then those 
who 1 lost they 2 their selves, in HelP immortals 
they 2 (are). 



e 



104. Talfaho (scorches I mildly burns) w their faces The 
Fire w and they (^re) in it w grimacers/ scowlers. 



105. Have not been My Aya'te 1 ' (Qur'anic statements) 
(had been/ being) recited on you b then you c were by 
if* denying. 



106. Said they: 2 our Lord, overcame us our misfortune* 
and we were people strayers. 



107. (0,) Our Lord: let-exit us [You] from it; w then en (if) 
returned we then verily we (would be) dha'lemoona 
(injustice-doers). 



108. Said [He]: ekhsao (let-jot? be: spurned/ contemptible) 
in if* and let-not talk you 2 [to Me]. 86 



109. Verily it x [was] a team of My eba'de (worshippers- 
/ submitters/ slaves) saying: (0,) our Lord we believed 
so let-forgive [for] us \You\ and erham (let-mercy- 
give) us \You\ and You s (are) khayro (choicer/ superior- 
/ worthier) (of) the raheemeena (iterative mercy givers). 



d£y ] yj>- c»)j \^*~yj 



He) Rule, is called ^ '-^ 'J 1 - 4 *^ J 1 "ijlijll Cxf" which 

for 



The letter "0" in "OJ*±J," by Arabic 

precedes the speaker's pronoun "14." The speaker's pronoun "cs" in "OJ*^j'" is 
"alleviation, lightening" otAyat's end harmony (rhyme). See ■ i J"' > 'O'j^' 'r 1 '^! 
83 The word "5*5" is an article of negation particularized for deterrence and prevention 
The word tjj" in "AJljj' means: 

(1) ji^i f*f I jj uJjjd J J-^ V >«5U cilaJl J«j ji 

(3) Jljll So, here (1) or (2) could apply. 

85 The word "^jji" is an "invisible-barrier." 

86 See footnote 80 above only here regarding 
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110. Then ittakhathto (you 1 took and presumed) them 
scoffingly until ansawkum (they 2 caused you 2, to forget) 
My thekro (Qur'anl message) and you c were of them 
laughing 88 [scornfully). 




111. Verily I (have) requited them today by what ssabaro KiffU \1> *^y~- ^\ 
(held on patiently) they, 2 verily they (are) the winners. 



112. Said [He]: how-long 89 (have) you waited in the 
Earth" a number (of years.*' 



113. Said they: 2 we waited a day or some (of a day, so 
let-ask \You] the counters. 



114. Said [He]: e» (not) waited you c except a little; had 
surely knowing you c were. 



115. Have then reckoned you c that only We created 

you b abathan (uselessly/ frivolously) and that you b (are) 
to Us not (to be) returned. 



116. So ta'aala (ever elevated [He]) Allah, The King, The 
Right, no an elaha (a deity) except Him, Lord (of) The 
slrshe 90 (Throne of Kingship) The Kareeme 91 (bounty- 
Giver, Ennobler and Enabler of multiple useable traits) . 



^0 &S\ <£p~ "&\ J£S 



117. And whoever [he] invokes with Allah another 
elahan (deity), no proof for him by it; x so verily only 
his account (is) enda (by munificence of/ by Rule of his 
Lord; verily it x92 prosper not the unbelievers. 



118. And let-say [you']: my Lord, let-forgive [You"] 
and er/w«? (let-mery-give \You\) and You s (<2/t?) khayro 
(choicer/ superior/ worthier) (of the rahemeena (iterative 
mercy givers) . 



The word "iajj" from "jliiVl" which is "JI*j41" for "jlijVl," as stated in '■HJ*^ 6^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
It must be noted here with respect to the word "' ^ i n " which bears different meaning depending on its use 
with other prepositional particles, natural bodies, or if it is standing by itself. Thus (1) standing by itself " ^ l ' r i " = " 
jj^Jl \J^oa Ij^a j sli ; " (2) whereas <iU«a" = J**"," (3) "'^ tiiaJa" = "4j y (4) 
O^jVl £iSa ^ j uiJuxll j jAjJl j iu|" = IJj (J^ajVlj il^ j\* "1 uiuxll J Jp^j J jib jilj i.' 1 a i all (3JJ." In 

this great ^4ytf/>, "O J^ ' '"U = "OJJ^i "laughing" scornfully. 

The word "f*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 
See the Lexicon attached to this Translation for more elaboration on this wondrous word. 
The word "kareem"= "fiJ>" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained in the lengthy footnote 28 of the Introduction. Summarily: Giver bounteously, Ennobling, Enabler of 
multiple useable traits. 

Thej^ronou^^Mn^^jj^e^er^^^y^jJ/^ + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Sumton" (a division of The Qur'anf We descended 
it* and We decreed it w and We descended in it w 
evidents-she y Aya'ten w {Qur'anic statements) la alia 
{craving currently unavailable deed that/ perhaps) you b 
reminisce you. 2 



Qf\) U^^A? iir" 



The adulteress and the adulterer so let-flog you; w 
each one of [them both] one hundred lash-she; v 
and let not take you b by them both clemency w2 in 
Allah's religion 3 en {if I since) you c [were] believing 
by Allah and The Day The Last; and let witness 
their both torment a ta'efatori* {band/ 'grouff' of the 
believers. 



*-Tf **.^Ff 
^ 4juLt L^bo J^iJj 



3. The adulterer not weds [he] except an adulteress or 

a mushrekatan {she who partner deities with Allah/ s he- 
poly theists); and the adulteress not weds her except 
an adulterer or a mushrekon {he-who partner deities 
with Allah/ he-polytheists); and tha'leka {afar-that- 
it/ thaif {had been) forbidden on the believers. 



0 



And who 1 yarmoona 4 {they z inculpate with adultery) the 
muhssa'na'te {chaste-women, marriers-she) ym5 afterwards 
not ya 'ato {produce/ present the/) by four he-witnesses, 
then let-flog them you 2 eighty jaldatan {[lash]f and 
let-not you 2 accept for them a testimony™ ever; and 
those they {are) the fa'seeqoona 6 {rebels vis-a-vis Allah's 
command) . 



-T " C> -i *\'\- -"-\ 

S ' \* ^/'< 0/ SI ays*' ss 



5. Except whom' repented they 2 from after tha'leka 
{afar-that-it/ thaif and they 2 mended, then verily 



See the 'Lexicon attached to this Translation for this proper name of a "division of theQur'an. 
The word is an intensive form of as jM"="rnercy," which is kindness imparting delight to 

its recipient; while "AiljJI" i s addition to "A^ajll" it involves protecting against any possible undesirable happening 
to the recipient, hence, "4flij3t"= clemency. See g^M. 
The word "<ly J " here means "rule." See jj^^t. 
The word "(j*J' in "ui^Ji" has several meanings, when combined with: e.g.: chaste women or wife or an 
innocent person, then it becomes Arabic-tongue-expression meaning: inculpating with adultery. 
As stated in (S4:24) the word "marriers-she ? m " ="£i U*aa > " has a/ to/ related but distinct meanings (1) 
marriers-she >' m , i.e. jm&o are married, (2) the females who became Muslims and are cAa* because of Islam. In 
normal Arabic vernacular il ^ r-i-> n " = "iIAajJ" but "^^jj" is #0/ a Qur'anic terminology per se, althoug 
"^jj,"and "jljjl" are surely Qur'anic terms. So in Quranic terms "marriers-she >' m " —"Cl i i n-> anc J nothing else. 
See the lexicon attached to this Translation for this imgortarr^^r^^^^so^r^Ut^vzw/waftW inflections. 



h 
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Allah (if) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver). 



And who 1 yarmona 1 (they 2 inculpate with adultery) their 
spouses (wives) and not was for them witnesses 
except themselves*' then a testimony*' (of) ahado s 
(lone I any-one) (of) them (is) four testimonies* 9 by 
Allah: verily he surely (is) of the ssa'deqeena (always- 
truth-enforcers) . 



cj?j>f&\ oui^s 



7. And the fifth* (testimony 1 ): 10 (is) that Allah's curse" 
(£<?) on him e# (§/) [#g] [was] of the liars. 



0 ok-aSJIS* 



8. And (would) forestall <z'# (<?//) her the torment that 
[jv^] testifies four testimonies" 11 by Allah: verily 
he surely (is) of the liars. 



<<^j j^l)f ^ <ait OU^S 



9. And the fifth*" (testimony") (is): that Allah's wrath 
(fe) on her e« (^ [/><?] [was] of the ssa'deqeena (always 
truth enforcers). 



<jooi lf^> Ail' i 



10. And lawla (had it not been for) Allah's munificence on 
you b and His mercy w12 and that Allah (is) Tawwabon 
(iterative Relent), Hakeemon n (infinite hekmah u Possessor). 



1 1 . Verily who r came/ perpetrated they 2 by the uf ke x 
(slanderous-fabrication I specious concoctionf (are) a league* 
of you; b let not 15 you 2 reckon it x evil for you; b rather 
it x (is) a khayron (choicer/ superior/ worthier) for you; b for 
every emre'en 16 (mature / perfect manliness possessor) of 
them what ektasaba 11 ([he] reciprocally earned) of the 
sin; and who x tawalla (he took charge) (of) its x kebara ls 
(cardinal-lead) of them, for him (is) a great torment. 



V °fji i^aC- iiUVk J*W o\ 

^ r& 



3 'fi, ^sf 

0? ^vkc- Jc 



See footnote 5 above regarding inculpating with adultery. 
See the 'Lexicon attached to this Translation regarding 
The word "testimony" in Arabic grammar is a feminine gender. 

Since word "»Jl4*i"= "testimony" is a feminine gender, so its substitute/ reference (fifth) fe feminized. 
See footnote 9 above regarding testimony. 

There is an omission, complementing = ' V'j*" "lawla." Such omission is because its obviousness and enormity. 

13 See the Lexicon attached to this Translation for an exposition on the words and 

14 See the Lexicon attached to this Translation for "hekma." 
is The "V" in "j>j^ V" is "ijfcttl V," hence "let not." 

16 See the Lexicon attached to this Translation for the differences between:, the man = J^jM, J the human= O^V, - 
the person =o n ^ ' " the mar'o = being the mature/ perfect manliness possessor. Although in English thel 
word "one" seems to be an acceptable approximation for the Lexicon explains why we cannot use thisl 
seemingly acceptable way. 

17 The word (a) i.e. J*^! OJj t^ s,= that is he intentionally caused (an act, a deed) to happen, (b) Also,! 

w " has were letters-construct implying «wi? positive or negative meaning, in /&> awe a negative one. So (a) I 
and (b) mean this je^had intentionally conditioned its entity to earn all it had earned which ultimately would bel 
not jferit but upon (i.e. against) it. 

18 The expression "(took) charge (of) its cardinal-lead' means he who played a principal or guiding role to initiate,! 
inspire, conduct, or propagate such a tremendous slander. 



propag 
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12. Lawla (why have not) edh {when/ since) heard it x you c 
presumed the he-believers and the she-believers 
by their selves w a khayran {superiority / goodness) and 
said they: 2 this {is) an ufkon* (slanderous-fabrication- 
I specious concoction)^ manifest. 




13. luiwla {why did not) came/produced they 2 on it x by 
four he-witnesses; so edh {as/ since) not ja 'ato (produce- 
I present they 2 ) by the he -witnesses, then those, enda 
(by Rule of) Allah, they {are) the liars. 



14. And lawla {had it not been for) Allah's munificence 
on you b and His mercy w in the world" and the 
Hereafter* surely {would have) touched you b in what 
afadha 19 {group-rushed) you c in it* a great torment. 



Izil \j> t| ~%ZLS }J~3Sj Calf 



15. Edh {when/ since) talaqqa 20 {receive / inculcate) it x you 2 by 
your 11 tongues; and you 2 say by your 11 mouths what 
not for you b by it x knowledge; and you 2 reckon it x a 
trifle {trivia) while it x (is) enda (by Rule of Allah great. 



^Ctol^flt) Oybj&J ^SX^jh ,&jf&j 



16. And (#^9/ have not) edh (when/ since) heard it x 
you 2 said you: c not [if] be for us to speak by this, 
sub h ana 21 (h allowedly and marvelous ly we deem You s 
transcending all defects and we solemnly stand in awe and 
utmost consecration of) You; g this (is) a great calumny. 



17. Admonishes 22 you b Allah that not 2 ' revert you 2 for 
its x like ever, en (if/ since) you c were believers. 



4^ ^fct>* o\_ 



18. And manifests Allah for you b the Aya'tef (Qur'anic 
statements) and Allah (is) Omniscient, Hakeemon 2 ^ 
(infinite hekmah 2S Possessor) . 



19. Verily who 1 they 2 like that the profanity* 26 spreads- zl*^^ d 



The word comes from "AJaliVl" which means a crowd of people rushingjrom one place to another 

The word "AJjSli" i s made up of two parts: (a) the verb "talaqqa"= and (b) the pronoun article 

"<G ; "=y OU f do it. However, the word talaqqa"— " l s&>" in turn has two distinct but intertwined meanings: (a) 
receive and (b) inculcate {make it understood) to another. Hence, "you f receive/inculcate it *". 

21 The word "subhanaka"= "djLajjji" has no English equivalent. Wherever this word, or its grammatical 
inflections (such as "CJ^mJ" or "AJIajui") occur all are associated with the divine uniqueness of Allah, doing Si 
work that Allah and Allah alone can do, thus hallowedly and marvelouslj deemed transcending all defects He, and ah 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= concept by saying: hallowedly and marvelouslj deemea 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

22 The word " fSfaj " rooted in'^j" = "exhorted' or "admonished" and "<Uae>a ; " could mean: exhortation or admonition. 

23 The particle here in the sense of "^"="that not." See tr**. 

24 See the lexicon attached to this Translation for an exposition on the words " ^jSaJ t" anc j 

25 See the lexicon attached to this Translation for "hekma." 

26 The word "iwali" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement or 
action by an entity, a person or a group, or any of Allah's proscriptions. Some times the word G r 
"'Ui^LiJl" i s euphemistically used to mean adulter^^ornication or^ 



S24-An-Noor'e 



24 IjJJM-M Sjo-uj 




/ circulates" in whom" believed they 2 for them (is) a 
painful torment in the world w and the Hereafter w 
and Allah knows and you f know not. 



V ^5 Curt 




20. And ZzWtf (had it not been for) Allah's munificence 27 
on you b and His mercy w and that Allah (is) Ra'oofon 28 
(iteratively Forbearer/ Clement) Raheemon (iterative mercy 
Giver) . 



21. O you, who 1 believed they: 2 let-not tatta'be'o (closely- 
follow yow) the Satan's steps;* and whoever yatta'be'a 
([he] closely-follows) the Satan's steps w then verily he 
commands by the profanity* 29 and the munka're 
(rationally I Sharey' ah unacceptable deed/ say); and lawla 
(had it not been for) Allah's munificence on you b and 
His mercy* not %aka 30 (purified and suited) of you b [ofj 
an ahadenP x (lone/ any-one) ever; [and,] but Allah you^akkey 
([He] exculpates/ befits/ suits, lauds and blesses) whom p 
[He] wills; and Allah (is) Sameeon (possessor of rather 
acute hearing capacity/ and enabler of others to hear/ favorable 
Answerer to prayer), Omniscient. 



iifj iSa (y J>j ^ J 
0 jLle 



22. And let not ya'taley (vow abstaining from allowable 
good deeds) the munificence-possessors of you b and 
[the] abundance" to youa'to (they 2 accord/ give) kin- 
possessors and the masakee'na' 2 (not having sufficient 
material possessions) and the emigrants in Allah's path; and 
let pardon they 2 and let condone they; 2 do not 33 you 2 like 
that Allah forgives for you; b and Allah (is) Ghafooron 
(iterative Forgiver), Raheemon (iterative mercy Giver). 



ti^^&j (f)/j& (Ay \y_p_ $ 
Alii Juil< 4 



23. Verily who 1 yarmona M (they 7 ' inculpate with adultery) the 
muhssana'te (chaste women/ ' marriers-shey™ 35 the (innocently) 
heedless-fhey ym she-believers (had been) cursed they 2 
in the world* and the Hereafter;* and for them (is) 
a great torment. 



The word "J"»4" is inchoative and its predicative is omitted 'because it is forthcoming in a later sentence. See c^j^'. 
The word " l -fJJj" of "441 jit" which is more intensive than "AuajlP' as "4-»*jII"="mercy," which is kindness 
imparting delight to its recipient; while "AiljJI" is in addition to "Auajll" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "441 jll" j s a ^r«/e<r/««-mercy=clemency. And 
is multitudinous protective mercy Doer or multitudinously clement. See 
See footnote 26 above regarding "profanity". 

The word here means suited, in the intransitive sense of suit. See and j j < n t fl*»i >. 

See the lexicon attached to this Translation regarding 

For the words "ttjSLuu" versus "ftj*4", see the lexicon attached to this Translation for the distinction 
Meskeen—C^ M , i.e. having material possessions but not sufficient; whereasj^ 2 lacks any material possessions. 
This particle "VI" is for "a 'ny'ni'W j\ iJjftjjll c^Jp," in this case clearly for "uufcjSJr" 

34 See footnote 4 above regarding inculpating with adultery. 

35 See footnote 5 above regarding "^ i i rr> <» ." 
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24. Day witnesses/ testifies on them their tongues 
and their hands w and their feet w by what they 2 were 
working. 



^?J> jy^li 



25. Then-day fulfills 36 (/frr) them Allah their Deen 37 {dues), 
the right; and (would then) know they 2 that Allah, 
Who (is) The Right The Manifester. 



26. The khabeethato (she-they wicked/ bad for the he-they 
wicked/ bad) for the khabetheena (he-they wicked/ bad 
for the she-they wicked/ bad); and khabethoona for the 
khabeetha'te and the tayyeba'te (she-they good) for the 
tayyeboona (he-they good) and the tayyebona for the 
tayyeba'te; those mubrra'oona (are rendered absolvers) 38 
of what they 2 say; for them a forgiveness* and a 
re^'qon^ (provision/ victuals for sustenance)^ kareemon^ 
(bounteous, ennobling and of multiple uses/ effects) . 



27. O you who 1 believed they 2 let-not enter you 2 houses* 
other than your 11 houses, until tas'ta'neso (you z seek 
familiari^ingyour selves) and tosallemo 40 (you 2 offer-peace 1 
on their folks;" tha'lekum (collective-afar-thatf khayron 
(choicer/ superior/ worthier) for you b la' alia {craving currently 
unavailable deed that/ perhaps) you b reminisce you. 2 



28. Then ($) not found you 2 in if* an ahadan 41 (lone- 
/ any -one), then let-not enter it w you 2 until (to be) 
permitted for you; b and en (having been) said for 
you: b let-return you 2 then let-return you; 2 it x (is) 
a^ka 42 (more befitting and beneficial/ cleansing) for you; 
and Allah by what you 2 work (is) Omniscient. 



29. Not on you b a jonahon 43 (sin) to enter you 2 houses* 
other than (if being) occupied" in it w mata'on furnishings- 
/ chattel/ convenience) for you; b and Allah knows what 
you 2 disclose and what you 2 conceal. 



y& ij^-j i^i*- Si ^ ^l^>- ^cjc- 



The word "^Ji" in "ffcs*fc!," from "plijJI," _ "j»Lull 5 " meaning gathering the last component of any obligation to 
make it a whole. Thus, "cAfci" means endeavor and gather the last part of an obligation to fulfill it. 
37 That is pays them their recompense, according to their dues, good or bad on "Day of Judgment's" . 

This means and Allah knows best, that whatever the good men and women might have uttered by way of 
"bad" commentary they are rendered disclaimants/ absolvers of that, because of Allah's merciful forgiveness, 
as a result of their overall "goodness." Thus, "rendered' is for J 6 ^ Jj**-». 

The word "kareem"— "?ij£" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained in length in footnote 37 of the Introduction. Summarily: bounteous, ennobling and of multiple uses/ effects. 
The word "^L»3" in "tj ^n luu" is a present tense of "fSui&\"= "peace," for which there is no way to linguistically 
verbalise such a concrete noun, like many such problems in English. So, short of transliteration, which should be avoidea 
if possible, the next best case is to "coin" best approximate expression, such as "offer-peace" as we did in this case. 
See the lexicon attached to this Translation regarding 

That is, and Allah is knowinger, "more befitting or more beneficial/ cleansing forjou." 

See the Lexicon attached to this Translation for the meaning of the word "£Ua" figuratively taken to 



sy 



mbolize the inclination to sin or the sin itself. So^no "£Ua"_ no sin. 



S24-An-Noor'e 



24 Ijjjm-M 




30. Let-say \yoi£\ for the believers: yaghodhdho 44 (they 
(curb/ lower and break the ga%e) [ofj 45 their abssa're (insights- 
/ discernments) and they 2 keep-up 46 their foroja (orifice s- 
I private-parts); tha'leka {afar-that-it/ thaif {is) a%ka {more 
cleansing and befitting) for them; verily Allah {is) 
Proficient by whatyass'nadna 47 {carefully craft they 2 ). 



U 1 



^Jfr-Jj* UJaid^ 




0 



31. And Let-say \you] for the she-believers (to) yaghdho- 
dhna 4 (she-thef curb/ lower-and-break the ga^e) [of] their N 
abssa're {insights/ discernments), and {to) keep-up they 5 ' 49 
theh Y forq/a {orifices / private-parts); and let not disclose- 
/ flash they y their v adornment"/ trim w except what 
appeared/ manifested of it; w and let cast-they 5 by 
their 5 kerchiefs 50 over their 5 bosoms; and let not 
disclose/ flash they y their v adornment" / trim" except 
to their 5 ' bo 'aolto {husbands/ lords/ possessors/ owner of) 
them v or their 5 sons, or sons {of) their v bo' aolto 
them v or their 5 brothers or sons {of) their 5 brothers 
or sons {of) their 5 sisters or their 5 women or what 
possessed their y j^^^ {right hands) {i.e. their slaves), 
or the ta'be'eena {male followers, e.g.: servants) other 
than erbatef {having sexual desire/ needf possessors 
of the men or the children who 1 not ascended- 
/ cognized they 2 over the women's aw'ra'te {pudenda) 
and let not strike-they 5 their 7 feet to {be) known 
what hide-they 5 of their v adornment;" and let- 
repent you 2 to Allah together, O believers, la' alia 
{craving currently unavailable deed that, perhaps) you b 
thrive you. 2 



X) ca^-jJ o^r^ 



32. And let-wed you 2 the widows of you b and the 
ssa'leheena {righteous-people) of your 11 eba'de {he-slaves) 
and your" ema {she-slaves); en {if) they 2 be poor 
enriches them Allah of His munificence; and 
Allah (is) Wa'seon 52 (Surrounder and encompassing all 



The word "jaghodhdho" = u^i," if with respect to sight means: to curb, lower and ^r«a^ the ga^e. If it applies to 
the "sound' then it means to J^fe«. See u'-"™' 

This "<?/" is very significant, as it indicates portioning of the eyesight. That is to say, it is not possible to deflect 
the entire eyesight, as the first look is part of it. But what is required is not to ga%e at what is not allowed for 
one to gaze at. 

The word "Ijlaiaj" i s rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded. 
Merriam Webster's Dictionary puts it: "to stay even (as in acts of strength, endurance, or speed) ^although he was 
small he could keep up with the larger boys in sports*." (Emphasis is added). 

The word "O J 1 '""U " is rooted in the verb "t** - ," which means (1) carefully choose or (2) carefully craft or triea 
to approach perfection in making of (anything) or upbringing of any human or animal. 
See footnote 44 above regarding "jaghodhdho," 
See footnote 46 above regarding ' keep-up." 
30 The word "J^" in "0*J^" is a plural for "J-**," which is linguistically speaking, and The Qur'an is foremost 
is "Arabic Qur'an" means "handkerchief." See 0'-* J ™ and VH^U^ and and cS-^I 
The word "pljiS" versus the "dy*'- 4Jt4 see the Lexicon attached to this Translation for the distinction. 



52 The word "wa'seon" is singular, masculine, subjective noun with mu 



ltigle^ 



meanings^ (1) Surrounder of other 
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Omniscient. 



33. And le'jasta'afife (let affirmably abstain) who r not find 
they 2 marriage until enriches/ suffices them Allah of 
His munificence; and who r yabtaghona (they 2 eamestly- 
quesi) the book 53 of what possessed your 11 right 
hands" then ka'tebo (let-you 2 mutually inscribe) them, en 

($)you c knew in them khayran (goodness/ pledge-honorers); ^ l\ '^3. 
and aa'to (let-you 2 accord) them of Allah's possession 'X t , , 
which x aa'to* ([He] accorded) you b and let-not coerce ^ ^ « ^ 
you 2 your 11 (.syW) maids on harlotry, en they y wanted J^, y^|3 ^15l* 
chastity/ marriage to tabtagho 55 (you 2 earnestly-quesl) a 
transient (of) the life" (of) the world; w and whoever 
[he] coerces them/ then verily Allah from after their v 
coercion (is) Ghafooron (iterative Forgiver), Raheemon 
(iterative mercy Giver) . 



3 0J9 iS^^r^ <>t? LiJN 




34. And (verily, already and affirmatively) We descended 
to you Aya'tetf (Qur'anic statements) manifesters- 
she; U11 and a parable/ example of whom 1 they 2 ceded 
of before you; b and an exhortation* 56 for the 
muttaqeena (reverential guarders against Allah's displeasure). 



35. Allah (is) the Heavens'" and the Earth's" iUumination; x 
parable/ example (of) His illumination (is) as a niche" 
in if* a lamp; the lamp (£f) in a glass-she y the glass- 
she v (is) like a lustrous- star" 57 being kindled of a 
blessed tree," an olive w58 neither [eastern-she 5 ] nor 
[western-she;^] almost its w oil lightens and albeit not 
touched it x a fire; w an iUumination x on an illumination^ 
Allah yahdey (divinely-guides) for His illumination^ 
whom 1 [He] wills; and strikes Allah the parables- 
/ examples for the man-kind; and Allah by every- 
thing (is) Omniscient. 



ij ^-I^Jl ^\^a* \y^l*£ <-j>jj> 

All! i£ Af- (VJC jy jLj 



36. In houses Allah allowed (to be) elevated 59 and (to 
be) mentioned in it" His name; yousabbeho 60 (saying: 



= things and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. 
When the definite article "the" is prefixedto it, with a capital "T" and the word "was'eon" also with a capital 
"W," to make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding 
and encompassing everything." 

"i-iUSll" here = "AjjUaI^" i. e . the mutual writing of a pledge of one party to anther. So in this great Ayah, ka'tebo (let- 
you 2 mutually inscribe) them (i.e. your slaves) a pledge, that they pay you ransom to get their freedom. This is a clear 
command from Allah to abolish slavery through mutual benefits between the owner and his/ her slave. See t^j^l 
That is, and Allah knows best, from the Zakah wealth, as the Zakah possession is not but a trusted 
possession in the hands of the one giving that portion of his possession as Zakah.. 
The word "y*%!"= "Ijjja i_J]a" meaning: earnestly quested. 

The word "AJafr^" rooted in "Jacj" = "exhorted' or "admonished," could mean: exhortation or admonition. 

The word "^jl" from a linguistic stand means: star. Although in modern times "^jZ" = planet. 

Tree in Arabic is a feminine. So the reference to it is obviously feminized. Hence, the references: "olive, w "she 

eastern, she-western." 

That is to be built, i.e. the mosques. 

The word "yousabbeho" has no En^lisl^g^jvakn^^^ij^an^BS^ffii "subhana Allah," that is: hallowedly - 
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subhana Allah) for Him in it w by the 
(danm-until- sunrise) and the aa'ssale 1 {late afternoon 
until sunset). 



37. Men neither /o/foy (entertaininglypreoccupies / distracts) 
them a trade w and nor a sale x *z*z» Allah's Thekre 62 
and eqa'me (upping/ sustaining the prescribed obligations of) 
the Prayer* and ^/dZ {according and fulfilling the obligations of) 
the Zakatey™ 63 (prescribed percentage of personal possessions)?' 
they fear/ know 64 a day x tataqallabo (iteratively turnover) 
in it x the hearts and the abssa'ro {insights / discernments) . 



38. To requite them Allah ahsa'na 65 (perfecter 

{of what worked they; z and [He] augments them of 
His munificence; and Allah provides whom 1 [He] 
wills by other than a count. 



- v f »' - If m T| " 

0 s - « X) iP6 ^ 
ip3" sky 4«l _yj 



39. And who 1 unbelieved they 2 their works {are) like a 
mirage x in a bowk" 66 reckons it x the thirster water; 
until if /when [he] came {to) it* [^] found it x not a 
thing; and [he] found Allah endaho {by if/ by him); 
so [He] fulfilled 67 him his account; and Allah (is) 
swift (in) the account. 



AUl J*JJ llli s-L^ lil 



40. Or like darknesses*' in a sea lujjeyen^ (abyss I of tremendous 
depth/ vast water amount)// overlies it x a surge above it x 
a surge, of above it x sahabon 68 (gliding-clouds); darknesses* 
some (of) if above some, if [he] produced his hand w 
almost not sees it w [he]; and whom p made Allah 
not for him an illumination, so not for him of an 
illumination. 



ZJo {jyi ij ly> _j\ 



5 ^tit 5/'-^ {lA % 



41. Have not seen [you] that Allah, yousabbeho 6 (say: 
subhana Allah) for Him who p (are) in the Heavens* 
and the Earth w and the birds, ssaffa'ten (in rows- 



clZ, jS&j j0C> JpJ\ 



— and marvelouslj singling Allah as excelling in all good qualities, that He transcends all shortcomings, and that He i. 
unique all around. Every tasbeeh (saying subhana Allah) in The Qur'an is a Prayer, says Ibn Abbas, see <j^J^ 
for his tafseer (explanation of this Ayah). 

61 In English there is no exact corresponding words for "j-*" = "ghodow" (grammatically inflected "ghodowe) 
and "J"^t" —"aasal" late afternoon until sunset. 

62 The word "thekre" as it stands here, Qur'an commentators are differing as to its exact meaning. However 
Prayer seems to be the most suitable as it is with respect to trading and traders. See cr^j^l 

63 See the lexicon attached to this Translation for what exactly is the Zakah and its implications. 

64 Linguistically the word "uli" carries dual meanings: (1) fteared and (2) knew. Both meanings could apply. 

65 There is no English word for 0*^' —ahsane. Both words perfecter 'and beautiftuler 'are in their adjective sense. 
The word "4»ja"= bowl, meaning: a bowl-shaped topographic depression. See <£ J ^ and The American! 
Heritage Dictionary. 

The word in "»1ij J " from "plijJI," = "^USIP' meaning gathering the last component oft any obligation to make 

it a whole. Thus, "tAj" means endeavored and gathered the last part oft an obligation to fulfill it. 

The word "ljU^" versus "fj*," is that the 1 "U J* iJLa^" i.e. glides itself or the wind or pushes itl 
and make it «?o*. And it's plural of a "A^U»ui." Whereas the "j>^" appears stationary. C)-"^< J^l 
See footnote 21 above regarfrng^^jy. 



'<^^'j7i"f7i?Sjr <w'??;7' ?V^?S?r «"7;?Jjr ?VT^jT ^^T4!Sj^ — ' — i>-5.K»jr <\T???'T ^iTs^jT <V^?JirA"7^fyjr ?V7:!J;TVVTj?Sjr 
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I spreading-their-wings-in-flighfy™ each qad (already and 
affirmatively) knew his/its x Prayer*' and his/its x tasbeehd 11 
(hallowedly and marvelously deeming Allah as transcending all 
defects, and that solemnly all stand in awe and utmost 
consecration of Him); and Allah (is) Omniscient by 
what they 2 do. 




42. And for Allah (is) the Heavens'*' and the Earth Y 
proprietorship and to Allah (is) the destiny. 



1\' ** 'Iff-' ""Stf -*if> 



43. Have not seen \yotf] that Allah wafts sahaban 12 
(gliding-clouds); afterwards [He] congregates [among 
it; x afterwards [He] makes it x a heap; then \yoif] see 
the wadqa (ha%e/ raindrops) issuing from its* bores; 73 
and jouna^elo (recurrently descends [He]) from the 
sky" of mountains in it" hails; then [He] betides by 
it x whom p [He] wills and averts it* [He] a 'an (off) 
whom p [He] wills; almost glare/ flash (oj) its x lightning 
goes (takes- away) by the abssa're (insights/ discernments). 



«-Ua ,>• (_^L^At ^ l^s g Wj- 

iJwuu J0\J <-VtuJ ^ ,^>C jdi^aJj 

0 _j2^Hi 



44. Youqallebo (iterativelj transposes) Allah the night and 
the naha're (between sunrise and sunset); verily in tha'leka 
(afar-that-it/ thalf surely (is) ebratan* (instructive-examplef' 
for the abssa're (insights/ discernments) possessors. 



0 jtffl^lZg 



45. And Allah created every a dabba'ten" nA (she-moving- 
creature), of water; so of them who p creeps on 
its x belly; and of them who p [he/ if] walks on two 
feet;" and of them who p [he /if] walks on four; w 
creates Allah whatever 75 [He] wills; verily Allah (is) 
on every-thing Omnipotent. 



<- »^ < >' ' I*" f »' 



46. Haqad (verily, already and affirmatively) We descended 
Aya'ten w (Qur'anic statements) manifesters" and Allah 
jahdey (divinely-guides) whom 1 ' [He] wills to a Sseratten 
(road l 'way) straight. 



47. And they 2 say we: believed by Allah and by the 
Messenger and we obeyed; afterwards diverts a 



c£ f^ri <-h~t - >J ^> ] j 



it 



The word "liliU^ll" means: (1) the angels as they set themselves in rows, or (2) the "birds," as in this great 
Ayat, as they spread their wings in the sky and not move them. 

According to tr^J^I since Prayer and tasbeeh are synonymous, they mentioned twice here for intensity. 
The word "i-iIa*^" versus is that the " '.'•> 1 "U J* LjLa-ui ; " i.e. glides itself or the wind pulls or pushes 

and make it «?ow. And it's plural oi a "AjU^u." Whereas the appears stationary. cA**^' J™'. 
The word "Lf" <j^l ^ </l «U5U" means its bores. See t)U^t. 

For lack of a better term I chose a "she-moving-creature" for "4jIJ 5 " as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she -creature" but it does not have apparent motility. 
75 The particle "^>" is "^j^ ji (*■"!,"_= conditional noun/particle; or "^>" = "ili^J* 
meaning which. See t^ 1 ^ J>>a^ tQ)jAl) ^itjfrj atl( J uiKi) J ijjy^iS jJll. 



connective noun 
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team of them from after tha'leka (afar-that-itj that)f ^c^l Jidjl X>j dik jl^ 
and not those surely (are) the believers. 



48. And if (had been) invited they 2 to Allah and His 
Messenger to rule among them, edha (suddenly- 
I surprisingly) a team of them (are) [shunners] . 



49. And en (if) (to) be for them the tight ya'tond' {thef J^olS 
obligingly comef to it mudh'eneena (humbly submitters). 



50. Is in their hearts an illness, 76 or they 2 suspected, or 
they 2 fear/know 77 that Allah yaheefa {warps I prejudices) 1 ^ 
over them and His messenger [warps over them too]? 9 
rather those, they (are) the dha'lemoona 80 (injustice-doers). 



51. Verily only [was] the believers' say if (had been) invited 
they 2 to Allah and his Messenger to rule among them 
to say they: 2 we heard and we obeyed; and those, they 
(are) the thrivers. 



Jl \y£ I j| t&*jyS\ Jjj o^C| 



52. And whoever [i><?] obeys Allah and His Messenger 
and yakhsha ([he] reverently-fears) Allah and yatta'qeh 
([he] reverently guards not to displease Him), so those, 
they (are) the winners. 



53. And aqsamo (they 1 oathed) by Allah jahda (ultimate- 
I effort-most) their ay mane (oaths), la' en (if indeed) 
commanded them you h surely assuredly 81 exit they; 2 
let-say \you\. let-not toq'semo (you 2 oath) an obedience* 
ma'aroofaton (that which is known) ; w verily Allah (is) 
Proficient by what work you. 2 



54. Let-say ]you\. let-obey you 2 Allah and let-obey 
you 2 the Messenger; then en (if) diverted they 2 then 
verily only on him what [he] (had been) burdened 
and on you b what you c (had been) burdened; and en 
you 2 obey him tahtadaw (you 1 become divinely-guided); and 
not on the Messenger except the announcement 
the manifester. 



Ji- \a a^c Lili \yy" ^_^A« 



55. Promised Allah who 1 believed they 2 of you b and ]pC y X\ j£J 



76 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 
See footnote 64 above regardingyiwr/ know. 

The word "uLaj" i s to be unjust through inclining and judging by injustice. Thus, "warp"= to turn from a 
correct or proper course; deflect. Or to affect unfavorably, unfairly, or wrongly; be biased. 
This Ayah says: "^i^-u J thus, "^.J^J" 4 ^J">J' as a second "J&li." Hence it means and His "messenger 
warps over them too." In Arabic the construct is very clear. In English it seems it does require this clarification. 
The "Q>«JUa" = "the injustice-doer," as "fJaJt" = "injustice." See footnote 148 below. 



1 The "J" in "0*J^" is 2,jurator£C> 



ll.t" — II 



J" amounting^)— "JjSIjJI," i.e. affirmation, expressed by "assuredly 



:^X''7>S7-5'JT7s7-V5TA7£JTA7-?JT7s7^ 
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they 2 worked the righteous -works w (to) surely 
assuredly 2 jastakhlefa (makes vicegerents of) them [He] 
in the Earth w just-as istakhlafa ([He] made vicegerents 
of) whom 1 of before them; and (to) surely assuredly 
establish 83 [He] for them their religion which [He] 
delighted for them; and surely [He] assuredly 
substitutes (for) them from after their fear a security; 
they 2 worship Me, not they 2 partner (other deities) by 
Me a thing; and who p [he] unbelieved after tha'leka 
(afar-that-it/ 'thatf then those they (are) the fa'seeqoona 
(rebels vis-a-vis Allah 's command). 




56. And aqemo M (let-you z up-to-fulfill the prescribed obligations of) 
the Prayer* and aa'to (let-yoif accord and fulfill the 
obligations off the Zakatd x% ~ (prescribed percentage of personal 
possessions)^ and let-obey you 2 the Messenger, la' alia 
(craving currently unavailable deed that/ 'perhaps) you b 
' 6 (to be mercy-given you z ). 



57. Let-not assuredly reckon [you*] who 1 unbelieved 
they 2 (are) enfeeblers in the Earth; w and their abode- 
/lodging (is) The Fire w and surely wretched the 
destiny. 



58. O you who 1 ' believed they: z let seek your 11 permission 
whom 1 possessed your 11 hands* and who 1 not reached 
they 2 the puberty of you b three times of before the 
dawn's Prayer w and when tadha'aona (you 2 put-aside) 
your" apparels from the noon; w and of after the 
esha'a's (night's fall) Prayer; w three w aw'ra'ten 87 (designated 
hours) for you; b not on you b and not on them a 
jonahon ss (sin) after them; y89 tawwafona (iterative 
circumambulators) on you b some (of you b on some; 



'^StzlQ d/ift 

e >> < S *$fs J^t - <ss' ' 

\£tj o$\j t& 

,j< oy <idi y^A 

£V» < ' "At 



i.e. affirmation, expressed 
or "empowered." Clearly, 



82 The "J" in "oililuul" and "6^" are juratory "J"= "r^ 1 J" amounting to= "AjSbJt," 
in both case by "assuredly". 

The word "cA 4 " in "tlH^i," means "found' or "established." It also means "enabled'' 
the English word "established" does not imply or connote the same as "ti^*" per se. 
The word "\j*jeft" is rooted in "j»«l" =uphold/ sustain/maintain. 

See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
The word "*-»^J' = "mercy" in Arabic i s unlike its English equivalent, in that can be conjugated 

into wr&r of the past, present, future, active, passive, etc. As in this case, it is constructed in the future 
passive for the masculine plural. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "perhaps you be given-mercy," thus introducing the idea of "given-mercy" which the Arabic 
text does not really say per se. The Arabic says, as if to say: perhaps you are being mercied" which cannot be said 
in correct English, as there is no such word as "mercied." 
The word Aw'ra'ton has several meanings: (1) pudenda, (2) vulnerability, (3) covering anything to hide it, 
(4) time of exposure. See 

See the Lexicon attached to this Translation for the meaning of the word "^Ua" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "^U*"= no sin. 
The reason for "feminizing" this pronoun as "them >'" because it is so in the text, as it is in reference to the 
word "»jj£" which is a jeminin^ ^ndet. 



:^X''7>S7-5'?T7s7-V5TATVJTA7-VJT7s7^ 
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like tha'leka (afar-that-it I 'thatf manifests Allah for 
you b the Aya'te w (Qur'anic statements); and Allah (is) 
Omniscient, Hakeemon 9Q (infinite hekmah 91 Possessor). 



59. And if/when reached the children of you b the 
puberty, then le'yasta'athena (let seek permission they 2 ) 
just-as ista'athana (sought permission) who 1 of before 
them; as tha'leka (afar-that-it/ thatf manifests Allah 
for you b His Aya'te* (Qur'anic messages); and Allah 
(is) Omniscient Hakeemon 92 (infinite hekmah 9 * Possessor). 



<^JIl L^=> iyillljji 



60. And the qawa'edo 9A (she-menopausal-sitters) of the women 
who v not hope (/or) ne'kahan (wedlock), then not on 
them v a jonahon 5 (j/Vz) to yadha'ana (put-aside-theyF) 



their' apparel, other than mutabarreja'ten (flaunt 
displaying-she vm ) by an adornment; w and to yasta'afefna 
(afifirm-chastity thef) (is) khayron (superior/ worthier) for 
them; v and Allah (is) Sameeon (Acute-blearer/ Enabler 
of others to hear/ favorable Answerer to prayer) Omniscient. 



■ £ 



61. Not on the blind a harajon 9 ** (constraint/ sin) and not 
on the lame a harajon and not on the ill a constraint 
and not on your 11 selves* a harajon to eat from your" 
houses or your" fathers' houses or your" mothers' 
houses or your 11 brothers' houses or your 11 sisters' 
houses or your 11 fathers' brothers' house, or your 11 
fathers' sisters' houses, or your" mothers' brothers' 
houses or your 11 mothers' sisters' houses, or what 
you c possessed its x keys, or (house of) your 11 friend; 
not on you b a jonahon 97 (sin) to you 2 eat together or 
segregates; so if you c entered houses then sallemo 98 



& % 'iff*- 




. -\ 'f '\('\ A * A 



See the Lexicon attached to this Translation for an exposition on the words "fj£»JI" and 

See the Lexicon attached to this Translation for "hekma." 

See the Lexicon attached to this Translation regarding and 

See the Lexicon attached to this Translation for "hekma!' 

The word "qawa'ed ,= "Jelja," based on "J*^"=sat, and so sitters, as if to say "A retirees." Thus, "qawa'id" 
meaning: those women who are "sitters" because they are in their menopausal age. 

See the Lexicon attached to this Translation for the meaning of the word figuratively taken to 

symbolize the inclination to sin or the sin itself. So, no "£Ua"= no sin. 

The word = "<jjj*ill (jitial," see "&u2!Sj' e -g- : if y° u were to get two identical sheets of papers and put 

them congruently against one another the space between them is called "£J^," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

See footnote 96 above but here regarding 

The word "^lutf" in "Ij a l u fi" is a present tense of "j»5lUl,"= "peace" for which there is no way to linguistically 
verbalise such a concrete noun, like many such problems in English. So, short of transliteration, which should be 
avoided if possible, the next best case is to "coin" best approximate an expression, such as "offer-peace" as we 
did in this case. 



S24-An-Noor'e 




24 ijj-iJl 



(let-you 2 * offer-peace) on your 11 selves'" a greeting" from 
tfW<? (£y munificence of I by Rule of) Allah a blessed w a 
good; w " like tha'leka (afar- that-: t/ thafy manifests 
Allah for you b the Ay ate™ (Qur'anic statements) la' alia 
{craving currently unavailable deed that I perhaps) you b e*£$T Zk=& £u( 
cerebrate you. 2 



62. Verily only the believers (^re) who 1 believed they 2 
by Allah and His Messenger and if were they 2 
with him on a matter- congrega tor, not gone they 2 
xmtAyasta'thenoho (the/ seek his permission); verily who 1 
yasta'thenoka (thef seek you^ permission) those (are) 
who r they 2 believe by Allah and His messenger; so 
if ista'atha-noka (they 2 sought you g permission) for some 
(of their function; 100 then let-permit ]you\ for 
whom 1 willed you h of them; and ista'ghfer 101 (let-seek 
forgiveness [you s ] from) Allah for them; verily Allah 
(is) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver) . 



^Aj^mju «4aL> <^jf-^y 

0 & <z£>X& 



63. Let-not make you 2 the Messenger's invocation 
among you b like invocation (of some (of you b 
(to I of some; qad 102 (iteratively and affirmatively) knows 
Allah whom 1 yatasallalona (they 2 secretly withdraw) of 
you b lewathan (elusively); so le'yather (let-take-caution) who 1 
dissent they 2 ^'« (regarding) his command to betide NV 
them a f etna' ton (trial I affliction I tumult I unbelief*" or 
betides x them a painful torment. 



,£=£1; )Pf\ $ 



64. Lo. Verily for Allah what (are) in the Heavens' and 
the Earth; w qad 103 (iteratively and affirmatively) knows 
[He] what you 1 (are) on it x (of adherence or not to His 
commands); and day (to be) returned they 2 to Him 
then youna'bbe'o ([He] inform by piece-ofsignificant-and- 
availing-news) them by what they 2 worked; and Allah 
by everything (is) Omniscient. 



99 The word "greeting" = "Ajai" j s a feminine gender in Arabic so the references to it are too feminized. Sol 
"[she-blessed]" and '[she-good]" are stated as above. 

100 p or (-^g worc j "£)Li" 1 did not like to use the word "a/fait 1 ' because of its implication/ denotation. 

101 The word "ji&luA" = "^Ijiiil uiUal" = "{you] seek forgiveness." In English there is no seemly way to say: "ji t l m l" 
per se. So I settled for saying. "\you] seek forgiveness." So in this case: \you] seek Allah's forgiveness." 

102 The particle "Qad" preceding a future tense means: Ji&^ J ^J^" = for "affirmatively and iteratively'' See + 

103 Ibid. 
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Sura to Al'Furqa'ne 
^ {The Criterion) ^ 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Tabaraka {Allah is exclusively, firmly, iterative ly and 
immensely elevated) Who na^ala (repetitively descended 
[He]) The Criterion (The Qur'an) on abdehf (His slave), 
to be for the worlds a na'theran (iterative warner). 



2. Who for Him the Heavens'* and the Earth's*' 
proprietorship; and not yattakheth ([He] takes-and- 
makes) a son; and not [was] for Him a partner in 
the proprietorship; and [He] created every-thing x 
so [He] fated it 55 taq'deran (infinite fate/ fating). 



04£ 



And ittakhatho s (they 2 took-and-made) of lesser than- 
/without Him aa'lehatan (deities); not they 2 create a 
thing while they (are: to be/ being) created; and they 2 
possess neither a death x nor a life w and nor a 
resurrection. x 



4. And said who 1 they 2 unbelieved e« («#/) this except 
ef kon K (slanderous-fabrication / specious concoctionf iftraho 
([he] crafted if as a lie for fraudulent end) and aided him 
on it* other people; so qad (already and affirmatively) 
they 2 [came /perpetrated] an injustice and a mendacity. 



Lii je-W -Xis <^Utr->~\* 



5. And they 2 said: the [firsts'] (ancients) fables w [he] 
scribed it* so if* (is being) dictated on him bukratan™ 6 
(early -datvtif and a'sseyla 7 (late afternoon to sunsef). 



6. Let-say [yo//]: descended it x Who [H<?] knows the 
secret in the Heavens w and the Earth; w verily He 
[was] Ghafooran (iterative Forgiver) Raheeman (iterative 
mercy Giver) . 



4 y& p^, lS&\ *Aj ji 



See the lexicon attached to this Translation for this important word "tSljUi." In summary: Tabaraka (Allah is 
exclusively, firmly, iteratively and immensely elevated) . 
2 The word "abdehe" — "His slave," the denotation of the word "slave" is vastly paradoxical with respect to Allah 
vis-a-vis the humans. See the Lexicon attached to this Translation for an elaboration. 

The word "iajj" from "JUSSfl" which is "JI*j4I" for "JlaWt," as stated in 40*^' 6^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
The word "IjjjSj" is the infinitive noun of "jJ*," hence the translation is "an infinitive fate" as "jjjSSII" from 
Allah is the "jA" 

See footnote 3 above, regarding "JaJl." 

The word "bukratan" literally means the time between Fajr {early dawn) Prayer and sunrise. 
The word "^^l^^/^^aean^Ae^Mae^rom^w^^^g^or^com^^^^^^few^^^J^p 1 to sunset 



A"£!?5T (sties' n'Tt^S' i<tt$-Tis^&S' ?'>TS??3" ~ ~ !J S* rtfEEJsT A"S!JsT «"S!J5" jT « >>& 
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7. And they 2 said: what (is) for this, the messenger, 
[he] eats the tta'aama (wheat/ edible/ food-grainsy and 
[he] walks in the markets; law la (why have not been) 
descended to him an angel, so [he] be with him 

na'theran (iterative warner). 



Jl^_i> lT_4-^ J^=b 



8. Or (/<9 cast for him a treasure or (to) be w for him a ,^o^^J^== ^lZ& J 
garden* [he] eats from it; w and said the dha'lemoona s 
(injustice-doers): en (not) tatta'be'aona (you 2 closes-follow) 
except a man mas'hoora 9 (he who is bewitched). 



9. Let-look [you"] how they 2 struck for you g the 
parables /examples, so they 2 strayed; so not they 2 
can (find) a path. 



10. Tabaraka 10 (Allah is exclusively, firmly, iterative ly and 
immensely elevated) Who en (if) [He] willed [He] (would 
have) made for you 8 khayran (choicer/ superior/ worthier) 
than tha'leka (afar-that-it/ thatf gardens" run* from 
under it* the rivers and [He] makes for you g castles. 



11. Rather denied they 2 by The Hour w while We 
prepared for who p [he] denied by The Hour* a 

Sa'erd" v (intensely kindling Fire) 7 



12. If/ when it w saw them from afar place they 2 heard (X j^J o&3 ^ 1^ 

for if* taghayyodhan 11 (intense exasperation) and sighing. 



13. And if (had been) flung they 2 of if v a narrow place, 

mugarraneena (they 2 being iterative ly bound 12 in chains), 
they 2 called 13 far-there 4 thoboran 1 ^ (utter-ravage). 



\l!L^e 1^1* 



14. Let-not call you 2 today: thoboran (utter-ravage) one 
and let-call you 2 thoboran (utter-ravage) multitudinous. 



15. Let-say [)w/]: is tha'leka (afar-that-it/ thatf khayron 
(choicer/ superior/ worthier) or the immortality Paradise" 



The "Q>*JUa" = << t h e injustice-doers," as "jJJaJ!" = "injustice." See footnote 148 below. 

9 The word "Lu*-"" 1 " = "mashoora" is singular, masculine, objective noun, meaning: he who is bewitched. 

10 See the Lexicon attached to this Translation for this important word "djbj." I n summary: Tabaraka {Allah , 
exclusively, firmly, iteratively and immensely elevated). 

11 The word "Uajij" = "Sliiiaj (jjj u^," that is an intensifying state of exasperation, which is different than| 
"Jajill"= exasperation. 

12 The word "OjiJ**" for "jjjSjII," see and j^Ufl^St. 

13 The word "IftJ" in "Ij&J" has many meanings, among them: lfrj=4j ^La j slJl^ i. e . W/e<s? him. See i^ J ^l 

14 In Arabic the demonstrative noun: "U*" "tali*" an d "<23 U*" are used respectively for "here" (near), "there' 
{middle) and "far there (for the furthest)." For the "Jj»j"= "far," i.e. neither the immediate and nor the 
but the far. In English there are only two aspects of demonstrative nouns: here and there. 

15 The word "IjJf" is infinitive noun, meaning intensity and implying multitudinousness and utterness. See "-hL^! 
^L^a J^aa^i J and c^J^l 
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which" (had been) promised the muttaqoona (the reverentia-l 
guarders against Allah's displeasure); it w [was] for them 
a requital and a destiny. 

16. For them in it w whatever 16 they z will, immortals 
they 2 (are); (thai) [was] on your' Lord a promise (by) 
request. 

17. And day [He] throngs them and what they 2 worship 
of lesser than/without Allah, then says [He]: have 
you c misled My eba'de (worshippers I submitters I slaves) 
these or they strayed the path. 

18. Said they: 2 subhana 11 (hallowedly and marvelously we deem 
You^ transcending all defects and we solemnly stand in awe 
and utmost consecration of) You; g not [was] befitting 
for us to natta-khetha l% ([we] take and make) of lesser 
than/ without Youeof aw'leyaa 19 (guardians/ allies); [and,] 
but matta'ata (You^ let relish the transitory worldly delights) 
them and their fathers until they 2 forgot 20 (ceased 
paying attention to) the Thekra (Qur'an/ 'Prayer/ 'Allah's 
mention) and they 2 [were] a people worthless. 

19. So qad (already and affirmatively) denied you b by what 
you 2 say; so neither can you 2 avert nor succor; and 
whoever [he] wrongs 21 of you b We (make) him taste 
a big torment. 

20. And not We sent before you g of the mursaleena 
(sent-messengers) except verily they 2 surely eat the 
tta'aamdf (wheat/ edible/ food-grainsf and they 2 walk in 
the markets; and We made some (of you b for some 
an essay; w do tassbera (hold on patiently) you; 2 and 
your' Lord [was] Basseeran (keenly: Seer/ Omniscient). 



0 Witjir 



0 & ^ iy^ J^ 3 ^ 



^j^^Js\ ^tfck LJlIJ \f>j 

*^ > -•'4 >. -'..^ 



16 The particle "^>" is "Jaj" ji f!," = conditional noun/particle; or = "J>»^>» = connective noun 
meaning which. See c^ 1 -^ J>*»-»J 'O'j^ 1 ^Jf-\ and 'r' 1 ^ 1 - 1 '0>^«ll j^l. 

17 The word "subhanaka"= "djLaj*ji" has «o English equivalent. Wherever this word, or its grammatical 
inflections (such as "cjta^ui" G r "AjUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and all 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "djlajui" concept by saying: hallowedly and marvelously deemei 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

18 The word "iiSl" from "SliS'lTI" which is "JU54I" for "jliSSfl," as stated in 40*^ 0^; therefore,"^!" is alway. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

19 The word "MjJji" could also mean, among them: protector, friend. 

20 The word "<y-"j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S 32:14) 
as Allah does not forget, but He chooses to ceases paying attention to something. See 0^*™. 

21 See the lexicon attached to this Translation for "UUa"="al]aJl Jftli"= "injustice-doer" and "»J2al"= "wronser." 
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21. And said who r not yarjona 22 (thef' fear/ 'hope) leqa'ana 
(meeting Us): lawla {why have not been) descended on 
us the angels or we see our Lord; laqad {verily, already 
and affirmatively) istakbaro 23 {thef affirmed theif prideful 
haughtiness) in their selves" and recalcitrated they 2 a 
big recalcitration. 



%'j &&<^jffi c$'Sh§ 

^y£-j p-j ■ iul ill [}jJ^xJZ»\ JJi! 



w24 



22. Day see they 2 the angels, no bushrd x ' (pleasant-t 

then-day for the criminals; and they 2 say: a hejran 
(ban) mahjooran 2S (a banned ban). 



£?y ^A*. ^ a^j^' oit pf 



23. And qa'demna (We came-forth) to what worked they 2 
of a work x then We made it* a dust manthora (that 
which is scattered) . 



24. The Paradise's* companions, then-day khayron 
(choicer/ superior/ worthier) mustagarran 2b (permanent-abode- 
/ ultimate realisation) and ahsa'no 21 (pefecterand beautifulei) 
ma'qeela 2% (noon nap spol). 



25. And day tasha'qqaqo (iteratively rives) the Heaven w 
by the ghama'me 9 (white-clouds), and the angels (had 
been descended) tan '^eelan 30 (utter/ successive 



Jyp jjiJJJj I-LHi 

0 ^j^^Ciili 



26. The proprietorship then-day 31 (is) the right for 
Ar-Rahman; and [was] a day, on the unbelievers, 

aseera (of dire difficulty). 



27. And day (when) bites the dha'lemo yi (injustice-doer) 
on his both hands" 34 and says [/?<?]: yalaytanee (0, ^3/ 
longing that) ittakhathto 35 (took and made I) with the 
Messenger a path. 



&f»f C>XJ£-\ ^s^ilj J>i^J 



The word "CiJ^J^" from "^j" meaning: feared. But such meaning for "L^j" is always, according to the 
linguist and scholar Al-Farra, associated with the denial, like: "<iuii U j\ U^" se e O*-"^'. 

See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. i 

See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron^j^Xj^a \ 

The word "mahjoora"— "Uj**- 4 ," is a masculine, singular, objective noun. It means a "banned ban." That means: 

the criminals will be told: today it is a banned ban {rather firm and irrevocable ban) vis-a-vis you and the good 

tiding of any relief for you from your punishment. 

Clearly for the realisation of any thing m this world requires time and place to happen in it semipermanently. 
There is no English word for <>"*l —ahsane. Both words perfecter and beautifuler are in their adjective sense. 
The word means the place of noon napping spot. 

The word "j»l-ai2l" —"white clouds" unlike "uilaLdl" = "gliding clouds of a darker color and rain carrier. See O'-**^'. 
The word "iLjjjj" has two possible connotations: (a) some Qur'an commentators say it meant for surety c 
the intensity of the descending, (b) Others say it is meant for successiveness of the descending. 
There is no English equivalent for "^>Ji" literally on then-day, not on that day, as AW indicates further or le. 
immediate, whereas "^"JJ" indicate then or there and then. 

The word "dire" is to qualify "difficult" as "difficult' means but "j*- 1 *," is the intensive form of 

The word (J-la" = "jJJall Jftia" = "the injustice-doer," as "jJUaJl" = "injustice." Also, in this Ayah, the word 
"jJUaJl" i s to qualify the word in "I4JAI," which is singular or plural. So here the "village" is Makkah, 

thus, in honor for this particular "village" the "wrong" is not associated with it, like in almost all other villages 
mentioned in The Qur'an, but to its people. And here since the "l^Jfcl" could be treated as plural or singular, 
the singular is used to perhaps indicate that every one of them was a wronger 'or the over whelming majority of 
them were so. 

The expression "bites on his both hands" is Arabic tongue, figurative speech for strong regret and contrition. 
See footnote 18 above regaling 



•>v ^ m i i m m ■ ■ ■» *• -V 
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28. Ya' way lata (presumably for me a lengthy: stay in a valley 
in Hell/ bane/ woe); yalayta (O,for a longing thai) I not 
attakhethto^ (I took and presumed) folanan (such and 
such heperson) khaleela/' 1 (ultimate faithful friend) . 



29. Laqad (verily, already and affirmatively) [he] misled me 
a'n (off) the Thekre^ (Qur'an / Messenger)^ after edh 
(when / since) it x came (to) me; and the Satan [was] for 
the mankind a deserter/ forsaker. 



30. And said the Messenger: O, my Lord, verily my 
people ittakhatho 3s (they 1 took and made) this, The 
Qur'an, mahfoora' 9 (that which is considered obsolete and 
thus abandoned if). 



31. And like tha'leka (afar-that-it/ thaff We made for 
every a prophet a foe 40 of the criminals; and sufficed 
by your ( Lord Ha'dian (divine-guider) and na'sseran 
(iterative succorer). 



32. And said who 1 unbelieved they: 2 lawla (why have not 
nu^ela {recurrently descended) on him The Qur'an x 



a statemenf v a once;* like tha'leka (afar-that-it y 'thaff 
to We firm by it x your* foaa'da (heart/ mind); and 
rattalnaho (We sequentially intoned if) tarteelan" 
(sequential absolute intonemeni). 



& J> tfj) \Jf& itti ttj 

}LjJ> ^cJi^j -iij>^9 ^.4; 



33. And not y a 'atonaka (they 2 come to you 9 ) by a parable- 
/ example except We came (to) you g by the right 
and an ahsa'no 4 (perfecter and beautifuler) explanation. 



34. Who r (^ri? thronged they 2 on their faces to 

HelP those (are in) eviler place and adhallo 44 (more 
astray) a path. 



4 & <ZJlA* c$ 



35. And (verily, already and affirmative iy) We gave 

Mosa (Moses) the book and We made with him his 



of 



36 Ibid. 

37 The word "5Uli" i s "ultimate-faithful-friend" i.e. friend without any "JJi"= a^/. English as well as Arabic- 
English dictionaries almost all do we/ have an entry for "Ala." They come closest to it in the opinion of the 
authors of such a few dictionaries by saying "intimate-friendship" or friendship without defect. Clearly intimate, 
although gives the sense of "closeness and sincerity" it also caries with it the unacceptable open expression 
"sexual relation" hence making such entry as useless and invalid in terms of "Ali" as stated in The Qur'an. 
That is why I chose to express "Ali" as "ultimate-faithful-friendship" and "khaleeF as "ultimate faithful friend." 

38 See footnote 18 above regarding J*3t. 

39 The word "mahjoora" is an objective, singular, masculine noun —: that which is considered obsolete and thus abandoned. 

40 The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" see ij-^ 
and 15-^1. 

41 The word "Al4^"= "statement" is a feminine gender in Arabic and "once"" is a qualifier for the "statement.' 
Hence, [she-] is prefixed to convey such qualification. 

42 The word "5uj>i" is infinitive objective noun hence it is prefixed by "absolute" for 

43 There is no English word for 

44 The word "iPal"= "adhallo" is a su, 



ahsane. Both words perfecter 'and beautifuler ate. in their adjective sense. 
ggto^^dje^tiv^^Dr^^rag^or^hich^ne^ 
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brother Haroona {.Aaron) a wa^eera (vizier/ minister- \yfj *Q yiS^ GZrj 

I assistant) . <0 



36. So We said: let-go you both to the people who r 
they 2 denied by Our Aya'ti 1 {miracles/ signs /proofs) 
then We destroyed them ted'meran AS {utter-destruction). 



37. And Noohen's {Noah's) people lamma 

denied they 2 the messengers; 46 We drowned them, 
and We made them for the mankind an Aya'tari" 
{sign /proof) and We prepared for the dha'lemeena A1 
{injustice-doers) a torment painful. 



la 



38. And Aadan {people of Aad) and Thamooda {people of 
Thamood) and the JW (W/) companions and generations 
between tha'leka {afar-that-it/ thaif many. 



39. And each, We struck for him the parables/ examples; 
and each tabbarna (We had smashed/ damaged) tatbera 48 
{an 



LSU' 



40. And laqad {verily, already and affirmatively) atau? {they 2 
arrived at and passed by) K on the village'" which 11 {had 
been) ill-rained w49 the ill rain; have then not they 2 
been seeing it; w they 2 were, not yar/ona 50 (fearing- 
/ hopingfor) resurrection. 



41 



51 



And if they 2 saw you g en {not) yattakhethonaka 
{they 2 take and make you^ except jestingly; is this 
whom" Allah missioned 5- a messenger. 



42. Surely kada {[he] neared to/ verged/ almost) surely {to) 
mislead us a'n {off) our aa'lehata {deities) lawla {had it 
not been for) that ssaba'rna {we held on patiently) on it; w 
and they 2 will know when they 2 see the torment 
who p {is) adhallo {more astray) a path. 



43. Have you h seen whom p ittakhatha 53 {[he] took and 
presumed) his elaha (a deity) his hawa {tendentious 
are you 5 then {to) be on him a custodian. 



■©> a^lc oy^ c^Ul 



The word "Ijj^Jj" is the infinitive noun of ">» J ," for intensity, i.e. total destruction or an #//er destruction. 
The word "messengers" is used here in generic sense as Noah is the messenger. That is to say whoever 
unbelieves one messenger it is as if he unbelieved all messengers. Because all Allah's messengers carry His 
message. See <j^j^l This is a proof of such a fact, i.e. whoever unbelieves one messenger as if he unbelieved 
all other messengers. 

The "<>»ftis" = "the injustice-doers," as "f33ai\" — "injustice." See the Lexicon attached to this Translation. 
The word "Ijjjjj" is an infinitive noun, giving intensity for being repetitive and utter. 

In Arabic there is a distinction between "Joa" = rained, and "j^>l"=ill-rained, as "Joa" = jj»JI <jS and 
"jkay'jiill S ee 4*0^. In this case"j^>i" is used. So for lack of "jJ«t" in English, I chose ill-rained. 
50 The word "OJ^H" from "^j" meaning: fieared. But such meaning for "^j" is always, according to the 
linguist and scholar Al-Farra, associated with the denial, like: "iaSii La j\ <i!5j^j U ; " see cl*-*^'. 
See footnote 3 above regarding 

52 The word "<-«/' carries several meanings, among them: jot/, arouse, resurrected, missioned, and prompted. 

53 See the Lexicon attached to this Translation for the effect of the letter when added to a word. 



S25-AI-Furqa'ne 





44. Or do reckon [you] that most (of) them hear or 
reason; en {not) they except like the an'aami xSA (cattle- 
I sheep I goats/ and camels)* rather they (are) adhallo (more 
astray) a path. 



45. Have not seen by<w s ] to your 1 Lord how [Htf] 
extended the shadow; x and had [He] willed surely 
[would have) made it x [He] still; afterwards We made 
the sun w on it* a proof. 5 



46. Afterwards qabadhna^ (We hand-held/ took) it x to Us 
gabdhan 7 (hand-holding, taking) easy. 



47. And He Who made for you b the night a lebasan (a 
sweeping, cover/ wear by its darkness) and the sleep a 
sobatan (rpose/ ease); and [He] made the naha'ra (between 
sunrise and sunset) a noshoran (revival/ spread/ resurrection). 



jl^Dl (J^-*?!) IjL-*» 



48. And He Who sent the winds" a bushra (pleasant 
tiding) before His mercy's*' (ghaytha— delightful satiating- 
and-reviving rain) [both hands*]; 58 and We descended 
from the sky w water x #afo<?ra# 59 (resolute/)! purged/ purger)^ 



\J& £p\ X£m\ J*j 



49. To quicken [We] by it* a dead baldatan xv (region, settlement, 
Makkahy and nus'qeya 60 (avail to drink) it x [We] of 
what We created (of) an'aa'man' 1 ' (cattle/ camel/ sheep and 
goatsY and peoples, many. 



50. And laqad (verily, already and affirmatively) We variegated 
it x among them, to yadhdhakkaro (repetitively-reminisce 
they 1 ); then aba 61 (categorically refused) most (of) [the] 
mankind except kofooran 62 (unbelief / ingratitude). 



51. And had We willed, surely (B^i? »w/<9? /ww) missioned 63 £>J j G^JUlLi 

in every village* na'theran (iterative warner). <0 



52. So let-not [y<w s ] obey the unbelievers; and jahid 
(let-exert \you] your 1 utmost mental, physical and 
possessional efforts fighting/ striving in Allah's cause 
against) them by it x6 a bigjeyhadan (vigorous exertion 
of utmost mental, physical and possessional efforts) . 



54 The word "Al-an'am"' —" or "neam" means those animals that have Atftff (/»<?/) and an udder,\ 
such as the the «)»>, the Jvfe^J, the goat, etc. In Arabic: "i-i3Ja j JS"= cattle, sheep, goats, and camels. 

55 That is "proof — "CjAji," if it were not for the sun, the shadow would not be known. 

56 That is He took it to Him a taking. 

57 That is gradual in proportion to sunlight, less sun-light less shadow or more sun-light more shadow. 

58 This is a figure of speech combined with the Arabic tongue expression "between his or her both hands" means in 
front of. Additionally, some maintain that the "hands" are symbols of divine Might or Power. 

39 The word "jj^ 8 " means that which is clean and pure in and pf itself and it purges others. 

60 The word "j»SLjjiuil" rooted in "Jfan" and not "y*". ' And means availed (liquid) for drinking. See^LA 

61 The word aba="u^" means categorically (absolutely, without exception) refused, i.e. «o/just simply refused. 
The word "jj^," is masculine noun, denoting two meanings: (1) unbelief in religion; (2) ingratitude towards 
Allah's favors. Thus, this translation: "unbelief ingratitude' 

63 The word "t-«j" carries several meanings, among them: missioned, sent, arouse, resurrected, awaken, and prompted. 

64 That is bvjnie^ur'an. 



■Jv iNp^pww^p^y^p— ^y^p— ^p— ^ '■ st- 

Six's? h~t-fi-T «f2£JsT ftT:!JsT nei^S" ri"£!SS>f2?K" cV?i??sT" A"S!J ~ ~ ?J sT ri*££JsT AfEflSsT fYT&JiT fi^?JsT«*2£!s7* «"£!?;?* rtTi??:?" ft >>& 
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53. And He Who merged the two seas; this (is) adhbon 65 
(palatably good), foraton 6 (strongly palatably good), and 
this (is) salty ujajort 1 (strongly salty-bitter-hoi); and [He] 
made between them both bar^akhan 68 (invisible- 
barrier) and a ban mahjoora 69 (a banned t 



IJC* <^>Ji i£m\ y»j $ 

Jjt^j ^U»J £t\£ ULfcj 



54. And He Who created of the water a human; then 
[He] made him a lineage (paternally) and a kinship 
(maternally/ by marriage); and [was] your' Lord 
Omnipotent. 



(ft* & i£&\ y»j 



55. And they 2 worship of lesser than/without Allah 
what neither benefits them and nor harms them; 
and [was] the unbeliever over his Lord dhaheeran 10 
(openly and pertinaciously evil helper/ backer/ supporter). 



56. And not We sent yous except a mubashsheran 11 (iterative 
teller of pleasant tiding) and na'theran (iterative warner) . 



57. Let-say hw 8 ]: not [7] ask you 2 over it x of remuneration 
except whom p [he] willed to yattakhetha 72 ([he] takes 
and makes) to his Lord a path. 



58. And let- trust [you s ] on The Hayya (Living/ Alive), 
Who dies not; and sabbeh 73 (let-say ]you\. subhana 
Allah) by His praise; and sufficed by Him by His 
eba'de's (worshippers / submitters/ slaves)' s offenses Proficient. 



l—JJ^Ju ^ ^JL^ZZSJ ,i»Jl»^*7 ^_ui_J 



59. Who [He] created the Heavens w and the Earth w and 
whatever between them both in six days; afterwards 
istawa 74 ([He] set Himself) on The Arshe 75 (Throne of 
Kingship), Ar-Rahmano, so let-ask [you*] by Him a 
proficient. 

60. And if (had been) said for them: let-kowtow you 2 



0 &_f j^^O^f 



ijlli ^tfiji^t ^ 



65 The word "ui- 56 ;" means palata, 



See 



The word "^IjS" means strongly palatably-good. See o*^' 

The word means salty, and strongly salty-bitter-hot. For definition of see J V^'-A 

The word "£JjJ" is an "invisible-barrier." 

The word "mahjoora"— "Uj**- 4 ," is a masculine, singular, objective noun. It means a "banned ban." That means: 
the criminals will be told: today it is banned a ban {rather firm and irrevocable ban) vis-a-vis you and the good- 
tiding of any relief for you from your punishment. 

The word "Oi^" is an intensive form for singular, subjective, masculine noun with at least double meanings, 
both being openly and pertinaciously: (1) helper or (2) evil helper. 

71 The word mubashsheran" is masculine, singular, subjective noun, meaning proclaimer of good tiding, with no 
English equivalent. 

72 See footnote 3 above regarding 

73 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends ah 
shortcomings, and that He is unique all around. 

The word "istawa' has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "houl' did He "istawa" is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 
75 See the 'Lexicon attached to this Translation for more elaboration on this wondrous word. 
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for Ar-Rahman; said they: 2 and what (is) Ar- 
Rahman; do we kowtow for what command us 
[you"]; and [if] 76 augmented them an aversion. 



piji^ \ff>b U jilil^^JI [aj 



t 1$ 



61. Tabarakd 1 ([He] firmly bestows as accepts multitudinous 
goodness and worthiness) Who made [Ji<?] in the 
Heavens* zodiacs and [He] made in if* a lamp x and 
a moon" an illuminator. 



ys./ -1 /'XT' ' . <^^^ 



62. And He Who made the night and the naha'ra (between 
sunrise and sunset) khelfatan (succession/ alternate) for whom? 
[he] wanted to jadhdha-kkara (repetitively-reminisce 
[he]) or [he] wanted shokoran 1 (iterative/ utmost thanks). 



jLfi\j J^Sl S**r <s&\ J"J 



63. And Ar-Rahman's eba'de (worshippers/ submitters), who 1 ' 
walk they 2 on the land w gendy and if the jahiloona 19 
(they who act ignorantlj or incorrectly) addressed them, 
said they: 2 salaman (peace / greeting) . 



si' 



lijj US^te jfji'\ Jc- 

0 liHi^ls <<j^h£^\ 



64. And who 1 you bayyetona (they* nocturnally remain) for 
their Lord sujjadan (they who are kowtowing) and 
geyaman (they who are upstanding). 



65. And who r say they: 2 (0,) our Lord, let-avert a'n (o d 
us [You s ] Hell's w torment; verily its* torment [was] 

a ghara-man 80 (adherent to a lasting ruinous torment). 



66. Verily if* fouled a mustagarran 
realisation) and a residence. 



67. And who 1 if expended they 2 neither squander they 2 
and nor they 2 stinted and [was] between tha'leka 
(afar-that-it/ thatf qawaman (balanced-mic 



\^>\ji -^jJ^i <^rb o\ i —=J ll/Ju 



68. And who 1 not invoke they 2 with Allah another 
elahan (a deity), and not they 2 kill the self v which 11 
Allah hallowed/ forbade except by the right, and 
not adulterate they 2 and whoever [he] does tha'leka 
(afar-that-it/ thatf yalqa ([he] meets) athama sl (sins- 
/ punishments / valley-in-HeV/). 

69. (To be) doubled for him the torment, The Qeyamatey's^ 
{/Judgment's) Day, and immortalizes [he] in it x muhanan 82 



life Jli cyj ^-L>j>y r 



76 The hidden pronoun [//] refers to the say to them: you kowtow. Such say augmented them aversion. 
7 See the lexicon attached to this Translation for this important word "<4jl-A" In summary: [He] firmlyl 
bestows as [H«l accepts multitudinous goodness and worthiness.. 

78 The word ">JJ^"" means multitudinousness of thanks, or doing the utmost of thanks. 

79 The word "Ci3^^" = "Jabeloona" is rooted in "tS^" meaning: (1) was ignorant of, (2) believed in something 
contrary to reality, (3) did some-thing not correct. So the "jahiloona" are they who act ignorantlj or incorrectly. 

80 The word "gharama" is an adherent to a lasting ruinous torment. 
1 The word '^-aul" although could be plural for "j"- 1 !" ="sin, 

"punishment" or "a valley in Hell" seeO*-"^ and <j^j^. 
82 The word "muhan"— "^^^ M^^^ingukr^obje^tiw^iia^c^hne^iw he who is looked at 



'Ubl" becomes "sins." But in fact it means! 



ift^J sT (Y^WiT Af25JS" «2WsT <Y7£?iT t'ft'&S' rt^5J ii^-T rtTOTsT <V7£?$T <V7;!?jr <V2£J5" (V^WsT rt"7;??sr <Y7;5Mr 
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(looked at sordidly and contemptibly). 



70. Except whomP [he] repented and [he] believed and [he] 
worked a righteous work, then those Allah substitutes 
their sayyea'tef (demeritorious-deeds)^ hasanaten (meritorious- 
deeds)? and [was] Allah Ghaforna (iterative Forgiver), 
Buz'heman (multitudinous mercy Giver). 



)\>y>-£- All! o°j ^UIJ— »- 



71. And whoP [he] repented and [he] worked righteously 
then truly he repents to Allah a mataban 8 (assured 
repentance). 



72. And who r not witness/testify they 2 (by) the 
mendacity, and if/when passed they 2 by the 
frivolity they 2 passed Keraman 84 (in high self-esteem 
and heedless to frivol 



73. And who r if (had been) reminded they 2 by their 
Lord's Aya'te" (messages) they 2 tumbled not on if* 
somman (deafly people) and omyanan (blind people). 



0 liOiJlli, 14^1^4 'J, 



74. And who r say they: 2 (0,) our Lord, let-grant for us 
\You\ of our spouses (wives) and our offsprings" 

qurra-ta'ayonen^ (eyes' -cooling for bounteous satisfactionf 
and let-[Y6w s ] make us for the muttaqeena (who 
reverentially guard against Allah's displeasure) leader(j). 86 



0 t^^^G^zXj 



75. Those (are to be) requited they 2 the chamber* by 
what ssabaro (they 2 held on patiently) and (are made to) 
receive/ meet they 2 in if* a greeting* and a peace. 



i^ijLjjt <L>jf^r. 
1 - 1 i j ^3 '* <^jfbj 



76. Immortals they 2 (^ri?) in if* hasonat (ultimately perfected 
and beautified- shiy 1 mustagarran (long-term-abode) and 
a residence. 



77. Let-say \yoif\: not encumbers by you b my Lord 
lawla (had it not been for) your" invocation; so qad 
(already and affirmatively) denied you c so will (youf 
be adherent 88 (obligatory onyou z i.e. it is 



inescapable). 



SfjJ oj %Z C J 



= sordidly and contemptibly. 

The word "U^*" is the infinitive noun of "uiLP' which means the assured or sure doing of the action of the word. 
The word is subjective, plural, masculine noun. See the Lexicon attached to this Translation for this 

important word. This is an Arabic tongue expression meaning: passed by (in this case frivolous talk being 
carried out by some others) without paying attention to what was talked about. 

The statement: "Of-* 1 'J 2 " is rather lofty and elegant Arabic tongue expression, meanin the eyes' tears have "cooled' 
and ceased to flow and became quiet and still, bounteously rejoicing for what they saw. In other word: the one with 
such eyes became rather happy. 

The word "LaUl" is infinitive noun, so no plural for it. So in this case it means an example to be followed b 
others. See "^-^ J>»a-» -1 o'j^' ^J 6 !" and "<j^j^l "However, there are some linguists who say it might be 
plural in and of itself. L ^ 3 ^ <jJJ ij^. 

This suffix -she v is: liujlSlI the feminizing article designating word/phrase femininity. 
That is the Battle of Badr, when the pohtheists who unbelievea the Prophet (SAWS) and were punished by the fight 
and their slaying on the Day of Badr. Thus, the £ " 



y 



aying 



^h^n^h^Wh^^hen^ 



were mesca. 



'gable 



'' adherent" to them. 
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»jj — w 

(The Poets) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Tta- 



seen 



■Meem. 



2. TelkcF {she-that-afar-iF I those*) {are) Aya'te* (Qur'anic 
statements) {of The Book x the manifester. x 



0^ 

0 o^'i v^*' £Q» ^ 



3. ha' alia {craving currently 
you g (<2r<?) ba'khe'on (faggin 
that not be they 2 believers 



deed that/ perhaps) 
your 1 self 



4. E» (if) [We] will nona^il {[We] iteratively descend) on 
them from the sky" Aya'tarF {miracle I sign I proof) so 
remained their necks w for it w khadhe'eena {they 1 who 
' capitulators). 



<2r<? succum 



5. And not yadtee {comes to) them of thekren (Qt, 
I message) from Ar-Kahman, muhdathen 2 {that which is 
caused to be: discourser/ new by revelation) except they 2 
were a'n {off) it x shunners. 



6. So {already and affirmatively) they 2 denied; then shall 
yadtee {come to) them anba'cf {significant-and-availing-news) 
{of what they 2 were by it x yasta'h^eona {ajj 
jesting they*). 



7. Have [and] not they 2 seen to the Earth" how- 
much/many/often 5 We sprouted in it w of every 
category/hue kareemen 7 {bounteous, ennobling and of 
multiple uses/ effects) . 



8. Verily in tha'leka {afar-that-it/ thaif {is) surely an 
Aya'tarF {miracle I sign I roof) and not [was] most of 
them believers. 



See the Lexicon attached to this Translation for a commentary on this. 

The word muhdathen" is singular, masculine, objective noun, meaning: that which is caused to be new by revelation. 
See the Lexicon attached to this Translation for "naba'a." 

The_ Arabic interrogative-castigatory particle u fky' (implying negation) is made up of three parts (i), (j), (ff) 
"pjl," meaning: does it, referring to the fact, or sound logic oi the evidence or clear situation. The (j) = (and) 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. It implies why they have not done propel 
examination of all the facts and considered the proper decision accordingly. 

The word is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-ofen." 
The word here means "hue," see y^j^'. However, strictly and linguistically speaking the word means: 

(1) pair, (2) husband or wife, (3) the individual entity with a companion, (4) category t (sort or kind or specimen, (5) 
hue (color). And quite relevant to the word is its plural: (1) "jXsJV which could also mean: (2) 

similars, i.e. the look-likes. ), (3) hues. See 0'-"^. 

The word "kareem"= "?±£" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
ex^iain^ih^ef^l^f^foot^^ 



1 ."T V.' T.-.T ■*, * T.-.T •» > T...7 VJ T.-.T ■». .* T."T ■►'« T"7 ■» JT.-.T K .'i^V? T.-'.T ■» J T«T V?T"7 ■» • « CAT » J T/-T ;» « T.-.T f . J T»7 »'« T» ■ " 
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9. And verily your 1 Lord surely He (is) The Mighty 
Ar-Raheemo (The multitudinous mercy Giver). 




10. And edh (when/ since) called your 1 Lord Mosa (Moses) 
that e'etey (let-come you s ) the people the dha'lemeena % 
(injustice-doers). 




11. Pharaoh's people, should not 9 jattaqoona (they K 
reverentially 2uard not to displease Allah). 




12. Said [he]: O, my Lord, [i] verily fear/know 1() that 
they 2 deny [me]. 


o^iSj ^ tJls 


13. And my chest straitens and not janttaleqo 1 (utters) 
my tongue; so let-send [You s ] to Haroona (Aaron). 




1 14 And for thpm on mp an offpnsp* so T fpar/know 
that they 2 (m/^ kill [me]. 13 




15. Said [He]: Not-at-all; 14 so let-go you both by Our 

Aya'te w (miracles/ signs /proofs); verily We (are) with 
you Musta me oona (affirm 'ably listeners). 


C^' I'l TT-i'lI 1^*1-. vi^"tl: 
jV>ow LiiljLfj Uaols IMSjvs 

^ > ^ » -2 


16. So ee'teya (let-come you both to) Pharaoh; then let-say you 
uoLii. veiny wc \Ufe\ uic woiicio -ltjili iiiicoociiyci i . 




17. That let-send hw s ] with us Israel's sons. 




18. Said [he]: have not [we] reared you 4 ' in [us] (our 
midst) a newly-born 1 and labetha (stayed/ lingered) 

h ■ r i c t w 

you in [us] or your age years. 


^% < 1 - 


19. And acted you your 1 act-she 5 / act-up wl 8 which" acted 
you 1 and you 5 (are) of the unbelievers/ingrates. 




20. Said [he]: I did if v then while I (was) of the strayers. 




8 The "dfcwft^" = "the injustice-doers," as "^llall" = "injustice." See the Lexicon attached to this Translation. 

9 Clearly this "V" is the "VI," for urging and promoting the action of the following verb, here the taqwa. 

10 Linguistically the word carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

11 The letter "0" in "uJi'^i," by Arabic (linguistic) Rule, is called "4^ tr*^ ^ '-y* 'J^ 11 J 1 which 
precedes the speaker's pronoun "(£." The speaker's pronoun "is" in "OJi^" is omitted, for "i tjiVilt = 
"alleviation, lightening" or Ayat's end harmony {rhyme). See (j 5 ^ ■ ) J"'> "1 'cjiji^l "-hO*! 

12 The word "jjlalj" means to move forward or to utter, because of the problem with Moses tongue, he was 
afraid that his tongue may not to be able to utter Allah's message. 

13 See footnote 11 above only here regarding "CxS^i" 

14 The word "5^" is an article of negation particularized for deterrence and prevention. 

15 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

16 The word "J>-«j" = "messenger" is in the singular. So it could mean that both came with a single-message, or 
each is a messenger, with a single message. 

17 The word "JAj" is adverbial, meaning: he who is newly bom or the child who is rather close to such an age. 

18 The byword "act-up" means "misbehave" or "malfunction." See The American Heritage Dictionary^^ 
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21 So T fled from vou^when 1 ^ T feared /knew 2 " vou -C 
then granted for me my Lord a rule and [He] 

1 C , 1 ] / i \ 

made me or the mursaleena (sent-messengers). 


^Tf*l? /'rtLjj -all a L^vi. / 4 1 


22. And /i?//fez w (she-that-afar-if '/ if) (is) a boon* 21 tamonno 22 
([you*] grace) it* on me that jj)/6w s ] enslaved Israel's 
sons. 


<Jj-Ct (jl L(i^> <u-»j 


23. Said Pharaoh: and who a (is) the worlds' Lord. 




24. Said [^]: Lord (o/) the Heavens w and the Earth* 
and what (are) between them both, en (if) you c 
were moqeneena (certitude possessors) . 




25. Said [he] for whom' 5 (that were) around him: should 
not 23 tasta'me'aona (you A seek listening). 




26. Said [^] your 11 Lord and your" fathers' the [firsts'] 

(forefathers) Lord. 




27. Said [^]: verily your n messenger who x (had been) 
sent to you b (is) surely a maniac/ fool. 24 


J^_3l ISJJl (^Jj-j Jl5 


28 Said \he\ : Lord the mashreae ( sunrise' $ locus) and 
the maghrebe (sunset's locus) and what (are) between 
them both, en (if) you c were cerebrating you. 2 




29. Said [he]: la' en (indeed if) ittakhathta 25 (you* took and 
presumed) an elahan (a deity) other than me, surely 
[i] assuredly 26 make you g of the prisoners. 




30. Said [he]: even while albeit 27 I came (to) you g by a 
thine manifester. 




31. Said then let-come [you*] by it x en (if) you c were of 
the ssadeqeena (always-truth-enf oners). 




32. So [he] threw his staff" so edha (suddenly/ surprisingly) 
'vf (was) a tho'abanon (he-big-serpentf manifester. 




19 The particle "Uu" has many functions, such as: it enters on the present tense and makes it past tense, and negates 
it. Or it enters on the past tense to mean "when." See '.'J.'M and <j^j^' and i^-^'. 

20 See footnote 10 above regardingjW/^ww. 

21 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

22 The word "O 4 " in "o 4 ^" means "Ifr"*^ That a "boon he graces it." 

23 Clearly this is the "VI," for urging and promoting the action of the following verb, here for listening. 

24 The word "Oj***" is a «<w« corresponding to "maniac" rather than "insane" which is an adjective. 

25 The word "iajl" f ro m "jlisyi" which is "Jlajal" for "itajSn," as stated in 40*^ CP^; therefore,"^!" is 
always taking and making/ presuming some thing of what was taken. Thus, it is not just the mere taking. 

26 The "J" in "dJxa.1" i s a juratory"^ — "f&S J" amountingXo— "JjSIjJW' i.e. affirmation, expressed by "assuredly". 
21 The construct "j^jl" is made up of three distinct components: (1) "(jjUSWlh flfaluiVl il"= disapprobatory 

interrogative, (2) "4JUJI ij" adverbial= "while," and (3) "ji"= conditional particle="albeit." For (1) I chose 
"even" as an intensive to indicate something that is unexpected. For (2) "while" is obvious. For (3) "albeit" 
seems to me very appropriately self-explanatory^ 
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mm 




33. And [he] wrested his hand"' then edha 

I surprisingly) it w {was) white for the beholders/ onlookers. 



(j^JiuU iUij IjU jSJu 



34. Said [/&<?] to the chiefs around him: verily this (is) ^ji j>p, ol iJj^ I^IB JU 
surely a magician omniscient. 



35. Wants [he] to exit you b from your" land w by his ^=^J} £^ ^>J*i J 
magic; so what do you 2 command. 0 <^j£%\1>& 



36. Said they: 2 let-hw/1 postpone him and his brother; 
and let-h/o//] send in the cities" hashereena (crowd- 
gathering summoners) , 29 



J\J& j C-*1j h0 QLj 



37. Ya'tooka (they 1 come tojoifi) by every sahha'ren (ever- 
I stout magician) omniscient. 



38. So (had been) gathered the magicians for a mee'qa'te 
(an appointment of) a day ma'aloomen (that which is known). 



39. And {had been) said for the mankind: are you c 
mujtame'-aona (meters / gathering) . 



40. 1m' alia (craving currently unavailable deed that/ perhaps) 
us natta'be'ao ([we] closely-follow) the magicians, en (if) 
were they (are) the overcomeers. 



41. So lamma (when/ whence) the magicians came, said they 2 
to Pharaoh: is verily for us a sure remuneration, en 
(if we were, the overcomeers. 



42. Said [he]: yes and verily you b then surely (would be) 
of the mugarrabeena' 0 {they that are made near to the 
Pharaoh). 



43. Said for them Mosa {Moses): let- throw you z what 
you^r*?) throwing/its throwers. 



44. So they 2 threw their ropes and their canes* and 
they 2 said: by Pharaoh's prestige,' 1 verily we {are) 
the overcomeers. 



45. Then threw Mosa {Moses) his staff so edha 
/surprisingly) it* tal'qafo (engulfs /engulfing" what 
ya'afe-koona {they 1 speciously concoct). 

46. So (had been) thrown the magicians sa'jedeena {they 
who ar 



ijuls li^ oL^t j^5U 



28 The word in carries several meanings, among them: sent, arouse, resurrected, and prompted. 

29 The word is plural, masculine, subjective noun, rooted in the word "j^" meaning: gatherea 
crowdedlj. So, summoners that gather the crowds/ gatherings. No English equivalent for "Oi>"lA" 

30 The word " mugarrabeen" is a subjective, masculine, plural noun, for which there is no English equivalent. 

31 The word "»J»JI" = "pm^^^^r^ms^^^^^^^^^^osmm^ower and authority over others. 



iWJVYT&Jjr (YTj^sT eC&t'S' i<tt&& titti^ AT^SsT A"2£KT 5J$T (sT'faS' <T (VTsESsT ?V£w$T isTi^S" KTs.XS 
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47. Said they: z we believed by the worlds' Lord. 

48. Mosa's {Moses) and Haroon's {Aaron's) Lord. 



3? (jruWl i_>y. liiC TjJl» 



49. Said [/fo]: you 2 believed for him before that [I\ 
aa'thana {proclaim I permit) for you; b verily he, surely 
{is) your" chief who x [he] taught you b the magic; so 
surely you 2 will know; surely [i] assuredly 2 cut 
your" hands" and your 11 feet w from opposite-sides 
and surely I assuredly 33 crucify you b wholes. 



jPwb (Sm\ (P_jOO 



50. Said they: 2 no dhayra (retributive- 
to our Lord {are) transposing. 34 



verily we (are) 



51. Verily we, [a*] covet that [forgives] for us our Lord 
our errors, that we were first (of) the believers. 



52. And We revealed 35 to Mosa (Moses) that as're (let- 
jj/<w s ] nocturnally- ambulate y 'travel) by My efez'afe (worshippers- 
/ submitters / slaves); verily you b muttaba'ona (are to be 
closely-followed). 



53. Then sent Pharaoh in the cities" hashereena ib 
(summoners of crowd-gatherings). 



54. Verily, these surely (are) little sherthematon 31 (fleeing 

55. And verily they (are) for us surely exasperators 



V' OjLiS ^jyi! 0l 



56. And verily we surely together hatheroona^ (are 
fearers/ they who: bewaring/ circumspect/ cautious). 

57. So We exited them from gardens w and wells. w 



58. And treasures and a maqamen (status / station) kareemen^ 9 
(bounty-giver, ennobler and of multiple uses/ effects). 



59. Like tha'leka (afar-that-it/ thatf and We bequeathed 
if* Israel's sons. 



0 3>.&H & <4^ 



32 The "J" in "<>laaSf" and in "b^^'are juratory" 6"= "^uAJl J" amountingXo- "JjSblW' i.e. affirmation, expressed 
by "assuredly" . 

33 Ibid. 

34 The word " f<.'^" "= "their transpose" means their betaking themselves uninhibitedly moving. 

35 The word "</»J>" denotes at least diverse meanings, a// ^or communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^jJl" is ^wr or See O*-*^'. 

36 See footnote 29 above for "Oi^^". 

37 According to some linguists "4*J>Sll" is a small band of a defeated or fleeing army. Contrasting "4^Jj»Sll" with 
"AjjJP' which is a small band of victorious army. 

38 The word "OJJ^" is a subjective, masculine, plural noun, for which there is «<? English equivalent. It means (1) 
fearers, or (2) they who are bewaring, circumspect, or cautious. 

39 The word "kareem"— "fiJ>" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
^^£laine^^^engfMn^oomo^^^oMie^»/^ 
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60. Then they 2 followed them mushreqeena 4 ^ (as they 
entered the full sunshine after sunrise) . 




61. Then lamma [when 1 whence) mutually saw (each other) 
the ja'maa'ne (the twain opponent: hosts/ multitudes), said 
Mosa's (Moses) companions: verily we (are) surely 
mudrakoona 41 (ones that are to be caught and overtaken). 


0 1 u^j JLJ li[ jj^y> 


62. Said [he]: Not- at- all; 42 verily, with me (is) my 
Lord. [He] shaHyahdee'ne 3 (divinely-guide [me]). 




63. So We revealed to Mosa (Moses) that: let-strike 
[you"] by your 1 staff the sea x so [if] rifted; then was 

/^o/^Vi rntictltiiptlt' lllr/^ ■"Vi* 0 #V si 11 )' 'si & ( liinh 

CdCIl COlloLLLUCllL HJvC LIIC ttaW Lie \JJlgfJ rrWUftlUlft 

1 precipice) the great. 


Ji Jyllita _>>cJl A^OM 


64. And We nighed, hither the others. 




65. And We delivered Mosa (Moses) and whomever 

/ \ ' A 1 1 " 11 

(were) with him wholes. 


O u_^rl ou t^y L-il> 


66. Afterwards We drowned the others. 




67. Verily in tha'leka (afar-that-it/ thaif surely (is) an 
Aya'tan* (miracle 1 sign 1 proof): and [wasl not most 
(of them believers. 




68. Verily your' Lord, surely He (is) The Mighty Ar- 

Raheemo (the multitudinous mercy Giver). 


W->^tr'-i>-* 1 ' _** <j]j 


69. And let-recite \yotf] on them Ebraheema's (Abraham's) 
naba 'a 4 ^ (ttiece-of-sisnificant-and-availinp-news) . 

V J o J o / 




70. Edh (when/ since) [he] said to his father and his 
people: what (are) you 2 worshipping. 




71. Said they: 2 [we] worship idols; x so [we] remain for 
if* anchorites. 




72. Said [he]: do they 2 hear you b edh (while) you 2 invoke. 




73. Or they 2 benefit you b or hurt they 2 [you h ]. 




\ 74. Said they: 2 rather we found our fathers like 

tha'leka (afar-that-it/ thaif (were) doing. 


0 


40 The word " mushreqeena" means as they entered into the full sun shine immediately after sunrise, as sunrise — 

and "t3J>^l" = full sunshine after sunrise. See 

41 The word "mudrakoon" is an objective, muscular, plural noun. It means: they who are being or are overtaken. 

42 The word "5^" is an article of negation particularized for deterrence and prevention. 

43 The letter "0" in "OiH^," by Arabic (linguistic) Rule, is called "^-^ V jl Ajtiijll w hi c h 
precedes the speaker's pronoun "cS." The speaker's pronoun "i^" in "Oj^.J 1 "" is omitted, for "' tjfa'ti," = 
"alleviation, lightening" otAyat's end harmony (rhyme). See ■ ) J"'> *J 'cjij^l v'j*! 

44 See footnote 35 above regarding (^jl. 

45 See the Lexicon attached to this Translation for "naba'a." 
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Tro'ir/ii ,1 ci c 

7b. bald [he]: have then seen you what you were 
worshipping. 


0 ^£^U>^<^sl Jli 


76. You and your fathers the ancients. 




77. So verily they (are) foe 46 for me except the worlds' 
Lord. 


■fwj&S-U^ 1 Jjc frt 


78. Who [He] created me, so yahdeen 47 [He] divinely-guides 
[me]). 




79. And Who Heyoutt'emoney {gives me to: ingest/ feed) and 
yasqee'ney 48 ([He] avails drink [for me]). 


^ cm^j is* 3 ? 3 *- <£~p\> 


80. And if I sickened then [He] cures [me]. 49 




81. And Who [He] deadens 50 me afterwards [He] 
quickens [me]. 1 




82. And Who [i] covet to forgive [He] for me my 
offense w /inequity w52 the Deen's (Judgment's) Day. 




83. My Lord: let-grant [You*] for me a rule and let- 
conjoin me [You s ] by the ssa'leheena (righteous-people). 




84. And let-make for me [You"] a truth-tongue 53 in 
the lasts. 




85. And let-make me [You s ] of inheritors (of) the 
Paradise" (of the naeeme (permanent mental and physical 
delights in the highest chambers of Paradise) . 




86. And let-rorgive [You] tor my rather, verily he 
[was] of the strayers. 




87. And let-not disgrace me [You] day (/<? te) resurrected 
they. 2 




88. Day benefits neither possession and nor sons. 


OjUi JL« jij *if 


89. Except whom p ata ([he] came to) Allah by a sa'leemen 54 
(free of blights and defects/ sound) heart. 




46 The word "jJC ; " in Arabic is used for: (1) singular and (2) plural as well as 
and cS jL A 

47 See footnote 43 above only here regarding uj^J'". 
4 * Ibid. y 8 8 


(3) "multitudinous foe" see d)'-**^ 


49 Ibid. 

50 The word in is the transitive verb to deprive of life. See Merriam Webster's Unabridged 
Dictionary. 

51 The letter "0" in "cJAHH," by Arabic (linguistic) Rule, is called "^^ J**-H Y ^i* jl AjiijJl Qjj" which 
precedes the speaker's pronoun "cS." The speaker's pronoun in "cJAi^" is omitted, for "' tji^'ti," = 
"alleviation lightening" otAyafs end harmony (rhyme). See tj 4 '-" 3 J>***1 'oL^' L r , 'j e !. 

32 There is "*Jai" anc j "3 ijtiV' both are "offenses" committed intentionally and therefore are sins. But "fJai" i s 

masculine and singular and "4 'jjiV is feminine and singular. 

53 Truth's tongue= an Arabic tongue expression meaning: lofty/ praiseworthy and righteous precedence. 

54 That is /ra? (sfe/ef/j- and blight, i.e. a// around in the true belief of 'Mohammac, ^SAW^). 



S26-Ash-Shuara'e 



26 :c.Ijj»_mJI 



90 And (had been) nip"hed w the Paradise w for the 

muttaqeena (they who reverentially guarded against Allah's 
displeasure in this world). 




91. And (had been) prepared w /shown w the Jaheemo 55 
(intensely-blaming Fire*) for the ghaweena 5 (stray ers 
because of fallacious belief). 




92. And (had been) said for them: where (is) what you c 
were worshipping. 




93. Of lesser than/without Allah; do they 2 succor you b Ja^Iojj^ 
or they 2 avenge / prevail. 57 0 


94. So kubkeybo (they had been abysmally-upside-down flung) 
in it* they and the ghawoona 58 (strayers because of fallacious 
belief resulting in disappointment). 




95. And Iblees' soldiers wholes. 




96. Said they: 2 while they (are) in if* disputing. 




97. Ta-Allahey^ (by Allah) en a) (not) we were surely- 
/ except 61 in a misguidance manifester. 




98. Edh (when/ while) we even/level you b by the worlds' 
Lord. 




99. And not misled us except the criminals. 




100. So not for us of intercessors. 




101. And nor an affectionate friend. 62 




102. Thus had (there been) for us a recurrence* then ^ 
we (shall) be of the believers. 




55 The word "fj'^N" is proper noun, but it means intensely blading f re. See SH^LA 

56 The word "OiJ*^\" strayers because of fallacious belief 

-■> 7 The word "j*-a_ul" could apply in three distinct senses: (1) "<>> J*^!," which in turn has two distinct 
meanings, (la) £y> lS> i>" = "avenged from his enemy," and (lb) " is' O 4 
t&ft Cy J J"- 4 !" = "refrained from and disdained the wrong." (2) "u^ J*^\" = "prevailed over." And 
(3) = "succored and assisted." 

58 The word "Ojj*^" strayers because of fallacious belief resulting in disappointment for them. See ^O^and cA^'. 

39 The word " ' ta-A.llahey" is made up of two distinct components: the u ta"= "£>" and "Allahey." The "ta" is " - 
=a "jurative particle" in English it's equivalent to "by" in the sense of: "in the name of;" and "Allahej" is 
"Allah" grammatically inflected because of the prepositional genitive particle "ta." 

60 This "5iii-JI -o!" = "^U" = m t, and the following "J" = "V." = ®cw£/. See <j^l -^1-1 'u*^ 1 J^l. 

61 The "J" in "^" means "St,.," see <_^l J-^l -1 jill. 

62 The word in Arabic is a paradoxical term, meaning "cold' and "to" or "wry «././' or "wrj/ Ac/." 
However, in Arabic tongue expression: "fj"'^ (jjlkflJl" = "»rj/ close friend, a /r»e or a cherisher friend; or a 
friend who is very loyal, and feels compassionate and sympathetic towards his friend." I do not like to use: 
"intimate' as this word is rather suggestive of "sexual' closeness (intimacy), by its own definition. You can tell I 
am fumbling to describe "fj " (ji -4 ^'," as the English language does not seem to lend itself to linguistic 
precision as compared to the Arabic language. So for "f j 't i$i±*^>," I am settling for: "true, cherisher, 
compassionate and sympathetic friend, mutually affectionate" and for short: "mutually affectionate friend^^ 



-^X T.-T-i.* T.-.T ' * T.".T K ? .7 V? T.-.T .'T.-.T ■» 'J T.«.T ». » T.-.T V.' V? T.-.T ■» * T«7 VJ T-.T ' ? T.-.T i'J T».T '■» ' T.-.T ■» J -TAT ' ? ~.».T ^v-^ 
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103. Verily in tha'leka (afar-that-it/ ' thaff surely (is) an 
Aya'tarF (proof); and [was] not most (of) them 
believers. 


^ »-* 


104. And verily, your' Lord surely He (is) The Mighty 
Ar-Rjzheetno (The multitudinous mercy Giver). 




105. Denied-she^' 63 Noohen's (Noah's) people the mursakena 64 
(sent-messengers) . 




106. Edh (when/ while) said to them, their brother Noohon 

/TV T 7\ 1 11 65/// / i ' 1 1 7 

(Noah): should not tattaqoona (reverentially guard 
you~- not to displease Allah). 


^ ~> Y\ *A ^ T. 


107. Verily I am for you b a messenger trustworthy. 




108. So ettaqo (let reverentially guard you 1 not to displease) 
z\na.ii diiQ ict-you ODcy vm6\. 




iuy. z\iiQ not [ij dbK you on it oi rcniuiicrdxioii crl 




i mv fptnnripfci1~inri p^rppt^t" on thp \T^oflri<s 3 T ofrl 

\ Illy 1 V^l 1 1 Lll lV^l CI LI V / 1 1 ^AL^UL Ull LliV^ W U11U O L/UIU^ 




110. So ettaqo (let reverentially guard you 1 not to displease) 

Allab and Ipf-von 2 obpv \wA ^ 




111. Said they: 2 do we believe for you g while ettaba'aha 




\cioseiy-joiioii>(iuyoM>?j uic urTuaioonu [tows/ uespicat/ie onesj. 




112. Said and what (£f) my knowledge by what 
they z were working. 


nl •> 1 »5 Is I -J - I/", L* A , \ 1ft 


113. E« («<?/) their account except on my Lord, /^V 58 


djj*£> ^iJp t^^l ^fT^>r b\ 


($/ though) you 2 perceive. 


% 


114. And not I am surely an ouster (of) the believers. 


C«t)) /rC^ J )Ua) Gl L» « 


115. E« («<?/) I am, except na'theron (iterative warner) 
manifester. 




116. Said they: 2 (indeed if) not desisted hw s ], O 
Nooho (Noah) surely assuredly 69 you g be of the 
murjoomeena! {) (they that are stoned/ cursed). 




63 The word "tluJS"= denied-she- is in reference to the "people," which is £"*^ = broken plural in Arabic; 
so its reference must be feminized, as indicated bv the " l - 1 " in "iiuJ£ " 

64 The word "mursaleen" = "sent messengers," although Noah is thefirst messenger. That is to say whoever 
unbelieves one messenger it is as if he unbelieved all messengers. Because all Allah's messengers carry His 
message. See tr^j^l and his tafseer of (S24:36). This is a proof of such a fact, i.e. whoever unbelieves one 
messenger as if he unbelieved all other messengers. 

65 Clearly this "VI" is the "VI," for urging and promoting the action of the following verb, here the tamva. 

66 The letter "0" in "uJ*^ 1 ," by Arabic {linguistic) Rule, is called "^-^ J^'A V '-^ jl £Aj>I) qjj" w hi c h 
precedes the speaker's pronoun "if." The speaker's pronoun "<|" in "Qj*jJal" is omitted, for "i ijiVttl^' = 
"alleviation, lightening" or^4ya/'j' end harmony (rhyme). See t* 4 ^ ■ i J"" > "1 '(LjIj^I l r , 'j e !. 

67 Ibid. 

68 The particle "j^" since it is a future-connected verb, probable to occur and sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See 0i\ "tW^I y^* -4 . 

69 The "J" in "^jSil" i s a juratory"^ — "jv-ill J" amountingXo— "JjSIIII," i. e . affirmation, expressed by "assuredly" '. 

70 The word " ' murjoomeen" is a masculine, objective, plural noun, there is «o exact English equivalent. 



&>.' JVVS??^ isVR^ ?\"S!?iTA"S??jr isZWS' i^fJS" ?\"S?J?" h'ttZtS' n'eiZfS' i<T;WT t^t-^T fVE^JsT ?\"S5J?" cVT: >ift 
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117. Said [he]: my Lord; verily my people denied [me]. 1 




118. So let-open [Y<w s ] between me and [between] 
them an opening^ 72 [overwhelming victory); and najjeyney 
{let-iterative ly deliver me [Yw/]) and whomever (are) 
with me of the believers. 




119. So We delivered him and whomever (were) with $J^\^s0, ^ &j 
him in the folki (shipfthe mash'hoo'nP (fully loaded). <0 


120. Afterwards We drowned after the remainders. 




121. Verily in tha'leka (afar-that-it/ thatf surely (is) an 
Ay a' tan" (miracle 1 sign 1 proof) and not [was] most (of) 
them believers. 




122. And verily, your' Lord surely He (is) The Mighty 
Ar-Butheemo (The multitudinous mercy Giver). 




123. Denied-she v74 Aadon the mursaleena (sent-messengers). 


^?&fS\ jWcj^S' 


124. Edh (when/ since) said for them their brother Hoodon 
(Heber) should not 75 tattaqoona (you K reverentially guard 
not to displease Allah). 


u<v ^X' < 


125. Verily I am for you b a messenger trustworthy. 




126. So ettaqo (let reverentially guard you z not to displease) ^ ^Jj^j ^ \^ 
Allah and let-you z obey [me]. 76 


127. And not [i] ask you b on it x of remuneration, en 
(not) my remuneration except on the worlds' Lord. 


O <SJ&" 4?j ^1 


128. Do you 2 build in every rey'ean (acme/ summit) an 
Ay a' tan" (signpost/ monumentf ta'abathoona (you 1 trifle- 
/ disfigure that which is otherwise good product/ deed). 




129. And tattakhethona 11 (you K take and make) casdes 78 
for you b la' alia (craving currently unavailable deed that- 
/ perhaps) you b immortalize. 


e 


71 The letter "0" in "Ojf^," by Arabic (linguistic) Rule, is called "Lf^ l^*^ ^ '-^ ' Jl - 4fc!l J 1 Ajlijll Qjj" which 
precedes the speaker's pronoun "<J." The speaker's pronoun "<j" in "OJi^" is omitted, for "' ijtViV' = 
"alleviation, lightening" orAyat's end harmony (rhyme). See t* 4 ^ ■ i J"' > " 'O'j^' vO^! 

72 The words "£j21" and "IajS" here means "rule" and "ruling" respectively. That is a "ruling" through an 

overwhelming victory for me. 

73 The word "mash'hoon" is an objective, masculine, singular noun for which there is no English equivalent per se. 

74 The word "tluJS"= denied-she v is in reference to the "Aad" which is a feminine gender; so its reference 
must be feminized, as indicated by the 'W in "tijJS." 

75 See footnote 65 above regarding "¥)." 

76 See footnote 66 above, with respect to "O-J*^!." 

77 The word "jajj" from "jliWI" which is "JUS*!" for "Jlijfrl," as stated in 40*^ O 1 -*^; therefore,"^!" is 
always taking and making some-thing of what was taken. Thus, it is not just the mere taking. 

78 The word "gJU^*" = "jj^SJI" meaning castles. See ci^taffl. 



VVS??^ «"£!?;T hTEWST rt"2??:r rtT^i^fJ^T cVS???" ATSWS* cV2!?S" AT;??:?" AT^sT fVE^JsT 
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130. And if/ when you c seized you c seized jabbareena 19 
(vigorous compellerl ever contumacious stubborn) . 


W ijJ^r j^~tJaj ^J^±l> 


131. So ettaqo {let-reverentially guard you 1 not to displease) 
Allah and let-you 2 obey [me]. m 




•iOOAJj-i / 1 -I -L' 11 J ? -L -L J ' J~ 1 \ 

132. And ettaqo (let reverentially guard you y not to displease) 
Who [He] supplied you b by what you 2 know. 




133. [He] supplied you b by anaa'men' 1 ' {camels/ cows/ goats 
and sheepy and sons. 




134. And gardens w and wells. w 




135. Verily I fear/know 81 on you b a torment (of) a great ^Jfc> £ £Q ~o\ 
day. 0 


136. Said they: 2 equal on us, you h exhorted 82 or not be 


JL5 c-Ji&jl bile ll^j jjlli 


[you"] of the exhorters. 




137. En (not) this (is) except the firsts' (ancients) character 
(customs/ fables) . 




138. And not we (are) surely mu'a'ththabeen 83 (ones to be 
tormented). 




139. So denied him they; 2 then We perished them; verily jj£ j y L 3£3J& iyt£j> 

in tha'leka (ajar-that-it / thatf surely (is) an Aya'tan" " . 1 ^^//^^ 
(sign /proof); and not [was] most (of) them believers. : ^c^W^& U? V? 


140. And verily, your* Lord surely He (is) The Mighty ^ )N> ^> 'K'A^'- - 
Ar-Raheemo (The multitudinous mercy Giver). ^ ^ ' 


141. Denied-she. v84 Thamoodo the mursaleena (sent-messengers). 




142. Edh {when/ since) said for them their brother 
Ssa'lihon: should not tattaqoona (you^reverentially 
guard not to displease Allah) . 


^ -*.^"T s "7f j? ^ *-* f-f 'iii' * 


143. Verily I am for you b a messenger trustworthy. 




144. So ettaqo (let reverentially guard you 1 not to displease) 
Allah and let-you 2 obey [me]. 86 




145. And not I ask you b on it* of remuneration, en 




79 The word "jabbareen" is a subjective, masculine, plural noun for which there is no English equivalent for it. 

80 See footnote 66 above, only here with respect to "<L)J*^." 

81 Linguistically the word carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

82 The word "Ci3acj\"= "exhorted" or "admonished' as "<Uaej^" could mean: exhortation or admonition. 

83 The word " ' muaththabeen" is an objective, masculine, plural noun there is no exact English equivalent for it. 

84 The word "iluJS"= denied-she- v is in reference to the "Thamood" which is a feminine gender; so its reference 
must be feminized, as indicated by the in "i^jjS." 

85 See footnote 65 above regarding "VI." 

86 See footnote 66 above, only here with respect to "OJ*^'." 
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(not) my remuneration except on the worlds' Lord. 




146. Are you (to be) lelt in whatever (ts) ha, here 
aa'meneena (self-safety-securers). 




I 147. In gardens w and wells. w 




148. And ^orooen 87 (various crops/ sprouts) and palm-trees w 
its w sheath a labyrinth. 


0 \£h ^fjtj ^fffj 


149. And you 2 carve of the mountains houses fa'reheena 
(profligately/ perfectly). 




150. So ettaqo (let reverentially guard you" not to displease) ^ > ,«f f *«f 
Allah and let- you obey [^J. - 


151. And let-not obey you 2 the exceeders' command. 




152. Who 1 they 2 corrupt in the Earth w and not reform 


' > i *> -Ire ■ ' > :-* c -fr 


they. 2 




153. Said they; 2 verily only you s (are) of the musah- 
hareena* 9 (they who are iteratively bewitched). 




154. Not you s (are) except a human like us; so ee'tey 
(let-come \you s ]) by an Ay a' ten (miracle/ sign /proof), en 
(if) you h were of the ssa'deqeena (always-truth-enforcers). 


•vl Jul*. t -jli 1 -lil s Vl^Ttl £ 


155. Said [he]: this-she y (is) a she-camel for her a drink 

and for you b a drink (each on) a day ma'aloomen (that 
which is known) . 




156. And let-not touch/betide her you 2 by an ill then 




(shall) take you b a torment (of) a great day. 




157. Then hamstrung her they 2 ; so they 2 became/ (by 
morning, i.e. after dawn) 90 regretters. 




158. So took them the torment; verily in tha'leka (afar- 
that-it/ thatf (is) surely an Aya'tan w (sign/ proof; and 
[was] not most (of) them believers. 




159. And verily, your ( Lord surely He (is) The Mighty, 
Ar-Raheemo (the multitudinous mercy Giver). 


0 f*5^->^ J** «31> ilj 


160. Denied-she^ 1 Lootten's (Lett's) people the mursaleena 
(sent-messengers) . 


^ if&fS\ Jy! o.iS' 


87 The word "%orooen" is an objective, masculine, plural noun there is no exact English equivalent for it. 

88 See footnote 66 above, only here with respect to "<jJ*^'." 

89 The word "musahhareen" is an objective, masculine, plural noun there is no exact English equivalent for it. 

90 The word "Ijpjml" carries double meanings: (1) they became or (2) by morning, i.e. after dawn. 

91 The word "tluJS"= denied-she y is in reference to the "people," which is £"*^ = broken plural in Arabic; 
so its reference must be feminized, as indicated by the in "iluJS " 
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m 


lit 









^^^^^^^^ 



161. Edh {when/ since) said for them their brother ljootton 
(Lott), should not tattaqoona (you x reverentially guard- 
not to displease Allah). 




162. Verily I am for you b a messenger trustworthy. 

J J O J 




163. So (?/Az^6> (/i?/ reverentially guard you z not to displease) 

iTYlld.Il d-llLl 1CL yUU UUCy 




164. And not [7] ask you b on it x of remuneration en (not) 
my remuneration except on the worlds' Lord. 




165. Do tadto (you 2 come, i.e. engage in sexual intercourse with) 
the dhukrana 94 (males-effeminates) 9 ^ of the worlds. 




166 And vou 2 kavp wnat cremated for von' 3 vour 11 Lord 
of your 11 spouses (wives); rather you f (are) people 
aggressors. 




167. Said they: 2 la' en (indeed if) not desisted \you\ O, 
ljootto (Lott), surely ]you\ assuredly 96 be of the mukhra- 
jeena (expellees). 




168. Said [he]: Verily I am for your 11 work (is) of the 
execrators. 




169. My Lord: najjeyney (let-iteratively deliver me \Yoif\) 
and my family w of what they 2 work. 




17U. So najjaynaho (We iteratively delivered him) and his 
family" wholes. 


^) OWN t4^1j ii^i 


171. Except an ajoo^an (aged-woman) in the gha'bereena 
(residuum/ remnants). 




172. Afterwards We destroyed the others. 




173. And We ill-rained 97 on them a rain; so fouled 

the munthareena's 9 ^ (they the warned-ones) rain. 


(j^ JcJ^ ^27> ^.L-i )j^a ^Ik- l^k«[j 


92 Clearly this is the "VI," for urging and promoting the action of the following verb, here the taqwa. 

93 See footnote 66 above, only here with respect to "Oj*^." 

94 The words "dhukranan"—"C^^'' (in Arabic, and the Qur'an is firstly Arabic ("Verily We caused it to descena 
Arabic Qur'an, perhaps you cerebrated) is made up of five letters, and is made up of four letters. 
Therefore, "0L£ J " has more meaning as its construct has more letters. But from this Ayah above, (^26:165), the 
word "Ob 5,5 " has an additional letter: "1" giving it additional meaning. The additional meaning could be (1) gooa 
to neutral, or (2) bad. See footnote 95 next regarding the = "male-effeminate." If you take this great Ayah 
(^26:165), " dhukranan" here is bad, as it indicates the males as being "male-effeminates" and are being come unto 
by another male. But if you take another great Ayah: "Or He pairs them thukranan [males) and females" (S42:50) 
it is good to neutral, as the "maleness" here is obviously not effeminateness, but normal to neutral. 

95 The "dhukranan" mentioned in the above great Ayah is obviously the type of "male" which could be 
"J*Ji"=" being come unto," as a female, hence such "male" is " male-effeminate" '= "' "jl i-e. womanish. 

96 The "J" in "^jSil" i s a juratory"6" = J" amountingto— "AjSlIlP' i. e . affirmation, expressed by "assuredly". 

97 In Arabic there is a distinction between "jJx»" = rained, and "j^»l"=ill-rained, as "Joa" = jj^JI ^ and 

(j* see VH^LA In this case"j^>i" is used. So for lack of in English, I chose ill-rained. 

98 The word "muntharen" is an objective, masculine, plural noun there is no exact English equivalent for it. 
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174. Verily in tha'leka (afar-that-it/ thatf surely (is) an 
Aya'tan w (miracle I sign I proof); and [was] not most 
(of) them believers. 



175. And verily, your' Lord surely He (is) The Mighty, 
Ar-Raheemo (The multitudinous mercy Giver). 



176. Denied the Ayka's (thicket's) companions the 

mursaleena (sent-messengers) . 



0 Xi^ Jrjp^J^ 4t> o\j 



111. Edh (when/ since) said for them Shuaybon: should not" 
tattaqoona (you* reverentially guard not to displease Allah). 



178. Verily I am for you a messenger trustworthy. 



179. So ettaqo (let reverentially guard you z not to displease) 
Allah and let-you 2 obey [me]. m 



0 o^1<j^j&34i 



180. And not [I\ ask you b on it x of remuneration en (not) 
my remuneration except on the worlds' Lord. 



181. Let- fulfill 101 you 2 the measure and let-not be ^ !>J^" ♦ 

you 2 of the mukhsereena (they who are loss-causers). 



182. And let-weigh you 2 by the scale the straight. 



183. And let-not diminish you 2 the mankind their 
things and let-not ta'atho 10 ' (you K mischief hardest) in 
the Earth w corruptingly/ (as) corrupters. 



2^ 05^?^ jfj^s 



**X''A '\*\X f -* 



1 84. And (/<?/ reverentially guard you 1 not to displease) 

Who created you b and the generation, 104 the [firsts] 
(ancients) . 



185. Said they: 2 verily only you s (are) of the musahha- 
reena 105 (ones that have been bewitched). 



186. And not you 5 (are) except a human, like us; and 
en (surely) [we] presume you 8 certainly of the liars. 



187. So let Jjw s ] (tvz/W<? /<?) fall on us fragments from ^><y{ lllf 
the sky, w e# you c were of the ssa't 
truth-enforcers). 



99 Clearly this '">H" is the '"ill," for urging and promoting the action of the following verb, here for taqwa. 

100 See footnote 66 above, only here with respect to "Oj*^'." 

101 The word from "plijJt," = "j»Lu!P' meaning gathering the last component of any obligation to make it i 
whole. So, "IjSjl" means you endeavor and gather the last part of an obligation and fulfill it. 

102 The word "O"^" in "I jui^/i " carries two distinct but supportive or almost synonymous meanings: (1) under- 
value, (2) diminish the value. 

103 The word means to mischief causing hardest corruption. See c)L""Jt. 

104 The word i s a singular the plural for it is: "lift" i s ji iML^." 

105 The word "mtseMarw/^^^^ for it. 
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188. Said [he]: my Lord (is) knowinger by what you 2 work. 



189. So denied him they; 2 then took them the 
Overshadow-Day's torment; verily it x [was] a great 
torment's day. 



190. Verily in tha'leka (afar-that-it/ ' thatf surely (£r) an 
Aya'tan"' (sign, proof); and [was] not most (of) them 
believers. 



191. And verily, your' Lord surely He (is) The Mighty, 
Ar-Raheemo (The multitudinous mercy Giver). 



192. And verily it x (is) surely a descending 
by) the worlds' Lord. 



106 



193. Descended by it x The Rooho (Arch Angel/ Gabriel) 
the trustworthy. 



194. On your' heart to be \you s ] of the warners. 

195. By an Arabic tongue x manifested 



2 L&^\^^Q<A3* $p 



196. And verily it x (?>) surely in writs (of) the [firsts'] 

(ancients). 



0 J£ %>\j 



197. Has [and] not been for them an Aya'tan" 1 (sign- 
I proof; to know it x Israel's sons-scholars. 



198. And had We na^ala (iterative ly descended) it x on 
some Ajameena (non Arabs). 



0 of* 



199. Then [he] read it x on them, they 2 were not by it x 
believers. 



200. Like tha'leka (afar-that-it I thaif We threaded it x in 
the criminals' heart. 



j^f^JS\ j^>J— 



201. Not they 2 believe by it* until they 2 see the torment 
the painful. 



202. Then it x yadtey (comes to) them suddenly* while 
they not perceive they. 2 



y\ »- >ff -» >»< t-' ! ^ >.--r 



203. Then they 2 say: are we mundharoona m (they that 
are given a reprieve). 

204. Do then by Our torment yasta'ajehna (they 2 seek- 



106 The word "tkP" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) amzy. See 
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205. Do then see you h en (if) matta'na (We let relish the 
transitory worldly delight) them years. w 




206. Afterwards came (to) them what they 2 were 
(being) promised. 


^ *' * \ > -v / \'* *-~\' 


207. Not enriched/ sufficed 1 08 a'n (off) them what they 2 
^rzmyoumatta'oona (relishing the transitory worldly delights 
wef). 




208. And not perished We of a village" except for if* 


'bjjxl* & "i] d-j^S ^ l£jijb1 Xf>j 


warners. 




209. Reminiscence w /remembrance, w109 and We were 
not dha'lemeena (injustice-doers). 


fp\ ' ul. i r \" ,f'C 


210. And not tana'^alet (iteratively descended)* 1 by it x the 
Satans. 


t f\\\. : '\ " 


211. And (it's) not befitting/ facile for them and cannot 
they. 2 




212. Verily they (are) a'n (regarding) the hearing surely 

/\ ) 1 110// / 1 ' ' 1 K 

(are) ma a^oloona (they that are being isolated). 


©/U})jjJt^ ■■«.«, .'..11 /jC 


i,u. oo iei-iioL liivoKe vyou j wiui rviidLi aiioiiier eiauan 
(a deity), then (shall) be \you s ] of the mua'thatha'beena 111 
(they that are being tormented) . 


Cjj>c& _jJ>-V 4iJl ^ £i> >i 


214. And let-warn \you\ your 1 nearest clan. w 




z i d . Ana iet-iower yyou j your wing ror wnomever 


. . j s\ . \ , s\ * ■ ' \ 


etta'ba'a ([he] closely-followed) you g of the believers. 




216. Then en (if) they 2 disobeyed you g fhen let-say ]yoif\: 
verily I (am) disclaimant/absolver 113 (of myself) of 
what you 2 work. 




217. And let-trust ]yoif\ on the Mighty, Ar-Raheeme 
(The multitudinous mercy Giver). 




108 The word "u^^" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enriched" is superior. 

109 The word "tSj*J" is "reminiscence/r&w^raw^" based on this great Ayah, "And if the Satan (causes) yousto 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S 6: 68). 

110 The word " ' ma'a^oloon" is an objective, masculine, plural noun there is no exact English equivalent for it. 

111 The word "mu'athabeen" is an objective, masculine, plural noun there is no exact English equivalent for it. 

112 The expression "[yo» s ] lower your wing" is lofty Arabic tongue expression meaning show "softness" kindness, 
or be "courteous towards" all are as figurative expressions, as the "wings" are the arms, symbols of strength. So 
when one "lowers" the arms the person makes them tucked to his sides indicating respect or submission. 

113 The word "fiJJi," "Jd**" 01) J^. "J^" if^i or "4j Jj*i«." In this case/'J^^'tr^," masculine, singular 
noun." So, "absolver/disclaimant" in the sense of he (the Prophet, SAWS) disclaims (frees) himself of whai 
others do and include him as part of them, as in this case, where they associate partners with Allah and he refuses to 
associate with them or with what they claim. In other words, he disclaims/ absolves himself from such associations. 
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218. Who [He] sees you s when you'] up. 114 

219. And your 1 transpose 115 in the sa'jedeena {they who 



220. Verily He, He (a) The 
/TZ><? Unabler of others to 
prayer), The Omniscient. 



116 (The Acute-Hearer- 
hear/ favorable Answerer to 



221. Do ona'bbe'okum ([I] inform you 1 by piece-of-significant- ^Qjf £ £p jj> 
and-availing-news) on whom 3 tata'na^el (iteratively 
descend) the Satans. 



222. Tatana^alo (iteratively descend thef) on every affakn x 
(slanderous fabricator/ specious concoctorf atheemen (iterative 
sinner). 



223. They 2 cast the hearing and most (of) them (are) liars. %^^f&eJi> ^MZJK 

224. And the poets yattabe 'ohum (closely follow them) the ^ •r> 1 <ft>>>?'>t"' i Mf 
"'"a'woona 11 (stra~ ,n 

disappointment) 



O iHlj 

gha'woona 11 ' (stray ers because of fallacious belief resulting 23 f"*^- ^ J 



225. Have not seen Jj<w s ]: that they (are) in every valley cijL^^j J^= j I^tj^t 
they 2 ramble. O 



226. And that they say what not they 2 do. 0 £ <C>jl£ t?X> 

227. Except whom 1 ' believed they 2 and worked the ^^^f ^ ^ ^ 
righteous-works w they 2 and they 2 remembered Allah ^ > j. / r >^ 
multitudinously and avenged 118 they 2 from after ^^W^^^^^pIj 
what dholemo (they K had been wronged); and will know "'J\ X£&, cM^X^j £ 
who 1 dhalamo (they z wronged) which x a transpose 1 19 they 2 ^ _ _ ^ > 
transpose. 




It <qY 93 5z/ra to '/jam 7e 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



114 There is a distinction between — "x^>" — "get up or «V (;'» the intransitive sense, and "stands" — "l-uG." 

115 The word "tiLfij"= 'Vy&gy transpose" means your fe/o<?/£ of yourself among the Sajedeen. 

116 The word "As-Sameeo" is one of Allah's most beautiful attributive names. 

117 The word "OJJ^'" strayers because of fallacious belief resulting in disappointment for them. See ^O^and <j' J ""^. 

118 The word could apply in three distinct senses: (1) "Ci* J*^!," which in turn has two distinct 
meanings, (la) "»jJft <> lS> (>> J - ■"!" = "avenged from his enemy," and (lb) " is' <>> 
jaiJall j £±"1" = "refrained from and disdained the wrong." (2) "y^ J*^!" = "prevailed over." And 
(3) = "succored and assisted for." 

119 The word "ui^i"= "^g^^a»^^mean^fhe^^^^^em^eh^^?*2^^^ 
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Hi 







^^^^^^^^ 




1. Tta-Seenf telkcf (she-that-afar-if / those xxr ) {are) The 
Qur'an's Ay a 'to" {statements) and a book manifester. 



2. A hudan (divine-guidancef and a bushrc? (pleasant- 
for the believers. 



tiding)* 



1} 



\ji===>y\ oyji} Oji-Jb cj[JM 

0 Sj4^ 



3. Who 1 youqeymona 3 {they 2 - up-to fulfill the prescribed obligations 

of) the Prayer" and youatona (thef fulfill the obligations of) 
the Zakatd vA {prescribed percentage of personal possessions)^ 
and they {are) by the Hereafter" they (are) youqenoona 
(they K believe with certitude). 

4. Verily who 1 not believe they 2 by the Hereafter, w We p, hh% o>t£ H Soft %\ 

adorned for them their works; so they addle. <0 ^ 

5. Those, who 1 (are) for them (is) ill- the torment and 'Aj^\x£\i^> 'A Si'cdjijl 
they (are) in the Hereafter" they (are) the most- _ ' * 
losers. w 'Air- 8 -*' (** jlt*? 1 s? 

6. And verily you g surely tolaqqa ([you*] are instructed) J J^.^ cyt ^\" i ^j^^^ 
The Qur'an from ladon 5 (directly and possessively) 

Hakeemen^ (infinite hekmah 1 Possessor), Omniscient. 

7. jE^ (when/ since) said Mo.r<0 (Moses) for his family:" ^ -.^ j\j $\ 
verily I sensed/ perceived a fire;" shall ([i] bring- '* "f * 
/ come to) you b from it"' by a tiding or <^'/i?<? you b by yl^. XsC jt lfi*i\£& 
a torch brand, la' alia (craving currently unavailable deed 
that/ perhaps) you b tassttaloona (you 1 seek its warmth). 

8. So lamma {when/ whence) [he] came (to) it" f/6e] (AW few) 

called: that (had been) blessed Whom (is) in The 
Fire" and whomever (is) around it; w and subhana 9 
(hallowedly and marvelously Allah is deemed transcending 
all defects and that everything solemnly stands in awe and 
utmost consecration of Allah, the worlds' Lord. 



1 See the Lexicon attached to this Translation for commentary on this. 

2 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron=j&i A \j&ii \ 

3 The word "Oi^A" is rooted in "flSi" =upheld. linguistically means: 

So, means, they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 

itself. Note: Prayer and /;cw (it w ) to be done was established and reveled by Allah. Hence people do not establish 
Prayer they <?«/y uphold and follow, i.e. perform, and maintain it w . 

4 See the Lexicon attached to this Translation for what exactly are the Zakah and its implications. 

5 The word "6^" is closer than "Jjft" as you can say: "ctfl ' 'Vi ' h/i.i O"^ J^' J c?" 1 ^," thus, "&l5" which 
closer spatially and more specific. So, "directly and possessively" seems to indicate such closeness. See ci*-*^'. 

6 See the Lexicon attached to this Translation for an exposition on the words " fciSa.l t" and 
1 See the Lexicon attached to this Translation for "hekmah 

8 The pronoun "Whom" is capitalized here as a sign of respect and magnanimity for "Whom" is in The Fire 
and had already been blessed by Allah, i.e. Allah's Authority/ Illumination, as says it Ibn Abbas. See t^j^'. 

9 The word "subhana"= "0^-"" has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "dJliaui" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 



S27-An-Nam'le 



27 :JuJI 




9. O, Mosa (Moses): verily it xl ° I am Allah, The Mighty, 

The Hakeemo 11 (infinite hekmah 12 Possessor). 



10. And let- throw [you] your' staff;*' then lamma (when- 
/ whence) [he] saw it* shaking, as it w (were) a jannon 
(young-snakey 13 [he] diverged reversely and not steps- 
retraced [he]; 14 O, Mosa (Moses), let-not fear ]yoif]\ 
verily I not fear ladayya (directly at My presence) the 



\j%> jAf-" Ufctcj Ills i$Ca& 



11. Except whom p [he] wronged; 16 afterwards [he] 
interchanged husnan (ultimate meritorious deed) after 
an ill, then verily I am Ghafooron (iterative Forgiver), 
(iterative mercy Giver) . 



< »>.< 



12. And let-enter [you 5 ] your' hand w into your ( {garment's) 
bosom [if] egresses white, of other than an ill; in 
a nine Aya'ten* (miracles / signs / proofs) to Pharaoh and 
his people; verily they were people fa'seeqeena {rebels: 
vis-a-vis Allah 's command) . 



13. Then lamma (when/ whence) came' 1 (to) them Our 
Aya'to* (miracles/ signs /proofs) mubsse'raten [discemment- 
enabler-she T ] said they: 2 this (is) a magic manifester. 



14. And rejected they 2 by it w and istay'qanat'haP (affirmably 
ascertained if) themselves" unjusdy and arrogandy; so 
let-look \yoif] how [was] x18 the corrupters' consequence. w 



15. And laqad (verily, already and affirmatively) aa'tatna 
(We accorded) Dawooda (David) and Solaymana 
(Solomon) knowledge; and both said: the praise (is) 
for Allah, Who preferred/ favored us over many of 
His eba'de (worshippers/ submitters/ slaves) the believers. 



tile- iijlj lyJU Jjiij 



16. And inherited Solaymano (Solomon) Dawooda 
(David) and said [he]: O, you the mankind, we (had 
been) taught the birds' speech 19 and oteyna (we (had 



CrJ ^L?L <3-^~* ^■"4? J-"^ 



"77»e «/" /Ae matter," or "the truth of the situation '. 
and 



The pronoun "-*" in "^!" refers to ji J- 4 ^ 1 "= 

See <^Ml. 

See the Lexicon attached to this Translation for an exposition on the words " (VJ^ ' 
See the Lexicon attached to this Translation for "hekma." 
The word "jann"— "0^" has several meanings: (1) a young snake of the type that is harmless and found in 
the houses, (2) the father of the Jinn, as Adam is the father of the human, (3) a demon. 
The word "cjs*j" means steps-retrace." In this case, he steps-retraced not his own steps, in his flight. 
The word "j^" in "'^" from "0^" is closer than "Jjfr" as you can say: "<jVl i&uajL <_yul JUJl j JU cs-ijfr," thus 
"0-^" which closer spatially and more specific. So, "directly at My presence" seems to indicate such closeness. See 0' J -"^. 
See the Lexicon attached to this Translation for "jJUa"="j»lbJl Jftli"= "injustice-doer" and "fffii"= "wronger." 
See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 
The word "0^" perhaps refers to "Jl- 4 ' 'J^'j" the corrupters. So it is in masculine. 
The word "(jjalt" has multiple meanings, such as "j»5l£ftj (jJajJl" that is the speech or the language, or "the 
logic" or "the speech's logic." See 0'-""''. 
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accorded) of everything; verily this surely it x (is) \Ii %\ jj' 

the munificence the manifester. O 



17. And (^<&/ ^«) thronged for So lay man a (Solomon) 
his soldiers of the Jinn and the humankind and 
the birds, so they you^a'ona (were being arrayed). 



0 bjilJ. '^J^\3 o^i)j 



18. Until edha {if I whereas) ataw' (they 2 arrived at and 
passed by)Y on the ants' valley said an ant: w O, you 
the ants let-enter you 2 your 11 dwellings; (lest) not 
destroy* you ym Solaymano (Solomon) and his soldiers 
while not perceive they. 



JL3ls g& £ & $1 \ 

J3\ L^Vi ^Ui 



19. So smiled laughingly of its w say and said [he]: 
my Lord aw'^e'aney (let-dispose me [You 5 ]) to thank 
Your 1 boon w2 ° which" an 'ama n (had graced bounteously 
and ennoblingy the most desirable and delighting boons) 
You g on me and on my both begetters {parents) 
and that [I] work righteously, [You"] delight [if]; 
and let-admit me [You 5 ] by Your 1 mercy w in Your 1 
eba'de {worshippers I submitters I slaves) the ssa'leheena 
'-people) . 



20. And tafaqqada ([he] inspected/ roll-called) the birds; 
then said [he]: what (£r) for me not [I] see the 
hoopoe; or [was] [he/ if] of the absentees. 



iS^H d\ £ "J^ Xjuuj 



21. Surely assuredly 22 [I] (shall) torture/ torment him a 
severe torture /torment or surely assuredly [i] 
(shall) slaughter him or surely assuredly [he] (shall) 
come (to) me by a proof manifester. 



j\ Uj^3 Ljijuj .-out* 



22. Then makatha 23 (stayed/ tarried [he]) other than afar 
then said [he]: I encompassed by what not [you 5 ] 
encompassed by it; x and I came (to) you g from 
Saba' en (Shebd) by a naba'en 2A {piece-of-significant-and- 
-news) yaqeenen (absolutely certain). 



<2W 




23. Verily I found a woman reigning (over) them; and 
oteyat (had been accorded-she^) of everything; and for 
her (is) a great A.rshe x2S {Throne of Kingship)? 



.V. 



20 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

21 The word in denotes _/?« distinct ideas: (1) said: jw, (2) perfected the deed (being done), (3) did 
the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by "f*l\." So, I think the best approximation is to say: granted perfectly ana 
bounteously what is most desirable and delighting. 

22 The "J" in "AiieV," and "J£U" are juratory"d"= "^ J" amounting to= "AjSUUI," i.e. affirmation 
expressed in all cases by "assuredly" 

23 This [he] and the second [he] refer to the hoopoe. 

24 See the Lexicon attached to this Translation for "naba'a." 

25 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 
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24. I found her and her people kowtowing they z for 
the sun, w of lesser than/ without Allah; and adorned 
for them the Satan their works; so [he] repelled 
them an (off) the path; so not they jahtadoona (are 
divinely-guided they^). 



^I.tij, o^-i»w5 \^*y>_s 



25. That not kowtow they 2 for Allah, Who youkhrejo ^jft ^ 
([He] emerges/ produces) the occult 26 in the Heavens" ^ „«~, 
and the Earth* and knows [He] what you 2 conceal ^ J 4 
and what you 2 disclose. 0 ^> oJ**- 


26. Allah, no an elaha (a deity) except Him, Lord (of) 
The Arshe 21 (Throne of Kingship), The Great. 




27. Said [he]: we shall look, whether ssadaqata (you h 
always-enforced-the-truth) or you h were of the liars. 


0 


28. Let-go [you 5 ] by my letter, this; then let-cast it x 
[you*] to them; afterwards let-divert [you 5 ] a'n (off 
them; then let-look \you s ] what (would) return they. 2 




29. Said-she: y O, you the chiefs; verily I (had been) cast 
to me a lettet-kareemon 28 (bounty-giver and ennobler). 




30. Verily it x (is) from Solaymana (Solomon) and verily 
it? (is): by Allah's name Ar-Buihma'ne Ar-Raheeme 
(the multitudinous mercy Giver). 


0^4>^ 


31. That let-not heighten you 2 on me and ee'toney (let- 
come you 2 to me) Muslemeena (you: 1 submitters / 'peacefully 
succumbing) . 




32. Said she: y O, you the chiefs aftoney (let-you 1 
situationally fittingly and wisely opine me) in my matter; 
I was not a [cutter] 29 (of a matter until you 2 witness. 


£ ^ iP~ ^ 



33. Said they: 2 we (are) a strength-possessors and , m,; 

possessors (o/) ba'asen (bravery and warfare) severe; 5^ ^ ^ ^ 
and the command (is) to you; y so let-look you y what 
command you. 5 



34. Said she: y verily, the kings if entered they 2 a » -jjutf*, *<?.•- 

village they corrupted it and they made lords ~^ - ^ - 



26 The word "occult'— "p<-ii" is subjective, masculine, singular noun meaning: /As/ which is hidden. The "occult" of the 
Heavens is the m/» and the "occult' of the Eafz$ is the sprout. 

27 See the "Lexicon attached to this Translation for more elaboration on this wondrous word. 

28 The word "kareem"— "?ij£" is a subjective, singular, masculine noun. It has no exact English equivalent, as explained 
at length in the Introduction to this Translation. In summarily: bounty-giver ennobler and of multiple uses/ effects. 

29 The expression 4*Ma"= "cutter (of) a matter" is an Arabic expression meaning "resolutely deciding a matter'. 

30 The word "fU»>," translated as "lords!' The word "lord" has many meanings, but one, according to 
Merriam Webster's Unabridged Dictionary^^^n^avin ^ower and authority over others. 



2sfsL 



S27-An-Nam'le 



27 :JuJI 



JESS 



(0$ its w folk athellatan 31 {they who are humbled and tyj>\ \j>JxjA 
subdued); and like tha'leka {he-that-ajar-it I thai) they 2 do. 



35. And verily I am a sender-she y32 to them by a gift; 
then a looker- she? [I <w«r] by what returns the mursahona 



36. Then lamma {when/ whence) came (/o) Solaymana {Solomon) 
said [/><?]: do you 2 supply me by a possession; So 
what aa'taney {accorded me) Allah (is) khayron (superior- 
I worthier) than what aa'takum {[He] accorded jou h ); 
rather you {are) by your" gift rejoice you. 2 



37. Let-return \you s ] to them; then, surely we assuredly 33 
na'atee x {produce/ present [we]) K them by soldiers not for 
them a capacity by [it]; w34 and surely we assuredly exit 
them from it w athellatan 35 {they who are humbled and 
subdued) while they {are being) cringers. 



38. Said [he]: O, you the chiefs; which {of) you ja\ 
{bring about to me) by her sirshe 36 {Throne of Kingship) 
before ja 'ato (they 2 come forward to) me Muslemeena 
{submitters they). 




St * 0^v4s& }0 

f»-*J p^-^eJj l^. j^i 



l^c SSI VjOl fttl* J\5 



39. Said a demon of the Jinn: I, aa'teeka {bring/ come to 
jou'^) by it3 x before \you] up 37 from your ( maqa'me 
(upping-place); 38 and verily I am on/over it x surely a 
strong- trust-worthy. 



40. Said [he] who x has knowledge of the book I aa'tee* 
{[I] bring/ come to) x yous by it x before jartadda (forthwith- 
returns) to you g your 1 blink/ glance; so lamma (when- 
/ whence) [he] saw it* setded 39 enda {at the presence of/ in 
front of him, said [he]: this (is) from my Lord's 
munificence to essay me [He], do [I] thank or unbelieve- 
/ (be) -ungrateful [i]; and whoever [he] thanks, so 
verily only [he] thanks for himself and who-ever 
[he] unbelieved/ (was) -ungrateful then verily my 
Lord (is) Rich, Kansemon 40 (bounty-Giver and Ennobler). 



t\ Zt % d;$ 'Si 
0 f=£csf 4 J ^ 



31 The word "athellatan" is plural, masculine, subjective noun, meaning: Afcy who are humbled and subdued. 

32 Since the sender is the queen, so in Arabic is a " sender-she, 1 " per se, so there is the ^'liulM in sender. 

33 The "J" in "b^j^," and "b^M" are juratory" 6" = "fu«Ul J" amounting to= "AjStoll," i.e. affirmation, expressed 
in both cases by "assuredly" 

34 The word " J jj^" is a "jjjjiSj = "broken plural," hence the reference to it is by "it." 

35 See footnote 31 above regarding "athellatan " 

36 See the lexicon attached to this Translation for more elaboration on this wondrous word. 

37 There is a distinction between "fj*'" = "up" = "get up or w/' (in the intransitive sense, and "stands" — "lasj," 

38 Ibid. 

39 The word "jSiuw" is more of a semi-permanent abode, but the word "settled' here is used instead to indicate 
that part of this "semi-permanent" nature, as it is in this world and would be transitory anyway. 

40 See the Lexicon attached to this Translation regarding^ "kareem." 
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41. Said [he]: let-camouflage you 2 for her, her Arshe 
(Throne of Kingship); [We] look does tahtadey ([she] be 
divinely-guided) or [she] be of whom 1 not jahtadoona 
(divinely-guided they^). 

42. Then lamma {when/ whence) came-she y (had been) said: 
is this like your- \Arshe Al (Throne of Kingship); said- 
she: y as surely it x (were) itf and accorded we 
the knowledge from before her and we were Musle- 
meena (Muslims, submitters we). 

43. And repelled her, what was-she v worshipping of 
lesser than/without Allah; verily she was-she y of 
an unbelievers people. 

44. (Had been) said for her: let-enter you y the edifice; 
so lamma (when I whence) saw- she y it x reckoned- she y it x a 
lupatan (billow, abyss) ; w and bared-she^ a'n (off) her 
both legs; said [he]: verily it x (is) an edifice mumarradon 
(lofty I rendered-smootBf 1 of glass-bottles; w said-she: v 
my Lord, verily I wronged 43 {to) myself v and aslamto 
(I became a Muslim/ submitter) with Solaymana {Solomon) 
for Allah the worlds' Lord. 

45. And laqad (verily, already and affirmatively) We sent to 
Thamooda their brother Ssa'lihan that let- worship 
you 2 Allah; then edha {suddenly/ surprisingly) they (were) 
two teams disputing. 

46. Said [he]: O, my people why tasta'ajelo (seek hastening) 
you 2 by the sayyea'te w {demeritorious-deed)* before the 
hasana'te xv (meritorious-deed);* lawla (why do not) tasta- 
ghfero 44 you 7 ' seek forgiveness) Allah la' alia {craving currently 
unavailable deed that/ perhaps) you b torhamoona^ (you K 
be mery -given). 

47. Said they: 2 we ill-omened by you g and by whom- 
ever (is) with you; g said [he]: your" omen {is) enda 
{by munificence of/ by Rule of) Allah; rather you 1 {are) 
people {to be/ being) essayed. 



^1 tso^'ljifcjl^i^ li \)J^> 



<&) Ills Ji-J^ U Jj 

0)L_4 vri'V <>i -tr*-* 




41 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

42 The word "Jjjm" has dual meanings: (1) lofty (in construction) or (2) rendered smooth. Both meanings could 
apply in this Ayah. Qur'an commentators are not unanimous as to which if not both. 

43 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "^«l"= "wronger." 

44 The word "OJJ ^ """ = "u0**^ du^ 3 -"" = "[y<«] seek forgiveness." In English there is no seemly way to say: 
"0JJ&&-H" per se. So I settled for saying: "\you] seek forgiveness." 

45 The word = "mercy" in Arabic "*-*^J' is unlike its English equivalent, in that "*-»^j" can be conjugatea 
into wr&r of the past, present, future, active, passive, etc. As in this case, it is constructed in the future-passive 
for the masculine plural. There is no way to exactly render this in English per se. So the closest is to transliterate 
w^annthetical^x^lain^^htw^^^e^ 



1 ."7 ■*.} ?.".T-»'«-T»T-»';-7../7 ► J 7»7 ■» 'JT«.T ' J 7«7-» *-7.".T'»'* Z—L t^7«7/»'« T«7 V?7»7 ? 7.". 7 » J7.-.7 '■» ' 7 "7 ' ' 7... 7 »'« 7« * A 
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48. And [was] in the city w nine rahtten 6 {group of people) 
they 2 corrupt in the land and not they 2 reform. 



-^ajej lili i^J^ db ^L&j 



49. Said they: 2 taqasamo {let-mutually oath you 2 ) by Allah, 
surely we assuredly 4 {nocturnally harbor to assault) 
him and his family;" afterward surely we assuredly 
say for his guardian not witnessed we mahleka 
{time and place of the perishing of his family; w and 
verily we {are) ssadeqoona {always-truth-enforcers) . 



50. And they 2 machinated a machination; and machinated 
We a machination, while not they perceive. 48 



\j^=tA [}_^t> 



51. So letdook ]you\. how [was] their machination's 
consequence;" surely We destroyed them and their 
people wholes. 



52. So (she-that-afar-if / those") {are) their houses* 

khaweyaton m {ruinously-emptjf by what dhalamo so {they : ~ 
wronged); verily in tha'leka {afar-that-it / //W) x (ir) surely 
an Aya'tan" {miracle/ sign/ proof for a knowing people. 



C*j jt-g-jj-', ^X&ji 

0 <<^2L2 



53. And We delivered whom r believed they 2 and they 2 
were yattaqoona {they reverentially guard not to displease 
Allah). 



54. And Loottan {Loti) edh {when/ since) said [^^] for his 
people: ata' atone? {do you 2 commit / perpetrate)^ the 
profanity" 51 while you f sight/discern. 



0 ^ju^'^j 1S>M 



55. Indeed verily you b surely ta'atond~ (you 2 commit sexual 
intercourse with) the men a {carnal) wish" of lesser than- 
/without the women; rather you f {are) a people 



52 



{at 



"lyl incorrectly you^. 



56. Then not [was] his people's answer except that said 
they: 2 let-exit you 2 Lootten's {Lott's) aala family, house, 
clan) from your 11 village;" verily they {are) people 
yatattahara {they 2 ever purge from sins). 



46 The word "rahtten"— "JaAj" means the person's clan made up of three to nine people. 

47 The "J" in and "oJj^" are juratory"^"- "f&\ J" amounting to= "JjSLUI," i.e. affirmation, expressed 
in both cases by "assuredly" 

48 See the Lexicon attached to this Translation for the definition oigood and bad"J^" contriving versus planning. 

49 The word by definition means empty and in ruin. See dA**^ and 4^4^. 

50 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer 1 ' and "j»Ua"= "wronged." 

51 The word "<tSal4" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement ot 
action by an entity, a person or a group, or any of Allah's proscriptions. Sometimes the word "'Uiali" G r 

i s euphemistically used to mean adultery or fornication or homosexuality, as in this context. 

52 The word "£) S i &'}~ " = "ta/haloon" is rooted in "t!^" meaning: (1) was ignorant of, (2) believed in some thing 
contrar^^mUt^^^^t^^^^^^ot^wnc^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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57. So We delivered him and his family*' except his 
[woman] (i.e. wife) We fated 53 her of the ghabereena 
{residuum I remnants). 

58. And We ill-rained 54 on them a rain; so fouled, the 

munthareena's {they that were warned) rain. 



_jAs^ ( g llto bJJa^^j 



59. Let-say [you"]: the praise (if) for Allah and peace 

{be) on His eba'de {worshippers/ submitters/ slaves) whom 1 
istafa 5 ^ {[He] superlatively and exclusively selected); is Allah 
khayron {choicer/ superior/ worthier) or what they 2 partner 
{deities with Him). 



60. Or Who a created the Heavens™ and the Earth* and 
descended for you b from the sky w water x then We 
sprouted by it x hada'eqa w56 {walkd-gardensf delight* 
possessors; not [was] for you b to sprout its w trees; w 
is an elahon {a deity) with Allah; rather they {are) 
people equating 57 {partners with Allah) . 

61. Or Who a made the Earth* an abode and made 
through 58 it* rivers and made for if* anchors 59 {catches, 
fasteners, stabilisers) and made between the two seas 
a barrier; is an elahon {a deity) with Allah; rather most 
(of) them know not. 

62. Or Who a answers the desperate if [he] invoked Him; 
and [He] doffs the ill and [He] makes you b the Earth's*' 
successors, is an elahon (a deity) with Allah; litde 
surely 60 you 2 reminisce. 

63. Or Who a jahdey (divinely-guides) you b in the desert 61 
(land) and the sea's darknesses*' and Who a sends 



<^SL^= \a j*^>vfJ ^l>tj 

-"i \ TV ss' •> r > % 



<^?fjU & U&>- 

& StX' TV-f-» ~*> h'*". ••'if 



33 The word "j J 2 " has several meaning, among them "measured' or correlated one thing with another as 

the corresponding characteristics. However, "jjjSjJI" by Allah seems to me a "fate." 
- ,4 In Arabic there is a distinction between "jJx»" = rained, and "jJ"l"=ill-rained, as "Joa" = <^ and 
see SH^LA In this case"j^>i" is used. So for /<2<r/£ of in English, I chose ill-rained. 

55 See the Lexicon to this Translation for elaboration and some specific examples. The word " ^ttr^ l" means 
selected the best from among other similars. The word is a transitive verb by (a) ito^ or (b) with the prepositional 
letter "J*." In the case of (a) it could include more than a single element. In the case of (a) "f Ub^ Vt"is for 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of "ftfjaiayt." In the case of (b) the subject of "flie^a)." is exclusive, either because of the make- 
up or one or more characteristics for such exclusivity. 

56 The word "AAjJa" means a walled-garden, if not walled than it is not a "Aiti^" see jLUl anc J ( jJajill. 

57 Or the word "Oj^*i" means they swerve off the right way, i.e. unbelieve in Allah's unity and equate Him with other deities. 

58 The word "J^" could also mean "between" or "among." See 

59 That is the mountains. 

60 The particle "^" is, and Allah knows best, for intensity of paucity in this case. See yr^** «J 'o'j^' "r^J 6 !. 
Some say it is extra= "»J11J"= the meaning is full without it. I do not believe there is anything extra or less 
in The Qur'an, every-thing in it is essential. 

61 The word "j^l" = "o^jSTI <> *5laJl #1 tJM," literally means "desert" i.e. furthest from any body of water. Also, 
"jjJI" jjgumtively^t^n^ could stand for "land." See CP-»&Y 
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the winds" bushran" {pleasing-tiding between His 
mercy's*" (ghaytha —delightful satiating-and-reviving rain) 

N an elahon (a deity) with 



Twain Hands; wbZ is 
Allah; ta'aala (ever elevated [He]) Allah of what they 2 
partner (deities with Him). 



64. Or Who a commences the creation; afterwards [He] 
repeats it; x and Who a provides you b from the Heaven w 
and the Earth; w is an elahon (a deity) with Allah; let- 
say [you s ]: hato (clamorously expressing let-bring) your" 
proof en (if) you c were ssa'deqeena (always-truth-enf oners). 



65. Let-say \y01f]: not know who p (are) in the Heavens w 
and the Earth w the invisible except Allah; and not 
perceive ayyana a (when/ which momentous period) (are 
to be) resurrected they. 2 



6ut £j 4$ Sfl Cf^\ 



66. Rather iddaraka M (equaled/ adjusted the last and first in 
it) their knowledge in the Hereafter" rather they 
(are) in a doubt of it" rather they (are) amoonct s (paving 
heart/ mind blindness). 



67. And said who r they 2 unbelieved: if we were tora'ban 
(crushed sand) and our fathers [/<?<?], are verily we 



mukhrajoona (we be: emerged/ resurrected) . 



68. luiqad (verily, already and affirmatively) we (/W 
promised this, we and our fathers of before; en 
(not) this except the [firsts'] (ancients) fables. 



0 c>l& 



69. let-say J^w/]: let- tread you 2 in the land; w then let- 
look you 2 how [was] 67 the criminals' consequence." 



i-^= Ij^iiils uj^l j \x&* <J» 



70. And let-not sadden [y^w 5 ] on them and let-not be 
[you"] in constriction of what they 2 machinate. 



71. And they 2 say: when (is) this, the promise, (if) 
you c were ssa'deqeena (always-truth-enf oners). 

72. Let-say [you"]: asa (craving a deed beyond one's 



62 This is & figure of speech combined with the Arabic tongue expression "between his or her both hands" means i, 
front of. Additionally, some maintain that the "hands" are symbols of divine Might or Power. 

63 The word "ayyana" = "0^'" really is "ctt* <J ' ob' j\" but with reverence and magnanimity for whatever "Oy 
was used for. See is which period, a specific and important (momentous) occurrence happen. 

64 The word "iddaraka"= "4jlJl ; " depicts an exact picture, meaning: the last to know follow and overtake the 
first one to know until they all are equally knowing in the hereafter. 

65 The word is the plural of "^fr" versus "y*" = blind=he who lost his eye-sight. So "Ciy^ 
those who are having blindness of heart or mind, so they cannot find the right or the right way. See tS J ^. 

66 The word " mukhrajoon" is subjective, masculine, plural noun. 
Tfh^^OTd^O|^^erhat)^rfers^^^J^ j' 1 Jl-^j^^b^^e^orrug^re^o^n^n^asculinfi 
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means I may) that, ra'defa (posteriorly-ensued) for you b 
some (of) which x tasta'ajelo (seek hastening) you. 2 



73. And verily your' Lord (is) surely a munificence 
possessor over the people; [and,] but most (o, 
them not thank they. 2 



74. And verily your' Lord surely knows what conceals 
their chests and what they 2 disclose. 



75. And not of a gha'eha'ten (an utterly-unseen i 1 invisible- 
she) y68 in the Heaven* and the Earth w except in a 
book manifester. 



0? V^'ti 



76. Verily, this The Qur'an narrates on Israel's sons 
most (of) which x they (are) in it x differing they. 2 



77. And verily it* surely (is) a ^W<z« (divine-guidance)* 
and a mercy w for the believers. 



78. Verily your' Lord judges among them by His rule 
and He (is) The Mighty, The Omniscient. 



ft*. is?k *~*-4L» 4 



79. So let-trust Jj/6W S ] on Allah, verily you g (are) on the 
right the manifester. 



80. Verily you, g not (make) hear bw/] the deceased and 
not (make) hear [y<w s ] the ssommma (deaf people) the 
do'aa 69 (invocation) if they 2 fled/ diverged retreaters. 



0 -^Ju VpJ fyjSjtf 



81. And not you s surely hadey (divinely-guider) the omya 
(blind people) a'n (off) their misguidance- she;^ en (not) 
\yoif\ (make/ lei) hear except whom p [he] believes by 

Our Aya'te" (Qur'anic statements); so they (are) Muslemoona 
(submitters to Islam). 



0 ^>JALZ A* 



82. And if befell the say over them, 70 akhraja (emerged- 
I produced) We for them a dabba'ten"' 11 (she-moving- 
creature), from the Earth* talking (to) them: that the 
mankind were by Our Aya'te w (Qur'anic statements) 
notyouqenoona (believe with certitude thef). 



68 The "-*" = "ALjjj^I tiujbll O" in the word "Ajilft" i s intended for intensity. 
See <^-^ J>*a^ -1 0' J^ 1 'r'tj 0 ! and <^J^I. 

69 The word "fl*J," has several meanings: (1) prayer to Allah, in the sense of supplication (2) the simple 
calling for the near-by, (3) naming of, or calling by personal name, (4)) vocal urging to attain a thing, (5) 
the simple say of a statement, (6) call for information, (7) torture or torment when suffixed with "on" or 
upon, (8) invitation, (9) call of angel Jsrafeel to blow in the trumpet for Day of The Judgment, (10) Call of 
Allah for the folks of Paradise. 

70 The expression "fell the say over them," is a lofty Arabic tongue expression meaning: righted, merited, or 
became necessary or obligatory to impose or effect whatever the specific say happens to be. 

71 For lack of a better term I chose a "she-motile-creature" for "A^lJ " as a simple "she-creature" (alone) will not do, 
because a "rock" is a "she-creature" but it does not have apparent motility. 
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83. And day We throng of every UmmatetF {community- 
I people)^' a drove of whomP denies [he] by Our Aya'te*' 
{miracles / signs / proof s) then they jw^wWz (are being 
arrayed they*). 



84. Until if they 2 came, said [He]: have you c denied by 
My Aya'te™ (Qur'anic statements) and not encompassed 
you 2 by if* a knowledge, or what were you c working. 



j££ liUl Q ife 



85. And befell the say on them 72 by what dhalamo 1 ^ 
(they K wronged); then they pronounce not. 



86. Have not seen they 2 verily We made the night x to 
settle they 2 in it x and the naha'ra {between sunrise and 
sunset) mubsseravt (discemment-enabkr)f verily in tha'kka 
{afar-that-it/ thaff surely (are) sly a' ten* (miracles/ signs- 
I proofs) for a believing people. 



87. And day (to be) blown in the horn then startled 
whoever (are) in the Heavens w and whoever (are) 
in the Earth w except whomever willed Allah; and 
each a'ataw" (obediently come to) x Him dakhe'reena 
(they who became contemptible/ of no significance). 



88. And bw s ] see the mountains reckon it x [you] 
ja'medatan {solid/ firmly-fixed) while it w passes, the 
passing {of the saha'be 4 1 (gliding-clouds); Allah's ssun'a 
{careful-crafting), Who [He] perfected everything; 
verily He {is) Proficient by what you 2 do. 



jii t^j »-^W- Vr*"* 1 J^r^ 



89. Whoever came [he] by the hasanatef {meritorious- 
deedf so for him khayron {choicer/ superior/ worthier) 
than it; w and they {are) from the startle then-day 
{are) aa'menoona {self-safety-securers). 



90. And whoever came [he] by the sayye'aa'te 
{demeritorious-deedf so kubbat (had been upside-down- 
droppedf their faces in The Fire; w are (to be) requited 
you 2 except what you c were working. 



91. Verily only I {had been) commanded to worship 
Lord {of) fhis-she y the baldata's" (township, Makkah)? 
Who sanctified if v [He] and for Him {is) everything; 
and I {had been) commanded to be of the Muslims. 



72 See footnote 70 above regarding "befell the say over them." 

73 See the lexicon attached to this Translation for "jJUa"="j»UaIl Jeli"= "injustice- 

74 The word "i-iIa*^" versus is that the " Lja^iL jA ljU^ji^" i. e . glides itself or the wind^>#/Zf or pushes it 
^^ndji^<e^^wM^^idjf'^&ra/^f^^V^V^^ stationary. C}-"^ J™1 + 



-doer 1 ' and "j»Ua"= 
f oi 
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92. And that I recite The Qur'an; so whoever /^/^ <£cli £± SCyilt oL 

([^] became divinely-guided), verily only yahtadey ([he] be j^r <^ ^ ^Jjj^ Q£ 

divinely-guided) for himself; w and whoever [^] strayed f S-^Z 

then let-say bw s ]: verily only I am of the warners. ® ^4-^ 



93. And let-say [yo^j: the praise (is) for Allah, [He] ^ & j££J $ 

shall show you b His Ay a V v (miracles/ signs/ proofs) so „ n„ t \„ 

you 2 know it; w and not your 1 Lord surely a neglector ^ ^ s^H ^ U -> 
amma (regarding) what you 2 work. 





Sura to Al'Qassa'sse 
(The Narratives) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Tta- 



seen-meem. 



2. TelkcF (she-that-ajar-it '/ ' those*) (are) Aya'te xv (Qur'anic 
statements) (of) The Book the manifester. 



3. We recite on you g of Mosa's (Moses) naba'e 2 (piece-of- 
significant-and-availing-news) and Pharaoh's, by the 
right, for a believing people. 



4. Verily Pharaoh heightened in the land* and [he] made 
its w people sects / factions, 3 jasta'dh'efo 4 ([he] deems 
weakling) ta'efa'tan^ (group / faction / partyf of them; 
youdhabbeho (recurrently slaughters [he]) their sons and 
yasta'hyey ([he] affirmably lets live) their women; verily 
he [was] of the corrupters. 



5. And [K 7 ^] want to namunna ([We] grace Our boon*) on 
whom 1 istodh'efo 6 (they 7 - had been affirmably deemed weaklings) 
in the land" and [We] make them a'emmatan (principals) 
and [We] make them the inheritors. 



' ' * f * ^ ' '' ' • » ' 

0' *UJ$ 



6. And [R^] enable/ empower 7 for them in the land* 
and [We] show, Pharaoh and Hamana and soldiers 
(of them both, from them what they 2 were cautioning. 



See the Lexicon attached to this Translation for a commentary on this. 
See the Lexicon attached to this Translation for "naba'a." 
The word "sects /factions" in the sense of a smaller cohesive groups contentious with respect to a larger 

group following and succoring each other. 

See the Lexicon attaqhed to this Translation for the effect of the letter <_>" when added to a word. 
The word "<>>" in "Cy"" means " ^4 *» " That a "few? ^f]& grace it," 

See footnote 4096 above regarding the letter t>" when added to a word, in this case: " ' w i n'"" ." So, in this 
case, "l j»V'" n i " t" means "flfl* * ^ b-*," i.e. affirmably deemed weaklings they. 
The word "6"" in "(l£*V means "found' or "established," It also meam "enabled' or "empowered," Clearly, the 
^ngJisj^word^e^teMkh^Mo^^ionmp^ 
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7. And We [revealed] to Mosa's {Moses') mother: to/that 

let-suckle/nurse him [you 7 ]; then if feared 10 [you 7 ] 
on him, then let-throw him [you 7 ] in the yamme 
(deep and extended body of salty or sweet water) and let- 
not [you 7 ] fear and let-not [you 7 ] sadden; verily We 
(are) raddoho 1 1 (forthwith returners of I returning him) to 
you 5 and making him ([We] are)of the mursaleena 
(sent-messengers) . 

8. Then ultaghataho 12 (fortuitously found and picked him up) 
Pharaoh's folk, to be for them a foe 13 and a ha^anan 14 
(permanent sadness); verily Pharaoh and Hamana 
and soldiers (of) them both were wrongdoers. 15 

9. And said-she>' Pharaoh's [woman] (i.e. wife): qurratoaynen 16 

(eye's-coolingfor bounteous satisfactionf for me and you; g 
let-not kill him you; z asa (craving a deed beyond one's 
means that, may) that [he] benefits us or nattakhetha 17 
([we] take and make) him a child, 18 while they not 
perceive. 

10. And become foaa'do (heart/ mind) (of) Mosa's (Moses*) 
mother vacuous, en (surety) ka'dat (nighed/ verged / almost)- 
she v surely discloses/£lashes-she y19 by him lawla 
(had it not been for) that We bound on her heart 20 to 
be [she] of the believers. 

11. And said-she y to his sister: let-track w him [you 7 ]; so 
sighted-she 5 [by] him from 21 aside/ afar while they 
not perceive. 



14JS £ ££j 

0 



8 The word "t^Jl" denotes at least jyx diverse meanings, <«// jftr communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "<j^jJl" is ^re or king. See d)'-*^'. 

9 Here "nurse" in its sense of breast-feed, as the text says: "4j « .uaj)" and not"t£±&-> 4jje" = "breast-feed him." 

10 Linguistically the word "<-ili" carries <jW meanings: (1) feared and (2) 

11 The word is rooted in " J j" meaning forthwith returned; example the greeting must be "forthwith 
retuned," as in: "And when (had) been greeted you c by a greeting^' then let-you 2 greet by better than it" or let- 
you 2 forthwith-return it. w " (S4: 86). 

12 The word "JaiSJt" j s no t merely picked up but fortuitously found and picked up. See 0*^'. 

13 The word "J-*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe," see CP-^ 
and tfJlfrll. 

14 There is ha%an=0j* with ^/a'Az on fhe£ and j= permanent-sadness; and hu^non— cu* with dhammah on the £ 
—sadness of limited duration. See the 'Lexicon attached to this Translation for more elaborations. 

15 The word "PyH*" = "UaiJl Iuj = he who intended to wrong, unlike the "f- Jb^ = he who errs 
unintentionally. So, "PyM*" is a "wronger." Hence, "£jjjJalA" = wrongdoers. 

16 The statement "C# is a ra/&r /o^y elegant Arabic tongue expression, meaning the eye's tears have 
"cooled' and ceased to flow and became quiet and still, bounteously rejoicing for what it saw. In other word: the one 
having such eye became rather happy. 

17 The word "SaSj" from "jLiSyi" which is "J*^!" for "3U2Vt," as stated in 40*^ Cp-^; therefore"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

18 That is we take and make out of him our own child. 

19 To "disclose" means to reveal the truth about Moses, that he is her son. 

20 The expression "We bound on her heart' is figurative Arabic tongue expression = gave herpatience and strengthened her resolve. 
^e^^ie^^^^^^che^^^ii^^w^/WMXgardin 



S28-AI-Qassa'sse 



28 





w 




1ft 






12. And We forbad on him the she-sucklers of before; 
then said-she v : shall/do [I] lead/guide you b on a 
house-folk w (to) sponsor him for you b while they 
(are) for him na'ssehoona 22 (sincere care-renderers, well- 
wisher). 

13. So We radadnaho (forthwith-returned him) to his mother 
kay (to I so thai) taqorra 23 (coot' her eye) w and [to] not 
sadden w [she]; and to know" [she] that Allah's promise 
(is) right; [and,] but most (of) them not know. 

14. And lam ma (when/ whence) [he] reached his ashodda 24 
(prime, full mental and physical strengths) and istawa 25 
([he] became a: resolver/ decider/ execute?) We accorded 
him a rule and knowledge; and like tha'leka (afar- 
that-it/ thalf [We] requite the benefactors. 

15. And [he] entered the city w on a period (of) inattention™' 
of its w folks;* then [he] found two men mutually 
fighting; this (is) of his sect" / faction" 26 and this (is) 
of his foe; so istaghatha (sought help of him who x (is) 
of his sect w / faction* over that who x (is) of his foe; 27 
so punched him Mosa (Moses) then killed him; 
said [he]: this (is) a work of the Satan; verily he (is) 
a foe, misleader, manifester. 

16. Said [he]: my Lord, verily I wronged 31 (to) myselP 
so let-forgive for me [Yo^ s ]; so [He] forgave for 



*< */\>-\ * 'w" 



J _y^la ^j-jj oJlU JlS 



22 The word "Oja^U" = "nasehoon" is plural, masculine, subjective noun. But first the word "£^j" in "oj*^^" in 
Arabic defines and implies more than its English supposed equivalent "advised." The Arabic "£*aj"= " 
^ j i ninU jja^l ^ Jja^I" i.e. he sincerely-advised or sincerely-opined the advisee as to what is best for him. 
However, in English the word "advised' mean given opinion (presumably, not necessarily) as to the best course 
of action the advisee should take or do. Hence, the qualifying word "sincerely" is necessary to manifest the 
distinction. May be here"0J a - ta '-j" = sincere care-renderers, well-wishers. 

23 See footnote 15 above, regarding the expression "cool-eye." 

24 The Arabic word "ashuddaho"=">^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 

25 See the Lexicon attached to this Translation for the meaning of this great and multifaceted word, istawa. 

26 The word "4xh"= "sect/ faction" in the sense of a party whose members mutual follow and succor each other. 

27 The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" . 
see C)-^ and (|^t. 

28 Both "J" in this sentence are " ' uaaU " = "conjunctives," see o'j^' sA^L 

29 The word " jSj" = 4j>»^," that is "punched"= "hit with the fist." See CP^U\ and Merriam Webster 
Dictionary respectively. 

30 The word "(j*^ 2 " has more than a do^en meanings, if the subject participle connected to it is Allah, then it 
means either "decrees/ decreed/ decreeing" or "reveals/ revealed/ revealing." If the subject participle is a human, then it 
means: "judges/ ends/ concludes/ completes/ finishes/ attains" (or the verbal inflections of these verbs). However, 
followed by a prepositional particle then its meaning derives from that. For example: (a) "<Ule Ly Jaa"= killed 
him; (b) "^ u^"— rendered a judgment concerning it; (c) "^ u^" =revealed to him; (d) 
attained his purpose out of him; (e) "^ (j^" rendered a service on his behalf. In this great Ayah, the 
meaning is: killed him. 

31 See the Lexicon attached to this Translation for "fj^^^^j^^^^^^usti^^oet^n^^^"= "wronger. 
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him; verily He, He (£r) The Ghafooro {iterative Forgwer), 
The Ruzheemo {iterative mercy Giver). 



17. Said my Lord, for what an'ama' 2 {had graced 
bounteously and ennoblingjy the most desirable and delighting 
boons) You g on me, so never [J] be a backer/ supporter 
for the criminals. 



^Ji ^ ^ <-ri> 



18. So [he] became in the city w a fearer/ fearfully observing- 
/waiting; then edha {suddenly/ surprisingly) who 35 istanssara 
([he] sought succor) (of) him by yesterday yestessrekhoho 
(loudly-seeking his help); said to him Mosa (Moses): verily 
you g surely (are) a ghaweyyon (stray er because of fallacious 
belief which results in disappointment) manifester. 



19. So lamma {when / 'whence) [he] wanted to seize by whom x 
he (is) a foe 33 for them both, said [he]: O, Mosa (Moses), 
do [you] want to kill me just-as you h killed a self v 
by yesterday; not want \you\ except to be \you s ] a 
jabbaran (vigorous compeller) in the land and en (not) 
[yoif] want to be [you] of the reconcilers/reformers. 



cfeVf a bp 



20. And came a man from the city's* aqssa 

end) striding, 34 said [he]: O, Mosa (Moses) verily the 
chiefs (are) conferring by you g to kill you; g so let- 
exit [you"]; verily I am for you 8 of the (sincere) - 
advisors. 35 



ot ^ 4* iJj&iJ tib 



21. So exited [he] fearer/ fearfully watching/observing; 
said [he]: my Lord najjeney (let-iterative ly deliver) me [YoU] 
from the people the dha'lemeena 36 (injustice-doers). 



0 U^M-t^ot 



22. And lamma {when/ whence) [he] turned-towards Madya 
said [he]: as a {craving a deed beyond one's means that, may) 
my Lord to yahdey ([He] divinely-guides) me the path's 
center/ intent. 



23. And lamma 



warada ([he] in-came/ arrived) x^j <<^Ju 'X* "ffj Cjj 



The word "f*Jl" in denotes distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did 

the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by So, I think the best approximation is to say: granted perfectly ana 

bounteously what is most desirable and delighting. 

The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe". 
see and J^H^. 

The word "(j*-"" has several meanings, depending on the context (1) "-^Jl <Jj j u^**," i.e. strode = walking 
with long steps, especially in a hasty or vigorous way, as in this context, (2) "u^« ji ts-"-^," i.e. treaded 
walk on, over, or along; (3) cW-," = endeavored, i.e. he made conscientious or concerted effort toward an end, 

(4) "A^a LS i*-4j" intentionally treaded. When "<jW in the sense of "striding" it is made transitive by "J!" 
and when it is in the sense of "work" then it is made transitive by "pVI." See lA^', and jSLJl. 
The word " Qrvn lS" is the plural for "jtM«U"= advisor of a sincere/genuine/ true advice for the recipient's benefit. 
^Hie^O^J^^^the^nju^tke^o^re/^^g^^ 
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Mady ana's* water x [/?<?] found on it x an Ummatan* 
(gathered publicf of the mankind watering; 37 and 
found of beside/near them 38 two women 



.40 



tadhoda'ne (both warding-off; said [^]: what khattbd 
(serious matter (of) you both; said both: not we water 
until issue the shepherds; and our father (is) a 
shakhon (aged) kabeeron (an elder). 



24. So [^] watered for them both; afterwards [he] 
turned /diverted to the shade; then said [he]: my 
Lord, verily I am for what descended You g to me 
of khayren (provision I desirable) (is) a poor. 41 



"d\ tlJ (j[ CJj i}\Jai 



25. Then came-she y (to) him an ehda 42 (lone of/ any-one) 
(of both walking" [she''] on shyness, said she: 5 verily 
my father invites you§ to requite you§ [he] remuneration 
(for) what you h watered for us; then lamma (when 
I whence) [he] came (to) him and [he] narrated on him 
the narratives, [he] said: let-not fear \you*\, you h escaped 
from the people the dha'lemeena 43 (injustice-doers). 



Owlllill <py* Cy* 1 i—ii 1 - 



26. Said-she" an ehda 44 (lone/ any-one) (of both: O, my 
father, ista'ajer (let-[you*] seek-recompensing/ hiring) him; 
verily khaayra (choicer/ superior/ worthier) (of whom p 
ista'jara (affirm ably recompensed/ hired out) you h the 
strong the trustworthy. 



i cX\£C^> oils 



27. Said verily I want to wed you g ehda 45 (lone/ any- 
one) (of my, these w two w daughters; on that [you"] 
recompense (hire out to) me for) eight hejajen xx (lunar- 
yearsY and en (if you h concluded ten then (that would 
be) from endeka (your: own / munificence); and not want 
[i] to indurate on you; g ]you*] shall find me, if 
Allah willed, of the ssa'leheena (righteous-people). 



28. Said tha'leka (afar-that-it/ thatf (is) between me 
and [between] you g whichever the twain ajala 4(> 
(term-limits) I finished, then no aggression (is) on 
me; and Allah on what we say (is) a Custodian. 



(3> j£ ^J5> j\i 

is* ^ 



37 The word "Oji"J"= watering, whereas "(L)Ji>V' = drinking. 

38 The expression "lesser than them" means not on equal footing of competing, as they are "girls" and the others are 
men of strength and capacity. So, they stand a shorter distance from the source of water. 

39 That is warding off their flocks. 

40 The word "uJaaJl" refers to "serious matter which involves much discussion." 

41 See the lexicon attached to this Translation for "jj^S" versus "tlfc£ UL " " = "indigent' versus "poor." 

42 See the Lexicon attached to this Translation regarding "j^." 

43 The word "<jj*lUa" = "the injustice-doers," see the Lexicon attached to this Translation. 

44 See footnote 41 above regarding "j^\." 
« Ibid. . ^ B 

46 The word "J»W means term-limit, see Ql^m. 
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29. So lamma {when/ whence) finished Mosa (Moses) the 
ajala A1 {term-limit) and sara (nocturnally treaded [he]) by 
his family, w [he] sensed/perceived from the side of 
the Ttoo're (mount) a fire; w said [he] to his family:" 
emkotho (let-you* stay/ tarry), verily I sensed/perceived 
a fire;* la 'alley [craving currently unavailable deed that 
/perhaps): aa'teekunf ([I] bring/ come to youPf from if* 
by a tiding or a brand of the fire" la'allakum {perhaps 
,b ) tassttaloona (you 1 seek its warmth) . 



J^-J <J~^ <s"J* $ 

disc 4l ju St5 

jf l^i: ^i; rj^ $ 
,A*J jl3 ^ A>j^ 



30. Then lamma (when/ whence) aa'tahd 1 ([he] approached- 
/ came to if)* [he] (had been) called from the valley's 
bank, the ayma'ne (right-side), in the spot-she y the 
blessed-she y from the tree," that O, Mosa (Moses): 
verily I am Allah, the worlds' Lord. 



<JalZ <^Sij> Ills 



31 . And that let-throw [you"] your' staff; w so lamma 

I whence) [he] saw if* shaking* as if* were a jannon 48 (a 
young snake), [he] diverged reversely and not retraced 
[he] his steps; O, Mosa (Moses) aqbel (let-you] forwardly- 
advance) and let- not fear [you"]; verily you g (are) of 
the aa'me'neena (self-safety-securers). 



jAf U>(«j Ills iiLyaift jjSl ulS 
i_.< ifr'- 1 ^ 'J^r L-f-° 

0 



32. Let-thread/insert [)/6w s ] your ( hand" into your' 
(garment's) bosom; [//*] egresses white," of other 
than an ill; 49 and let-embrace [you*] to you g your' 
wing 50 of dread; 51 so tha'neka S2 (here-are-two) [twain] 
proofs from your 1 Lord to Pharaoh and his chiefs; 
verily they, were a people fa'seeqeena 5 ^ (rebels / vis-a- 
vis Allah 's command) . 



-\ y I • t 11 *T 

e-Uia;; <^<-^r <-§ ■il- J i 

oU-ii/ ^-^lis ^ 



33. Said [/><?]: my Lord, verily I killed of them a self* 
so [J] fear/know 54 (that) they 2 kill [me]. 55 



L»Ju C-iiS 



Jls 



47 Ibid, regarding "term-limit." 

48 The word "jann"= "6^" means: (1) a young snake of the type that is harmless and found in the houses, (2) 
the father of the Jinn, as Adam is the father of the human, (3) a demon. 

49 That is not because of leprosy, see 4 

50 The "wing" is the arm, the forearm and the hand, i.e. from the shoulder to the fingertips. 

■ ,1 That is when embrace your own wing (by puttingyour hand on your chest) the dread will cease. Alsof*^ 4 *** 

52 The word "thaneka" = "djlJ" is made up of three distinct components: the particle "l J " which has many 
meanings, of relevance here is demonstrative pronoun for the near, animate and the inanimate, and the second 
component is the 1^" anc j "£)|J" ^0/ to be used for the afar, except when the "0" is "»JJ*i« 0." and 
the third component is the " '.'^^ «3 t d 5 " the addressee's pronoun. Thus, "thanekd'="&>te' meaning: 
"here-are-twain." 

53 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections 

54 Linguistically the word "CitL" carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

55 The letter "0" in "6J^," by Arabic {linguistic) Rule, is called "^-^ V £y» 'Jl-^t jl ^lajll Oi^" which 
precedes the speaker's pronoun "ig" The speaker's pronoun "</" in "OJ^i" is omitted, for "' 
^alley^^on^igjitenin^^r^^a/^n^narmo jjaa^I i<jljill tjljftl. 
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34. And my brother Haroono {Aaron) he (£r) afssaho 56 
{more eloquent) than me a tongue; so let-send him 
[You"] with me a ra/W 7 {supporter), joussaddeqonej 
{he affirms what I say as credible); verily I, [I\ fear- 
/know 58 that they 2 deny [me]. 59 

35. Said [He]: [We] shall harden your 1 arm 60 by your' 
brother and [We] make for both an authority; so 
not they 2 reach to you both by Our Aya'te* (miracles- 
/ signs / proofs) you both and whoever ettaba'a {[he] 
closely-followed) you both {are) the overcomeers. 



@? OJ^aSCj jl iJsU-t til 
1 ' > ^ £ > < 



36. Then lamma {when/ whence) came (/<?) them Mo.w 
{Moses) by Our ^hw'/<? w {miracles/ signs/ proofs) evidents- 
they; v said they: 2 not this except a magic muftaran 
{craftily fabricated lie for fraudulent end), and not we 
heard by this in our fathers the [firsts] . 



£3 



37. And said Mow (Moses): my Lord (£r) knowinger by 
whom p [he] came by the (divine-guidance) from 
endehe (by His: munificence /Rule); and who p (£f to) be 
for him the home's* (Hereafter's/ world's) consequence;* 
verily not prosper the dha'lemoona 61 (injustice-doers). 



^ j»S t5j 



38. And said Pharaoh: O, you the chiefs not I knew 
for you b of an elahen (a deity) other than me; so let- 
kindle for me, O, Hamano over the mud, so let-hw s ] 
make for me an edifice; la' alley (perhaps I) atta'leo 
([I] ascend to observe) [to] Mosa's (Moses) ela'he (deity); 
and verily [I] presume him of the liars. 

39. And istakbara 63 ([he] affirmed his prideful haughtiness) 
he and his soldiers in the land w by other than the 
right; and presumed they 2 that they (are) to Us not 
(to be) returned. 

40. So We took him and his soldiers; then nabathna 
(We slightingly-cast) them in the yamme (deep and 
extended body of sweet water or salty); so let-look [you"] 



> i* ... 



56 The word is a comparative superlative for which there is »o English equivalent per se. So, to express the 
idea of "jt^il," one must add the word "more" parenthetically, as "more" is not explicitly stated in the text 

57 The word "fJjfl" = "£jj**JI" that is "supporter." See 6*^'. 

58 See footnote 54 above regarding^/ear/ know, 

59 See footnote 55 above only here regarding CXM^i- 

60 The expression "i^ec lui" = "hardened his arm" is an Arabic tongue expression meaning Si 

61 The "ci>«JUa" = "the injustice-doers," as "j»UaJI" = "injustice." 

62 The word "jflal" has many meanings, relevant among for this context is "5lft" = ascend. Clearly this is for 
the purpose of observing. 

f ; 3 See the 'Lexicon attached to this Translation for the effect of the letter o» when added to a word 
^h^wordf^^jamnrcn^a^^wc^fex^ 
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how [was] the dha \ 



{injustice- doers') consequence. 



41. And We made them aemmatan {principals/ leaders), 
they 2 invite to The Fire* and The 

''s) Day not (/<? £<?) succored they 



42. And We ensued them in this world w a curse* and i^zi> Qlti oj±* 4 '^13j 
The Qeyamatey's* {Judgment's) Day they (are) of the *-* 
magboheena (ones that are most vile) . 



43. And /*zgW (verily, already and affirmatively) aa'tayna 
(We accorded/ gave) Mosa (Moses) the book from 
after what We (had) perished the generations the 
first;* evidences-persuaders* for the mankind and 

a hudan (divine-guidancey and a mercy; w la'alla (craving current/)! 
unavailable deed that, perhaps) they bethink they/ 



o*}3i 



44. And not you c were by the west side edh (when- 
/ while) We judged/ charged/ revealed to Mosa (Moses) 
the matter and not you c were of the witnessers. 



45. [And,] but We established generations; then 
prolonged on them the age; and not you h were 
tha'weyan (lengthily abiding) in Mady ana's folks w reciting 
on them Our Aya'te" (messages); [and,] but We were 
senders. 



jt^c Jj\ "Wa bUil I3>i5j 



46. And not you h were by the Ttoo're's (Mount's) side 
asi& (when/ since) We called; [and,] but a mercy* 
from your 1 Lord, to [y<w s ] warn a people not ata K 
(approached/ came /o) x them of a warner of before 
you; g la'alla (craving currently unavailable deed that, 
perhaps) they bethink they. 2 



47. And lawla(why have not) that betides them a disaster* 
for what advanced* their hands," then they 2 say: 
our Lord law la (why did not) You sent (to) us a 
messenger; so natta'be'o ([we] closey-follow) Your' Aya'te™ 
(messages) and [we] be of the believers. 



ilrj 



48. Then lamma (when/ whence) came (/o) them the 
right from <?«d^ (£y munificence from/ by Rule from) Us, 
they 2 said: lawla (why have not) oteya ([he] had been 
accorded) like what oteya Mosa (Moses); have [and] 65 



0* cst^ 



64 The word "oj^Ua" = "the injustice-doers," as "j»Uafl" = "injustice." See the lexicon attached to this Translation. 

65 The Arabic interrogative-castigatory particle "^Ji" (implying negation) is made up of three parts (I), (j), (fty 
''i^jV^iie^rrhTg^oe^^^jrfening^^^h 
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not unbelieved they 2 by what Mosa (Moses) oteya of 
before; said they: 2 twain magics 66 mutually backed; 
and said they: 2 verily we by each (are) unbelievers. 



49. Let-say \you\. then eeto (let-bring/ 'come you 2 ) by a 
book from ende (by munificence of I by Rule of Allah 
ahda (more divinely-guided) than them both, attabe'ao 
([I\ closely-follow) it x en (if) you c were ssadeqeena (always- 
truth-enf oners). 



.a '• a 0| W*i- 



50. Then not yestajeebo (they K compliantly-answer) 

for you g then let-know [ytw 5 ] verily only yattabe'aona 
(closely-followed they 2 ) their (tendentious likings); 

and who 11 (£r) adhallo 68 (more astray) than whom p ettaba'a 
([he] closely followed) his hawa m (tendentious liking) by 
other than a hudan (divine-guidance) from Allah; verily 
Allah yahdey (divinely-guides) not the people the 
dha'lemeena 1 (injustice-doers). 



(21 p&li iaU i^lll j3 6^ 



J-^' o-u (»-**l>* 



<U1\ <^_/J (-S-J>-* ^Aju ^UjjJ> ^jI 



51. And (verily, already and affirmatively) We conveyed 
for them the say; la' alia (craving currently unavailable 
deed that, perhaps) they bethink they. 2 



52. Whom 1 ' aa'taynahum (We accorded/ gave them) the book 
of before it x they (are) by it x believe they. 2 



53. And if (/o fe) recited on them, they 2 said: aa'manna 
(we believed) by it; x verily it x (is) the right from our 
Lord; verily we, we were of before it* Muslims. 



54. Those youa'tona (are to be accorded) their recompense 
twice by what ssabaro (they held on patiently); and 
they 2 forestall by the hasana'te* (meritorious-deedf the 
sayyeatd v (demeritorious-deedf and of what We provided 
them they 2 expend. 



W £V f»-*/^' 0>i5i ti *£i>' 



55. And if heard they 2 the frivolity x they 2 shunned a'n 
(off) it x and said they: 2 for us our works and for 
you b your" works; peace (be) on you b not 



i^£- \_y^j!>\ f*ti\ \ J* .>^» 



= (and) component is (j) of coupling which normally commences the sentence. However, because there is 
an interrogative particle which takes precedence for beginning a sentence. It implies why they have not done 
proper examination of all the facts and considered the proper decision accordingly. See the Lexicon 
attached to this Translation for elaboration. 

6 The word "Ob 3 -"" = "magics," could refer to The Torah and The Euangelion, or The Torah and The Quran, or Moses 
and Aaron or Moses and Mohammad, peace be on both, or Jesus and Mohammad, peace be on both, see <| . 

7 The word " b.'J? *"'.! " is rooted in 'VUIuiP' meaning: favorably I compliantly answered, not just answered. See is 

8 The word "J*2ai"= "adhallo" is a superlative adjective for "strayef' for which there is »o English equivalent. 

9 The word "tSJ*," is plural of "fljfci" translated as "{tendentious) liking," which i» and of itself could be good or 
/;W «e£/e or vile. The Messenger (SAWS) says that believe not anyone of you until his "tSJ*" agrees with what I came 
with, i.e. the Qur'an and Hadeeth. 

0 The "Qf^Ua" = "the injustice-doer," as "fllail" = "injustice." See the Lexicon attached to this Translation. 
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([w] earnestly quest) the jahileena 11 (they who act ignorantly 
or incorrectly). 



56. Verily you g not tahdey (divinely-guide) whom p you h 
liked; [and,] but Allah yahdey {divinely -guides) whom 1 ' 
[He] wills; and He (/>) kno winger by the 

(they who are being divinely-guided). 



~x>\ ftLLi ^ <-S^-c 4*' 



57. And they 2 said: g« natta'be'ao ([we] closely-follow) 
the ^W<z (divine-guidance) with you g we (would be) 
abducted/ snatched from our land;" have [and] 
not [We] enabled / established 73 for them a sacred 
sanctuary, (to be/ being) brought to it* every thing's 
thamaraW (trees I plant-crops /fruitsf a re%'qan K (victuals 
for sustenance)"" from ladona 4 (directly and possessively 
from Us); [and,] but most (of) them know not. 



*— ^lr*^ ^"^i i^* -* ^ ^ 

0 <<S pi*^ ^*A^=^ 



58. And how-many 75 We devastated of a village* [//"] 
extravagated its" living;" so telkcF (she-that-afar-it / thosey 
(are) their dwellings, not dwelt from after them 
except a few; and We were the Heirs. 



59. And not [was] your* Lord Muhleka (devastator of) 
the villages" until [He] missioned 76 in its" mother 
(mother of villages— Mekkd) a messenger 1 (to) recite 
[he] on them Our Ay a 'te w (messages); and We were 
not perishing the villages," except that their folks" 
(were) dha'lemoona (injustice-doers). 



^0t> jyii *_y*j> Lf^l £| 



60. And not oteytom (you 2 had been accorded) of a thing, 
so a mata'ao 11 (resource for a transitory worldly delight) 
(of the life"' (of the world"' and its" adornment;* 
and what (is) enda (by munificence of/ by Rule of Allah 
(is) khayron (choicer/ superior/ worthier) and abqa 1 ^ 
(more abiding); do then not reason you. 2 



- If - • < * ' - t 



71 The word "Qj&^"="jaheleena" is rooted in "(J**" meaning: (1) was ignorant of, (2) believed in something 
contrary to reality, (3) <&/ a thing «<?/ correct. So the "jahiloona" are /i>gy wiw arf ignorantly or incorrectly. 

72 See the lexicon attached to this Translation for "muhtadee" and its plural "muhtadoon" /"muhtadeen." 

73 The word "0"" in means "found' or" established." It also means "enabled' or "empowered." Clearly, the 



English word "established" does not imply or connote the same as "cp- 4 " ft 



■er se. 



74 The word "0^" is closer than "Jfc" as you can say: "Cfi\ 



(jjul JUl! j JU cS-iie," thus, "&&' which closer 



spatially and more specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See djtudJI, 

75 The word "f*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long'' 

76 The word carries several meanings, among them: sent, missioned, arouse, resurrected, awaken, and prompted. 

77 The word "£ll«"=" mata'aon" is rooted in the word = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See lexicon attached to this Translation for more elaboration. 

78 TJie^OT^I^W^a^^jjtoa^^^^iiean^ 
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61 . Is then whom p We promised him a promise hasanan 
(ultimate meritorious deed), so he (is) meeting it, x as 
whom p matta'anaho (We let him relish the transitory worldly 
delight) a mata'a 1 ^ (resource for a transitory worldly delight) 
(of) the life" (of the world; w afterwards he (is) The 
Qeyamatey's* {Judgment's) Day x of the muhdha'reena i{) 
(those that are made present predeterminedly vis-a-vis time 
and place). 



62. And Day [Htf] calls them; then says [He]: where 
(<2r<?) My partners, whom 1 you c were claiming. 

63. Said who 1 righted on them the say: (0,) our Lord; 
these, whom' aghawayna 81 (we indulgently strayed and 
were disappointed as being culpable), aghawyna them we 
just-as ghawayna (we indulgently strayed and were 
disappointed as being culpable); we absolved (ourselves) 
to You; g not they 2 were eyyana 82 (indeed particularising 
us) worshipping they. 2 



0 <^J^y'j£it& 



\j\y> \^tj£ \£y>\ 



64. And (iw^ said: let-invoke you 2 your 11 partners; JJj <3£ 
then they 2 invoked them; then not yestajeebo 83 (they 1 c " 
compliantly-answer) for them; and they 2 saw the J) 6L5ui!t Vjiy p. \yL>JLL» jii 
torment, had that they were yahtadoona (who are „ ^ ^.^^ 
being divinely-guided they" 0 ). xtt^jx^y 


65. And day [fi^] calls /summons them, then says 
[Jitf] : what //^ (o« earth 1 have) answered you c the 
mursaleena (sent-messengers) . 




66. Then blinded 84 on them the anba'o* 5 (significant- 
and-availing-news) then-day so they (are) not mutually 
querying they. 2 




67. Then as-to whom 1 ' [he] repented and [he] believed 
and [he] worked righteously, so asa (craving a deed 
beyond one's means that/ may) that [he] be of the thrivers. 




68. And your' Lord creates whatever 86 [He] wills and 
[He] chooses; not [was] for them the choice; w 

Subhana 7 (hallowedly and marvelously Allah is deemed 


e 

4J»I L^*- 1 fin* ^l^= 



See footnote 77 above regarding "£ll»"=" mata'aon." 

The word "muhdhanon 1 is plural of "muhdhar," masculine, singular objective noun meaning: »W« present. 
However, such plural sense almost always Jej^afe their wish to be present. 

The word "jjp" = j JiLJaJ! <jS tl^l," see d^-"^. So indulgently strayed and was disappointed for being so culpable. 

The word "^h!," n ^ rt j j 1 "^ J A9-' »I J I," = an article of intensity for an objective pronoun. 

The word " b.'J?* ' "j " is rooted in "uilaljiP' meaning: favorably/ compliantly answered, not just answered. See tS J ^. 

That is the "anba'a" had hidden or were not available to them, i.e. they were confused. 

See the Lexicon attached to this Translation for "tiaba'a." 

The particle "^>" is SU1 ji ^ml," = conditional noun/particle; or = "J>»^>» = connective noun 

meaning /Sto See <^-^ J>«laJ ijIjcI and 'r' 1 ^ 1 -i*^ 1 - 1 'O^^ 1 J^ 1 . 

JThe^o^^^Ma«^^^0|^jj^a^^Engjis^ciuh7ale^^^ 
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transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) Allah and ta'aala 
{ever elevated [He]) amma (regarding) what they 2 partner 
(other deities) . 



69. And your' Lord knows what conceal their chests ^jjjJ^ U ^Juo ^jXjj 
and what they 2 disclose. 



70. And He (is) Allah, no an elaha (a deity) except 
Him; for Him (is) the praise in the First-she y88 and 
the Last-she; v and for Him (is) The Rule and to 
Him (to be) returned you. 2 



4 3£3t %%<i\^\y %\% 



71. Let-say [you*]: have seen you c en (if) made Allah on 
you b the night everlastingly to The QeyamateyY 
(Judgment's) Day, which x an elahon (a deity) other 
than Allah yadtey (comes/ brings to) you b by a light; do 
then not hear you. 2 



%^\Jf* iljfsji $i J| \ 



72. Let-say [y6w s ]: have seen you c en (if made Allah on 
you b the naha'ra (between sunrise and sunset) everlastingly 
to The Qeyamatey's* (Judgment's) Day, which v an 
elahon (a deity) other than Allah jadtey (comes/ brings 
to) you b by a night to repose/ quiet you 2 in it; x do 
then not discern you. 2 



f^=€^ All! $-*>r o\ j^„*-j\ Js 



1 J 



i 41 ' >>> 



73. And of His mercy w [Htf] made for you b the night 
and the naha'ra (between sunrise and sunset) to 
quiet/ repose in it* and to tabtagho 89 (earnestly-quest 
you 2 ) His munificence; and la' alia (craving currently 
unavailable deed that, perhaps) you b thank you. 2 



'Q? O^SCiJi 3^Xj_j i^bis 



74. And day [He] calls /summons them then says 
[He]: where (are) my partners, whom 1 you c were 
claiming. 



>>»' 



75. And we wrested of every UmmaierF {people/ community)^ 'a 
witnesser/testifier then We said: iw/<? (clamorously 
expressing let-bring) your" proof; then they 2 knew 
that the right (/j) for Allah and strayed a'n (off) 
them what they 2 were yaftarona (they 2 craft a lie for 
fraudulent end). 



= (such as "iSliW' or "AjUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"= "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 
That is "the First-she -"=the world and "the Last-she >'= the Hereafter. 
The word "i_/^i\"= "liua. i_J3a" meaning: earnest ^ uested. 



«jvsi ft «3«Jn a a <jws» ft <;wsi ft «sws» ft ^ws, ft dWh ft <*!?_^ ft <jws> ft <s!Ss> ft <JW!> ft <?w$» ft <2ws> ft «?ras» ft «s!5b 
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76. Surely Qaroona [was] of Mosa's (Moses) people 
then [he] transgressed on them; and aa'taynaho (We 
accorded him) of the treasures [which"] its* keys 
surely 90 (would) burden by the league w possessing 
the strength;" edh (when/ since) said for him his people, 
let-not jubilate [you"]; verily Allah loves not the 
fa'reheena (they who exult). 



o\f* ot ^Ilc^ 

X iul 5! "b! ^Js mS J\i jl 



77. And ebtagh (let-earnestly-quest [you*]) in what aa'taka 
(gave/ accorded you") Allah the home w the Hereafter;" 
and let-not forget [)/<w s ] your 1 lot of the world;* 
and ahsen (let-]yoif\ render, meritorious-deed I say) just- 
as ahsana ([He] rendered meritorious-deed) Allah to 
you; g and let-not desire [you*] the corruption in the 
Earth; w verily Allah loves not the corrupters. 



78. Said [/fo]: verily only oteytaho ([I] fe<?« accorded 
if) over a knowledge I have; has [and] not known 
[he] that Allah (already and affirmatively) [He] 
perished of before him of the generations who p 
(were) harder (in) strength* than him and more 
gathering; and not (to be) questioned a'n (regarding) 
their offenses the criminals. 



79. Then emerged [he] on his people in his adornment w - 
/ trim; w said who r they 2 want the life w (of) the world: w 
0,yalayta (0, our longing is) for us like what oteya (had 
been accorded) Qaroono; verily he (is) surely possessor 
(of) a great fortune. 



9/ 



80. And said they 2 who 1 oto (had been accorded) the 
knowledge: waylakum (woebegone for you b ); Allah's 
reward (is) khayron (choicer/ superior/ worthier) for 
whom p [he] believed and [he] worked righteously; 
and not youlqqaha (instructed if / receive if) except 
the ssa'beroona (people of patience). 



jiUi lib' tiOj 

LglJiL> "if_j Ut1I^> iS-^j ^"l* 



81. Then We imploded by him and by his home w the 
land w /ground; NV so not [was] for him of a fe'a'terf 
(band/ party / grouff to succor him of lesser than- 
/ without Allah and not [was] [he] of the victors. 



82. And became who 1 they 2 longed (for) his place by 
yesterday saying: way ka' anna (and as woebegone), Allah 
yabsotto ([He] swells/ expands) the re^qd* (provision- 
/ victuals for sustenance)^ for whom p [He] wills of His 



i»jL^ "ILiJ ^iff\ 



The ^ article "^>" is, and Allah knows best, for intensity. 
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eba'de (worshippers/ submitters/ slaves) and [He] straitens; 
/^W^ (&W // «o/ jfor) that manna 1 ([He] graced His 
boonf) Allah on us, surely [He] (would have) imploded 
by us; wayka'anna it x92 not thrive the unbelievers. 



\^\c (Ja ,j1 Vjl jjja j 

0 6jy^jT 



83. 7>/&z w (she-that-afar-if / if) (is) the home w (<?$ the 
Hereafter;" We make it" for whom 1 neither want 
they z a loftiness in the Earth w and nor a corruption; 
and the aagebatcf (consequence^ 1 ) (is) for the muttaqeena 
(they who reverentially guard against Allah's displeasure). 



84. Whoever [he] came by the hasanatef v (meritorious- 
deedf so for him khajron (superior/ worthier) than it; w 
and whoever [he] came by the sayye'a'te w (demeritorious- 
deed) then not (to be) requited whom 1 worked they 2 
the misdeeds except by what they z were working. 



85. Verily Who ordained/decreed on you g The Qur'an x 
surely [He] (is) raddoka (forthwith-returning/ returner 
(ofjyou^) to an appointment; let- say [you]: my Lord 
(if) knowinger, whoever [he] came by the huda (divine- 
guidance) and whoever he (is) in a misguidance 
manifester. 



86. And not you h were hoping that (to be) cast to you g 
The Book except a mercy* from your' Lord; so 
let-not assuredly be [yoif] a backer/ supporter for 
the unbelievers. 



djjj £ il^-j Vi 4^==*^ 



87. And let not assuredly repel you g93 a'n (off) Allah's 



Ay a V (Qur'anic statements) after edh (since) [if] un^e'lat 
(had been descended-they™) to you; g and let-invite [you] 
to your 1 Lord and let not assuredly be [yoif] of the 
mushrekeena (he-they who partner deities with Allah/ he- 
poly theists). 



i\ Jbu 4jli Col* ^ dk-LjV Vj 



88. And let-not invoke [you] with Allah, another 

(a deity); no other an elaha (a deity) except Him; 



everything (is) ha'lekon (expirer/ p< 



His Face; 95 for Him (is) the Rule and to Him you 
(are to be) returned 



except VI cU> js > VI 



91 The word "ch" in means That a "fewz He^r^w 

92 The particle in "<LiI£jj" refers to the truth, i.e. the indisputable fact that /Awe not the unbelievers. 

93 That is the unbelievers, or the polytheists. 

94 The word "ha'lekon" is subjective, masculine, singular noun meaning: he who perishes/ expires. 

95 ThaHs^J^^^^^ 
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Surato Al'Ankaboote 
(The Spider) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 . y4/^ 1^^?. Meem. 



O21 



2. Have reckoned the mankind that they 2 left to 
say they 2 we believed while they (are) not (to be) 
essayed they. 2 



3. And loqod (verily, already and affirmatively) We essayed 
whom 1 ' of before them; so surely assuredly 2 knows 
Allah who 1 ssadago (always enforced the truth they 2 ) and 
surely assuredly (to) know [He] the liars. 



4. Or reckoned who 1 " work they 2 the sayye'aa'te* (demeritorious- 
deedsf to surpass Us; fouled what they 2 rule. 



0 £ ik&jL^. J\ 



5. Whoever [was] yar/o 3 (fears/ hopes-for [he]) Allah's 
leqa'a (meeting) then verily Allah's afala A (term-limit) 
(is) surely aa'tenf (approaching/ coming)-^ and He (is) The 
Sameeo s (The Acute-Hearer/ The TLnabler of others to 
Answerer to prayer), The Omniscient. 



6. And whoever jahada (he had exerted his utmost mental, 
physical and possessional efforts fighting/ striving in Allah's 
cause), so verily only youfahedo (he makes jahada) for 
himself;" verily, Allah (is) surely Rich, an (regarding) 
the worlds. 



7. And who 1 believed they 2 and worked the righteous- 
work w they 2 surely assuredly 6 [We] expiate a'n (off) 
them their sayye'aa'te w (demeritorious-deedsY and \We] 
surely assuredly requite them ahsa'na 1 (perfecter and 
beautifuler) (than what) they 2 were working. 



See the Lexicon attached to this Translation for a commentary on this. 

The "J" in "£ y 2 x A" in both cases are juratory "J"= J" amountingxo— "JjSLSIW' i.e. affirmation, expressed 

in both cases by "assuredly" 

The word "j*Ji" from which stands for several meanings: (1) fear, (2) hope; (3) want. See d)'-**^, (# J ^', 

and (j^J^l Almost all Qur'an commentators are unanimous that in this Ayah it means: feared. 
The word "J^VI" means term-limit, see cA*"UI. 

See the lexicon attached to this Translation for this multi-meaning word "Same'o"= " ^u m u l." 
The "J" in "OjiHl," and "bi>?-^" in both cases are juratory" 6"= "r** 31 J" amounting to= "JjSbM" i.e. 
affirmation, expressed in both cases by "assuredly" 
^n£^^^i^Engh^]^wor^^Dr^*|j»^^ra«^Boti^wOT^ 
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Iff? 







8. And We enjoined the mankind by his both 
begetters (parents) (to treat them) husnan^ (ultimate 
meritorious deed); and en (if) both jahadaka (both 
exerted their utmost mental, physical and possessional 
efforts fighting you 5 ) to \yoU s ] partner (other deities) by 
Me what not for you g by it x a knowledge, then let- 
not [you s ] obey them both; to Me, (is) your 11 return; 
then ona'bbe'o (\I\ inform by piece-ofsignificant-and- 
availing-news) you by what you c were working. 

9. And who 1 they believed 2 and worked the righteous- 
works w they 2 [We] surely assuredly 9 admit them [in] 

the ssa'leheena (righteous-people). 

10. And of the mankind who p says [he]: aa'manna {we 
believed) by Allah; then if (had been) annoyed [he] in 
Allah, [he] made the mankind's essay* like Allah's 
torment; and la' en (indeed if) came a victory from 
your 1 Lord, surely assuredly say they: 2 verily we 
were [we] with you; b is not Allah surely knowinger 
by what (is) in the worlds' chests. 

11. And to surely assuredly know Allah who 1 they 2 
believed and to surely assuredly know [He] the 
hypocrites. 

12. And said who 1 unbelieved they 2 to whom 1 believed 
they: 2 ettabe'ao (let-closely follow you*) our path; and let- 
bear [we] your" errors; w and not they (are) bearing of 
their errors w of a thing; verily they (are) sure liars. 

13. And let-assuredly 10 bear they 2 their heavies and 
heavies with their heavies; and let-assuredly 11 (be) 
asked they 2 The Qeyamatey 's w (Judgment's) Day a'nma 
(regarding) what they 2 were yaftarona (they 2 craft 
lie/ lies for fraudulent end) . 

We sent 



<j[_j b. w>- £±-&j> L)-^$) \~>~*Z!D 



l^laU J_yi> otf~^ Oc? 



14. And (verily, already and affirmative 

Noohan (Noah) to his people and waited [he] in 
them a thousand-year w except fifty aa'mari* 1 (years 



8 Some linguists suggest that o^JI is for the face whilec!*-*?^ is for the parts of the body and other things. See t| J ^' 
I cannot find a suitable word in English for "tiuia"= "ultimate beauty and adornment" . That is the begotten 
should try genuinely to have an attitude of treating the begetter-parents with ultimate beauty and adornment. 

9 The "J" in "ol».Itf" i n Ayah 9 and "oljitf" in Ayah 10, and "<>3*j1" in 4)w/> 11, in all cases are juratory "J" 
"jkuill J" amounting to= "JjSUIW' i.e. affirmation, expressed in all cases by "assuredly" 

10 The "J" in "fl ln^jl " is a J" = "jurative or juratory particle" according to (jSL^a J j^~> n\ ijjljSJl ijljftl. 

11 Ibid. 



12 The word aa'am— jte^^eat but in reference to an anniversa 



fet 
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referring to specific anniversaries) then took them ^ij ^il^JaJ 
the flood while they (were) dha'lemoona (injustice-doers). 



15. Then We delivered him and the Ark's" companions 
while We made it w an Aya'tari* (sign /proof) for the 
worlds. 



16. And Ebraheema (Abraham) edh (when/ since) [he] said 
to his people: let-worship you 2 Allah and ettaqoho 
(let- reverentially guard you K against His displeasure); 
tha'lekum (collective-afar-thatf (is) khayron (choicer/ superior- 
/ worthier) foryou, b en (if you c were [knowing]. 



17. Verily only you 2 worship of lesser than/without 
Allah idols and you 2 create efikari 1 (slanderous-fabrication- 
I specious concoction)-^ verily whom 1 you 2 worship of 
lesser than/without Allah not possess they 2 for 
you b a re^qan* (victuals for sustenance) f so ebtagho (let- 
earnestly quest you 1 ) enda (by munificence of/ by Rule of 
Allah the re^'qa x (—ref^qanf and let- worship Him 
you 2 and let-thank you 2 for Him; to Him you 2 (shall 
be) returned. 



t£Oil <£>\ o^l <L>J&£j 



18. And en (if you 2 deny, so qad (already and 
affirmatively) denied UmamunT (peoples/ communities}* 
of before you; b and not on the messenger except 
the announcement the manifester. 



19. Have [and] 13 not seen they 2 how Allah begins the 3 ,_i 
creation;* afterwards [He] repeats it; x verily tha'leka 
(afar-that-it/ thatf on Allah (is) easy. 



0 » ^ * j> 

yv 4» - if 



20. Let-say [)/<w s ]: let-tread you 2 in the Earth*' then let- 
look you 2 how [He] began the creation; afterwards 

Allah institutes the genesis-she y14 the last-she; y ^ 'X\ l[ f^fi ""X}M 

verily Allah (is) on everything Omnipotent. 



21. Torments [H^] whom p [He] wills and yarhamo 
(mercy-gives) [He] whom p [He] wills and to Him (are 
to be) transposed you. 2 



13 The Arabic interrogative-castigatory particle "^ji" (implying negation) is made up of three parts (i), (j), (j^) 
"t±S'," meaning: does //, referring to the fact, or jowls' /og/f of the evidence or clear situation. The (j) = (and) 
component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. It implies why they have not done proper 
examination of all the facts and considered the proper decision accordingly. See the Lexicon attached to 
this Translation for elaboration. 

lA ^£h^wor^l^>^^^^enes^^ 
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22. And neither you f (^r<?) surely enfeeblers in the 
Earth w and nor in the Heaven; w and neither for 
you b of lesser than/without Allah of a wa'leyen 
{guardian/ ally) and nor na'sseren {iterative succorer). 

23. And who 1 ' unbelieved they 2 by Allah's Aya'te" 
{miracles / signs / proofs) and leqa'ehe {meeting with Him), 
those despaired they 2 from My mercy; w those for 
them {is) the painful torment. 



24. So not [was] his people's answer except that they 2 
said: let-kill him you 2 or harreqoho {let-iteratively burn 
him you"); then delivered him Allah from the fire;* 
verily in tha'leka {afar-that-it/ that)* surely {are) Aya'ten XY 
{miracles/ signs/ proofs) for a believing people. 

25. And said [he]: verily only ittakhathtom 15 {took and 
presumed you 2 ) of lesser than/ without Allah idols, 
affection w among you b in the life* {of the world;* 
afterwards The Qeyamatey'S* (Judgment's) Day unbelieves 
some {of) you b by some; and curses some {of you b 
some; and your 11 abode/lodging {is) The Fire; w and 
not for you b of na'ssereena {iterative succorers). <0 <^tr^ 

26. Then believed for him Lootton {Lott) and said [he]: j>&» JlJliJ <>«l5$ 
verily I am an emigrant to my Lord; verily He {is) jli^Lt j£ £\ ~£ ji 
The Mighty The Hakeemo 16 {infinite hekmah 11 Possessor). 

27. And We granted for him Is'haqa (Isaac) and 
Ya'aqooba (Jacob); and We made in his progeny** 
the prophethood* and the book; and aa'taynaho 
(We accorded him) his remuneration in the world;* 
and verily he (is) in the Hereafter* surely of the 
ssa'leheena (righteous-people). 

28. And Loottan (Lott) edh {when/ since) [he] said for his 
people: verily you b surely ta'atonct (you 2 zommit- 
I perpetrate)^ the profanity* 18 not preceded you by 
it* of an ahaden x9 (a lone/ any-one) of the worlds. 



15 The word "iiSj" from "jlijVI" which is "JU24I" for "JliSSfl" as stated in 40*^ u 1 -^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

16 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and "f^." 

17 See the lexicon attached to this Translation for "hekma." 

18 The word "<uiali" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement 
action by an entity, a person or a group, committing Aetna's proscriptions. Some times the word "4^14" or "4^«»U5t" 
is euphemistically used to mean adultery or fornication or homosexuality, as in /&> context. 

|^^e^^^^^^^atoche^^^fhi^^H^^»^reg^d^ng^J^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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HI 



29. Verily you b ta' atone? (you* come onto I have sexual 
intercourse withy the men and you 2 [cut] the path 
and ta' atone? (commit/ perpetrate yotf) in na'dee (meeting 
place/ association/ guild/ club) you n the munkara {rationally 
objectionable or Sharey'ah prohibited deed); then not 
[was] his people's answer except that said they: 2 
let-come (to) us [you s ] by Allah's torment en (if) 
you c were of the ssa'deqeena (always truth enforcers). 

30. Said [he]: my Lord, let-succor me \You\ over the 
people the corrupters. 

31. And lamma (when / whence) came w Our messengers 
Ebraheema (Abraham) by the bushrd y (pleasant-tiding)^' 20 
they 2 said: verily we (are) muhleko {perishing/ causers to 
perish) this w the village's" 21 folks;"' verily its w folks" 
were dha'lemeena 22 (injustice-doers). 

32. Said [he]: verily in if* Loottan (Lott); they 2 said: we 
(are) knowinger by whom p (are) in it; w surely we 
assuredly 23 deliver him and his family" except his 
[woman] (£<?. wife), was-she y of the gha'bereena (residuum- 
I 



IS 



lyL£=s LgJUbl 0} ifJj& 



1^ lij tfci dSi Jii 



33. And lamma (when/ whence) that came-she y Our 
messengers 35 ljoottan (Lott), displeased 24 [^] by 
them and straitened [^g] by them thar'an 25 (measure- 
/ capacity) and they 2 said: let-not fear [you"] and let- 
not sadden [you 5 ]; verily we (are) Monajjo {iterative 
deliverers) you 8 and your 1 family" except your 1 [woman] 
(i.e. wife), was-she? of the gha'bereena (residuum/ remnants). 

34. Verily We (are) mun^eloona 2h (we are causers of the 
descending) on this [the] village's* folk* rej^an 21 (successive: 
convulsive and perturbing torment) from the sky w by 
what they 2 were yafsoqoona {rebelling they K vis-a-vis 
Allah's command). 



tibial a) t£iU[j 



20 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron^y^XS-^H 

21 The word "village' is feminine in Arabic so its qualifier "this" »«/ likewise. So both have the [ w ] indicator. 

22 The "d)i»lUa'' = "the injustice-doer," as "^lall" = "injustice." See the Lexicon attached to this Translation. 

23 The "J" in "0*?-"^" is a juratory "J"= "^uAJI J" amounting to= "JjSIjII," i.e. affirmation, expressedbj "assuredly". 

24 He wished he did not have them, as he was afraid from his people who would abuse them while he is not 
in a position to ward off his people from these guests. 

25 The expression "straitened by them thar'an {measure/ capacity)" is an Arabic tongue expression meaning he could 
not stand the situation and did not know what to do in this case he was thinking what measures for him to take to 
protect them, i.e. his capacity to act was limited, byway of protecting "his guest." 

26 The word "mun^eloona" is plural, masculine subjective noun, meaning the causers of the descending. Hence 
" ' mun^eloona" has no English equivalent. Descenders— ones that descends, give a different meaning. 

27 The word "j*j" has several meaning, successive: convulsive and perturbing torment. Also it includes Satan's 
^hisp^^m^ffense^n^do^r^orsh^ 
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35. And laqad {verily, already and affirmatively) We left of 
it w an Aya'tan* {miracles I signs I proofs) evident* for a 
reasoning people. 



jcjju ijlt \~4^i ^ 1 ? 



36. And to Madyana w their brother Shu 'ay ban; so [/?<?] 
said: O, my people let-worship you 2 Allah and 
<2/7<? 28 (let-you\ hope/ believe/ fear) The Day The Last; 
and not ta'athanP (you 2 mischief-hardesl) in the land* 
corruptingly/ (as) corrupters. 



<<>_u ^Jj 

o^Vi 4 i^S % f,J>M'\ jy3f 



37. Then denied him they; 2 so took-she y them the 
rajfato {Shudder-she y / ' tremor-she^); so they 2 became in 
their home* ' jathemeena (lifeless-, 




38. And Aadan and Thamooda and qad (already and 
affirmatively) evidenced for you b of their dwellings; 
and adorned for them the Satan their works, so 
[he] repelled them a'n (off) the path; and they 2 were 
mustabsseereena {ponderers/ overall evaluator of the facts 
and their possible consequences) . 




39. And Qaroona and Pharaoh and Hamana; and /<zgW 
{verily, already and affirmatively) came (/») them Mow 
(Moses) by the evidences-she; v then istakbaro 30 (they 1 
had affirmed their" 1 standing haughtily above submission) 
in the land* and not they 2 were foregoers. 




tS^j^\j ^_$"_y -^—iij 



40. So each, We took by his offense; 31 so of them 
whom p We sent on him a hasseban (stone-storm); and 
of them whom 1 ' took- she 5 him the shriek-she; 5 and 
of them whom p We imploded by him the land;* 
and of them whom 1 ' We drowned; and not [was] 
Allah to wrong 32 them, [and] but they 2 were (to) 
their selves* wronging. 



41. Example /parable whom r ittakhatho (took and 
presumed they/) of lesser than/without Allah aw'leyaa' 4 
(guardians/ allies) as parable/ example (of) the spider's*' 
house, ittakhathaf (if took-she 1 and made) a house; 



C>yJ^ ^fy^ ilij^i. CjjjiS 



28 The word from "l*J 



"^j" which stands for several meaning?. (!) _/e<ar, 
and <j^J^l In this it means: ^/fezr or believe, according to cj^J^', as they did not believe 



(2) hope; (3) want. See cM^, is-^l 



The word from ">«Jt = JUjIill means to mischief causing hardest of corruption. See cA* - ^'. 

See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 
The expression "AjJjj »Jil" = "took him by his offense" means punished him. In this case He punished them all. 

32 The word "wrongs" has_ myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

33 The word "iiSl" from " iliWI" which is "JU-il" for "JtajSfl," as stated in 40*^ therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere ta,' 
The word "fLjJji" could also mean, among them: protector, friend. 
Ibid. 
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and verily frailest (of the houses (is) surely the 
spider's w house; had they 2 were knowing. 

42. Verily Allah knows what they 2 invoke of lesser 
than /without Him of a thing; and He (is) The 
Mighty, The Hakeemo 36 (infinite hekmah v Possessor). 

43. And telka w (she-that-afar-if / those xv ) (are) the parables- 
/ examples We strike it w for the mankind and not 
understand it w except the knowers. 

44. Created Allah the Heavens w and the Earth w by the 
right; verily in tha'leka (afar-that-it/ thatf (are) surely 
Aya'tarF (miracles/ signs/ proofs) for the believers. 



Z*'?f ' sss.ii'*'!''' 



45. Let-recite jj/6w s ] what revealed 38 to you g 



of The Book; and a'qem (let-\yoif\ up-tofulfill the 
prescribed obligations of the Prayer;" verily the Prayer w 
restrains 40 a'n (regarding) the profanity* 41 and the munkara 
(rationally objectionable or Sharey'ah prohibited deed/ say); 
and surely thekro (Qur'an/ 'mention of Allah (is) 
bigger 42 and Allah knows what tassna'ona (yotf 
carefully-craft). 

46. And let-not dispute you 2 the book's folks w except 
by which" if* (is) ahsa'no^ (perfecter and beautifuler), 
except whom' dhalamo AA (wronged they*) of them; a 
and let-say you: 2 we believed by what (had been) 
descended to us and (had been) descended to you; b 
and our elaho (deity) and your" elaho (deity) (is) One, 
and we (are) for Him Muslims. 

47. And like tha'leka (afar-that-it/ 'thatf We descended 
to you g The Book; x so whom* aa'tayna (We accorded) 
them The Book x they 2 believe by it; x and of these 



Jjjl XS^\ £*V 

•r >. .> y\ >.<" » ' ' 



See the lexicon attached to this Translation for an exposition on the words " (vftiti " and "ffi*" 

See the lexicon attached to this Translation for "hekma." 

The word "<j*Jl" denotes at least xoc diverse meanings, a// ^/or communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded). And "y^^l" is _/zr<? or king. See o'-*^. 
That is you 5 must uphold/ sustain/ maintain all the prescribe obligations of the Prayer. 
The reader must differentiate between "restrains" and "prevents" i.e. do not mistakenly confuse the two. 
The Arabic word used is "pi u.->i1 p' = t he noun of se e g^t. And "*LS**ll" = "profanity" or 

"profaneness" means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an 
entity, a person or a group, (2) or any of Allah's proscriptions, (3) or fornication (sexual intercourse between 
partners who are not married to each other) or adultery (voluntary sexual intercourse between a married 
person and a partner other than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality. 
The word " jjSI" has dual meanings: bigger (1) in term of si%e, degree, or intensity; or (2) precedence in terms of Time. 
There is no English word for —ahsane. Both words perfecter and beautifuler 'are in their adjective sense. 
^ee^ie^^^^^^che^^^ii^Dw^/w^or^£^^ 
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Iff? 


in 




who p [he] believes by it; x and not reject by Our 
Aya'te 1 {messages/ signs/ proofs) except the unbelievers. 

48. And not you h were reciting of before it x of a book 
and not scribe if [you 1 ] by yom* yamene (right-hand)* 
then surely {would have) suspected the falsifiers. 

49. Rather it x (is) Aya'ton* (Qur'anic statements) evident- 
she" 11 in chests (of) whom 1 oto (thef had been accorded) 
the knowledge; and not reject by Our Aya'te w 
(= Ay a 'ton' 1 '') except the dha'lemoona^ (injustice-doers). 

50. And they 2 said: lawla (why have not been) descended 
on him Ay a' tort* (miracles / signs / proof s) from his Lord; 
let-say \you s ]: verily only the Aya'to* (=Aya'ton A ') 
(are) enda (by munificence of/ by Rule of Allah and 
verily only I am natheeron (iterative warner) manifester. 

51. Has [and] not sufficed them (that) verily We 
descended on you g The Book (to be) recited on 
them; verily in tha'leka (afar-that-it/ thatf surely (are) 
mercy w and reminiscence"/ remembrance* 46 for a 
believing people. 

52. Let-say ]you\. sufficed by Allah between me and 
[between] you b a witnesser/testifier; [He] knows 
what (are) in the Heavens w and the Earth;* and who 1 
they 2 believed by the falsehood and unbelieved they 2 
by Allah; those, they (are) the losers. 

53. And yasta'a/elo 47 (they 2 affirm ably hasten) you g by the 
torment; and lawla (had it not been for) ajalon 4% (term- 
limit) musamma 49 (that which is designated and/ or named) 
surely {would have) come (to) them the torment and 
surely assuredly 5 ya'ateyd' (descends / comes toy them 
suddenly while they perceive not. 

54. And yasta'a/elo 1 (they 2 affirmably hasten) you 8 by the 
torment; and verily HelT (is) surely a besieger-she v 
by the unbelievers. 



> > • » - 



0 ^Jjd\\ 



jgOj >fd " ^ 



-r » r' s -/ »> ' f 



45 The "Q>«JUa" = " tne injustice-doer," as "f23ai\" = "injustice. 

46 The word "j J* J " is "reminiscence/ remembrance" based on this great Ayah, "And if the Satan {causes) yous to 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S 6: 68). 

47 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

48 The word "<J*VI" means term-limit, see 0'-*^. 

49 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

so 'phg "J" m "(jjjL^" i s a juratory"^ — J" amounting to= "AjSLiJl," i.e. affirmation, expressed by "assuredly" 

51 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 
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55. Day overlies them the torment from above them 
and from beneath their feet; w and [He/ he] 52 says: let- 
taste you 2 what you c were working. 



,„.»■: > .'.'It >> ''' '" 



56. O, My eba'de (worshippers/ submitters/ slaves), who 1 
believed they 2 verily My Earth* (is) vast; w so eyyaya 53 



I* (jail cSjC^j 



(indeed particularity Me) , so let- worship [M<?] 54 you 



57. Each self v (is) the death taster-she; y afterwards to (£\ <r cffS\ iLTi ^ 
Us you 2 (<2r<? to be) returned. 



58. And who 1 believed they 2 and worked the righteous- 
works* they 2 surely 55 nobawwe'a ([We] deserved/)! ensconce) 
them of the Paradise" chambers" running from 
beneath it" the rivers; immortals they 2 (are) in it; w 
ne'ama (most excellent) (is) the workers' remuneration. 



59. Who 1 ssabaro (they 2 held on patiently) and on their 
Lord they 2 trust. 



60. And how many of a dabba'ten bh (she-moving-creature), 
not carries its"' provision; Allah provides it w and 
(indeed including you h ); and He (is) The 
? 58 (T#e Acute-Hearer/ The Tinabler of others to 
hear/ favorable Answerer to prayer) The Omniscient. 



61. And (indeed if) asked them you: h Who a created 
the Heavens w and the Earth*' and subjugated the 



.59 



sun" and the moon; x surely they 2 assuredly ' say 
Allah; so wherefrom 60 yo'afakona (A (are: off-right 
' speciously thef). 



'J^t&j jZjti J^Li (J*j2[) 

<0 ^ 



62. Allah yabsotto (swells/ expands) [He] the re%'qa x 
(provision/ victuals for sustenancef for whom 1 ' [He] 
wills of His tffczfifc (worshippers / submitters / slaves) and 
[Jitf] constricts for him; verily Allah by everything 
(is) Omniscient. 



52 The hidden pronoun in "/He/ /fe]" = "says" could be iot Allah or A&« angel in charge to do the job. 

53 The word "tS4l," ='V j^j" jjaJJ JjSjj SUP' = an article of intensity for an objective pronoun. 

54 The letter "6" in "OJ^^," by Arabic {linguistic) Rule, is called "If* tr*^ V_^u^ iJUxll jl AjlijJl which 
precedes the speaker's pronoun "<£." The speaker's pronoun "</" in "OJ^*^" is omitted, for a ifo'l l," = 
"alleviation, lightening" or^ya/'j end harmony {rhyme). See t* 4 ^ Jjaa^ <-jIj&! 

55 The "J" in or in in the next y4jfe*& 61, AyaM3 or y4y<a& ^ below are juratory" J"= "f—ill J 
amountinglo— "AjSlSV' i.e. affirmation, expressed by "assuredly" 

56 For lack of a better term I chose a "she-moving-creature" for "AjIj," as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she -creature" but it does not have apparent motility. 

57 The word 'V j" 1 '" J J 1 "^ A&>" = "lSH!," = an article of intensity for an objective pronoun. 

58 See the Lexicon attached to this Translation for this multi-meaning word "Same'o"= " ^,"""" 1." 

59 See footnote 55 above regarding cArtA 

60 The word "Jfi" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

61 The word "CxS^Ji" means they are dissuaded to divert to an improper path away from the right, they get persuaded by 
sjieciou^oncocti^ 
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63. And la'en {indeed if) asked them you:' 1 Who a na^ala 
([He] iteratively descended) from the sky w water x then 
[He] quickened by it x the land* from after its* 
death; surely assuredly 62 they 2 say: Allah; let-say 
\you\. the praise (is) for Allah; rather most (of) them 
reason not. 



^fj>t 4> tir* s-f^ <4j 
Jl^j>Jl Js 4)41 ^yULfij* Juo 



64. And not this w the world's* life w except an 
amusement and a play; and verily the Hereafter's** 
home" surely if* (is) the hayawart (deathless life*- 
/ living*) had they 2 were knowing. 



^ jQ\ ^ b*b 



65. Then if they 2 embarked in the folki (shipf they 2 
invoked Allah faithfully/sincerely for Him the 
religion; 63 then lamma (when / whence) najjahom ([He] 
iteratively delivered them) to the desert 64 (land), edha 
(suddenly/ surprisingly) they 2 partner (deities with Him). 



66. To unbelieve/ (fe) -ungrateful they 2 by what aa'tayna 
(We accorded) them and to/let 6 jatamatta'aona (relish the 
temporary worldly delights they 7 ); then they 2 will know. 



67. Have [and] not they 2 seen (that) surely We made a 
sanctuary aa'me'nan (that which is secured) while (to 
be/ being) abducted/ snatched the mankind from 
around them; do then by the falsehood they 2 
believe and by Allah's boon* 66 unbelieve they 2 - 
/ (be) -ungrateful. 



68. And who 3 (£f) wronger than who p iftra ([he] crafted 
a lie for fraudulent end) on Allah a lie or denied [he] 
by the right lamma (when/ whence) it x came (to) him; 
is not in Hell* a mathwct 1 (forced, long-term/ semi- 
permanent-abode) for the unbelievers. 



$ & £lW cstj 



/// 



69. And who 1 jahado (they 7 exerted their utmost mental 
/ physical and possessional efforts fighting/ strivh 
fillah's cause) in Us; surely nuhdey ([We] assuredly 
divinely -guide) them Our paths; and verily Allah (is) 
surely with the benefactors. 



62 See footnote 55 above regarding cAifA 

63 Absolutely submitting to Him with respect to all the prescription and proscription of the reli^ 



64 The word "jjJI" = "u^J^ 1 O 4 e^^l j\ ijUiJP' literally means "desert" i.e. furthest from any body of water. Also, 
"j&" figuratively speaking could stand for "land." See 0*-"^. 

The word "I ji lanl " could carry double meanings: (1) simply to enjoy-the-transitory-worldly-delights; or (2) 
it is an actual command to let them, enjoy-the-transitory-worldly-delights but later they will pay for that. 
See the 'Lexicon attached to this Translation for "ne'amah" ( boon"). 
67 In "£)U«lIt": "jjj"= and "t5>"" in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"lS>"" is there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-permanent-abodi' seems to me rather appropriate 
|S Se^^o^no^^^^xc^p^^ere^br^^^^ 4 ^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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Surato Ar'Roome 
( The Romans) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Lamm. Meem. 1 

2. (Had been) defeated- she- the Romans. 



©.21 



3. In ^/z^z 2 (««wr £y o// /«r most land spot of) the 
land" /Earth;" 3 and they, from after their defeat 

aghkbona (affirmably prevail they 2 ). 



t| 



4. In a few years; w4 for Allah [is) the command of 
before and of after; and then-day revel/rejoice the 
believers. 



5. By Allah's succor; [He] succors whom p [He] wills 
and He (is) The Mighty Ar-Raheemo (The iterative 
mercy Giver) . 



6. Allah's promise; not unfulfills Allah His promise; 
[and,] but most [the] mankind not know. 



7. They 2 know an apparent of the life" (of) the world;* 
while they (are) a'n (regarding) the Hereafter" they 
(are) neglectors. 



<0 o^ii 'j» y&\ qc 



8. Have [and] not rethought they 2 in themselves" not 
created Allah the Heavens" and the Earth w and 
what (are) between them both except by the right 



and 



(term-limit) musamma (that which is 



designated and/ or named); and verily many of the 
mankind by their Lord's leqa'a (meeting with) (are) 
surely unbelievers. 



jJa- u Jul t| iiA^i pj>' 
<->i-> es*-^ t^l? 



9. Have [and] not treaded they 2 in the land" then look 
they 2 how [was] consequence" (of) whom 1 of before 
them; they 2 were harder than them strength* and 
plowed they 2 the land w and developed it" more 



'/A 

>J> ft* 



; ''A Ki< 



1 See the Lexicon attached to this Translation for commentary on this. 

2 The word "adna" means: (1) near by or (2) lowest land spot. 

3 The word "oJajVl" could mean: the land or the Earth. 

4 In Arabic, unlike in English, the word "£*<aj"= "few" specifically means more than three and less than ten. Such 
designation by this Ayah in (jW «wr.re time proved to be absolutely miraculous, as events happened as it says. 

5 The word "iV " means term-limit, see 6*^'. 
c L^^^^o^^nusamnd^^nasct^ 
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than what developed it w they; 2 and came-she y (to) 
them their messengers x by the evidences-she; v 
then not [was] Allah to wrong them, [and,] but 
they 2 were (to) their selves* wronging. 




10. Afterwards [was] consequence" (of) whom 1 
offended they 2 the Saw'aa wl (enormous-offense I Hell) 
that denied they 2 by Allah's Aya'te* (messages and 
messengers) and they 2 were by it* ' jastah\eona (affirmably 
they 2 ). 



9^ 



11. Allah commences the creation afterwards [He] 
repeats it; w afterwards to Him you 2 (are to be) 
returned. 



12. And day tagomo (ups-to-fulfillf The Hour w perplex 
the criminals. 



13. And was not for them of their partners intercessors 
and they 2 were by their partners unbelievers. 



Vjl«ii» Xf&r$> £ <j£o pj 

<0 



14. And day tagomo (ups-to-fulfillf 9 The Hour w then- 
day they 2 separate. 



15. Then as-to whom 1 believed they 2 and worked the 
righteous-works w they 2 then they (<ztt?) in a rawdhaterF 
(garden of flowers-and-waterf" juhbaroona 10 (they 1 are to 
be extended hospitality and delight with bounteous provisions- 
I high honors/ and the most pleasing sounds-all with apparent 



[jL^Cj \ySC <^lsji\ Cits 



16. And as-to whom' unbelieved they 2 and denied \£g ijM Lit' 

they 2 by Our Aya'te" (messages/ signs) and the 

Hereafter's* leqa'a (meeting with) then those (are) in J ~^X£ij>% "{^S <^UJj 
the torment muhdha-roona 11 (those that are made 
present predetermined^ vis-a-vis time and place) . 



7 The word "ifl^Jl" is opposite of " ^miti ." Like "tfjj^t." As "Cy^i\ t^^*^ 1 " similarly " j\j*A\ 

and also, = "Paradise" so "csli^t" = "Hell." So the closest to that is a qualified "Hell, 

enormous offense" for "jljjwJI" so "enormous offense" is superlatively qualified= Hell. See ij^-J^. So we say: 
' ' enormous-affront. ' ' 

8 There is a distinction between "fj*"" = "up" — "get up or rise" {in the intransitive sense, and "stands" — 
Also the expression "AftUJl j»jS2" is an Arabic tongue expression meaning: happens. 

9 Ibid. 

10 The word "OJJ^H" has no English equivalent as it involves delight with bounteous provisions, high honor, 
and the most pleasing sounds. See and iSJ^I Jf**^. 

11 The word "muhdharoon" is plural of "muhdhar," masculine, singular objective noun meaning: made present. 
^^iow^^r^uc^^&ra^^^toos^hv^^^^^^«»^^^^^^j^OT^^^^^^^^^^^^^^^^^^^^^^^^ 
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17. So subhana 12 (hallowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) Allah when tomsoona 
(you 1 begin the evening) and when toss'behoona 13 (you z 
enter the morning\. 



> »i 



18. And for Him (is) the praise in the Heavens" and 
the Earth w and asheyyan (at beginning of night) and 
when you 2 noon. 



19. Youkhrejo ([He] emerges I produces) the iwyy^ (living- 
I alive) of the mayye'te (dying/ dead) and youkhrejo the 
mayye'ta (—mayye'te) of the iwy^ an d quickens 
the land" after its w death; and like tha'leka (afar-that- 
it/ thaff tokhrajona (you K be 



20. And of His ^4y^V v (miracles / signs / proofs) (is) that ^ £J ^ ^ z< c£!C ^ 
[Htf] created you 1 of a tora'ben (crushed sand); afterwards ; ' ' ( 
edha (suddenly/ surprisingly) you f (are) humans spreading. 



21. And of His Aya'te* (miracles / signs / proofs) (is) that 
[He] created for you b of your 11 selves* spouses- 
/ mates 4 to taskon (repose/ quiet/ be-intimate) you 2 to 
[her] ; and [He] made between you b affection w and 

a mercy; NV verily in tha'leka (afar-that-it/ thaff surely ojJ^.JjA ^> <i o!, 
(<2r<?) Aya'te^ (miracles/ signs/ proofs) for a people rethinking. 



22. And of His Aya'te* (miracles / signs / proof s) (are): the 
Heavens'* and the Earth's" [creation] and difference 
(of) your 11 tongues and your" hues; verily in tha'leka 
(afar-that-it/ thaff surely (are) Ay a' ten" (=Aya'te") 
for the knowers. 



0 2**^,^^ ills J 



23. And of His Aya'te* (miracles / signs / proofs) your" 
mana'mo (sleep/ repose/ dream) by the night and the 
naha're {between sunrise and sunset) and your 11 ebtegho 
(earnest-quest) of His munificence; verily in tha'leka 



4 2^-^* (Ai^.L? 



12 The word "subhana' — "0 ^."" " has «« English equivalent. Wherever this word, or its grammatical inflections 
(such as "<fljlaa*ji" or "AJUaiji") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all deflects, and thai 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can rende: 
" subhana" = "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all deflects, and thai 
all solemnly stand in awe and utmost consecration of Him. 

13 The words "ijy^" and "O JV"" 1 * " literally means: "you enter {the) evening" and "you enter {the) morning 
respectively." See 0'-**^. This, perhaps, indicates that the day begins by its night, as the Arabs call the evening by 
the name of the next day. For example: Thursday evening is referred to as "Friday's night." Clearly the time 
began in darkness and then light was created to illuminate such darkness. However, once Allah had created 
the day and the night and made both successors of one another, no one of either will overtake the other, as 
each is in an orbit isolated in its orbit it swims. 

14 The word = Also: £jj J iVA See tA^M. So "t^ljjl"= "spouses/ mates,' 
that is a "he" and a "she," so that the "he" will to re g ose to "her." 
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(afar-that-it/ thatf surely (are) Aya'tert' (—Aya'te™) for 
a people listening. 



24. And of His 'te" (miracles/ signs/ proofs) (are): [He] 
shows you b the lightning frighteningly and covetously 
and youna^elo (iterativelj descends) [He] from the 
sky vv water; x then quickens [He] by it x the land* after 
its w death; verily in tha'leka (afar-that-it/ thatf surely 
(are) Aya'terF (—Aya'te w ) for a people reasoning they. 2 




25. And of His Aya'te" (miracles / signs / proof s) (are): that 
taquma (up-to-fulfillf AS The Heaven* and the Earth" 
by His command; After-wards if [He] summoned 
you b a summoning* from the Earth* edha (suddenly) 
you f (are) emerging (r 



26. And for Him whoever (<zrtf) in the Heavens* and 
the Earth* All for Him gha'netoona (he-they are: 
devotedly-obeyers / submitters) . 



27. And He Who begins the creation; x afterwards 
[He] repeats it; x and it x (is) easier on Him; and for 
Him (is) the highest example/parable in the 
Heavens" and the Earth;* and He (is) The Mighty 
The Hakeemo 16 (infinite hekmah 11 Possessor). 



28. [He] struck for you b a parable/ example of your 11 
selves;* is for you b of what possessed-she 5 your 11 
ayma'no (right-handsf of partners in what We 
provided you; b then (are) you f in it x ' equal; you 2 fear 
them like your" kheyfa'tee 18 (circumstantial-state-of-fear 
of your 11 selves;* like tha'leka (afar-that-it/ thatf [We] 
expound the Aya'te*' (miracles/ signs/ proofs) for a 
reasoning people. 



-i. -r .2-' »7" 

'iff J} <V< 'V^-* - ? 



29. Rather ettaba'a ([thef] closely-followed) who r dhalamo 19 
(they" wronged) their <z/w<z 0 (tendentious likings) by 
other than knowledge; so who a j^M?y (divinely-guides) 



J— a* ^r^f: o-* 3 ^2-^ 



15 There is a distinction between "fj*'" = = up or (i» /A« intransitive sense, and "stands" — " | - 44 
Also the expression "4eUJ! is an Arabic tongue expression meaning: enormous happening— Day of Judgment. 

16 See the "Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j 

17 See the "Lexicon attached to this Translation for "hekma. 

18 The word "kheyfah"= "AAji" is a »<?»» etymologically it is "4a ji" aJ ij it ' ls a once. Hence, it is a circumstantia, 
" ' state-of-fear" for a ^iyOT situation. See <_>"JJ*^ J^- A 11 ^ (S20:67) provides strong support for "Aiji" as S o stated 
as the Ayah says: "So, [fa] perceived in himself a kheyfatan {a circumstantial state-of-fear) Mosa {Moses)." Moses 
kheyfatan was during the initial stage of the show-down between Pharos magicians and Moses. 

19 See the Lexicon attached to this Translation for " j >j'Ua"="j»l]aJ! Jeli"= "injustice-doer" and "j»Ua"= "wronged." 

211 The word "cSJ*," is plural of "eljAl" translated as "{tendentious) liking," which in and of itself could be good or 
bad noble or The Messenger (SAWS) says that believe not anyone of you until his "tSJ*" agrees with what I came 
with, i.e. fhe ^ »r'a« and Hadeeth. 
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whomP Allah misled; and not for them of na'ssereena 
{iterative succorers) . 



30. So a'qenf (let-\you\ uphold I 'sustain your' face for 
the religion haneefarr {rightly-inclining), Allah's fettratct 
{innate-perfect-originationy which" Allah fatara {innately 
perfectly-originated) the mankind on it; w no substitution* 
for Allah's creation; tha'leka (afar-that-itf thatf (is) 
the religion [the] forthright, 24 [and,] but most the 
mankind not know. 



31. Muneebeena 25 {iterative returners-penitents) to Him; and 
(let-reverentially guard you* against the displeasure of) 
Him and aqemo 26 (let-you 4 ' up-to-fulfill the prescribed duties 
of) the Prayer;* and let-not be you 2 of the mushrekeena 
(he- they partnering deities with Allah/ he-polytheists). 



32. Of whom 1 separated they 2 their religion and they 2 
were sects/ factions; 27 every party by what laday 28 
(directly and possessively for) them (are) revelers- 

/ ■ • 29 

/rejoicers. 



33. And if touched/betided the mankind dhurro {persistent 
distress) invoked they 2 their Lord muneebena 30 (iterative 
returnees-penitents thef) to Him; afterwards if athagahom 
([He] caused them to taste) from Him a mercy; w edha 
(suddenly) a team of them by their Lord they 2 partner 
(other deities). 



L^J jv» o»UI ^ 



.»*.. •" "Z ' i 



34. To yakforo (be-ingrate they z ) by what aa'tayna (We 
accorded) them; so tamatta'ao (let-relish you 1 the 
temporary worldly delight) then will know you. 2 



35. Or We descended on them an authority,* so it x 
speaks by what they 2 were by it x they 2 partner 
(deities with Allah). 



21 That is you s up/ sustain/ maintain all the rituals necessary. 

22 The expression " maintain your face" means: you firmly maintain your entity and intention, in this case for the 
religion as an incliner to it. 

23 The word "tiu»" = "^La" i s an adverbial construct, hence "rightly." See Jj^a-*! iOtjiJi "-nL^l. The 

"inclining" is to the sound religion or faith of Ibraheem's (Abraham's); as he inclined away from his people's faith 
which was based on multiple idols' worships. 

24 The word "?£"= " fjjluu " i.e. means straight. See 0*^'. 

25 The word "0 J.u\" " from "cjIjI" means iteratively returned penitent. See v^LA 

26 The word "t>»j4l" is rooted in "fill" =uphold/sustain/maintain. 

27 The word "sects /factions" in the sense of a smaller cohesive groups contentious with respect to a larger 
group following and succoring each other. 

28 The word "j^" in "ffc!^" from "0^" is closer than "Jje" as you can say: "cl'l't ' ^niai lM 1 J J 1 - 4 iS 1 ^ 
thus, "0-^" which closer spatially and more specific. So, "directly and possessively for" (them) seems to indicate suck 
closeness. See 

29 This word "oJ^J 2 CJ 4 " is normally «<?/ "lawful" in terms of Sahrey'ah, except if such a rejoicing is coming 
from Allah to the people. 

^^e^^omo^^^bov^regardin^Vjj^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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36. And if adhaqnqna (We caused tasting) the mankind a 
mercy , w reveled/rejoiced they 2 by it; w and en (if) 
betides w them a sajje'aa'ton (demeritorious-deed)*' [by] 
what advanced-she v their hands, w edha (suddenly I whereas) 
they (are) desponding. 



If- l_^3 4U>^> ,_yO l^iil I 



37. Have [and] not they 2 seen that Allah jabsotto ([He] 
swells/ expands) the re^/qd' (provision/ victuals for sustenance)^ 
for whom 1 ' [He] wills, and [He] constricts; verily in 
tha'leka (afar-that-it/ thatf surely (are) Aya'ten^ (miracles- 
/ signs/ proofs) for a believing people. 



tfj iif)\ JaLii_ C)\ \jj> p$ 



38. So e'etey (let-accord \you]) the kin-possessor his right 
and [too]: the meskeena (not having sufficient material 
possessions) and son (of) the path (the wayfarer); tha'leka 
(afar-that-it/ thatf (is) khayron (choicer/ superior/ worthier) 
for whom 1 ' they 2 want Allah's Face; 31 and those 
they (are) the thrivers. 



39. And what aa'taytom (you c accorded) of a r<?'£tf» (giving 
and expecting accruement) to yarbo (grow / accrue) in the 
mankind's possessions, so [if] not yarbo enda (by 
Rule of) Allah; and what aa'taytom of Zakaten w 2 
(prescribed percentage of personal possessions)* you 2 want 
Allah's Face, 33 then those they (are) the doublers. 34 



40. Allah, Who created you; b afterwards [He] provided 
you; b afterwards [He] deadens 35 you; b afterwards [He] 
quickens you; b is of your 11 partners who a [he] does 
tha'lekum (collective-afar-thatf of a thing; Subhana^ 
(Allah is hallowedly and marvelously deemed transcending 
all defects/ and solemnly all stand in awe and utmost 
consecration of) Him and ta'aala (ever elevated [He]) 
amma (regarding) what they 2 partner (deities with Him). 




41. Appeared/manifested the corruption in the 
desert 37 and the sea by what earned- she 7 the 



31 The phrase "Allah's Face" is a lofty and eloquent Arabic tongue expression meaning: pleasure of Allah, 

32 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications} 

33 See footnote 31 above regarding Face. 

34 Linguistically "oJ s »*^l"= doublers. But according to Islamic teaching any righteous work gets doubled, 
quadrupled and up to seven hundred times or more. So, reban here means giving some-thing to have it returnee 
augmented by the recipient. 

35 The word in is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

36 The word "subhanaho"— "AJUjui" has no English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "Cj^^a" 0 r 
"djlAW') occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render " subhana" - 

concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stan 
in awe and utmost consecration of Him). 



jTh^worti^^^^^^j^l 6* f5lill tj\ ^Jj^^itemll^nezn^^ 



water. 
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man-kind's hands; w to (cause) them [Ji(?] taste some 
(of which x worked they f la' alia (craving currently 
deed that, perhaps) they return they. 2 



42. Let-say [you & ]: let- tread you 2 in the land w then let- 
look you 2 how [was] consequence* (of whom 1 of 
before, [was] most (of them mushrekeena (he-they 
who partner deities with Allah/ hepolytheists). 




43. So a'qenf (let-yod] uphold/ sustain your* face for 
the religion 40 [the] forthright, 41 from before that 
ya'ateyd (approaches / comesf a day no maradda (fending- 
/repeller) for it x of lesser than Allah; then-day 

yassadda'aona (iteratively sunder they 2 ) . 



44. Whoever [/fe] unbelieved then on him (is) his 
unbelief; and whoever [he] worked righteously, 
then for their selves* they 2 further/ foster. 



o*j j& <y 



45. To [He] requite whom 1 believed and worked they 2 
the righteous -works they 2 from His munificence; 
verily He loves not the unbelievers. 



46. And of His Aya'te~ v (miracles / signs / proofs) (is) to 
send [He] the winds* mubashsheraten* 2 (iterative she- 
tellers of pleasant tidings) xv and toudheqokum ([He] causes 
b taste) of His mercy* and to run* the folko xv (ship- 



/ shipsY by His command; and to 
quest you 2 ) of His munificence; and la' alia (craving 
currently unavailable deed that/ perhaps) you b thank you. 2 



47. And laqad (verily, already and affirmatively) We sent 
of before, you g messengers to their people; so they 2 
came (to) them by the evidences- she; y then We 
revenged from whom 1 ajramno^ (crime-committed thef); 
and [was] a right on Us succoring the believers. 



48. Allah, Who sends the winds;* so it ym bestir sahabari 



,44 



iy \x*J£j\i c^SjJ^; jPjt-di- ^ijS 

^Aiis ^4311' J-^> <£ & ii' 



= Also, "-^"figuratively speaking could stand for "land." See dA""^'. 

38 That is you s up/ sustain/ maintain all the rituals necessary. 

39 The expression " 'maintain your face" means: you firmly maintain your entity and intention, in this case for the 
religion as an incliner to it. 

40 That is Islam, as it is the "straight" religion, see next footnote 4247 below. 

41 The word "?£"= " 'J'* ' " » ," i.e. means straight. See 0*^'. 

42 The word " mubashsheraten" is feminine, plural, subjective noun, meaning: she-tellers of pleasant tidings, with m 
English equivalent. 

43 The word "l>0^i" is made up of two parts: (1) "j»j^i" and (2) the ")>•"= the absentees masculine speakers 
pronoun for a plural. However, part (1) "l>»j^i" is a past tense for which there is no English correspondent verb 
So, the closest approximation to that is: "crime committed" which slightly different then the original text. 

44 The word "t^Ua^" versus "&■," is that the " '.'^ ' "U J* L ^ JJ '," i.e. glides itself or the wind pulls or pushes 
^^n^mak^^nov^^n^t^^lum^^^^^^^^ 
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(gliding-clouds); then yabsotto ([He] spreads/ extends) it x 
in the sky w how [He] wills and [He] makes it x 
fragments; then [you\ see the wadqa (ha^e/ raindrops) 
emerging from its x bores; 45 then if [He] betided by 
it x whom p [He] wills of His eba'de (worshippers- 
I submitters/ slaves), edha (suddenly / whereas) they (are) 
yestabsherona 46 (seek pleasant tidings they 2 ). 



(jjj^ (XA9 Uu-S ,4U=£j 



49. And (albeit) they 2 were of before that youna^ala 
(if be descended) on them from before it x surely 
mublessena (ones that are nonplused) . 



d/o J est \y^o[j 



50. So let-look b/<w s ] to effects/ traces (o^ Allah's 
mercy w (/.<?. ghaythd^— delightful satiating-and-reviving 
rain); how [Htf] quickens the land w after its w death; 
verily tha'leka (afar-that-it/ thaif surely (is) Enlivener 
(of) the deceased and He on every-thing (is) 
Omnipotent. 



^ ^ Ja, ^_p*\ j£> <£&fi 



51. And /<z'<?« (indeed if) We sent a wind w then they 2 
saw it x mussfarran' (turning-yellow), surely they 2 
(would have) remained from after it x unbelieving. 



nc, / > > ,^ ^ # -4 ^ 



52. So verily you: g not tos'meao ([you^ make hear) the 
deceased and not tos'meao the ssomma*® (deaf people) 
the invocation/ prayer 50 {Prophet's invocation) if they 2 
fled/ diverged retreaters. 



0 vS^iC^SsT X^Jt 



53. And not you s surely (are) a hadey (divine-guider) (of 
the omya sx (blind people) an (off) their misguidance- 
she;- en (not) tos'meao (make hear [you s ]) except 
whom p [he] believes by Our Aya'te xv (Qur'anic 
statements); then they (are) Muslims. 



54. Allah, Who created you b [He] of a weakness; x after- 
wards [He] made of after a weakness x a strength;" 



45 The word "Lf" ^ means its bores. See O 1 ^ 1 . 

46 The word "j< " I" means (a) he sought the pleasant tidings, or (b) Rejoice or .rAw, by verbal, facial or bodily 
expressions gladness of pleasant tidings. 

47 The word "J2T" is the plural of "jftt ji j&t." The is the facial glamour the "jftl" is the /r^e «y 
something after it goes away. Here perhaps, and Allah knows best, the trace of the glamour on the faces after say the rain 
(mercy) of Allah, so, this translation of "delighful traces." See and <jr^ a J*'t. 

48 The "it" refers to the greenery and good looking pasture, turned yellow and perishing because of this wind. 

49 The word is a plural noun while its closest English corresponding equivalent is an adjectives and so no plural fo 
it except to associate it with a plural noun people. Hence, the translation above. 

50 The word "fl*J," has several meanings: (1) prayer to Allah, in the sense of supplication (2) the simple 
calling for the near-by, (3) naming of, or calling by personal name, (4)) vocal urging to attain something. 
(5) the simple say of a statement, (6) call for information, (7) torture or torment when suffixed with "on" 
or upon, (8) invitation, (9) call of angel Israfeel to blow in the trumpet for Day of The Judgment, (10) Call 
of Allah for the folks of Paradise. 

^^e^Do^io^^^xgardm^g^^nd^ie^ame^ggh^ 
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afterwards [He] made from after a strength*' a 
weakness 5 " and agedness/hoariness;* [He] creates 
whatever 52 [He] wills and He (is) The Omniscient, 
The Omnipotent. 



ilia Ujjfe 




55. And day taqumo (ups-to-fufill)* 63 The Wo\xf yoq'semo 
//^ey 2 ) the criminals not waited they 2 other than 
hour;* like tha'leka (afar-that-it/ thaff they 2 were 
yo'afakona 54 (off-right dissuaded/ dissuaded speciously thef). 



56. And said who r 0/0 (//^ 2 ^/w ^» accorded) the 
knowledge and the belief, (verily, already and 

affirmatively) waited you c in Allah's Book to the 
Resurrection Day; so this (is) the Resurrection 
Day; [and,] but you b you c were not knowing. 



ju! j^iib lib' <Jlb 



57. So then-day not benefits who 1 ' dhalamo ss (thef 

their apology and neither they justa'atabona (are to 
be sought to apologise thef). 



ipLt> (ljf\ £ai V Jt-^s 



58. And (verily, already and affirmatively) We struck 
for the mankind in this [The] Qur'an of every a 
parable /example; and la' en {indeed if) you g came- 
/presented (to) them by an Aya'ten* (Qur'anic statement) 
surely assuredly 56 say they 2 who 1 unbelieved they, 2 
not you 1 (are) except falsifiers. 



VJ ol li/^= cjAM 



59. Like tha'leka (afar-that-it/ 'thatf stamps 57 Allah on 
hearts whom r not know they. 2 



<-iy» til' ^Ja; ^Uuio 



60. So £fj"fer (let-hold on patiently [you*]); verily Allah's 
promise (is) right; and let not yastakheffannaka 5 (he 
prompts you 1 - into levity/ bluffly to go along in astray) 
who 1 (are) notyouqenona (believe with certitude thef). 



<3^iy Sf cf&\ 



The particle "^>" is "Ja>5 SlJl ji f**!," = conditional noun/particle; or = "J>^>« = connective noun 
meaning See Jj-t*-^ ^'j^ 1 ^0^! and - 1 'O^^ 1 J^ 1 . 

There is a distinction between "?j&" = "up" = "get up or rise" {in the intransitive sense, and "stands" — "u* 
Also the expression "4*UJl j»jS2" is an Arabic tongue expression meaning: happens. 
The word "Oj^Ji" means they are dissuaded to divert to an improper path away from the right, they get persuaded bj 
specious concoction. 

See the Lexicon attached to this Translation for "^lUa"="^llall Jftli"= "injustice-doer 1 '' and "j»Ua"= "wronged." 
The "J" in "OJjfjJ" is a juratory" 6"= J" amounting to= "JjSH!1 ; " i.e. affirmation, expressed by "assuredly" . 

The expression: "stamps on the hearts. . ." is an Arabic tongue expression meaning that if the hearts were to 
be stamped then such hearts would be sealed so that they understand not and nor comes out of them any 
meritorious thing. 

The word ■ Vm it" has several meanings, among them, applicable here, and Allah knows best, is " Vl& t luit 
(jil! £bj!b 5 " i.e. prompted him bluffly to go along in astray. So t Vtn it" here means: "he prompted ink 
^gj|^^^^^^^«^^^jw^^e^^^4^nd^jjj||^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. ^4/^ Lamm. Meem} 

2. Telkd" {she-that-afar-if I those*) (are) Aya'te* (Qur'anic 
statement) (of The Book The Hakeeme 2 (infinite 
hekmah 3 Possessor). 



3? « T i£Jf i4C ifc 



3. A /wd^ (divine-guidance)* and a mercy w for the benefactors. 

4. Who 1 youqeymona (thef up-to-fulfill the prescribed 
obligations of) the Prayer w zndyouatona* (they 2 accord and 
fulfill the obligations qf) x the Zakatd* 5 (prescribed percentage 
of personal possessions)^ and they (are) by the Hereafter" 
they (are) jouqenoona (thef believe with certitude). 



't£*3^ Qj&J ~*J^-<^ by+^CJ^ 



2) 4A^^b*^(^ 



5. Those (are) on a hudan (divine-guidance^ from their 
Lord and those they (are) the thrivers. 



6. And of the mankind who p [^] purchases the 
amusement (of discourse, to mislead [he] a'n (off) 
Allah's path by other than a knowledge; and 
yattakhetha (takes and makes) it* [he] jestingly; those, 
for them (is) a humiliative torment. 



7. And if (to-be/ being) recited on him Our Aya'te w 
(Qur'anic statements) [he] diverged, mustakberan 1 
(affirmably standing haughtily above submission) as if [he] 
heard it w not, as if in his [both] ears a wagran (hearing- 
so bashsherho 8 (let-tell him [you] pleasant 
by a painful torment. 



CJ,j bii>U Alb 
(jo Lg «.« ■ j (Jo ]/j 



See the Lexicon attached to this Translation for a commentary on this. 

See the Lexicon attached to this Translation for an exposition on the words " fj^ and "ffi*" 
Ibid. 

The word "Oj^i" is rooted in "flSi" =upheld. linguistically "flSli" means: 

So, "OJ^Ai" means they: (1) Uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer 
itself. Note: Prayer and how (it") /o be done was established and reveled by Allah. Hence people do not establish 
Prayer they o«/y uphold and follow, i.e. perform, and maintain it" . 

See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
The word "Jiij" from "JlijVI" which is "JlajSt" for "JliSh," as stated in £)L*ffl; therefore,"-^- 1 !" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
The word " 'mustakberari '="1j jS* 1 « n " does not have an exact English equivalent per se. It is singular, masculine, 
subjective noun, meaning: affirmably self-exalter. So, we transliterate and parenthetically explain. 
See the Lexicon attached to this Translation for bashashara/ youbashsharo/ mubasheron=J&i A \j&ii 
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8. Verily who 1 believed they 2 and worked the righteous- 
works* they, 2 for them (are) gardens* (of) the naeeme 
(permanent mental and physical delights in the highest 
chambers of Paradise) . 

9. Immortals they 2 (are) in it; w Allah's promise, (absolutelj)- 

right; 9 and He (is) The Mighty The Hakeemo 10 (infinite 
hekmah n Possessor). 

10. Created [He] the Heavens w by other than pillars 
you 2 see it; w and cast [He] in the Earth* anchors 12 
(catches /fasteners /stabilisers), that not [if] wobbles by 
you; b and dispersed [He] in it* of every a dabba'ten* 13 
(she-moving-creature); and an^alna (We descended) from 
the sky w water; so anbatna (We sprouted) in if* of every 
^awjen 4 (category/ hue) kareemen 13 (bounteous, and of 
multiple uses/ effects). 

11. This (is) Allah's creation; x so let- you 2 show me 
what created who r (are) of lesser than/without 
Him; rather the dha'lemoona 6 (injustice-doers) (are) in 
a misguidance manifester. 

12. And laqad (verily, already and affirmatively) aa'tayna 
(We accorded) Luqmana the hekmata 17 (wisdom) that 
let-thank \you s ] for Allah; and whoever [he] thanks 
so verily only [he] thanks for himself;* and whoever 
kafara ([he] unbelieved/ was ingrate), 18 so verily Allah 
(is) rich Hameedon (iteratively praised and multitudinous 
praiserHe). 

13. And edh (when/ while) said P.uqmano for his son, 
while he exhorts 19 him: O, my litde-son, 20 let-not 



O^l^jJl \}^J \£*C ^jf&l>\ 



J* ot ^tf ^ 

0 ^fl£> 



4»l 



9 The word "lS»" is absolute objective noun, i.e. tantamount to the infinitive noun, intended for intensity, so 
"absolutely" is prefixed. As in English there is no infinitive noun for such a purpose of intensification of the verb. 
See <j&^ JjaVnl 'o' JW jcl. 

10 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and "f^." 

11 See the Lexicon attached to this Translation for "hekma. 

12 That is the mountains. 

13 For lack of a better term I chose a "she-moving-creature" for "4j1J 5 " as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she -creature" but it does not have apparent motility. 

14 The word "£jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual entity with 
a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word is its 
plural: (1) "jjtjjl," which could a/ff mean: (2) similars, i.e. the look-likes. ). In this Ayah, according to Ibn 
Abbas, "dib 4 ^ O^J 2 '^ explainer of The Qur' an, meaning (5) hues, applies. See ij-^ and 

15 The word "kareem"— "fi£" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained at length in footnote 28 of the Introduction. In summary: bounteous, and of multiple uses/ effects. 

16 The "0>*fl-k" = « trie injustice-doer," as "^ei\" = "injustice." 

17 The English word "wisdom" inextricably linked to human deficient knowledge and incomplete experience, is 
highly inadequate term to describe its supposed Arabic equivalent "hekmah." See the Lexicon attached to this 
Translation, for an exposition of the word "hekmah." 

18 The word "unbelieves, ' in its intransitive sense hence "unbelieves (in)" means: rejects the belief in, in this case, 
the thanks for Allah. That is being an ingrate with respect to Allah's countless boons on him, of say: life, health, 
hearing seeing, etc. 

19 The word "<Ua*j" rooted in"-»j" = "exhorted' or "admonished" and "AJscjaJ' could mean: exhortation or admonition. 
^MThe^hrase^rrryJMe^on^^y^v^^f^nde^rme^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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partner (o/^er deities) \yotf] by Allah; verily [the] 
sherka {associating partners with Allah/ polytheism) (is) 
surely an injustice great. 

14. And We enjoined the mankind by his both begetters 
(parents); borne him his mother frailness over 
frailness; and his fe'ssalo (weaning/ disengagement from 
breast-feeding) in aa'mayne* 21 (two-years by anniversary), 
that let-thank ]you\ for Me and for your' begetter- 
parents and to Me (is) the destiny. 

15. And en (if) jahadaka (both exerted their utmost mental- 
/ physical and possessional efforts fighting you®) on that 
[you"] partner (deities) by Me what not for you g by 
it x a knowledge then let-not [you*] obey them both; 
and let-accompany [you*] them both in the world a 
ma'aroofan {popularly acceptable and not Sharey'ah disapproved 
maxim); and ettabe'a (let-closely-follow [you*]) path (of) 
whom p [he] anaba 22 ([he] returned-penitent) to Me; 
afterwards to Me (is) your 11 return; then ona'bbe'o 
([I] inform by piece-of-significant-and-availing-news) you b 
by what you c were working. 

16. O, my little-son, 23 verily if* en (if/ albeit) tako 24 (if 
be) a methgala (weigh/ burden/ equipoise) seed w of 
mustard so be [if] in a rock* or in the Heavens" 
or in the Earth* 'atee K (brings/ causes to comey 2 ^ by 
if* Allah; verily Allah (is) Lateefon 26 fine / subtle / gentle 
and protector) Proficient. 

17. O, my litde-son, 27 a'qenP (let-[you*] up-to-fulfiU the 
Prayer* and let-command \yoif] by the ma'aroofe 
{popularly accptable and not Sharey'ah disapproved maxim) 
and let restrain [you*] a'n (regarding) the munka're 
{rationally / Sharey'ah unacceptable deed/ say); and issber 



Jj^iM <f&\ H 

4J^f~ AjjJjJ o-^4^ ^r^JJ 

lX\£jfffj J f^=3 J\ 

r^, y S 



L ^ « !?"> jjb ^ <iil U 

c)i cii <t*^' cT 4 A-^" 1 £^i> 



21 The Arabic word has no English equivalent per se. There is only one word for*"*-". In Arabic there is 
"f^," "di^," and each with a difference. Here is in reference to & year with a specific 
significant event in it, beginning any day within the year; whereas "<Uut" j s zyear with reference to a beginning of 
specific month and an ending by a specific month every time all the time. As to "Jj^"= anniversary of any special event, 
and = lunar-year. Although generally all are loosely used synonymously or interchangeably. See '4jJ*W i3JJ^' 

22 The word 'V^'" means iteratively returned penitent. See H^J^. 

23 The expression "my little son" is an Arabic tongue expression of endearment. 
Tako—ta'kon but shortened for resoluteness and assertiveness. 
That is to say: He brings it. 

The word " ' = "jj^j," in concrete (material) terms it means: fine; and in abstract terms, it means: subtle or 
gentle or both. See Additionally, when the word: "' » J^V is ascribed to Allah it becomes of Allah's 

most beautiful attributive characteristics, which denotes protection in addition to fineness, subtlety, and gentleness. I 
know of »o English word which simultaneously denotes: fineness, subtlety, gentleness and protection. Hence, the 
only available resort is transliteration and parenthetical explanation. 
27 See footnote 4398 above regarding endearment. 
!8 JThan^vou^^^OTimand^d^^ugho^d^ustehVma^^ 
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{let-hold on patiently \you s ]) on what betided you;s verily 
tha'leka (afar-that-it/ that)* (is) of the matters' resolve. 

18. And let-not tossa'eer ([you s ] haughtily-cant) your' ^ A"J^ 'J^Z% 
cheek for the mankind; and let- not [yotf] walk in > > s < <. 

the land w struttingly; verily Allah loves not every 

swaggerer/ strutter-boaster. ®" s- 3 ^* 4^ 

19. And eqssed (let-moderate / abate) [you s ] in your 1 walk 
and let-soften [you s ] of your 1 voice; verily viler 29 (of) 
the voices surely (£s) the donkeys' voice. 

20. Have not seen you 2 that Allah subjugated for you b 
what (are) in the Heavens* and what (are) in the 
Earth; w and asbagha ([He] amply provided) on you b 
His boons*' 30 apparendy/ openly* and hiddenly;* 31 
and of the mankind who p [he] disputes in Allah by 
other than a knowledge and nor a hudan (divine- 
guidance) nor a book illuminator. 

21. And if (had been) said for them: ettabe'ao (let-closely- 
follow yout) what Allah descended, they 2 said rather 
natta'be'o ([ive] closely-follow) what we found on it x our 
fathers; lo, while albeit 2 [was] the Satan inviting 
them to a torment (of) the Sa'ere~ v (intensely kindling 
Fire) 7 

22. And whoever [he] consigns his face 33 to Allah 
while he (is) a benefactor then qad (already and 
affirmatively) istam-saka M ([he] assiduously-held-on) by ^ILcll 
the knot, 3 the wothqa 36 (assuredly-intact),^' and to 
Allah (is) the matters' result. 

23. And whoever [he] unbelieved then let-not sadden 
you g his unbelief; to Us (is) their return; then 

nona'bbeo-hum ([We] inform by piece-of-significant-and- 



' * it' < V ■ ' it' 

'' A' . '\tt ■ V" "'itf 

— / / ^ 

Jic _£i> Aii\ Joi^ 

"S ' 's ' »s ' ' i>4' *' ' 

i^l j»i^-Ju ^ililf ul^=> JJ^'l 



'= disapprobatory 
For (1) I chose 



The word is a superlative adjective. There is "jSjI" and "jSjVI," w7«, wYwand w'/kr/ respectively 

I believe here, and Allah is knowinger, is "viler." Albeit some say: "jSJifl," tw&rf. 

See the Lexicon attached to this Translation for "hekma. 
31 See the lexicon attached to this Translation for "ne'amah" ("boon")" 

The construct "j^jl" is made up of distinct components: (1) "t^J ^" 1 " Vt j» U'" l " V^ 
interrogative, (2) "AJUJl ij" adverbial= "while," and (3) "j^"= conditional particle="albeit 
"even" as an intensive to indicate something that is unexpected. For (2) "while" is obvious. For (3) "albeit" 
seems to me very appropriately self-explanatory. 
The expression "his face" means "his entity or his destiny." 

The word "au m lmt" has several meanings, among them: (1) sought and held some thing; (2) utterly held to 
some thing; (3) endeavored, tried, and succeeded in holding on to some thing; (4) took refuge in and held 
fast to some thing; (5) had a firm hold of and was sure in place; (6) assisiduously held on to some thing; (7) 
having urinary obstipation (blockage). 

Say Qur'an commentators it's: "A I ^! »V1 V," "No an elaha (a deity) except Allah," is "most assuring knot" 
The word "yijjll" is the feminine of "t^J^'. "There is no single word in English for "^jJl" per se, "the 
assuredly intact" seems to me is the best and closest equivalent, incorporating assuredness and intactness, which 
^e^^^^ertoinlv^all^for^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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-»«w /<? /fo/0) by what they 2 worked; verily 
Allah (is) Omniscient by the chests' possession. 

24. Numatte'ao ([We] let relish the transitory worldly delights 
by) them a little; then [We] compel them to a harsh 
torment. 

25. And la' en (indeed if) you h asked them: Who a created 
the Heavens w and the Earth; w surely assuredly 37 
say they: 2 Allah; let-say [you s ]: the praise (is) for 
Allah; rather most (of) them not know they. 2 



-^jL^li OIL 4jii <Si 



26. For Allah what (are) in the Heavens" and the Earth; w 
verily Allah, He (is) The Rich The Hameedo™ (He Who 
is multitudinous ly praised, He Who is multitudinous praiser). 

27. And if verily only in the Earth" of a tree* 39 (are) 
pens; and the sea supplies it* from after it* seven 
seas not (would have) exhausted Allah's words;" verily 
Allah, (is) Mighty Hakeemon 40 (infinite hekmafft 1 Possessor). 

28. Neither your" creation and nor your 11 resurrection 
except, like a one-she y self;"' verily Allah (if) Sameeon 
(Acute-Hearer y 'Enabler of others to hear, favorable 
Answerer to prayer), Basseeron (keenly: Seer/ Omniscient). 

29. Have not seen [you s ] that Allah transpierces the 
night in the naha're (between sunrise and sunset) and 
[He] transpierces the naha're in the night and [He] 
subjugated the sun" and the moon" each runs to 
ajalen (term-limit) musamma^ (that which is designated 
and/ or named); and verily Allah by what you 2 work 
(is) Proficient. 

30. Tha'leka (afar-that-it / thaif (is) because surely 
Allah, He (is) The Right; and what you 2 invoke of 
lesser than/without Him (is) the falsehood* and 
that Allah, He (is) The Aa'leyo (High beyond description), 
The Ka'beero^ The Ka'beero^ (Big beyond comparison- 
/ comprehension, Predates I Antedates all things). 

31. Have [and] not seen [you s ] that the folkd x ' (ship- 
I shipsy runs w / run w in the sea by Allah's boon w44 



or 



9- -r> 



37 he "J" in "dA>M" is a juratory' 'J"= "jv-iJI J" amountingxa— "JjSIjJW' i.e. affirmation, expressed by "assuredly". 

38 The word "Hameed'= linguistically means: (1) multitudinous praised and (2) multitudinous praiser. 

39 That is to say a// /Ae /rew, or anything called tree or: of a tree. 

40 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j 

41 See the Lexicon attached to this Translation for "hekma." 

42 The word "Jatfl" means term-limit, see O'-*^. 

43 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

44 See the Lexicon attached to this Translation for the word "Aju'' the next best approximation in English for 
is "boon." in fact there is no EngH^^cjuivalent per se for as means: (1) a gender noun 
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to show you b [He] of His Aya'te* (miracles/ signs- 
/ proofs); verily in tha'leka (afar-that-it/ thatf surely 
(are) Ay a' ten" (—Aya'te) for every ssabba'ren (an ever- 
I stout patience-endurer) Sha-kooren (iterative thanker) . 

32. And if overlaid them a surge like the awnings 
they 2 invoked Allah, faithfully/ sincerely for Him 
the religion; then lamma (when/ whence) najja (iteratively 
delivered) them [He] to the desert 45 (land), then of 
them (is) a muqtassidon (occasional lapser, constant in 
being dutiful); and not reject by Our Aya'te*' (signs- 
I proofs) except every khattaren (predetermined-insistent 
iterative traitor), kaforen 47 (iterative unbeliever/ ingrate). 

33. O, you the mankind ettaqo (let-reverentially guard you 1 
not to displease) your" Lord; and ikhshaw (let-reverentially- 
jearyou L ) a day not requites wa'ledon (he-begetter) a'n 
(instead-oj) his child and nor a mawlodon (begotten- 
child), he (is) a requiter a'n his wa'lede (he-begetter) a 
thing; verily Allah's promise (is) right; so let not 
beguile w you b the life w (of) the world w and let not 
assuredly beguile x you b by Allah the beguiler. x49 

34. Verily Allah has The Hour's w knowledge; and 

youna-^elo (iteratively descends [He]) the ghaytha 5) 
(delightful satiating-and-reviving rain) and knows [He] 
what (is) in the wombs and not tadrey sx (profoundly 
understands) a self v what (would) [if] gain tomorrow 
and not tadrey a self v by which land* [if] (shall- 
I may) die; w verily Allah (is) Omniscient, Proficient. 



'^-^r Ills Um\ A L&ate- 3 

\" %■ izi <. 
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<4 £ <S4^ -A^£> 



— denoting the few and the multitudes of its various meanings, (2) salvation; (3) ^fio^/ condition all around; and (4)1 
A&e aright-guidance to Islam. 

45 The word "j^" = "lAtft 6- (#1 ijl^l," /ffifena^ means "desert" i.e. furthest from body of water. Also, 
"jP 1 " figuratively speaking could stand for "land." See 0*^'. 

The word "muqtassid'= " has several meanings, but in this context Qur'an commentators are not ml 

complete agreement as to the exact meaning. (1) Some maintain that they are fulfillers of their invocation! 
while at sea; (2) others say: they continue to be steadfast in their obedience to Allah; (3) and still some others! 
say: outwardly (by their tongues) they maintain their belief in Allah, but at the same time they hide disbeliefs 
i.e. they are hypocrites. See <j^j^l However, linguistically, the word "muqtassid'= " means he whol 

lives according to his means, i.e. surely not extravagant but closer to frugality or mostly "economical." So, 
likewise in his worship he tends to be "economical" doing the least required. 

The word "jj^," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 
See the lexicon attached to this Translation regarding the various meanings of the preposition 
That is the Satan or his associates. 

50 The word "i^uill" = u5*i»2t j <>5l&ll i*innt l jlaaJI, so is not just rain but that kind of rain which is delighfulA 
satiating-and-reviving in the sense of meeting the needs and reviving all in the environment where it rains, as 
it was sought to enliven the land with greenery and pasture. To some linguists, "t-yiil" could also meansl 
the gliding clouds that bring rain. 

51 The word "tSjJj" is from "AjIjJ" which is far more reaching than the simple "knowledge" as "4j!jJ" extends tol 
havin^fe^«fifoj^«6fo?^of the subject matter. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. AlifTamm. Meem. 1 

2. The BookV descending, 2 no suspicion (is) in it* 
from the worlds' Lord. 



3. Or they 2 say: iftraho ([he] crafted if as a lie for fraudulent 
end); rather it x (is) the right from your' Lord; to 
warn [you] a people not atahum (came to them) of 
na'theeren (iterative warner) of before you; g la'alla 
(craving currently unavailable deed that/ perhaps) they 
yahtadoona (they K find and accept the divine-guidance). 



Allah Who [He] created the Heavens" and the 
Earth" and what (are) between them both in six 
days; after- wards istawa 3 ([He] set Himself on The 
Arshe 4 (Throne of Kingship); not for you of lesser 
than/ without Him of a wa'leyen (guardian/ ally) and 
nor an intercessor; do then not bethink you. 2 



5. Disposes [Ji<?] the matter from the Heaven w to the 
Earth; w afterwards ya'arojo ([if] curvilinearly ascends) 
to Him in a day, [was] its x meqdara (measurement- 
I fating-gauge I standard) a thousand- [year u ] of what 
you 2 count. 



6. Tha'leka (afar-that-it/ thal) x (is) the invisible x and the 
visible* Knower, The Mighty Ar-Raheemo (The 
iterative mercy Giver). 



7. Who ah as ana ([He] excellently and beautifully-made) 
everything [He] created it; x and [He] began [the] 
mankind's creation of a mud. 



8. Afterwards [He] made his progeny of an extract" of a J£ ^ ^ jljJi jJ^-^ 
water ma'heenen 5 (that which is: feeble/ miniscule/ vile). 



See the Lexicon attached to this Translation for commentary on this. 

The word "Ji>"" has several meanings, among them: (1) gradual revelation, (2) descending, and (3) «nwy. See 
The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "how" did He "istawa' is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

See the lexicon attached to this Translation for more elaboration on this vital and wondrous word. 
"^^wor^^naheer^^inguh^ 
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9. Afterwards sawwa ([He] erected/ evened/ set) him and 
blew [He] in him of His Rom 'he (Soul)? and made 
[He] for you b the hearing and the abssa'ra (insights- 
/ discernments) and the afedata (hearts / minds); little 
when" 6 you 2 thank. 

10. And said they: 2 if we perished/ strayed 7 in the 
Earth w are we verily then in a new creation; rather 
they in their Lord's leqa'a (meeting) (are) unbelievers. 

11. Let- say \you]: yatawaffakum ([he] fully receives you h 
while dying) angel (of) the death who x [he] (had been) 
entrusted by/ over you; 2 afterwards to your 11 Lord 
(are to be) returned you. 2 

12. And ir [you s ] see edh (when/ while) the criminals 
drooping they 2 their heads enda (at/ to) their Lord; 
(0,) our Lord: abssarna (we sighted/ discerned) and 
sa'meana (we heard); so let- return us [Y<w/], we work 
righteously, verily we (are) moqenoona 10 (in certitude 
we are). 

13. And had We willed surely aa'tayna (We would have 
accorded) every self* its w />W,2 (divine-guidance);^ [and,] 
but righted the say from Me, surely assuredly 11 I 
fill Heir of the Jinn and the mankind wholes. 

14. So let-taste you 2 by what you c forgot 12 (ceased 
paying attention to) your 11 day's leqq'q (meeting) this; 
verily We forgot 13 (ceased paying attention to) you; b 
and let- taste you 2 the immortal torment by what 
were you c working you. 2 



<-£*Jl> Cjt ^-^t A^iy 

0 'bjj& 




15. Verily only believe by Our Ay a V v (messages) who 1 
if (/&<z</ reminded they 2 by it w tumbled they 2 
(manneristically) kowtowing and sabbaho 14 (said they: z 



as indicated 



6 This is to intensify the paucity of the thanks. See J>*»^ ShU*! 
' The word " Htt i h " has dual meanings: we perished or strayed. See 6'^'. Both could apply. 

8 The particle 'V in "fV commands fourteen different meanings, among them "the superiority. 
here, means "over" See '.U.'^ <>*-». 

9 The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See f^* ctf! "tW^' y^* -4 - 

10 The word "muqenoon" is masculine, plural subjective noun meaning those who are in certitude. 

11 The "J" in "CpM" is a juratory" J' = "f^M J" amountingto— "JjSIjIP' i.e. affirmation, expressed 'here by "assuredly". 

12 The word "<y-«j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies with respect to the second usage of the 
word "forgot" in this sentence, where Allah says: "We forgot you," as Allah does not forget, but He 
chooses to ceases paying attention to something. 

13 Ibid. 

14 By saying "subhana Allah" they are saying: we single Allah as excelling in all good qualities, that He transcends all 
^hortcomings^n^harfA^^tn^ 
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subhana Allah) by praise (of) their Lord while they <<^k^_ "y ^ j^j, ju^ 

not y 'estakberoona 5 (tbeyz affirm their prideful haughtiness). ^ ^ 



16. Tatajafa (iterative Ij dis affect) their sides a'n (off) the 
madha'je'a {places of reposie while on their sides/ places of 
repose); they 2 invoke their Lord fearfully and cravingly; 
and of what We provided them they z expend. 



0 o_>^_p4^-i> 



17. So not knows a s elf v what £<?<?«) hidden for 
[them] 16 of qurrata'ayonen 11 (eyes' -cooling for bounteous 
satisfaction)* a requital by what they 2 were working. 



18. Is then who p [he] [was] a believer like who p [he] 
[was] fa'seqan (a rebel vis-a-vis Allah's command), not 
level/ even they. 2 



o-*^ (>»j^ 



19. As-to whom 1 believed they 2 and worked the 
righteous- works w they 2 then for them (is) the 
abode/lodging gardens™ no%olan ls (hospitality-abode) 
by 19 what they 2 were working. 



vb^it i^Uj £X (2 



20. And as-to whom f /^(? (A/ rebelled vis-a-vis Allah's 
command) then their abode /lodging (£f) The Fire; w 
every- when they 2 wanted to exit from if* (had been) 
returned they 2 in if* and (had been) said for them: 
let-taste you 2 The Fire's w torment which x you c were 
by if* denying. 



,< t f ,<-" f-i > < .y , 
i_>Uo lyjj J_4_j L^-s 



21. And surely assuredly 20 [lt^] (make) them taste of 
the torment the least, lesser than the torment the 
biggest, la' alia (craving currently unavailable deed that- 
I perhaps) they return they. 2 



22. And who a (is) wronger 21 than who p (had been) 
reminded [he] by his Lord's Aya'te™ (messages); 
after-wards [he] shunned a'n (off) iff verily We 
(are) of the criminals (are) revengers /revenging. 



^fj^Jf^\ fr> Q J*c/^ 



15 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

16 The pronoun "fk" in refers to the believers mentioned in the preceding two Ayat. 

17 The statement: "0^1 aj 4 " is a rather lofty and elegant Arabic tongue expression meaning the eyes' tears have 
"cooled' and ceased to flow and became quiet and still, bounteously rejoicing for what they saw. In other word: the 
one with such eyes became rather happy. 

18 The word "Vjj" has several meanings: (1) hospitality, (2) hospitality needs and trappings for guests, (3) the 
guest-resident/ abode, (4) residence itself, (5) pension place, (6) lodging place for travelers, (7) the yield of a 
cultivated land. 

19 The particle V in "W in this Ayah is "4L&»JI -j" = "in exchange for-)" and not "AjjauJI -j" = "the causative or 
because of-i ." The reason for this is the Hadeeth which, I do not remember its exact wording, but generally it 
says: none of you shall enter Paradise by his work, unless Allah plunged him by His mercy. So, if something is given in 
exchange for something else, the giver is also capable of giving that same thing or part of it or more than it for free. 

20 The "J" in j s a juratory "<J"= "p-All J" amountingto— "JjSUIW' i. e . affirmation, expressed 'here by "assuredly". 
2^^e^^^^^^^^^che^^^ii^^w^^/^^or^^^^^j»^l Jeli"= " injusti^^oet^n^^^^^^vronget^^^ 
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23. And laqad {verily, already and affirmatively) aa'tayna 
(We accorded) Mosa (Moses) the book; so let-not be 
[you*] in a dubitancy w22 of leqa'ehe (meeting him); and 
ja'alna (We made) him a hudan (divine-guidance) K for 
Israel's sons. 



is ^ 



24. And ja'alna (We made) of them principals, yahdona 
(thef divinely -guide) by Our command lamma (when- 
I in as much as) ssabaro (held on patiently they 2 ); and they 2 
were by Our Aya'te* (messages) youqenona (believe with 
certitude thef). 

25. Verily your 1 Lord, He decides/ sunders among them, ^ '^'C y* £t> %\ 
The QeyamateyY (Judgment's) Day, in what they 2 were 
in it x differing they. 2 



26. Has [and] notyahdey (divinely-guided) for them how 
many 2 ' We perished of before them of the 
generations; they 2 walk in their dwellings; verily in 

tha'leka (afar-that-it/ that)* surely (are) Ay a' ten" (messages); 
do then not hear they. 2 

27. Have not they 2 seen (thai) surely We drive the 
water 1 to the land w [the] juro\e {barren / without 
vegetation); then nokhrejo ([We] produce I emerge) by it* 
%ar'an (green standing crops just before harvesting, or the 
vegetation after sprouting), eat from it x their an'aamd* 
(cattle/ sheep I goats/ camelsY and themselves;* do 
then not discern/ sight they. 2 

28. And they 2 say: when (is) this the opening x24 (over- 
whelming victory) en (if) you c were ssa'deqeena 
truth-enforcers). 

29. Let-say [you 5 ]: day (of) the opening x25 (over, 
victory) neither benefits whom 1 unbelieved they 2 
their belief and nor they (are to be) reprieved. 



\coj jf^>\ Jp$\ 



o). ^ti_i!l Dei ^ ^^>pjA) = 



30. So let-[)/«w s ] shun a'n (off them and let- wait \you s ]; 
verily they (are) muntadheroona 26 (they are waiting). 



The word "4j>>" strictly linguistically speaking, is "tiLM," See J 'iS-^l J i^jUuffl. Although some scholars, 
say it is "Lr^ ■SJjjJI," which is the result of the "4j>*" and not the "4j>T itself. 

23 The word "f*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

24 The word "^ia'" means "overwhelming victory, i.e. victory, plus besting and ruling" see ^0^. 

25 Ibid. 

26 The word " muntadheroon" is plural, masculine subjective noun. + 
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Sura to Al'Ahza'be 
(The Parties) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me (The iterative Mercy Giver) 



1. O, you the Prophet, etta'qe (let-reverentially guard 
[you*] not to displease) Allah and let-not [you*] obey 
the unbelievers and the hypocrites; verily Allah 
[was] OmniscientH^/temzw 1 (infinite hekmah 2 Possessor). 



^> <u( jjlf ~^]\ Qlts 



2. And ettabe'a (let-\you] closely-follow) what (£f being/ to be) 
revealed 3 to you g from your' Lord; verily Allah [was] 
by what you 2 work (is) Proficient. 



3. And let-trust [y<w s ] on Allah and sufficed by Allah 
Custodian. 



Not made Allah for a man of twain hearts in his 
chest; and not made [He] your n wives, whom" 
todha'heroona 4 (you~- say to them:you y are on me like my 
mother's back) of them 5 your 11 mothers; and not 
made [He] your" ad'eya 5 (adopted-sons) your 11 sons; 
tha'lekum (collective-afar-thatf (is) your 11 say by your 11 
mouths; and Allah says the right; and He yahdey 
'ides) the path. 



£3j ^J;S Z p&?\ pZJ}\ 

jjfcj fj>&\ 3jA> *4&[) i^Ca^sI; 



5. Let-you z call 6 them for their fathers'; it* 7 (is) aqsatto 
(more just) enda (by Kule of) Allah; then en (if) you 2 
knew not their fathers, then (they are) your" brothers 
in the religion and agnates/ allies; 8 and not on you b a 



See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" and "j*^." 

See the Lexicon attached to this Translation for "hekma." 

The word in "u^Ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, 

inspired, whispered, one cast to another (e.g.: a commanded). And "u 4 jft" is fire or king. See (j*-**^. 
The word "todhaheroona"="Cx3J > >^" has several meanings. However, in this context it is associated with 
"jl^JaJI," which was the pre-lslamic Arab way of divorcing their wives, by a person saying to his wife: "you arm 
on me like my mother's back." That is because the "back" is considered as the place of "riding." When a man is 
having sexual relation with his wife, it is as if he is "riding over her." Thus, the "back" is a lofty metonymy (indirea 
declaration of intent) with respect to " having sexual intercourse." Hence, once a person expresses "jl^Jal!" to his 
wife, then that means it is a full divorce. When Islam was established "$$&" was prohibited. See lA""^'. 
The word " ^i Sjlj f »Jl" is the plural for "(j&^," which is the person who is paternally related to a particular family 
by sheer claim while in fact he is not so with respect to that family. 

The word "IftJ" in "^AjftJl" has many meanings, among them: • <" * = 4j ^Ua j »|JU ; i.e. called cried 
(loudened) by him. See iS- 5 ^'. 

The pronoun "j*" here refers to the "qestt" = "absolute justice." And the "qestf in Arabic is masculine singular 
noun. So " J* " in English however "it" is probably the best and closest approximation. 
The word "&&£*," is the plural of which in turn has at least seven different meanings: (1) one's kin, 

^2^ne^^ucrorers^L^^rour^lh^s^Q^ne^^uarfian^^^ne^ 
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jonahon 9 (sin) in what erred you c by it x [and]but what 
intended your" hearts; and [was] Allah Ghafooran 
(iterative Forgiver) Raheeman (iterative mercy Giver). 

6. The Prophet (is) awla (more condign/ a fortiori-closer- 
I worthier) by the believers of their own selves;* and 
his wives (are) their mothers; and the arha'me 10 
(maternal/ paternal kins) possessors, some (are) awla 
by some in Allah's Book, of the believers and the 
emigrants; except that you 2 do to your" aw'leya n 
(guardians/ allies) a ma'aroofan (popularly acceptable and 
not Sharey'ah disapproved maxim); [was] tha'leka(afar- 
that-it/ thaty(is)'m the book indited/inscribed. 

7. And edh (when/ since) We took from the prophets 
their meethaqa H1 (ratified-covenantf and from Noohen 
(Noah) and Ebraheema (Abraham) and Mosa (Moses) 
and Isa (Jesus) Manama's (Mary's) son and We took 
from them meethaqart (ratified-covenantf gha'leedhan 
(tough/ solemnly-binding). 

8. To ask [He] the ssa'deqeena (always-truth-enf oners) a'n 
(regarding) their truth; and [He] prepared for the 
unbelievers a torment painful. 

9. O you who 1 believed they 2 let-remember you 2 
Allah's boon 1 " 13 on you 2 edh (when/ since) came* (to) q^J^ *Ss% l\ 
you c soldiers, then We sent on them a wind w and E „ 4 ' ' 

soldiers not saw them you; 2 and [was] Allah by what r J - > " 3y rF° 

you 2 work5^j^^ra« (keenly: Seer/ Omniscient) . O i*-^ o>^> £; ^ ol^==> 

10. jEd^ (when/ since) they 2 came (/o) you b from above jJLlI ^ ^i^. \ 
you b and from below [of] you b and ^ swerved the 
abssa'ro (insights/ discernments) and reached the hearts 
thethroats and presumeyou 2 by Allah the presumptions. 



= through you, (5) the emancipator of a slave, (6) the emancipated person, and (7) the infinitive noun of 
"guardian," i.e. infinite guardianship. See cA"^'. 

9 See the Lexicon attached to this Translation for the meaning of the word "^Ua" figuratively taken to 
symbolize the inclination to sin or the sin itself. So, no "^U*"= no sin. 

10 The word "j^l^jl" rooted in "^J," from " < U^jJl" which is "forgiveness, sympathy, and mercy" and rooted in ah 
that is the = "womb." Thus, one's relatives from the mother's side are "^J," as they related through the same 
womb. See ^>il-»^jJt. However, stated in "O^-"^!" the "relatives" from the father's side "cjjISI," are also I 
believe because all are rooted in hence all maternal/ paternal kins are "f^jl" 

11 The word could also mean: friends, protectors. 

12 The words: "S^"— "ratified covenant" and "J4*"=covenant. _ 

13 See the Lexicon attached to this Translation for the word "A^alf the next best approximation in English for 

i s "boon." in fact there is no English equivalent per se for " < U»J j " as " < *-«-i" means: (1) a gender noun 
denoting the few and the multitudes of its various meanings, (2) salvation; (3) good condition all around, and (4) the 
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11. Far-there, 14 £mz) tried/essayed the believers 
and (ZW quaked a severe quake. 

12. And (when/ while) say the hypocrites and who 1 
in their hearts (is) an illness: 15 not promised us 
Allah and His Messenger except a beguilement. 

13. And edh (when/ since) said- she-' tta'efa'torT (a: group- ^J^ufe, ^*&[& cJISi'J 
/ faction / partyf of them: O, Yathrib's folks, w not a ^ "~ - 
stead for you; b so let-return you; 2 andyasta'atheno ^li* a 
(jrafer permission) (of) the Prophet a team of them, 
saying verily our houses* (are) aw'ra'ton*" 16 (expose™ - 
/ vulnerable I having crevices); and not if* (were) aw'ra'ten^" 
(^aw'ra'totf); en (not) want they 2 except a fleeting. © lA^. 

14. And had [if] (been) entered-she y on them from its* {>, ,^ - <- -< > 
flanks," 17 afterwards they 2 (had been) asked the fetnata 1 ' ' ' 

(essay I test) surely atawha (they 7 ' would have made it come- \J*& Uyl? XLSd\ \y\~Z» 
to-pass if); and not assuredly waited by if* except a x , * 

_____few/Httl_e_: _ _ _______ _5_^i_^ 

15. And (verily, already and affirmatively) were they 2 ffi XJi^^K^ ' ffj 
covenanted Allah of before; not youwallona (divert y f. 

the<A>»(raary);and [was] Allah's covenant ^ <^ 

masoolan (its undertakers are to be questioned about it). ©} V 

16. Let-say [y6w s ]: never benefits you b the fleeing, en(if) 
you c flee from the death or the killing; and thus 

not tomatta'aona (you 2 relish the transitorily worldly 
delights) except a little. 

17. Let-say [you"]: who a tha 19 (near-he-one I that) who x [he] 
ya'assemo (safeguards) you b from Allah, en (if) [He] 
wanted by you b an ill or [He] wanted by you b a 
mercy; 1 * and not find they 2 for them of lesser fhan- 
/without Allah a wa'leyan (guardian/ ally) and nor na'sseran 
(iterative succorer). 



3 (jJ-uLj d_}i.^'-»" oy\ i\j 



*L?^> ^tA J ^ 

"if) 4«T <>• Qj^* 1 . 



14 In Arabic the demonstrative noutr. "Li*" "dUfc" and '™ are used respectively for "here" (near), "there" 
{middle) and "far there (for the furthest)." For the "Jj*j"= "far," i.e. neither the immediate and nor the 
but the far. In English there are only two aspects of demonstrative nouns: here and there. 

15 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 

16 The word Aw'ra'ton has several meanings: (1) pudenda, (2) vulnerability, (3) covering anything to hide it, 
(4) time of exposure. See JJ^t. 

17 That is the "sides" of their city. 

18 The "test" here could mean: (1) fetnaunbelief, renouncing their Islam and fighting the Muslims, or (2) fight for 
tribalism. See cr^J*M. 

19 The particle "l J " has many meanings, of relevance here is "sjI-luVI = the demonstrative pronoun for near, 
singular, masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly 

_^h_^_^/_z_w^or_exanij3le^^iai^_^ 
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18. Qad 2() (iteratively and affirmatively) knows Allah the 
retarders of you b and the sayers for their brothers: 
halomma {come-hither) to us; and not y 'a 'atond' (they 2 come 
forward to participate) K (in)theba'sa(warfare) except a few. 



19. Ashehhatan™ 21 ([they] are stingers / stinters to do what is 
dutifulf on you; b then if came the feat, 22 you 8 saw 
them looking to you; s their eyes w rolling like whom p 
[he] (is being) overlaid 23 on him from death; then if went 
the fear they 2 scathe you b by sharp tongues; w oshehhatan" 
on the khayre (desirables I goodness/ possession); those they 2 
believednot;sothwarted Allah their works ;and tha'leka 
(afar-that-it/ thaif [was] on Allah easy. 

20. Reckon they 2 the parties not gone; and en (if) the 
parties ya'atee (come back/ 'return), long they 2 if that 
only they (were) desert- wanderers/ desert-dwellers 24 
in the Aarab (Bedouins), inquiring a'n (regarding) your 11 
anba'e 2S (significant-and-availing-news)\ and had they 2 
been in you b not fought they 2 except a few/ a little. 26 

2\.~Luiqad (verily, already and affirmatively) [was] for you b 
in Allah's Messenger an uswaton (solace)™ 27 hasanaton" 
(meritorious-deedf for whomever [he] [was] 
hoping/ fearing 28 Allah and The Day The Last; 
and [he] remembered Allah multitudinously. 

22. And lamma (when/ in as much) saw the believers the 
parties, they 2 said: this (is) what promised us Allah 
and His Messenger; and ssadaqa (always enforced the 
truth) Allah and His Messenger; and not augmented 
them except a belief and a submission. 

23. Of the believers (are) men ssa'daqo 29 (they 2 always 
enforced the truth) what covenanted they 2 Allah on 



«. S ' ■$ ' 



p^>\} Kaj &JJ±fj %\ 

b 



juS&S j JjSjjU" = "iteratively and affirmatively." See <>*-*Jt. 

from "Ja^Jl," as the "jtu" is being] 
in any situation. Whereas "W" is behaving frugally in 



a future tense means 

'" from "jtAll," which is different from "J*^," as the is being frugal, 



20 The particle "Qad 

21 The word "Ashehhatan" 
stingy, very sparing to do what is dutiful to be 
giving monetary aid. 

Some Arabic linguists said that: "LijaJl"= "JjSJP' as in the intense fight. See <_>"JJ*^ and O'-*^. 

23 The word "if&i" has several meanings, among them: (1) being overlaid and (2) overcome by fainting. In this 
great Ayah both meaning could apply. And when death overlays anyone surely they faint. 

24 The word "lU j ^" could be (1) plural for see <j^h -1 i^j^^i! i. e . desert-wanderers; or (2) <stef/- 
dwellers. See lA**^. 

25 See the Lexicon attached to this Translation for "naba'a," 

26 That is they would have fought halfheartedly (littlest) or symbolic fight only, stoning and arrow- 

27 The word "S^l" = "solace" i.e. in grief and patience, a feminine gender. 

28 That is fearing, His punishment and earnestly seeking His forgiveness and mercy. 
19 JThan^^^i^h^^he^o^nantec^Mla^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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it; x so of them who p [he] consummated his nahba 30 cs^* <>• ^ 
{life-term) and of them who p [/fo] waits; and not *%fs> i^SjJ Ji 
they 2 substituted surely a substitution. 31 0 




24. To requite Allah the ssa'deqeena (always-tmth-enforcers) 
by their truth; and [to] torments [He] the hypocrites, 
en (if [He] wills or relents [He] on them; verily 
Allah [was] Ghafooran (iterative Forgiver), Raheeman 
(iterative mercy Giver) . 




Ob 4111 u| s-LS"-' 



25. And radda {forthwith-returned) Allah whom r unbelieved 
they 2 by their exasperation, they 2 attained not khayran 
(desirables/ worthiness I goodness I possessions) ;and sufficed 
Allah the believers the fight; and [was] Allah Strong, 
Mighty. 



'J-Xf >if /»-' f-t," 

<uil ^joj l/yi- |ybj 



26. And descended [Htf] whom 1 they 2 backed them of 
the book's folk w from their ssayassej (strongholds- 
I fortresses) and cast [He] in their hearts the dread; a 
team you 2 kill and a team you 2 captivate. 



27. And [Htf] bequeathed you b their land* and their 
homes w and their possessions and a land w not you 2 
stepped it" (i.e. earlier); and [was] Allah over every- 
thing Omnipotent. 



28. O, you the Prophet, let-say [you*] to your 1 spouses: 
en (if) were-you ym32 wanting"' the life w (of) the world" 
and its w adornment,* then let-come-you ym omatteao 
([I] relish the transitory worldly delights) you vm and [i] 
release you 5 ™ a beautiful release. 



I fr^ijjjj IwJjJl ^J~>JI S^Ji>J 



29. And en (if) were-she vm wanting" Allah and His 
messenger and the home" (of) the Hereafter," then 
verily Allah prepared for the benefactors-she y of 
you- 111 a great remuneration. 



o§ j>\-$j 



30. O, the Prophet's women/wives: whoever jadtee cX ^ "J$\ "X~£ 

(commits/ comes) of you 5 ™ by a profanity" 33 evident* 34 



30 The word "uiaJ" has many meanings, among them: "life-term in, i.e. length of time for the person in referenced 

31 The word is an infinite noun construct, meaning any, surely, definitively. Hence, surely is prefixed. 

32 The in "0^" is "Q>* H " hence it's to be shown, as it's #0/ as a hidden pronoun, as might be thought 
of by first glace. See J>*»-»J l r ,l J e !. 

33 The word "A^uala" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement 
action by an entity, a person or a group, or any of Allah's proscriptions. Some-times the word "^ui»VS" or 



The word "4W' 



is euphemistically used to mean adultery or fornication or homosexuality, as in this context. 



5 jftUa 



evident" — "obvious^ p^aren^^or^^j^^ee^|^|^ 
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{to be) doubled for her the torment dhe'afay'ne (twain 
double); and [was] tha'leka{afar-that-it/ ' thalf on Allah 
easy. 

31. And whoever yaghnuf {devotedly obeys/ submits)^ of 
you ym for Allah and His Messenger and works-she 7 
righteously, We accord her, her remuneration twice 
and We prepared for her a re^qan^ (provision / victuals for 
sustenance)^ ka'reeman^ {bounteous, ennobling, and of 
multiple uses). 

32. 0, the Prophet's women/ wives you ym {are) not like 
an ahaden^ {any-one) of the women, en {if ettaqayttonna 
(you )m reverentially guarded not to displease Allah) then let- 
soften™ 137 not J)/^ 5 ™] by the say, then covets who x 
[he]{has) in his heart an illness; 38 and let-say ym jjo# ym ] 
a say ma'aroofan {popularly acceptable and not Sharey'ah 
disapproved maxim). 

33.Andqarna{let-repose-coolyyou ym ]myom ym houses w a.nd 
let-not tabarrq/na 39 (flaunt-embellishment\you' m ]) tabarro'ja 
{of) the /aheleyyatef 40 {acting ignorantly or incorrectly/ or 
by rule of pre-lslamic erdf the first;*' and a'qemna 41 {let- 
you ym up I sustain 1 ' the prescribed obligations of the Prayer* 
and aa'teyna {let-accord you ym ) the Zakata™ 42 {prescribed 
percentage of personal possessions)^ and let-obey ym \you ym ] 
Allah and His Messenger; verily only wants Allah 
to undo a'n {off)you h the rejsd" (filth/ anathema)^ O the 
House's folk, w and to purge you b tatt'heran 



Joiilta ^L>% iffel.;* d>\xJ>\ 



CXtLr* "•A-** (J« *~d 

0 1^^= lsi> Li \>jzAj 



{J* -Aa-Ii= — » qL'.l tl^j 



34. And let-remember you ym what(£f being/ to be) recited 
in your ym houses*' of Allah's Aya'te xv {Qur'anic statements) 
and the hekma'tey^ {wisdom); 44 verily Allah [was] 
Lateefan 4S (fine/ subtle / gentle / and protector) Proficient. 



ill! o! <Ui==ii-t j 4il i^jU <y 

fn| Wvi- laJal 



35 The word "kareem"— "j^D*" is a subjective, singular, masculine noun. It has »<? exact English equivalent, as 
explained in length in footnote 27 of the Introduction. Summarily it means bounteous and of multiple uses. 

36 See the lexicon attached to this Translation regarding 
The word " ^ ' hV in "0 * ' ^* " denotes meanings, such as "succumb" or "soften," relevant in a context 
such as here is "soften? 

38 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 
The word "JjjjJI" means displayed the beauty of the face after beautifying it. Or displaying the physical 
features that attract attention. See gl3Jl. 

40 The word "*^^"="jahikyyatey" is rooted in "dfr" meaning; (1) was ignorant of, (2) believed in something contrary 
to reality, (3) did something not correct. So the "jahileyyatey" is acting ignorantly or incorrectly, or by rule of pre-lslamic era. 

41 That is you>™ up/ sustain/ maintain all the rituals necessary. 

42 See the lexicon attached to this Translation for what exactly is the Zakah and its implications. 

43 See the Lexicon attached to this Translation for "hekma." 

44 Ibid. 

45 The word "cilal" = "(JjSj," in "LLJaJ" in concrete (material) terms it means: fine and in abstract terms, it means: 
subtle ot ^ ntle or both. See y^j^. "UJal" ascribed to Allah, becomes one Allah's most beautiful attributive 
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35. Verily the he-Muslims and the she-Muslims and 
the he-believers and the she-believers and the 

qa 'neteena (he: devotedly obeyers/ submitters) and the qa 'neta'te 
(she: devotedly-obeyers I submitters) and the ssa'deqeena 
(he-they always truth enforcers) and the ssa'deqa'te (she- 
they-always-truth-enforcers) and the ssa'bereena (they who 
endure patience) and the ssa'bera'te (she-they who endure 
patience), and the kha'she'een 46 (who: totally subdued their 
v, sight and sound, bow in the Prayer) and the she- 
'she'eena and the he-almsgivers and the she- 
almsgivers and the ssa'emeena (he-they-fasting) and the 
ssa'ema'te (she-they-fasting) andthehe-keepers-up 
their/»r<9/a (orifices / privateparts) and theshe-keepers- 
up (of their forojd) and the he-rememberers (of) Allah 
multitudinously and the she-rememberers (of Allah 
multitudinously), prepared Allah for them forgiveness" 
and great remuneration. 

36. And neither [was] for a he-believer and nor [too 
for] a she-believer, if judged Allah and His Messenger 
a matter, to be for them the [choice-she 5 ] 48 of their 
matter; and whoever disobeys Allah and His Messenger 
then qad (already and affirmatively) [he] strayed, a stray 
manifester. 

37. Andedha (when/ whereas) [you*] say to whom 1 an 'ama* 9 
(graced bounteously and ennoblingy the most desirable and 
delighting boons of) Allah on him and an 'ama you s on 
him: ettaqey (let-reverentially guard [you 5 ] not to displease) 
Allah; and [you 5 ] conceal in your ( self v (thai) which 3 
Allah (is) its x discloser; and takhsha (reverently fear 
[you*]) the mankind and Allah (is) righter 50 to [you*] 





&\ 

!^ai \i\ £~»f}* ij crfj-*^ <i>° 

^ of 30 , csti f?J^ ot 
tibic ttL^l ^_4b 

'-t' ,.4 f -if' ■< ^ 
111* 4lii£ jl (3 s -' O"^ 1 



= names, which denotes protection in addition to fineness, subtlety, and gentleness. I know of w English word 
which simultaneously denotes: fineness, subtlety, gentleness and protection. Hence, the only available resort is 
transliteration and parenthetical explanation. 

The word "<Jj**il*," = khashe'een, is plural, masculine, subjective noun, with «<? English equivalent available for it 
per se. The word in "ai*"^," = khashe'een involves more than just "humbleness" or "submission" as 

that suggests /w^Vj/ or attitudinalbehaviot. However, "£.>ii" denotes submission or subduing of jvgA/and .f£w«<3 
as well. So "c «*^UJ t" are those who had totally subdued their body, sight and sound. Also some time "O J* "^fl " 
= they who bow in the Prayer. See jjl^Jl and d)*- 4- ^. 

The word "^jjJaalA" i s rooted in "iai^" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) 
(although he was small he could keep up with the larger boys in sports)." (Emphasis is added). 
The word is "»ji^" translated as "choice-she; 1 " feminized. Clearly "choice" in English is neutral, and in Arabic 
could be masculine or feminine, as such femininity is " 143^" —figurative. However, the word "»ji^" is 
= "infinitive noun" used for strengthening the idea that a Muslim must/ should not choose other than what Allah or 
His Messenger chose for him/ her.. 

See the lexicon attached to this Translation for the word "fS." 

The word "righter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "<ja>S" = "rightef 
^^n^^^w^^raAw^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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takhsha Him; so lamma ((when/ whence) consummated 
Zaydon of her "&wattaran bX {wishful-need) We wedded 
you g her, to not be on the believers a harajon S2 
(constraint/ sin) in thekad'eya 53 (adopted sons) wives when 
they 2 consummated of them y a wattaran; and [was] 
Allah's command mafoolan 54 (that which is inevitably 
done/ fulfilled). 



38 . Not [was] on the Prophet of a /W<2/<?« 55 inwhat decreed 
Allah for him; Allah's dispensation" in whom 1 ceded 
they 2 of before; and [was] Allah's command a fate 

mugdooran (fated/ already predetermined/)! fated). 



39. Who 1 communicate they 2 Allah's messages" and 
yakhsha (they 2 reverentially-fear) Him and not yakhsha 
they 2 an ahadan^ (a lone/ any-one) except Allah, and 
sufficed by Allah Haseeban (Meticulous Reckoner). 



@? lit-*- 4Ail> (2^5 



40. Not [was] Mohammad a father for an ahaden (a 
lone/ any-one) of your 11 men; [and,] but Allah's 
messenger and the prophets' seal/terminus; 57 and 
[was] Allah by every-thing Omniscient. 



lii A(~- Z^cp* <J>o d^j 



41. O you, who 1 they 2 believed: let-remember you 2 Allah j>i ail i£p>i\ ly-*U ou5\ l^-Ji 
a multitudinous remembrance. 



42. And sabbe'ho 5 * (let-say [you 1 ]: subhana Allah) (to) Him 
bukratari"^ (early dawnf and asseylan 60 (late afternoon). 



43. He Who prays 61 on you b and His angels (/>r^ 
onyou h too], to exit you b from the darknesses w to the 
illumination;* and [H<?] [was] by the believers, 

Raheeman (multitudinous mercy Giver) . 



j j^Cle ji^u l_£jjl _ji 



31 The word "j^j" means a wish C9ncerning a need. 

52 The word "£J^" = "<J#^ cJH'V' see "cjUjiSj)^' e.g.: if you were to get two identical sheets of papers and put 
them congruently against one another the space between them is called "£J*," that is there is practically nothing 
narrower than that space between the two sheets of paper. Also, could mean "sin." 

See footnote 5 regarding ad' eya— adopted-sons. 

The word "mafoolan" — "Vjxio," is an objective, singular masculine noun, for which there is no English equivalent. 
See footnote 52 above regarding 
See the 'Lexicon attached to this Translation for "J»f." 
57 That is hermetical closure and irrevocable terminus, i.e. he is the or last/ ' consummator of the Prophets. This is 
what the Arabic tongue expression means, i.e. what the Arabs understand "cS^t j»J^"="the Prophets 
seal/ terminus" to mean. And one must remember that The Qur'an is: "Qur'an Arabic," per Ayah {Surah 12:2), 
and "while this (the diction of The Qur'an is) a tongue Arabic manifester." (sl6:103). So to take the word 
"j»3li" by itself to mean "ring" as some seem to do, could not be furthest from the truth and the right. 
The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends ah 
shortcomings, and that He is unique all around. 

The word "bukratan" literally means the time between Fajr (early dawn) Prayer and sunrise. 
The word "aseyla" literally means the time from noon to sunset or from Asr (late afternoon) Prayer to sunset. 
Qur'an commentators say that Allah's prayer on the people means He spread good remembrance of you among 
His angels. Or prayer from Allah is His mercy on and contentment towards the Prophet. Prayer from the angels 
i^nvoc^«^n^^e^kin^^Dr^iven«^Dr^n£^ror)h^ 
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44. Their greeting,* day yalqanmaho (they 2 meet Him) (is) 
peace; and [He] prepared for them a remuneration- 

kareemanibounteous, ennoblingandof multiple uses/ effects). 

45. 0, you the Prophet, verily We sent you g a witnesser- 
/ testifier and a mubashsheran 62 [iterative teller of pleasant 
tiding) and na'theeran {iterative warner). 



46. And inviter to Allah by His leave and a lamp ^r\r^j ^% \ &>\ *j 
illuminator. <& (, 



47. And bash sh ere 63 (let-tell pleasant tidings \you s ]) the 
believers that surely for them from Allah a 
munificence big. 

48. And let-not obey \you s ] the unbelievers and the 
hypocrites; and let-forsake \you*] their annoyance 
and let-trust \you s ] on Allah; and sufficed by Allah 
a Custodian. 

49. 0 you who 1 believed they 2 if married you c the she- 
believers, afterwards divorced them v you c of before 
thattamasoyou 2 touch/ come-on to/ havesexualrelation with) 
them v then not for you b on them y of an eddaten wM 
(the Share'jah prescribed waiting period for a woman before 
remarrying after being widowed or divorcedf that you z 
count if* (as edda'ten); so mattey'ao 65 (let-you 1 relish the 
transitory worldly delights) them v and let-release fherti 
you 2 a beautiful release. 

50. 0, you the Prophet, verily We legitimated for you g 
your' a^waj (spouses) whom v aa'taytayou^ accorded) their v 
remunerations and what possessed your 1 right-hand w 
of what Allah afa'a 66 (retributed easy-booty without fight) 
on you; g and your' paternal uncle's daughters and 
your' paternal aunt's daughter, and your' maternal 
uncle's daughters and your' maternal aunt's daughters 
who v emigrated-they vm with you; 8 and a woman she- 
believer, en(if) granted-she y her-self v for the Prophet, 
en the Prophet wanted to yastan'keha (accept-granting-of- 
marrying her) purely for you g of lesser than/without 7 
the believers; qad (already and affirmatively) We knew 



AJill ^ jvi jb o^^J\ 

0£ 



ij^j^y^ij o^Ly**^ oJ^ 



ftU'i in-j. c>s3u Uj 

^Jl^oCJ oGJ C^He 

.1 --r 1 4 iff <\" <~\' 



62 See the Lexicon attached to this Translation for bashashara/joubashsharo/ mubasheron—J» i i A \j» i ii 

63 Ibid. 

64 The word "eddati" means the Share'jah prescribed waiting period of a given number of days or months for a 
woman before she can remarry after being widowed or divorced. 

65 The word " mattey'oohunna" means give the divorcee what will delight them of an offer or wealth, depending 
upon how well off or poor the man is. 

66 The word means "retributed easy-booty without fight." See VH^LA 
57 TJhj^xj^ssira^^j^^iiem^^^ 
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what We decreed on them in their a^waj (spouses) 
and what possessed their aymano (right-hands)^' in- 
order not to be on you g a hara/on 68 (constraint/ sin); 
and [was] Allah Ghafooran (iterative Forgiver),Raheeman 
(iterative mercy Giver) . 



0 tL^j^lS 




51. [Y<w s ] defer whom p [y«w s ] will of them y and [y<w s ] 
lodge/ retreat to you g whom p \you s ] will; and whom p 
ebtaghayta 69 (earnestly-quested you^) of whom 1 ' isolated 
you g then no sin 70 (is) on you; g tha'leka (afar-that-it- 
/ thatf (is) closer to taqarra (coor eyes) 11 (of) their y and 
not sadden-they v and (would) delight-they y by what 
aa'tayta'hunna (you^ accorded them ] ) [all-of-thenV]; and 
[was] Allah Omniscient Forbearer. 

52. Not legitimates for you s the women from after; 
and neither that \yotf\ substitute by them 7 of wives 
and albeit charmed you g their y husno 12 
perfect beauty and adornment) except what possessed 
you^yameno (right-hand); sy and [was] Allah over every 
thing Ra'qeeban (Watcher/ Observer). 



oy~j *Lii cy isO 



1 Lyj 



r >-r~ £>*> 



J % 3Zt U tOti^S* ^ 



53. O, you who 1 believed they 2 let-not enter you 2 the 
Prophet's houses, except that (to be) permitted for 
you b to a tta'aamen x (wheat/ edible/ food-grains) x other 
than looking you 2 its x ena (preparation/ readiness); [and,] 
but if (to be/ being) invited you c so let-enter you; 2 then 
edha (when) tta'emtom (you c ingested), then let-disperse 
you 2 and not musta'anesa (sociability-seekers you 2 ) for a 
hadeethen (conversation among you 1 / or possibly learning of 
a statement/ action by the Prophet, SAWS); verily thalekum 
(collective-afar-thaif [was] annoying the Prophet, so 
yasta'hey ([he] feels- discomfit) from you; b and Allah 
yasta'hey not from the right; and when you c ask 
them y mata'an 73 (furnishing/ chattel/ things for utility) then 
let-ask them y you 2 from beyond aheja'ben(veil/ shroud); 
tha'lekum" (is)att'haro (more purging) tot your 11 hearts and 



68 See footnote 52 above regarding 

69 The word "Ijjja i_illa" meaning: earnestly quested. 

70 



See the Lexicon attached to this Translation for the meaning of the word figuratively taken to symbolic 

the sin. So, no "£U^"= no sin. 

71 The Quranic statement "044^' J^" is rather lofty and elegant Arabic tongue expression, meaning the eyes' tears 
have "cooled" and ceased to flow and became quiet and still, rejoicing for what it saw. In other word: the one 
with such eyes became rather happy and pleased. 

72 Some linguists suggest that t>^' is for the face while J-*?^' is for the parts of the body and other things. See i£ J ^l 

73 The word = "mata'an" has many meanings, among them: furnishings, chattel, things for utility. See the 
Lexicon attached to this Translation for more elaboration. 
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their v hearts;* and not [was] for you b to annoy Allah's 
Messenger and let-not marry you 2 his wives from 
after him ever; verily tha'lekum" [was] enda (by 
munificence of/ by Bade of Allah great. 



2 J_V_JU jj^ '«-^>tJ?J 



- raj 



54. En(if) you 2 disclose/ flash a thing or you 2 conceal it; x 
then verily Allah [was] by every-thing Omniscient. 

55. No jonaha 14 (sin) (is) on them: y in their 7 fathers and 
nor their y sons and nor their v brothers and nor 
their v brothers' sons and nor their v sisters' sons 
and nor their v women and nor what possessed* 
their v aymano (right-hands/ slaves)^' and ettaqeyna ([let- 
jou r \ reverentially guard against the displeasure of Allah; 
verily Allah [was] over everything sha'heedan {iterative 
witness). 

56. Verily Allah and His angels pray 75 they 2 on the 
Prophet; O you who 1 believed they 2 let-pray you 2 
on him and salleymo (let-say you: z "peace be on him" and 
let-submit you K to him) 16 tasleman 11 (absolute submission). 

57. Verily who 1 annoy they 2 Allah and His Messenger 
cursed them Allah in the world* and the Hereafter;* 
and [He] prepared for them a torment, humiliative. 

58. And who 1 annoy they 2 the he-believers and the she- 
believers by other than what ektasaboa 78 (reciprocally 
earned they 2 ) so qad (already and affirmatively) they 2 
encumbered a calumny and a sin manifester. 

59. O, you the Prophet: let-[j/6w s ]say for your 1 wives 
and your 1 daughters and the believers' women (to) 
nigh*' 79 they 2 on them y of jalabeebehunna^ (their^ body 



• ft 
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74 See the Lexicon attached to this Translation for the meaning of the word "^Ua" figuratively taken to 
symbolize the inclination to sin or the J7« itself. So, no "£U^"= no sin. 

Qur'an commentators say that Allah's prayer on the people means He spread good remembrance of you among 
His angels. Or prayer from Allah is His mercy on and contentment towards the Prophet. Prayer from the angels 
is invocation and seeking forgiveness for the Prophet. 

The word "l^alm" conveys double meanings: (1) you say: peace upon him; and (2) you submit to him. As the 
Ayah says: USLn IjaLji qiA j Luiuu IjaLj. Thus, " (vi^nD I" is the infinitive of submission, not^*^. 
The word "LuLjj" is an infinitive noun, thus to be so denoted by: absolute. 

The word "I jjmmM " rooted in " <.n n*M " = "Jelii j\ Jeli quA j ijaiap' hence "JI«jSV1"= "spurious-reciprocity,' 
not a genuine mutuality, as by doing and redoing the deed repetitively the doer likes the deed and the deed likes th\ 
doer, consequently the doer gets accustomed to the deed, making a consortium relation with the deed itself 
and giving rise to "Jl*jaVl"= "spurious-reciprocity" Also, "*^ " has more letters-construct implying more 
positive or negative meaning, in this case a negative one. Perhaps, and Allah knows best, that the "t^LuuSVT if it 
happens once, it is pardonable but more than that it may not be. 

The word "o^ from "Ul" = 'VJ*." See O 1 -"^ 1 . Thus, "o^ V = "6*jV' that is "oV^ J 1 Oi^Ji" that is 
"near, ease, let fall, relax, amply broad, let fall dawn." Qur'an commentators are not unanimous as to the 
exact and sgeciji^nemin^oi^Ojj^^ei^^ 
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copers); tha'leka (afar-that-it/ thatf (is) nigher to (be) 
known-they y so not (to be) annoyed they;- and [was] 
Allah Gha-fooran (iterative Forgiver), Raheeman (iterative 
mercy Giver). 



60. Fa'en (indeed if) not desisted the hypocrites and who 1 

(are) in their hearts illness 81 and the^f7'^/o<?«^(^//^/(9rj ^.^ ^ ^ 

spreadingfallaciesandtumultsin society) in the city; w surely <-i <^3y^p^lj oi/' 
assuredly 2 nughrey (We allure/ incite) you 8 by them; 
afterwards they 2 neighbor you g not in it w except a 
few/ a little. 



61. Malooneena^ (they who are accursed) wherever they 2 j^j* <<^J*& 

(are to be) grabbed, 84 taken they 2 and quttelo (iterativelj 
had been killed theyj taq'tellan (utter killing) . 85 



& 



62. Allah's dispensation^ in whom 1 ceded they 2 of before ^ \jL ^jjK\ ^ &\ sLi* 
and never [you*] find for Allah's dispensation* an "%J1 J$ XLJj Uz Aj JJ 
substitution." 



63. Ask you g the mankind a 'n (regarding) The Hour; w let- 
say [you 5 ]: verily only its w knowledge (is) enda (by 
munificence of/ by Batle oj) ARah; and what yudrey H6 (makes 
profoundly understand) you g la' alia (craving currently 
unavailable deed that/ perhaps) The Hour* [she] be w nighly. x 



64. Verily Allah cursed the unbelievers and [He] prepared "A jjij ^J^S\ ,>J Q 
for them a Sa'eran*' (intensely kindling Fire) 7 ^ ( 



65. Immortals they 2 (are) in if* forever, not find they 2 
a wa'leyan (guardian / ally) and nor na'sseran (iterative 
succorer). 



66. Day toqallabo (to be iteratively transposed) their faces 

in The Fire w they 2 say: yalay tana (O,for a longing that °*$Jf}\ iu( tHi 
w) obeyed we Allah and we obeyed the Messenger. 



= also agree that it means "Oi^Ji." But from here they all go on to say different things. 

The word "jalabeeb" is plural for a "jelbab" which is a body ftwerwhich is largerthan a "khemar"— {head-kerchief) 

and jvwd&rthan a "reda'a" = a large cover. See ci-*^. 

The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 
The "J" in "djjjxiJ" i s a juratory "J"= "j*-^! J" amountingto— "JjSlllP' i.e. affirmation, expressedhy "assuredly". 
The word "malooneen"— is masculine, plural objective noun, "they that are cursed, nor English equivalent. 
The word "IjsSj rooted in "u»sj" which stands for several meanings: (1) met, (2) grabbed, (3) sighted due to 
sharp vision by the seer, that is "(JJW' "4j jiJa," "jJaill <j£ SiaJ ij^a 4£jJl 5 " respectively. See (Jl^land 
jjUfljll I chose "grabbed' as it obviously includes "met" and "sighted" as you cannot grab without 
and "meeting." 

The word i s "J^a* Jj*i«" = "ji^aa" = "objective compliment '= "infinitive noun" i.e. intensifying the action of 

its verb, hence "utter" is prefixed for such an intensification of killing. See (J&^a J ji~> nl nj'j^' y'j*!.. 
The word "cSjJj" is from "4j!jJ" which is fiar more reaching than the simple "knowledge" as "4j!jJ" extends to 
^aving^^^«^r^«^^^^e^ubjec^rna^r^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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67. And they 2 said: (0,) our Lord, verily we a'ta'ana (we 
obeyed) our masters and our bigs, 87 so they 2 misled us 
the path. 



68. (0,) our Lord: ^'/gy (/(?/-[Y^ s ] accord) them twain 
doubles of the torment and curse them a big 
curse. 



69. 0 you who 1 believed they: 2 let-notbeyou 2 likewho r 
annoyed they 2 Mosa (Moses) then absolved him Allah 
of what they 2 said; and [was] [he] enda (by munificence 
of/ by Rule of) Allah wajeehan (notable/ prestigious). 



C i y s > 

lyls tl* »J/j i>il* 



70 O you, who 1 believed they 2 ettaqo (let-reverentially 
guard you 1 not to displease) Allah and let-say you 2 a 
sound say. 



<0 UixL iljfi 



71 . [He] mends for you b your 11 works and [He] forgives 
for you b your 11 offenses; and whoever [he] obeys 
Allah and His Messenger then qad (already and 
v) [he] won a great win. 



-Xa9 *0>-i£$ 4lli iciJ t j^_j 



72. Verily We aradhna(We offered) the amanatd y (entrustment 
of Allah's Ordinance)* on the Heavens w and the Earth* 
and the mountains* then abaynd* 86 (thef categorically- 
refused) to bear v if* and disquieted y [thef] from it; w 
and bore if v the mankind; verily he [was] dhalomon 89 
(iterative injustice-doer), jaholan 90 (he who iteratively acts: 
or incorrectly) . 



ifi^ J ^yf^ <sf?fi) jff^j 



73. To torment Allah the he-hypocrite and the she- 
hypocrites and the mushrekeena (he-they who partner 
deities with Allah/ he-poly theists) and the mushreka'te 
(she-they who partner deities with Allah/ she-polytheists) 
and relents Allah on the he-believers and the she- 
believers; and [was] Allah Ghafooran (iterative Forgiver), 
Raheeman (iterative mercy Giver). 



C.' aal. Jjj i_rOiU1 





Sura to Saba' en 
(Sheba) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me (The iterative Mercy Giver) 



87 The word "Ij^IjjS" means our feg.r= individuals of outstanding i?tiportance or power, i.e. community-dignitaries. 

88 The word abayna— "Cji^" means categorically {absolutely, without exception) refused, i.e. not just simply refused. 

89 See the lexicon attached to this Translation for "jjUa" ; "j»jl]a" ="j»l]aJl jjjS"= "iterative injustice-doer" and 
"j»Ual"= "wronger." 

The word "^Jj^"='^al}olan" is rooted in "Jfr^" meaning: he who iteratively acts: ignorantly or incorrectly. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. The praise (is) for Allah, Who for Him (is) what 
(are) in the Heavens w and what (are) in the Earth;" 
and for Him (is) the praise in the Hereafter* and 
He (is) The Hakeemo 1 (infinite hekmah Possessor), The 
Proficient. 



u_j .".i^ -dS^ 

0 JJ^\^>?)\ j>j L^b £^ 



2. Knows [Htf] what transpierces in the Earth" and 
what emerges from it" and what descends from 
the sky w and what ja'arojo (curvilinearly ascends) in 
it; w and He (is) Ar-Raheemo (The iterative mercy Giver) 
The Ghafooro (iterative Forgiver). 

3. And said who r unbelieved they: 2 not ta'tef (haps/ comes 

toy us The Hour; w let-say hod]: bale? (certainly-noi); by 
my Lord, surely assuredly [if] ta'tef you; b Knower 
(of) the invisible and neither evades a'n (off) Him a 
methgala (weigh/ burden/ equipoise) (of) a dharraten^ 
(small ant/ atom/ motey in the Heavens" and nor in 
the Earth" and neither smaller than tha'leka (afar- 
that-it/ thaty and nor bigger except in a book 
manifester. 



/ , >, %SS * /s s* *> 



4. To requite [He] whom' believed they 2 and worked 
the righteous-works w they; 2 those for them (is) a 
forgiveness"' and a re^qon^ (provision/ victuals for 
sustenance)^ kareemon 5 (bounteous, ennobling and of multiple 
uses/ effects). 

5. And who 1 endeavored 6 they 2 in Our Ay'aef (miracles- 

/ signs / proofs) mo'aa'je^eena (as mutual frustraters), those 
for them (is) a torment of rej^en 1 (successive: convulsive 
and perturbing torment) painful. 




See the Lexicon attached to this Translation for an exposition on the words " ri^ and 
See the Lexicon attached to this Translation for "hekma." 
The word "bala"= " certainly-nof is absolutely not synonymous with "yes"="(»*j," see footnote 196 or the 
Lexicon attached to this Translation for more elaboration. 

The "J" in i s a juratory"^ — "fu&l\ J" amountingto— "AiSlllr' i. e . affirmation, expressed by "assuredly" 

The word "kareem"= "fdj*" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained at length in footnote 28 of the Introduction. Summarily: bounteous, ennobling and of multiple uses/ effects. 
The word has several meanings, depending on the context (1) "J*S1I 0J J <>*^>" i-e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) jl <j*^> t^*" 4 ^" i-e. treaded = walk on, over, 

or along; (3) " J l4%^ J**," = endeavored, i.e. »Wc conscientious or concerted effort toward an end, as in this 
context, (4) intentionally treaded. When "(j**"" in the sense of "striding" it is made transitive by 

"(y!" and when it is in the sense of "work" then it is made transitive by "fVl." See ci*-*^, and J^UaSI, 
The word "j^j" has several meaning, successive: convulsive and perturbing torment. Also it includes Satan's 
^hksgaj^m^ffense^n^do^r^OTsh^ 
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6. And see who 1 oto (had been accorded thef) the knowledge, 

which x (had been) descended to you g from your' 
Lord, it x (is) the right and yahdey ([if] divinely-guides) 
to Sseratte (specific straight Path of The Mighty The 
Mameede % (iteratively praised, iterative praiserHe Himself). 

7. And said who r unbelieved they: 2 shall/ do we lead 
you b [over] a man younabbe'o ([he] inform by piece-of- 
significant-and-availing-news) you b if you c (had been) torn 
every tear, verily you b surely (are) in a new creation. 

8. Has iftra ([he] crafted a lie for fraudulent end) on Allah a 
lie or by him a jennaton (insanity I stroke of Jinn)? 
rather, who 1 not believe they 2 by the Hereafter* 
(are) in the torment and the misguidance the afar. 



tjS-JkJl pL»}l oull 



<~>y~* J* j-^y* '4 <y*^-f>. o& 



Have then not they 2 seen to what (is) between their 
hands" and their rears of the Heaven w and the 
Earth; w £« (if) [We] will [We] implode by them the 
Earth" or [We] drop on them fragments from the 
sky; w verily in tha'leka (afar-that-it/ thatf (is) surely 
an Aya'tan" (miracle / sign / proof) for every abden 9 (a: 
slave I worshipper) muneebon 0 (iterative returnerpenitenf) . 



10. And laqad (verily, already and affirmatively) aa'tayna (We 
accorded) Dawooda (David) from Us a munificence; O, 

(letyou y reverberate) with him and 



mountains a. 



n 



l*j cfo Cil [}y fa 

C>1 ofH^j tC-^ ^fJt (i-f^- 

11* LuU jjj) 



the birds [/<?<?]; and We softened for him the iron. 



11. That let- work [you"] mails* and qadder (let-[yoU~] 
measure) in the sar'de (successive links) and you 2 work 
righteously; verily I am by what you 2 work (is) 
Basseeron (keenly: Seer/ Omniscient) . 



12. And for Solaymana (Solomon) the wind w its w £/wdW<? 
(going from dawn-until-sunrise) (is) a month and its* 
rawaho 12 (coming from afternoon until sunset) (is) a 
month; and We liquefied for him the molten-brass's 
well;" and of the Jinn who p [he] works between his 
both hands w13 by his Lord's leave; and whoever 



1 



8 The word "Hameed ,= "Ai*a" linguistically means: (1) multitudinously praised and (2) multitudinous praiser. 

9 The word "abden" = "slave," the denotation of this word is «W» paradoxical with respect to vis-a-visl 
the humans. See the lexicon attached to this Translation for an elaboration. 

10 The word "uuia" from "i-jI^I" means iteratively returned penitent. See ^0^. 

11 Clearly Dawood (David) was yousabbaho {he was signalizing Allah exalting Him as excelling in all noble qualitiesX 
transcending all shortcomings and working phenomenally) Allan. So, the mountains and the birds were commanded| 
to reverberate what he was yousabbeho by it. 

12 In English there is no exact corresponding words for = "ghodowo" meaning (going from dawn-untilA 
sunrise) and —"rawaho" " 'coming from afternoon until sunset" also = "rawaho" may mean "{j&&" 
i.e. "asheyyo" (early night or the whole night). 

3 Thej3hrase^fe^«^^w/^fl«^^^aJo^^^jab^ his front. 



j^Jaefo^ 



«T5 ?'T«T'* ? r«T'i J'T«T'^'T«T ; 5 ?'T«T'i ?'T«T'i s 4 '^^'^ f-ffTiK ?'T?^T'5 J'TaT^ J'TnT'VfT?^ VJ'TnT'i 
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[he] swerves of them a'n (off) Our command We 
him taste of torment (pj) the Sa'eere w (int. 



jjjiliic-AXe^Ajiib^t 



13. They 2 work for him whatever 14 [fo] wills of niches 
and statues and large-bowls like cisterns and pots 
anchors 15 (catches I fasteners I stabilisers); O, let- work 
you 2 Dawooaa's (David's) aala (family I house I kin) thank; 
and a few of My eba'de (worshippers/ submitters/ slaves) 
(are) the shakooro (iterative thanker) . 



JjS&j i_jl^aLb OU=r^ J^H^J 



14. So lamma (when / whence) We judged on him the 
death, not led them over his death except the 
Earth's" dabba'to"' 11 (she-moving-creature), eating w [she] 
his mensa'atd' vl9 ' (staff for push -on) f then lamma [he] 
tumbled, the Jinn manifested (for their selves) that 
had were they 2 knowing the invisible not waited 
they 2 in the torment, the humiliative. 



<+k} L o^Jl £x> Lut^sS Lis 

(jrVg_J^ <_j\Ju^^ (^i^i-J 



15. Faqad (verily, already and affirmatively) [was] for Saba'en 
in their dwelling an Aya'tari* (miracles / signs / proofs) 
two gardens of right and left; let-eat you 2 from 
your" Lord's re^'qe* (provision/ victuals for sustenance)* 
and let-thank you 2 for Him; a good w town* and a 
Lord Ghafooron (iterative Forgiver). 



16. Then shunned they; 2 so We sent on them the 
A'rem's 2 ^ cataract; and We substituted them by their 
twain gardens" twain gardens" twain possessors (of) 
okolen (fruits/ crops/ edibles) khamtten (rotting-like-bitter 
fruits) and ath'len (tamarisk) and a thing of lote (tree) 
little. 



ft~£^ jt^ 



17. Tha'leka (afar-that-it/ thatf We requited 21 them by 
what unbelieved they; 2 and do We requite except 

the kafoora (multitudinous unbeliever/ ingrate). 22 



18. And We made between them and [between] the 



14 The particle "^>" is "■K>«i SUI ji ^1," = conditional noun/particle; or = "J>^>« = connective noun 
meaning tffetf See t^ 1 -^ J>*»-»J 'O'j^ 1 'r' 1 ^! and 'r' 1 ^ 1 A *^ 1 - 1 'O^^ 1 J^t. 

15 That is the mountains. 

16 That is these pots are so huge in si^e that they are fixed on their stand-on supports. 

17 For lack of a better term I chose a "she-moving-creature" for as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she-creature" but it does not have apparent motility. 

18 The word "S u* I * lt"= "If; jSJj Uwj <jj1I! L^*J!" that is to push-on-with-staff, i.e. the staff used to aid in 
pushing or proceeding along one's way. 

19 See the Lexicon attached to this Translation regarding the various meanings of the preposition "Cf'" 

20 The word 'V4fz«/' is a name of a dam in a valley in Yaman, which was bored and the water broke loose, 
drowning all surroundings. See tj^J^l 

21 That is penalized them. 
Th^wot^^^^^^masatlin^wun^en^^ 
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villages*' which" We blessed in it w villages* apparent;* 23 
and qaddarna 24 (We standardised/ measured) in it* the 
tread (Journey); let- tread (journey) you 2 in it* nights" 
and days aa'meneena (self-safety-securers). 

19. Then they 2 said: our Lord (let-make) afar between 
our travels; and dhalamo 2S (they 1 wronged) their- 
selves; w so We made them ahadeeth (instructive-lores) 
and We tore them every tear; verily in tha'leka 
(afar-that-it/ ' thatf surely (are) Ay a' ten* (miracle/ signs- 
/ proofs) for every ssabbaren (ever/ 'stout patience-endurer) , 
shakoron (iterative thanker). 

20. And luzqad (verily, already and affirmatively) ssaddaqa 
(affirmed as credible) on them Ibliso (Satan) his 
presumption; so ettaba'ao (they 1 closely-followed) him 
except a team of the believers. 

21 . And [was] not for him over them of an authority; 
except to know [We] who a [he] believes by the 
Here-after w of whom 3 he (is) of it w in doubt; and 
your 1 Lord (is) over everything hafeedhon 26 (iterative 
keeper-up). 

22. Let-say [you]: let-invoke you 2 whom 1 claimed you c 
of lesser than/ without Allah; not possess they 2 a 

methgala (weigh/ burden/ equipoise) (of) a dharraten~ v (small 
ant/ atom/ motey in the Heavens w and not in the 
Earth; w and not for them in it w both of a sherken 
(associating partnership with Allah/ polytheism); and not 
for Him of them of dha'heeren (iterative backer/ supporter). 

23. And not benefits* the intercession" enda (by munificence 
of/ by Rule of) Him except for whomever [He] allowed 
for him; until if /when fu^e'a (had been removed the 
dread) a'n (off) their hearts they 2 said: what your 11 Lord 
said. Said they: 2 the right, and He (is) The Aa'leyyo 
(High beyond description), The Ka'beero K (Big beyond 
comparison/ comprehension, Predates / Antedates all things). 



>4_u? o-b\ r*^° <J-W» JUjj 



^? jr. <■-»■ fr^i 
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23 The word "»j*Ua" j s a qualifier fior villages. And villages are plural feminine noun. Hence, the qualifier for 
feminine noun must be likewise. But "apparent" is an adjective. Clearly all adjectives in English do not lend 
themselves for plurality. So the word "all' is parenthetically prefixed to make up fior such a shortage. 

24 The distance between one village and the next en route is "matched' in the sense that when a traveler 
marches from a village in the morning by noon he is in the next. Or from noon to sunset in the next. 

25 See the lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged'' 

26 The word " ftjiV is rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded. 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) (although 
Jie^a^mallhe^ouldJ^ej^t^mti^AejMgaT3oy^n^t)o^ 
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24. Let-say [yc/* 8 ]: who a provides you b from the 

Heavens w and the Earth; w let-say \yoif\\ Allah and . 
verily we or eyyakum 11 {indeed including you h ) surely f^ 3 ^-*' If&lp 
(are) on a /&«^ (divine-guidance) or in a misguidance o^J ji^ j jl tp> 
manifester. ^\ 



25. Let-say \yoif\\ neither (to be) questioned you 2 a'n ^ js 

(regarding) what ajramna 8 (crime-committed we) and 
nor [»#] (^ri? /<? fe) questioned what you 2 work. 



26. Let-say \yotf\: gathers between us our Lord; 
afterwards [He] opens 29 between us by the right; and 
He (is) The Fattaho (iterative Openerf® The Omniscient. 



' j. ^ "all jjbj JjsJlj 



27. Let-say \you\: let-show me you 2 whom 1 you 2 
attached by Him partners; not-at-all; 31 rather He 
(is) Allah The Mighty The Hakeema' 2 (infinite hekmah^ 
Possessor). 



y ^ yz * *y / — - / s y 



28. And not We sent you g except ka'fatan^ (sufficient and 
necessaty-universal-ever-altogether-gatherer I absolute restrainer 
from unbelief) for the mankind a basheeran 35 (iterative 
teller of pleasant tidings) and natheeran (iterative warner); 
[and,] but most the mankind not know. 



0 ^\JLJ\ 



29. And they 2 say: when (is) this, the promise, en (ij^ 
you c [were] ssa'deqeena (always truth enforcers). 



30. Let-say [ye/* 5 ]: for you (is) an appointment day; £ >. «^ ~ >£j ji 



neither tasta'akherona (slacken/ tarry you*) a'n (off) it 



an hour w and nor tasta'qdemona (q 



advance you 2 ). 



31. And said who r unbelieved they: 2 we never believe 
by this [The] Qur'an; and nor by which x (is) 
between its x both hands* 37 and if 38 \you s ] see edh 
(when I while) the dha'lemoona y) (injustice-doers) (are made) 



27 The word "M J"" 1 '" J J" 1 '" 1 ^ A&J-' SUi"= " )( ^bl 5 " = an article of intensity for an objective pronoun. 

28 The word is made up of two parts: (1) and (2) the "U"= the speakers' pronoun for a plural. 
However, part (1) "Uaj^l" is a past tense for which there is no English correspondent verb. Hence, the closest 
approximation to that is: "crime committed" which slightly different than the original text. 
The phrase "^4i means "rules or decides between us." See 4*0^'. 

30 The word "Opener" here means the "Ruler," the "Decider" the "Determiner." 

31 The word "5^" is an article of negation particularized for deterrence and prevention. 

32 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j "?£*■." 

33 4502 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP" 

34 The word "*&£?' '—kafatan is the intensive form of lMS=^»\a the 4. in AilS j s for intensity, like it's in ^Slft. See £p^[ 

35 See the Lexicon attached to this Translation for bashashara/ 1 joubashsharo / mubasberon=j^i*\j^ i ii \ 

36 See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

37 The phrase "between its both hands" is a lofty Arabic tongue expression meaning: before it. 

38 The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jl" amounts to "if or "when.' See ?^*> Cx\ "tW^' (j^- 



The "Q^Ua" = "the injustice-doers 



' injustice. 
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standers enda (at/ by Rule of) their Lord, returns some 
(of them to some the say; say they 2 who 1 istodh'efo 40 
(they 2 had been deemed weaklings) for whom 1 ' istakbaro 
(they* affirmed theif prideful haughtiness) lawla (had it 
not been for) you 1 surely we (would have) been believers. 



L»i |i t v a«J j^rj J^£; 



32. Said who r istakbaro*' 1 (thef affirmed theif prideful 
haughtiness) for whom 1 istodh 'efo (they 1 had been deemed 
weaklings)-? 1 have we repelled you b a'n (off) the huda 
(divine-guidance), after edh {when/ since) [if] came (to) 
you; b rather you c were criminals. 



oOJJ \jy£LJ\ <jdjl J Is 

^il J; yX- \ Joe iXQI 

0 h£ 



33. And said who 1 istodh'efo 43 (they 2 had been deemed 
weaklings) for whom 1 istakbaro 44 (they 2 affirmed their" 
prideful haughtiness): rather the night's and the naha're 
(between sunrise and sunset) machination, edh (while) 
you 2 command us that [we] unbelieve by Allah and 
[that\ 45 [we] make for Him compeers; and they 2 
concealed the regret* lamma (when/ whence) they 2 saw 
the torment; and We made the shackles in the 
necks" (of whom 1 unbelieved they; 2 are they 2 (to be) 
requited except what they 2 were working. 



<>u!i JlSj 

\% Q'iXM SIX *J 
ti jjS/f fiui^ 



34. And not We sent in a village" of na'theeren (iterative 
warner) except said its w mutrafooha (they who were 
luxuriated): verily we, by what you c (had been) sent by 
[it*], (rfre) unbelievers. 



0 oJfx& 



35. And they 2 said: we («2r<?) more (in) possessions and ^yt^iUi i^li^ 

children and not we surely (<z;t?) 
(/^y /o fo/ tormented). 



36. Let-say hw^/]: verily my Lotdjabsotto (swells/ expands) 
[He] the re%'qa K (provision/ victuals for sustenance)^ for 
whom 1 ' [H<?] wills and [He] straitens; [and,] but 
most (of) the mankind know not. 



37. And not your 11 possessions and nor your 11 children 
surely which 11 near you b enda (by munificence of/ by 
Rule of Us a nigh, vv except whom 1 ' [he] believed and 
[he] worked righteously; then those for them the 



i]^>- J^L dl^Jjli UiiV» J^^LJ 



40 See the lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

41 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

42 Ibid. 

43 Ibid. 

44 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 

45 This [that] is a virtual conjunction for the antecedent "that," preceding "[we] believe," in this Ayah. See VH'j* 
<jS.Ua J ji^ il 'djij^l. As if to say: that [we] believe by Allah and that [we] make for Him compeers. 

i6 Th^woi^^m^atljabeetf were tormented. 
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double requital by what they z worked and they 
(are) in the chambers* aa'menona (self-safety-securers). 

38. And who r they 2 endeavor 47 in Our Ay a He" (miracles- 
/ signs / proof s) mutually bafflers those (are) in the 
torment muhdharoona 48 (those that are made present 
predeterminedly vis-a-vis time and place). 

39. Let-say \yoif[. verily my Lotdyabsotto (swells/ expands) 
[He] the re^qa (provision/ victuals for sustenance/ rain) 
for whom p [He] wills of His eba'de (worshippers- 
/ submitters / slaves) and [He] straitens for him; and 
what you c expended of a thing then He replaces 
it x and He (is) khayro (choicer/ superior/ worthier) (of) the 
ra'^eqeena (giver of: provision / victuals for sustenance/ rain). 

40. And day [He] throngs them together, afterwards 
[He] says for the angels: are these eyyakum 49 (indeed 
particulari%ingyou h ) they 2 were worshipping. 

41. Said they: 2 subhana 50 (hallowedly and marvelously we 
deem You^ transcending all defects and we solemnly stand 
in awe and utmost consecration of) You; 8 You 5 (are) our 
Wa'leyyo (Guardian / Ally) of lesser than/without them; 
rather worshipping they 2 were the Jinn, most (of) 
them by them believers. 

42. So today, not possess some (of) you b for some a 
benefit and nor a harm; and [We] say for whom 1 
dhalama 51 (wronged) they: 2 let-taste you 2 The Fire's w 
torment which" you c were by [it] w5 denying you. 2 

43. And if (to be/ being) recited w on them Our Ayaf 
(Qur'anic statements) manifesters w said they: 2 not this 
except a man [he] wants to repel you b amma {regarding) 
what [were] worshipping your" fathers; and they 2 
said not this except an ufkon' (slanderous-fabrication- 
/ specious concoctionf muftaran (craftily fabricated lie for 



\fj) o_y~yf- 



l^sji I^JJi <jUJJ Jy»b ir*» X? 

U \y U C-iil bijU fy^lc ^ I 

>^ 1 > > J u r</ 



47 See footnote 6 above regarding "(j***." 

48 The word " ' muhdharoon" is plural of "muhdhar" masculine, singular objective noun meaning: made present. 
However, such plural sense almost always despite their wish to be present. 

49 The word "laLjl," in "^h!" ='V j i n ^" jf*^ ■ J A9-' = an article of intensity for an objective pronoun. 
30 The word " ' subhanakd'— "dJL»j*ji" has «tf English equivalent. Wherever this word, or its grammatical 

inflections (such as "CJ^-"" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous 
work that Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all defects He, and ah 
solemnly stand in awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous 
uniqueness. So, we can render "subhanaka"= "djlajui" concept by saying: hallowedly and marvelously deemea 
transcending all defects He, and all solemnly stand in awe and utmost consecration of Allah. 

51 See the lexicon attached to this Translation for "jJUa"="j»i!aJl Jftli"= "injustice-doer" and "j»Ua"= "wronged." 

52 The pronoun particle in is in the feminine as it refers to the "jUj!"= fire, in Arabic a feminine gender. 
This is in contrast to a "V in some other Ayah, (S32:20) where the reference is to the torment, in Arabic a 
masculin^^adv^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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fraudulent end); and said who 1 unbelieved they 2 for 
the right x lamina {when/ whence) [if] came 5 (to) them: 
en (not) this except a magic manifester. 



44. And not atahna (We accorded/ gave) them of books 
they 2 study it; w and not We sent to them before 
you g of na'theeren (iterative warner). 



45. And they 2 denied who r of before them; and not 
reached they 2 a tenth (of) what atahna (We accorded- 
I gave) them; so they 2 denied My messengers; so how 
[was] [My] nakeeren 53 (demur/ reproof! spurning) . 



, - ' ■ - ' - ■ - * t- 



46. Let-say \yotf\\ verily only [7] exhort 54 you b by a one- jt %xjJj> ^1 
she:- that taqumo^ (you 2 up-to-fulfill) for Allah doubly 
and singly; 56 afterwards you 2 rethink; not by your 11 
companion of a jennaten (insanity I stroke of Jinn) f en 
(not) he (£f) except na'theeren (iterative warner) for you b 
between both hands'" 57 (of a torment severe. 



^$3 "si y» d[ i% 



47. Let-say [y6w s ]: not [I] asked you c of a remuneration 51 
so it x (is) for you; b en (not) my remuneration x except 
on Allah; and He (is) over everything Witnesser- 
/Testifier. 



j4 b* &fcX> J» 



0 -Vr 5, 



48. Let-say [you"]: verily my Lord casts by the right, ^ ijjJb Jj J 
an Aallamo (Ever/ 'Stout Knower) (of the invisibles. 



49. Let-say Jj/o^: came x58 the right; x and not initiates \1j j W'^t Cj^{C^ 
the falsehood" and not [z/ x ] repeats. 59 



50. Let-say ^« (j/) I strayed, then verily only [7] 

stray on my-self; w and en ihtadayto (found and accepted 
the divine-guidance I) then (that is) by what reveals 
to me my Lord; verily He (is) Sa'meon (Acute- 
Hearer/ Enabler of others to hear/ favorable Answerer to 
prayer) near. 



', for "<-«* 



"alleviation, 



53 The speaker's pronoun "</" in by Arabic {linguistic) Rule, is 

lightening" or^4)«/'.r end harmony {rhyme). See tj 4 ^ Jjaa^J i<jtjiJl <-jIjcI 
: ' 4 The word "j»SJaftl" rooted iri'^&j" = "exhorted' or "admonished" and "<Uafr^4" could mean: exhortation or admonition. 

55 The word "Ijaji?' = = "je/ or me" (/« /A« intransitive sense, and "stand' — "Ijiij^' in the sense of 
"maintain " "sustain " or "uphold!' 

56 That is when pondering about Allah then the best way is with another one person only or in solitude. 
37 The expression "between both hands" is an Arabic tongue expression meaning ahead oj 'or fe/»r<?. 

58 Qur'an commentators say that the word "<J»Jt"= "right' here means the Qur'an, the revelation from Allah. 

59 The Arabic tongue expression " neither it initiates nor it repeats" in this case "Afe untruth" means it perished. 
The word "(j^Ji" is rooted in "<^jl jl which denotes at least six diverse meanings, all for 
communicating, gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "<^j^" is fin 
^r^»?^^ee^J^jj!^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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51. And if 61 [yoif] see (jvhen I while) they 2 dreaded; 
so no fawtct 1 {escape) and (^re) taken they 2 from a 
near place. 



19 



52. And they 2 said: we believed by it x and wherefrom ^ ^ uLXt^ls 
for them the tana'wisho 63 {grasping! attainment of faith) , "V, 

from a far place. ©yrfi^A' 



53. And {already and affirmatively) unbelieved they 2 ^r^ji^j^^ ^i/^ 
by it x of before and cast they 2 by the invisible from 



afar place. 



5; ju4 



54. And fe<?«) interposed between them and (g ^J<J^ £ **X j_>^ 

[between] what they 2 wish; just-as {had been) done y iS^ „" *'> 
by their ashya'ae {resem biers/ likes) of before; verily -** ^i<J^<12(H^><-^ 



they were in a doubt suspect 



64 





Surato Fatiren 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. The praise (is) for Allah, Fa'tte're {innateljperfect- 
Originator) {of the Heavens w and the Earth; w Maker 
[He] {of the angels messengers, wings' possessors, 
double and triple [and] quadruple; [He] augments 
in the creation whatever 1 [He] wills; verily Allah 
over everything {is) Omnipotent. 



Whatever opens Allah for the mankind of a mercy w 
so no withholder for it; w and whatever [He] 
withholds so no sender for it x from after Him; and 
He {is) The Mighty The Hakeemo 2 {infinite hekmah 3 
Possessor). 



The particle "jJ" since it is a future-connected verb, probable to occur and #»/ sure it's a present occurrence, 
such a "jl" amounts to "if or "when.' See ft-" 1 * Oil ".'J.'M cr*" 4 - 

The word "tiijS" has «0 English equivalent and there is no short phrase to express it. As "tlijS" has too 
meanings: (1) space between two fingers, (2) a distance just more than can be covered by a weapon aimed at 
a target, hence the target cns\not be reached. So, here since they are the target they do not have the "^J 2 ," i.e 
the distance just more than what is aimed at them so they get missed. Thus, for lack of a better word I chose 
faivt {escape), escape is really "SIaj jl iiiilal." Yes it gives the general meaning but does not depict the 
exact/ desired description. And The Qur'an is very exact and highly descriptive. 

That is how could they obtain faith now that they are in the Hereafter, not possible to go back to the world. 
The word here is "ilaj" = "adjective," hence "suspect." See J>*»^ <-i\jc-\ Also the word 

"suspect" could fit for a noun or an adjective. + 

The particle "^>" is SU1 j\ (vjiI," = conditional noun/ particle; or = "d>*a>» f**!" = connective noun 

meaning jwMai. See J>*»^ Oljill vb*! and 4^ - 1 'u^^ 1 J^ 1 . 

See the lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 
See the lexicon attached to this Translation for "hekma." 
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. O, you the mankind let-remember you 2 Allah's 
boon* 4 on you; b is of a creator other than Allah, 
[He] provides you b from the Heavens w and the 
Earth; w no elaha (deity) except Him; then wherefrom 5 

to'afakona b (you? to be off-right dissuaded I speciously concoct). 

4. And en {if) they 2 deny you g then qad (already and 
affirmatively) {had been) denied-she v messengers x of 
before you; g and to Allah {is to be) returned the 
matters. 

5. O, you the mankind: verily Allah's promise {is) 
right; so let not assuredly beguile* you b the Hfe w 
{of) the world* and nor assuredly beguiles x you b by 
Allah the gharoori' (beguile f). 

6. Verily the Satan (is) for you b a foe; 7 so ittakhethohcf' 

{let-you K take and make him) a foe; verily only [he] 
invites his party to be they 2 of companions {of the 

Sa'ere* 1 {intensely kindling Fire) 7 

7. Who 1 they 2 unbelieved, for them (is) a severe 
torment; and who r they 2 believed and worked the 
righteous -works w they 2 for them (is) a forgiveness* 
and a remuneration big. 

8. Is then who p {had been) adorned for him his ill-work 

so [he] saw it* hasanan (ultimate meritorious deed); so 
verily Allah misguides whom 1 ' [He] wills and [He] 
yahdey {divinely-guides) whom p [He] wills; so let not 
[you"] enervate /undo your' s elf v on them hasraten w9 
{ardent contritions) ;* 10 verily Allah {is) Omniscient by 
whatyass'na'o {carefully-crafi) they. 2 

9. And Allah, Who 1 [He] sent the winds* so [if] stirs 
the s ah a' ban 11 (gliding-clouds); then We drove it x to a 
mayye'ten {dead/ dying) bala'den {region/ country a settlement) 
so We quickened by 12 it x the land* after its w death; 



% \ %\ H jp% $2$ 



{y> \j>jZ^Li >^J>- L^i \s-^ 

p c^&\ i^uj \}x hM> 



gpi sii %\j 



4i uu>-ls 



See the 'Lexicon attached to this Translation for "ne'amah" ("boon"). 

The word is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
The word "OJ^j^" = you are dissuaded to divert to an improperpath away from the right,jou get persuaded by specious concoction. 
The word "jJJc," could be (1) singular and (2) plural as well as (3) "multitudinous foe" see u'-"^ and tS J ^. 
The word "SiSj" from which is "JU25j" for "JtiSft," as stated in 40*^ Cp^\ therefore,"^!" is 

always taking and making some thing of what was taken. Thus, it is not just the mere taking. 
The word "tjuaf is "j»JjJl Auil ; " se e Thus we qualify the word "contrition" by to indicate such 

strength of contrition. 

The word "Ijua." is JjII see Thus "contrition" is qualified by ardent to indicate such intensity. 
The word "i-ila^" versus "fj*," is that the " '.'^ 1 "U J* i-ila-ui^' i, e . glides itself or the wind or pushes it 
and make it And it's plural of a "A^Uyui." Whereas the "j>^" appears stationary. CP^i j^l. 
The^artirle^V^n^V^o^mand^^»*«^dh^^ent^e^nm 
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like tha'leka (afar-that-it/ thaff the resurrection. 



t.i- 



10. Whoever [he] [was] wanting the prestige, so for 
Allah (is) the prestige together; to Him ascends the 
ka'lim (plural of word/ sentence) the good and the 
works the righteous elevates it; x and who 1 they 2 
machinate the sayye'aa'te xv (demeritorious-deedsY for 
them (is) a severe torment and machination (of) 
those it x (becomes) worthless. 

11. And Allah created you b of tora'ben (crushed sand); 
afterwards of a nutfa'ten (sperm-drop) ; w afterwards 
[He] made you b pairs; and not bears-she y of a 
female and not tadha'o (she y births I delivers 1 ) except 
by His knowledge; and not (to be) long-lived of a 
(made to be) long-ager x and nor (to be) decreased of 
his age except in a book; verily tha'leka (afar-that- 
it/ thaff (is) on Allah easy. 

12. And not level/even the two seas; this (is) adhbon 13 
(palatably-good), strongly foraton 4 (palatably-good) whole- 
some (is) its x drink; and this (is) salty ujajon xs (strongly 
salty-bitter-hotj); and from each you 2 eat fresh meat 
and tastakhrejona (affirmably extract you*) ornament 
you 2 wear it;* and [you] see the folkd (ship/ shipsf in 
it x plowers to tabtagho (earnestlj-quest you*) from His 
munificence, and la' alia (craving currently unavailable 
deed that, perhaps) you b thank you. 2 



&-&\} r4A^' 
i« * — 

jjv^_j Jj_Li <_>i_Xc- p-a Oltl-J' 
>>"> < 

i V> 4i ciL^f J. ^» % >A 



Of. * x 



i-XJb^ jdjl^r^ ^jL»i Cj^S 

X "t h*" °"i ' •* \' ' 



13. [Ji<?] transpierces the night in the naha're (between 
sunrise and sunset)and [He] transpierces the naha'ra 
in the night and [He] subjugated the sun w and the 
moon" each runs to ajalm (term-limil) musammd 1 
(that which is known and named); tha'lekum (collective-afar- 
that) xl8 Allah your" Lord, for Him (is) the proprietorship; 
and whom 1 you 2 invoke of lesser than/ without Him 
they 2 possess not of a qettmeeren 19 (date-stone's pellicle). 



tk-X <4^. <J^= 

Cu^j ^lAUJl 

e 



here by "by." See '.'j.'^^ tr* - - Refer to the attached list of References. 

13 The word "ljJc" means palatably good. See 0*^' 

14 The word "tiljS" means strongly palatably-good. See 0*^' 

15 The word means salty, and strongly salty-bitter-hot. For definition of "2^'" see C)- 1 ^ J l r lft L>^. 

16 The word "tS^Vl" means term-limit, see 0' -J ^'. 

17 The word "musamma" is masculine, singular, subjective noun, meaning that which is known and named. 

18 This "thalekum"= is a masculine plural demonstrative pronoun for addressing the addressees, not available in English. 

19 This is an examgle^f^a^to indicate littleness to nothingness of the matter in reference. 



:7>V7;W5T" jVgWir f's"S!?5" rt"£!?:T ?'>TS???" «"2£Ji^ ft"E?J?' (V^!?^" «T2!Sfr ft"S?J5" ^'-i"5:!??" A"? 
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14. En (if) you 2 invoke them they 2 hear not your 11 
invocation; and if they 2 heard not estajaba (favorably- 
responded) they 2 for you; b and The Qeyamatey's" 
(Judgment's) Day they 2 disclaim by your 11 partnership 
(of them as deities) and not jouna'bbeo ([he] informs by 
piece-of-significant-and-availing-neivs) you g like a Proficient. 



15. O, you the mankind: you 1 (are) the poor 20 to Allah j, >H 1?i £1 ^Qi 
and Allah, He The Rich The Hameeda 21 (mu/'' 
praised, multitudinous praiserHe). 



16. En (if [He] wills [Htf] undoes you 2 and [He] comes ^ cXj '^===Ci>\ IS oi 
by a new creation. 



17. And not tha'leka (afar-that-it/ ' thatf (is) on Allah 
surely mighty/ impracticable. 



18. And not ta'^ero (ill-burdens/ sins/ offends) a wa\eyrah 
(she-ill-burden-bearer I she-sinner/ she-offender) another's 
we^ra (an ill-burden/ sin/ offense); 22 and en (if invokes- 
/calls 2 muthgalaton (a made encumbered-she) to her 
burden not (to be) burdened of it x a thing, while 
albeit [was] (of kin; verily only [you"] warn whom 1 
yakhsha (reverently fear) they 2 their Lord by the invisible 
and aqamo (they 2 upped-to-fulfill all prescribed obligations 
of the Prayer" they; 2 and whoever ta^akka 24 (he who 
iterative ly purified/ exculpated and befitted/ suited himself), 
then verily only yata^akka (he iteratively exculpates and 
befits/ suits) for himself;" and to Allah (is) the destiny. 



19. And not level/ even the blind and the baseero (sharp seer). Ja^Ij c*«-^Vf <£jP±S*) 



20. And nor the darknesses^ and nor the illumination. 



21. And not the shade and not the haroor 25 (sun-heat). 

22. And not level/ even the quicks and the dead; verily 
Allah (makes to) hear whom 1 [He] wills and not 
you s surely (maker to) hear whom p (are) in the graves. 



itnO C>J' La^a c-L-*-i (j*a ^.a 



20 The word "ji&' versus the "dy^-" see the lexicon attached to this Translation for the distinction. 

21 See the Lexicon attached to this Translation for this word "Hameed'= "Aiaa" linguistically means: (1) 
multitudinous praised and (2) multitudinous praiser. 

The word "jJ3"=we'^r means: heavy: burden/ sin/ offense. Translated parenthetically here as "heavy: 
burden / sin / offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for a "jijj"=vi%ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, 
it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "HP as such 
qualification really and truly best approximate the seriousness of such a burden in reference. See 0'-"^. 
The word is present tense of "l*»J" having many meanings, i.e.: 4j*L»a 1*J=Aj ^La j sbLj^ invoked/ callea 

him. See (# J ^. 

24 The word "lA?," is, and Allah is knowinger, [he] had exculpated and befitted/ suited himself. See and j j ' " l i*H . 

25 The word "haroor" has several meanings^^^A£^fl^2^^^^^jghf^2^w^«fl/^^»wfl«e«^fl^^ 
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23. E« you s (are) except na'theeron (iterative warner). 



24. Verily We sent you g by the right, basheeran 
(iterative teller of pleasant tiding and na'theeron (iterative 
warner); and en (not) of an Ummaten* (people/ 1 community^-' 
except (is) secluded/dedicated 27 in if* na'theeron 
(iterative warner). 

25. And en (if) they 2 deny you g then qad (already and 
affirmatively) denied they 2 whom 1 of before them, 
came-she v 8 (to) them their messengers 5 " by the 
evidences- she v and by the writs and by the book 
the illuminator. 



\j>X>j \fj^_ (ibiljl Z\ t 
%n) yjc Ljj jjil tj* olj 



c^1J\j pt^W- ft-s-^ 8 



26. Afterwards I took whom' unbelieved they; 2 then 
how [was] nakee'rP ([My] demur/ reproof I spurning. 



31 



27. Have \you\ not seen that Allah descended from the 

Heaven*" water; x so akhraja (emerged/ produced) We 
by it x thamara'tf (trees/ plant crops/ fruitsY different its* 
hues; and of the mountains judadon^ (streaks-/ path) 
white and red, different its w hues, and 
(intensely) black. 

28. And of the mankind and the dawabbe" (she 
creatures) and the an'aame* (cattle / camels / goats , 
sheep) w different (are) its x colors; like tha'leka (afar- 
that-it/ that), s verily only yakhsha (reverentially fear) 
Allah of His eba'de (worshippers / submitters / slaves) the 
ulama (erudites/ scholars); verily Allah (is) Mighty 
Ghafooron (iterative Forgiver). 

29. Verily who r they 2 recite Allah's Book and aqamo j&\ ^f ^<f^ y£\ ^\ 
(they 1 upped-tofulfill all prescribed obligations of) the ^ \'-'~Y -jl^li \ > (jY 
Prayer*' they 2 and they 2 expended of what We " > ^ , 
provided them secredy and overtly*' they 2 hope ^ (Hf^Oj 
(for) a trade never [//*] taboor (becomes worthless) . 



L;^Si Liilii b^r^-la 



26 The word " mubashsheran" is masculine, singular, subjective noun, meaning proclaimer of good tiding, with no 
English equivalent. 

27 The word has multiple meanings, among them as in this case, j^uS, j\ <U Jjaj ^1 j^sU 51^" i. e 
"dedicated." See J is-^b O 1 -"^. 

28 The reason for feminizing "come," making it "come-she'," because the messengers is a broken plural, hence its 
referent verb should be feminized according to Arabic Grammar. 

29 The speaker's pronoun "</" in by Arabic {linguistic) Rule, is omitted, for "' a ifo'l l," = "alleviation, 
lightening" or^4y^'j- end harmony (rhyme). See <j*^ Jj^aJ i^ljSIl tjljfrj 

30 The word " J means streaks and ^w^Ar. 

31 The word "Srty'j^" is plural for "'-rtSJ*" which means intensely or strongly black. Hence, the phrase " '-rtsO* 
^*j^^Mean^«*w^^k^k^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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30. To fulfill 32 them [He] their remunerations and [He] 
augments them of His munificence; verily He, (is) 
Ghaforon (iterative Forgiver) Shakooron (iterative Thanker). 



31. And which x We revealed to you g of The Book, if 5 
(is) the right, musaddeqan (accepter as true) for what (is) 
between its x bofh hands; w3 verily Allah by His eba'de 
(worshippers/ submitters/ slaves) (is) surely Proficient 
Baseeron (keenly: Seer/ Omniscient). 



32. Afterwards We bequeathed The Book (/o) whom 1 
isstafa 34 (had superlatively and exclusively selected) We of 
Our eba'de (worshippers/ submitters/ slaves); so of them 
a dha 'lemon (injustice-doer) for himself" and of them 
a muqtassidon 33 (occasional lapser/ not constant in being 
dutiful) and of them a precedent in the khayrate* 
(desirable-traits of worthiness and goodness) w by Allah's 
leave; tha'leka (afar-that-it/ thatf (is) the munificence 
the big. 



33. Adnen's (Eden's) paradises w /gardens w they 2 enter it; w 
(/o fe) adorned they 2 in it w of bracelets of gold and 
pearls and their labaso 36 (wear/ inner-clothes/ garments) 
in if* (are) silk. 



34. And they 2 said: the praise (is) for Allah; Who 



undid the ha^anatf (permanent sadness) a'n (off) us; 
verily our Lord surely (is) Ghafooron (iterative 
Forgiver) shakooron (iterative thanker). 



lit 



The word "<A*i" in "j^JJ," from "flijll,' 



meaning gathering the last component of any obligation to 



make it a whole. Thus, "tAfci' ' means endeavor and gather the last part of an obligation to fulfill it. 
The expression "between its both hands" is a lofty Arabic tongue expression meaning before it. 
See the Lexicon to this Translation for elaboration and some specific examples. The word " ^itrn l" means: 
selected the best from among other similars. The word is a transitive verb by (a) itself or (b) with the prepositional 
letter In the case of (a) it could include more than a single element. In the case of (a) "pUn^Vf'is for 

superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of "fU3a*flyi." In the case of (b) the subject of "pi Uxua j," j s exclusive, either because of the 
up or one or more characteristics for such exclusivity. 

The word "muqtassid ,= " has several meanings, but in /&> context Qur'an commentators are in 

complete agreement as to the exact meaning. (1) Some maintain that they are fulfillers of their invocation 
while at sea; (2) others say: they continue to be steadfast in their obedience to Allah; (3) and still some others 
say: outwardly (by their tongues) they maintain their belief in Allah, but at the same time they hide 
i.e. they are hypocrites. See <j^j^l However, linguistically, the word "muqtassid'= " lu3 ^" means he who 
lives according to his means, i.e. surely not extravagant but closer to frugality or mostly "economical." So, 
likewise in his worship he tends to be "economical." I believe the "hypocrites" are not among those called 
"muqtassid'= " as in this Ayah, Allah considers the "muqtassid'— ' M i ntia " as among His ebad {bonds- 

people) whom He "superlatively and exclusively selected' and bequeathed them the Book. 

See the Lexicon attached to this Translation for this rather multi meaning word. But one rather important 
aspect of it is: "o"^"=the inner clothing, which comes in direct contact with the bare skin. But figuratively it 
means much more, including the "garments?' 
There is ha%an=uj* with fa'tha on fhe£ = permanent-sadness; and hu^non— Oj* with dhammah on the £ 
—sadness of limited duration. See the Lexicon attached to this Translation for more elaborations. 
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35. Who [H^] ensconced us the eternity's-home w of 
His munificence, not touches /betides us in it* a 
fatigue and nor touches/betides us in if* an 
exhaustion. 



36. And who 1 unbelieved they 2 for them Hell's"' fire, w 
neither (to be) judged on them so they 2 die and nor 
(to be) lightened a'n (off) them of its*' torment; like 
tha'leka (afar-that-it/ ' thaif We requite every kafooren 38 
(multitudinous unbeliever/ ingrate). 

37. And they mutually jasttarekha (vehemently cry for help) 
they 2 in it:* our Lord let-exit us [You"], we work 
righteously, other than which x we were working; 
have [and] not [We] aged you; b not reminisces in 
it x who p [he] reminisced; and came (to) you b the 
na'theero (iterative warner); so let- taste you 2 so not for 
the dha'lemeena (injustice-doers of na'sseeren (iterative succorer). 

38. Verily Allah, knower (of) the Heavens'* and the 
Earth's* invisible; verily He, (is) Omniscient by 
the chests' possession. 

39. He Who made you 2 khala'ef 39 (iterative successors) in 
the Earth;* so whoever [he] unbelieved then on him 
(is) his unbelief; and not augments the unbelievers 
their unbelief enda {with/ at/ by Rule of) their Lord 
except an abhorrence and not augment the 
unbelievers their unbelief except a loss. 

40. Let-say [you 5 ]: have seen you 2 your 11 partners, 
whom 1 you 2 invoke of lesser than/without Allah; 
let-show me you 2 what created they 2 of the Earth;* 
or for them a sherkon {partnership with Allah) in the 
Heavens;* or We gave them a book x then they (are) 
on an evidence* of it; x rather en (nol) promise the 
dha'le-moona (injustice-doers) some of them (to) some 
except beguilement. 

41 . Verily Allah holds the Heavens* and the Earth* 
an (not) ta%vla 4Q (both deviate/ cease); and la'en (indeed 
if) ^alata (both deviated/ ceased) not holds them both 



i_Jla^ ij \yy*-& <*-^ £ ' is^i 

tSyz. <*ftj& ly. 

r> y >?, E .-iff 



•I -X) 1»_-Jc- 



^ |jii>. lib cit^ ^ 

0 



<j*5f[» c/f^\ 'J$> 

.1 l\% 4j %y ol 



The word "jj**," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 

39 The word "i-ifiti" = plural for "i_iHi" which is a masculine; while "plili" is the plural of "Aiili" 

40 JTh^wo^^JU^o^lc^^ean^«M^or^^^^^rh^y^^^^^he^l^^^«2^^^^^ 
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of anyone of after Him; verily He [was] Forbearer f^Cf^^J'Ml^ficyi. 
Ghaforan (iterative Forgiver). o 



42. And aqsamo (they 2 oathed) by Allah their jahda 
{ultimate) oaths, la' en (if indeed) came (to) them 
na'theeron (iterative warner) surely assuredly 41 they 2 be 
ahda (more divinely-guided) than ehda" (one*) (of) the 
Ummame* (nations/ peoples)? so lamma (when / whence) 
came (to) them na'theeron (iterative warner), not 
augmented them [that/ he] except an aversion. 



U ^ pklC Ills c^-wi, 



43. Istekbaran (affirmable standing haughtily above submission) 
in the Earth" and the misdeed's machination; and 
not ya'heqo (befalls besiegingly) the machination the 
misdeed except by its x folks;" so they 2 do wait 
except the [firsts'] dispensation;* so never [you*] 
find for Allah's dispensation" a substitution* and 
never ]you\ find for Allah's dispensation a transfer. 



44. Have not treaded they 2 in the land w then looked 
they 2 how [was] consequence* (of) whom r of before 
them; and they 2 were harder than them strength;" 
and was not Allah to enfeeble Him of a thing in 
the Heavens" and nor in the Earth;" verily He was 
Omniscient, Omnipotent. 



c&£ \Jf!&^ <JtH \ ti Hyi ify 

y < -> » . w* y t # * £s s s . 

0 &illJ^lfiSj 



45. And had/if Allah you'aakhetha 2 (retributively-punishes) 
[He] the mankind by what earned they 2 [Htf] (would 
have) not left on its w back of a dabba'ten w43 (she-moving- 
creature), [and] but [Htf] delays them, to ajalen 44 
(term-limit) musamma 45 (that which is known and named); 
then if came their ajalo (term-limit); then verily Allah 
[was] by His eba'de (worshippers/ submitters/ slaves) Baseeran 
(keenly: Seer/ Omniscient). 



41 The "J" in "<>ij%^" is a juratory"^" — J" amountingto— "AjSLilP' i.e. affirmation, expressed by "assuredly. 

42 The word in "f* ^Jd" means retributively-^)»«wfc, certainly «<?/ "blames," as what some might 
presume. See In the Ayah, "had Allah retributively-punished the people by their injustice, [He] (would 
have) not left over it (the Earth) of a she -moving-creature" (S16:61) is a positive proof of this fact, i.e. that 
"Jil" i s retributivelj-punished. 

43 For lack of a better term I chose a "she-moving-creature" for "AjU," as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she-creature" but it does not have apparent motility. 

44 The word "c)»Vl" means term-limit, see 0*-"^. 
15 ^h^wor^^mtsamma^^?^ 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. Yaseen. 1 Oj^ 

2. By 2 The Qur'an x The Hakeeme 5 (infinite hekmah 4 ^ ^i-, s-*xi' 



Pernor). 

3. Verily you g surely (^) of the mursaleena (sent-messengers). 

4. On Sseratten {single and specific Path) straight. 

5. A descending 5 (of/ caused by) The Mighty A_r-Raheeme 

{multitudinous mercy Giver). 



6. To warn [you s ] a people not {had 
fathers; so they {are) neglecters. 



warned their ^ jiijtX 13 JaJJ 



7. Laqad {verily, already and affirmatively) righted the say 
on most {of them, so they believe not. 

8. Verily We made in their necks w shackles, so if* 
{being) to the chins; so they (are) muqmahoona (ones 
whose heads are forcefully bent backward so that they 
cannot look forward or down). 

9. And We made of between their hands* 6 a dam and g}>. Lt 

of their rears a dam; so We overlaid them, so they 
discern/ sight not. 



<+4? '-J^ o*f> 



10. And equal on them whether warned them 

or \you s ] warned them not, not believe they. 2 0 



11. Verily only \you*] warn whom 1 ' ettaba'a ([he] closely- 
followed) the Thekra (Qur'an) and khasheya ([he] 
reverently-feared) Ar-Rahaman by the invisible; so 



1/^4* 4-^^ O-^l)^ iS^J 



1 See the Lexicon attached to this Translation for some commentary on this. 

2 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. 

3 See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j 

4 See the Lexicon attached to this Translation for "hekma." 

5 The word "Ji>"" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See 
The expression "between their hands" is a lofty Arabic expression meaning: in from of them. 
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bashsher 1 {let-tell pleasant tidings) \yotf\ {to) him by 
forgiveness w and a tzmxinziatton-kareemen^ {bounteous, 
ennobling and of many uses/ effects) . 



12. Verily We quicken the dead and We write what 
they 2 advanced and their effects/footprints; 9 and 
every-thing ahssaynaho 10 {We comprehensively reckoned 
if) in a principal manifester. 



13. And let-strike \you\ for them a parable/example, 
the village" companions edh {when/ since) came {to) 
it w the mursaloona {sent-messengers) . 



1 4. E<$> {when/ since) We sent to them two, then they 2 
denied them both, so we corroborated by a third; 
then they 2 said: verily we {are) to you b mursaloona 
{sent-messengers) . 



pZ\jk 3^ eJLS 



15. Said they: 2 not you c except human like us; and not ^IfcjLjiiu^S Vi isilu 
descended Ar-Rahman of a thing; you 1 (^fi?) oyjSo V] S 

except lying. 



16. Said they: 2 our Lord knows, verily we {are) to you b ^Jl^J £3\% bJj 
surely mursaloona {sent-messengers). <0 



17. And not on us except the announcement the 
manifester. 



0 gjf ^jfcik Uj 



18. They 2 said: verily we omened by you; b la' en 

if) not desisted you 2 surely assuredly 11 we stone 12 
you b and surely assuredly touch/betides you b from 
us a painful torment. 



it: 



19. Said they: 2 your 11 omen {is) with you; b is en 13 {if- 
I when) {had been) reminded you c14 rather you f {are) 
people prodigals /exceeders. 15 



See the Lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=y^i A \y^ii \ 
The word "kareem"= "fdj*" is a subjective, singular, masculine noun. It has «o exact English equivalent, as 
explained at length in the lexicon attached to this Translation. Summarily it means bounty-giver ennobler. 

9 The word "jUVl" is specifically meant to be "footsteps" to the mosques to perform the payers. See <j^j^'. 

10 The word "u^^i" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. 
See >' , -^l. 

11 The "J" in " fSl«a.j I3" and " ^uinjl " are a juratory "J"= J" amountingto- "AjSUJP 1 j. e . affirmation, expressed 
in both cases by "assuredly". 

12 The word "f^jj" in " fSi i v) >" i s the derivative of "f*J," which has meanings: (1) stoned, i.e. struck with 
a stone, (2) cursed, (3) used abusive language of any kind, (4) left (someone) alone, i.e. left off, (5) 
banished, (6) surmised, (7) killed. 

13 For the expression "cPV TLmam al-Qurtobey, rather noted Qur'an commentator, lists nine reading renditions 
of "<1hV each is slightly different than the other. 

14 That is whenever you are reminded you augured, your omen is always with you. 
5 jrh^^ror^l^^j^^^nsk^d^^^^^fjM^ 
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20. And came from the city's w uttermost a man 
striding; 16 said [he]: O, my people ettabe'ao (let-closely- 
follow) you 2 the mursaleena (sent-messengers) . 

21. Ettabe'o (let-closely-follow you") whom p not asks you b 
[he] a remuneration while they (are) muhtadoona 1 (they 
who found and accepted the divine-guidance) . 

22. And what (is) for me not worship [I] Whom 

fattara (had innately-perfectly-originated) me [He] and 
to Him you 2 (are to be) returned. 

23. y4'attakhetho ls (do [I] take and presume) of lesser than- 
/without Him aaleha'tan (deities); en (if) Ar-Rahman 
wants me by a dhurren (persistent distress) not enriches- 
/ sufficed 19 a'n (off) me their intercession" a thing 
and nor they 2 rescue [me]. 20 

24. Verily I then surely in a misguidance manifester. 

25. Verily I believed by your n Lord, so let-hear [me] 21 you. 2 

26. (Had been) said: let-enter ]you\ the Paradise;" said 
[he]:yalayta (O,for a longing) my people know. 

27. By what forgave me, my Lord and [He] made me 

of the mukrameena (they who are hospitality accorded 
and honor bestowed) . 

28. And not We descended on his people of after 
him of soldiers from the Heaven* and We were 
not mun^eleena 22 (Causers of the descending). 



^^j\£flffS\ \y>^i ^y*±>_ Jis 



0 Jjjl^fij 



iff) tiA^o^ 



= this, case the addressees were "exceeders" in their stubbornness vis-a-vis the facts or the truth as presented 
by their messengers. Also, "0J a w>* J * ,4 " means according to unbelievers. I could not find this meaning for 
as unbeliever except in a single not a main entry in 

16 The word "y***" has several meanings, depending on the context (1) "Ji»Sll oJ J i- e - strode = walking 
with long steps, especially in a hasty or vigorous way, as in this context, (2) "<j*<« jl <j**4 i.e. treaded = 
walk on^ over, or along; (3) " J l$%l-J J 4 ^," = endeavored, i.e. he made conscientious or concerted effort toward an end; 
(4) "lk«a intentionally treaded. When "y*<"i" in the sense of "striding" it is made transitive by "(J'T 
and when it is in the sense of "work" then it is made transitive by "fVl." See and .jjl^^lRefer to the 
attached list of References. 

17 See the Lexicon attached to this Translation for "muhtadee'\ and its plural "muhtadoon" / " muhtadeen." 

18 The word "iiSj" from "ili^Y 1 " which is "Jl»3sj" for "jtajVl " as stated in 40*^ 0^; therefore,"^!" is alwaj. 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

19 The word "<>*j" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 

20 The letter "CP in "CU J ^i," by Arabic (linguistic) Rule, is called "^j* J****^ 'Jt-«*ll jl 0^" which 
precedes the speaker's pronoun "cS." The speaker's pronoun in "OJ- 14 ^" is omitted, for 
"alleviation, lightening" or^4j/a/!r end harmony (rhyme). See t* 4 ^ Jjaa^ i^jljiJl <-jIj&! 

21 Ibid, only regarding Qj*- 4 *"'. 

22 The word "mun^eleen" is plural, masculine subjective noun, meaning the causers of the descending. Hence "mun^eleen" 
ha^i^Rn^isi^^uNalen^^Kan^^ 
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29. En {not) was it w except a shriek-she y a one-she y 
then edha (suddenly / whereas) they (are) kha'medona 
(stills/ quiets). 



30. Alas, hasratan' m (ardent contritionY over the eba'de 
(worshippers/ submitters/ slaves) not ya'atee* (approaches- 
/ comes to)^ them of a messenger except they 2 were 
by him yastah'^eona (they 7 - are: ajfirmably-jesting/ jesting). 



31. Have not they 2 seen how-many 24 We perished 
before them of the generations; verily they, to 
them not return. 



0 bJ^yy ^I'ffi 9jj^ 



26 



32. And en (not) all lamma 25 (but/ except) together ladayf 
(directly and possessively from) Us muhdharoona 11 (those that 
are made present predetermined/)! vis-a-vis time and place). 



33. And an Aya'tori* (miracle / sign / proof) for them (£r) 
the dead-she 5 [the] land w We quickened if* and 
akhrajna (We emerged/ produced) from if* grains x so 
of it x they 2 eat. 



34. And We made in it* gardens" of date-palms w and 
grapes and fajjarna (We caused to gush) in it* of the 
wells. w 



35. To eat they 2 of its x thama'ri' (trees/ plant crops/ fruits) x 
and what worked their hands; w do then not they 2 
thank. 



36. Subhana m (hallowedly and marvelously Allah is deemed 
transcending all dejects and that everything solemnly stands 
in awe and utmost consecration of) Who [He] created 
the pairs, 29 all of it* of what the Earth w sprouts* 
and of their selves* and of what not they 2 know. 



23 The word is lAP' see So we qualify the word "contrition" by ardent to indicate such intensity 
of contrition. 

24 The word "fS" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long. 

25 The particle "Cu" has many functions, among them as an exhaustive particle, i.e.: restriction; so "but" here 
in its sense of exception. See '.'J.'^ <>*- 4 and tr^J^l 

16 The word "0^" is f/arerthan "Jjft" as you can say: "Cj^ ' 'Vi i hjV <_>*J JUJl j JU ts^jft," thus, "6^" which r/ojw 

spatially and more specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See 0'-**^. 
27 The word " muhdharoon" is plural of "muhdhar," masculine, singular objective noun meaning: made present. 
However, such plural sense almost always despite their wish to be present. 

The word "subhana"= "Cj^uJ" has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "tajU^ji" G r "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"= "c)Uj*ji" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

The word in "cls^jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the 

individual entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant 
to the word is its plural: (1) "ffljjl " which could also mean 
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37. And an Ay <a'ton" {miracle/ ' sign I 'proof) for them (is) the 
night x We slough of it* the naha'ra (between sunrise and 
sunset); then edha (suddenly I whereas) they (are) mudhle- 
moona (they that have darkness in them or who have lapsed 



in 



38. And the sun w runs w for a 

abode I ultimate realisation) for it; w tha'leka (afar-that-it- 
f (is) a fating (of) The Mighty The Omniscient. 



0 ^^fj^r)oA> <*il;S 



39. And the moon" We fated it x zodiacs until [if] 
returned like the orjoona (shrivelled datepalm stalk) 
the old. 



0 y_ jilt o£~j$? 



40. Neither the sun w befitting for if v to overtake the 
moon x and nor the night (is) the naha're (between 
sunrise and sunset) foregoer; and each (is) in an orbit 
swimming they. 2 



41. And an Aya'ton w (miracle I sign I proof) for them (w) 
(/to) surely We carried their progeny" in the folki* 
(shipy the laden. 



<J p-f^t>-> *>y*j 



42. And We created for them of its x similar what 
they 2 ride. 



43. And en (if) [We] will [We] drown them, then neither ^jpt, |^S>ilsi uij 

a cry for them and nor (are to be) rescued they. 2 



44. Except a mercy w from Us and a mata'an 30 (resource 
for a transitory worldly delight) to a while. 



0 ^ ju^jili^"^ 



45. And if {being/ had-been) said for them: e#<2^o (let-you K 
reverently-guard not to displease) what (£f) between your 11 
hands w31 and what behind you b la' alia (craving 
currently unavailable deed that/ perhaps) you b torhamona' 
(to be mercy-give 



OsjJuI (jb U [jiil jv* JJs lijj 



<j£?^> ^Jji) ^>Jlli- Li? 



46. And not ta'tef (descend/ come) w them of an Ay a' ten" 
(miracle/ sign/ proof) of their Lord's Aya'te xv (plural for 
Ay a' ten™) except they 2 were a'n (regarding) it w shunners. 

47. And if (being/ had-been) said for them: let-expend 



11 JJs Ijjj 



>0 The word mata 'an" is rooted in the word = "matta'd' with many meanings, among them: 

resources of transitory worldly delight. See the Lexicon attached to this Translation for elaboration. 

31 The lofty say " 'between your hands" is an Arabic tongue expression, meaning: before you, or in front of you. 

32 The word = "mercy" in Arabic is unlike its English equivalent, in that can be conjugated 
into 2w&r of the past, present, future, active, passive, etc. As in this case, it is constructed in the future-passive 
for the masculine plural. There is no way to exactly render this in English per se. So the closest is to possibly 
say: "perhaps you 2 torhamona {be given-mercy) you*" thus introducing the idea of "giving-mercy" which the 
Arabic text does not really say per se. The Arabic says, as if to say: perhaps you are being mercied" which cannoi 
be^aidjn^w^^n^li^^^the^M^^urh^o^^^^^^^^^^^^^^^^^^^^^^^ 



...... m'i'^F, 

fEWsT rtT-Wr isl's&i 
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you 2 of what provided you b Allah, said who 1 unbelieved 
they 2 to whom 1 they 2 believed: a'nutt'emo (do we: give 
to ingest/ feed) whom 1 ' if/had 33 wills/willed Allah 
att'ama (gave to ingest/ fed) him; en (not) you' (are) except 
in a misguidance manifester. 



48. And they 2 say: when (is) this the appointment, en 
(if) you c [were] ssa'deqeena (always truth enforcers). 



49. Not wait they 2 except a shriek-she v one-she 5 
takes-she y them while they dispute. 



A T > 



2 «i»*"<£2S r»-*J (*■* 



50. So not can they 2 (make) an enjoinment w and nor to ^ 5u 
their families*" return they. 2 0 ^>J^ 1 ^Ju,1 



51. And (bad-been) blown in the horn, then 
(suddenly / whereas) they (^re) from the ajda'the (tombs) 
flitting they. 2 



j»_fc bis _ ; ) > ^23l J 



52. Said thcy.'ya'waylana (0, for us: a lengthy stay in Hell- 
/ ruin/ woe); who aroused/resurrected 34 us from 
our berth; this (is) what promised us Ar-Rahman 
and ssadaqa (always enforced the truth) the mursaloona 



53. jE« («<?/) was except a shriek-she y one-she y then <?<&z 
(suddenly / whereas) they (<2r<?) together laday 35 (directly 
and possessively from) Us muhdharoona^ (those that are 
made present predetermined/)! vis-a-vis time and place) . 



4 



54. So today not (/o be) wronged' 7 a self* a thing and 
nor (to be) requited you 2 except what you c were 
working. 



(J^~jj pXio> ^pta 



55. Verily the Paradise's* companions today (are) in a Jii. 4 jT£jf 4jil 
work marveling. 38 



56. They and their spouses (i.e. wives) (are) in shades Jo jik J ^*-^35 ? 
on the couches recliners. tflii^Vf 



The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jJ" amounts to "if/had" or "when.' See ft-"* ujnU t <>*-«. 

34 The word "(-«/' carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 

35 The word "6^" is closer than "-lie" as you can say: (_>*j3 JUll j JU thus, "0^" which f/ftiw 
spatially and more specific. So, "directly and possessively front' (Us) seems to indicate such closeness. See 0'-**^. 

16 The word " ' muhdharoon" is plural of "muhdhar," masculine, singular objective noun meaning: made present. 
However, such plural sense almost always despite their wish to be present. 

37 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

38 The word "QjfrS"" means "& }.'?»*.! "= -marveling, see g^t and cr^j^l 



i^'-7>7-V?TA7V?T^7V?7/7'V?T/^ 
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57. For them in it* fruit* 39 and for them what they 2 
claim /wish. 40 



58. Peace, a say of a Lord Raheemen {iterative mercy Giver). 



59. And imta^o (let-be-you L distinguished) today, O, you 
the criminals. x 




3" j^iilf Q^fj^ hj^J 



60. Have not [I\ covenanted to you b O, Adam's sons 
that not you 2 worship the Satan; verily he (is) for 
you b a foe 41 manifester. 



61. And that let-you 2 worship Me; this (£r) Sseratton 
(road/ 'way) straight. 



62. And laqad (verily, already and affirmatively) [he] misled 
of you b many generations; have then not been you 2 
cerebrating. 



l/viS' y^~>r j<N~? j-v*' Jj&j 



63. This-she y (£r) Hell,* which" you c [were] 
promised. 



64. Isslaw 42 (let-broiled you 2 on I by) it* today, by 43 what 
you c were unbelieving you. 2 



65. Today, We seal/ consummate 44 on their mouths w 
and talk (to) Us their hands* and witness/testify 
their feet* by what they 2 were earning. 



■0 oJiJ^_ 



66. And if 45 [1F<?] will, surely We {would have) smothered 
on their eyes w then they 2 (would have) raced (to) the 
Sseratte (road I way), so wherefrom 46 they 2 sight. 



fopt ILIA) iLii jJJ 



67. And if 47 [IF*?] will surely We (would have) deformed 
them on their station, so not could proceed they 2 
and nor return they 2 . 



The word "4^£li" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized 'by." 
The word "OJ^" has »ere meaning. It could mean (1) #«4 or (2) claim. See dA**™ and t^ 3 ^'. 

The word "jJJ&," in^4rafeis used for: (1) singular and (2) plural as well as (3) "multitudinous foe". 
see O 1 ^ 1 and iS-^ 1 . 

The word "OJ^d" transliterated "yaslaivna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
The particle 'V in "(»%" commands fourteen different meanings, among them "the causality," as indicated 
here by "by" - "for." See tr"- 4 . 

That is close hermetically and determined irrevocably, or on their mouths. 
The particle "j^" since it is a future-connected verb, probable to occur and #»/ sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See ctf! "tW^' 

The word "<yl" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
See footnote 33 above regarding "jl." 
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68. And whomever [We] age him [We] {turn) him 
upside-down in the creation; do then not they 2 
cerebrate. 



69. And not We taught him the poetry; and (is) not 
befitting for him; en (not) it x /he 48 except a Thekron 
(message/ exhortation) and a Qur'an manifester. 



70. To warn [Z^] whomever [^] [was] hayjan (livi 
I alive) and right [the] say on the unbelievers. 



71. Have [and] not seen they 2 (//to) surely We created 
for them of what worked Our Hands* 49 an'aaman* 
(cattle I sheep I goats I camels)^ so they (are) for it w possessors. 



0 ^ 



72. And We humbled if for them; so of if (are) their £J l^i ^ ijslftj 
rides/ ride 50 and of if*' eat they. 2 0 jjtt 



73. And for them in it* benefits" and drinks; do then 
not thank they. 2 



74. And ittakhatho 51 (the/ took and presumed) of lesser 
than /without Allah aalehatan (deities), la' alia (craving 
currently unavailable deed that, perhaps) they (are to be) 
succored. 



0 <^Cl£/v^ 



75. [Not] can they 2 succor them; and they for them 
soldiers muhdharoona sl (those that are made present 
predeterminedly vis-a-vis time and place). 



76. So let not sadden you s their say; verily We know U ^ ill -^O*-. $ 
what they 2 conceal and what they 2 disclose. 



77. Has not seen the human (that) surely We created 
him of a nuttfa'ten (sperm-dropy then edha (suddenlj- 
/ whereas) he (is), kha'sseemon (iterative disputant/ antagonist) 
manifester. 



The pronoun "jA" in this Ayah potentially carries more than one meaning. Qur'an commentators differ as to 

exactly what it is? For example: EmamiSlJi^ says: " oi:-u* lSV' Emam tr^J^t says: " iS^' lj* is 
j**^," Emam csjG^ says: "4Jaej- j jSi j* ^i" And said "ijeljJt" "jSill" = Mohammad (SAWS), just like 
"<L»lSl!" = "The Word"= Esa, son of Maraima (Mary), see Of course others do likewise, and each 
with a good rationale supporting their stand. So this pronoun could be: "he" or "if." 
Regarding "Our Hands," some maintain that the "hands" are symbols of divine Might or Power. 
The word with a "j-ll <J& is a plural, and said others with ">H <J& " 
The word "iajl" f rom "iLajVI" w hich is "JlajSl" for "itajSfl," as stated in 40*^ O 1 ^; therefore,"^!" is 
always taking and making/ presuming a thing of what was taken. Thus, it is not just the mere taking. 
The word " muhdharoon" is plural of "muhdhar," masculine, singular objective noun meaning: made present. 
However, such plural sense almost always despite their wish to be present. 
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78. And [he] struck for Us a parable/example and [he] ^ ^jj Q 

forgot 5 "' (ceased paying attention to) his creation; said 



79. Let-say [you*]: quickens it w Who [He] established ^ $ tktal Xs$\ js 
it w first once-she y (timely, and He (£r) by every x ^ 




creation Omniscient. 



80. Who [He] made for you b of the trees'" the green a ^Jjf ^ Jii <j;j!i 
fire; w then edha (suddenly/ whereas) you' (are) of it x OjiiJ i> ^1 TilS 0 
you z kindle. 0 



81. Does not Who [He] created the Heavens w and the _ , , Jj- 

Earfh w surely Qadir'*' (He- Who is capable of: giving/ doing- Sr5><> ' * J 

/ enforcing/ or influencing) on to create like them; &z/<2 5 J ^> jxju o^'M^j 

(certainly-nol); and He (is) The Khallaqo (multitudinous ^ ' ^ ^ 

Creator), The Omniscient. © A -Mh^-i 



82. Verily only His command if [Htf] wanted a thing J 1$ TS[ T o^l tl5l 



(is) to say for it: x let-be [you 3 ], so [//] is. 



83. So subhana (halkwedJy and marvelously Allah is deemed > ^ ^ 
transcending all defects and that everything solemnly stands ' ^y^" -> - 
in awe and utmost consecration of) Who (is) in His 
Hand* 57 Malakooto 58 (everlasting- absolute-Kingship) (of) 
every-thing and to Him (are to be) returned you. 2 




fc < A\ 182 )), Surato As'Saffa'te 

^dq^y^ (The Rankers-she^ ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



53 The word "<y-"j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), 
as Allah does not forget, but He chooses to ceases paying attention to a thing. See 
34 The word is masculine, singular, subjective noun, meaning: (1) Causer of Fate, (2) He-Who is capable of: giving, 

doing enforcing or influencing. 

55 The word "bald'— "indeed-nof is absolutely not synonymous to "yes"="f*J," see footnote 196 or the Lexicon 
attached to this Translation for more elaboration. 

56 The word "subhana"= "0 ^."" " has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "ifljUfui" or "AJUoiji") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

57 Some maintain that the "hands" are symbols of divine Might or Power. 

58 The word "ilijSla" means kingship but of everlasting and absolute nature. 



i^'-7>sTV?-7ATV?-TATV?-TATV5^ 



57 



1. By 1 the ssa'ffa'te 2 {rankers-she?™) ssaffan 3 {absolute ranking. 




2. So the ^afera'te 4 {deterrers-she ym / drivers-she Ym ) %ajran b 
{absolute deterring/ driving). 




°) So the reciters-she 5 ™ 6 Thekra (Qur'an) 




A T 7" "1 fl/7 / 7 ' # \ / ' \ 1 /"A 

4. Venly your elaha {deity) {is) surely One. 




5. Lord {of) the Heavens w and the Earth w and what 
{are) between them both and Lord {of) the mashareqe 
{sunrises' loci) J 


Cv) (3 >' . * »^ 


6. Verily We bedecked the Heaven*' {of) the world w by 


4f£K j4>. Gill sGStf 62 lil 


the stars'* 8 adornment. w 


O 


7. And an {absolute) keep-up 9 from every Satan ma'reden 
{obdurate/ rebel) . 


O/j^ iXo^ ^4^? 


8 Not vaffa/fiwa'ofia^^^fthev^ incline to hearken) to the 
chiefs the highest; and {are to be) cast they 2 from 
every side. 


r > <;>' 


9. Dohooran {ones that are being assuredly repelled from 
Allah's mercy) and for them {is) a torment wasseb 




{persevering/ everlasting). 




10. Except whom p [he] {stealthily) snatched a snatch* 


,iauili >_iLi- ,y a) 


then followed him a she'habon (flame?) tha'qib {pierce?). 




11. So istafte {let-\you\ seek situational/)/ fitting and wise 
opinion of) n them; are they harder creation or whom p 





In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "CAS^aW" which is by 
implication by the "Lord of the "CAJLd!?' So we start with the word "by" and not "j" as "j" will not suffice the 
meaning in this context. 

2 The word "lilaLoSI" is a feminine noun, hence the [she-J prefix indicative. 

3 The word is the infinitive noun for the word "i*^." Thus, in order to indicate this "infinitive ness" the 
word "absolutely is prefixed to the word "ranking.' 

The word "tilj^ljll" is a feminine noun, hence the [she-] indication. Additionally, "tilj^tjJl" has two distinct 
meanings: (1) deterrers or preventers, (2) drivers or propellers. 
The word "O^J" is the infinitive noun for the word "j^J." Thus, in order to indicate this "infinitive ness" the 
word "absolutely" is prefixed to the words "deterring/ driving' 

The word "liLulal" some Prophet's (SAWS) say that what is meant is Gabriel, as the reciter of the Qur'an 
mentioned as a plural as he is the chief of the angels. Others have said any one who recites the Qur'an. 
Sunrise's locus = versus sunrise= "i£}J^\". 

The word "vAj*" is the plural of ""AA," from a linguistic point of view means: star. Although in modern 
times "<AA" = planet. 

The word "Uai^" i s rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded." Merriam 
Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *although he was small 
he could keep up with the larger boys in sports*." {Emphasis is added). Also the word "Uaia>" j s an infinitive noun 
to indicate the absolute function of the verb, hence the prefix "absolute" see Lr^f 'O'j^' 
The word "yassamma'o" = "J^y" in "Qj*-»«j" is "f*-> 0 J> ^' J Ji*! i^i'<j»^i,"so they incline " 

tearken, but they will not achieve their goal. See 0*^'. 

Ipp fVip J p\"7mw attarViprl to this TVvjw slntm w for trip pffprt of trip lpttpr / w ^rripn orlrlprl to a ^rorrl 
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We created; verily We created them of a mud la'^ib 
{cohesive/ adhesive). 



12. Rather marveled/ wondered you 11 and scorn they. 2 

13. And if {had-beeri) reminded they 2 not remember they. 2 



14. And if they 2 saw an Ay a' tan" 
yastaskherona 1 {they 2 deem scorning), 



{miracle/ sign/ proof) 



15. And they 2 said: en (not) this except a magic manifested 



16. Is if we died and we were tora'ban {crushed sand) y £\J 0^ lli li.t 
and bones, are verily we surely maboothoona {ones 
that are to be resurrected) . 

17. Are our fathers the [firsts] {too)P 

18. Let-say \you s \. yes and 14 you 1 {are) dakherona {they 
who became contemptible or of no significance). 



- -is< T? .'>r.. 



0 o)ji\ IjSty 



19. So verily only, she/it w (£f) a ^aj'raton {screech-she- f - 
/ determent-she^) one-she y then edha {suddenly/ whereas) 
they {are) looking. 15 



20. And they said: yawaylana (for us: a lengthy: stay in ^ ... .✓<•„,, 

n ■null I \ 1 ■ / • \ i i — v , 17 t< O O-Jjl LC* IL^Uli, 

a pa/ley m He/// bane/ me) this (is) the Deens Day '" 1 



21. This (£r) Day (o^ tya'waylana {0, for us: a lengthy stay ^ Jjf ^ y£\\ '~ 
in Hell/ ruin/ tvoefhe Fa'ssle 18 {Sunderance), which x 
were you c by it xl denying, 



E 1 <C«33 



22. Let-throng you 2 whom' dhalamo 20 {the/ 

and their a^wa'fe 21 {similars/ categories) and what they 2 
were worshipping they. 2 



23. Of lesser than/without Allah, then let-you 2 eh do 
{divinely -guide) them to Sseratte {road/ way) {of) the 
Jaheeme's 2 {intensely-blaming Fire"). 



2 Ibid, for the "O"." 

3 That is are our fathers too to be resurrected? 

4 This "j" here could be "4JU." = "while." 

5 That is w to be done with them. Hence "OjJ^i" could mean "waiting" what is to be done with them. 

6 Waylon is an Arabic word that has three distinct meanings: (1) long lasting torture; (2) a valley in the Helll 
Fire with intense heat that it melts every thing that comes into it; (3) ruin. 

7 The "Deen's Day" means day of reckoning and accountability, where penalty or reward is rendered accordingly. 

8 That is the Day when Allah decides and sunders each and everyone according to their dues, good or bad. 

9 The pronoun particle in "V is in the masculine as it refers to the "j»jA"= day, in Arabic a masculine] 
gender. This in contrast to a in some other Ayah, (S34:42) where the reference is to Hell, in Arabic al 
feminine gender, so the reference there is feminized by it "'. 

20 See the Lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "jJJa" 

21 The word strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual entity withl 
a companion, (4) category — " i i 'un " (sort or kind or specimen), (5) hue (color). And quite relevant to the wordl 

is its plural: (1) "£'jJV which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See lA**^'. 
12 The word 'j£j^3-^^^3ro |3er noun, but it means intensely blading fire. See SH 6, LA 
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24. And let- stand them you; 2 verily they (are) masoolona 23 
{ones that are to be questioned). 




25. What (is) for you b not mutually-succor you. 2 




26. Rather today they (are) surrenderors. @ ciJJljJS ffl$>$ 


27. And aqbala forwardly-came) some them on some, 
mutually querying they. 2 




28. Said they 2 : verily you b you c were ta'atona^ (approaches- 
1 comes to usf of 2 iheya'mene (power 1 right-side 1 religion). 




29. They 2 said: rather not you 2 were believers. 




30. And [was] not for us on you b of an authority; rather j£ <>iLL Jc£ U 

you c were people ttaqeena 2S (tyrants) . <Q? *t£ 


31. So righted on us our Lord's say: verily we (are) 
surely tasters. 




32. So we aghawayna (we caused you h to stray because of 
fallacious belief); verily we were ghaweena lb (stray ers 
because of fallacious belief resulting in disappointment). 




33. Then verily they then-day (are) in the torment partners. 




34. Verily We like tha'leka (afar-that-it/ thatf [We] do by 
the criminals. 




35. Verily they were if (had-been) said to them: no an 

elaha (a deity) except Allah yestakberoona 7 (they 1 affirm 
their prideful haughtiness). 




36. And say they: 2 are verily we surely leavers /leaving 
our aalehah (deities) for a maniac 28 poet. 




37. Rather came [he] by the right and ssaddaqa (affirmed l^^ijS" ^X-^Jl 
as credible [he]) the mursaleena (sent-messengers). ~ 


38. Verily you b surely (are) tasters (of) the torment the 
painful. 




39. And not (to be) requited you 2 except what you c 
were working. 




23 In a true Hadeeth, it is said that whoever was made to stand for questioning on Day of judgment, is really in rather 
dire trouble and doom. 

24 See the 'Lexicon attached to this Translation regarding the various meanings of the preposition Cf-. 

25 The "tyrants" — "QjeUa" those who are oppressive, harsh and arbitrary in their conduct. 

26 The word "QiJ*l\" strayers because of fallacious belief resulting in disappointment for them. See ^O^and u'-"^. 

27 See the 'Lexicon attached to this Translation for the effect of the letter o* when added to a word. 

28 The word "Ci3***" is a noun corresponding to "maniac" rather than "insane" which is anadjectiv^^ 
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40. Except Allah's eba'de (worshippers/ submitters/ slaves) 

29 / 

the mukhlasseena {they who are: purified and saved). 




41. Those for them a re^/qon' (provision / victuals for 
sustenance)^ ma'aloomon {that which known). 




42. Fruits* and they (are) mukramoona {they that are 

7 , 77 77 7. 

hospitality accorded and honored) . 




43. In paradises" /gardens* (of the naeeme {permanent 
mental and physical delights in the highest chambers of 
Paradise). 




44. On beds mutually (are) they 2 fronting (tete-a-tete). 




45. {Being/ to-be) circumambulated over them by a 
goblet or ma eenen (ever-jlow). 


fS} jjtei 'yl jj^) .^£0 (JSUSJ 


46. White w a delectableness w for the drinkers. 




47. Neither in if* headiness/havoc and nor they (are) 
because 31 (of i€ youn^afona 32 (they 2 are to be intoxicated- 
/ drink-depleted). 




48. And they 2 have qa'sser'te-atta'rfey 33 (eye-extremities™ 
confners)^ eeynon (wide-eyed).™ 


- ^ - ^ [ 


49. As verily they v (were) eggs maknoon (rather clean, covered 
and well sheltered). 




50. Then aqbala forwardly came) some (of them on some 
mutually querying they. 2 


0 


51. Said a sayer of them: verily I, [was] for me a mate. 




52. Says [he]: ate surely you g assuredly 34 of the mussadde- 

35 / i i r ,1 ■ / 7*7 /\ 

qeena (accepters of the say or its sayer as credible). 




53. Is (it) if we died and we were tora'ban (crushed sand) 
and bones are verily we surely madeenoona 36 (ones- 
judged-upon). 


llj ili^j & % 12- 6*1 


54. Said [he]: are mutta'leona 31 (profound-observers you 2 ). 




29 The word "mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provide safety and security from any punishment. 

30 Not linguistically per se but conventionally and figuratively speaking the word "o"^"= "goblet" in the Arabic 
came to mean the goblet which contains "jaill," meaning wine or such alcoholic beverage. 

31 See the Lexicon attached to this Translation regarding the various meanings of the preposition Cf-. 

32 The word "Cx^j^" could also mean their drink gets depleted, in which case this Ayah negates such depletion. 

33 The expression "tijJaJ! ilil^aLa"= " eye-extremities' confineri' means those that restrict their sights to their husbands. 

34 The "J" in "0*1" i s "J"= "AiKj^l J" amounting to= "JjSIjJI," i.e. affirmation, expressed here by "assuredly". 

35 The word "musaddeqeen" is more than "affirmers," as "affirmers are directly for affirmation or confirmation. 

36 The word "cfcH^" = ones-judged-upon, i.e. "Oaj**,"= to be recompensed, good or bad each accordingly. See l -H ft b^. 

37 The word = "Lfrj j jj-VI iJSljSl/' i. e . profound observer. 
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55. So itta'la'a 3S ([he] profoundly-observed); then [^] saw 
him in the JaheemeY 9 (intmsely-blaying F/n? u )'s middle. 




56. Said [/fe]: ta-j\llahey m (by Allah) en (surely) kedta 

f £ • / 7 / ill j\ i r r i41 ,42 

{yotf* nighedl verged/ almost) surely die [me] out . 




57. And lawla (had it not been for) my Lord's boon w43 
surely I (would have) been of the muhdhareena^ (those 
that are made present predeterminedly vis-a-vis time and place). 




58. Are then not we surely dying. 




59. Except our dying w the first w and not we (are) 
surely mo'athabeen (ones that are to be tormented). 


O 


60 Verilv this surelv it x (it) the win the treat 




61. For like this then let work the workers. 




62. Is tha'leka (afar-that-it/ thai)* khayron (superior/ worthies/) 
no^olan (hospitality-abode) or tree* the ^aggoomen (most 
distasteful and evil fruit in Hell) . 




63. Verily We made it w an essay w for the dha'lemeena^ 
(injustice-doers). 


^)) lAaJliUU 4JJ^3 Vqf.V*^ ill 


64. Verily if* (is) a tree w [if] emerges w in the Jaheeme's A6 

( 7fjfpfj ^plv-hl/i^yyfjo ~Pitp^\ //rr Ip ( fiV707fj/7f7fitj / h/7?p/ vnnf\ 




65. Its w sheath (is) like that it x (is) the Satans' heads. 




66. So verily they surely (are) eaters of if* then fillers 
they 2 (are) of if*' the bellies. 




67. Afterwards verily for them on it" surely (is) an 
admixture of hameemen' 1 {maximally heated/ cooled water). 




38 The word "J^aj" could also mean: looked from a height downwards. 

39 See footnote 4734 above regarding Jaheem.. 

40 The word " ' ta-A.llahey" is made up of two distinct components: the "ta"= "^" and "A.llahey." The "ta" is " J 

=a "jurative particle" in English it's equivalent to "by" in the sense of: "in the name of;" and "Allahey" is 
"Allah" grammatically inflected because of the prepositional genitive particle "ta." 

41 The letter "0" in "Oi*J^," by Arabic (linguistic) Rule, is called "^-^ V iJLail jl AjISjJI w hich 
precedes the speaker's pronoun "cS." The speaker's pronoun "14" in "oi^J^" is omitted, for "' ijfoUP' = 
"alleviation, lightening" oiAyat's end harmony (rhyme). See t* 4 ^ Jjas^ ijjljiJl ijIjcI 

42 The word "Oi^J^" means to die (me) out, i.e. cause me to cease living completely. 

43 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

44 44 worc j "muhdharoon" is plural of "muhdhar" masculine, singular objective noun meaning: made present. 
However, such plural sense almost always despite their wish to be present. 

45 The "dfc«^" = "the injustice-doer," as "fllaJI" = "injustice." See the Lexicon attached to this Translation. 

46 See footnote 22 above regarding Jaheem. 

47 The word "hameemen"—"^i A ^f has no English equivalent per se. So, we transliterate and parenthetically explain. 
The word "hameemen"— "^i^" has at least four different meanings, one of which is a paradoxical meaning of 
maximally heated water or cooled water or could be just warm water. In this paradoxical sense most of the time it 
is the maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a 
third meaning is: possessor of mutual affection towards another, and fourth meaning: a summer rain. See O'- 4 *^'. 
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68. Afterwards verily their return surely (is) to the 
Jaheeme's 48 {intensely-blaming Fire"). 




69. Verily they alfo (thef sadly commonly found) their 
fathers, stray ers. 




70. So they (are) on their footsteps youh'ra'ona (thef 
are being hastened). 




71. And laqad (verily, already and affirmatively) strayed 
before them most (of) the firsts. 


543^^A^='i Ail/ 

e 


72. And laqad {verily, already and affirmatively) We sent 
in them muntheereena {iterative warners). 




73. So let-look [you"] how [was] consequence" (of) the 
munthareena {those that were warned). 


e 


74. Except Allah's eba'da {worshippers 1 submitters 1 slaves) 
the mukhlasseena^ (they who are purged and saved). 




75. And laqad {verily, already and affirmatively) called Us 
Noohon (Noah), so surely ne'ama (most excellent) (are) 
the answerers. 


e 


76. And nafjaynaho (We iterative ly delivered him) and his 
family™ from the distress the great. 


e 


77. And We made his progeny" they (are) the 
remainders/ survivors. 




78. And We left on him in the lasts. 5. -^fj -dcl^j 


79. Peace (is/ be) on Noohen (Noah) in the worlds. ^^fj q&*JC 


80. Verily We, like tha'leka (afar-that-it/ ' thatf requite 
[We] the benefactors. 




81. Verily he (is) of Our eba'de (worshippers/ submitters- 
/ slaves) the believers. 




82. Afterwards We drowned the others. 




83. And verily of his sect w /faction w50 surely (is) 
Ebraheema (Abraham). 


0 .4^0? CSlJ^ 


84. Edh (when/ since) came [he] (to) his Lord by a 
sa'leemen (free of blights and defects/ sound) heart. 




85. Edh (when/ since) [he] said for his father and his 
people: what (are) you 2 worshipping. 





48 See footnote 22 above regarding Jaheem. 

49 The word " mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provide safety and security from any punishment. 

30 'phg worc j "4a,i»S"= "sect/ faction" in the sense of a nartv whose members mutual follow and succor each other. 



'^'r.-.TJ'JT.-.Ti'JT.-.Ti'j r.".T';;T.".Ti; r.".TiiT.".i-ti r.".i *,*i^Vi7/\Ti'J7.".TVJ r.-.T v; r.-.Tii-r.-.i skats ?i\7-ft'Tri'c&4 
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IIP? 



86. Is efkart {slanderous-fabrication I 'specious concoction^ a'lehatart 
(deitiesf 1 lesser than/ without Allah you 2 want. 



87. So what (is) your 11 presumption by the worlds' Lord. 


M AW P ,'Vl _P«\1 , . « Ss. * U 1 ft 


88. Then [he] looked a look w in the stars. 


f( a a )? a * il ft* Lit Ui* a 


89. Then [he] said: verily I am ill. 




90. So they 2 diverted, a'n (off) him retreaters. 




91. Then ragha ([he] dodged/ furtively swerved) to their 
aalehatd* (deities) f then said [he]: would not 51 you 2 eat. 




92. What (is) for you, b not pronounce you. 2 




93. Then ragha ([he] dodged/ furtively swerved) over them 
beating by the yameene 52 (right-hand). 




c\ a t^i / i / r 7 7 1 7 z\ i* rr 

94. 1 hen aqbalo (jorwardly-came they ) to him ya^effona 
(crowdedly hastening they). 




95. Said [he]: do you 2 worship what you 2 carve. 




96. And Allah created you b and what you 2 work. 




97. They 2 said: let-build you 2 for him a bon'yanar? 
(fixed-and-aggrandhed buildf then let- throw him 
you 2 in the Jahee'me ~ (intensely- blading Fire* 1 ). 


0 


98. So they 2 wanted by him a scheme so We made 
them the lowest. 




99. And [he] said: verily I am a goer to my Lord [He] 

w'Alyahdeen 54 (divinely-guide [me\). 




100. My Lord: let-grant for me \You] of the ssa'leheena 
(righteous-people) . 




101. So bashsharna 55 (We had told pleasant tidings to) him 
by a gholamon S(> forbearer. 





Clearly this '"ifl" is the "VI," for "(j ^uaajl ) jl uuftjiJl ijajfi-" i.e. urging or desiring, promoting the action of the 
following verb. In this case the "desiring" action. 

52 The word "the right" here could have several meanings, as seems to be the case, as mentioned by the various 
Qur'an commentators. It could mean: (1) the right hand, as normally and for most people, it is stronger. (2) It 
could mean: by the oath, which he made "And by Allah I shall surely contrive against your idols after you turn away 
retreaters'' (S21:57). (3) Or possibly by "the justice— the right" (S69:44). 

53 See footnote 4734 below regarding Jaheetn. 

54 The letter "0" in "OiH*"," by Arabic (linguistic) Rule, is called "Lf^ Y As* jl *Jljl\ Qji" w hich 
precedes the speaker's pronoun "tS." The speaker's pronoun "</" in "Oj ^J" 1 " is omitted, for "' t jfc'il l, 
"alleviation, lightening" otAyat's end harmony (rhyme). See (j 2 ^ Jj^a^ i^jljaJl i-jIjcI 

55 The word bashshara ="j^i," has no English equivalent per say. So, we resort to transliteration and parenthetical 
explanation. It is a command verb where a speaker is commanding another to *// pleasant tidings, albeit surely ««/ all 
of the times pleasing to some recipients. As some times "grievous" tiding could be the case. Clearly 
demeritorious people do not deserve any pleasant tidings, except by way oft sarcasm. As raising their expectations and 
suddenly plunging it deep into the abyss of dismality is very fitting for them.. 

6 The word "eholam" means (11 a male boy. (21 a young mustached boy. (31 a hireling. (41 a servant! slave. 
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102. So lamma {when/ whence) [he] reached with him the 
sa'aya 51 {endeavor), said [he]: O, my little-son, 58 verily 
I see in the mana'me {sleep-vision I sleep) verily I am 
slaying/ slaughtering you; g so let-[y«w s ] look what 
[you\ see; said [he]: O, my father do what [you] {are 
being) commanded, [you"] shall find me en (if) willed 
Allah of the ssa'bereen {people of patience). 



Jl^i /Jdl\ ix* ^ IjS 

jj«js( cits Jli ^_2-SJ> liU^JkiS 
»Li> OJ I* 



103. Then lamma {when/ whence) both consigned 5 ; (f heir- 
selves) and tallaho 60 ([he] tipped/ flung him) for the ja'bee'- 
ne 61 (on the side of the forehead between the eye and the ear). 




<3? uj^4 ,iii> l1i>i ill* 


104. And We called him that O, Ebraheemo (Abraham). 




- \ 


105. Qad (already and affirmatively): ssaddaqata {yod affirmed 
as true) the ru'aya (dream/ vision); verily We, like tha'leka 
(afar-that-it/ thalf requite [We] the benefactors. 




iiS'liJ. "CjX^JT CiX^> JlJ 


106. Verily this, surely it x (is) the essay the manifester. 






107. And We ransomed him by a thebhen 62 (an offering 
to be slaughtered, i. e. corban) great. 






A C\C\ \ 1 WT 1 r, 1 ■ ,1 1 

108. And We left on him in the lasts. 






109. Peace (be/ is) on Ebraheema (Abraham). 






110. Like tha'leka (afar-that-it/ thalf [We] requite the 
benefactors. 






111. Verily he (is) of Our eba'de (worshippers/ submitters- 
/ slaves) the believers. 


€ 




112. And bashsha'rnaho 65 (We told him pleasant tidings) by 
Is-haqa (Isaac), a prophet of the ssa'leheena (righteous 
people). 


e 


113. And We blessed on him and on Is-haqa (Isaac); 




and of progeny* (of) them both a benefactor and 






dha'lemon M (injustice-doer) for himself v manifester. 







57 The word "y***" has several meanings, depending on the context (1) "J—Jl oJ J strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl ^^ia i.e. treaded = walk on, over, 
or along; (3) " J l-$%^ J^," = endeavored, i.e. he made conscientiously concerted effort toward an end, as in this context 
the boy reached the age where he endeavors the life's endeavors 1 help his father, (4) u^i" intentionally treaded 
When "(j**"" in the sense of "striding" it is made transitive by "(^!" and when it is in the sense of "work' 
then it is made transitive by "fVI." See O'-**^, and J^*«l!. 

58 The word "</V= "little son" is an Arabic tongue expression meaning endearment, certainly not of slighting. 
That is consigned, i.e. they both entrusted their selves to Allah and His command through Abraham's vision. 
The word "J 5 " in "4^" means O 4 ^J-^ the best I can find in English is tipped or flung. 
There is no English equivalent for "uj^" per se. So, I chose to transliterate and parenthetically explain.. 
The word "jji means that which is to be slaughtered. See j '"iA 

53 See the lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasheron=j^i*\j^ i ii \ 

54 The word A^" = = "the iniustice-doer," as "jJUall" = "injustice." 



S37-As-Saffa'te 



mwmmmm 



37 i^liL^JI 



114. And laqad {verily, already and affirmatively) surely ^ ^> ^ tdS 

manana bS (We graced Our boor?~) on Mosa (Moses) and *~~ >Jj> ~* J ^° 
Haroona (Aaron). 



115. And najjayna (We iteratively delivered) them both 
and people (of) them both from the distress the 
great. 




116. And We succored them so they 2 were they the 
overcomeers. 



117. And aa'tayna (We accorded) them both the book 

the mustabeena 66 {self-evident/ seeker/ demander of evidence). 



118. And hadayna {We divinely-guided) them both the 
Sseratta {single and specific Path) the straight. 

119. And We left on them both in the lasts. 



120. Peace {be/ is) on Mosa {Moses) and Haroona (Aaron). 

121. Verily We like tha'leka (afar-that-it/ thatf [We] requite 
the benefactors. 



122. Verily both {of) them {are) of Our eba'de 
{worshippers/ submitters/ slaves) the believers. 

123. And verily E lias a surely (is) of the mursa'leena 
{sent-, 



^j^/fS\ iy^ cfQlolj 



124. Edh (when/ since) said [he] to his people: should 
not 67 tattaqoo (you A reverentially guard not to displease 
Allah). 



125. Do you 2 invoke Ba'alan 68 {i.e. the idol Ba'al) and 
you 2 leave/ forsake ahsa'na 69 (perfectest and beautifulesi) 
{of the creators. 



126. Allah (is) your 11 Lord and Lord (of your 11 fathers -<^}i\ j^Jbi: i^j ^3j^f 
the firsts. O 



127. So they 2 denied him; so verily they surely (are) 
muhdharoona 10 (those that are made present predetermined/)} 
vis-a-vis time and place). 



65 The word "<>>" in "C)*i" means "Ifr " *^ That a "boon He graces it." 

66 The word "mustabeen" has Am? distinct but supportive (to each other) meanings: (1) that the book is self-evident, 
for whoever looks into it rationally and unbiasedly; and (2) The book is "seeker" in the sense of a demander oj 
proof vis-a-vis anyone or anything that contradicts it. 

67 Clearly this "V" is the "VI," for "(j nj i n^'l ) jl uuftjjJl c^JP" i.e. urging or desiring, promoting the action of the 
following verb. In this case the "urging" action. 

68 The word "Ba'alan" is only grammatically inflected for "Ba'al" which was the name of an idol some Arabs 
(in present day town of Ba'albek, Lebanon) were worshipping. 

' ,9 There is no English word for 6"^' —ahsane. Both words perfecter and beautifuler are in their adjective sense. 
70 The word " muhdharoon" is plural of "muhdhar," masculine, singular objective noun meaning: made present. 
However, such plural sense almost alwavs despite their wish to be present. 



<£>v J AT^JT ?V2£7:T ?V£5^ ?V££?^T f'w?5?^T * isZfoS' ifi&^^&S'ifisfoS' ?V£5J *V2?&r f^CTfT fV£5JS h 'V25^ feT^SS*; A " yvV> 
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128. Except Allah's eba'da {worshippers/ submitters/ slaves) 
the mukhlaseena 11 {they that were purified and saved) . 



129. And We left on him in the lasts. 




130. Peace {be/ is) on El-Yaseen. 0 jl^p *A:, 


131. Verily We like tha'kka {afar-that-it/ thaif [We] requite 

11 C 

the benefactors. 




132. Verily he {is) of Our eba'de {worshippers / submitters- 

I i \ -1 1 1 * 

/slaves) the believers. 




133. And verily Eoottan {Loll) {is) surely of the 

mursaleena {sent-messengers) . 




134. Edh (when/ since) najjaynaho (We iteratively delivered 
him) and his family w wholes. 




135. Except ajoo^an {aged-woman) in the gha'bereena 
{residuum/ remnants). 




136. Afterwards We destroyed the others. 




137. And verily you b surely you 2 pass-by on them by- 
morning. 




138. And by night; do then not cerebrate you. 2 




139. And verily Younisa (Jonah) surely {is) of the 
mursaleena {sent-messengers). 




140. Edh {when/ since) [he] absconded to the laden folke K 
{ship). x 




141. Then [he] lotted; then [he] [was] of the mudhadheena 
{losers in the lot). 




142. So gulped him the fish/whale, while he {was) 
blameworthy. 


0 1 ■pji O^Li lliJ li 


143. So lawla {had it not been for) that he [was] of the 

musabbeheena {sub h ana Allah sayers). 72 




144. Surely {he would have) waited in its x belly to the <^£> „^ .d^jdJd 
day {to be) resurrected they. 2 



145. So nabathnaho {We caused the whale to regurgitatie 
him) by the open while he {was) saqeemon {longly-ill) . 

146. And we sprouted on him a tree w of gourd. 



n The word "mukhlaseena" is objective, masculine, plural noun meaning: they that were selected by Allah fori 

purity of their genuine nature and thus were provide safety and security from any punishment. 
72 "Subhana Allah" means: hallowedlj and marvelouslj deeming Allah transcending all shortcomings and that all solemnly 
stand in awe and utmost consecration of Allah. 
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147. And We sent him to one hundred* thousand or 




swell they. 2 




0 


148. So they 2 believed; so matta'anahum (We let them 
relish the transitory worldly delight) to a while. 




149. So istaftehim (let-\you s ] seek situationally fitting and 
wise opinion of them); is (it) for your 1 Lord the 
uaugnters ana ror tnem tne sons. 






150. Or We created the angels females while they 
(were) witnesses. 






* r 


151. Indeed, verily they rrom their ejkey (slanderous- 
fabrication 1 specious concoctionf surely they 2 say. 






152. Begotten Allah; 73 and verily they surely (are) liars. 






153. Has isstafa 14 ([He] superlatively and exclusively selected) 
the daughters over the sons. 






154. What (is) for you; b how you 2 rule. 






155. Do then not you 2 reminisce. 






156. Or for you b an authority manifester. 






1 ~J / . uU UU t'U \lvl UrUClHiv/ yrvSvrlt' yUli J Uy yUU-L UUUiv, vfl 

(if) vou c were ssa'deqeena (always truth enforcers). 


M\0V 


^ m / > >^ >x ^ . > ^ 


158. And they 2 made between Him and [between] 

the fenna'te (Jinn/ angels) a lineage; and laqad (verily, 
already and affirmatively) knew the Jinn verily they 
surely (are) muhdharoona 1 (those that are made present 




o^^xJ <cX( c'<\f- 


predeterminedly vis-a-vis time and place). 






159. Subhana lb (h allowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) Allah a'n (off what 
describe they. 2 







73 That is: begat Allah a child. So Allah says: surely they are liars, for saying such a fallacious say. 

74 See the Lexicon to this Translation for elaboration and some specific examples. The word " ^itn^ l" means:! 
selected the best from among other similars. The word is a transitive verb by (a) cto^ or (b) with the prepositional 
letter In the case of (a) it could include more than a single element. In the case of (a) "*U2a*aVI"is fori 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over thel 
entity subject of "fUilaVI." In the case of (b) the subject of "fl atim j." i s exclusive, either because of the »ai 
up or one or more characteristics for such exclusivity. 

75 The word " ' muhdharoon" is plural of "muhdhar" masculine, singular objective noun meaning: made present.X 
However, such plural sense almost always despite their wish to be present. 

76 The word "subhana"= "O^*"" has no English equivalent. Wherever this word, or its grammatical inflection^ 
(such as "ifljlajiii" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous workl 
that Allah and Allah alone can do, thus Allah is hallowedh and marvelously deemed transcending all defects, and than 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana"= "cj^"" concept by saying: halloivedly and marvelously Allah is deemed transcending all defects, and than 
all solemnly stand in awe and utmost consecration of Him. 
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160. Except Allah's eba'da {worshippers / submitters) the 
mukhlaseena 11 {they that were purified and saved) . 



161. So verily you b and what you 2 worship. 

162. Not you f on it x surely {are) essaying. 



163. Except whom p he {is) ssaley ls {[he] broils on/ by) the 
Jaheeme's 19 {intensely-blaming Fire"). 




164. And not of us except for him a 

{status I station) ma'aloomon {that which is known) 



,80 



165. And verily we, surely (*z/t?) the ssaffona (row-rankers). 



166. And verily we, surely {are) the musabbehoona 
-Allah sayers) . 



167. And 



it) they 2 were surely saying they. 2 



168. Had that we have a thekran {book like those) of the 
firsts. 



169. Surely we {would have) been Allah's ebada (peoples- 
I submitters) the mukhlaseena' 1 [they that were purified 
and saved). 



170. So unbelieved they 2 by it x /him, 82 so they 2 will 
know. 



171. And laqad {verily, already and affirmatively) preceded 
Our word" for Our eba'de {worshippers/ submitters- 
I slaves), the mursaleena {sent-messengers). 



172. Verily they, surely they {are) the (/W been made)- 
overcomeers. 



173. And verily Our soldiers surely they {are) the 
prevailers. 



174. Then let-divert \you\ a'n {off) them until a while. 



175. And let-discern/ sight them ]you\ then they 2 will 
discern/ sight. 



176. Do then by Our torment jasta'ajelona {a^ 
they 2 ). 



7 See footnote 49 above for "mukhlaseena." 

78 The word "J^" transliterated "ssaley" here for lack of a properly corresponding word in English, means broil 
simultaneously from all sides, as if the entire body is immersed in the intensely heated F' 

79 See footnote 22 above regarding Jaheem. 

80 Qur'an commentator say this is with respect to the angels. 

81 See footnote 49 above, "mukhlaseena" 

32 The pronoun in "V refers mostly to The Qur'an, it x , as The Qur'an is a mas 
possiblv to Prophet Mohammad (SAWS). 



' gender in Arabic; orl 
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177. So if \if\ descended by their court" then fouled 

L J J 




,«i>-L^ J'j IjlS 


the munthareen's (ones that were warned) morning. 






178. And let-divert \you\ a'n (off) them until a while. 






179. And let-discern/ sight \yoif\ then will discern- 
/ sight they. 2 






1 80. Subhana 83 (hallowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) your' Lord, Lord (of) 
the prestige ^a'nmma {regarding} what describe fhey. z 




181. And peace (be/ is) on the mursaleena (sent-messengers). 






182. And the praise (is) for Allah, the worlds' Lord. 








38 

\Thf Ordi-r 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. i'W. 1 By 2 The Qur'an, the Thek're ( 
I reminder) possessor. 

2. Rather who 1 unbelieved they 2 (are) in haughtiness 
and a discord. 



,w3 



3. How-many We perished of before them of a \j& £ ^ ^ ^ J 
generation; so they 2 called, while not then mana'- ' ' " ^ 
jW 5 (escape-place) . ctij 

4. And they 2 wondered that came (/o) them a warner jjg ->t- Jj 
of them; and said the unbelievers: this (is) a ^ ^ > ' 
magician kaththabon (iterative liar) . ® v^C^i ^ ujjiSJf 

5. Has [^><?] made the aalehata* (deitiesf an elahan (a \<£ * ( qj ( £s,1f! 
flfe/Vy) one; verily this (£r) surely a thing (o^ aojabon , A 

(a wnndp.rmp.nh . © r • 



83 See footnote76 regarding 

The word = "prestige" = lordliness in the sense of: possessing power and authority over others. + 

See the Lexicon attached to this Translation for commentary on this. 
2 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "iy." Therefore, since this Ayah begins by making an oath by the name of "cjijill," s ° we start with the 
word "by" and not "j" as "j" will «<?/ suffice the meaning. 

The word "Sj*" here is not "prestige," of widely recognised prominence of esteem and honor by others towards an 
This "»jc" is haughtiness, i.e. scornful and condescending pride towards others. 
rord "(»*" is an interrogative exclamatory particle, meaning: "how-many" "how 
void "(jdl*" is a place to escape to or take refuge into it. 
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6. And launched the chiefs of them (saying theyr): that \^J^ M£f J ^OjJ&fj 

let- walk you 2 and issbero (letyou 2 hold on patiently) on ^ J ^ ^ ( Th^ „ , ~ 

your" aaleha'te* {deities)-? verily this (is) a thing (/<? ^ Z>l£0* & 
be I being) wanted. 



7. Not we heard by this in the [sect/faith]-she v6 the 
last-she; y £« (not) this except a fabrication. 



0 jjl^J VI 



8. Has (hod-been) descended on him the Thek'ro (Qur'an) 
from among us; rather they (are) in a doubt of My 
Thek're; rather lamma {not yet) 1 they 2 tasted a torment. 



™ '-J tff E v- 



9. Or do they have your' Lord's mercy-treasures, The j^p't a^, yu^ jil 
Mighty The Wahha'be (iterative Granter). 0 v l^Ji 



10. Or for them the Heavens'* and the Earth's* 
proprietorship and what (are) between them both; 
then let ascend they 2 in the causes (means). 



11. Soldiers, whatever far-there, 
defeated) of the parties. 



who is 



12. Denied-she 79 before them Noohen's (Noah's) people 6y»^*j j£J ^ p«U 
and Aadon and Pharaoh the pickets' 10 possessor. 0 JijH\ ji 



13. And Thamado and l^ootten's (Lott's) people and 
lay'ka'te (woodY) companions; those (are) the parties. 



14. E« All except denied they 2 the messengers; 
so, righted 11 [My] punishment. 



4 J 6l 



15. And not wait 13 those except a shriek-she y14 one- 
she^ not for it w of a fawa'qen 5 (//zw jj&<2« between two 
she-camel milkings) . 



6 The word j s a feminine gender, so its qualifier '"last" is likewise. Hence, superscripted*'. 

The particle "Lu" has many functions, such as: it enters on the present tense and makes it past tense, and negate, 
it. It also could mean a particle of exception, i.e.: "but." See '.'J.'" ! cr*- 4 and tr^J^l 

8 In Arabic the demonstrative noum "13*" "t2UA" an d "oj UA" are used respectively for "here" (near), "there' 
(middle) and "far there (for the furthest)." For the "Jj«j"= "far," i.e. neither the immediate and nor the middle 
but the far. In English there are only two aspects of demonstrative nouns: here and there. 

9 The word "iluJS"= denied" is in reference to the "people," which is Ji*"^ £-*^ = broken plural in Arabic; so 
its reference must be feminized, as indicated by the "^>" in "iluJS," 

10 The expression "Pharaoh the pickets' possessor 1 '' is the title of the Pharaoh at the time of Moses, either because 
he built those pyramids that look like the pigs or pickets in the ground or because he fastened his victims with pickets in the 
ground as he slew them. 

11 That is upon them. 

12 The speaker's pronoun "cs" in "uiLSe^" by Arabic (linguistic) Rule, is omitted, for "i a jfo"1 l ; " = "alleviation, 
lightening" otAyat's end harmony (rhyme). See (j 4 ^ ■ i J"~ > *J l r , 'j ft !. 

13 The word "jJaij" here means "jJaLL " se e <^aj^l. 

14 The Arabic word " ^J" - 1 " is singular feminine noun, and its qualifying numerical "»J*lj" is likewise feminine. 
Hence the prefix [she-] for both to indicate that. 

15 The word "fawaq" or "fowaq" means the time span between two milkings, when the udder has time to get 
some milk back into it. 



t->\ J aTS MVVtWo" (YtWo" eY^K" fYI'!?^ (Y£5J j" i\ZWT nmZmZ.tti (YEWS' (YEWS' fYEWSVYEWS" (YEWS' (YEWS/YEWS" I s& 
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16. And they 2 said: O, our Lord, let-hasten \You\ for 
us our chit 16 {portion) before day (of the reckoning. 



17. Jxxfer (let-\you*] hold on patiently) on what they 2 say 
and let-remember \yoif\ Our abda xl (slave/ worshipper) 
Dawooda (David) the ay'de (strength I might) possessor; 
verily he (is) awwabon (iterative repenter). 



IIa-c- ^5^1? oJ>y>i L« i^P js^f 



18. Verily We subjugated the mountains with him, 

yousabbehna 18 (she- they say: sub h ana Allah) by the 
aasheyye 19 (last part of day) and the ishra'qe 20 (surrounding 
lighting due to sunshine from sunrise). 



(s*^S &*T^ 

JUL! bJZ Gl 



19. And the birds, mahshooratan* 21 (it-standers-thronged); 
all for him awwabon (iterative returnee-repenter) . 



20. And We hardened his kingship and aa'taynaho (We 
accorded him) the hekmatd* 22 (wisdom)*' 23 and fas s la al- 
kheytta'be 2 * (the speech- 



21. And has atakakdf (descended/ came to you^f naba'o 2 ' 
(piece-of-significant-and-availing-news) (of the antagonist 
edh (when/ while) they 2 climbed the niche. 



0 0£J\ 



22. Edh (when/ while) they 2 entered on Dawooda (David); 
then [he] starded from them; they 2 said: let-not fear 
\you\ twain disputants/antagonist transgressed 
some (of us on some; so let-rule \you\ between us 
by the right and let- not tosh'ttett (exceed \yoti\)\ and 
ehdena (let-divinely-guide us [you^]) to intent/center 
(of the Sseratte (road/ way) . 



23. Verily this (is) my brother, for him (are) nine and 



ninety ewe 5 and for me ewe-she N one-she; N then 



IjJli jvf-u £>*s ^ 3 % 



16 The word "^4" is a written deed, or a Jvfofif /<?#er or note, i.e. a aMf wherein stated portion of provision or rewards. 
However, figuratively "IS" means book. Also it came to mean a "portion." See 

17 The word "abda" = "slave," the denotation of this word is paradoxical with respect to ^4//«A vis-a-vis the 
humans. See the lexicon attached to this Translation for an elaboration. This "abda" is a might-possessor in 
his worship to Allah, e.g.: he fasted on alternative days. This is rather very hard to do. 

18 The word "jousabbehna" means she: it/ they say: "subhana Allah," that is: at single Allah as excelling in all good 
qualities, that He transcends all shortcomings, and that He is unique all around. Mountains and birds are "broken 
plural' in Arabic, so their reference is feminized, hence "0 "*.""/ '= she-they/it say 

19 The word: "<^4*^l" = "last part of day," this is by and large, See However, "<^4*Jl" could mean according 
to some from immediately afternoon till morning. Clearly there is no English equivalent for 

20 The word "JL^V 1 " = Ji-^ 1 *4 '"u^J^ 1 O"- 4 ^ 1 jjj JaL-uil j Sf.LiVP' se e That means when 
the sun fully rises over the Earth. This is not to be confused with "initial-sunrise" = "£jj^," i.e. when the sun 
first appears like the crescent but not fully out. And "<jj>ill" which is basically the atmospheric 
illumination /lighting due to the unobstructed sunshine after sunrise. Thus, "<jl>M'" = sunshine. 

21 The word " mahshooratan" is an objective plural noun, with no English equivalent, meaning: it-standers thronged?' 
See the Lexicon attached to this Translation for "hekma." 
Ibid. 

The expression "uiUaaJl JtaS," is Arabic tongue expression meaning sound-determination by the speaker 
whereby a sunderance or separation of right and wrong become lucidly apparent. 
25 See the Lexicon attached to this Translation for "naba'a." 

In Arabic tongue the word "ewe" could denote a female (or a wife). 



i^'-7>7-V5TA7V5T«7V?7/7'V5T/^ 
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[he] said: let-hw 5 ] sponsor me it, w and [he] outwitted 
me in the speech. 



MS 



24. Said [heh laqad {verily, already and affirmatively) [he] 
wronged 7 you g by his request (of) your 1 ewe to his 
ewes; and verily many of the mixers surely transgress 
some over some except whom 1 they z believed and 
they 2 worked the righ teous -works ; w and {there are) a 
few of them; and presumed Dawoodo {David) that 
only We essayed him; so istaghfara ([he] sought forgiveness) 
(of) his Lord and [he] tumbled, ra'key'an (he who is 
markedly bowing i.e. head stooping, chest paralleling the 
ground and both palms leaning/ holding on the knees) and 
anaba 29, ([he] returnedpeni 



s£p ^jL <iUi s& 3li 

( ju\ «ikliU ,y> \fiff id^j-Lo 



25. So We forgave for him tha'leka (afar-that-it/ 1 thafyf 
and verily for him endana (by Our. munificence /Rule); 
surely (is) a nigh w and husna 29 (ultimate meritorious 
and beautiful) ma'aabe (willfulpenitent-return) . 



26. O, Dawoodo {David); verily We made yous a vicegerent 30 
in the Earth; w so let-rule [you] among the mankind 
by the right and let- not tattabe'a (closely-followed 
[you]) the hawa (tendentious likingf then [if] misleads 
you g a'n (off) Allah's path; verily who 1 stray/ mislead 
they 2 a'n Allah's path for them (is) a severe torment; 
by what they 2 forgot 31 (ceased paying attention to) Day 
(of) the reckoning. 



(3 4Jl_U- <A±Ajl>- jjIjCj 

■if y / >^ "\\ 



27. And not We created the Heavens w and the Earth w 
and what (are) between them both falsely; tha'leka 
(afar-that-it I thatf (is) presumption (of whom 1 ' unbelieved 
they; 2 so waylon (lengthy: stay in a valley in Hell/ bane- 
/ woe) for whom 1 unbelieved they 2 of The Fire. w 



j3y \Jf& ii>l\ Qi iSl'i yl£ 



28. Or do We make who r believed they 2 and worked 
they 2 the righteous-works, w like the corrupters in 
the Earth;" or do We make the muttaqeena (they that 
reverentially guard against Allah's displeasure) as the 
e 32 (religious-cover-rippers). 



® j&jT c^Jf 



'injustice-doer" and "flsi"= 



wronger. 



27 The Lexicon attached to this Translation for "j>JUa"="j>i]aJl Jeli" 

28 The word "<jIj'" means iterativelj returned penitently. See VH^LA 
Some linguists suggest that is for the face while JLaaJI is for the ^wrtr o/" /Ae «/Aer things. See is 
The word "Aijli" is a masculine and the in "Aiili" j s for intensification as in ^5**. See j^jiii :Jla i j^jAiill uuS 
t^jfifl -1 £jj j (/ jUijjJl. Also" <t -M^"=Ameer of the believers, highest authoritative person. 
The word "t^""" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See lA**^. 
The word "jl^a"= '^i^et^^vl^ou^pei^^^th^^^ous cover prohibits and prevents its wearer from 



pr 



pr 



i^'-TAT'A'-TAT^TATVJ-TAT^^ 
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29. A book x We descended if to you g blessed; x to t0j |r> ^fji ^ ^ 
ruminate they z its x ^4y^fe w (Qur'anic statements); and to 
reminisce the alba'be {hearts-intellects staff) possessors. 



30. And We granted for Dawooda (David) Sulaymana 
{Solomon); ne'ama {most excellent) the abdo j4 (slave- 
I worshipper); verily he (is) awwabon (iterative returnee- 




_lL*h j^ju -^-4 



31. E*/$ (when/ since) (had been) paraded on 35 him by 
late after-noon, the ssafena'te w3b (horses that are poised 
on three legs and have the hoof of the forth leg barely 
touching the ground)" the coursers. 



32. Then [he] said: verily I loved, love (of) the khayre 31 
(horses) a'n 38 (off) thek're {Prayer for) my Lord until 
it w (the sun) faded by the veil (of darkness). 



33. Ruddo 39 (let-you 2 forthwith return) it w40 on me; then 
commenced [he] striking by the legs and the necks. 



34. And (verily, already and affirmatively) We 

essayed Sulaymana (Solomon) and thrown on his 
chair a jasadan 41 (tinged-physique); afterwards anabct 
([he] returned-penitently). 



r 



35. Said [/><?]: my Lord let-[Ycw s ] forgive for me and 
let-[Yo^ s ] grant for me a proprietorship not befitting 
for an ahaden 43 (a lone / any-one) of after me; verily 
You, g You s (are) The Wahha'bo {fiver/ Stout Grantor). 



"2 J 



36. So We subjugated for him the wind; w [if] runs w 
by his command gently whence assaba ([he] aimed). 



^iy^. i£j*r lip»»J 



= committing crimes in the open. So when the rippers of religious cover rip off such a cover they exceea 
the bounds. See 4*0^ for the word "j^*." 

33 See the Lexicon attached to this Translation for The Qur'an's characterisations of "<-J-jN\jA"= the albab'. 
possessors. 

34 The word "abdo" = "slave," the denotation of this word is j>Af//y paradoxical with respect to Allah vis-a-vis the 
humans. See the Lexicon attached to this Translation for an elaboration. 

35 It is important to note here that "J^" = "on" in "4Jfr" j s adverb of time I place, i.e. circumstantial, state or 
condition. See <j-"-A 

36 The word "safenaf means those horses that are poised on three legs and have the hoof of the forth leg barely 
touching the ground. 

37 The word "jj*JI" here in this context means "horses," as the Arabs call the horses by such a term. See 

38 See the Lexicon attached to this Translation for the various meanings of the prepositional 'letter" 'CP." 

39 The word "^j j j" is rooted in "Aj" meaning forthwith returned, example the greeting must be "forthwith 
retuned" as in: "And when (had) been greeted you 2 by a greeting" then let-you 2 greet by better than it w or let 
you 2 forthwith-return it. NV " (S4: 86). 

40 That is the horses. 

41 The word "bwi*"= a tinged-physique versus "body" be it tinged (colored) or not. See VH^U^ 

42 The word 'VW means iteratively returned penitent. See VH^LA 

43 See the Lexicon attached to this Translation regarding "J^l." 
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37. And the Satans, each a builder and a diver. 

'neena 44 (multitudinous/} bound) 



38. And others 
in the manacles. 

39. This (is) Our giving; so amnon 45 (let-\you] grace a boon*) 
or let-withhold \yozf\ by other than reckoning/ count. 

40. And verily for him endana (by Our munificence/ Rule) 
surely a nigh" and husna 46 (ultimate meritorious and 
beautiful) ma'aa'be (willful-penitent-return). 

41. And let-remember [you] Our abda 47 (a slave- 
I worshipper) Ayyouba (Job) edh (when/ 'since) [he] invoked 
his Lord: surely I touched/betided me the Satan 
by an anguish and a torment. 

42. Let-kick/run [you s ] by your 1 feet; w this (is) a 
mughtasalon [water for bathing and showering) cool and 
a drink. 



43. And We granted for him his family" and their like 
with them, a mercy" from Us and a reminiscence- 
/ remembrance* 48 for the albab's (hearts-intellects staffs 
possessors. 

44. And let- take [you'] by your 1 hand a bunch x (of grass 
or shrubsf then let-strike [you*] by it x and let-not 
tah'nath ([you s ] perjure/ suborn); verily We found him 
ssa'beran (patiently enduring suffering); ne'ama (most 
excellent) (is) the abdo 49 (a slave/ worhipper); verily he 
(is) awwabon (iterative penitent-returnee [he]). 

45. And let-mention/remember [yoif] Our ebada 
(worshippers/ submitters/ slaves) Ebraheema (Abraham) and 
Is-haqa (Isaac) and Ya'agooba (Jacob) possessors (of 
the hands/ might and the abssa're (insights/ discernments). 

46. Verily We refined them by a refinement" a 
reminiscence*/ remembrance" 50 (of the home" (the 
world/ the Hereafter). 



0 jj% isjfj % 



^ij (-j/v^la liJL^ -iij 



44 The word is "SjSU SJiuU " as stated in 'j^^ j gUSt. 

45 The word "ch" in "0"'" means That a "£oo» he graces it." 

Some linguists suggest that ch*^' is for the face while JL^JI is for the parts of the body and other things. See t| J ^' 

47 See the lexicon attached to this Translation regarding 

48 The word "tSJ* J " is "reminiscence/ remembrance' based on this great Ayah, "And if the Satan (causes) yous to 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 

49 See the Lexicon attached to this Translation regarding "J^l." 

50 See footnote 48 above regarding reminiscence. 
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47. And verily they (are) endana (by Our Munificence- 
/Kule) surely of the musstafeena 1 [superlatively and 
exclusively selected) the akhya're {the ones that are: 
bounteously endowed with riches/ who are good all around). 

48. And let-mention/ remember ]you\ Ismaeela (Ishmael) 
and Alyasa'a (Eloisa) and Thai-Kef le (Isaiah) and 
everyone (of them is) of the akhya're (the ones that are 
bounteously endowed with riches and who are good all 
around). 




^J, JL lilo I lo J furl Clrlj cLLMJl VClily 1 v 7 1 11 1 ^ fft/41'CiUCCrlCl 

(they who reverentially guard against Allah 's displeasure) 
surely husno 52 {ultimately meritorious beautiful) ma'aaben 
{penitent return) . 


c_j[L« (j-->J Cj£iu*M o\j 


50. Adnen's (Eden's) 55 Paradise*/ 'Gardens" mufattahatan^ 
{jully opened, automatically get open) tor them the doors. 


^ 1 * * 


51. Reclining they 2 (are) in it; w they 2 summon 54 in if* 
by fruit-she y55 much w56 and a drink. x 




52. And they have qa'sser'to-atta'rfey 51 (eye-extremities™ 
confmersf atra'bon' (agers-identical). 


0 lf\J\ c>yM $ 


53. This, what (is has been/ being) promised you 2 for 
day (of the reckoning/ accountability. 




54. Verily this (is) surely Our re^'qd' {provision/ victuals 
for sustenance)" not for it* of depletion. 




55. This; and verily for the tyrants 59 surely (is) eviler 
ma'aaben {penitent-return). 


^//<>jj 


56. Hell* yasslawna 60 (they 2 be broiled on/ by) it; w so 
wretched the meha'do (bed/ cradle/ fixed expanse). 


0? !l$il ( _ > JLi L^jLia 



See the lexicon to this Translation for elaboration and some specific examples. The word " ^itim l" means:! 
selected the best from among other similars. The word is a transitive verb by (a) i/je^ <?r (b) with the prepositional 
letter "<^fr." In the case of (a) it could include more than a single element. In the case of (a) "pUk^flWis fori 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the] 
entity subject of "pi tn i rV jfl." i n the case of (b) the subject of "fl atim j." i s exclusive, either because of the 
or one or more characteristics for such exclusivity. 

52 Some linguists suggest that t>^JI is for the face while J-^' is for the parts of the body and other things. See t| J ^' 

53 The word "6-*" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But thel 
"£jJe" is center of Paradise. According to Abdullah Ibn Omar, is a palace in Paradise enters it but al 
prophet, seddique, or martyr. 

54 That is whatever they call, by way of their wishes, they are provided. 

55 The word "A^Sli" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective ate feminized by thel 
suffix -she ". 

56 This superscript ( v ^) is to feminize much. 

■ ,7 The expression "ljjLJ! dSj^S'— " eye-extremities' ' confiners" means those that restrict their sights to their husbands. 

58 The word "i-jIjjI" means they were born at the same time. 

59 The "tyrants" — "QjftUa" those who are oppressive, harsh and arbitrary in their conduct. 

M The word "OJ^i" transliterated "yaslaivna" here for lack of a properly corresponding word in English,! 
means broil simultaneously from all sides, as if the entire bodv is immersed in the intenselv kindled Fire. 
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57. This; so let taste it x they 2 hameemon* 61 {maximally 
heated/ cooled waterf and ghassaqon (cold-purulenf). 



58. And another of its x form [similars /pairs] 



62 



59. This (is) a drove mugtahemon (temerariously-entrant) 
with you; b not welcome by them; verily they ssalo 63 
(they 1 who broil on/ by) The Fire. w 




jf\ <y< >< K x 
t'"' <<i » "x-*' i<," 



60. Said they: 2 rather you f (are) not welcome by you; b 
you offered/ advanced it x for us; so wretched the 
abode. 



61. Said they: 2 O, our Lord, who A [/&£?] offered this to 
us, so let-augment him [Ytw 5 ] double torment in 
The Fire. w 



62. And they 2 said: what (is) for us we see not men £>y ti£'\J\Zj 

we were counting them of the evils. <0 



63. A'ttakhathna M (have we had taken and made) them 
scornfully or (had) swerved a'n (off) them the 
abssa'ro (insights/ discernments). 



'•"ft"! 



64. Verily tha'leka (afar-that-it/ thatf (is) surely right 
The Fire NV folks'" dispute. 



65. Let-say \yorf\. verily only I am a warner and not %\\£\^X J *xZ°'&'Zl J 
of an tf/<z^# di^) except Allah, The One The 
Qahha'ro (Ever/ Stout Subduer). 



0 j\$L?J\ 



66. Lord the Heavens" and the Earth* and what 
(are) between them both, The Mighty The Ghffd'ro 
(Ever/ Stout Forgiver) . 



67. Let-say J)/o^ h ]: it* (£r) a great naba'on* 65 (piece-of- 
significant-and-availing-news) . x 



68. You're rf'w (regarding) it* (are) shunners. 

69. Not [was] for me of a knowledge by mala'e (the 
chiefs) the highest, edh (when/ while) they 2 dispute. 



61 The word " hameemori' '="f***," has «o English equivalent .re. So, we transliterate and parenthetically explain. The 
word "hameemori has at least jW - different meanings, one of which is a paradoxical meaning of 
maximally heated water cooled water could be just warm water. In this paradoxical sense most of the time it is 
the maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a third 
meaning is: possessor of mutual affection towards another; and fourth meaning: a summer rain. See CP^. 

62 The word in "ui^-jJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 
entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "£>ju'," which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See 0*^'. 

63 The word "j!L^t" transliterated "ssalo" here for lack of a properly corresponding word in English, means broil 
simultaneously from all sides, as if the entire body is immersed vn the intensely heated Fire. 

H The word "Jail" from "jliSVI" which is "J^!" for "jliSrVl," as stated in 40*^ CP^; therefore,"^!" is 

always taking and making/ presuming some-thing of what was taken. Thus, it is not just the mere taking. 
55 See the lexicon attached to this Translation for "naba'a." 
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70. En [not) {being) revealed 66 to me except that only I 
am na'theeron {iterative warner) manifester. 



71. Edh {while/ since) said your 1 Lord for the angels: 
verily I am creating a human of a mud. 



72. So ft^w {when/ if) sawwayto {I erected/ evened/ set) him, 
and I blew in him of My Rom 'he {Soul), then let- fall 
you 2 for him kowtowing. 




lilt 



73. So kowtowed the angels all {of them wholes. 

74. Except Eblis istakbarf' 1 {[he] affirmed his prideful cjsj&ji S4i$\ 
haughtiness) and [he] [was] of the unbelievers/ingrates. 



75. Said [He]: O, Eblis, what prevented you 8 that not 68 
[you\ kowtow for what I created by My Both 
Hands; w69 have istakbarata 10 (jyoir] affirmed jour 1 pridful 
tiness) or you h were of the highs. 



76. Said [he]: I am khayron {choicer/ superior/ worthier) 
than him, [Yiw 5 ] created me of a fire w and [You"] 
created him of a mud. 



77. Said [He]: then let-exit hw s ] from it; w so verily you g 
{are) rajeemon {one who is ever iterative ly stoned-/ cursed). 



78. And verily on you s {is) My curse w to the Deen's 
(Judgment's/ Requital's) Day. 



79. Said [he]: my Lord, then let- reprieve me \Yoif] to 
a day {to be) resurrected they. 2 



80. Said [He]: so verily you g {are) of the mundhareena 
{they who are reprieved). 

81. To [day] {of the time, the ma'aloome {that which is 



82. Said [/><?]: by Your' prestige* surely I {shall) 
assuredly 7 aghaweyannhom 11 {I cause them to indulgently 
stray and have disappointment) wholes. 



0 ^J&\c£$j£&\ 



The word "<^jl" in "u^Ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, 
inspired, whispered, one cast to another (e.g.: a commanded). And "<j^.>l" is fire or king. See lA**^'. 
See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 
The particle "d 1 " = "5U5," see </j". 

The indication of the "hands" here says Emam tr^j^t is for closeness of hospitality and ennoblement extended 
to Adam by Allah SWT. As in this world the "boss" does not directly do the work himself except by way 
ennobling the product. Others say: the "hands" are symbols of divine Might or Power. Under all 
circumstances, Allah's "Hands is unlike anything imaginable or knowable, as with respect to Allah: "None 
(is) as His like a thing," (S42:ll), hence no place for comparison at all. 

See the "Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
71 The "J" in "tfjupy is a juratory "J"= "fwAJI J" amountingto— "JjSUII," i.e. affirmation, expressed by "assuredly". 
The word in "OiJfri" = ""^ j (JsLalt ^ ^^!," so he: indu l^ntly^tmyed and was disappointed. See Ql^l 
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83. Except Youri ebada {worshippers/ submitters/ slaves) 
the mukhlasseena 1 ^ {purified and saved). 




84. Said [He]: So the right, and the right [i] say. 




oo. Purely |ij assuredly rill hLell trom you" and ot 
whom p [he] followed you g of them wholes. 




86. Let-say [you]: not [I] ask you b over it x of 
remuneration and not I am of the mutakallefeena 
(ones that are officious or pretentious). 




87. En (not) it x except Thekron' (Qur' an/ messenger- 
reminder)^ for the worlds. 




oo a J ,1 , ii 75 1 v- 7 > 76 /_<_ • r 

88. And surely assuredly know you nava a (piece-of- 
signijicant-and-av ailing-news) it x77 after a while. 




J^^^^^^^^^^^^^^^ Sura to Az'zummar'e 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. Descending 1 (of) The Book (/>) from Allah, The <J&$ hi£ 
Mighty The Hakeeme 2 (infinite hekmaP Possessor). Q. 

2. Verily We descended to you g The Book by the 
right; so let- worship [yoif] Allah, mukh'lessan 
(sincerely/ faithfully/ honestly) for Him (is) the religion. 



3. 



Lo. For Allah (is) the religion the pure; and who r 
ittakhatho 4 (the/ took and presumed) of lesser than- 
/without Him aw'leyaa 5 (guardians/ allies), not [we] 
worship them except to near us they 2 to Allah a 
nigh; w verily Allah rules among them in what they 
(are) in it* differing they; 2 verily Allah divinely- 
guides not whom p he (is) a liar kaffaron (ever/ stout 



73 The word "mukhlaseen" is objective, masculine, plural noun meaning: they that were selected by Allah for 
purity of their genuine nature and thus were provide safety and security from any punishment. 



74 "The "J" in "C&H" is a juratory "J 



j»^l J" amountingxa— "AjSUilW' i.e. affirmation, expressed by "assuredly* 

75 The "J" in "t>«^" is a juratory "J"= "jv-ill J" amountingxa— "JjSIjJW' i.e. affirmation, expressed by "assuredly" . 

76 See the lexicon attached to this Translation for "naba'a." 

77 The pronoun in "»U3" refers to the thekro — The Qur'an. + 

1 The word "Ji>"" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See 

2 See the Lexicon attached to this Translation for an exposition on the words " ffo and 
5 See the Lexicon attached to this Translation for "hekma." 

+ The word "iajl" f ro m "ilisyi" which is "Jl*jal" for "itajSn," as stated in 40*^ therefore,"^!" is 

always taking and making/ presuming some thing of what was taken. Thus, it is not just the mere taking. 
The word "f^jl" could also mean, among them: protector, friend. 



5 ^ ^m^mm^mmm^'X^mmm^K^m^^ma^m 
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4. Had Allah wanted to yattakhetha 6 ([He] takes and makes) 
a child, surely {would have) isstafa 7 ([He] superlatively 
and exclusively selected) of what [He] creates whatever 8 
[He] wills; subhana 9 (Allah is h allowedly and marvelously 
deemed transcending all defects, and solemnly all stand in 
awe and utmost consecration of) Him, He (is) Allah 
The One The Qahha'ro (Ever/ Stout Subduer). 



[He] created the Heavens w and the Earth w by the 
right; youkawwero ([He] wraps/ transposes) the night 
over the naha're (between sunrise and sunset) and 
youkawwero the naha'ra over the night; and [He] 
subjugated the sun w and the moon 1 each runs for 
ajalen 10 (term-limit) musamma 11 (that which is designated 
and/ or named); ha, He (is) The Mighty The Ghaffaro 
(Ever/ Stout Forgiver). 



[He] created you b of one w self;" afterwards [He] 
made of her/if* her/its w spouse (wife); 2 and [He] 
descended for you b of the an'aa'me* (cattle / camels- 
/ sheep /goatsy ' eight pairs; 13 [He] creates you b in your 11 
mother's bellies, a creation of after a creation in 
three darknesses;* tha'lekum (collective-afar-thaif Allah 
(is) your" Lord; for Him (is) the proprietorship; no 
an elaha (a deity) except Him, so wherefrom 14 you 2 
(are being) distracted. 



7. jE« you 2 unbelieve then verily Allah (is) rich 

you; b and not delights [He] for His eba'de 



See footnote 4 above regarding 

See the Lexicon to this Translation for elaboration and some specific examples. The word " ^ttrn l" means 
selected the best from among other similars. The word is a transitive verb by (a) ofc^ <?r (b) with the prepositional 
letter "<^£." In the case of (a) it could include more than a single element. In the case of (a) "?Ul^flVl"is for 
superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of "olik-aY 1 ." In the case of (b) the subject of ">1 Ua^a j." is exclusive, either because of the 

or one or more characteristics for such exclusivity. 
The particle "^>" is "■kj** SU1 ji f>\," = conditional noun/particle; or = "J>»^>» = connective noun 
meaning whatever, or AW WwA See <^-fl J>*»^1 i£ljSll i-iljej and "jlaJl -1 iO>^l J^'. 
The word "subhanaho"— "AJUjui" has /zo English equivalent. The word is made up of two parts: "subhana 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "Cj^i"*" or 
"djUaiji") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render "subhand' 
"£jU^ui" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
in awe and utmost consecration of Him). 
The word "tS^^I" means term-limit, see cA* - ^'. 

The word "musammd' is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
The word "spouse" here means "wife," because in (S 7:189) Allah says: "to quiet [he] to her." 
The word in "cttWJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 

entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "j'jJV which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See ci-**^. 
The word "J$" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
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{worshippers I submitters I slaves) the unbelief; and if 
you 2 thank [He] delights it x for you; b and not ta\ero 
{ill-burdens I sins I offends) a wa'^eyra'ton {she-ill-burden- 
bearer/ she-sinner/ she-offender) another's we^ra 15 (an ill- 
burden/ sin I offense); afterwards to your 11 Lord (is) your" 
return then youn'be'o (inform by piece-of-significant-and- 
av ailing-news) you b [He] by what you 0 were working; 
verily [He] (is) Omniscient by the chests' possession. 



fj£S\ 5 jLjJ 
i£j>-\ JJj ojjj jj? *j (iXJ 4-^> 



And if touched/betided the human dhurron 
(persistent distress) [he] invoked his Lord, muneeban 16 
(iteratively penitent-returnee) [he] to Him; afterwards if 
khawwala ([He]fostered/ nurtured) him a boon" 17 from 
Him, [he] forgot 18 (ceased paying attention to) what [he] 
[was] invoking of before; and [he] made for Allah 
compeers, to stray [he] a'n (off) His path; let-say 
[you"]: tamatta'ao (let-relish the transitory worldly delights 
[you% by your' unbelief a litde; verily you g (are) of 
The Fire's w companions. 



>i' y" >i* - v fr <^ u i * ^ 

erf 'j>^d 5b U ^ 



9. O/is 19 who p [^] (is) a gha'neton (he-devotedly-obeyers- 
I submitter) the night's segments, kowtowing [^e] 
and standing [he],yah'tharo ([he] takes caution) (regarding) 
the Hereafter*' and yarjo 0 ([he] fears/ hopes) His 
Lord's mercy;* let-say ]you\. are level who r they 2 
know and who 1 not know they; 2 verily only reminisce 
the alba'be's (hearts-intellects staffs possessors. 



I_k»-L<i ,J^J( •f-Lilft Cx~9 _y& (jil 

» > 5,'f > < »' ,x 
ifC/ J 4 -J-^ 



10. Let-say [y<w s ]: O, [My] eba'de (worshippers/ submitters- 
/ slaves) who 1 believed they 2 ettaqo (let-\yoU\ reverentially 
guard not to displease) your 11 Lord; for whom 1 ' ahasano 
(thef rendered, meritorious- deed) in this-she- 21 the world" 
a hasanaton xv (meritorious-deed)?' and Allah's Earth w 
(is) vast;* verily only (to be) fulfilled 22 the ssa'beroona 
{people of patience) their remuneration by other than 
a count. 



lj^> U)| ^Jtjuj 4111 O^Lj 



The word "jjS'=we'%r means: heavy: burden/ 'sin/ 'offense. Translated parenthetically here as "heavy, 
burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for a "jifiS'— vizier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, 
it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "///' as such 
qualification really and truly best approximate the seriousness of such a burden in reference. See 
The word "Uiia" from "cjIjI" means iteratively penitent. See 4*0^. 
See the 'Lexicon attached to this Translation for "ne'amah" ("hood'). 
The word has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 

ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S32:14), as 
Allah does not forget, but He chooses to ceases paying attention to something. See 0^*™. 
The word "Cy"" means "Cy^i," see (ji^J^K 
That is seeks the delight of Paradise* . 

"The world' in Arabic is feminine. So, the indication to it is by this-she 1 ." 

The word "i^Ji" from "flijJI," = "j»bull ; " meaning gathering the last component of any obligation to make it a whole. 
So^^^f^nean^t^D^ndeavon^ and fulfilled it. 
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11. Let-say [you s ]: verily I (had been) commanded to 
worship Allah mukh'lessan {sincerely I faithfully I honestly) 
for Him (is) the religion. 

12. And I (had been) commanded to that [I\ be first 
(of) the Muslims. 

13. Let-say [yw s ]: verily I fear/know, 23 en (if) I disobeyed 
my Lord, a great day's torment. 

14. Let-say ]yoti\. Allah [i] worship mukh'lessan 
(sincerely/ faithfully/ honestly) for Him (is) my religion. 

15. So let- worship you 2 what willed you c of lesser 
than/without Him; let-say ]you\. verily the losers 
(are) who r lost they 2 their selves* and their families" 
The Qeyamatey's^ (Judgment's) Day; ha, tha'leka (afar- 
that-it/ 'thatf it x24 (is) the khusra'ne 25 (perdition / waste- 
I misguidance) the manifester. 

16. For them from above them shades of Fire w and 
from beneath them shades; tha'leka (afar-that-it- 
I thatf frightens Allah by if* His eba'da (worshippers- 
I submitters I slaves); O, [My] eba'de so ettago'ne (let-you z 
reverentially guard against the displeasure of) [Mine]. 2 

17. And who r avoided they 2 the Ttaghoota (f devil' /"tyrant' - 
man-made system I" of rules 



*A \f^t ii( f$ 5? cfj^ ij\ Js 



3^ 

0 0^f^\dfVo^\b%l/^)j 



,0 jLC; ijb <Ul !_9j*; tii» Jib jifUl 

X^fjtSsi &fLf\ pjL ^ \J>$j 



Sharey'ah") to worship if* and anabo' 



27 



iterative 



returnedpenitently) to Allah, for them (is) the bushra™ 
(pleasing-tiding) f 8 so bashsher 29 (let-[you s ] tell pleasant 
tidings) [My] eba'de (worshippers/ submitters/ slaves). 

18. Who 1 yasta'meaona^ (they 2 affirmably hear) the say 
then yattabe'ona (they 1 closely-follow) its x ahsa'na 1 
(perfectest and beautifulest), those (^ri?) whom' 
(divinely-guided) them Allah; and those, they (are) 
the alba'be's (hearts-intellects staff's possessors. 



(■W/)/ the word "i2ii»" carries dW/ meanings: (1) fear and (2) /fe«ojf. Both meanings could apply. 

24 The pronoun "j*" refers to the "/ftf/' which is a masculine gender in Arabic. 

25 The word "O'^-**-^,'' linguistically in The Qur'an has various senses, such as "waste" or as in here it means 
misguidance/ perdition. See the Lexicon attached to this Translation for details. Also see jjl^A 

26 The letter "0" in "uJ^," by Arabic {linguistic) Rule, is called "Lfk tr*^ ^ 'J^ 1 J 1 ^AajJl Ojj" which 



precedes the speaker's pronoun "is." The speaker's pronoun "is" in "<jJ^" is omitted, for 
"alleviation, lightening" or^4)/a/'j end harmony (rhyme). See tj 4 ^ ■ i J"'> " ^Jp\ 
The word "IjjIjI" from "i-Aj'" means iteratively returned penitent. See 4^0^. 

Here again there is no single word in English for the noun "tfj^i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "tfj&i," unlike its verbal conjugates, throughout The 
Qur'an always use. it for the^ "khayrey" (desirables, goodnesses, worthinesses). 
Ibid, only here regarding j^i. 

See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 
There is no En^lish^ror^^r^o^l =ato«^Bo^^ord^«^^^^nd^a»^/i?j'/are in their adjective sense. 
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19. Is then whoever righted on him the torment's 
word, w are then you 8 rescuing who a (is) in The 
Fire. w 



20. But who r ettaqaw (thef had reverentially guarded not to 
displease Allah) their Lord, for them chambers* 
above it* chambers w mabneyyaton* (that which are 
builif run w under it* the rivers; Allah's promise, 
not unfulfills Allah the appointment. 

21. Have not seen [you s ] that Allah descended from 
the sky w water; 35 then [He] threaded it x springs in 
the Earth; w afterwardsjo^/r^/o ([He] emerges/ produces) 
by it* %er'an 32 (crop that had germinated I sprouted I became 
ready for harvesting) variant its x hues; x afterwards [if] 
desiccates then ]you\ see it x mussfarran (turning-yellow- 
I all yellow); afterwards [He] makes it x debris; verily 
in tha'leka (afar-that-it/ thalf surely (is) a reminiscence- 
/remembrance w33 for the alba'be's (hearts-intellects staff)' 's 
possessors. 

22. Is then whomever sharaha (delightedly opened) Allah 
his chest for [the] Islam, so he (is) on an 
illumination from his Lord; so waylon (lengthy: stay 
in a valley in Hell/ bane/ woe) for the indurate* 4 (are) 
their hearts of thekre (Qur'an/ mention of) Allah; 
those (are) in a misguidance manifester. 

23. Allah na^ala (iterative ly descended) ahsana (excellenter) 
(of) the discourse* a Book x similar (are its' Aya'te i.e. 
its statements), twain, taq'sha'erro (get-gooseflesh / shudder) 
from it x skins (of) whom 1 ' yakhshawna (thef reverently- 
fear) their Lord; afterwards soften their skins and 
their hearts to Allah's thek're (Qur'an); tha'leka 
(afar-that-it/ thalf (is) Allah's huda (divine-guidance), 
yahdey ([He] divinely-guides) by it x whom 1 [He] wills 
and whom 1 misleads Allah, then not for him of a 
haden (divinely-guider). 

24. Has then whoever yattaqey (cautiously-guards he) by 
his face ill (of the torment 35 The Qeyamatey's* 



Ot ^Aj* MO !>tit oUft 
oi tf/? <Uu~« i-3/> 

0 S£Jt 



dji &3>$ ^¥ a tfa&- 

•yip a? ci° 



> ^ ^ V ^ T ^ <^ 



32 See the Lexicon attached to this Translation for this very important word. 

33 The word "oSj^J" is "reminiscence/ remembrance based on this great Ayah, "And if the Satan (causes) youg to 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 

34 The word "yj^" = "hearts" is a "jf** 55 fr 4 *" ="broken plural." And the word " JliUS j\ ik^Jl 
Lift Lift^Jaj^ Ija i jLl Ija j" anc J "<Uuila" i s an objective noun referring to the "hearts," so it must be 
feminized as a "broken plural^ Hence: "indurate' 1 '" as so stated. 

35 Qur'an commentators say that there is an intended omission of an obvious "predicative clause"= better than he who 



is saved and delated? Such omission is due to the eloquence, brevi 



g^n^fow^2^^A^^iej3erson^ll^uM^ 
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(Judgment'?) Day; 36 and (had been) said for the 
dha'lemeena' 1 {injustice-doers) let- taste you 2 what you c 
were earning. 



25. Denied they 2 who 1 of before them; then 
(betided/ eventuatedf them the torment from whence 
not perceive they. 2 



26. So Allah (had caused) them (to) taste the ignominy in 
the life w (of) the world* and surely the Hereafter's* 
torment (is) bigger, if they 2 were (to) know. 



27. And (verily, already and affirmatively) We struck 
for the mankind in this, The Qur'an x of every a 
parable/example, la' alia (craving currently unavailable 
deed that, perhaps) they bethink they. 2 



28. Qur'an x Arabic, other than possessing crookedness; 

la 'alia (craving currently unavailable deed that, perhaps) 
they jattaqoona (they 1 reverentially guard not to displease 
Allah). 



29. Struck Allah a parable/ example: a man (j/^w) in 
him contentious partners and a man salaman^ 
(peaceful/ slave of a sole owner) for a man; are both 
level/even parable/example; the praise (is) for 
Allah; rather most (of) them not know. 



0 OjilSo^^sl 



30. Verily you g (are) mayye'ton (eventually dying) and 
verily they (are) [too] mayye'toon (^plural of majje't 



CD p^b tdj} 



31. Afterwards verily you b (<2f<?) The 

(Judgment's) Day e/wkz RWi? your" Lord you 
dispute. 



2^ 



32. Then who a (is) wronger 39 than who p [he] lied on 
Allah and denied [he] by the truth edh (when/ since) 
[if] came (to) him; is not in HelT v a mathwa m (forced, 
long-term-abode) for the unbelievers. 



0 Ok^O^J^i 



33. And who x [he] came by the truth x and ssaddaqa ^JX^jjX^llst-ti^ 



= against any danger to his "face," the most distinctive feature of his entity, by his hands. But in this case 
his hands are bound and shackled to his neck. Thus, he has no other mean to guard against any danger 
except by his face— his entire entity as he is flung into Hell. 

36 There is an omitted predicate (^better or he who is in Paradise) at the end of this sentence. See t^j^'. 

37 The "dfc«2Ua" = "the injustice-doers," as "j»UaJl" = "injustice." See the Lexicon attached to this Translation, 

38 The word "UW'= peaceful see £^'> it also means owned by a sole owner, according to tr^j^t. 

39 See the Lexicon attached to this Translation for "j>JUa"="j»]]al! Jeli"= "injustice-doer" and "fllal"= "wronger." 

40 In "£)U«11I": "jjj"= and "jj±*" in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"jjiA" i s there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory^n^n^^^onecM 
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{affirmed as true) by it* those they (are) the muttaqoona 
{they 1 who reverentially guard against Allah's displeasure). 



g 1 -Cl>yi~S\ ^jb <ii^J}1 



34. For them whatever 41 they 2 will enda (by munificence 
of I by Rule of) their Lord; tha'leka (afar-that-it) thatf 
(is) a requital (of) the benefactors. 




•> <*rp <2jj 



35. To expiate Allah an (off) them evilest (of 
which x they 2 worked and [He] requites them their 
remuneration by ahsane (most perfect and beautiful 
deed/ say) (of that) which* they 2 were working. 



iS$\ tp.1 ^ iwf ^=<J 



36. Is not Allah surely sufficer (of abdehe 42 (His slave); 
and they 2 frighten you g by whom 1 (are) of lesser 
than/without Him; and whom' 1 Allah misleads 
then not for him of a haden (divine-guider) . 



37. And whom p Allah yahdey (divinely-guides) then not 
for him of a misleader; is not Allah surely Mighty 
revenge-possessor. 



38. And (indeed if you g asked them: Who' 1 created 
the Heavens* and the Earth; w surely assuredly 43 
say they: 2 Allah; let-say [you]: have seen you c what 
you 2 invoke of lesser than/ without Allah; en (if 
Allah wanted me by dhurren {persistent distress), are 
they y44 removers-she y (of His dhurre (= dhurren); or 
if [He] wanted me by a mercy w are they 5 ' withholders- 
she v (of His mercy;* let-say [you\. Allah (is) my 
sufficiency; 45 on Him trust the trusters. 



39. Let-say ]you\. O, my people let- work you 2 on your" 
station, 46 verily I am a worker; so you 2 will know. 



i_s>-^ til 



40. Whom p jw 'ateehe^ (betides/ eventuates himf a torment, ^j^j^ ^jfc ±f* 

disgracing him and befalling/legitimating on him 
torment muqeemon (iteratively sustainer) . 



41. Verily We descended on you g The Book for the 
mankind by the right; so whoever ihtada (he became 
divinely-guided) so for himself;* and whoever [he] 
strayed, so verily only [he] strays on it;* and not 
you s (are) on them surely a custodian. 



o0i CS£y a& Qy\ \$i 

L^ib J-^u C^Li J_i 



41 See footnote 8 above regarding whatever. 

42 The word "abdehe" — "His slave," the denotation of the word "slave" is turnS^ paradoxical with respect to Allah 



vis-a-vis the humans. See the Lexicon attached to this Translation for an elaboration. 



43 



The "J" in "0^" is a juratory "J"= "j^ 1 J" 



to= 



" \.<i-.u ' 



i.e. affirmation, expressed by "assuredly" 



44 The pronoun "0*" refers to the "aalehah*" (deities)?' which are in the "broken plural' so it is feminized. 



ks The word 



the infinitive noun < 
social position or 



Thus. 
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42. Allah jatawaffa ([He] receives: before death/ in unconscious 
state) the selves* while [its*] 47 death; and which 11 
died not in its w mana'me^ {sleep I sleep-locale) then 
[He] with-holds (that) which" [He] judged on it w the 
death and [He] sends the other w to ajalen 49 (term- 
limit) musammct^ (that which is designated/ named); verily 
in tha'leka (ajar-that-it/ thatf surely (are) Aya'ten^ 
(miracles/ signs/ proofs) for a people rethinking. 




Kif& j^Li J\\ ^jX~~L& 

0 



43. Or ittakhatho 51 (they 7 ' took and made) of lesser than- 
/without Allah intercessors; let-say [y«w s ]: do even 
while albeit 52 they 2 [were] neither possessing a 
thing and nor they 2 cerebrate. 



44. Let-say Kw]: for Allah (£r) the intercession* 
together; for Him (is) the Heavens'* and the 
Earth's" proprietor-ship; afterwards to Him (is to 
be) returned you. 2 



45. And if (had-been) mentioned Allah alone disgusted* 
hearts whom r not believe they 2 by the Hereafter;"' 
and if (had-been) mentioned whom 1 (are) lesser 
than/ without Him, edha (suddenly/ whereas) they 
(are) jestabsheroona 55 (they" affirm pleasant tidings). 




46. Let-say [yo^]: Allahohumma SA (0, Allah), The Heavens' w 
and the Earth's"' Fatte're (innately-perfect-Originator); 
the invisible and the visible Knower; you 5 rule 
among Your 1 eba'de (worshippers/ submitters/ slaves) in 
what they 2 were in it x differing they. 2 



oil o jXfMj <~4^ 



47. And had that for whom 1 dh alamo 55 (they 2 

what (are) in the Earth" together and its x like with 
it x surely (would have) ransomed they 2 by it x from 
the ill torment, The Qeyamatey's* (Judgment's) Day; 



e / s \^/\\ 



47 That each individual self, without exception. 

48 As sleep is the minor death. 

49 The word "JV^I" means term-limit, see O'-**^. 

30 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
51 The word "iajl" from "i^Y 1 " which is "Jtajal" for "jtajSfl," as stated in ±>jptt O^; therefore,"^!" is alwaj. 

taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 
,2 The construct "j^jl" is made up of three distinct components: (1) "^J ^" ' " Vl j» U'" l " V^ ''"= disapprobatory 
interrogative, (2) ij" adverbial= "while," and (3) "jl"= conditional particle="albeit." For (1) I chose 

"even" as an intensive to indicate something that is unexpected. For (2) "while" is obvious. For (3) "albeit" 
seems to me very appropriately self-explanatory. 
53 The word "j' ".'" ' " l" means (a) he affirmed the pleasant tidings, or (b) Rejoice or show, by verbal, facial or bodily 

expressions gladness of pleasant tidings. 
' 4 The expression "j»4^l"= "*iil Ij" means a call of invoking/ supplicating/ beseeching Allah. 
> 5 See the Lexicon attached to this Translation for "UUa"="j»l]ajl Jftli"= "injustice-doer'' and "»Ua"= "wronged" 



viX'SVur? x'7.".T V? 7-7 ','!7."7 VJ7.'\Ti J 7".Tii7.".TtJ 7-7 V,*i^iV? 7-7', J7.-.T J 7-7 V! T.-.Ti'iT.-.T i'i7.".Ti'J 7"7 ', J 7".lV*V 
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and (would have) appeared for them from Allah what 
not coxAdyahta 'sebona (they:' reckon/ presume/ expect). 



48. And appeared for them sayye'aa'tc?' (demeritorious- 
deedsY (of) what they 2 earned and haqa (deservedly 
besieged) by them what they 2 were by \t yasta'h^eona 
(thef jest/ affirmably jest). 




49. So if touched/bended the mankind dhurron (persistent 
distress) [he] invoked Us; afterwards when khawwalna 
(]Ve fostered/ nurtured) him a boon w56 from Us, said [he]: 
verily only [I] (had-been) given that on knowledge; 7 
rather it w (is) an essay; w [and] but most (of) them 
not know. 



50. Qad (already and affirmatively) said if* who 1 of before 
them; so not sufficed/ enriched 58 a'n (regarding) 
them what they 2 were earning they. 2 



51. So betided them sayye'aa'to" (demeritorious-deeds) 
what they 2 earned; and who 1 dhalamo 59 (they' 
of these, shall betide them sayye;aa'td' v (of) what 
earned they 2 and not they (<2ri?) surely enfeeblers. 




(jrjjjfj |^£^U lililll j^-tjilS 



52. Have [and] not they 2 known that Allah yabsotto 
(swells/ expands) [He] the re^/qd' (provision/ victuals for 
sustenance)^ for whomever [He] wills and [He] 
constricts; verily in tha'leka (afar-that-it/ thatf surely 
(are) Aya'ten^ (miracles / signs / proof s) for a believing 
people. 



53. Let-say bo/]: O, My eba'deya (worshippers / submitters 
/ slaves) who 1 squandered they 2 on their selves:* let- 
not despond you 2 of Allah's mercy;*' verily Allah $ "^6 |>£-^ ^ 
forgives the offenses together; verily Allah, [He] 

(is) The Ghafooro (iterative Forgiver) Raheemo (iterative 
mercy Giver) . 



54. And aneebo 60 (let you K iteratively returnpenitently) to 
your 11 Lord and aslemo (let-you 1 surrender submittingly) 



56 See the Lexicon attached to this Translation for the word the next best approximation in English for 
"<L«J" is "boon." in fact there is no English equivalent per se for as means: (1) a gender noun 
denoting the few and the multitudes of its various meanings, (2) salvation; (3) ^oorf condition all around, and (4) the 
aright-guidance to Islam. 

57 That is: over knowledge "I have," he claims. See tsj^ 1 

58 The word "u^^" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" «Wg er wafer, waJi? fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enriched" is superior. 

59 See footnote 55 above regarding "jJUa"=" 5j »l]aJt Jfrlfi " and "^" 
i0 The word "b^'" f rom "t-iUl" = J«j %j* Jlft": iterativel^vtume^enitent. See 4*0^ J 
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for Him from before that ya'ateyakom" (betides- 
I eventuates you h y the torment; afterwards not {to be) 
succored you. 2 



■2 p t/Sf&'^Jc 3 ^ 



55. And ettabe'ao (let-closely-follow yovf) ahsa'na 61 (perfectest 
and beautifulest) (of) what (had been) descended to 




you from your 11 Lord of before that yaateyakom 
(haps I comes to you h ) the torment suddenly w while 
you not perceive you. 2 



56. That says a self:" Alas hasrata" 62 (ardent contrition)™ 63 
over what farratto 64 (I had-remiss) in (my duty) towards 
Allah and en (surely) I was certainly of the scoffers. 



57. Or says [the self-]: had Allah hada (divinely-guided) 
me, surely (I would have been) of the muttaqeena (they 
who reverentially guard against Allah's displeasure). 



58. Or says [//><? when seeing the torment: if that 
for me (another) a recurrence" then [i] be of the 
benefactors. 



jl cjLL»tf <_S|J (jjAJ jl 



59. Bala 65 (certainly-not); qad (already and affirmative 
came-she 5 (to) you g My Aya'te" {messages I signs/ proofs) 
then denied you g by if* and istakbarata 66 Qyou^] 
affirmed your 1 prideful haughtiness) and you g were of 
the unbelievers. 



0 ii^Jl 



60. And The Qeyamatey's" (Judgment's) Day \yoif\ see 
who r lied they 2 on Allah their faces (are) blackened;* 67 
is not in HelP a mathwa (obligatory: long-term/ semi- 
permanent-abode) for the mutakabberena 6 * (haughtiness- 
practicers). 



ij^^yft <Jf> fjpj 



61. And younafjey (iterative ly delivers) Allah whom' 
ettaqaw (they 2 had reverentially guarded not to displease 
Allah) by their achievement;* 69 touches /betides 



iylif i?ff\ 4$ 



There is no English word for Cy-^ —absane. Both words perfectest and beautifulest axe in their adjective sense. 
' 2 The word "tjuaf is "j»JJl se e Thus we qualify the word "contrition" by Wot/ to indicate such 

strength of contrition. 

63 The word is ^Jl aAI," see jIjJI. Thus "contrition" is qualified by ardent to indicate such 

64 The word "JajS" j n "litja" j s fej-/ described by the word "remiss" which is an adjective and all its synonyms are 
also adjectives as expected. But "JajS" and "liJajS" all are verbs in the past tense. So I chose "had-remiss" 

65 The word "bala"= " certainly-not' is absolutely »<?/ synonymous with "yes"="(»*j," the Lexicon attached to this 
Translation for more elaboration. 

66 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word 

67 The expression "face blackened' is an Arabic tongue expression meaning: appear on the face signs of 
displeasure and shame, or distress. 

68 There is no noun in English for "jjSI*" = who is prideful/ haughty. To make a noun= "haughtiness-practicers" . 
w The word "Sjtf*" = meaning rescue-achievement. For the meaning of "»Jli*" = "slaaa" se e gw. 



i^'-7>7-V5TA7^>7«7V?T/s7V?T/^ 
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them neither the ill and nor they sadden. 



62. Allah, Creator (of) every-thing and He (is) over 
every-thing a Custodian. 



63. For Him (are) the Heavens'* and the Earth's*' 
maqa'-leedo (keys / lockers); and who 1 unbelieved they 2 
by Allah's Aya'te" (messages) those they (are) the 
losers. 




jilt C-OjIL l£^tfT ^Jt^J 

0" -£-^tJ-«~£Jt jji iusJjl 



64. Let-say \yoif\: is then other than Allah you 2 surely t^Jib <ust ^SSt js 

command me to worship, O you 2 the jahiloona 0 
(ytw 2 who act ignorantly or incorrectly) . 



65. And laqad (verily, already and affirmatively) (had been) 
revealed 71 to you g and to whom 1 of before you s 
la' en (indeed if) you s partner (others with Allah) surely 
assuredly 72 miscarries your 1 work and surely 
assuredly \you\\ be of the losers. 



cj* h$\ JiS 2&\ 

il££ tf£^ ci^il ojJ ^JJ0> 



66. Rather Allah so let- worship \you\\ and let-be \yoii\ ^J^h\ <<J> JrJ JticS Si 
of the thankers. 



67. And not appraised they 2 Allah His right 
appraisement, while the Earth w together (is) His 
grasp" The QeyamateyY (Judgment's) Day; and the 
Heavens" (are) rollecTin His Yame'ne (Power/ Right- 
Hand* 7 ); subhana 1?> (Allah is hallowedly and marvelously 
deemed transcending all defects, and solemnly all stand in 
awe and utmost consecration of) Him and ta'aala (ever 
elevated [He]) amma (regarding) what they 2 partner 
(other deities with Him). 



If 



68. And been) blown in the horn then swooned 
whomever (are) in the Heavens* and whomever 
(are) in the Earth" except whomever Allah willed; 
after-wards (had been) blown in it x another" then 

edha (suddenly/ whereas)thcj (are) qeyamon (standers) 
looking waiting. 74 



J* (j^Sn t| S*j c/j&/\ 



70 The word "uJ^^"="jaheloona" is rooted in meaning: (1) was ignorant of, (2) believed in some thing 

contrary to reality, (3) did something not correct. So the "jahiloona" are they who act ignorantly or incorrectly. 
n The word "y*Jl" denotes at least jiv diverse meanings, all for communicating gestured, wrote, messaged, inspired, 

whispered, one cast to another (e.g.: a commanded). And "ij^yS" is ^ot or king. See 0^^'. 
' 2 The "J" in "u K 1-> j1 " and "tRjSti" are juratory "J"= "fu«M J" amounting to= "JjSblW' i.e. affirmation, expressed 
in both case by "assuredly". 

73 The word " subhanaho"— "AJUjui" has no English equivalent. The word is made up of two parts: "subhand 
and the pronoun "ho"— "Him." Wherever the word "subhana," or its associates/ inflections (such as "0^"" or 
"tiliUaui") occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah 
alone can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render " subhana"= 
"li^" concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stana 
in awe and utmost consecration of Him). 
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69. And ashraga'tP {atmospherically illuminated) the Earth w 
by its w Lord's Illumination;* and {had been) put the 
Book and {had been) come by the Prophets and 
[by] the witnesser/martyrs, 76 and (had been) judged 
among them by the right while they {are) not 
jodh'lamoona 11 {to be wronged the/). 



(2>ilcJlj *csW^ <_*U^J^ 



70. And {had been) fulfilled" 78 every self* what [if] 
worked-she v and He {is) knowinger by what they 2 
do. 



71. And {had been) driven whom 1 unbelieved they 2 to 
HelP {in) troops, until edha {when/ whereas) they 2 came 
{to) if* then {had been) opened its" doors and said 
for them its w kha^anato {treasurers / warders): have 
not ya'ateekom* {approaches / comes you^Y messengers* 
of you b reciting on you 1 ' ' AyaW {messages) {of) your 11 
Lord and warning you b leqa'a {meeting with) your 11 
day this; said they: 2 bala 19 {certainly-not); [and,] but 
righted the torment's word w on the unbelievers. 



J^j ill t^jji- ^ Jlij 
I^SCjj ^5-^«- f^c^ i-i>^i 



72. (HW said: let-enter you 2 Hell's w doors, 

immortals you 2 {are) in it; w so wretched mathwa 80 
{long-term-obligatory abode) {of) the 
{haughtiness-practicers) . 



OuUi- j-^-r Cj~y) l^U-jt J-i 



,81 



73. And {had been) driven whom 1 ettaqaw {they 2 had 
reverentially guarded not to displease Allah) to the 
Paradise" {in) troops, until edha {when/ whereas) they 2 
came {to) if* and {had been) opened its w doors and 
said for them \x&~ v kha^anato {treasurers/ warders): peace 
{be) on you b ttebtom (gladdened you 1 ) so let-enter if* 
you 2 immortals you. 2 



<0 



74. And they 2 said: the praise {is) for Allah Who 
ssadaqana {rendered the truth for us), His promise and 
bequeathed us the land w82 natabawa'a {[we] deservedly 



<^%3\ <"S& 



The word " ashraga'te" — "pS>SI" is made up of two parts: the pronoun of the "liujtfll d" _ the feminizing 
and the past tense "<_3~>* i '" = <W illuminated '/ 'lighted. This past tense comes from "iSsj^" which is 
basically the atmospheric illumination/lighting due to the unobstructed sunshine after sunrise. 
The word "pb^" could bear a double meaning and both could be applicable as so indicated above. 
The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah, 
The word "^£j" from "flSjlt," = "j»LuI! 5 " meaning gathering the last component of any obligation to make it 
whole. Thus, "^Aj" means had been endeavored and gathered the last part of an obligation and fulfilled it. 
The word "bala"= "indeed-nof is absolutely not synonymous to "yes"="f*V' see footnote 196 or the Lexicon 
attached to this Translation for more elaboration. 

In "(jUulI!": "jji"= iiU&; anc J "^^ia" i n The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"^jla" is there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-permanent-abode" seems to me rather appropriate. 
There is no noun in English for "jjSIa" = who is prideful/ haughty. To make a noun= "haughtiness-practicers 
The word "<_£jW = "the land"" is land* of Paradise" as the land of Paradise is of two^^es. 



QsfsL 



i^'-7>7-V5TA7^>7^7V?7/s7V?T/^ 



S40-Gha'feren 



40 : jJLi. Sja-w 



ensconce) from the Paradise* whence [we] will; so 
ne'ama {most excellent) (is) the workers' remuneration. 




75. And bw s ] see the angels surround ers/ surrounding "^^CA\sJ>j 
from around The slrsh 83 (Throne of Kingship), > ^ 
jousabbehona M (he- they say: sub h ana Allah) by their ^J^^ oj>w^ 

Lord's praise and (>W few) judged/ finished among ^ ^ E ^LL 

them by the right; and said: the praise ^ " J ' * '* f ^ 

(£r) for Allah, the world's Lord. 




Surato Gha'feren 
(Forgivef) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Hameem. 1 



2. Descending 2 (o^ The Book (is) from Allah The 
Mighty The Omniscient. 



3. Forgiver [Htf] (<?$ the offense and Accepter [i-fr] 
(of) the repentance; severe (/'«) the punishment 
[He] (is) possessor (of) attawle' (munificence I wealth- 
I resources) [He], no an elaha (a deity) except Him; to 
Him (is) the destiny. 



S-Lf^ Ji»_> <-^-jW 



4. Not dispute in Allah's V (Qur'anic statements) 
except whom 1 unbelieved they; 2 so let not deceive 
you g their transpose 4 in the bela'de (countr 



5. Denied-she v5 before them Noohen's (Noah's) people 
and the parties of after them; and purposed-she v 
every Ummaten w (people/ community) w by their messenger 
to take 6 him; and disputed they z by the falsehood 35 ^ I^L^JlJ Jj»dl 



* ^ . C > i 'In-' 



One type for /toe deserving to be in Paradise* and the other for those who have deserved it but failed to 
do so. Therefore, their portion of such land goes to the deservers of Paradise in addition to their portions. And 
so is the case with respect to the land of Hell. Hence, the Paradise and Hell people each gets "double" land. 

83 See the lexicon attached to this Translation for more elaboration on this wondrous word. 

84 The word "yousabbehona"= he-they say: "subhana Allah," that is: singling Allah as excelling in all good qualities, that 
He transcends all shortcomings, and that He is unique all around. 
See the Lexicon attached to this Translation for a commentary on this. 

The word "ckp" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See 
The word "attawV does »tf/have an exact English equivalent per se. It generally means: wealth, resources and munificence. 
The word " f$_j'* "= "their transpose" means their betaking themselves uninhibitedlj moving. 
The word "iluJ£"= denied w is in reference to the "people," which is Ji*"^ £-*^ = broken plural in Arabic; so 
its reference must be feminized, as indicated by the in "iluJS." 



'.".7 t?7.".T V? 7,-,7 ',?7.".7 ? 7.-\7 J 7.-.T M.-.1 -t'J T.",T '/,*iiVJT.".Ti';T,".TVJ 7,".T VJ r.".Ti'M.".T R T.-.7 7.-.T 7.".'V*V 



S40-Gha'feren 



40 : jilt Sja-w 









lip!' 




ffli 






to refute by it x the right; x so I took them; so how 
[was] [My] punishment. 7 

6. And like tha'leka {afar-that-it I ' thatf righted- she v your 1 ^ /s^o i^oi^ 
Lord's word-she y on whom 1 unbelieved they; 2 verily ^\ X£j& cjM 
they {are) The Fire's w companions. 0 

7. Who they 2 bear The Arshe 8 (Kingship-Throne) and 
who p {are) around \t yousabbehona {he-they say: subhana 
Allah) by their Lord's praise and they 2 believe by 
Him and jastaghferona {they 2 seek forgiveness) 10 for whom 1 ' 
believed they: 2 our Lord, You h widened 11 {included- 
I subsumed) everything a mercy* and omniscience; 
so let-forgive [You] for whom 1 repented they 2 and 
ettaba'a {closely-followed) they 2 Your 1 path; and let- 
preclude them [You"] the Jaheeme's 12 {intensely-blaming 
Fire")'s torment. 

8. (0), our Lord: and let-admit them [You"] Adn's 
{Eden's) 13 Paradises*/ Gardens*' which" You h promised 
them and who p ssalaha 14 {who had obliged by a divine 
criteria) of their fathers and their spouses {wives) 
and their progeny;" verily You g You s The Mighty 
The Hakeem^ {infinite hekmah 16 Possessor). 

9. And let-preclude them [You] the sayye'aa'te* 
{demeritorious-deedsf and whom 1 [You] preclude the 
sayye'aa'te*' then-day, so qad {already and affirmatively) 

1 {had mercy-given) him You; h and tha'leka 



'■is* \ >' ' ' ? 

lA^I? L^^ csjjAJ. tllcj 



7 The speaker's pronoun "</" in "uilifr^" by Arabic {linguistic) Rule, is omitted, for " ' t jfo'B ," = "alleviation, 
lightening" or for ylya/'j end harmony {rhyme). See <j a '- ta ■ i J"'> *J 'o'j^' t H'j ft ! 

8 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

9 The word "yousabbehona" = he-they say: " subhana Allah," that is: singling Allah as excelling in all good qualities, that 
He transcends all shortcomings, and that He is unique all around. 

10 The word "Cl3J ^ ' JL i" = "00**^' OJ^i" = "\they\ seek forgiveness" In English there is no seemly way to say: 
"OJJ^^i" perse. So I settled for saying: "[they] seek forgiveness." 

11 The word "likinj" = "included" means is already broadened to contain/ encompass. 

12 The word "^jaaJl" is proper noun, but it means intensely blading f re. See VH^LA 

13 The word "0-*" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"(JJft" ig center of Paradise. According to Abdullah Ibn Omar, "£>Je" is a palace in Paradise enters it but a 
prophet, seddique, or martyr. 

14 The word "^La"=" salaha" (1) it's "pSi J**" = an intransitive verb, and a past tense that is we are dealing 
not with a transitive verb, And (2) "gl*^" is very difficult to exactly define, let alone translate, as the 
criteria could differ among different people and different eras. However, a divine criterion" such as the "Pillars 
of Islam" or any such criterion which is Allah sanctioned would do. Any "righteous" work done according to, 
say, secular criteria will not avail in this respect, as this respect requires belief in Allah and His Criteria. There are 
many Ayat that emphasize: "... while he (is) a believer." For e.g.: "And whoever works the righteous works" of 
a male or a female while he (is) a believer, then those they 2 enter the Paradise,"" (S4:124). 

15 See the Lexicon attached to this Translation for an exposition on the words " fjS* and "ffi*" 

16 See the Lexicon attached to this Translation for "hekma. 

17 The word "4-^j" = "mercy" in Arabic "A^j" j§ unlike its English equivalent, in that can be = 
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(afar-that-it/ thatf (is) the win the great. 

10. Verily who 1 unbelieved they 2 (to be) called they: z surely 
Allah's abhorrence (is) bigger than your 11 abhorring 
your 11 selves w edh (when/ while) you 2 (are being) invited 
to the belief then you 2 [unbelieve] . 



11. Said they: 2 (0), our Lord \You] deadened us twice 
and [You"] quickened us twice then we confessed 

by our offenses; so is to a khorojen (an egress"/ return* 
to worldly life) of a path. 



0 



12. Tha'lekum (collective-afar-thatf because verily it x if 
(had been) invoked Allah alone, unbelieved you; c and 
en (if) (to be) partnered (other deities) by Him you 2 
believe; so the rule (if) for Allah, He (is) The Aa'leyo 
(High beyond description), The Ka'beero K (Big beyond 
comparison/ comprehension, Predates/ Antedates all things). 



0 ^pi^X4f^ 



13. He Who shows you b His Aya'te" (miracles/ signs/ proofs) 
and youna^gelo ([He] iteratively descends) for you b from 
the Heavens* a re^'qan" (rain)? and not reminisces 
except who p jouneebo 19 ([he] iteratively return-penitent). 



1 4. So let-invoke you 2 Allah faithfully/ sincerely for 
Him the religion, and albeit disliked the unbelievers. 



15. Ra'feeo (Multitudinous Superior/ Upgrader) 20 (of) the 
ranks w [He]; theArsh's 21 (Kingship-Throne) Possessor; 
He casts 2 ar-Rooha 23 (The: Qur'an, revelation, Arch 
Angel Gabriel) of His command on whom 1 He wills 
of His eba'de (worshippers / submitters / slaves) to warn 
(about) the tala'qe (meeting with Allah and His other 
Day. 



0 % y y^X,i^> 



into verbs of the past, present, future, active, passive, etc. As in this case, it is constructed in the 
past-tense for the masculine singular. There is no way to exactly render this in English per se. So the closest 
is to possibly say: "perhaps you {had) mercy-given-him," thus introducing the idea of "mercy-given" which 
the Arabic text does not really say per se. The Arabic says, as if to say: perhaps you were mertied" which cannot 
be said in correct English, as there is no such word as "mertied." 

18 The word "£ij& 3 " in "liwl" is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

19 The word "VrtHd" from "cjIjI" = "S>» J*j »>» i^J," meaning: iteratively returned penitent. See 4*0^ J (# J *4^'- 

20 The word "£^j" could mean: (a) Superior, no thing above Him, or (b) "fc^j" the intensive form of "J^J," and 
"&Aj" means "4*b 6^ Cxjj j*." See t^JM. 

21 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

22 That is in the sense of: bestow or confer. 

23 It is stated in "£jU<iul" for the word "ar-Rooh" and "ar-Rawh" two distinct meanings: (1) mery and (2) Isa, son 
of Mary (Jesus). However, "ar-Rooh" (the Rooh) there are at least ten distinct meanings: (1) mery, (2) soul, (3) 
the Qur'an, (4) the revelation (Qur'an or any other message), (5) the Command, (6) the individual entity, (7) the 
rejoicing (8) creatures who are special angels, who are "guardians" over the angels who are the guardians over the 
human^nn^^^h^nsl^^ 
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16. Day they (are) apparent, not hides on Allah of 
them a thing; for Whom' 1 (is) the proprietorship 
today; for Allah The One, The Qahha're (Ever- 
I Stout Subduer) . 



17. Today (/<? be) requited every self v by what [if] 
earned-she; v no injustice today; verily Allah (is) 
swift (in) the account. 



^ 3 d4 c fJ3» pl£ ^ 



18. And let-warn them [you] (about) the A'^efa'te* 24 
(She-imminent-Kesurrection Hventf Day, ^ (when- 
I while) the hearts (^re) /^d^ 2 (directly at/ by) the 
larynxes suppressor; not for the dha'lemeena 1 ^ 
(injustice-doers) of a hameemen 21 (affectionate friend) and 
nor an intercessor (to be) obeyed. 



19. [i-fr] knows the treachery™ the eyes w28 and what 
conceals the chests. 



20. And Allah judges by the right; and who 1 they 2 
invoke of lesser than/ without Him not judge 
they 2 by a thing; verily Allah, He (is) The Sameeo 29 
(The Acute-Hearer/ The TLnabler of others to hear/ favorable 
Answerer to prayer), The Basseero (keenly: Seer/ Omniscient). 



by^-^i CfJ^J lS*^^ iS^i *^[) 



05 iy 



21 . Have [and] not treaded they 2 in the Earth* then see L^us ofjSfr j i^J 
they 2 how [was] consequence" (of whom 1 they 2 were 
of before them; they 2 were, [they] 30 harder than 
them a strength" and effects/ traces in the land;" 
then took them Allah by their offenses and not 
[was] for them from Allah of a preventer. 

22. Tha'leka (afar-that-it/ thatf (is) because verily they 



i/A '* 5 *•& * \' e 



24 The word "Aa^efah" is singular, feminine, subjective noun, meaning imminentwith no English equivalent perse. 
It is a synonym for the impending Day of Judgment, in Arabic 4^411 j»jJ, which is feminine. 

25 The word "is-^" from "0-^" is closer than "lift" as you can say: iflluajSj <_yuJ JUIl j JU <|i3ft," thus 
which closer spatially and more specific. So /Wa =" 'directly at/ by" seems to indicate such closeness. See cjUuut. 

The "cijt»5Ua" = "the injustice-doer," as "j»JJaJl" = "injustice." See the Lexicon attached to this Translation. 
27 The word "j***^" in Arabic is a paradoxical term, meaning "cold' and "hot" or "wry «>/<s?" or "very hot.' 
However, in Arabic tongue expression: (jjikflJl" = "very close friend, a true or a cherisher friend; or a 

friend who is wry loyal, and jf&e/r compassionate and sympathetic towards his friend." I do not like to use 
"intimate" as this word is rather suggestive of "sexual' closeness (intimacy), by its own definition. You can tell I 
am fumbling to describe <jj-i^l," as the English language does not seem to lend itself to linguistii 

precision as compared to the Arabic language. So for " f J ' t (jJi^l," I am settling for: "true, cherisher, 
compassionate and sympathetic friend, mutually affectionate" and for short: "mutually affectionate friend." 
The expression "dyftVl 4iili"= "treacherous-eyes" means those eyes that stealthily look or ga^e at what they 
should «<?/look or gaze at. 

See the Lexicon attached to this Translation for this multi-meaning word "Same'o"— "j ^mm St," 
This fthe^^^for^mpjiasis. 
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were w ta'atef {approaches/ comes toy them their messengers 
by the evidences-she- then unbelieved they; 2 so 
took them Allah; verily He (is) strong, severe (in) 
the punishment. 



23. And laqad (verily, already and affirmatively) We sent 
Mosa (Moses) by Our Aya'te" (miracles / signs / proofs) 
and an authority^ manifester. x 




^JbJv^-ta \jjt&^ cJjQ\i 



0 ^aJ .^iLij 



24. To Pharaoh and Hamana and Qaroona; then they 2 c^jpj o^*J ^Sffj 
said: a magician kaththabon (ever/ stout liar). 



25. Then lamma (when / whence) [he] came (/o) them by 
the right from (£y munificence of/ by Rule of Us, 
they 2 said: let-you 2 kill sons (of whom 1 believed 
they 2 with him and istahyou 31 (you z affirmably let live) 
their women; and not the unbelievers' scheme 
except in a waste/ misguidance. 



26. And said Pharaoh let me kill Mosa (Moses) and let 
him invoke his Lord; verily I fear /know 32 that [he] 
substitutes your" religion or that [he] manifests in 
the land w the corruption. 



JliJ 



27. And said Mosa (Moses): verily I refuged by my 
Lord and your" Lord from every mutakabberen 33 
(haughtiness-practicer) not believing [he] by day (o, 
the reckoning. 



Jlij 



28. And said a man believer from Pharaoh's aa'le 
(family/ house/ kin/ chiefs/ followers) concealing his belief: 
do you 2 kill a man that says [he] my Lord (is) Allah 
and qad (already and affirmatively) [he] came (to) you b 
by the evidences- she v from your 11 Lord; and en (if 
yako (surely [he]is/ be) a liar then on him (is) his lying; 
and en yako ssa'deqan (always-truth-enforcer), betides you 1 
some (of that [he] promises you; 2 verily Allah not 
yahdey (divinely-guides) whom p he (is) prodigal/ exceeder 34 
kaththabon (ever/ stout liar). 



Jl«- o-? 3 lib 



31 See the Lexicon attached to this Translation for the effect of the letter <_>" when art'oW to a word, as t jjalui t, 

32 Unguisticallj the word "tiii" carries dual meanings: (1) fear and (2) /fe«ojf. Both meanings could apply. 
i3 There is no noun in English for "jj£ia" = who is prideful/ haughty. To make a noun= "haughtiness-practice/' . 
34 The word translated as "prodigal/ exceeder" here in the sense of immoderate in giving, saying or dtezg. In 

this, case Pharaoh and his peoples were "lavishers" in their stubbornness vis-a-vis the facts or the truth as 
presented by Moses, peace be upon him. Also, "ujiin" means according to unbeliever. I could not find 
this meaning for "cij***" as unbeliever except in a single not a. main entry in 



J ftl®S"i rt*2®^ ftlOTr rtT^^i ('vZ^T i\2fiiTi\7fi*T rtfEWSSSKi ft^WiTftTjWT (u-R'Ttu-R'T (teWT ft 1. ^> 
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29. O, my people: for you 0 the kingship- today, r^fc gft &3 £4 

ascenders' 6 you 2 (are) in the land; w so who 1 [be] V „ f„ " 

succors us from Allah's ba'se* (intense tormentf en (if <>"^ <-£3^ 1 <4 

came (/o) us; said Pharaoh: not [I] show you ^^lluiy^dlifell^u}^ 

except what [7] see and not divinely-guide you b [I] ^ 

except the rashad's (mature-discernment I 'rational guidance _> * " J J ^* 

A? 77g^/) path. © 



30. And said [/><?] who r [^] believed: O, my people, 

verily I fear/know 37 on you b like the parties' day. 0 vi)*^?.? 3i 



31. Like wont/praxis people (of Noohen (Noah) and 



<-J.j j4; 



Aaden and Thamooda and who 1 (<2/t?) of after them, t ^ ^ i , ^ , v 
and not Allah wants an injustice for the eba'de ^^J.^W^.bt^j 

(worshippers I submitters/ slaves) . 0 jQj 



32. And O, my people: verily I fear/know 38 on you' 
the mutual summoning day. 39 



33. Day you z flee/ diverge retreaters, not for you b from Jtf "j^ ^3 U iSy-I^ (S^y 
Allah of a safeguard; and whom 1 Allah misleads *Ji\ l j±S£ J'jX-^ 'ot 

then not for him of a haden (divinely-guider). ©i^* 



34. And /<2<^Z£/ (verily, already and affirmatively) came (/o) 
you b Yousifo (Joseph) of before by the evidences* 
then not ceased you c in doubt of what [he] came 
(to) you b by it; x until edha (when/ whereas) [he] perished 
said you: 2 never missions 40 Allah from after him a 
messenger; like tha'leka (afar-that-it/ thatf misleads 
Allah whomP he (is) an exceeder/ prodigal suspecter. 41 



^ ( _ e . , »y r t => e-U- Jj*J_} 



35. Who 1 they 2 dispute in Allah's Aya'te w (miracles/ signs- 
/ proofs) by other than an authority atd~ (descended- 
/ came toy them; enlarged an abhorrence enda (by 
Rule of) Allah and enda (by rule of whom 1 believed 
they; 2 like tha'leka (afar-that-it/ 'thatf stamps 42 Allah 
on every heart (of a mutakabberen^ 



iness- 



4i( cJjYt- ~q OjUji dSuft 

i£X cVilt JC^J Ailt 



35 The word "j"^' nilla" has two distinct but supportive meanings: (1) Kingship (of Egypt) and (2) 
the ownership (of land of Egypt and whatever is on it). Albeit the first (1) implies the second (2). 

36 The word "OdJ*^" = ascenders, perhaps and Allah knows best, apparent-prevailers over the Israelites. 

37 See footnote 32 above regarding^/tar/ know, 

38 Ibid. 

39 That is in the Hereafter when the Paradise people call the Hell people and vice versa for various reasons, 

40 The word carries several meanings, among them: sent, missions, arouse, resurrected, awaken, and prompted. 

41 The word " L &J A " the word "suspect" could fit for a noun or an adjective, 

42 The expression: "stamps on the hearts. . ." is an Arabic tongue expression meaning that if the hearts were to be 
stamped then such hearts would be sealed so that they understand not and nor comes out of them any 

hauehtiness-t>racticer ,> . 
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practice?) jabbaren {vigorous compeller/ ever contumacious 



36. And said Pharaoh: O, Ylamana let-build \yoif\ for 
me an edifice la' alia {craving currently unavailable deed 
that/ perhaps) I [I] reach the means. 




0 c^ilVi^I^ 



37. Means of the Heavens** 44 so attale'ao {[I] ascend- A\ ^1 ^Cti c^llf/.v S.1 
observing) [to] Ma«'j" (Mo.r&r) {deity); and verily 
I surely presume him a liar; and like tha'leka {afar- 
that-it/ thatf {had been) adorned for Pharaoh his ill- 
work and [he] {had been) repelled a'n {off) the path; 
and not Pharaoh's connivance except in tababen 
{bane/ mar/ discomfiture). 



38. And said who x [Zx?] believed: O, my people ettabe'aoney 
{let-closely-follow me AS you?); ahdey {[I] divinely-guide) you b 
the rashad's {mature-discernment/ rational guidance to the 
righifs path. 



39. O, my people; verily only this," the life" (<?/) the 
world,*" {is) a mata'aon 46 {resource for a transitory worldly 
delight) and verily the Hereafter,*' [she] {is) the 
permanent-home.* 



40. Whoever [he] worked a sayye'aa'tari* {demeritorious- 
deed)* then not (/o be) requited [he] except its* like; 
and whoever [he] worked righteously of a male or 
a female while he {is) a believer, then those they 2 
enter the Paradise* {to be) provided they 2 in it* by 
other than a count. 



0 cjI^ Jvil^-s 



41. And O, my people: what {is) for me [i] invite 
you b to the deliverance" and you 2 invite me to The 
Fire.* 



42. You 2 invite me to unbelieve by Allah and partner 
[i] {other deities) by Him, what not for me by it x a 
knowledge; and [I] invite you b to The Mighty The 

Ghaffa're {Ever/ Stout Forgiver). 



44 The expression "tiljLiuJt uiUuil" = "means of the Heavens" is an Arabic tongue expression meaning: their 
ways of ascending to them, observing them, their doors, etc. 

The letter "0" in "O-J*^," by Arabic {linguistic) Rule, is called "Lf^ J ^ ' A ^ 'JUiII jl AjlijJl which 
precedes the speaker's pronoun The speaker's pronoun in "O-J*^"" is omitted, for "' t ji^'ti . 

"alleviation, lightening" or^4)«/'.f end harmony (rhyme). See tj 4 ^ ■i j"'* *J 'u'j^' vO 6 ! 
46 The word "^^'—"mata'aon" is rooted in the word = "matta'a" with many meanings, among them: 

resources o^nmsitor^vorM^elight. See Lexicon attached to this Translation for more elaboration. 



Cxi* 
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43. Laf'arama 41 {inevitably-right), verily only you 2 invite 
me to it x not for it x a case w in the world w and not in 
the Hereafter;* and verily our maradda (forthwith- 
return) (is) to Allah; and that the exceeders, they 
(are) The Fire's w companions. 




44. So shall remember you 2 what [i] say for you b and 
[i] consign my matter to Allah; verily Allah (is) 
Basseeron (keenly: Seer/ Omniscient) by the eba'de 
(worshippers/ submitters/ slaves). 



45. So precluded him Allah sayye'aa'te^ (demeritorious- 
deedsf (of) what they 2 machinated and haqa (deservedly 
besieged) by Pharaoh's aala (family, house, kin, chiefs, 
followers) the ill torment. 



46. The Fire w (being) exposed they 2 (<z?t?) over it* ghodowan 
(dawn-until- sunrise) and asheyya 48 (night's start or whole 
night); and day taqumo (ups-to-fulfillf 49 The Hour w 
(#!f said): let-you 2 admit Pharaoh's aala {family/ house- 
/ kin/ chiefs/ followers) the hardest torment/ torture. 



47. And <?dX> (when/ while) mutually argue they 2 in The 
Fire* so say the weaklings to whom 1 ' istakbaro 50 (they" 
affirmed theif prideful haughtiness); verily we were for 
you b followers, so are you f sufficers a'n (off) us a lot 
of the Fire.*' 



>ai £3 14 



48. Said who 1 istakbara 51 istakbaro 52 (they 2 affirmed their" 
prideful haughtiness): verily we (are) all in it; w verily 
Allah qad (already and affirmatively) ruled [He] among 
the eba'de (worshippers/ submitters/ slaves). 



49. And said who 1 ' («2r<?) in The Fire w to Hell's* kha^ana'te 
(warders / treasurers): let-invoke you 2 your" Lord (to) 
lighten a'n (off us a day of the torment. 



47 The word "j»j^ *Sf" means inevitably-right. See To make the Arabic '"i" corresponds to the English 
counterpart "not" the "inevitable" is legitimately modified to "not-mtabli' and "rightly" is of course added to it 
to complete the meaning. Thus, "j»J^ = "Not evitable rightly"— inevitably right. 

48 In English there is no exact corresponding words for "j-*" = "ghodow" (grammatically inflected "ghodowan) 
and "Lt&&" = "asheya" per se. As "jJe" means {dawn-until-sunrise) and "<^ uC " = "asheyya" {early night or the 
whole night). It must be pointed out not early evening or evening, as evening means: "the period of decreasing 
daylight between afternoon and night, or the period between sunset or the evening meal and bedtime, or a 
later period or time." See The American Heritage Dictionary, for the meanings as quoted here. 

49 There is a distinction between = "up" — "get up or rise" {in the intransitive sense, and "stands" — ' 
Also the expression "4*UJ! is an Arabic tongue expression meaning: enormous happening— Day of Jugment. 

50 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

51 Ibid. 

52 See the Lexicon attached to this Translation for the effect of the letter O" when added to a word. 
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50. Said they: 2 has [and] not tako S3 (if be) ta'tef (haps- 
I comes to) w you b your 11 messengers by the evidences- 
she; 7 Said they: 2 bala SA (certainly-not); said they: 2 then 
let-invoke/pray 55 you 2 and not the unbelievers' 
invocation/ prayer except in a misguidance/waste. 




51. Verily We surely succor Our messengers and whom" l^lij Lj[ 

they 2 believed in the life w (of) the world w and day ^ ~sj~& <4 

up 56 the witnessers/testifiers. 57 



52. Day not benefits the dha'lemeena s% {injustice-doers) 
their apology* and for them (is) the curse w and for 
them (is) the ill-home. w 



53. And /<zgW (verily, already and affirmatively) aa'tayna 
(We accorded) Mosa (Moses) the huda (divine-guidance) 
and We bequeathed Israel's sons the book. 



$ n Liiit Ai]^ 



54. A /6%/<2 (divine-guidance) and a reminiscence- 
/remembrance, w59 for the alba'be's (the hearts-intellects 
's possessors. 



55. So £rr#er (let-hold on patiently \you\y, verily Allah's 
promise (is) right; and istaghfer ' (let-you"] seek 
forgiveness) for your 1 offense and sabbeh (A (let-say 
\yoif\ : subhana Allah) by your 1 Lord's praise by the 
aasheyye 62 (the early part oj night or the whole night) and 
the ebka're 63 (a little after sun rise until mid-day). 



0 J^=C^\j^\ 



56. Verily who 1 they 2 dispute in Allah's Aya'te^ 
(messages/ signs/ proofs) by other than an authority^ 
ata'hum (accorded to them), en (not) in their chests 



: 'f*V' see footnote 196 or the 



53 Tako—ta'kon, shortened for resoluteness and assertiveness. 

54 The word "bala"= " ] certainly-not" is absolutely not synonymous to "yes" 
'Lexicon attached to this Translation for more elaboration. 

55 The word "fl*J," has several meanings: (1) prayer to Allah, in the sense of supplication (2) the simple 
calling for the near-by, (3) naming of, or calling by personal name, (4)) vocal urging to attain some thing, 
(5) the simple say of a statement, (6) call for information, (7) torture or torment when suffixed with "on" 
or upon, (8) invitation, (9) call of angel Jsrafeel to blow in the trumpet for Day of The Judgment, (10) Call 
of Allah for the folks of Paradise. 

56 The word "j»jV = "up" = "get up or rise" (in the intransitive sense). 

57 The word " witnessers" — "Jl^iVl" could also mean "the Prophets" according to some. See d)*-*"^. 

58 The word "<>*JUa" = "the injustice-doers," as "fllaJl" = "injustice." See the Lexicon attached to this Translation. 
39 The word "oSj^J" is "reminiscence/ remembrance based on this great Ayah, "And if the Satan {causes) yousto 

assuredly forget then sit not, after [the] reminiscence/remembrance" (Surah 6: 68). 

60 The word "jiiSuit" = "^jljaill i_illa!" = "fet-seek forgiveness you']." In English there is no seemly way to say 
"jiiiui!" per S e. So I settled for saying: let-seek forgiveness you*]." 

61 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that Lie transcends all 
shortcomings, and that Lie is unique all around. 

a The word: <j*^l = "asheyy" see footnote 48 above. 

53 The word: J^%!=the time period spanning a little after sun rise until mid-day. 
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except kebron (arrogation of selfpridefulness) not they 
surely reaching it; x so ista'eth {let-\yojf\ affirmably- 
refuge) by Allah; verily He, He (is) The Sameeo (The 
Acute-Hearer/ The TLnabler of others to hear/ favorable 
Answerer to prayer) The Basseeron (keenly: Seer/ Omniscient). 



57. Surely creation (of the Heavens* and the Earth w 
(is) akbaro (bigger/ antedates compeers) than the mankind's 
creation, [and] but most mankind know not. 



0? o_j^JLjo "if o^LDl 



58. And not level/ even the blind and the basseero 
(keen: seer) and who 1 believed they 2 and they 2 worked 
righteous-works" and nor the evil-doer; litde surely 64 
you 2 reminisce. 



59. Verily The Hour w (£c) surely aa'teya'ton (approaching- 
/ comer-she^), no suspicion 3 " (ir) in it; w [and,] but most 
[the] mankind believe not. 



60. And said your" Lord: let-you 2 invoke Me asta/ib 65 
(Sffavorably-answer) for you; b verily who r jestakberoona 66 
(they 1 affirm their prideful haughtiness) a'n (regarding) My 
eba'da'te" (worship/ ' servility -to-Mey shall enter they 2 
HelP dakhereena (he-they who became contemptible/ of no 
significance). 



61. Allah, Who made for you b the night to repose- 
/quiet you 2 in it x67 and the naha'ra (between sunrise 
and sunset) mubsseran" (discernment-enabler)f verily 
Allah (is) surely munificence-possessor on the 
mankind [and] but most (of the mankind thank not. 



62. Tha'lekum (collective-afar-thalf Allah (£s) your" Lord, 
Creator (o^ every-thing; no an (a deity) except 

(you 7 ' to be off- 



Him; then wherefrom to'q 

concoct) . 



69 



63. Like tha'leka (afar-that-it/ thatf you'afako (to be: off- ^<y£\ 
right dissuaded/ dissuaded speciously) who r they 2 [were] 
by Our Aya'te*' (messages) reject they. 2 



64 The particle is for intensity of paucity. See <j£^ Jj*»^! 'o'J^ 1 m'j*!. 

65 The word " I"is rooted in "41^-"-"'"= answered plus available what was requested, i.e. "favorably answered." 

66 See the Lexicon attached to this Translation for the effect of the letter when added to a word. 

67 The pronoun in "<ua" refers to the «g/>/, which is a masculine gender in Arabic, hence [he-] it". 
The word "yJ>" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

' 9 The word "£)j&j*" means you are dissuaded to divert to an improper path away from the right, you get persuaded by 
specious concoction. 
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64. Allah, Who made for you b the Earth w an abode 
and the Heaven w a bena'an 70 (a build-in-progress); and 
[He] portrayed/ fashioned you b then ahasana ([He] 
ultimately perfected and beautified) your" portraiture - 
/ fashion; and [He] provided you b of the goodies; w71 
tha'lekum (collective-afar-thatf your 11 Lord, so tabaraka 12 
firmly bestows multitudinous goodness and worthiness) 
Allah, the worlds' Lord. 



<V >~*JJ>J 



65. He, (if) The Hayyo (Living/ 'Alive), no an (*z 
except Him; so let-invoke Him you 2 faithfully- 
/purely for Him the religion; the praise (is) for 
Allah the worlds' Lord. 



66. Let-say \yoif]\ verily I (had been) restrained to 
worship [I] whom 173 you 2 invoke of lesser than- 
/ without Allah, lam ma (when/ whence) came (to) me 
the evidences- she v from my Lord; and I (had been) 
commanded that aslema (become Muslim/ submit to 
Allah) [I] for the worlds' Lord. 



67. He Who created you b from a tora'ben (crushed sand); 
afterward from nutfa'ten 74 (sperm-drop)?' afterwards 
from alaqa'ten 13 (adherent-suspender/ blood-clot);^' afterwards 
youkhrejo ([He] emerges/ produces) you b a baby; afterwards 
to reach you 2 your 11 ashuda 6 (prime /full strength); 
afterwards to be you 2 shuyoukhan (old-aged ones); and 
of you b who p youtawaffa 77 (is caused to die) of before; 



at 



The word "!*Uj"= "bena-an" is made up of two parts "bend' and "aw." The "an" is a grammatical nunnation 
at the end of an objective noun; and "be'na" is a word which means: (1) a build-in-progress, for example in 
conjunction with: "And the Heaven* We built it* by ay' den {divine Might), and verily We surely (are) 
expanding/expanders." (S51:47). Also it could mean: (2) first time going in privacy with a bride after the 
formal wedding contract is officiated, and clearly such a wedding is taken to be subject to the vicissitudes oj 
human nature and life. 

The word "ilibJa" = "goodies" = "goodies,*"= a feminine gender means anything delectable and legitimate. 
See the lexicon attached to this Translation for this important word "^j^." In summary: [He] firmly 
bestows as [He] accepts multitudinous goodness and worthiness.. 

The pronoun "whom" is the objective case of "who," which clearly applies for the singular or the plural. In 
this context 'it could read for the singular, when in fact it's intended for the plural. Thus, the "them" is affixed to insure 
the plural sense of it. 

The word "Aikj" i n the text has at least two distinct meanings: (1) a drop of pure or clear water, (2) drop of semen 
Clearly, and Allah knows best, here "Ailai" is the male semen. 
75 The word "Ailfr" = "adherent-suspender" — that which adheres as suspender or "clof in both Arabic and English 
or "adherent-suspender/ clot" could be of any thing. But in this case of "bloody nature" perhaps it is "the 
mass of the zygote" (the union of the sperm and an ovum before its cleavage). 

The Arabic word "ashudah"=">^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 

The word "youtawaffa" — "i^j^i" is a transitive, present tense, always passively constructed. Thus, it is different than 
"^-yi," a transitive verb meaning to die. But in the case of "youtawaffa" — "i^jfe," which must always be 
passively constructed, because when death occurs to some-one, that one gets to be deprived of life by Allah or His 
a^en^^a^xn^k^r^Ai^ommc^ 
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and to reach you z a/alan 7S (term-limit) musamma 19 
(that which had been designated and/ or named) and 
la' alia (craving currently unavailable deed that/ perhaps) 
you b cerebrate you. 2 



68. He Who [He] quickens and [He] deadens; 80 then 
when He judged a matter, then verily only says 
[He] to/for 81 it: x let-be [you*]/ [if] so [he / if] is. 




0 <-|>*d Ir*^ 



69. Have not seen [yoif] to them that dispute in 
Allah's Aya'tef (miracles/ signs/ proofs) so wherefrom 
they 2 (are to be/ being) distracted. 



t| oJai^ (yM ji Jj jjl 
0 ojf^i <yt ^itc-ili 



70. Who r they 2 denied by The Book x and by what We 
sent by it* Our messengers then will know they. 2 



K*fj ^£^=iil \j>X^=> 0>j)\ 



71. Edh {when / while) the shackles (are) in their necks w ^A3\j ^£&x$ ja^t ii 
and the chains* (/# fe/ fewg) dragged they. 2 



72. In the hameeme 82 (maximally heated/ cooled water), 
after-wards in The Fire w (to be/ being) filled they. 283 



73. Afterwards (had been) said for them: where (are) <jj>1 p* JJ ^ 

what you c were partnering. 84 0 



74. Of lesser than/without Allah; said they: 2 strayed 
they 2 ^ (off) us; rather we not invoked of before a 
thing; like tha'leka (afar-that-it/ 'thatf misleads Allah 
the unbelievers. 



0 j-^. 



75. Tha'lekum (collective-afar-thaff by what you c were 
rejoicing in the Earth w by other than the right and 
for what you c were exulting you. 2 



76. Let-enter you 2 Hell's w doors, immortals you 2 (are) 



in it; w so wretched (is) a mathwa 85 (forced, long-term- 



= is caused to die. After death, there is a reception of the soul ot the jo »/ by Allah or H/r agent xo the jew 

or the .r<W and body on Allah's command. 
The word "J^ltl" means term-limit, see cA*"UI. 

The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
The word "iSM," in is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

The letter "J" in is congruent or corresponding to "to." See, '.'J.'^ <>*-» for the twenty meanings of "J." 
The word "hameem" =■"&**■" has no English equivalent per se. So, we transliterate and parenthetically explain. The 
word "hameem"—"^^" has at least four different meanings, one of which is a paradoxical meaning of maximally 
heated water or cooled water or could be just warm water. In this paradoxical sense most of the time it is the 
maximally heated water is intended. A second meaning is very near or rather close friend/relative; a third 
meaning is: possessor of mutual affection towards another; and fourth meaning: a summer rain. See CP^- 
The word "CUJ^i" comes from the root word "j*-"," meaning: filled. Said Ali Ibn abbey Talib, the 
Fourth Caliph, may Allah be pleased with him, said: csl Jjftj jja.ul. U I." See ci-"^. 

That is "other deities with Allah. ' 

In "(jUolJl": "jjj"= anc J i n The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 

"iS>"" is there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "obligingly: long-term/ semi-per/z/tincnt-tibod" seems to me rather appropriate. 



Qsg§L 
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^oas/i?) the mutakabberena %6 (haughtinesspracticers) 



tijJI eiL>y 



77. So £s\ffer (/(?/-hw s ] /w/J <?« patiently); verily Allah's 
promise (is) right; so either [We] assuredly show 
you g some (of) which x [We] promise them or 
natawaffayy-ana ([We] assuredly take before dying) you; g 
then to Us (to be) returned they. 2 



78. And laqad (verily, already and affirmatively) We sent 
Our messengers from before you; s of them whom p 
We narrated on you g and of them not narrated 
[We] on you; g and not [was] for a messenger to 
ya'ateya x ([he]approaches/ comes) x by an Aya'teri* (miracle- 
I sign I proof) except by Allah's leave; so if Allah's 
command came, (then had been) judged by the right 
and lost far-there 87 the falsifiers. 



jt-g-Uj -jJzSc L^^s <y 
~f^X> A&ff*\ il^-liU rflit 



79. Allah, Who made for you the an'aamd* (cattle- 
I camels I goats I and sheeff to you 2 ride of them* and of 
them w you 2 eat. 



80. And for you b in it w benefits* and to reach you 2 on i£l3J ^gv^.« ^CjJ 
it w a need w in your 11 chests and on it w and on the 

fluke" (ship I shipsf ' you 2 (are to be) carried. 



81. And [He] shows you His Aya'te" (miracles / signs- 
I proofs); so which (of) Allah's ^4y^V v you 2 disclaim- 
/ dismiss. 



82. Have not they 2 treaded in the land;" then look 
they 2 how [was] consequence" (of) whom r of before 
them; they 2 [were] more than them and harder a 
strength*' and effects /traces in the land;* so not 
enriched/ sufficed 88 a'n (off them what they 2 were 
earning. 



t>j <^yf& dfe <~£? 



83. Then lamma (when I whence) came-she y (to) them 
their x messengers x by the evidences- she- reveled- 
/ rejoiced they 2 by what they 2 had of the knowledge 
and haqa (deservedly besieged) by them what they 2 
[were] by \tyastah\eona (they 2 affirmably jesting). 



86 There is »<? in English for "jjSla" = ij- prideful/ haughty. To make a noun= "haughtiness-practicers" . 

87 In Arabic the demonstrative noun: "U*" "dliA" anc j "lillj*" are use d respectively for "here" (near), "there" {middle) 
and "far there (for the furthest)" For the "Jj«j"= "far," i.e. neither the immediate and nor the middle but the 
far. In English there are only two aspects of demonstrative nouns: here and there. 
The word "t^l" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enriched" is superior. 



S41-Fusselat 



41 :cA 



84. Then lamma {when I whence) they 2 saw Our ba'sa -q^ 

{intense torment) said they: 2 we believed by Allah " > JJ 
alone and we unbelieved by what we were by it x ^ \£ ^ 1^1 

mushrekeena {they- who partner deities with Allah, he- 
poly theists). 




85. Then not was benefiting them their belief lamma '£SJ[ 

(when/ whence) they 2 saw Our ba'sa (intense torment); ^ ^ ^ -js ^ 
Allah's dispensation"' which" qad (already and affirmatively) ^ , ^ u 
ceded-she y in His eba'de (worshippers-/ submitters/ slaves) ^-Ifr*^ ~r^~J 
and lost far-there 89 the unbelievers. 




4 * ** 

Surato Fusselat 
{Had Been) Expounded, 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Hameem. 1 



2. A descending from Ar-Rahma'ne, Ar-Rahee'me 

(The iterative mercy Giver). ^ -- 



3. A Book x (>W been) expounded-she y its x Aya'te w 
(Qur'anic statements) Qur'an x Arabic, for a knowing 
people. 



Ul<^9 j^-IjU c-JL^iS i_*ii->. 



4. A basheeran A (an iterative teller of pleasant tidings) and 
na'theeran (iterative warner); then shunned most (o, 
them; so they hear not. 



5. And said they: 2 our hearts (are) in coverts x of what 
\you\ invite us to it; x and in our ears (is) a wagron 
(hearing-heaviness); and [of] 5 between us and 
[between] you g (is) a heja'bon (veil/ shroud); so let- 
work \you\ verily we (are) working/ workers. 



J-»^li £->^-4Z <ij^j l~i> 



6. let-say \you\. verily only I am a human like you b 
{being) revealed 6 to me that only your 11 elaho (deity) 



'\-&-j> j£? til XS\ 3 



89 See footnote 87 above regarding + 

1 See the Lexicon attached to this Translation for a commentary on this. 

2 The word "tkJjj" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See 
The word 'Ar-Rahman" is Allah's name, according to (S 17:110): "you call upon Allah or you call upon Ar- 
Rahman, whatever that you call upon surely for Him the names the husna {most all around beautiful)." 
See the Lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=J&±A\j&ii \ 
The particle "O 4 " has many meanings, among them ' W'= "/«" as in this Ayah, see 

The word in "<^JJ" denotes at least jix- diverse meanings, all for communicating, gestured, wrote, messaged, 

inspired, whispered, one cast to another (e.g.: a commanded). And "^J^" is fire or kins. See 
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(if) an <?^o/z (^/y) One; so ista'qemo 1 (kt-yoii affirmably 



1 iyfc^A*i nl 



straighten) tor Him and istaghjero {let-you seek 

forgiveness from) Him; and waylon {lengthy: stay in a ^.ffij ^ tjyJc^jij &\ 
valley in Hell-bane/ woe) for the mushrekeena {they who 
partner deities with Allah/ he-poly theists). 



7. Who 1 ' not youatona {they 7 - accord and fulfill the obligations of 
the Zakatd* 9 {prescribed percentage of personal possessions)^' 
and they {are) by the Hereafter* they {are) unbelievers. 



8. Verily who r believed they 2 and they 2 worked the 
righteous -works w for them a remuneration other 
than slighted/ severed. 10 



9. Let-say Jj/6W S ]: verily assuredly you surely unbelieve 
by Whom [He] created the Earth w in two days and 
you 2 make for Him compeers tha'leka {afar-that- 
it/ thalf {is) the worlds' Lord. 



10. And [He] made in if* anchors 11 {catches I fasteners- 
I stabilisers) of its* atop and [He] blessed in if v and 
[He] fated in if v its w subsistences"/ sustenances" in 
four days, equal for the askers. 



11. Afterwards istawa {set Himself [He] to the 
Heaven*' while if v {is being) a smoke; then said [He] 
for if v and for the Earth: w eateya x {let-approach I come' 
you-both) voluntarily or forcibly; 13 said both: atayna 
{we both approached/ came) {as) volunteers 14 / voluntarily. 



12. So [Ji<?] judged /finished them 5 ' seven Heavens* in 
two days; and [He] [revealed] 15 in every Heaven w 
its* command;" and We adorned/bedecked the 



Lj^j La^l »U_oi Jp (j ^f-jij 



See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
The word "ejjttiuit" = 'MJl^ae IjjlJal" = "let-seek you'- His forgiveness" In English there is no seemly way to say: 
"t^jaitJ," p er se. So I settled for saying: "let-seek forgiveness you 7 -" 

See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 
The word "Oji"" means slighted or severed by cutting it off. See 4*0^ O'j^' i^Uj**. Refer to the attached 
list of References. 

11 That is the mountains. 

12 The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "how" did He "istawa" is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

13 See the Lexicon attached to this Translation for the distinction between "^j£,"fat'ha on the a A" as in this 
Ayah, and " dhammah on the "A" as in (S46: 15), and "»W as in (S2:256). 

14 The word "d^a" is plural of "gjtfa, " and it is plural of an animate; Also, i s "JU." = i n the denotativ, 
state, hence the parenthetical qualitative prefix word of "voluntarily" is needed. Also "tftjJa" i s "jA^4"= infinitive 
noun, "Jl-a-ll tjS" = "in the stead of denotative state" so the parenthetical qualitative prefix word of 
"absolutely" is needed. See 'O'j^ 1 t H l J ft !. 

15 The word "<^ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
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worldly* Heaven w by lamps x and hefdhan 16 (absok 
keep-up); tha'leka (afar-that-it/ thaff (is) a fating 
The Mighty, The Omniscient. 

13. Then en (if) shunned they 2 then let- say [you 5 ]: [i] 
warned you 2 ssa'eqatan (thunderbolt)™ like Aaden's 
and Thamoo-da's ssa'eqa'te (thunderbolt) 7 

14. Edh (when/ since) came-shey (to) them the messengers x 
of before their hands* and of their rear that not 
worship you 2 except Allah, said they: 2 had willed 
our Lord surely [He] (would have) descended 
angels; so verily we, by what you 2 (had been) sent 
by it x (are) unbelievers. 

15. Then as-to Aadon, so istakbaro 17 (the/ affirmed their 0 
prideful haughtiness) in the land w by other than the 
right and they 2 said: who 1 (is) harder than us a 
strength;* had [and] not they 2 seen that Allah, Who 
[He] created them, He (is) harder than them a 
strength;* and they 2 were by Our Aya 'te* (messages) 
rejecting they. 2 

16. So We sent on them ssarssaran (severely cold and 
intensely noisy) wind, in sinister days, to notheqa'hum 
([We] make them taste) the ignominy's torment in 
the life*' (of) the world;* and surely the Hereafter's* 
torment (is) akh^a 18 (more ignominious); and they (are) 
not (to be) succored. 

17. And as-to Thamoodo, so hadayna (We divinely-guided) 
them; then istahabbo 19 (they: 2 questingly liked/ preferred) 
the blindness over the huda (divine-guidance); so 
taken- she v them, the thunderbolt* (of the torment 
[the] ignominious, by what they 2 were earning. 



0 ^^\y^\jjj£ 



j*Ji\ bj^==c^M%, ""lie uli 



oyi~> ii/Jul L—iL? 



18. And najjayna {We iteratively delivered) whom 1 ' believed 
they 2 and they 2 weteyattaqoona (they 1 reverentially guard 
not to displease Allah). 

19. And day (to be) thronged Allah's foes to The Fire* Ji\ J] $ %S2\*jLlL gfc 
then they you^a'ona (are being arrayed they 2 ). 0 &Mac>£ 



16 The word "Uai^" i s rooted in "Jaia" = "kept-up" not just "kept, or maintained," or even "guarded." Merriam 
Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *although he was 
small he could keep up with the larger boys in sports*." (Emphasis is added). Also the word "Uai^" j s an infinitive 
noun to indicate the absolute function of the verb, hence the prefix "absolute" See yfl+e HhIj 6 !. 

17 See the Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

18 The word "jj^"="akh^a" is a superlative adjective, «o/ available in English, except by: "more ignominious." 

19 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 



i^'-TAT'A'-TAT^-TATVJ-TAT^-TAT^ 
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20. Until edha {when I whereas) surely 20 they 2 came (to) it w 
testified on them their hearing and their abssa'ro 
{insights/ discernments) and their skins by what they 2 
were working. 



21. And said they 2 to their skins: why have you c 
testified on us; said they: 2 Allah {caused) us {to) 
pronounce; Who [He] {caused to) pronounce 
everything; and [He] created you b first once-she v 
{time' 1 ') and to Him you 2 (are to be) returned. 



22. And you c were not tasta'terona 21 (you 2 affirmably 
hiding) to witness/ testify on you b your 11 hearing and 
nor your" abssa'ro (insights I discernments) and nor 
your" skins; [and,] but presumed you c that Allah 
knows not much of what you 2 work. 



■& (gal % 

"i Aii\ "/} J^jlk 



23. And tha'lekum (collective-afar-that)* (is) your n presumption ^jff %&j 

which x you c presumed by your 11 Lord wrecked- 
/ died-out you; 22 so you c became 23 of the losers. 



24. So en (if) yassbero (they 2 hold on patiently) then The 
Fire w (is) mathwa 24 (forced: long-term-abode) for them; 
and en they 2 yasta'a'tebo (they 2 affirmably apologise) 
then not they (are) of the mu'atabeena (they K whose 
apology was acce } 



25. And We destined for them mates, so they 2 adorned 
for them what (is) between their hands w and what 
(is) behind them; and righted on them [the] say in 

umametP (communities I nations)**-' qad (already and affirmatively) 
ceded -she 5 of before them of the Jinn and the 
humankind; verily they were losers. 



26. And said who r unbelieved they: 2 let not you 2 hear 
for this Qur'an; x and let-muddle you 2 in it x la 'alia 
(craving currently unavailable deed that/ 'perhaps) you b 
prevail you. 2 

27. Then surely assuredly 25 notheqa ([IVe] make taste) \^j^C\1^\j*f^yMc^.x^ 



\£i 2 \jy6 C£A\ Jlsj 



20 The particle "^»" is for intensity, i.e. the witnessing jyot/c occurs as they come to it. See 14 j< » j" (uLuiSJI, 

21 See the lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

22 The word "fSbjl" = caused you: f to die out, or cease living completely or wrecked you. K 

23 The word "jtj*^l" has meanings, among them "jl^fl" = "became" as in this Ayah. 
The Arabs say: "t^U* jUa <|i t-aJJ 5 jVj^ 

24 In "£)U«11I": "(£>""= and in The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"jjiA" i s there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term/ semi-permanent-abode" seems to me rather appropriate. 

25 The "J" in "&LijJ" and in "&±X^" are juratory"^- "(*u£SI J" amounting to= "JjShlt," i.e. affirmation. 
expressed in both cases by "assuredly" 



5 



t/y 
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whom 1 they 2 unbelieved a severe torment and surely 
[We] assuredly requite them, (by) worst (of) which x 
they 2 were working. 



28. Tha'leka (afar-that-it/ thaif (is) requital (for) Allah's 
foes The Fire; w for them in it* immortality's home w 
a requital by what they 2 were by Our Aya'te^' 
(messages) rejecting they. 2 



29. And said who 1 unbelieved they: 2 our Lord, let- 
show us \Yoti\ the twain-whom both misled us of 
the Jinn and the humankind we make them both 
under our feet NV to be both of the lows. 



30. Verily who 1 ' they 2 said: our Lord (is) Allah, after- 
wards they 2 straightened, tatana^elo (iteratively 
descend) on them the angels that let not fear you 2 
and let-not sadden you 2 and ah'shero 26 (have pleasant 
tidings you 2 ) by the Paradise* which" you c [were] 
promised. 



\f&3. % 4\ 



31. We (are) your" aw'leyao (guardians/ allies) in the life* 
(of) the world w and in the Hereafter;*' and for you b 
in it w what your" selves* wish and for you b in it w 
what plead you. 2 



Qill ~&f>S\ '^SjQ^cy^ 



32. Hospitality from Ghafooren (iterative Forgiver) Raheemen 
(iterative mercy Giver) . 

33. And who 11 (is) ahsa'no 7 (perfecter and heautifuler) a 
say of whom p [he] invited to Allah and [he] worked 
righteously and said [he]: verily I am of the Muslims. 



0 



34. And not levels/evens the hasanato w (meritorious- 
deed)" and nor the sayyeatd* 1 (demeritorious-deed) ; w Let- 
propel [y<w s ] by which" («•) ahsa'no (perfecter and 
heautifuler), then «$<z (suddenly I whereas) who p (£r) 
between you g and [between] him an animosity w as 
if he (were) a wa'leyon (guardian/ ally) hameemon (sincerely 
affectionate 2 ^). 



JT, ^ ji'Sj. *»'^ >'»*s S.'rs 

ZJ,j ,Ajb sjU^ '^>.j oUu 



The word "IjJ^I" means (a) you have pleasant tidings, or (b) you rejoice or show, by verbal, facial or bodily 
expressions gladness of pleasant tidings. 

There is no English word for —ahsane. Both words perfecter and heautifuler 'are in their adjective sense. 
The word in Arabic is a paradoxical term, meaning and or "»ry cold' or 'V«ry 

However, in Arabic tongue expression: " fj M (jjitaJl" = 'Vsry close friend, a /r»e or a cherisher friend; or a 
friend who is very loyal, and feels compassionate and sympathetic towards his friend." I do not like to use 
"intimate" as this word is rather suggestive of "sexual' closeness (intimacy), by its own definition. You can tell I 
am fumbling to describe " (vi^ l as the English language does not seem to lend itself to linguisti 

precision as compared to the Arabic language. So for " fj"^ Jj-^I," I am settling for: "true, cherisher, 
^omjnissionate 
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35. And not youla'qqaha 2 (be instructed-by I receive if) 
except whom 1 ssabaro (thef who held on patiently) and 
not joulaqqah 'a except a great fortune possessor. 



36. And if 30 assuredly incites you g of the Satan an 
incitement, so let-[y<w s ] affirmably refuge by Allah; 
verily He, He (is) The Sameeo 31 (The Acute-Hearer- 
I The Tnabler of others to hear/ favorable Answerer to 
i, The Omniscient. 



37. And of His Aya'te* (miracles/ signs I proof s) (are) the <i ^luj Jjji <^>j 
night and the naha'ro (between sunrise and sunset) and 
the sun w and the moon; x neither you 2 kowtow for 
the sun w and nor for the moonf and let-kowtow 
you 2 for Allah, Who [He] created thcm y en (if) you 0 



were 



,32 



(indeed exclusively Him) you 2 worship. 



38. Then 



en {it 



estakbaro 33 (thef affirmed their" 1 prideful 



haughtiness) then who 1 (are) enda (with/ near/ by Rule 
of) your' Lord yousabbehona (he-they say: subhana JutiJ jift 
Allah) for Him by the night and the naha're 
(between sunrise and sunset), while they not weary. 



39. And of His Aya'te xv (miracles / signs / proofs) (is) that- 
/ verily you g Jjw s ] see the Earth w kha 'she 'atan^ (still- 
/ without flora) f then if We descended on it* the 
water quivered-she y and swelled-she; v verily Who 
quickened it w surely (is) Enlivener (of the dead; 
verily He, (is) over every-thing (is) Omnipotent. 



Q/'i TjU 

S S // J.'' »J r 



40. Verily who r they 2 gainsay/deviate 36 in Our Aya'te" 
(Qur'anic statements) not hide they 2 on Us; is then 
whom p [he] (is to be) thrown in The Fire* khayron 
(superior/ worthiest) or who p ya'atef ([he] approaches- 
/ comes) aa'me-nan (self-safety-securer) The Qeyama'te's* 1 



^ b£jl* 73 &fj&fi_ ui 



jji- jQl tj Li> qy^. 

U "\fjf\ X^£jS\ »jj ll»t* x^l; o* 



29 The word "1* ^V' from "<jSliH"= "(^liutft," i.e. "reception." Some scholars add to this meaning the "takingm 

of knowledge"= "learning," See The pronoun refers to Paradise. See t^j^l 

30 The particle "W" could mean "if or "when." Although the Satan is constantly trying to spur the human but by 
Allah's aid and the human conscious efforts to defy him, the human is largely safe. However, at times the 
Satan does succeed to spur, in this case one should seek Allah's refuge. So, I chose "if to depict such aspect. 
See the Lexicon attached to this Translation for this multi-meaning word "Same'o"— " ^mm lt." 

32 The word " 9 h!," =" t r 1 J i n ' ' ' jf**^ J A9-' »I J V = an article of intensity for an objective pronoun. 

33 See the lexicon attached to this Translation for the effect of the letter O" when added to a word. 

34 The word "yousabbehona"= he-they say: " subhana Allah" that is: singling Allah as excelling in all good qualities, that 
He transcends all shortcomings, and that He is unique all around. 

35 The word from i.e. "J J J J CA**," and the " Aa^taJ t tjaji)" i.e. a figurative speech 
indicating the lack of being flourished. Thus, it is full of stillness and quiet. See 
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(Judgment's) Day; let-work you 2 what you c willed; 
verily He, by what you 2 work (is) Baseeron (keenly: 
Seer I Omniscient). 



41 . Verily who 1 unbelieved they 2 by The Thek Vi? x (The 
Qur'arf) lamma (when/ whence) it x came (to) them, and 
verily it x (is) surely a Book x Mighty. 




42. ~Not ja'atef (approaches / comes to) it x the falsehood x 
from between its x both hands w and nor from its x 
behind;" (if is) a descendance from Hakeemen 
(infinite hekmah A0 Possessor) Hameeden Al (iteratively 
praised/ iterative praiserHe). 



43. Not (to be/ being) said for you g except what 
(already and affirmatively) (had been) said for the 
messengers of before you; g verily your 11 Lord (is) 
surely possessor (of) forgiveness*' and possessor 
(of) painful punishment. 



>- 'y -Vf ■"i*" ^ '< 



44. And had We made it x a Qur'an x a'ajaa'meyan (non- 
Arabic), surely (would have) said they: 2 lawla (why have 
not) (been) expounded its w Aya'te* 42 (Quranic statements); 
is a'afmeyon (non-Arabic) and Arabic; 43 let-say \you\. 
it x (is) for whom 1 they 2 believed a huda (divine- 
guidancef and a cure; x and who 1 not believe they 2 in 
their ears (is) wagron (hearing-heaviness); and it x (£r) on 
them blindness; those (are to be) called from an afar 
place. 



S$ ipG3 t^et £0 

i_A/-Cj o* - ^ t<~-jU C-Xyfli 

•*"-* f-*^i' / .ft "£ 

>-fr c _A> Mi 3 * <4 
g2 



45. And /<zgW (verily, already and affirmatively) aa'tayna 
(We accorded) Mosa (Moses) the book; x then 

differed in it; x and /^W^ not been for) a 

word w [if"] preceded-she v from youri Lord, surely 
(would have been) judged among them; and verily 
they (are) surely in a doubt of it x suspect/ suspecter. 44 



oil^JI (St^ Jli3_j 



O t j-iLr J * ^ <y-"" <_s^ 



17 The pronoun "-*" in "(AiSi j «// refer to The Quran in the previous Ayah, (S41:41). Between its x both 
hands = before/in front of it. 

The word "6ii^" has several meanings, among them: (1) gradual revelation, and (2) descendance, (3) array. See JJ^t. 

39 See the lexicon attached to this Translation for an exposition on the words " ri^ i t" and "f^." 

40 See the Lexicon attached to this Translation for "hekma." 

41 See the Lexicon attached to this Translation for this word "Hameed'= "Aiaa" linguistically means: (1) 
multitudinous praised and (2) multitudinous praiser. 

42 That is if The Qur'an were in "non-Arabic" the Arabs would have said why not its Ayat been made in Arabic 
and expounded in Arabic} 

13 The word "< j <?f »t" means (1) «»/ clear or (2) non-Arabic, The word here is " o "? f - W" this is disapprobatory (i.e. 

interrogation with disapproval) meaning this is non-Arabic and an Arabic messenger. So, the ^4)«i> says: this is 

Arabic and an Arabic messenger. 
w The word "'-rtL* 4 " here is "ii«J" = "adjective," hence "suspect." See J>»aj i^ljSJl tjljftl. But the word 

"suspect" could fit for a or an adjective. 



: fr; ] MB^gll.|.li4l-lr^y^l.«MMMMBMMM— ■ 
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46. Whoever [he] worked righteously so for himself;™ 
and whoever [he] offended so (is) on it; w and not 
your' Lord (is) surely dhallamerF' (iterative injustice- 
doer) for the abee'de (slaves/ worshippers/ submitters)^ 



47. To Himj0#raflfc/<? (/<? be forthwith-returned) The Hour's w 
knowledge; and not emerges" of thamara'te* (trees- 
I plant-crops/ fruitsf of its w spathes and not bears w of a 
female and not tadha'ao (she-) births / delivers) except 
by His knowledge; and day [He] calls them: where 
(are) my partners; said they: 2 we proclaimed (to) 
You g not of us of shaheeden (iterative mtnesser/ testifier). 




Uj ^>Ujl Jb 4J[ 

'CAi** TV ^> ^< ^ VJL 



48. And strayed a'n (off) them what they 2 were invoking 
of before and they 2 presumed not for them of a 

ma'heessen (an escape-place). 



49. Not wearies the mankind of the khayre's (desirables- 
I possessions I goodness)* % prayer/invocation; 47 and en 
(if) touched/betided him the evil then [he] (is) a 
ja'ooson 48 (iteratively-desperate) ganootton (iterative-, 



jf>^\ *(co ^ 

-Jffy^i jJI 



50. And la 'en (indeed if) adhaqnqho (We caused him to 
taste) a mercy w from Us of after harm x touched- 
/betided him, surely assuredly 49 says [he]: this (if) for 
me; and not I presume The Hour w (is) upping; w5 ° 
and la' en (had been) returned I to my Lord, verily 
for me enda (by munificence of/ by Rule of) Him surely 
the Paradise;" so surely assuredly nuna'bbeo ([We] 
inform by piece-ofsignificant-and-availing-news) whom 1 ' 
unbelieved they 2 by what they 2 worked; and surely 
assuredly notheqa ([We] cause them to taste) of a harsh 
torment. 



The word "f5Ua" means multitudinous injustice-doer. The negation of multitudinous injustice-doing is conclusively 
implies that even a owe injustice-doing will not avail or befit Allah. That is because the injustice-doing to a 
party benefits the injustice-doer. That is to say the injustice-doer does his injustice to someone in order to 
benefit him-selfi. Hence, the multitudinous injustice-doing benefits a lot more. Therefore, negating the bigger benefits 
automatically negates the smaller one. Clearly Allah is exalted and is beyond any need. So He does not wrong at all. 
The word "^■"—"slaves, worshippers, submitters" means all Allah's creatures of humans or Jinn. So, if they are His 
"*ii c ■," then no one else "owns" them, hence they are all free from any human bondage. 
The word "fteJ," has several meanings: (1) prayer to Allah, in the sense of supplication (2) the simple 
calling for the near-by, (3) naming of, or calling by personal name, (4)) vocal urging to attain something, 
(5) the simple say of a statement, (6) call for information, (7) torture or torment when suffixed with "on" 
or upon, (8) invitation, (9) call of angel Israfeel to blow in the trumpet for Day of The Judgment, (10) Call 
of Allah for the folks of Paradise. 
There is no English equivalent for "t>"Jd" per se. 

The "J" in "oW," "<>u^," and "0^" all are juratory "J"= "f*& J" amountingXo- "AiSblW' i.e. affirmation, 
expressed in all case by "assuredly" 

The word "Houf- v " in Arabic is a feminine gender. And since "standing" is its qualifier, so it's likewise 
feminized. Hence T-shel is suffixed to standing, "unningV (Ufipim, here is in the intransitive sense. 



J7.-.T M 7-7 JT.-.T 'J7.-.7 J T.".Ti'J7.".Ti J 7-7 \ V? 7 \7', J 7-7 J 7-7 7.-7 •', J7.-.7 »/J7.".TJ'J 7-.T J 7.-. 'V*V 
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51. And if an\ 



amna 



(IF<? graced bounteously and ^ j^.-y ^ 
desirable and delwhtinv boons) on 



/fe mtf/ desirable and delighting boons) on 
the human-kind [/><?] shunned and deflected 52 [^] 
by his side; and if touched/betided him the evil 
then possessor [he] (of a prayer 53 wide. 54 



52. Let-say Lw]: have seen you c en (if) (if) were of 
ende (by munificence of/ by Rule of) Allah, afterwards 
unbelieved you c by it x who a (if) adhallo 55 (more astray) 
than who p he (is) in a far conflict. 




53. [H^<?] shall show them Our Aya'te" (miracles I signs- 
I proofs) in the horizons and in their selves^ until 
[if] manifests for them: that it x (is) the right; x has 
[and] not sufficed by your' Lord that He (is) over 
every- thing Shaheedon (iterative Witnesser I Testifier). 



O* - ' 4j ' f*-*- 1 (Is* - (vr^"' 



54. Lo; verily they (are) in a dubitancy w56 of their Lord's 
lega'a (meeting with); lo, verily He (is) by everything 
Surrounder. 




( The Counsel) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. Hameem. 1 <fy \ 



2. Ayn. Seen. Qaff. 1 

3. Like tha'leka {he-that-afar-it I thai) reveals 3 to you s and 

to whom 1 ' of before you g tha'leka (afar-that-it / thatf 
Allah, The Mighty, The Hakeemo A (infinite hekmah 
{wisdom) Possessor). 



at U$ JlS Zr-J. 



^ The word "f*Jl" in "& m $" denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did 
the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by So, I think the best approximation is to say: granted perfectly and 

bounteously what is most desirable and delighting. 

52 The word may mean was aloofly prideful. 

53 See footnote 47 above regarding P<&\ 

34 The word "cfajp"= "wide" means "jjj£"= "multitudinous. See t)LuiSj), 

55 The word "q^A"= "adhallo" is a superlative adjective for "strayer" for which there is no English equivalent. 

56 The word "4j>>" strictly linguistically speaking, is "JI-^1 j dill." See J '^ J ^' J Although some 
scholars, say it is "ig^S <ji JJjjII," which is the result of the "**j> 4 " and not the "4j>«" itself. + 
See the Lexicon attached to this Translation for commentarv on this. 
Ibid. 

3 The word "(j^Ji" is rooted in ls^J" which denotes at least six diverse meanings, all for communicati 

gestured, wrote, messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "<j^jll" is fire or king. See ci— HI, 
See the lexicon attached to this Translation for an exposition on the words "ajSaJI" and ' Vvftv " 
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4. For Him what (are) in the Heavens w and what (are) jffi j, £J p^Xlif J £ ^ 
in the Earth; w and He (is) The Aa'leyo (High beyond ' ' 
description), The Great. ® i^ 1 



5. Almost" the Heavens* fissure 5 ™ 5 of above them; v and 
the angels yousabbehond (he- they say: subhana Allah) by 
their Lord's praise and yastaghferona 1 (they 2 seek 
forgiveness) for whomever (are) in the Earth;* lo, 
verily Allah He (is) The Ghafooro (iterative Forgiver) 
Ar-Raheemo (The multitudinous mercy Giver). 



6. And who 1 ittakhatho* (they z took and presumed) of 



lesser than/without Him 



aw 



(guardians/ allies), 



Allah (is) Hafeedhon 10 (multitudinous Keeper-up) over 
them; 1 1 and not you s (are) over them surely a custodian. 



7. And like tha'leka(afar-that-it/ ' thafy We revealed 12 to 
you g Qur'an x Arabic to you"] warn the villages'*' 
mother and whomever (are) around [it*]; and tohw^] 
warn: (that) the Gathering's Day x no suspicion (is) in 
it; x a team (is) in the Paradise* and a team (is) in 
the Sa'ere" [intensely kindling Fire) .*' 



l£/£ i±i3^ G^l i*U^ 

0 t| ^^jj 



8. And had Allah willed surely [He] (could have) made 
them an Ummatan w (community/ nationf one-she; v 
[and,] but [He] admits whomever [He] wills in His 

mercy*' and the dha'lemoona 13 (injustice-doers) for them 
neither of a w a ley en (guardian/ ally) and nor na'sseeren 
(iterative succorer) . 



s-Wj 4j>1 ^4-^*4- 4^ «.Lli 
JU*> cij J» ^ £ Op^\} 



0 



Or ittakhatha (took and presumed) they z of lesser 
than/without Him aw'leyaa xir (guardians / allies); so 
Allah, He (is) The Wa'leyo (Guardian / Ally) and 
quickens [He] the dead; and He (is) over every- 
thing Omnipotent. 



$ & >j cipi ^ cipt 



2) 3^ its* 



3 The word "Heavens" is a feminine gender in Arabic, so "uJ^i" = "fissure 1 " corresponds to that. 
6 The word "jousabbehona"= he-they say: " subhana Allah " that is: singling Allah as excelling in all good qualities, that 

He transcends all shortcomings, and that He is unique all around. 

The word "Cx)J ^ UL i" = UJi^i" = "they 1 seek forgiveness." In English there is no seemly way to say: 

"CiJJ^^i" per se. So I settled for saying: "they ' seek-fotgiveness" 

8 The word "jail" from "jUttl" w hich is "JUS*!" for "iliSfel," as stated in 40*^ CP^; therefore,"^!" is 

always taking and making/ presuming some thing of what was taken. Thus, it is not just the mere taking. 

9 The word "fLuji" could also mean, among them: protector, friend. 

10 The word " tijiV is rooted in "Jaia" = "kept-up" not just "kept, or maintained," or even "guarded." 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

11 That is He keeps full record of what they do and penalize them accordingly. 

12 See footnote 3 above regarding reveal. 

13 The "£j>*ltfa" = "the injustice-doers," as "(JJall" = "injustice." 

4 The word "*LJji" could also mean, among them: protector, friend. 
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10. And what you c differed in it x of a thing, so its x rule 
(should be referred) to Allah; tha'lekum (collective-afar- 
Hef Allah, my Lord; on Him Itrusted and to Him 
> 15 ([I] iterative Ij return penitent). 



0 4£ cI4=^ 



11. The Heavens ' w and the Earth's" Fatte'ro (innately- 
perfect-Originator); [He] made for you b of your 11 
selves* spouses 16 (wives) and of the an'aa'me*' (cattle- 



■zts/camelsy paks;yadhra'ukum ([He] creates- 
/ propagates / manifests jou h ) xl in it; x not as like him a 
thing; and He(£f) The Sameeo (The Acute-Hearer I The 
TLnabler of others to hear/ favorable Answerer to payer) The 
Basseero(keenlj: Seer/ Omniscient). 



12. For Him (are) the Heavens' w and the Earth's*' 
magaleedo (keys/ lockers); jabs otto ([He] swells/ expands) 
the re^'qd" (provision/ victual for sustenance)^ for whom- 
ever [He] wills and [He] straitens; verily He (is) by 
every-thing Omniscient. 



jJuuj iliJ jjaJ, &f)\ Jaiuj 

O ^ s!^ 



1 3. [Htf] instituted for you b of the religion what enjoined 
[He] by it x Noohan(Noah);and which x Werevealed 18 to 
yous and what We enjoined by it x Ebraheema (Abraham), 
and Mosa (Moses), and Esa (Jesus); that a'qemo 19 (let- 
jou 2 up-to fulfill) the religion and let-not disunite you 2 
in it; x enlarged over the mushrekeena (they who partner 
deities with Allah/ he-polytheists) what \yoif] invite them 
to it; x Allah jaftabey (directly and favorablj-chooses) to 
Him whomever [He] wills and [He] divinely-guides 
to Him whomever jouneebo ([he] iterative Ij repents). 



^$*_y3 jr-*]/!. u.x.y>j 
J^aJ [*V^2 "^j Sufi jyffj ^ 

0 



14. And not disunited they 2 except after when came 
(to) them the knowledge, baghya (envy / selfish: excessiveness- 
/ transgression) among them; and lawla (had it not been 
for) a word" preceded- she v from your 1 Lord to 
ajalen 20 (term-limit) musamma 21 (that which is designated 
and/ or named), surely (it would have been) judged- 
/ finished 22 among them; and verily who 1 (had-been) 



15 The word "VrtHd" from "cjIjI" = J*j »>» i^J," meaning: iteratively returned penitent. See 4*0^ j i£ 

16 See (S7:189). 

17 That is " suffuses you to multiply you '. 

18 See footnote 3 above regarding repealed 

19 The word "l^uai" is rooted "flii" =uphold. Linguistically "flSi" means: 

So, "l>»jal" means you 1 : (1) uphold/ sustain of ^z// prescribed obligations of the Prayer. (2) Called or upped to 
perform the Prayer itself, Note: Prayer and /« be done was established and reveled by Allah. Hence people do 
not establish Prayer they only perform and maintain it. 

20 The word "J^l " means term-limit, see 0'-*^. 

21 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 



That isj^erhatjs would have immediate! 



YP 



their dues of rjunishment. 
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bequeathed they 2 the book x from after them surely 
{are)in doubt of it x suspect/ suspecter. 23 

15. So for tha 'leka{aj ar-that-it / ' thaif then let-invite [you 5 ] 
and ista'qem 24 {let-\you*\ affirmablj firm and straighten) 
just-as {had been) commanded you; h and let-not 
tattabe'a (lyou s ] closely-followed) their ahwa 25 {tendentious 
likings); and let-say [you 5 ]: I believed by what Allah 
descended of a book and I {had been) commanded 
to [I\ {render) -justice 26 among you; b Allah {is) our 
Lord and your 11 Lord; for us {are) our works and for 
you b {are) your 11 works; no argument between us 
and [between] you; b Allah gathers between us and 
to Him(/j) the destiny. 



16. And who r they 2 mutually argue in Allah from after 
what estojeeba 11 {had been favorably-answered) for [Him- 
/ him] 28 their argument* (£r) da'hedhaton {null-argumentf 
enda {by Rule of) their Lord; and on them {is) a wrath 
and for them {is) a severe torment. 




j»_&J_J <_^2f- jvf-kCJ |»frj -i-C; 



17. Allah, Who [He] descended The Book by the right 
and the balance; and what youdreyka 29 {causes you^ to 
profoundly know) la' alia {craving currently unavailable 
deed that, perhaps) The Hour w {is) near. X3 ° 



18. Yasta'afelo 31 {affirmably hasten) by it* who 1 they 2 
believe not by it; w and who 1 believed they 2 {are) 
mushfegoona {they who are in disquiel) from it;* and 
they 2 know verily it* {is) the right; lo; verily who r 



The word "'-rtiJ*" here is = epithet, i.e. "adjective," hence "suspect." See (j^-^ Jj^« io'j^' vU^I 

However the word "suspect" could fit for a «<w« or an adjective. 

See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
The word "tSJ*," is singular of "eljAl" translated as "(tendentious) liking," which «» of //jv^f could be good 
or fcw/ #oM or vile. The Messenger (SAWS) says that believe not anyone of you until his "tSJ*" agrees with what 1 
came with, i.e. TheOttr'an and Hadeeth. 
The word "J. is a present tense to which there is »<? exact corresponding word in English, because 
"justice" cannot be conjugated into verbs, so the best approximation, to the best of my knowledge, is to say: 
render justice." So the word "render" is parenthetically enclosed, as the Quranic text does ««/have it perse. 
The word " '.'J?* ' " *" is rooted in "ijIaIjI," meaning: favorably/ compliantly answered, not just answered. See iS-^'. 
This footnote covers the pronoun in the word "A*Js»Ij " The pronoun in could refer 

to Allah (SWT) or to Mohammad (SAWS). As to the word "A*iab" it is a noun, whereas "null," or "invalid," 
or such synonyms are all adjectives. Hence, "null-argumenP x " is chosen as closer representation to a »<?»» concept. 
And the suffix* is to indicate the femininity gender of the "argument" as it is so in Arabic. 
The word "4^" means "(causes) you (to) profoundly know" as "4jljJlt" is »«r<? than simple knowledge. It 
involves profound knowledge of the subject matter. 

The word "hour" in Arabic is a feminine gender, so the context would seem to suggest saying: " AeU«ll 
«Uija"= "the hour (if) she-near." However the text of this Ayah clearly says: "The hour is he- near," makin 
"near" a masculine gender; this could stand for the hours' time or arrival is he-near," as the hour's time or 
arrival are both masculine genders; and " J ' J* 1 ^ Lf jxsu <USl iii^jisl) j jjSJjJI 4jS jj^i (^J 1 ) Cfi tMi t)' J>" ' ' 
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they 2 dubitate in The Hour* surely (are) in a far 
misguidance. 



0 



19. Allah (ij) luzteefon 31 (fine I subtle I gentle and protector) by 
His eba'de (worshippers I submitters I slaves); [He] provides 
whomever [He] wills and He (is) The Strong The 
Mighty. 



«.U10 ,>« <J_i/ *.»jL-j> <—*■;;? Alii 



20. Whoever [was] [he] wanting the Hereafter's* hartha 
reward/ tillage's crops) [We] augment for him 



his harthe (= hartha) and whoever [was] [he] wanting 
the world's" hartha [We] give him of it" and not for 
him in the Hereafter" of a lot. 



(_| ,a! Uj UijJi <^»- 



21 . Or for them partners, instituted they 2 for them of 
the religion what not permitted by it x Allah; and 



lawla (had it not been for) word* 33 (of) the sunderance, 
surely (would have been) judged/ finished 34 among 
them; and verily the dha'lemeendP s (injustice-doers) for 
them (is) a painful torment. 



22. [Y<w s ] see the dha'lemeena 36 (injustice-doers) disquieting 
of what earned they; 2 and it x (is) occurrent/betiding 
by them; and who 1 believed they 2 and they 2 worked 
the righteous-works* (are) in the paradises '*- 
/gardens'"' rawdha'te [flowering meads) ;"' for them 
whatever 37 they 7 will enda(by munificence of/ by Rule of) 
their Lord; tha'leka (afar-that-it/ thalf it x (is) the 
munificence the big. 



^jlj ^Aj L ?: " ' — 3 

i - > ^l? 
0 jjjjt 



23. Tha'leka(afar-that-it/ thatf v/hidrfyoubashshero 38 (tells 
pleasant tidings) Allah His 0^2 We (worshippers/ submitters- 
/ slaves), who r believed they 2 and they 2 worked the 
righteous-works;* let-say [you*]: [I] ask you b not over 
it x remuneration, except a fondness" in the kin; 
and whoever jag'tarif ([he] commits) hasanatatt* {meritorious- 



cgiSl sjLa iwl ^^jj. lsJI <iU'j 



32 The word "LiJal" _ "<jjSj," in concrete (material) terms it means: fine; and in abstract terms, it means: jwfe/<? or 
gentle or both. See jjl^ll. Additionally, when the word: " ' » J^V is ascribed to Allah it becomes o«« of Allah's 
most beautiful attributive characteristics, which denotes protection in addition to fineness, subtlety, and gentleness. I 
know of »o English word which simultaneously denotes: fineness, subtlety, gentleness and protection. Hence, the 
only available resort is transliteration and parenthetical explanation. 

33 That is word of sound-determination which sunders (separates) from wrong, it is absolutely conclusive. 

34 That is perhaps would have immediately prompted their dues of punishment. 
The "cfcj^" = "the injustice-doers," as "fllall" — "injustice." See the lexicon attached to this Translation. 

* Ibid. 

The particle "^>" is »U1 j\ = conditional noun/ particle; or "^" = "J>»^>» (»■«!" = connective noun 

meaning whatever. See J>*»^ 'O'j^ 1 v'j 6 ! and -1 iQi*^ 1 Jill. 

i8 Se^th^I^xim/^tM^e^^thi^rmmlafio^^ 
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deedf [We] augment for him in it w husnan {ultimate 
meritorious- deed); verily Allah (is) Ghafooron (iterative 
Forgiver) , Sha 'kooron (iterative Th anker) . 




24. Or say they: 2 iftra ([he] crafted a lie for fraudulent end) ^ \& $ p 
on Allah a lie; so e» wills Allah, [He] seals- 
/ consummates 39 on your 1 heart and [He] erases the 
falsehood* and [He] rights the right by His words; 
verily He (is) Omniscient by the chests' possession. 



JjJjaf\ £>\ ij 



25. And He Who accepts the repentance* a'n 40 
(disregarding offender's offense/ because of other's/ others' 
prayer [He] transcends the offender(s) of) His eba'de 
(worshippers I submitters) and pardons [He] a'n (regarding) 
the sayye'aa'te (demeritorious-deedsf v and knows [He] 
what you 2 do. 



*.»jL$ ^ ipJ 1 JJL cSJJi 



26. And yestafeebo 41 (compliantly-answer) who 1 believed 
they 2 and they 2 worked the righteous -works ; w and 
[He] augments them of His munificence; and the 
unbelievers for them (is) a severe torment. 



\JiJ-j \£a£. cjM 



27. And had Allah bassatta (extended/ augmented) the re%'qa x 
(provision I victuals for sustenance)^ for His <?fezWe 
(worshippers I submitters/ slaves) surely jmw^/ have) 
transgressed in the Earth; w [and,] hxxtyouna^gelo ([He] 
iteratively descends) by a qa'da'ren (standard measure) 
whatever 42 [He] wills; verily He (is) by His eba'de 
(worshippers I submitters I slaves) Proficient Ba'ssee-ron 
(keenly: Seer/ Omniscient) . 



^ jllJ <yf)\ 4jsi jlj ♦ 



» " c -r 



28. And He Who youna^elo (iteratively descends) the 
ghaytha 43 (delighful-satiating-and-reviving rain) from 
after desponded they; 2 and [Jitf] spreads His mercy* 
{ghaytha); and He (is) The W a' ley en {Guardian/ Ally), 
The Hameedo {iteratively praised and multitudinously 
praiserHe). 



$)\ y»j ^>-j y^j 



39 That is close hermetically and determined irrevocably, or consummate/ conclude on your heart. 

40 "£jfr"here for Jj^j =disregardfulness =He disregards/ transcends the offense of the offender or because of the 
prayer of others praying for the offender. See the Lexicon to this Translation vis-a-vis the meanings of "Cfi". 

41 The word .I'V" "J" is rooted in "ijilaiuit ; " meaning: favorably/ compliantly answered, not just answered. See iS-^'. 

42 The particle is SUI jl (*-«!," = conditional noun/particle; or = "J>^>« f*"t" = connective noun 
meaning rito See c^ 1 -^ J>*»-»J 'O'j^ 1 vb 0 '! and 'r' 1 ^ 1 - 1 '0>^«ll J^ 1 . 

43 The word "tiuiJI" = iJalA j p-bLSU £ul*]| jk*^ so is «<tf just rain but that kind of rain which is delighful- 
satiating-and-reviving in the sense of meeting the needs and reviving all in the environment where it rains, as 
it was sought to enliven the land with greenery and pasture. To some linguists, "liuiil" could also means 
the gliding clouds that bring rain. 
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29. And of His Aya'tef {miracles / signs / proofs) {is) the 
Heavens'* and the Earth's* creation and what [He] 
scattered in them both of a dabba'ten~ v44 {she-moving- 
creature); and He (is) over their gathering if [He] wills 
Omnipotent. 




30. And what betided you b of a disaster" so (if is) by 
what earned- she y your" hands ; w and [He] pardons 
a'n (regarding) much. 



jdf j>^i-&> cX*£ 



31. And not you f surely (^re) enfeeblers in the Earth; w 
and not for you b of lesser than/without Allah of a 

w a' ley en (guardian/ ally), and nor na'sseren (multitudinous 
succorer) . 

32. And of His Aya'te* (miracles / signs / proofs) (are) the 
runners in the sea like the mountains. 45 



Ck) at $ ^ f*^ 



33. E* (j5 [He] wills [He] stills the wind; w so [theft* 
stay™ stationaries w on its x back; verily in tha'leka 
(afar-that-it/ thatf surely (are) Ay [ a 'ten xv (signs) for every 
ssabbaren (an ever/ stout patience-endurer) sha'k 
(iterative 



ollkj ^ff)\ ^4 ol 



34. Or [He] wracks them y by what earned they 2 and & <JJ^ & 3^ 
[He] pardons a'n (regarding) much. j& 



35. And [to] 47 know who r they 2 dispute in Our Aya'te* 
(messages) not for them of a maheessen (escape-place). 



36. Then what oteytom (you c had been accorded) of a thing, 
so (it is) a mata'ao 48 (resource for a transitory worldly 
delight) (of the life* (of the world;" and what (is) 
enda (by munificence of/ by Rule of Allah (is) khayron 
(choicer / superior / worthier) and abqa (more lasting), for 
whom 1 believed they 2 and (are) on their Lord they 2 
trust. 



44 For lack of a better term I chose a "she-moving-creature" for "4jIJ," as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she -creature" but it does not have apparent motility. 

45 The word "^51* I" has several meanings, among them "flags" or "mountains." See 

46 The hidden or implied pronoun "[thef]" refers to the "runners" in the previous Ayah, (S42: 32). 



47 The word "f^*i" is "4j J "*"" ," has a "AajS" Q n the word's end "j»." It had been read with a <|1 or 
a "£jj£w" see <^*^ -3 j-iJl. So the word "A?" is shown here with the square brackets and italicized 
([//]), as it is hidden, to indicate the generally accepted reading by most, showing the to mean " iJjkjJl 
j jI-JP' i.e. for virtual/ presumed causality, as stated in "O'j^' '■hO*!," by 4>«" . 

48 The word "g}Z*" = "mata'ao" is rooted in the word = "matta'a" with many meanings, among them: 
resources a^mnsitor^vorU^eti^jt. See lexicon attached to this Translation for more elaboration. 
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37. And who 1 they 2 avoid bigs (0$ the sins and the 
profanities* 49 and if surely 50 angered they, 2 they 
forgive. 



38. And who 1 esta/abo 51 {they favorably-answered) for their 
Lord and aqamo sl (they 2 upped-to-fulfill the prescribed 
obligations of) the Prayer w and their matter (is) a 
shura (counsel/ alternation and exchange of opinion) among 
them; and of what We provided them they 2 expend. 




s '"'Tf'* * y ' "c^/ J- ***** ** 



p-&Ku ^Lsj (>^1? 



39. And who 1 if betided them the baghya (envy/ selfish: 
excessiveness / transgression) they janta'sserona 53 
avenge-for/ refrain from/ prevail-over [it]). 



40. And requital (/or) a sayye'aa'ten" (demeritorious-deedf 
(is) sayye'a'ton (—sayye'aa'ten) its w like; then whoever 
[he] pardoned and [he] amended then his remuneration 
(is) on Allah; verily He loves not the dha'lemeena bA 
(injustice-doers). 



*'< \'-\*' 'S-f's 

LfUj iti^i it^jt |j^>rj 
V $ ^> J^^J l^fr 



41. And surely whoever [he] revenged /revenged-for 
after his injustice, 56 so those not on them of a 
path. 



U Apj>\i ^Jd; ^f^\ 



42. Verily only the path (is) on whom 1 they 2 wrong 57 
the people and they 2 transgress in the Earth w by 
other than the right; those for them (is) a painful 
torment. 



43. And surely whoever ssabara (held on patiently) [he] 
and pardoned [he], verily tha'leka (afar-that-it/ ' thaff 
(is) surely of the matters'-resolve. 



®j0 



The word = "profanity" (plural "o-^lj*"as indefinitive noun or plural "<j**lj*M" as definitive noun) 

means vulgar or irreverent say or action, i.e. excess of ugliness in statement or action by an entity, a person or a 
group, or any of Allah's proscriptions. Some-times the word "AA^li" G r "4*S»liJI" is euphemistically used to 
mean adultery or fornication or homosexuality. 

The particle <<L »" is for intensity. See ^jWJ ^1*<»1I £jj j jljlt jiill 

The word "ljjlaluil ; " i s answered plus available what was requested, i.e. "favorably-answered." 
The word from =j»« "stood/ upheld/ sustained/ maintained." 

The word ">^jjt" could apply in /$r<?e distinct senses: (1) "Cy J" 3 -"!," which in turn has two distinct 
meanings, (la) "»jJ& (>> f^"! i$' <>> J -3 -"!" = "avenged for it, i.e. from the offender," and (lb) " J** 
filal) (> cidi j jiial ^1 j»Uall = "refrained from and disdained the wrong." (2) "J* J^^\" = "prevailed 
over." And (3) = "succored and assisted." 

The "<lfc«JUa" = "the injustice-doer," as "fi3ai\" = "injustice." See the Lexicon attached to this Translation. 
Ibid. However, in this case, "j>4^ ^ J»u i/l J«j ^auP' see <>l*-»Jl for this explanation, means 

"after he was wronged'. 

That is after, having been inflicted with an injustice by someone else. 

See the Lexicon attached to this Translation for "j»IUa"="j»i3a3l ^■^"—"injustice-doer" and "fllal"= "wronger?' 
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44. And whomever Allah misleads, then not for him 
of a wa'leyen {guardian/ ally) from after Him; and 
\you"] see the dha'le'meena 58 {injustice-doers) lamma 
{when/ whence) they 2 saw the torment say they: 2 is a 
maradden {fending/ forthwith-returning) of a path. 



45. And \you k ] see them {being) exposed on it w {are) 
kha'she'eena^ 9 {they who: totally subdued their body/ sight 
and sound/ bow in the Prayer) of humility; they 2 look 
from ttarfen'khafeyyen {by stealthy glance); and said 
who r they 2 believed: verily the losers {are) who r lost 
they 2 their selves*' and their families* The Qeyamatey'f* 
{Judgment's) Day; indeed; verily the dha'lemeena^ 
{injustice-doers) {are) in a sustainer-torment. 



J^-Wj ^liu'l Son 



46. And not [was] for them of aw'leyaa 1 (guardians- 
/ allies) succoring them of lesser than/ without 
Allah; and whomever Allah misleads, then not for 
him of a path. 



47. Estajeebo 62 (let-compliantly-answeryou^) for your" Lord 
from before thatj^Vg>/ x (approaches / comesf a day x 
no maradda {fending/ repeller) for it x of lesser than 
Allah; not for you b of a refuge then-day and not 
for you b of a na'keeren {demur/ reproof/ spurner). 



48. Then en (if) they 2 shunned then not We sent you g 
on them hafeedhan^ {iterative keeper-up); en {not) on 
you g except the announcement; and verily if 
atheqna (We caused the human to taste) from Us a 
mercy w [he] reveled /rejoiced by it; vv and en (if 
betides* [them] a sayye'aa'ton (demeritorious-deedf by 
what advanced* their hands w then verily the 
human {is) kafooron 64 (iteratively unbeliever/ ingrate). 



58 The "cJi«iUa" = "the injustice-doers," as "fJlall" = "injustice." See the lexicon attached to this Translation. 
39 The word "0j»^^," = kbasbe'een, is plural, masculine, subjective noun, with no English equivalent available for it 
per se. The word "£>^" in "dy*"^," = khashe'een involves more than just "humbleness" or "submission" as 
that suggests /Wi/|/ or attitudinalbehzviot. However, "£j£*" denotes submission or subduing of jyg/j/and souna 
as well. So " Q« ' "iK1 t" are those who had totally subdued their body, sight and sound. Also some time "O J* ' "^N " 
= they who bow in the Prayer. See jjl^ajil and ci- 4- ^. 

60 The "0±«ftk" = "the injustice-doers," as "fJlall" = "injustice." See the Lexicon attached to this Translation. 

61 The word "*LJjl" could also mean, among them: protector, friend. 

62 The word " b.'J?*"' *" is rooted in 'VIaIjI," meaning: favorably/ compliantly answered, not just answered. See t| J ^'. 

63 The word " tijiV is rooted in "Jaia" = "kept-up" not just "kept, or maintained/ sustain," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or 
♦although he was small he could keep up with the larger boys in sports*." {Emphasis is added). 

4 The word "JJ*V is masculine noun, denying A-llah's multifile favors, i.e. he is a multitudinous unbeliever! imrate. 
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49. For Allah (is) the Heavens'*' and the Earth's w 
proprietorship; [He] creates whatever 65 [He] wills. 
[He] grants for whomever [He] wills females and 
[He] grants for whomever [He] wills the males. 



50. Or [He] pairs them dhukranan" {normal males I neutral 
malesf 1 and females and makes [He] whomever [He] 
wills a sterile/barren; verily He (is) Omniscient, 
Omnipotent. 



51. And not [was] for a human to speak (to) him Allah 
except revealedly, 68 or from beyond 69 a heja'ben (veil- 
I shroud) or [He] sends a messenger then [He] 
reveals 0 by His leave whatever 71 [He] wills; verily 

He (is) Aa'lejo (High beyond description), Hakeemon 2 
(infinite hekmah Possessor). 



52. And like tha'leka (afar-that-it/ thaif We revealed 73 
to you g Roohan w74 {Qur'an/ prophethoodf of Our 
command; not you h were tadrey 75 ([you s ] profoundly 
understanding) what The Book and nor the belief; 
[and,] but We made it x an illumination* nahdey 
([We] divinely-guide) by it x whom-ever [We] will of 
Our eba'de {worshippers I submitters I slaves); verily you g 
surely tahdey (divinely-guide) to a Sseratten (single and 
specific Path) straight. 



£y iiJbX O^V" ^ 

UjL^ 05 O* ^ ^^t" 



53. Allah's Sseratte (single and specific Path), Who for 
Him what (are) in the Heavens* and [what] (are) 
[in] the Earth; w lo, to Allah become/ terminate the 
matters. 



Jv^ 4if jl t "Vt 4 £J 



-5 w 



See footnote 37 above regarding whatever. 

See the Lexicon attached to this Translation for more exposition of this word "dhukranan 1 '="0'j Sj . : 
Clearly in this great ^4)W>: "Or He pairs them thukranan {normal males, neutral males) and females" (J42: 50) it is 
good or neutral, as the "maleness" here is obviously not effeminateness, but normal to neutral. 

The word "Lj^j" = "(Jlla- Jj*i»," i.e. an absolute object noun, or "ji^a," i.e. the infinitive noun, indicating! 
exclusiveness. Or it could be jA*e*= infinitive noun in an adverbial status. See J ji~> n\ i^jijSJ! tjljfrl. 
The word means: (1) ".»>Vi (»A<>lj.J OJJ^d J J-^ ^ iS^ 1 J- 4 ^ ^ ji j*'-^ 1 " (2) " J*J 

.3-4SSft jA *<j*5Jl <_ilai (3) iJjil Jlj. So, here (2 or beyond in its sense of above reach oj 

knowledge or experience. 
See footnote 3 above regarding reveal. 
See footnote 37 above regarding whatever. 

See the lexicon attached to this Translation for an exposition on the words " ?f > * * » " and 
See footnote 3 above regarding revealed. 

It is stated in "Ol^l" for the word "ar-Rooh" = "Roohen" and "ar-Rawh" two distinct meanings: (1) «wrcy and 
(2) Isa, son of Mary (Jesus). However, "ar-Rooh" {the Rooh) there are at least ten distinct meanings: (1) mercy, 
(2) soul, (3) the Qur'an, (4) Afe revelation (Qur'an or any other divine message), (5) the Command, (6) the individual 
entity, (7) the rejoicing (8) Super Arch Angel, creatures who are special angels, who are "guardians" over the angels who 
are the guardians over the humans, ox. Arch Angel Gebrail, and (9) prophethood. Seetr^j^' 
The word "4JIJ; 1 " is from "jj£" which is far more reaching than the simple "knowledt 
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^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 

Sura to Az'Zukhrofe 
{The Adornment) 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

0^ 

^=*13 foj i£X 

0 



1. Hameem} 

2. By The Book x the manifester 



3. Verily We, We made it* Qur'an Arabic la' alia {craving 
currently unavailable deed that/ perhaps) you b cerebrate 
you. 2 



3 



ayna 



4. And verily it x (is) in the Book's x Mother 
(directly and possessively from Us) (is) surely Aa'leyo 
(High beyond description), Hakeemon* (infinite hekmah 5 
Possessor) . 

5. Do then [We] strike a'n (off) you b the thek'ra (Qur'an- 

I messenger-reminder) (in) condonation; that you c were 
a people, exceeders. 

6. And how-many 7 We sent of a prophet x in the firsts. 

7. And not ya'ateyhoni' (approaches/ comes-to themf of a 
prophet x except they 2 were by him yastah\eona 
(they 2 affirmably jesting) . 

8. So We perished a harder than them seizing; and 
proceeded the firsts' example x /parable. x 

9. And la'en (indeed if) you h asked them: Who a created 
the Heavens* and the Earth; w surely assuredly 
(would) say they: 2 created them* The Mighty The 
Omniscient. 

10. Who made for you b the Earth w mehadan 




0<^Vij£ 



^JjSJ o<>Sf5 
0jL£5l 



See the Lexicon attached to this Translation for a commentary. 
In Arabic the letter "j" is a letter used to war in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "iSAftJLulj" so we start with 
the word "by" and not "j" as "j" will not suffice the meaning. 
The word "0^" is closer than "Jte" as you can say: "0^ aluajij o»J Jlall j JU cS^," thus, "0-^" which f/ftiw 
spatially and w«r« specific. So, "directly and possessively from" (Us) seems to indicate such closeness. See 0*^'. 
See the lexicon attached to this Translation for an exposition on the words " ri^ and 
See the lexicon attached to this Translation for "hekma." 

The expression " Kim <Ue i_ijJa 5 "="<Ue jjijfrp' translating this into: "[&] struck off him (in) condonation" 
"pardoned him for his wrongdoing" The word Kim is = denotative of state, or infinitive noun., so (/'») is prefixed 
to denote that. 



The word 



an intermgativ^ixclamato 



r^article 



how-many^ "how-much," "how-long. 



ng. 
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I cradle/ fixed-expanse) and [He] made for you b in it w 
paths, la' alia {craving currently unavailable deed that, 
perhaps) you b tahtadona (you 2 become divinely-guided). 

11. And Who na^ala ([He] iterative ly descended) from 
the sky w water x by a qada'ren (standard/ measurement); 
so We resurrected by it* baldatan" (region/ country/ cityf 
dead;" like tha'leka (afar-that-it/ thatf tokhrajona (you K 
be emerged/ resurrected). 

12. And Who [He] created the pairs, 8 all (of) iff and 
[He] made for you b of the folke" (ship/ ships)* and 
the an'aame" (cattle/ sheep/ goats/ camelsY what you 2 ride. 



i*&y& lLI" b^ssili 



13. To embark/ set 9 you 2 on its xlu backs x afterwards you 2 
remember your 11 Lord's boon*' 11 if you 2 embarked- 
/ set on it x 2 and you 2 say: subhana 3 (hallowedly and 
marvelously Allah is deemed transcending all defects and 
that everything solemnly stands in awe and utmost 
consecration of Who subjugated for us this x while 
we were not for it x subduers/ associates. 14 



Q i&f> 



14. And verily we (are) to our Lord surely transposing. 15 




15. And they 2 made for Him of His eba'de (worshippers- ?| \* 
/ submitters/ laves) a part; verily the mankind (is) 
surely kafooron 16 (iterative unbeliever/ ingrate) manifester. 




16. Or ittakhatha/ 1 ([He] took and made) of what [He] 0 £ 
creates daughters; and assfa 1 (preferentially appropriated) ' 
you b [He] by the sons. 





8 The word in "(Ltt^jJ" J'/w/^r and linguistically speaking means (1) pair, (2) husband or (3) the individm 
entity^ with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "j'jJV which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See 6*^'. 

9 The word "jj^" = "tiult <jja j AjIjJI (_^$a See ci-"^'. So embark is to few?*/ a vessel or^o aboard. 

10 The pronoun "-*"="his" indicating the "gender" which is masculine singular, subjective noun. See Lf^jb. Also,! 
this pronoun refers to "some" as the embarking would happen with respect to "some" not everyone of what is 
to be embarked on. Additionally, "Z)jj^" and the "<fllfil" and the male of the "flafltt" all are masculim 
gender; although in English the pronoun "it" suffices for all, i.e. "if for [his] and [him] 

11 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

12 See footnote 10 above regarding ii*. 

13 The word "subhana"= "C) •>."" " has «o English equivalent. Wherever this word, or its grammatical inflections 
(such as "djliiui" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana'— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

14 The word "O^J^ 4 " has many meanings, among them: "0 J'J^" "= "we are capable of having it within/ under om 
power." The word "uHJ^ 4 " could mean: "companions or associates." See 

15 The word "OJ^*""= "we (are) transposing," means we are betaking ourselves returning. 

16 The word "jj&," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 

17 The word "iajl" f r0 m "it^Y 1 " which is "Jlaial" for "itajSf!," as stated in 0^; therefore,"^! 
always taking and making some thing of what was taken. Thus, it is not just the mere ta, 



The word ' 



referentiallv^gtjrotMriated, i.e. favorably individualized. 



Javomb^^ 
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17. And if bushshera 19 ([he] had been told pleasant tidings) 
an ah ado 20 (a lone / any-one) (of) them by what [he] 
struck for Ar-Rahman a parable/ example remained 
his face blackened 21 while he (is being) ka'dheemon 21 
(unrelentingly suppressor of his grief). 



18. Is whom p (£r) (being) reared [he] in the ornament" 
while he (is) in the dispute other than a manifester. 



19. And they 2 made the angels, who 1 they (are) eba'de 
(worshippers of/ submitters of I slaves of) Ar-Rhama'ne 
females; have they 2 witnessed their creation; shall 
(be) written their testimony and (to be) questioned 
they. 2 



20. And they 2 said: had willed Ar-Rahma'no not we 
worshipped them; not for them by tha'leka (afar- 
that-it/ thatf of a knowledge; en (not) they except 
conjecturing they. 2 



fix? c & jS yiij 



21. Or ataynahom (We accorded them) a book x of before 
it; x so they (^re) by it x mustamsekona 2 ^ (thef assiduously- 
holding-on). 



22. Rather they 2 said: verily we found our fathers on 

an ummaten" (way/ religion/ faithf and verily we (are) 
on their footsteps muhtadoona 1A (they who are rightly- 
led). 



23. And like tha'leka (afar-that-it/ thatf not sent We of 
before you g in a village*' of na'theeren (iterative warnerf 
except said its w mutrafoo {they 1 who are luxuriated): 
verily we found our fathers on an ummaten" (way- 
I religion / faitlif and verily we, on their footsteps (are) 
muqtadoona {pattering/ modeling). 



liJL»-^ Gil 1aJ»>* Jli "i/J. yjj (j^ 



24. Said [/£>£]: even while albeit 25 I came (to) you b by 
ahda (more divinely-guided) than what you c found on 



19 See the 'Lexicon attached to this Translation for bashashara/joubashsharo/ mubasiervn = J u ^*\J u ^i \ 

20 See the Lexicon attached to this Translation regarding 

21 The expression '^W blackened" is an Arabic tongue expression meaning: appear on the face signs ofj 
displeasure and shame, or distress. 

22 The word "unrelenting" is employed here to intensify "suppressor" as the Arabic is "j»jJa£" m t "jJalS." 

23 The word " <auL«lui t" has several meanings, among them: (1) sought and held some thing; (2) utterly held tol 
some thing; (3) endeavored, tried, and succeeded in holding on to some thing; (4) took refuge in and held 
fast to some thing; (5) had a firm hold of and was sure in place; (6) assisiduously held on to some thing; (7) 
having urinary obstipation (blockage). 

24 See the Lexicon attached to this Translation for "muhtadei' and its plural " muhtadoon" / " muhtadeen." 

25 The construct "jJjl" is made up of three distinct components: (1) "^J ^""t i\ flgjljVt ii"= disapprobatory 
interrogative, (2) < y adverbial= "while," and (3) "jJ"= conditional particle="albeit." For (1) I chose 
"even" as an intensive to indicate something that is unexpected. For (2) "while" is obvious. For (3) "albeit" 
se^m^^^^^^^^^gp^o^riateh^e^^xrjlanator^ 



5 <Y7j5JsT (V^CTsT (VT^sT rtTOTsT 'Y^5?^^5J;T (Y^CTsT (^CTS" i'CdXi^ vCdtiiS isWi^ ttViS ('^5!^ 
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it x your 11 fathers; they'' said: verily we, by what {had ti &\\$& S'Q'* f 
been) sent you c by it* {are) unbelievers. 0 o^l^ ^L. J 



25. So We avenged from them; so let-look \you\ how 
[was] the deniers' consequence.* 



26. And [when/ while) said Ebraheemo {Abraham) for _* ^J^* '"*! Jfi V 

his father and his people: verily I am bara'on 26 ^rl*' '-? J — >-f>£4 V 
{absolutely disclaim ant I ab solver of myself) of what you 2 
worship. 



27. Except Whom fattaraney {[He] had innately perfectly- 
I originated me) so verily He, [Jitf] will divinely-guide 



28. And [/^] made it w a word* ever-lasting* in his ^ ^ r ^ £^ 

descendants, 28 la'alla {craving currently unavailable deed 

is) they return they. 2 ® ^J.'fi^ 



29. Rather matta'ato {I let relish the transitory worldly delights) 'ltfc\Zj 

those and their fathers until came (to) them the „ > , , , > 

right and a messenger" manifester. ^ ^ y** y -> f • 



30. And lamma {when/ whence) came (/o) them the right x ^ £jj 
they 2 said: this (£f) a magic and verily we {are) by it x x ^ ^ ; 

unbelievers. ® 4^^b 



31. And they 2 said: /*W<2 (a^ ^zm? not) nu^ela {iteratively 
had been descended) this Qur'an x on a man, from the 
twain villages, w 29 great. 



$> Xj& \ft $ "£) 

10 jfvic. QfajR Cy* ^rJ 



32. Do they divide your 1 Lord's mercy; w We divided 
among them their living" in the life" {of) the 
world;" and We raised some {of them above some 
ranks," to yattakhetha® {take and make) some {of 
them some subjugable; and your ( Lord's mercy" {is) 
khayron {choicer/ superior/ worthier) than what they 2 
gather. 



I' . .i <j& (ili^J <Z^~J Oy\ ^-a> 



33. And had that be the mankind an ummatari* {one (j^jj ^.1 ji&t ol^Jj 
_/a//Z> community/ a nationf one-she y surely We {would 
made for whomever [/fe] unbelieves by ^4r- 



(^j-^JIj (>J, LlxaJ 



The word "f 0/' is stronger than "*cSjJ," as is an infinitive noun. See To infinitive "*Lw" absolutely 

is prefixed to it. 

!7 The letter "0" in "OiHn*," by Arabic (linguistic) Rule, is called "^-^ V *^ iJUxJl jl AjlijJl which 

precedes the speaker's pronoun The speaker's pronoun "i^" in "Od ^J" 1 " is omitted, for " ' a ifo'ti ," = 

"alleviation, lightening" otAyat's end harmony (rhyme). See tj 4 ^ Jjaa^ i^jljiJl 

28 That is his sons, grandsons, and his progeny. 

29 That is either Mecca or Ta'if. 

30 The word "iiSl" from "SliMI" which is "JI*j4I" for "JliSSfl," as stated in 40*^ Cp^; therefore,"^!" is alwaj. 
t^\dn^n^nsmmn^some-thing about what was taken. Thus, it is not just the mere taking. 
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Rahma'ne for their houses ceilings x of silver* and 
ma'a'reja (curvilinearly stairway sf on if* ascend they. 2 



34. And for their houses doors x and couches x on if 
recline they/ 



35. And ^ukhrofan {gilded-adornment); and <?« 31 all 
tha'leka (afar-that-it/ thatf lamma (buff 2 a mata'ao 33 
(resource for a transitory worldly delight) (of) the life w (o/J 
the world; w and the Hereafter* enda (by by Rule of) 
your 1 Lord (is) for the muttaqeen? {reverential guarders 
against Allah's displeasure)? 



36. And whoever [^] purblind s {regarding) thek're 
{Qur' an I mention of Ar-Rahma'ne We destine for him 
a Satan, so [he] (£r) for him a qareenotf (mate/ associate)? 



tS**i if J 



37. And verily they surely assuredly repel them 
(o$5 the path while they 2 reckon that they (are) 
muhta-doona M (they who are divinely-guided). 



38. Until (when/ whereas) [he] came (/») Us said 
[/>£] : yalayta (0, for a longing that) between me and 
[between] you 8 a distance 5 " 3 (spanning) the mashreqaine 
{twain sunrise's loci) so wretched (is) the qareenon? 
(mate/ associate)? 



&3f 



39. And never benefit you b today edh {when/ since) you c 
wronged; 36 that you b (are) in the torment partnering. 



40. Do then you s (make) hear the ssomma (deaf people)- 31 
or tahdey ([you*] divinely -guide) the (MW people) 
and whomever [fe] [was] in a misguidance manifester. 



41. So either [We] assuredly go 38 (away) by you g then ^L. %, & oybjt 

verily We (are) from them avengers. O 



42. Or [We] assuredly show you g which x We promised 
them, then verily We (are) over them Mug'tadderona 
(Overcomeers/ Prevailers) . 



31 The article "0!" is an article of negation = "not," see Jj^aJ io'j^' 't'L) 6 !. 

32 The word "W" is an article of restriction or circumscription, meaning to or to W«/)», see ■i j"'* " 'O'j^' VhO 6, 
<^^. That is it means a particle of exception, i.e.: "W." See and tr^J^' 

33 The word "£u*"=" mata'ao" is rooted in the word = "matta'a" with many meanings, among them 
resources of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

34 See the Lexicon attached to this Translation regarding 0j£$*. 

35 That is the distance between the sunrise at the Summer solstice and the sunrise at the winter solstice. 

36 See the Lexicon attached to this Translation for "jJUa"="j»l]aJl Jftli"= "injustice-doer" and "fllal"= "wronger." 

37 The words 'V 46 a// are plural nouns while their English corresponding equivalents all <?r« adjectives and 
so «o plural for any axw/tf /« associate the respective word with a plural noun people. So, the transliteration. 

is That is We /a/^jw^^^from: (1) city of Mecca, or (2) this life of the world. 



lty 



p/^?n ■ ■ w ■ ■ m ■ ■ » ■ ■ w ■ ■ n i i m ■ i n ■ ■ n ■ ■ w ■ ■ n ■ ■ w ■ ■ n ■ ■ n ■ i w ■ ■ » i i > t r .'^< r ', 

KK ^ (VS WS" rtTjWsT (VS??^" ft"S?S?' rt^^J^^Wb" ft"25S?" ('^^^ KZVi^ isWi^ ttViS ivkViS t\'c>&. 
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43. So istamsek 39 (let-assiduously-hold-on [you"]) by 

which x (^W been) revealed 40 to you; g verily you g 
(are) on Sseratten (single and specific Path) straight. 



&l &k sit JlZS 

i i ' -t^ 



44. And verily it x (£f) surely a Vo« x (repute/ message- 
I Qur'anf for you g and for your" people; and will 
(be) questioned you. z41 



45. And let-ask [you s ] whom p W sent [of] before you g 
of Our messengers; have We made of lesser than- 
/ without Ar-Rahma'ne aa'lehatarT (deities)^' (to be) 
worshipped they. 2 



it ' i f *\ r " 

0 OjJulo l^JU 



46. And laqad (verily, already and affirmatively) We sent 
Mosa (Moses) by Our Aya'te w (miracles/ signs /proofs) 
to Pharaoh and his chiefs; then said [he]: verily, I 
am the worlds-Lord's messenger. 



^ liijli is»f* 

ij\ Jlii „4jj^j : ^f&A 



47. Then lamma (when/ whence) [he] came (to) them by 
Our ^hvzV v (miracles/ signs /proofs), edha (suddenly - 
they (were) of it w laughing (scornfully). 



0 



48. And not We show them of an Aya'terf 

/ sign/ proof) except if* (is) bigger than its w sister; and 
We took them by the torment, la' alia (craving currently 
unavailable deed that, perhaps) they return they. 2 



49. And they 2 said: O, [you"] the magician, 43 let-invoke 
[you"] for us your 1 Lord by what [He] covenanted 

enda (with/ by) you; g verily we surely (are) muhtadoona 44 
(they who are divinely-guided) . 



50. Then lamma (when/ whence) We doffed (c^ them 
the torment, (suddenly/ whereas) they (mri?) infracting. 



51. And called Pharaoh in his people, said [he]: O, my 
people is not for meMisra's (Egypt's) proprietorship; 
and [this-she ym ] the rivers x run w from under me; 



The word " a*uu l" has several meanings, among them: (1) sought and held some-thing; (2) utterly held to 
some -thing; (3) endeavored, tried, and succeeded in holding on to some-thing; (4) took refuge in and held 
fast to some-thing; (5) had a firm hold of and was sure in place; (6) assisiduously held on to something; (7) 
having urinary obstipation {blockage). 

The word denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 

whispered, one cast to another (e.g.: a commanded). And "^^" is fire or king. See 6*^'. 
That is about it and your stand regarding it. 
It must be noted here with respect to the word which bears different meaning depending on its use 

with other prepositional particles, natural bodies, or if it is standing by itself. Thus (1) standing by itself" 1 * * '* = " £^ 
jjj—ll Ij^l" JTJ*! J »^ ," (2) whereas <<4 -" = ji"," (3) i£a-i" = "4j y j^" (4) " da 

<J*ajVi ^ J uiJuxll j jil j uA^wJl" = ""l^lu o^sjVlj ^jbluil uiJu&ll j JpSj J Jh Jllj t^lAj iij) (3JJ." In 

this great ^4)wi>, "O J^ ' '"U = "OJJ^d "laughing" scornfully. 

According to their understanding "the magician" is as good as "scholar''' or "scientist," so it is a word of honor 
and glory, hence they were "glorifying" him by such a call to help them. See and t^j^'. 
^ee^n£^^^OT7^toche^^^ii^nra7^/wMXgardin^ 



S43-Az-Zukhrofe 



43 :uij3-jJI 




do then not discern/ sight you. 



0 5_£^L' Suiii^ dj 



52. Or am I khajron {choicer/ superior/ worthier) than this" 
who x he (£f) maheenon AS {he who is feeble/ miniscule/ and 
despicable) and almost not [he] manifests/ elucidates. 46 



53. So lawla {why have not been) cast on him bracelets" ji^i^jJ^I^^Jl'^jS 
of gold or came with him the angels muqta'reneena 
associative^ / chummily/ mates). 



54. So estakhaffaa {[he] prompted into levity/ bluffly to go 
along in astray) his people; so they 2 obeyed him; verily 
they were people fa'seqeena {rebels vis-a-vis Allah's 
command). 



@? qv a,.y'^ tS_jS tyS' 



55. So lamma {when/ whence) they 2 ired 48 Us We revenged 
from them; so We drowned them wholes. 



56. Then We made them antecedents and an example- 
/ parable for the lasts. 



_>i / >-"5U LilS |»4^I «->x3 



57. And lamma {when/ whence) {had been) struck Mariama's 
{Mary's) son a parableV example x 
your 1 people from him they 2 clamor/repulse. 



58. And they 2 said: are our aa'leha'to* {deities)^ khayron 
{choicer/ superior/ worthier) or he; not they 2 struck it x 
for you 5 except contentiously; rather they {are) 
people kha'ssemona {iteratively disputers/ litigators). 



59. En {not) he except an abdon A9 {a slave), an'ama S{) {We 
had graced bounteously and ennoblingly the most desirable 
and delighting boons) on him; and We made him a 
parable/ example for Israel's sons. 



4Z\c L* »j1 -lie u} 



60. And if 51 will surely We made of you b angels 4 S£iu JG* itS jJJ 
in the Earth w succeeding. 



45 The word "maheen" is singular, masculine, objective, noun meaning: he who is feeble, miniscule, and despicable. 

46 Perhaps this is in reference to the lisp in Moses' tongue. 

47 The word t Vtm t" has several meanings, such as, applicable here, and Allah knows best, is " *ifU «lu i) <d4» 
^Ujlb 5 " i. e . prompted him bluffly to go along in astray. So "' i &Sm l" here means: "he prompted into 

levity I bluffly to go along in astray." See i£ J ^' and cA**^'. 

48 The word "Ujiuil" = caused our ire or "ired Us." See J ±jt>\j&\ -1 and <^Jt - 1 J^ 1 . 

49 The word "abdon" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis 
the humans. See the lexicon attached to this Translation for an elaboration. 

50 The word 



: j»*JI" i n "Ci m J" denotes five distinct ideas: (1) said: jes, (2) perfected the deed (being done), (3) did 
the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by "f*j>." So, I think the best approximation is to say: granted perfectly ana 
bounteously what is most desirable and delighting. 
51 The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such^^^^moun^^o^h^^r^whe^^ee^^^^hv^' 
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61. And verily he/it x52 (is) surely a knowledge for The , 

Hour; w so let not [you\ assuredly dubitate by it; w ^ 
and ettabe'aon'e (let-you 7 ' closely-follow [me] 53 ); this (is) 

Sseratton (road/ way) straight. w pi-—* 



62. And let not assuredly repel you b the Satan; verily &\ ££tiJ\ 
he (is) for you b a foe 54 manifester. 



63. And lamma {when/ whence) came Eja (Jesus) by the 
evidences- she y said: qad (already and affirmatively) 
I came (to) you b by the hekma'tef' 55 (wisdom)™ 5 and to 
[i] manifest for you b some (of) which x you 2 differ in 
it; x so ettaqo (let reverentially guard yoifi not to displease) 
Allah and let-you 2 obey [me]. 51 



64. Verily Allah, He (£r) my Lord and your" Lord; so 
let-you 2 worship Him; this (is) Sseratton (road/ way) 
straight. 



\ JlA tjXf\s J* £>). 



$1 T- ■-' J»\ 



65. So differed the parties of among them; so way Ion 

(lengthy: stay in a valley in Hell/ bane/ woe) for whom 1 ' 
dhalamo 5% (they z wronged) of a painful torment day. 



66. Do they 2 wait except The Hour w that [it v ] ta'ateyahom w 
(approaches/ comes-to themf suddenly* while they not 
perceive. 



o1 V[ Ji 



67. The akhella 59 (ultimate-faithful-friends) then-day some 
(of them for some foe, 60 except the muttaqeena^ 
(they who reverentially guard against Allah's displeasure). 



Qur'an commentators differ to the pronoun "-*" in Some say it refers to Isa (Jesus) and his return to 

Earth expressing definitive knowledge regarding the nigh of the Hour. And others say it refers to the Qur'an 
as containing knowledge with respect to the Hour and the end of Time. In fact some read the word "f^ 
as "f^" meaning a "sign, or a mark" of the nearness of The Hour of Resurrection. See <j^j^M. 

53 The letter "0" in "O-J*^," by Arabic (linguistic) Rule, is called "*&*■ ^j i l u u V_^u^ iJU*Jl jl AjlijJl which 
precedes the speaker's pronoun "if." The speaker's pronoun "<|" in "0J*^"" is omitted, for "' = 
"alleviation, lightening" or Ayat's end harmony (rhyme). See <j a '-»^ ■ i J"" > "1 'cjij^l "-hO*! 

54 The word "j^," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" 
see Ot-^l and iS-^ 1 . 

The English word "wisdom" inextricably linked to human deficient knowledge and incomplete experience, is 
highly inadequate term to describe its supposed Arabic equivalent "hekmah." See footnote # 192 of earlier, or 
the lexicon attached to this Translation, for an exposition of the word "hekmah." 
Ibid. 

See footnote 53 above only here regarding OJ*^ 8 '. 
58 The word "j>JUa"="^l Jcti " an d "flla"= "wronged." 

39 The word "*S^i" is " ultimate-faithfulfriends" i.e. friends without any "Jli"= afe/a-/. English as well as Arabic- 
English dictionaries almost all do not have an entry for "<Ui" They come closest to it in the opinion of the 
authors of such a few dictionaries by saying "intimate friendship)' or friendship without defect. Clearly intimate, 
although gives the sense of "closeness and sincerity" it also carries with it the unacceptable open expression of 
"sexual relation" hence making such entry as useless and invalid in terms of as stated in The Qur'an. That is 
why I chose to express "Ali" a s " ultimate faithful-friendship" and "akhella" as "ultimate faithful friends." 
^ee^bomo^^4^b^y^^garding^^J^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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68. O, [My] 61 eba'de (worshippers/ submitters/ slaves): neither Hj 5>j£- °3 JC*f> 

fear (is) on you b today and nor you f sadden. 




69. Who r believed they 2 by Our Aya'ttF (messages/ signs- 
/ proofs) and they 2 [were] Muslims. 



\y\3==y &£lt> C£M\ 



70. Let enter you 2 the Paradise* you' and your 11 spouses 
(wives) 62 tohbaroona 63 (you 1 are to be extended hospitality 
and delight/ high honors/ and the most pleasing sounds-all 
with apparent indications) . 



71. (To be) circumambulated on them by platters of 
gold and goblets; x and in it* what wish it x the 
selves* and delectate* the eyes;* and you f (are) in it w 
immortals. x 



^>jj^-\^ 



72. And /i?Z£<2 w (she-that-afar-if / if) (is) the Paradise w 
which 1 ' 64 you 2 (/W bequeathed it* by what 
you c were working. 



73. For you b in it*' a multitudinous" fruit* 65 from it* tjf i££ 



you eat. 



74. Verily the criminals (are) in Hell's w torment immortals 
they. 2 



75. Not (to be) abated a'n (off them and they (are) in 
it x mublesoond 1 (ones that are nonplused) . 



76. And not We wronged 66 them; [and,] but they were 

the dha'lemeena 61 (injustice-doers). <g) 



77. And they 2 called: O, Maliko 6S (Custodian Angel of 
Hell) let judge/ finish 69 on/ over us your 1 Lord; said 
[he]: verily you b (are) ma'kethona (stayers/ remainders). 



<jls <ItJ ll£c i£^l£> 1^15 



78. Taqad {verily, already and affirmatively) We came (to) 
you by the right; x [and,] but most (of) you b for the 
right x (are) dislikers. x 



61 The speaker's pronoun "i^" in 
lightening" or Ayat's end harmony 



"alleviation 



; '£Jj" -he is "£jj" 



by Arabic {linguistic) Rule, is omitted, for 
See t* 4 ^ Jji~> n\ jSJl uil jftl 

62 The word "£jj" in is the singular of "j'jjl" = husband or wives. Hence 
husband, and A is "£jj" and "^jj' = s'i/?. See d)*-**^. The addressees here are the men, 

63 The word "uJJ# a -'" has »o English equivalent as it involves delight with bounteous provisions, high honor, 
and the most pleasing sounds. See £ - ' an d iSJ^' Jf**^. 

64 The word "Paradise'"-" is a feminine gender 'in Arabic, so its reference pronoun mustbe feminized, hence w . 

65 The word "A^Sli" = "fiuif in Arabic is feminine-gender. Hence it and its qualifier adjective are fe 

66 See the Lexicon attached to this Translation for "jJUa"="j»Uail Jel£"= "injustice-doe?' and "fSni"= "wronger!' 

67 The "oj^Ua" = "the injustice-doers," as "fJaJI" = "injustice." See the Lexicon attached to this Translation. 

68 The Custodian Angel of the Hellfire. See commentary of ij^J^V 

' 9 That is: lex^^w^^x^^epjiv^f^fj^e^ better than the torment being inflicted upon them. 



.ipc 



<*>Nj ft iJWSl ft tMb ft <f??S> ft «f?J$j ft tJMSi ft fcW^i ft fcWJi ft t£?^_TO> ft «S5?S> ft ffla ft t«j ft tHa ft tJWS> ft ^OTS> ft tfOTSs ft i-V 
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79. Or they 2 determined/ sanctioned a matter; so verily 
We (are) determiners/ sanctioners. 



80. Or they 2 reckon/assume surely We hear not 
their secret and their najwa private-counsehf bala 1{) 
(certainly not); and Our messengers* laday 1 (directly 
and possessively are by) them they 2 write. 



81. Let-say [y«w s ]: (if) [was] for Ar-Kahma'ne a son, 
then verily I am the worshippers' first. 



$ 136 % g£gB 4 J 



82. Subhana 11 (hallowedly and marvelously Allah is deemed 
transcending all defects and that everything solemnly stands 
in awe and utmost consecration of) Lord (of) the 
Heavens* and the Earth;" the Arshe's m (Throne of 
Kingship) Lord a'n (off) what describe they. 2 



83. So leave them wade and play, until youlaqo (they 2 
encounter I meet) their day which x they 2 (are) (being) 
promised. 



L>r4L> I^^VS (» J t>- As 



84. And He Who (£r) in the Heaven" an Elahon (a 
Deity) and in the Earth w an Elahon; and He (z>) The 
Hakeemo 1A (infinite hekmah is Possessor), The Omniscient. 



0 j^'fi^t^^l^Vl 



85. Tabaraka 16 ([He] firmly bestows as [He] accepts 
multitudinous goodness and worthiness) Who for Him 
(is) the Heavens'* and the Earth's* proprietorship 
and what (is) between them both; and endaho (by 
His munificence I by His Rule) The Hour's w knowledge;* 
and to Him (are to be) returned you. 2 



86. And not possess who r they 2 invoke of lesser than- 
/ without Him the intercession* except whomever 
[he] witnessed by the right while they know. 



'° The word "bala"= " ' certainly-not" is absolutely «»/ synonymous to "yes"="f*V' see footnote 196 or the 

Lexicon attached to this Translation for more elaboration. 
71 The word "j&> in "ffciil" from "cpJ" is closer than as you can say: "O^ 1 ' ^niat lM 1 J J 1 - 4 iS- 4 ^,' 
thus, "tpS" which c/«j-i?r spatially and more specific. So, "directly and possessively are by" (them) seems to indicate such 
closeness. See cjUiiut. 

The word "subhana"= has »o English equivalent. Wherever this word, or its grammatical inflections 

(such as "djLaoui" or "AJUoui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
" subhana" = "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

See the Lexicon attached to this Translation for more elaboration on this wondrous word. 
See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" and 

75 See the Lexicon attached to this Translation for "hekma." 

76 See the Lexicon attached to this Translation for this important word "&J-£." In summary: [He] firmly 
j3«tow^^^f^c^ej3^iiul^tadmou^oodn£s^n^worfi^^ 
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87. And la' en {indeed if you h asked them: Who a created 

1 1 11 11 1 Z A 1 1 1 1 1 

them; surely assuredly say they: Allah; then where- 
from 78 jo 'afakoona 1 ^ (they: 1 are off-right dissuaded j 'are 
dissuaded speciously) . 




88. And his say: x80 O, my Lord; verily those (are) people 
believing not. 




ov. oo iet-paraon yyou \ a n \regaruing) tnem ana let-say 
\you\. peace; so will know they. 2 


^,^< -i' --r-fr 

l_Sj— 3 jA-" JS_> j>^C- £Ct><»l3 


^^^^^^^^^^^ Smat ° AdDukhane 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. Ha'meem. 1 


Or 


2. By 2 The Book x the manifester. x 




3. Verily We descended it x in a night-she v blessed- 
she; 53 verily We were warners. 




4. In it w (to be/ being) sundered every matter x hakeemen** 
(infinite hekmah possessor). 




5. A command" from endana (by munificence of/ bj Rule 
of Us); verily We were senders. 




6. A mercy w from your 1 Lord; verily He (is) The 
Sameeo* (The Acute-Hearer/ The Tnabler of others to 
hear/ favorable Answerer to prayer) The Omniscient. 




7. The Heavens'* and the Earfh's w Lord and what (are) 
between them both, en (if you c were moqeneena 
(certitude possessors). 








77 The "J" in "Oij^" is a juratory" d"= "fwAJI J" amounting to= "JjSIjII," i.e. affirmation, expressedhete by "assuredly". 

78 The word "y-"" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

79 The word "CxS^Ji" means they are dissuaded to divert to an improper path away from the right, they get persuaded by 
specious concoction. 

80 The word "ALa" i s made up of "tii 4 " and the pronoun belongs to the Messenger. + 

1 See the lexicon attached to this Translation for a commentary on this. 

2 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "<_iLS2P' so we start with the 
word "by" and not "j" as "j" will not suffice the meaning in this case. 

3 In Arabic the word "AL1" i s a feminine gender per se. So, any adjective modifyingix is feminized by . 

4 See the lexicon attached to this Translation for an exposition on the words and "fj**." 

5 See the Texicon attached to this Translation for "hekma" 

6 See the Lexicon attached to this Translation for this multi-meaning word "Same'o"— "femnut."" 
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8. No an (a deity) except Him; [He] quickens and 
[He] deadens, 7 your 11 Lord and Lord (of) your 11 
fathers-the-firsts.' 



9. Rather they (are) in a doubt playing. 



10. So let-jjjw//] watch /observe a day (when) ta't&f 
([//*] /^x/ comesf the Heaven w by a smoke" 1 
manifester. x 



11. [If] overlays the mankind; this x (;>) a torment, *j1 ^ o^T^L* 
painful. 0 



12. (0), our Lord: let-doff 9 <z'« (off) us [Yb^ the torment; 
verily we (are) believers. 



131 CAJJ\ IS diST Gj 



13. Wherefrom 10 for them the reminiscence 
/remembrance" 11 and qad (already and affirmative 
came x (/<?) them a messenger 1 manifester. x 



OJt 4 



14. Afterwards they 2 diverted (off) him and they 2 
said: moattamon (he that was taught) a maniac. 12 






15. Verily We (are) doffing 13 the torment a little; verily ^/jX 'P>^ </Sl\\^i\ 
you b (*z;t?) returnees. x 0 



16. Day [HPi?] seize the seizing* the kubrd* 14 (biggesf); \ Z£$3\ iZM JsJJ 2> 
verily We (<2n?) revenger s. x 



o 



17. And /^^/ {verily, already and affirmatively) We essayed 
before them Pharaoh's people and came (to) them 
a messenger 15 kareemon* ls (bounty-giver and < 



18. That addo 16 (let-you 1 personally deliver/ perform youf 
full obligations) to me Allah's eba'da (worshippers- 
/ submitters / slaves) f verily I, for you b a messenger^ 
trustworthy. x 



' The word "CLAf in "£^*i" is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

The word "<-iS5jl" = "observe," means "wait for." 
9 The phrase i-iuiSl" is an Arabic tongue expression meaning let-doff I remove off us. 
111 The word "<y>" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

11 The word "<ij* J " is "reminiscence/rfiwwfeww^" based on this great Ayah, "And if the Satan {causes) youBto 
assuredly forget then sit not, after [the] reminiscence/remembrance" {Surah 6: 68). 

12 The word "tij^*" is a noun corresponding to "maniac" rather than "insane" which is an adjective. 

13 See footnote 9 above regarding "uncover?' 

14 The word &Jail \" is a feminine gender in Arabic. Hence any modifying adjective to it must be likewise. Also, the 
word "csjjSil" is the feminine of "jjSVI" = "the biggest" See 4*4^. 

15 The word "kareem"— "?ij£" is a subjective, singular, masculine noun. It has «o exvztf English equivalent, as 
explained at length in the Introduction to this Translation. Summarily: bounty-giver ennobler and of many uses/ effects. 

16 With respect the word "addo," it is to be noted that it is from "fUl," meaning: personally performing {the 
obligation), e.g.: a payer must pay the payment to the payee in person or in certain circumstances the payee's 

^egmentativ^Thi^^]^^^ 



at 
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19. And that not heighten you 2 on Allah; verily I am 

aa'teykum (coming to yoif) by an authority x manifested 



O] Allf [jLo "i/ ot> 



20. And verily I refuged by my Lord and your 11 Lord ^j^- $ g-g j£ 
that you 2 stone [me] . 7 



21. And en (if) not you 2 believed for me, so ea'ta^elo'n 
(let-you 2 detach I isolate from [me])} 8 



22. So [^] invoked his Lord: verily these (are) people x <^Jj| *j£ y T ^fj 
criminals. 35 d? 




23. So as'rey (let-[you]: nocturnally-tread/ tread) by My 
eba'de* (worshippers/ submitters/ slaves) nighdy; verily 
yo\\ mutta-ba'ona (are to be closely-followed). 



24. And let-hw s ] the sea rahwan (quiet/ furrow/ depressed 
and its both sides raised); verily they (are) soldiers 
mughra-ghoona x21 (they who are to be drowned). 



frl !>»j J*p £Jj 



25. How-many 22 they 2 left of gardens w and wells . w 

26. And ^oro'en 23 (green standing crops, just before harvesting, 
or the vegetations after sprouting) and a maqa'men (status 1 - 
/station} kareemetf 2 * (bounty-giver and ennobler). 



0 gs-Fj 9^ ot \pj>*£ 



27. And a boon w25 they 2 were in if'fa'keyheena 26 (amusers- 
/ fruit givers/ fruit possessors). 



28. Like tha'leka (afar-that-it/ ' thaif and We bequeathed 
it* a people others. 



29. So not wept w over them the Heaven w and the 
Earth; w and not they 2 were mundhareena 21 (they who 
were reprieved). 



The word the derivative from "j»^j,"which has many meanings: (1) stoned, i.e. struck with a stone, 

(2) cursed, (3) used abusive language of any kind, (4) left (someone) alone, i.e. left off, (5) banished, (6) 
surmised, (7) killed. Also, the letter "0" in "<!)>*?■>," by Arabic {linguistic) Rule, is called " ' Jt«*Jl jl Qji 
IgJfi ^jiuj V iIja" which precedes the speaker's pronoun "</." The speaker's pronoun "<|" in "CiJ^Jj" is omitted, 
for " i i ifo'l P' = "alleviation, lightening" or Ayat's end harmony (rhyme). Seecj 4 ^ Jj^a^J i^jljSJl vO^! 
That is you leave me alone and not punish me or annoy me. Also, the speaker's pronoun "(£" m 
"cJjjjSel^" by Arabic (linguistic) Rule, is omitted, for t ji^'t l," = "alleviation, lightening" or ^4va/!r end 
harmony (rhyme). See <^-^ J>4A-»J i&ljill vO^! 

The word "jj-"" is literally: nocturnal-ambulating/ treading. See u'-"^. But this nightly is for wore emphasis. 
The word "lj*j" has several meanings, among them, applicable in this context, and Allah knows best, is: 
"quiet/ furrow/ depressed-and-its-sidey-raised" or "quiet : and opened'' Clearly there is no English equivalent for the 
word "tj*j". o^jVI <> Cp^s U o^J^ 1 <> j*jlt=See (| Jl ^t '£^1. 

The word "mughragoon" is muscular, objective, plural noun meaning: the ones who are to be drowned." 
The word is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long. 
See the lexicon attached to this Translation for this rather important word. 
See footnote 15 above regarding "kareem"— "j^jS." 
See the "Lexicon attached to this Translation for "ne'amah" ("boon"). 

The word "fa key boon" is masculine, plural noun, with two distinct meanings. (1) amusers, (2) fruit giver or fruit possessor. 
The word "mundhareen" is muscular, objective^lural noun meaning: ones who were re t 
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30. And {verily, already and affirmatively) najjayna 

(We iteratively delivered) Israel's sons from the 
torment x the humiliative. x 



31. From Pharaoh; verily he [was] high of the 
exceeders. x 



32. And laqad (verily, already and affirmatively) We chose 
them on a knowledge over the worlds/ 



33. And aa'taynahom (We accorded them) of the Aya'te* 
(miracles I signs I proof s) what (£f) in it x an essay x 
manifester. x 



4_j U oiiSfl ^^"->'UJ 



34. Verily these surely say. 



35. E« (not) if* except our dying-she y the first* and not 
we surely (are) munshareena 29 {they that are to be 
resurrected). 



36. So &zVo x {let-you 2 bring/ cause to comefhy our fathers, 
en (if) you c were ssa'deqeena {always truth enforcers). 



37. Are they khayron {choicer/ superior I worthier) or Tobba'a's 
people; and who 1 of before them; We perished 
them; verily they were criminals/ 



38. And not We created the Heavens* and the Earth*' 
and what (are) between them-both playfully. 



39. Not We created them both except by the right; 
[and,] but most (of) them not know. 



40. Verily the Sunderance x3(J 
appointment wholes. 



Day (is) their 



t1 JL^^ri J^ill |»jJ <I4 



im 



41. Day not suffices/enriches a guardian a) 

guardian a thing; and not they (are to be) succored. 



42. Except whom 1 ' Allah ra'hema 32 {mercy-gave); verily 
He (is) The Mighty Ar-Raheemo (The iterative mercy Giver). 



jfl& y> i5l ioif ^ Vi 



28 'the word "uA* - "^" is //<?/ exclusively in the wherewithals, as may firs! appear, but rashness in »wv/, or 

29 The word " munshareen" is muscular, objective, plural noun meaning: ones who are to be resurrected. 

30 That is Day of sound-determination which sunders (separates) right from wrong, it is absolutely conclusive. 

31 The word "y»J has double meanings: (1) suffices, (2) enriches. 



32 The word = "mercy" in Arabic j s unlike its English equivalent, in that can be conjugated 

into wrfer of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine singular. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "except whomever mercy-gave Allah," thus introducing the idea of "mercy-given" which the 
Arabic text does not really say per se. The Arabic says, as if to say: except whomever mercied Allah" which 
^anno^e^aicHn^OTre^^ngji^^^Afir^^^uc^word^^ 
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43. Verily tree* (of the ^ag^oomen 33 (most distasteful and 
evil fruit in Hell) . 



44. (If is) tta'aamo s 

athee'me (repetitive/ iterative sinner) 



(of) the 



45. (If is) as the muh'li' (molten brass) boifing x in the 
bellies. x 

46. Like boiling (of the hameemen 3 * 1 



% o>£fi 4 df£& i 



heated 



47. Let-you z take him then let-drag him you 2 to the >->2-t ^ 

Jaheeme's 3S (intensely-blaming Fire*) midst. 0 



48. Afterwards ssobbo (let-descend I pour you*) atop his 
head of the hameemerf 6 (maximally: heated/ cooled water) 
torment. 



49. Let- taste [y<W s ]; verily you g you s (are) the mighty, 
the kareemo 37 (bounty-giver/ ennobler/ enabler of usable trait). 



f^=$ oil ^ ii 



50. Verily this (£r) what you c were by it x dubitating. 



51. Verily the mutaqeena (they who reverentially guard against 
Allah's displeasure) (are) in a maqa'men (statu/ / station) 
ameenen (iteratively-secure). 



52. In paradises w /gardens w and wells. 



53. They 2 dress of sundosen (fine-silk) and istabraqen 
(rich-brocade) mutually fronting (tete-a-tete). 



54. Like tha'leka (afar-that-it/ ' thaif and We wedded- 
/ paired them by hooren-een xv females of fair skin, large eyes 
whose white is very white and the black is very black) 7 



55. They 2 call/ summon in if* by every fruit* 
(self-safety-securers) . 



w38 



ameneena 



56. Not taste they 2 in if v the death except the dying- 
she v the first; w and [He] precluded them the Jaheeme's 39 
(intensely-blaming Fire^fs torment. x 



% ^SfS\ \£i ^$jxSi 



33 A tree in the midst of Hell. 

34 The word "hameem" has «o English equivalent per se. So, we transliterate and parenthetically explain. 
The word "hameem" —"f***," has at least y»»r different meanings, one of which is a paradoxical meaning of 
maximally heated water or «W<?J awfer or could be »w» In this paradoxical sense most of the time it 
is the maximally heated water and third: possessors of mutual affections towards another; and fourth, relative or 
a friend. See 0'-**^. 

35 The word " ^j^^ti " is proper noun, but it means intensely blading fire. See vh^LA 

36 See footnote 34 above regarding 

37 See footnote 15for the word: "kareem"= "j»iA" 

38 The word "4^£li" = "fruit" in Arabic is feminine-gender. Hence it is feminized by. xv 
i9 See footnote 35 above te^tdin^aheem. 
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57. A munificence x from your ( Lord; tha'kka (afar-that- 
it/ thalf it x (is) the win x the great. x 




58. So verily only, We facilitated it x by your 1 tongue, 
la' alia (craving currently unavailable deed that/ perhaps) 
they bethink they. 2 


d$^> &r*i lib 


59. So let-watch/ observe [you\ verily they (are) murta- 
geboona 40 (observers/ watchers).' 1 




K^Sfi^? <; 9A ^7 Surato Al'Jatheya'te 
Jfl^i^V^ (The KneeHng-She*) ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Hameem. 1 


Or- 


2. Descending 2 (of) the book (is) from Allah, The J&\ y £\ £ ^ JgJ ^ 
Mighty The Hakeeme 3 (infinite hekmah A Possessor). <Qt 


3. Verily in the Heavens w and the Earth" (are) surely 
Aya'teri" (miracles/ signs/ proofs) for the believers. 


o 


4. And in your" creation and what [He] disperses of a 

dabba'teri' 5 (she-moving-creature) (are) Aya'teri 1 (miracles- 
/ signs /proofs) for a people youqenoona (they who believe 
with certitude). 


0S£be 



5. And the night's and the naha're's (between sunrise and j^j £j rtg j|f 
sunset) variation and what Allah descended from 

the Heaven w of re^'qeri (rain x ) so [He] quickened A ^ ^ ^ e^-^ 11 

by it x the land" after its" death, and variegating the »',■> .~,r . "s 

wind w (all are) Ay a' tori* (miracles / signs / proofs) for a ' 

people cerebrating. 0 4fe 

6. Telkd" (she-that-afar-it I 'thosef (are) Allah's Aya'td* J$ £fc 
{Qur'anic statements) \We] recite it w on you 8 by the 

right; so by which discourse after Allah and His ^ ] 
Aya'ti" (=Aya'to") they 2 believe. 



The word "tjSSjt" _ "observe," means "wait for." + 
See the Lexicon attached to this Translation for a commentary on this. 

The word "Ji>"" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See X$&. 
See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" anc j " 

4 See the Lexicon attached to this Translation for "hekma." 

5 For lack of a better term I chose a " she-moving-creature" for "AjIj " as a simple "she-creature" (alone) will not 
do, because a "rock" is a "she-creature" but it does not have apparent i 
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7. Way Ion (lengthy: stay in a v, 
every affaken 
atheemen (repetitive sinner) 



in Hell/ bane/ woe) for 
specious concoctorf 



8. Hears [he] Allah's Aya'te* (Qur'anic statements) (to- 
be/ being) recited" on him afterwards [he] insists, 
mustakberarfi (affirmably standing haughtily above submission), 
as if [he] heard it w not; so bashsherho 7 (let-tell yoif 
pleasant tidings to him): by a painful torment. 



i_>IJU> 



9. And if knew [he] of Our V v {Qur'anic statements) 
a thing ittakhatha^ ([he] took and presumed) it* jestingly; 
those for them (£r) a torment, humiliative. 



10. From beyond 9 them (is) Hell w and not suffices 10 
a'n (off) them what they earned a thing; and not 
what ittakhatho 11 (they 2 took and presumed) of lesser 
than/without Allah aw'leyaa 1 {guardians / allies); and 
for them (is) a torment great. 



1 1 . This (£r) a divine-guidance; and who 1 unbelieved 
they 2 by their Lord's Aya'te* (messages/ signs /proofs) 
for them (is) a torment of a rej%en n (successive: 
convulsive and perturbing torment) painful. 



12. Allah Who subjugated [He] for you b the sea x to 
run w the folka* (ship/ ship sy in it x by His command; 
and to tabtagho (you 2 earnestly-quesi) from His 
munificence, and la' alia (craving currently unavailable 
deed that/ perhaps) you b thank you. 2 



yS\ 'pi }Ca 



13. And [He] subjugated for you b what (are) in the 
Heavens* and what (are) in the Earth w together 
from Him; verily in tha'leka (afar-that-it/ ' thaif surely 
(are) Aya'ten w (miracles/ signs/ proofs) for a people rethink. 



14. Let-say [y<w s ] to whom r believed they 2 , to forgive 
they 2 for whom 1 not yarjona 4 (they 2 fear) Allah's 



6 The word "mustakberan"—^J !^ 1 1 1 " " does #0/ have an exact English equivalent /er .re. It is singular, masculine, 
subjective noun, meaning: affirmably self-exalter. So, we transliterate and parenthetically explain. 

7 See the Lexicon attached _to this Translation for bashashara/joubashsharo / mubasheron=J^i*\j^ i ii \ 

8 The word "ia^l" from "jlijyi" which is "Jt*j£l" for "jliSfl," as stated in 40*^ O^; therefore,"^!" is always 
taking and presuming some-thing about what was taken. Thus, it is not just the mere taking. 

9 The word in "^^jS means: 
(1) ".» jiVi jj Qjjij J '4Je jJSj V ^ jJl fulaxSl >abU cilaJl J*j ji ffj&l" 

(3) 4jll 4j. So, here (1) or (2) could apply. 

10 The word "(j^i has double meanings: (1) suffices, (2) enriches. 

11 See footnote 8 above regarding J*3t. 

12 The word could also mean, among them: protector, friend. 

13 The word "J^j" has several meaning, successive: convulsive and perturbing torment. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols. See dA**^. 

^^Th^^or^^^^j^^rorri^^^iieaning^g^T^^u "^j" is always, according to the 



— 
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days; to requite [Htf] a people for what they 2 were C £y 4jjt ^ op^. 
earning. 




15. Whoever [he] worked righteously, so for himself;* 
and whoever [he] offended so (is) on it; w afterwards 
to your 11 Lord (are to be) returned you. 2 



16. And (verily, already and affirmatively) aa'tayna 

(We accorded) Israel's sons the book x and the rule x 
and the Prophethood w and We provided them of 
the goodies* 15 and We preferred/favored them 
over the worlds. 16 



17. And aa'tayna (We accorded) them evidences-she 5 ™ 
of the commandf so not differed they 2 except 
from after what came x (to) them the knowledge, 
baghya (envy/ selfish: excessiveness/ transgression) among 
them; verily your 1 Lord judges among them The 
QeyamateyT (Judgment's) Day in what they 2 were in 
it x differing. 



18. Afterwards We made you g on a sha'rey'aten^ (Islamic 
WayY of the command; so ettabe'a (let-[you] closely- 
follow) it NV and let not tattabe'a ([you s ] closely-follow) 
ahwa (tendentious likings) whom r not know they. 2 



v (Sji L^iS 



19. Verily they, never they 2 enrich/ suffice 17 a'n (regarding) 
you g of Allah a thing; and verily the dha'lemeena 18 
(injustice-doers) some (of) them (are) aw'leyao 19 (guardians- 
I allies) (of) some; and Allah (is) the muttaqeena's 
{reverential guarders against Allah 's displeasure) 7 s Guardian. 



20. This (if) persuader-evidences for the mankind 

and a hudan (divine-guidance) and a mercy w for a 
people youqenoona (they who believe with certitude). 



tS-^-bj cc^i -A -^*. 



21. Or reckoned who 1 ejtaraho 20 (they. 2 committed/ wounded 
the unharmed by one or more of their senses) the misdeeds" 
that [We] make them like whom 1 believed they 2 
and worked they 2 the righteous-works w equal their 



= linguist and scholar Al-Farra, associated with the denial, like: "<2i3i» La ^1 ^JJ^J ^, " see 0'-*^. 

15 The word "i^bJa" = "goodies" = "goodies, xv "= a feminine gender means anything delectable and legitimate. 

16 Say Qur'an commentators: over the worlds' people of their time.. 

17 The word "tA" in "uJ*i" has double meanings: (1) enriches, (2) suffices. But "enrich" includes suffices and 
not mce. versa. As "enrich" make rich or richer, make fuller, more meaningful, or more rewarding, whereas "suffice" 
meets the present needs of a specific task. Hence "enrich" is superior. 

18 The "dfcwftk" = "the injustice-doer," as "fllaJl" = "injustice." See the lexicon attached to this Translation. 

19 The word "MjJji" could also mean, among them: protector, friend. 

!0 The word "ejtaraho"="\j^jfa\" literally means "wounded the unharmed' by one or more of their senses. 



5"' 



£5-n;j « t5Js> ft ^Wj « t2?S$> ft tfw$j ft «2W$» ft ft tWJi ft ft cvl-* ft » t«j « «sws> ft «j?!ss ft ewa ft <swss ft 
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living and their death; fouled (is) what they 2 rule. 



22. And created Allah the Heavens* and the Earth w by 
the right; and (to be) requited every self v by what it w 
earned-she, v while they (are) not yodh'lamoona 21 (to be 
wronged they*). 



23. Have you h seen whom p ittakhatha 22 ([he] took and 
presumed) his elaha (deity) his hawa (tendentious liking); 
and misled him Allah on a knowledge; and [He] 
sealed/consummated 23 over/on his hearing and 
his heart; and [He] made over his sight an 
overlay;™ so who 11 yahdey (divinely-guides) him from 
after Allah; do then you 2 not reminisce. 



^aJsj ^A*** & f*-) & *3 



24. And they 2 said: not if* except our life w (of) the 
world; w we die and we live and not perishes us 
except the Dah'ro 24 (Eternal-Time); while not for 
them by tha'leka (afar-that-it/ that) x of knowledge; en 
(not) they except presuming. 



i>£ edit SiX % & £ 

ftp Sy^> ^l^oi^Lft'^i 



25. And if (to be/ being) recited on them Our Ay'atd" 
(Qur'anic statements) evident-she vm not [was] their 
argument* except that said they: 2 eato K (let-yotf bring- 
I come)" by our fathers, en (if) you c were ssa\ 
(always truth enforcers). 



0&\j> C^Jj UIIjU pf^c- ^ lilj 



-• —or 



26. Let- say \yoif]\ Allah quickens you afterwards [He] 
deadens 2 you b [He]; afterwards [He] gathers you 
to The Qeyamatey's* (Judgment's) Day v no suspicion (is) 
in it; x [and,] but most (of) the mankind not know. 



27. And for Allah (if) the Heavens'* and the Earth's 



proprietorship; and day taqumo (ups-to-fp, 
Hour w then-day lose the falsifiers. 



26 



The 



28. And [y^ s ] see every Ummatert* {people! nation)* kneeling; w 
every Ummaten" (to be) summoned to its w book; today, 
you 2 (are to be) requited (according to) what you c were 
working. 



v»» ' "A' - 



29. This (£r) Our Book; x [if] pronounces on you b by 
the right; x verily We were nstan'sekho (replicating- 
I affirmably-copying) what you c were working. 



'6 " 



21 The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

22 See footnote 8 above regarding 

23 That is closed hermetically and determined irrevocably, or consummated/ concluded. 

24 The word "jA^I"= Eternal-Time, versus ">^*JI"= "Epochal-Time." 

25 The word "£"1," in " f^'JAi " is the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

26 There is a distinction between = "up" = "get up or rise" (in the intransitive sense, and "stands" — 
^^^^e^xgression^*-^! f JjjJ^^ri^jabic^ggw^xgression^ 
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30. So as-to whom 1 believed they 2 and they 2 worked 
the righteous -works* so admits them their Lord in 
His mercy;" tha'kka (afar-that-it/ 'that)* it x (if) the win 
the manifester. 




31. And as-to whom 1 unbelieved they 2 have then not 
My Aya'te" (Qur'anic statements) [were/being] w recited" 
on you; b then istakbartom 21 (you c affirmed youf prideful 
tiness) and you c were people criminals. 



(jiU y& \fji^1jjf\ 

0U>J 



32. And if (had been) said: verily Allah's promise (if) right 
and The Hour w no suspicion in it w said you: c not 
nad'rey (we profoundly understand) 2 ^ what The Hour w (if); 
en (not) [we] presume except a presumption and not we 
(are) surely mustayqeneena (assuredly possessors of certitude). 



33. And appeared for them sayye'aa'te* (demeritorious- 
deedsf (of) what they 2 worked and haqa (deservedly 
besieged) by them what they 2 were by if ' yastah\eona 
(they 2 affirmably jesting). 



5? 



34. And (had been) said: today [IFe] forget 29 (cease 
paying attention to) you b just-as you 0 forgot 30 your 11 
day's leqa'a (meeting with), this; and your 11 abode- 
/lodging (is) The Fire w and not for you b of succorers. 



35. Tha'lekum (collective-afar-thatj^ because that ittakhathtom 31 
(took and presumed you c ) Allah's Aya'te sv (Qur'anic 
statements) jestingly; and deceived you c the life w (of 
the world;" so today not (to be) exited they 2 from 
if* and not thcyyousta'atabona (thef sought to apologise). 



\jy>> jif ciU ^rJuC-l ^St ^J'i 

V Gist 



36. So for Allah (if) the praise, the Heaven's"' Lord and 
the Earth's" Lord, the worlds' Lord. 



•0 oJift 



37. And for Him (ir) the keb'rey'ya'o^ 2 (matchless Exaltedness) 
in the Heavens"' and the Earth" and He (if) The 
Mighty The Hakeemo^ (infinite hekmah 34 Possessor) . 



27 See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

28 The word "tSj^j" is from "4j!jJ" which is far more reaching than the simple "knowledge" as "4j!jJ" extends to 
having deep understanding of the subject matter. 

29 The word "<y-"j" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (A32:14), as 
Allah does not forget, but He chooses to ceases paying attention to something. See 0*^'. 

30 Ibid, regardingyergo/. 

31 See footnote 8 above regarding 

32 The word = "matchless exaltedness" with respect to Allah, the term means: the exclusive and unique 
Majesty that befits Allah as compared to none, as He is greater, above and beyond any one except Himself 
See ^hj*^' 4xUl (jjijuljS, 

33 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 

34 See the Lexicon attached to this Translation for "hekma. + 
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Hi 








1H 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 

1. Ha'meem. 



2. Descending 2 (of) the book (£s) from Allah The Mighty, 

The Hakeeme 3 (infinite hekmaJo' Possessor). 

3. Not We created the Heavens* and the Earth* and 
what (are) between them both except by the right 

and ajalen s (term-limit) musamma 6 (that which is designated 
and/ 'or named); and who 1 unbelieved they 2 a'mma 
(regarding) what (had been) warned they 2 (are) shunners. 



4. Let-say \you\. have you c seen what you 2 invoke of 
lesser than/without Allah, let-show me you 2 what 
(that/ on Earth) 7 created they 2 of the Earth;" or for 
them a sherkon (partnership with Allah) in the Heavens; w 
eetonef (letyouf bring/ come-to me)* by a book of before 
this, or a remnant" / trace* of knowledge, en (if) you c 
were ssa'de-qeena (always truth enforcers). 

5. And who a (is) adhallo s (more astray) of whom p [he] 
invokes of lesser than/without Allah who p not 
yesta/eebo 9 (compliantly-answer) for him to The Qeyamatey's* 
(judgment's) Day, while they (are) a'n (off) their invocation 
(are) neglectors. 

6. And if (had been) thronged the mankind, they 2 were 
for them foes and they 2 were by their eba'da'te* 
(worship/ servility-to-them) unbelievers they. 2 

7. And if (to be /being) recited" on them Our Aya'to w 
(Qur'anic statements) evidences- she- m said who 1 
they 2 unbelieved for the right x lamma (when/ 
[if] came (to) them: this (is) a magic manifester. 



Salt jli o^. l&.C z^to lib 



See the Lexicon attached to this Translation for a commentary on this. 

The word "Ji>"" has several meanings, among them: (1) gradual revelation, and (2) descending, (3) <WTHy. See 
See the Lexicon attached to this Translation for an exposition on the words " ^SaJ t" and 
See the Lexicon attached to this Translation for "hekma." 
The word "JV" " means term-limit, see (j*- 4 "^'. 

The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 
The demonstrative pronoun "I J" in "IjU" i s an intensifier when it is suffixed to an interrogative pronoun, such as 
«U " fhus, such interrogative-intensifier-suffixal, roughly correspond /» English to: 'Viw/ o« Earth" or o« 
heaven's name," etc. 

The word "J*2al"= "adhallo" is a superlative adjective for "strayer" for which there is no English equivalent. 
^n£^OT^^gj^j^^»oted^ri^V|*jj|^ 



S46-AI-Ahqa'fe 



H8S 



46 :cJLaj>^l ij^M> 




8. Or say they: 2 ifiraho ([he] crafted if as a lie for fraudulent 
end); let- say [you]: en (if) iftaraytoho (I crafted if as lie 
for fraudulent end) then not possess you 2 for me of 
Allah a thing; He (is) kno winger by what tofedhona 10 
(you 2 group-rush) in it;" sufficed by Him Shaheedan 
(iterative Witnesser I Testifier) between me and [between] 
you; b and He (is) The Ghafooro (iterative Forgiver), 
Ar-Raheemo (The iterative mercy Giver). 



*fk\ y> iSli, a!s( ly» ^ di^XCi 



Let-say [you 5 ]: I was not an innovation 11 of the 
messengers and not adrey ([I] profoundly know) what 
(is to be) done by me and neither by you; b en (not) 
attabe'o ([I] closely-follow) except what (is to be/ being) 
revealed 12 to me; and I am not except m 
(iterative warner) manifester. 



6J ^J}\ bt lo-H. 



10. Let-say [yotf]: have you c seen <?« (if) (if) [was] from 
(by munificence of/ by Rule of) Allah and unbelieved 
you c by it x and witnessed/ testified a witnesser/ testifier 
of Israel's sons on its x similar, so [he] believed and 
istakbartom 13 (you c affirmed your" standing haughtily above 
submission); verily Allah divinely-guides not the people 
the dha'lemeena u (injustice-doers). 



1 1 . And said who 1 unbelieved they 2 for whom 1 they 2 
believed: if (if) [was] khayran 15 (desirable/ worthiness- 
/ goodness) not (would have) preceded us they 2 to it; x 
and edh (when/ while) not yahtadow (they K are divinely- 
guided) by it x then they 2 shall say: this (is) an ufikon" 
lerous-fabrication / specious concoctionf old. 



12. And of before it* Mow 'j (Moses) book (distinctly)-} 6 
principal and mercy;* and this (is) a Book mussa- 
ddeqon 11 (accepter as credible), tongue- Arabic to warn 
[he/ if] 8 whom 1 dhalamo 19 (the/ wronged) and a bushra 20 



61*1 2£>* 

(3.X*a* S-^-t '-»-*> A^-J^J 

1£& c^f 51^4 ^ ^ 



10 The word "O J ' ^J*" " comes from "AJalaVl" which means a o»W of people rushingfrom one place to another 

11 The word "1*Jj" meaning "first" Also "1*Jj 5 " is an infinitive noun. See J j"- ' "1 '<j' J"' m' J°i 

12 The word in "<^Jd" denotes at least jvjv diverse meanings, all for communicating, gestured, wrote, messaged, 
inspired, whispered, one cast to another {e.g.: a commanded). And "<j*jjI" is j?re or king. See 

13 See the lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

14 The "dfcwft^" = "the injustice-doer," as "^Ila3t" = "injustice." See the Lexicon attached to this Translation. 

15 The word "JJ^" = "khayron," and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "jf*." 

16 The word "UUI" has many meanings leading among them is being the "principal" to be followed, also "principal" 
and "mercy" are "Jl*"= -adverbs or " jo*?' = distinctions. For distinction seems to me more applicable. 

17 The word " musaddeqon" is more than an "affirmer" as "affirmer is for affirmation or confirmation." 

18 The hidden pronoun in "j-^" could refer to The Messenger or to Boo/fe, i.e. The Qur'an. See (j^j^l 

19 The word "fJUa"=" ) ^llall Jftli," = "wrong-doer" and "j»Ua"= "wronged." 

20 Here again there is #o word in English for the noun "jj&i;" so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And "tfj&i," unlike its verbal conjugates, throughout The 
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(<2 pleasant-tiding) for the benefactors. 



13. Verily, who 1 they 2 said: our Lord (is) Allah, after- 
wards they 2 straightened, so neither (is) fear on them 
and nor (shall) they sadden. 



ji3 *&\ (uij IjJli o>i)i C>1 



14. Those (<2^) the Paradise's" companions, immortals 
they 2 (are) in if* a requital by what they 2 were 
working. 



15. And We enjoined the human by his both begetters 
(parents) ehsanan (meritorious deed); bore him his mother 
discomfortingly 21 and delivered him discomfortingly; 
and his bearing and his weaning (are) thirty months, 
until if [he] reached his ashuddo 2 ~ (prime/ full mental 
and physical strengths) and reached forty years w [he] 
said: my Lord aw\e'aney (let-dispose me [YW]) to 
thank Your' boon* 23 which" an'amta 1 ^ (You" had graced 
bounteously and ennoblingjy the most desirable and delighting 
boons) on me and on my twain begetters-parents; 
and that [I] work righteously (which) [You"] delight 
it; x and let-reform for me [You"] in my progeny;* 
verily I repented to You? and verily I am of the Muslims. 



&&y. c&ty &£>jj 



16. Those whom r nataqabba'lo 25 (UVe] clemently accept) a'n 26 
(from/ regarding) them ahsa'na 2 (perfecter and beautifuler) 
of what they 2 worked and We overlook a'n their 
sayye'aa'te" v (demeritorious-deedsf in the Paradise's* 
companions; the truth's promise, which x they 2 [were] 
promised. 



U <>LLl ^Ic- ^jb; <S;Jt villljl 

0 CiJJc.y_°\J>^ 



17. And who x [/><?] said to his both begetters 

fie for you both, do you both promise me that 
okhraja ([I] be emerged/ produced) while qad (already and 
affirmatively) ceded-she y the generations of before 



XXl <_>1 Z2f£ i£&j 



21 See the Lexicon attached to this Translation for the distinction between "t*js>," dhammah on the " as in this 
Ayah, and "^"fat'ha on the "4 "as i n (S3:83), and as in (S2:256). 

22 The Arabic word "asbudab"="*^" translated as [his "prime, full strength] meaning reached the ideal age of 
physical and mental strengths. 

23 See the Lexicon attached to this Translation for "ne'amah" ("bootf™"). 

24 The word in denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being done), (3) did 
the most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to 
express all the various ideas denoted by So, I think the best approximation is to say: granted perfectly ana 
bounteously what is most desirable and delighting. 

25 The Arabic word used in The Qur'an is "J**- 1 ," not "Jj4>" or "lW 2 " = let you accept, or accept. Thus, "JjAj" 
means accept with clemency or mercifulness, as whatever that was being offered by the doer, who is beseeching 
Allah to accept it, may not be fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not 
pefect and complete. So, Allah is besought to accept it as is, with the already known shortcomings it may have 
therein. So Allah accepts it by His clemeny. So, J^= clemently accepted. 

26 See the Lexicon attached to this Translation regarding the various meanings of the preposition Cfi. 

27 There is no English word for (>**l —ahsane. Both words perfecter and beautifuler are in their adjective sense. 
!8 Th^^j^h^woi^^lj^^^ljyijj^^^^h^ 
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me; while both (are) beseeching Allah, way la 
stay in a valley in Hell/ bane/ woe for) you g let-believe 
\yozf]; verily Allah's promise (is) right; then [he] says: 
not this except the [firsts'] (ancients) fables. 



0 iSH^Ji^ "^fo* & 



18. Those (are) who 1 righted on them [the] say in 
U ma-men^ (peoples/ nations) w qad (already and affirmatively) 
ceded-she> of before them of the Jinn and the human- 
kind; verily they were losers. 



0 ^i^=> 



19. And for each (are) ranks* of what they 2 worked; 
and to fulfill 30 [He] (for) them their works and they 
(are) not jodh'lamoona 31 (to be wronged they 2 ). 



20. And day (to be) exposed whom 1 unbelieved they 2 
over The Fire; w you c undid 32 your" goodies w3j in 
your 11 life w (of) the world;" and istamta'atom (you" 
had lengthily affirmably relished the transitory worldly 
delights) by it; w so today you z (are to be/ being) requited 
the disgrace-torment by what you c were testakberona 35 
(you 2 affirm standing haughtily above submission) in the 
Earth" by other than the right; and by what you c 
[were] tafsoqoona (rebellingyoti 1 vis-a-vis Allah's command). 



3 



<_j|j£. bjyr Vf? 



21. And let-remember [you] Aaden's brother, edh 

/ since) [he] warned his people by the Ahqafe (winding 
sand hills) while qad (already and affirmatively) ceded" 
the no'thoro (iterative wamers) from between his 
hands" 36 and from his rear; that let-not worship 
you 2 except Allah; verily I akhafo 37 ([I]fear/ know) 
over/ on you b a great days' torment. 



a I \}Sjo ^$jf&- ^Ai 

jfy_ C>\St> oUl til 



22. Said they: 2 have you h come (to) us to ta'afeka ([you s ] 
slanderously-dissuade / speciously deter) us a'n (off) our 



aleha'te*' (deities)? so eetejf (let-jou s bring/ come to) x us 
by what [you s ] promise us, en (if) you were of the 
ssa'deqeena (they who always enforce the truth). 

23. Said [he]: verily only the knowledge (is) enda (by 



The expression "righted on them the say" is an Arabic tongue expression meaning: it became necessary to penalise them. 
The word "(j*Ji" in "fi^j^," from "elijJI," = "j»Luil ; " meaning gathering the last component of any obligation to 
make it a whole. Thus, "cg*Ji" means endeavor and gather the last part of an obligation to fulfill it. 
The word "wrongs" has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 
The word "tJfcJl" = "undid," in "j>%* J V' means: consumed or wasted or used up. 
The word "CiUJa" = "goodies" = "goodies, xv "= a feminine gender means anything delectable and legitimate. 
The word " g f» A *l" = »iuuu U <U " se e "O 1 "**^" or is "5Ljjk i 2 -"," see Jl^JI," hence lengthily is added 
/« emphasise this concept. 

See the lexicon attached to this Translation for the effect of the letter when added to a word. 
36 The locution "before his hands" is an Arabic tongue expression meaning: before him or ahead of him; and the 
word "wamers" meaning the "• 

Un^uistical^ the word ' 



' carries dual meanings^T^^ar and (2) know. Both meanings could appl 



r^®^VsT;w-T K'dWS' i'C&i'S' 



S46-AI-Ahqa'fe 



46 :cJLaj>^l ij^M> 




munificence of/ by Rule of) Allah; and [i] communicate 
{to) you b what I {had been) sent by it; x [and,] but I see 
you b a people tajbahond> % (you\ act ignorantly or incorrectly). 



C» 'j^>f Z$^-J oX^3*l 



24. Then lamma {when/ whence) they 2 saw it x contingent" 
advanced {towards) their valleys, said they: 2 this {is) 
aa'redhon {nimbus-contingent) raining us; rather it x {is) 
what ista'ajaltom {you c sought hastening) by it;" a 
wind w in it w a painful torment. x 



jvf~! jj^ J^— i liylc Ills 



25. [If] destroys every-thing by command 5 {of) its* 
Lord; so they 2 became' 9 not {to be/ being) seen except 
their dwellings; like tha'leka {afar-that-it/ ' thatf We 
requite the people the criminals. 



\j>zLj& C^j JX p£ tXjri-^> 



26 



And laqad {verily, already and affirmatively) We 
empowered 40 them in what en {not) We empowered 
you b in it x and We made for them a hearing and 
abssa'ran {insights /discernments) and af edatan {hearts- 
/ minds); then not enriched/ sufficed 41 a'n {regarding) 
them their hearing and nor their insights and nor 
their af edato {—af edatan) of a thing, edh {while) they 2 
were rejecting by Allah's Aya'te* {signs / proofs) and 
haqa {befell besiegingly) by them what they 2 were by 
\tyastah \eoona {they 2 



a, 



27. And laqad {verily, already and affirmatively) We perished 
what {is) around you b of the villages*' and We variegated 
the Aya'tef {miracles/ signs/ proofs) la' alia {craving 
unavailable deed that/ perhaps) they return they. 



%fq^y^ ci/ffbs^j 



28. So lawla {why have not) succored them who r itta-khatho 42 
{they 2 took and presumed) of lesser than/ without Allah a 
sacrifice 43 aa'lehatan* {deities); rather they 2 strayed a'n 
{off them; and tha'leka {afar-that-it/ thatf {is) their efkd* 
{slanderous-fabrication/ specious concoctionf and what 
they 2 were forging. 



Clearly, the 



The word "O J^t ">" ' '—"tajhaloon" is rooted in "d&" meaning: (1) was ignorant of, (2) believed in some thing 
contrary to reality, (3) something not correct. 

The word "t jao^a t" is based on "j^at" which means became or happened by next morning. 
The word "lp- 4 " in "uLa," means "found' or " 'established." It also means "enabled' or "em 1 
English word "established" does not imply or connote the same as "O^ 4 " per se. 
The word "J^V has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enriched" is superior. 

The word "lajl" from " i^Y 1 " which is "Jt*j£l" for " ilaSStl," as stated in 40*^ Cp-^; therefore,"^!" is always 
taking and presuming some-thing^ about what was taken. Thus, it is not just the mere taking. 
The word "Ubja" = "4j uijSjj L>" so such "sacrifice" is to be their intercessors to Allah. As they say: "not 
^OTsWr^nsrri^xKr^^^ie^iigJ^^^^^kJ^^ii^ 



S46-AI-Ahqa'fe 
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if? 










29. And edh (jvhen/ since) ssarafna (We dispatched) to you g 
nafaron (three to less than ten) of the Jinn yasta'meona AA 
(they 1 affirmably listening (to) The Qur'an; x so when 
they 2 hadhara (attended at predetermined time and place) 
it x said they: 2 let-hearken you; 2 then lamma [if] (had 
been) finished, they 2 turned/ diverged to their people 
warners / warning. 



30. Said they: 2 O, our people; verily we heard a book x 
(which had been) descended from after Mosa (Moses), 
mussaddeqarft^ (accepter as credible) for what (is) between 
its x both hands; jahdey ([if] divinely-guides) to the 
right and to a way/ road straight. 

31. O, our people; let- answer you 2 Allah's inviter and 
let-believe you 2 by Him/him; 46 [He] forgives for 
you b of your 11 offenses and [He] precludes you b 
from a painful torment. 

32. And whoever not answers [he] Allah's inviter, 
then (is) not surely enfeebler [he] in the Earth w and 
not for him of lesser than/without Him aw'leyao" 1 
(guardians/ allies); those (are) in a misguidance manifested 

33. Have [and] not seen they 2 verily Allah, Who [He] 
created the Heavens w and the Earth w and [He] 
fatigued not by their w creation, (is) surely Qadir^ 
(He-Who is capable of: giving/ doing/ enforcing/ influencing) 
over/ on to quicken [He] the dead; bala 49 (cen 



nol); verily He (is) over every- thing Omnipotent. 

34. And day (to be/ being) exposed whom' unbelieved 
they 2 over/ on The Fire; w is this not by the right; said 
they: 2 bala 50 (certainly-nol), by 51 our Lord; said [He]: 
so let-taste you 2 the torment by what you c were 
unbelieving. 



Xj*»ytl> [jllS 



See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
The word "musaddeqan" is more than an "affirmer," as "ajfirmeris directly for affirmation or confirmation. 
The pronoun in "V could refer to the inviter (Mohammad, SAW) or by Allah, SWT A, Who will forgive 
for them their offenses. See ij^J^. 

The word "fLuji" could also mean, among them: protector, friend. 

The word is masculine, singular, subjective noun, meaning: (1) Causer of Fate, (2) He-Who is capable of: giving, 

doing enforcing, or influencing. 

The word "bala"= "certainly-not" is absolutely not synonymous to "yes"="f*j" see footnote 196 or the 
Lexicon attached to this Translation for more elaboration. 
Ibid, for "Ji." 

In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "lalejLu^" so we start with 
the word "by" and not "j" as "j" will not suffice the meaning. 
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V6;7( 



35. So £s\rfer {let-hold on patiently \you*]) just-as ssabara ^ ^ [^j^^ 

(ZW ^/ o» patiently) the resolve-possessors of the E ^ ' > 

messengers; and let-not tasta'ajel Qyotfi] affirmably hasten} p> ^& ^ J»«j^ *j 

for them, as if they, day they 2 see what they z (*zre 

promised, not waited they 2 except an hour w 

of a naha're {between sunrise and sunset); announcement; 

is {to be) perished except the people the fa'seeqoona 

{rebels vis-a-vis Allah's command). 





0/ Qja.M.'aM 




Surato Mohammad / ^ / ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Who 1 unbelieved they 2 and repelled they 2 a'n ( 
Allah's path [Htf] wasted 1 their works. 



^j^ji spa 

f£S J*j ^ ^ 

d/JlJ £y«> tS*" -i»> 



2. And who r they 2 believed and they 2 worked the 
righteous-works w and they 2 believed by what nu^ela 
{had been iteratively descended) on Mohammad and/ while 
it x (is) the right 35 from their Lord, [He] expiated a'n 
{off) them their sayye'aa'te^ {demeritorious-deeds) w and 
[He] mended their situation. 

3. Tha'leka {afar-that-it/ thatf) (is) because surely who r 
unbelieved they, 2 ettaba'ao (they 2 closely-followed) the 
falsehood* and surely who r they 2 believed ettaba'ao 
the right from their Lord; like tha'leka strikes 
Allah for the mankind their parables/ examples. 

4. So if leqeytom (you c met/ encountered) whom 1 unbelieved 
they 2 then (let-encounter them you 1 by) striking the necks 
until edha (when/ 'if) athkhantomo 2 (you 1 overwhelmed 
and prevailed over) them then let-tighten the bond 
you; 2 so either mannan 3 (an absolute gracing of a boon 



The word "J^a" and "tP 3 '" share several meanings, among them: wasted, misled, forgot, inclined, strayed and 
swerved. See 0^-"^'. 

The word "£p*A" linguistically means overwhelmed and prevailed over the "enemy" And "cP- 1 '" also means exaggerated 
in wounding the enemy. And "Aiajl" means weakened him. And "u^jVl <jS c£Z\"^ means got a hold of it, prevailed and 
became the master over its territory. And in Hadeeth Aaeysha: "J t"«t° b j Lfrjlj* (A 1S 1 ^f^* <2um Ji*. Ifiuul jj : 
means I exaggerated in my response to her until I confounded her. Thus, literally means got a hold of it s prevailed and became 
the master over its territory. At-Tabary, a noted Emam in the Tafseer of the Qur'an says for "O^- 1 '" means prevailed ot 
gained mastery. Thus, this Ayah does not say jtfe jn'in" ^" but says "^ ji'n" )" That is got a hold of prevailed over 
and became the master over their territory Therefore, and Allah knows best "j*fe jn*H" t" must be taken for its linguistic 
implication and not necessarily to mean "5*^ ffc ji'n' l." However, yome Tafseer books say that "0*-y" means 
exaggerate in the killing of the polytheists. In summary, I think mean took hold of, prevail over and continue 

to have mastery over the territory. So, j^ j""'^ ' I = overwhelmed and prevailed over themyod. 

The word "ul«" —"mannan" or its deflected forms all are root in the word ^mann"— "O*," which 
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m 










of good welt) after and or a ransom, until puts w -off 
the war x its w aw^ara 4 (ill-burdens- 1 sins I offense?); tha'leka 
(afar-that-it I thatf (is) and if 5 wills Aliah surely [He] 
(would have) avenged 6 from them; [and,] but to essay 
some (of) you b by some; and who 1 they 2 (had been) 
killed in Allah's path, surely never [He] wastes 7 their 
works. 



IjaCi ^^-— ^oju i^CJ ( ^!_) 



5. [He] shall divinely-guide them and [He] mends- 
/ reforms their situation. 




6. And He admits them the Paradise" [He] introduced- 
/ acquainted it w for them. 




7. O you, who 1 they 2 believed: en (if) you 2 succor Allah 
[He] succors you b and [He] firms your 11 feet. w 


Ali\ d\ c«yM ^cSk 


8. And who 1 unbelieved they 2 so (is) damnation- 
/ misfortune for them and [He] wasted 8 their works. 


jSt> 'p> CZci °\Jf& cyMj 

0^ 


9. Tha'leka (afar-that-it/ thaff (is) because verily they 2 
disliked what Allah descended, so [He] thwarted 
their works. 




10. Have then not treaded they 2 in the land" then 
looked they 2 how [was] consequence" (of) whom 1 
of before them; demolished Allah on them; 9 and 
for the unbelievers (are) its w likes. 


\jf^4 j£J'\ 4 LtjJ $ + 


11. Tha'leka (afar-that-it/ ' thatf (is) because verily Allah 
(is) Guardian (of) whom 1 they^ believed; 10 and verily 





= linguistically has three distinct meanings, an honorable: (1) "1$- "* ^; "U*j" = " a / w <?» he graces it" and dishonorable. 

(2) the favorer of a graced boon openly reminds the recipient of such a favor rendered earlier and thereby causing 
some kind of chagrin to such a recipient. This jwoW meaning is very much abhorred, and is invalidating of the 
reward or appreciation on the part of the recipient towards the favorer, (3) Kind of rain-like from the Heaven 
which become sweet and edible, the food for the Israelite during Mosa's (Adoses) time with his people in the 
wilderness. So, ="mannan:" is an absolute objective noun, amounting to an infinitive noun, meaning an 
absolute gracing of a boon of good well. 

The word aw^ar plural of "jjj"=we'%r, which means: heavy: burden/ sin/ offense. Translated parenthetically 
here as "heavy: burden/ sin/ offense'" as it is a heavy: burden which impedes, unless properly handled. It is potential/)! 
a sin or an offense for the "jiJj"=vi%ier because he carries the heavy burden of the King to administer the 
affairs charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended 
or not, it could be fatal to him and others. Thus, I chose to further qualify "burden/ sin/ offense" by the word 
"UP as such qualification, really and truly best approximate the seriousness of such a burden in reference. See 
cjUolil. The whole expression "a" means the war comes to an end. 

The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jl" amounts to "if or "when.' See ?^*> Cx\ "tW^' y^* -4 - 

The word "j>^£\" could apply in three distinct senses: (1) "£y J^"\," which in turn has two distinct 
meanings, (la) "»j-» <> is' 'J-* <>> J - ■"!" = "avenged from his enemy," and (lb) " is' Cy> 
fUalS ty> i_oji j jjlal" = "refrained from and disdained the wrong." (2) "a^ J*^\" = "prevailed over." And 

(3) j^&\" = "succored and assisted." 

See footnote 1 above regarding "cP 3 " and "tP 3 '". 
Ibid. 

The expression "demolished Allah on them" is equal to "demolished them absolute demolition," says "<^j^l" or in 
other words "demolished them absolutely." 
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the unbelievers {have) no guardian for them. 



12. Verily Allah admits whom 1 they 2 believed and 
they 2 worked the righteous-works" paradises*- 
/ gardens" run w from under it" the rivers; and who 1 
unbelieved they 2 yatamatta'ona {thef relish the transitory 
worldly delights) and they 2 eat just-as the an'aamd* 
{cattle- 1 camels I goats I and sheepf eat; and The Fire* 
{is) a mathwa 11 {obligatory: long-term- abode) for them. 



13. And how many of a village* if* {was) harder a 
strength* than your 1 village" which 1 ' exited you g We 
perished them; so no succorer for them. 



14. Is then who p [he] [was] on an evidence" from his 
Lord, like whom p {had been) adorned for him his 
ill- work and ettaba'ao {thef closely-followed) their ahwa xl 



iQ 1 j^ilykl \yi?\) ^^f- '*y* jaI 



15 



, The Paradise's" example/like which" {had 
promised the muttaqoona {they who reverentially guard 
against Allah's displeasure), in it* {are): rivers of water 
other than stagnant, and rivers of milk x changed 
not its x taste, and rivers of wine x a deliciousness* 
for the drinkers, and rivers of honey {had been) 
purified; and for them in it* of all the thamara'te* 
{trees I plant-crops I fruitsf and a forgiveness* from their 
Lord; as whom 1 ' he {is) an immortal in The Fire* 
and {had been made-to) they 2 drink water x hameeman n 
{maximally heated), so qatta'a {[if] iterative ly cuf) their 
intestines. 



*f<\ X£f££\ l?j 

>J f& £ 5rl> i^"- fp ii* 

fx\ jj- (ji ff\) )A^li> J)f^i 

iit ""J^j ^f~^ i£ot 



16. And of them who 1 ' ' yasta'meao {[he] affirmably listens) 
to you g until edha {when/ if they 2 exited from endika 
(your-presence) said to them whom 1 oto {thef had been 
accorded) the knowledge: what said [he] priorly; those 
{are) whom 1 stamped 14 Allah on their hearts and 



\jj Ctjb j^lS Jjju£ ,y> \J^f 



In "tjUalll": "^jj"= ill*; anc J "^jla" i n The Qur'an overwhelmingly is joined with Hell. So, whoever is in the 
"jjiA" i s there by force of his/her circumstances and not by his/her choice per se. So, mathwa-abode is an 
obligatory one and so "forced: long-term I semipermanent-abod^ seems to me rather appropriate. 
The word "tSJ*," is singular of "eljAl" translated as "{tendentious) liking," which in and of itself could be good 
or bad noble or vile. The Messenger (SAWS) says that believe not anyone of you until his "tSJ*" agrees with what I 
came with, i.e. The Qur'an and Hadeeth. 

The word "hameeni '="j»^," has «o English equivalent perse. So, we transliterate and parenthetically explain. The 
word "hameem" has at least ^/o»r different meanings, one of which is a paradoxical meaning of maximally 
heated water or cooled water or could be just warm water. In this paradoxical sense most of the time it is the 
maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a third 
meaning is: possessor of mutual affection towards another; and fourth meaning: a summer rain. See t)l-uil31. 
The expression "stamped on their hearts" is an Arabic tongue expression meaning: their hearts are sealed so 
^i^^ie^^ndajs^n^?0^n^?w^OTn£^^u^Miai^nvj^ 
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ettaba'ao {closely-followed thef) their ahwa Xb {tendentious * jis^^i 



17. And who 1 ehtadaw {they 1 who became divinely-guided) 
[He] augmented them a huda {divine-guidance) and 
aa'tahum {[He] accorded them) their taqwa {reverential 
guarding against Allah's displeasure). 



18. So do they 2 await 16 except The Hour* that [if] 
ta'teyahom* (haps / comesito themf suddenly;" because 
qad {already and affirmatively had) come x its w conditions; 
so wherefrom 1 for them if came w18 {to) them their 
thekrd" 19 {Hour/ reminiscence). w 



li] »i Ciw l^W^i! *U- Juu kJ* 



19. So let-know [yoif]: verily that no an elaha {a deity) 
except Allah; and istaghfer 20 {let-seek forgiveness [you"]) 
for your f offense and for the he-believers and the 
she-believers; and Allah knows your" mutaqallaba~ x 
{iterative transpose-locale) and your 11 mathwa 22 {obligatory: 
long-term-abode) . 



Sat \ \ ^ & 



j^iii. Ill iuT, ^-pl, 



20. And say who 1 they 2 believed lawla {why have not had 
been) descended a Suraton* 23 {a division of the 
Qur'anff then if/ when {had been) descended a 
Suraton" Muhka-maton w {firm/ eternally not changeable)^ 
and {had been) mentioned in if* the fight, you g saw 
whom 1 in their hearts (is) an illness, 4 looking to 
you g a look (of) the maghsheyye (he who had been 
overlaid/ swooned) on him from the death; so (it's) 
woe/bane for them. 



3j -3$ \pC <<j&\ 

^LaJvsl ojfyuM tJiJyj\ OVfl &Jy-» 

4 uf&\ cfk) JUSilt Ktff^ij 
<*\Jl ojjJ&i <»-» ffrju 

0 J^&jb 



21. An obedience* and a ma'aroofon {popularly acceptable 
and not Sharey'ah disapproved maxim) say; so if 
resolved the matter, then had ssadago (thef practiced 
the truth to/ with) Allah surely [was] khayran (superior- 
for them. 



22. So has asaytonf fitted for yotf) that 



tawallaytom 26 {you: 2 became leaders/ had diverted) that you 2 



[>Jw~a> of b\j^f^- J4* 



15 See footnote 12 above regarding 

16 The word "iuJ&i" here mean "CxSJ^i," see ^J 1 -*^! jf*** 2 . 

17 The word "yJi" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

18 That is "The Hour-" which is a feminine gender, meaning the "<ULia"= "Day of Judgment" a feminine too. 

19 Their "<UUa"= "Day of Judgment!' 

20 The word "jfol m l" = "^Ijaill <_i!2a!" = "[y0#] forgiveness^ In English there is no seemly way to say: "ji t l u it" 
per se. So I settled for saying: "you] seek forgiveness." 

21 The word " A'^" "= "your transpose" means their betaking themselves uninhibitedly moving. 

22 See footnote below 11 above regarding 

23 See the Lexicon attached to this Translation for this proper name of a "division of the Qur'an? 

24 The word "illness" disease of body or mind. That is m his "heart" a defect or a swerving to the wrong, or 
suffering from deficieng of good religious commitment to adhere to the right or do the right thing. 

25 The word ' >"j" lf -" = Ji^" = that is "fitted for you 2 ." See Cp^. 
'■ 6 Th^wo^^^mmll^to^^a^evet^^cieamn^^ 
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corrupt in the land w and toqatte'o (you 2 iteratively cut- 
off) your" arhamd" {maternal I paternal kins)? 21 



'0 '£^»C3 \y^j cgjJ^ 



23. Those (are) whom' Allah cursed them; then [He] 
deafened them and [He] blinded their abssa'ra 
(insights/ discernments). 



'JpiU^i "Sit cj&\ ol^ijl 

'0 ptf^ 



24. Do then not they 2 ruminate, The Qur'an; or on 
hearts (are) its x locks. 



25. Verily who 1 ertaddo (thef forthwith-returned) on their 
rears from after what manifested for them the 
huda (divine-guidance) the Satan lured for them and 
[he] protracted for them. 



'u* j*J$ & \)& <^lf& ol, 
O ti*y ^ O'^j 



26. Tha'leka (afar-that-it/ 1 thatf (is) because verily they 2 
said for whom 1 they 2 disliked what na^ala (iteratively 
descended) Allah [we] shall obey you b in some (of) the 
matter, while Allah knows their secrets. 28 




27. So how edha (when/ whereas) tawaffathom 29 (received 
them while dying) the angels striking their faces and 
their rears. 



28. Tha'leka (afar-that-it/ thatf (is) because verily ettaba'o 
(closely-followed thef) what discontented Allah and 
disliked they 2 His redhwanaf (ultimate delight); so [He] 
thwarted their works. 



Jait_Ll Xa \y\~-j\ jL^it; CjJJis 



29. Or reckoned they 2 who r (are having) in their hearts 
an illness 30 that never Allah joukhrejo ([He] produces- 
their rancors. 



30. And if [We] will surely We (would have) shown you g 
them; so surely (would have) known them you g by 
their signa; and surely assuredly 31 know them you g 
in tone (of the say; 32 and Allah knows your" works. 



&ff*y$j Syfi 



31. And surely assuredly We essay you b until [We] 
know the mujahedeena (earnest striven / fighters in the 



— you supported or backed one party or the other; (3) you were partial to; (4) you left one group to 
another; (5) you retreated; (6) you stuck to some thing. 

27 The word "^IajI" rooted in "^J," from which is "forgiveness, sympathy, and mercy" and rooted in all 
that is the = "womb." Thus, one's relatives from the mother's side are "f^jl," as they related through the same 
womb. See ^>jU^Jt. However, stated in "O^-*^" the "relatives" from the father's side "t^JS" are also "f^J," I 
believe because all are rooted in "A^jll," hence all maternal/ paternal kins are "f^jl." 

28 The word "»>»^l {J>& ij^i as being to include all various secrets. So, it's: "various secrets." 
See Lr^Jtt and <j*£jl J Q^aall jjj). 

29 The word "i^jf>" means "received while dying, i.e. not dead jet'' 

30 See footnote 24 above regarding "illness" 

31 The "J" in "j»4-iaj»jl" and "fSij^" in the following Ayah # 31, are juratory "J"= J" amounting to= 
"AjSLUW' i, e . affirmation, expressed in both cases by "assuredly" '. 
JHian^iejndirec^geech^r^aving^^iin^n^ 
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cause of Allah) of you b and the ssa'bereena (people of 
patience); and [We] essay your 11 tidings. 33 



0 Hfcj 



32. Verily who 1 unbelieved they 2 and they 2 repelled 
a'n {off Allah's path and mutually contended they 2 
the messenger from after what manifested for 
them the huda {divine-guidance) never they 2 harm 
Allah a thing, and [He] shall thwart their works. 



33. O you, who 1 believed they; 2 let-obey you 2 Allah and 
[let-obey you 2 ] the messenger and let-not invalidate 
you 2 your 11 works. 



5at tJX c$ 



34. Verily who 1 unbelieved they 2 and they 2 repelled 
a'n {off) Allah's path, afterwards they 2 died while 
they (being) unbelievers, so never forgives Allah 
for them. 



35. So let not taheyno 34 (you: z weaken/ love the world and 
have a dislike for death in the cause of Allah) and [let 
not] calk you 2 to the Sal'me {submission/ reconciliation- 
/ peace) while you' {are) thea'alawna (uttermosts/ uppermost- 
people); and Allah (is) with you b and never docks 
[He] your 11 works. 



jjjij f^lS\ J,\ \y>S>j \y-£> y& 



36. Verily only the life" (of the world w (is) a play and 
an amusement; and en (if) you 2 believe and tattaqo 
(you 2 reverently guard not to displease Allah) youatekum 
([He] accords you°) your 11 remunerations and not asks 
you b [He] your 11 possessions. 



o\j yb^j 'jj-f^ 

'<fSy^ 

0 ^Cliij 



37. En (if) [He] asks you3" it* then youhfekum ([He] 
importunes you h ) you 2 stint and youkhrejo ([He] 
your 11 rancors. 



38. Ha you' these (are being) invited you 2 to expend 
you 2 in Allah's path; so of you b who p [he] stints; 
and whoever [he] stints, so verily only [he] stints 
a'n 36 (regarding) himself;* and Allah (is) The Rich and 



That is your (MtW conduct, mettle, and genuineness.^ 



34 The word "Ijj^j" is rooted in 4j jl^ ji tLifci <|i £Aja ji 

.^Jl^ll jM lS^JJ »J»tj l£ 0*J J b*J . ^^l) Jjj / Jc iiJ^i V ' ijM ' n tjAlj jl tiAj jl^a ($1 0*J J 

Therefore, the word "Ijj^j" linguistically has several meanings, relevant to us here are: "(1) weaken not you. 
(2) You love not the world and^have a dislike for death in the cause of Allah's cause." In English there is 
no way to express the word "Ij^j- 1 " in one word per se. Hence, is best rendered, in my opinion as 

indicated above. 

The word "IftJ" in "IjftJj" has several meanings, among them "4j £^ J »blj," that is called him and cried 
(loudened) by him, i.e. in order to get his attention. See 6*^'. 

See the Lexicon attached to this Translation regarding the various meanings of the preposition Cf- . Here, 
meaningjie deprives himself of the khayr {desirable, good, worthy deed) which results in Allah s reward. 



■Ifc 



ij^^esimbk^^ 



hy^eed^ 
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you* (are) the poor; 37 and en (if you 2 divert [He] will ^jj V^jffl 2*Jy fjjJf 55^ 
exchanges/ substitutes a people other than you; b j2 Cj, 3jC11j 1^5 
afterwards not they 2 be your likes. 0 J^iSl T^JS 




Surato Al'Fat'he 
( TZ?e Opening} 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver} 



1. Verily We opened for you g an opening 
victory) manifested 



[over- 



5" 



2. To forgive for you g Allah what preceded of your' 
offense and what delayed; and [to] 2 conclude 3 [He] 
His boon w4 on you g and [to] 5 jahdeya ([He]dipinely- 
guide) you g [He] a Sserattan (single and specific Path) 
straight. 

3. And [to] 6 succor you g Allah a mighty succor. 



0 ii>» 



4. He Who descended the tranquility* in the believers' 
hearts, to ja^dado 1 (they 1 further-augment in) belief with 
their belief; and for Allah (are) the Heavens' w and 
the Earth's" soldiers; and [was] Allah Omniscient, 

Hakeeman^ (infinite hekmaff Possessor) . 



cj^j 14 i^oJl Jjil Soil 

f3? tlS2. llic iil 



5. To admit [He] the he-believers and the she-believers 
paradises w /gardens w run w from under if* the rivers, 
immortals they 2 (are) in it; w and [to] 10 expiates [He] 
off) them their sajje'aa'te xv (demeritorious-deeds)? 



a n 



and [was] tha'leka (afar-that-it/y enda (by munificence 
of I by Voile of Allah a great win. 



37 The word "jf* 2 " versus the "O^" 1 " see the lexicon attached to this Translation for the distinction. + 
The word "^jS"' means "overwhelming victory, i.e. victory, besting and rule" see "r^LA 

The reason this V is, there and in brackets, is the following: it represent " J*il! ^1 4j*aUIl j»5Ul 

5j^i« Q^Sj J '.'"i'"V this is at the beginning of this Ayah and it is J*4 J& 5j^i«" 

with a "fSW »J* And it is in bracket because it seems as if it is "hidden" like "JBmm i H jjAJaJl." 

The word "j^i" = "conclude" rooted in K f3" that is: its to component of a 84&o/e has gathered to the rest,! 
making a full whole; thus, concluded means had gathered its last components and became a full-whole, or reachedi 
its ««4 or it finished, or it terminated, or it Jrw /o a f/<w«. See the "Lexicon attached to this Translation for more,[ 
especially concluded versus completed. 

See the Lexicon attached to this Translation for "ne'amah" ("boon"). 
Ibid. 

See footnote 2 above regarding "4j*aUJl j»5Ul." 

The word "JIjjj" implies greater intensity, and sa y S ^ j s "jLl." S G furtheris prefixed for this purpose. 
See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" and "fi**." 
See the Lexicon attached to this Translation for "hekma." 
Se^^Do^io^^^toy^je^ardmg^^^Lill j>iQl." 
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6. And [to] 11 torment [He] the he-hypocrites and the 
she-hypocrites and the mushrekeena (he-they who 
partner deities with Allah/ he-poly theists) and the 
mushreka'te (she- they who partner deities with Allah/ she- 
poly theists), the presumers by Allah the ill-presumption; 
on them da'eratd' 1 ' (evil-turn / defeat / misfortune event) 
the ill, and ired on them Allah and cursed them 
[He] and [He] prepared for them Hell w and fouled- 
she v a destiny. 

7. And for Allah (are) the Heavens'* and the Earth's w 

soldiers and [was] Allah Mighty, Hakeeman 12 
(infinite hekmah 1 ' Possessor). 

8. Verily We sent you g a witnesser/testifier and a 

mubashsheran 14 (iterative teller of pleasant tidings) and 
natheeran (iterative warner). 

9. To believe you 2 by Allah and His messenger and 
[to] toasgero 0 5 (you 2 deferentially-support him) and [to] 
admire him 16 you 2 and tosabbeho 1 (you 2 say: subhana 
Allah [to] Him) bukratan 18 (early-dawn) and asseyla 9 
(noon, late noon to sunset). 

10. Verily who^oubayeona (they 2 plight allegiance to) you g 
verily only youba'yeona Allah; Allah's Hand* 20 (is) 
atop their hands; w so whoever [he] infracted, so 
verily only [he] infracts on himself; w and whoever 
[he] fulfilled 21 by what [he] covenanted on it* Allah, 
so will give him [He] a great remuneration. 

11. Shall say for you g the mukhallafoona (Jehad-behind- 
sitters/ not joining Jehad-fight) of the Aara'be (Bedouin 
Arabs): preoccupied us our possessions and our 
families ; w so istaghfer 22 (let-seek forgiveness [you"]) for 



mm 



. 'if' 



*s r- 



jlj jVf^C C^r* 

y * y - 




t« lit 



Ibid. 



12 See the Lexicon attached to this Translation regarding " fjSa.i t" anc j 1 

13 See the Lexicon attached to this Translation for "hekma." 

14 See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasiervn = J u ^ t \J u ^i \ 

15 The word "jj^," in = fjfa'l l j-» S^^iJt, i.e. deferential support. See V^IA 

16 The pronouns in and "ajjSjJ" according to some Qur'an commentators, which I believe is I 
correct, refer to Mohammad (SAWS). See 

17 Saying " subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends all shortcomings, andl 
that He is unique all around. Said Ibn Abbas; May Allah be pleased with him, every tasbeeh (i.e. saying: subhanaX 
Allah), in The Qur'an is a Payer. See t^j^l. 

18 The word "bukratan," literally means the time between Fajr {early dawn) Prayer and sunrise. 

19 The word "aseyla," literally means the time from noon to sunset or from Asr (late afternoon) Prayer to sunset. 

20 Some maintain that the "hands" are symbols of divine Might or Vomer, by Arabic tongue expression this true. 



21 The word VjI" from "fUjJI," = "*Utfl 

mdeavared 

22 The word "jttUt" = "Q\Jitt c-iQat" 



," meaning gathering the last component of any obligation to make it a whole.\ 



So, "t^jt" means had endeavored and gathered the last part of an obligation and fulfilled it. 



'Je^ee^b^ivenes^^oi^r^^^^^ 



In English there is no seeml; 
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us; they 2 say by their tongues what (is) not in their 
hearts; let-say [you s ]: so who 11 possesses for you b 
from Allah a thing, en (if) [He] wanted by you b 
harm or [He] wanted by you b a benefit; rather 
[was] Allah by what you 2 work Proficient. 



Uli i/v» J L^ oi. 



12. Rather presumed you c that never transpose 23 the 
messenger and the believers to their families" ever; 
and (had been) adorned tha'leka (afar-that-it/ thatf in 
your 11 hearts; and presumed you c the ill-presumption; 
and you c were a worthless people. 



13. And whoever not believes [^] by Allah and His 
messenger, verily We prepared for the unbelievers 

a Sa'era xv (intensely kindling Fire) 7 



14. And for Allah (£r) the Heavens' w and the Earth's*' 
proprietorship; [Htf] forgives whom" [He] wills and 
[He] torments whom' [He] wills; and [was] Allah 

Ghafooran (iterative Forgiver) Rahemman (iterative mercy 
Giver) . 



15. Shall say the mukhallafoona (Jehad-behind-sitters/ not 
joining Jehad-fight) if you c launched to spoils" to take" 
if* you 2 let us natta'be'okum ([we] closely-fiolloiv you 7 ); 
they 2 want to substitute Allah's speech; let-say \yoif]: 
never tatta'be'aona (you z closely-fiollow us); as tha'lekum 
(collective-afar-thatf said Allah of before; then they 2 
shall say: rather you 2 envy us; rather were not 
understanding they 2 except a few/ a litde. 



16. Let-say [y«w s ] to the mukhallafeena {Jehad-behind- 
sitters/ -not joining Jehad-fight) of the Aara'be (Bedouin 
Arabs) satod'awna (affirmably to be invited you 2 ) to a 
people possessors fcz'jwz (bravery and warfare), to 
fight them you 2 or yuslemona (become Muslims they 7 ); 
so <?« you 2 obey, youa'tekum (accords you 7 ) Allah a 
remuneration hasanan (ultimate meritorious deed); and 
you c divert, just-as you c diverted of before, [He] 
torments you b a painful torment. 



j\ jv^Ulni JiJS* (jjt (ijl >y tli^ 



17. Neither on the blind a harajon 2A (constraint/ sin) and 
nor on the lame a harajon; and nor on the sick a 



'^-^i" per se. So I settled for saying: "[you] seek forgiveness." 

23 That is repair or return. 

24 The word "£J*" = "cJH^I J^i," see 



•iLuili 



V e.g.: if you were to get two identical sheets of papers and put 
them congruently against one another the space between them is called "£J^," that is there is practically nothing 
jM/7»w^nan^n^^£acej3e^e^n^ie^wc^he^^^^3a^ mean "sin. 
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III 










harajon; and whoever obeys Allah and His 
messenger [H<?] admits him {into) paradises w /gardens xv 
run w from under it* the rivers; and whoever [he] 
diverts [He] torments him a painful torment. 

18. Laqad {verily, already and affirmatively) delighted Allah 
a'n (regarding) the believers edh (while/ since) youbayeonaka 
{they 1 plight- allegiance to yoiP) under the tree; w so 
knew [He] what {was) in their hearts; so [He] descended 
the tranquility* on them and [He] rewarded them a 
fat'han^ 25 (opening/ overwhelming victoryf nigh. 

19. And booties" multitudinous* they 2 take it; w and [was] 
Allah Mighty Hakeeman 26 (infinite hekmah 27 Possessor). 

20. Promised you b Allah booties" multitudinous™ you 2 
take it; w so [He] hastened for you b this* and [He] 
checked the mankind's hands* a'n (off) you; b and to 
be an Aya'tarF (miracle/ sign /proof) for the believers 
and yahdi ([He] divinely-guides) you b Sserattan 
and specific Path) straight. 

21. And another" 28 not you 2 could overcome it 
(already and affirmatively) encompassed Allah by it* 
and [was] Allah over every-thing Omnipotent. 

22. And had fought you b who 1 unbelieved they 2 surely 
(would have) wallaw {forged/ fled they 7 ) the rears; 29 afterwards 
they 2 find neither a iva'leyan {guardian/ ally) and nor 
na 'sseeran (iterative-succorer) . 

23. Allah's dispensation* which 11 qad (already and affirmatively) 
ceded-she v from before; and never find [you*] for 
Allah's dispensation" a substitution." 

24. And He Who checked their hands* a'n (off) you b 
and your" hands* a'n them by Makkah's [belly] 30 
from after that [He] bested you b over them; and 
[was] Allah by what you 2 work Basseeran (keenly: 
Seer/ Omniscient). 



o", A^-k >Ay»J> 

*>.^*i oyZiyy 



^J£*£S\&- ill* ^fs^ 

(Vf^C- ~K^fjS\ Jjlli |Vf?_>ii i4. 



^ J£= & fit £lg 14* 5ft 



Jju £^ ^3 jlLo jr^C j^yJolj 



25 See footnote 1 above regarding "opening- {overwhelming victory)'' '="1*34". 

26 See the Lexicon attached to this Translation for an exposition on the words " ri^ S t" and "^*." 

27 See the Lexicon attached to this Translation for "hekma." 

28 The word "tSj»>" translated here as " she-another" means another situation involving booties and victories. 

29 The expression "wallaw {forged/ fled they 7 ) the rears" means fled and you can see their rears as they retreat. 

30 That is in the "hollow" or "sunken space" of Makkah, as Makkah is geologically speaking is a "basin" or a 
^^j^OT^^A^w^^^^w^^u^M^de^^y^ourrtein^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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Wifit 






25. 



They who 1 unbelieved they 2 and they 2 repelled 
you b a'n (off) The Mosque The Sacred and the hadya 
(offeringsf ma'akofart' 1 {being dedicated I confined) to reach 
its x place; and lawla (had it not been for) men he- 
believers and women she-believers not knew them 
you 2 that you 2 step over them then betides you b 



from them a ma'arraton^ {blameworthy-sin-and-crimeY 
by other than a knowledge; 33 to admit Allah in His 
mercy w whom p [He] wills; had they 2 sundered, 34 
surely We (would have) tormented whom 1 unbelieved 
they 2 of them a painful torment. 

26. Edh (when/ since) made who 1 unbelieved they 2 in 
their hearts the hamiyyatct (zealotry/ stubbornness and 
non-submission, especially towards The Baght) w the jahele- 
yyatef v35 (acting ignorantly or incorrectly I or by rule of pre- 
Islamic era) w hamiyyata; w so descended Allah His 
tranquility* on His messenger and on the believers 
and [He] obliged them word" (of) the taqwa (—there 
is no deity but Allah); and they 2 were tighter/worthier 36 
by if* and its w folk;*' and [was] Allah by everything 
Omniscient. 



lSj1\j f[f>^\ J^f„.S\ ,3c 

<S\^j yjij J lis^jL* 

A^XgjS 

£L^= ^&Jr& &J 



27. Taqad (verily, already and affirmatively) ssa 
enforced the truth) Allah (for) His messenger, the 
ruayd* (dream/ vision) w by the right; surely assuredly 37 
enter you 2 The Mosque The Sacred, en (if) Allah 
wills aa'meneena (self-safety-securers) muhalleqeena (they 
who are head shaven) and mugassereena (they who just 
shortened their head hair) not fearing you; 2 so [He] 
knew what not you 2 knew then [He] made of lesser 
than tha'leka (afar-that-it/ thatf a fat'han^ (opening- 
I overwhelming victory) nigh. 

28. He Who sent His messenger by the huda (divine- 
guidance) and the Right's religion x to yudh'heraho 
([He] manifests it* and its x preponderance) over the religion, 
all (of) it; x and sufficed by Allah Shaheedan (iterative 
Witnesser/ Testifier) . 



^P»J1 Jw^tllSl <y±Jc\ ,3>J^ 



sl The word is singular, masculine, objective noun, rarely an objective noun to be found in English. So, there 

is no English equivalent for "lijS*-," which means: that which is confined, beings-confined. 
The word "marratan" means committing unintentional, but due to carelessness, blameworthy sin and crime. 
33 That is your knowledge, that is unintentionally you commit "maarraton" see footnote 5035 above. 
The word "l|Ai>" means "J*iil *J&i Ij 2 ^," see ci*-*^. Hence: "iteratively sundered. 

The word "^^^■"—"jahileyyatey" is rooted in "J^" meaning: (1) was ignorant of, (2) believed in some 
thing contrary to reality, (3) did something not correct. So the 'jahileyyatey" is acting ignorantly or incorrectly, or by 
rule of pre-lsfamic era. 

The word "tighter" is a comparative adjective of "right," see Merriam Webster's Dictionary. And "J^i" = "tighter' 
as an adjective^ comparative. 

37 The "J" in "(^liiil" i s a juratory "J"= "p-*&\ J" amountingxa— "JjSIjJW' i.e. affirmation, expressed by "assuredly" . 
^e^^o^o^^^toy^^e^arding^^OT^^^^m^^OT^^feg^^^^^^^^^ 
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29. Mohammad, Allah's messenger and who 1 (are) with 
him, ashedda 39 {they are resolutely hard) over the unbelievers 
ruhama (resolutely merciful I commiserators) among them 
(selves); \yoif] see them: rukka'an (they who markedly 
bow i.e. head stooping, chest paralleling the ground and 
both palms leaning on the knees in the Prayer), sujjadan 
(they who kowtow in the Prayer), jabtaghona (they K earnestly 
questing) a munificence from Allah and a redhwanari" 
(ultimate delight/ gratification); their signa (are) in their 
faces from effect/ trace (of) the kowtowing; tha'leka 
(afar-that-it/ thai)* (is) their parable/ example in the 
Torah and their parable/ example in the Euangelion 41 
like a %ar'erf (the vegetation after sprouting)^ akhraja ([if] 
produced/ emerged) its x stalk, then fortified it* then [if] 
toughened, then [if] stood on its x Pegs] (stems); [if] 
marvels the sowers to exasperate by them the 
unbelievers; Allah promised whom 1 they 2 believed 
and they 2 worked the righteous-works w of them a 
forgiveness" and a great remuneration. 



AJSA r<»jM Um\j Jy*j X±jZ 
\y^ojj All' {j* y^ai OyCb \ Jjr^u 

*_3j& jUlI^ ^jJ^\ <S^rR 



^<^^^<3l^ 18 Y( Surato Al'Hujora'te ' 
l^HUftfeTSVl^V/ft^ (The Chambers) 


it 49 7 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. O you who 1 believed they; 2 let-not advance /offer 1 
you 2 between Allah's both Hands" 2 and [between both 
hands'" oj] His messenger; and ettaqo (let reverentially 
guard you^ not to displease^ Allah; verily Allah (is) Sameeon 
(Acute-Hearer/ PLnabler of others to hear favorable Answerer 
to prayer), Omniscient. 

2. O you who 1 believed they 2 let-you 2 not raise your 11 



Dull (£k 



The word "ashedda" — "*UtSI" is masculine, plural, subjective noun, meaning: 'VAg/ <?r« resolutely strong" 
The word "ruhamd'—'^^-^J' is a masculine, plural, subjective noun which has no exact English equivalent, as 
the closest English equivalent is "merciful' which is an adjective which does not have plural per se. Thus, 
" 'merciful commiserators" is the next best. 

The early writings of the founder of Christianity to the various churches referred to the now called "Gospels" 
as the "Euangelion''' (see the Encyclopedia Britannica, 15 th edition, vol. 14, p. 822). The Greek prefix "eu" 
means "true" or "good' and denoting "weighty, authoritative, and official message," and "Angelion" means 
book. Hence, it is the book that contains true, good, weighty and authoritative messages brought through 
Jesus from the Lord, God. Later on, the "Euangelion" was changed to become the proclaimed "Gospel." The 
Qur'an, the true Word of Allah, refers to the Book given to Jesus as the "En/eel.". Thus, after the Torah was 
defiled post Mosa's (Moses) death, through deletions, additions and other alterations, the Enjeel (Euangelion) 
through Jesus, came to rectify the situation. + 

The phrase V"= "let-not advance/ offer you'" means: as believers do not hasten matters by offering for 

consideration your suggestions or your determinations regarding any issue ahead of Allah and His messenger. 
This is a figure of speech combined with the Arabic tongue expression "between his or her both hands" means m 
Jivn^i^ddhion^^^om^mMrrX^^ 
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voices above the Prophet's voice and let- you 2 not 
louden for him by the say as loudening some (of) 
you b for some, that miscarries your 11 works while 
you* perceive not. 



<^=l^ax>. J$>£ Sf^\ >A [}f$*~ 

1 



3. Verily whcfyaghodhdhona 3 (thef soften/ lower) their voices 
enda (at the presence/ before) Allah's messenger, those 
(are) whom' tried Allah their hearts for the taqwa 
(reverential guarding against Allah's displeasure); for 
them (is) a forgiveness"' and a great remuneration. 



>.1j 0 t£j^\ (VfT j& 



4. Verily who r they 2 call yous from behind 4 the chambers*' 
most (of) them cerebrate not. 



<0 <^>j&ZA pk/£s>\ 



5. And had that they ssabaro (thef held on patiently) until 
[yoif] exit to them, surely [was] khayran (choicer- 
I superior/ worthier) for them; and Allah (is) Ghafooron 
(iterative Forgiver) Raheemon (multitudinous mercy Giver). 



s *-{< «.f {'< 

Jj4£- >-$J lA>- OoO 



6. O you, who 1 believed they 2 en (if) came (to) you 
fa'seqon (a rebel vis-a-vis Allah's command) by a naba'en b 
(piece-of-significant-and-availing-news) then let-verify 
you; 2 that you 2 betide a people by a jahalaterT 6 (act 
of ignorance or incorrectness)" then become you 2 over 
what you c did regretters. 



7. And let-know you 2 that in you b (is) Allah's messenger; 
if [he] obeys you b in much of the matter surely 
(would have) anetom 7 (tribulatedyou c ); [and,] but Allah 
endeared to you b the belief* and [He] adorned it x in 
your 11 hearts; and [He] antipathized to you b the 
unbelief and the fosooqa (rebellion vis-a-vis Allah's 
command) and the disobedience; those, they (are) the 
rashedoona 8 {mature- discerners/ rational-guiders to the-right). 



<4 >^jj Cy^iV rvi 



The word "yaghodhdho" — if with respect to sight means: to /strand the gasg. If it applies to 

the "sound' then it means to soften and/ or lower. See (j*-*"^ 

The word "f Ijj" means: (1) ".»>Vl OJJ^ J J^S ^ iS^ 1 ^ ji j*'-^ 1 " (2) " J*J 

.^USSfl > Cy-^l LiSiS (3) iljll Jlj. So here (2)"applies. 

For the Arabic word "naba'd'—"^" there is no English equivalent. As it is (1) a singular noun; and (2) it 
means: " ' significant-and-availing-news" not just any news. Its avail is its useful knowledge. And (3) to denote such 
a singularity as well as the significance and avail, and for lack oft a better word, I chose to transliterate and explain by 
saying: "piece-of-significant-and-availing-news," as the word "news" per se is a plural noun and is very inadequate to 
convey the Clearly the word " tiding" ="j^" is unfit, as it primarily denotes simple "information," and "^j" 
denotes and connotes more momentous information. See "t^O^. 

The word ^^•"—"jahalaten" is rooted in meaning: (1) was ignorant of, (2) believed in some-thing 

contrary to reality, (3) ife/ something »«/ correct. So the "jahalaten" is ignorantly or incorrectly. 
That is you 1 would have tribulated and sinned, due to premature or hasty judgment/ action. 
The word "OJ-^b" means they who: (1) reached maturity, i.e. the age of say 16-18 and above, (2) recognise good and 
bad, right and wrong, (3) constantly adhere to what is right, (4) ponder the consequences of any given situation and 
^w^ie^nde^iraHejxsul^^rhus/^j|!^ 
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8. Munificence from Allah and a boon w9 and Allah (is) 

Omniscient, Hakeemon 10 (infinite hekmah n Possessor). 

9. And en (if) tta'efa'ta'ne* (two: groups / factions / parties)™ 
of the believers mutually fought, then let-you z 
reconcile between them both; then en transgressed 
an ehdd xl2 (lone/ any-one)™ (of) them both on the other" 
then let- you 2 mutually fight which 11 transgresses* 
until [she/ if] tafeey'a™ (returns-to-the- better)™ 13 to Allah's 
command; then en fa'af (she/ 'if returned-to-the-betterf 
then let-you 2 reconcile between them both by the 
justice; and aqsetto (let-you 7 - remove the injustice and maintain 
absolute justice); verily Allah loves the muqsetteena (removers 
of injustice and renderers of absolute justice) . 

10. Verily only the believers (are) brothers;" so let- 
you 2 reconcile between your 11 twain brothers and 

ettaqo (let-you 1 reverentially guard not to displease) Allah 
la' alia (craving currently unavailable deed that, perhaps) 
you b torhamona lA (you 2 be mery -given). 

1 1 . O you who 1 believed they : 2 let-not scoff a people 
of a people asa (craving a deed beyond one's means that/ 
may) that they 2 be khayran (superior/ worthier) than 
them; and nor women of women asa that they y be y 
khayran than them; 5 and let not talme^o 1 ^ (you- 2 carp- 
/ stealthily slander/ in subtle ways find fault with/ blink the 
eye to malign) your" selves; w and let not tanaba^o (you K 
mutually derisively nickname one another) by the nicknames; 
wretched the name, (of) the fosooqo (rebellion vis-a-vis 
Allah's command), after the belief; and whoever not 
repented [he] then those they (are) the dha'lemoona 16 
(injustice-doers). 

12. O you who r believed they, 2 let-you 2 avoid much of 
the presumption; verily some (of the presumption 
(is) a sin; and let-you 2 not spy and let-you 2 not 



Lv^j Jo-\ c-iJ o& \j>tL^>\s 

&~ kPfi & 

Oils oji A)i\ JA jU 



rl 



See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

See the Lexicon attached to this Translation for an exposition on the words " ri^ and "pd**." 
See the Lexicon attached to this Translation for "hekma." 
See the Lexicon attached to this Translation regarding 
The word "t^" means: "returns to the better" see SH^LA 

The word = "mercy" in Arabic is unlike its English equivalent, in that "4-4^j" can be 

into verbs of the past, present, future, active, passive, etc. As in this case, it is constructed in the future 
passive for the masculine plural. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "perhaps you be given-mercy," thus introducing the idea of "given-mercy" which the Arabic 
text does not really say perse. The Arabic says, as if to say: perhaps you are being mercied" which cannot be said 
in correct English, as there is no such word as "mercied?' 

The word "d)*L" he who: privately slander you&, find fault withyou&in subtle ways, or blinks the eye to malignyouz. 
TJie^&>*^^^tiiejnjustir 
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TO 



slander- /backbite some (of) you b some; does an 
ahado 11 (a lone/ anyone) you b like to eat [he] fiesh x18 (of) 
his dead brother, so you 2 disliked it; x and ettaqo 
(let-reverentially guard you z not to displease) Allah; verily 
Allah (is) Tawwabon {iterative Relent), Raheemon (iterative 
mercy Giver) . 

13. O, you the mankind: verily We created you b of 
male and female and We made you b nations and 
tribes'" to you 2 mutually acquaint/introduce 19 (one 
another); verily akramakum (of you'}* the most hospitality- 
accorded and honor-bestowed) enda (by munificence of I by 
Rule of Allah (is) at'qakum {whoever of you 2 is most 
pious I reverential guarder against Allah's displeasure); 
verily Allah (is) Omniscient, Proficient. 

14. Said the Aarabo (wandering-BedouinArabs): we believed; 
let-say \you\. not believed you; 2 [and,] but let-say 
you: 2 as'lamna (we became Muslims) and lamma 7 ® (not 
yet) entered the belief in your 11 hearts; and en (if) you 2 
obey Allah and His messenger not lops you c [he] 
of your 11 works a thing; verily Allah (is) Ghafooron 
(iterative Forgiver) Raheemon (multitudinous mery Giver). 

15. Verily only the believers (are) who r believed they 2 
by Allah and His messenger; afterwards they 2 
suspected not; and jahado (they z exerted their utmost 
mental, physical and possessional efforts fighting/ striving 
in Allah's cause) by their possessions and their selves w 
in Allah's path; those, they (are) the ssa'deqoona (always 
truth enforcers). 

16. Let-say [yoif]: do you 2 [teach] Allah by your 11 
religion; and Allah [knows] what (are) in the 
Heavens* and what (are) in the Earth;" and Allah 
by everything (is) Omniscient. 



(jl. -till o^a.. fbyva r *L>-i 



jll lit? tHiii f^s 

is* 

ill ojj rPV_^ c| <>*»Vl 



jLic j^i> jsC. iiifj ofjS'" 



17 See the Lexicon attached to this Translation regarding 

18 The expression "to eat his dead brother's flesh" is an Arabic tongue expression for "4#l," which is 
mentioning undesirable statements) about an absentee, even if it is true, but the absentee does not approve of such a statement 
or the mentioner would not mention such statement in the presence of the absentee. I cannot find an English word for 

amon g the half a dozen or more of words such as: back-biting, slander, calumny, detraction, 
defamation, libel, aspersion, spatter, etc. As none of these words exactly fits "^£*Jt," per se. So to designate 
the abhorrence and repugnance oi"*ig&" The Qur'an represents it as if "to eat his dead brother's flesh." 
The word "Ij4jUj" means: "you mutually introduce one another" i.e. for the purpose of knowing each other. 
The particle has many functions, such as: it enters on the present tense and makes it past tense, and negates 
^^I^ls^^ouldjiiran^jartide^f^xc^rjtonA^e^ criL" and cs^kj^t. 
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17. Yamonnona 21 (they 7 ' openly remind about their becoming 
Muslims peacefully as if extending favor) on you g that 
aslamo (they'' became Muslims); let-say \you\. let not 
tamonno (you 1 grace a boon) on me (by) your 11 Islam; 
rather Allah yamonno (graces His boon) on you b that 
hada ([He] divinely-guided) you b for the belief, en (if) 
you c were ssa'deqeena (always truth enforcers). 

18. Verily Allah knows the Heavens ' w and the 
Earth's" invisible; and Allah (is) Basseeron (keenly: 
Seer I Omniscient) by what you 2 work. 





yr ^jry^yv „ i, y/t^ Surato Qaf 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1 . by 2 The Qur'an The Supreme. 




2. Rather they 2 wondered that came (to) them a 
warner of them; then said the unbelievers: this (is) 
a thing, wonderful. 


Jr!-"* <->' L**^ J? 


3. Are if we died and we were a tora'ban (crushed sand), 
tha'leka (afar-that-it/ thatf (is) a return, distant. 







Qad (already and affirmatively) We knew what 
decreases" the Earth w of them; and We have a 
book hafeedhon' (multitudinous keeper-up). 

Rather they 2 denied by the right x 
I whence [if\ came x (to) them; so they 
matter maree/en 4 (admixture / perplexing) . 



■e) in a 



0 Z?s* f" X 



The word "0- 4 " in "0>W' linguistically has three distinct meanings, an honorable: (1) "^J- 4 *^ <La*j." That is a 

"£oo» they grace it." (2) The favorer of the^r^a/ <5w« <?/>«z/)/ reminds the recipient of such a graced boon rendered 
earlier and thereby causing some kind of chagrin to such a recipient. This meaning is wry abhorred, 

and is invalidating of the reward or appreciation on the part of the recipient towards the favorer. So, in this case they 
openly remind The Prophet (SAWS) of their presumption that they graced a boon on him by entering Islam 
(peacefully), as if doing him a favor by that. So Allah answered them. (3) Kind of rain-like from the 
Heaven which is sweet and edible, the food for the Israelite during Mosa's (Moses) time with his people in 
the wilderness. 

See the Lexicon attached to this Translation for a commentary on this. 
In Arabic the letter "j" is a letter used to swear by the name of Allah. In English the equivalent for swearing 
is "by" . Therefore, since this Ayah begins by making an oath by the name of "O'j^V so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. 

The word " tijiV is rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *al though 
he was small he could keep up with the larger boys in sports*." (Emphasis is a, 
^^an^mos^er^lraing^^a^r^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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6. Have then not they 2 looked to the Heaven w above 
them; how We built it; w and We adorned/bedecked 
it w and not for it w of orifices /rifts. 




7. And the Earth w We extended if v and We cast in it* 
anchors" 7 catchps l 1 fastptiprs 1 ' stabth'yprs) and \X^e snrouted 
in it w of every pair /hue 6 {which is) baheejen {iterativply 
delightful). 




W-^ Lb <^ _j V * — 1 - ) — ^* « 


8 A tahsspratan ( pv?dpnt-wd?cator for thp w 'wohtfuK*' and a 
reminiscence/remembrance w7 for every abdpn* (a 
slave) muneebon {iterative returner penitent). 




0 


9. And We descended from the sky w water x blessed; x 
then We sprouted by it x gardens*' and the harvest's 
grains. 






10. And the date-palms w ba'se'qa'ten {tall-she?) for if* 
sheath nadheedon (iteratively tiered) . 


-** 


^ g u A>3f; 


11. Re^'qati* (rainy for the eba'de (worshippers / submitters- 
1 slaves); and We quickened by it x a dead baldatarf x 
(region / community / city / Makkah city)?' like tha'leka 
(afar-that-it/ that) x (is) the khorojo {resurrection). 


t 




12. Denied-she vl ° before them Noohen's (Noah's) people 
and the Rass' (well) companions and Thamooda. 




A 


13. And Aadon and Pharaoh and Lootten's (Lott's) 
brothers. 






14 And the Avka'te'?" comnanions and Tobba'pn' 1 ; 
people; all/ each denied the messengers so righted 
[My] menace. 11 




15. Have then We fatigued/weakened 12 by the creation 
the first; rather they (are) in a nonplus of a new 
creation. 




5 That is the mountains. 

6 The word "£jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual entity with 
a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word is its 
plural: (1) "£tjjl," which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See 0*^'. 

7 The word "oSj^J" is "reminiscence/ remembrance based on this great Ayah, "And if the Satan (causes) youE to 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 

8 The word "abden" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis 
the humans. See the lexicon attached to this Translation for an elaboration. 

9 The word "uuia" from means iteratively returned penitent. See 4^0^. 

10 The word "iijj£"= denied' v is in reference to the "people," which is Ji*^ fr*^ = broken plural in Arabic; so 
its reference must be feminized, as indicated by the in "iIuJS. " 

11 The speaker's pronoun "<^" in "-^J," by Arabic (linguistic) Rule, is omitted, for "' tji^'ll," = "alleviation, 
lightening" otAyat's end harmony (rhyme). See tj 4 ^ ■ i J"' > *J l r , 'j ft ! 

12 The word "<j*" the root for "Uuft" has at least four different meanings, relatedhuX. distinct {torn each other: 
fH "weakened," (2) "ignorant of," and (3) "exhausted," (4) "fatigued/weakened." 
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16. And laqad {verily, already and affirmatively) We created 
the human and We know what whispers by him 
himself and We (are) closer to him than the jugular 
vein. 




17. Edh {when 1 while) yatalaqqa {receives / garners) the 
mutala-aae'van'ne {twain receiver^ a'n (off) the vameenev 

/ / & vp / vp I- vp vi vi \j y vp / p / p\s v p p+ vp i / p / \s w p i/ \s / o j vp / p v / / / ^- 1 i y vp / / & \s \j / p \s y 

{right-side) and a'n the shema'le {left- side) qa'eedon 3 
{steadfast-sitter) . 




18 Not utters \he\ of a sav excent ladav^^ (directhi and 
possessively by) him a raqeebon {watcher/ observer), ateedon 1 ^ 
{he who is in preparedness-readied). 


ju> (^fi j * JJ Jy -Ja£u u 

e 


19. And came-she- the death's inebriety"/ agony wl 6 by 
the right; x tha'leka {afar-that-it/ that) ^ {is) what you s 
were not of it x veering. 


U tsU^j (3=^-^ d^^Cai (jjfrl*^ 

W — i-^J 


20. And {had been) blown in the horn; tha'leka {afar- 
that-it/ thatf (is) day {of the menace. 




21. And came-she v every self with it w a driver x and a 

shaheedon (iterative witnessed I testifier'). 


e 


22 J jaoad (venhi already and affirwat/vehh vou^wpfp in a 

i—ii—t • J — JVPVJ VP VP p p y * VP PI V VP VP y VPl p VP VP/ IP/ f fPVPP'P IS V> P y 1 y V_/ VV vl W 111 tX 

heedlessness w of this; so We doffed a'n {off you g your f 
cover; so your' sight today (is) hadeedon {sharp). 




23. And said his mate: this {is) what laddayya 17 {I 
directly and possessively have) a tee don 18 (that which is in 
preparedness-readied) . 




24. Let you both fling in HelT every kajfa'ren {ever- 
1 stout inoratel unbeliever), stubborn/ perverse. 19 




25. Manna 'en {ever/ stout preventer) for the khayre {desirable- 
/ goodness/ possession), aggressor suspect. 20 




26. Who x [he] made with Allah another an elahan {a 
deity); so let you both fling him in the torment, the 
severe. 




13 The word "Jj*a" has several meaning, relevant here is: the companion sitter, i.e. the one that constantly sits as a 
companion to another. OkyUI. 

14 The word "6^" is closer than "Jjfr" as you can say: "CS^ liHIajL <_>*J JUJl j JU cS^jft," thus, "6^" which closer 
spatially and more specific. So, "directly and possessively from" (him) seems to indicate such closeness. See O'-**^'. 

15 The word "ateed'^'^i^-" singular, masculine, subjective noun, meaning that which was prepared and made ready. See C)-^. 

16 The expression "^>»il Sjij" = "the death inebrietf 1 intoxication^" — Arabic tongue expression meaning: 
death's hardship or death's difficulty. 

17 For the word "j^" see the Lexicon attached to this Translation. 

18 See footnote 15 above regarding "ateed." 

19 The word "Jjjc"= "perverse" which is "Cal" = epithet, in grammatical term "adjective" for "stout unbeliever." See 
^il^fl Jj^a^l .cjjl\ ijljftl, for a similar Ayah in (111:59). 

20 The word "^y" here is "i£«j" = epithet, i.e. "adjective," hence "suspect." See (j^-^ J>4a^ i^ljSJl tjljftl 

however, the word "suspecf could fit for a oraiu&ftt 



S50-Qaf 



50 ijj Sja-« 




27. Said his mate: (0), our Lord, not I (caused) him (to) i&$j>£j&X»^t£^ 
tyrannize; [and,] but [he] [was in an afar misguidance. 



28. [He] said: let-not you 2 argue 
Me); and qad (already and affirmative 
advanced) to you b by the menace. 



21 (directly to 
qaddamto (I 



0 -u^ll J3| 



29. Not (/o £<?) substituted the say ladayya 22 (directly to 
Me); and not I am surely dhalla'merP (iterative injustice- 
doer) for the abeede 2A {worshippers/ submitters/ slaves) . 



30. Day We say to Help are you y filled; 5 and says 
she: v is (there) of ma^eeden (an increment/ augmentation). 



31. And (had been) nighed the Paradise* for the 

muttaqeena (they who reverentially guard against Allah's 
displeasure) other than afar. 



32. This (/>), what you 2 (are being) promised; for every Jj\ j& & \% 

awwa-ben (iterative repenter) ha'feedhen 2 ^ (iterative keeper-up). <Q, 



33. Whoever khasheya ([he] reverentially-feared) Ar- 
Rahmana by the invisible and came [he] by a heart 

16 (iterative returner-penitent). 



34. Let-enter you 2 if* by peace; tha'leka (afar-that- 
it/ thatf (is) the immortality's Day. 



35. For them whatever 27 they 2 will in it; w and 

(directly and possessively from Us) ma^eedon (increment- 
/ augmentation). 



36. And how-many 29 We perished before them of a 
generation, they (were) harder than them a seizing; 
then they 2 explored in the country; is (there) of a 
ma'heessen (an escape-place). 



21 See footnote 17 above regarding "t£^", however, here in the sense of directly to Allah. 

22 Ibid. 

23 The word "j»5Ua" means multitudinous injustice-doer. The negation of multitudinous injustice-doing is conclusively 
implies that even a once injustice-doing will not avail or befit Allah. That is because the injustice-doing to a 
party benefits the injustice-doer. That is to say the injustice-doer does his injustice to someone in order to 
benefit him-selfi. Hence, the multitudinous injustice-doing benefits a lot more. Therefore, negating the bigger benefits 
automatically negates the smaller one. Clearly Allah is exalted and is beyond any need. So He does not wrong at all. 

24 The word "Aufr"=" -slaves, worshippers, submitted means all Allah's creatures of humans or Jinn. So, if they are His 
"A^," then no one else "owns" them, hence they are all free from any human bondage. 

25 The word " ftjiV ' is rooted in "Jai^" = "kept-up" not just "kept, or maintained," or even "guarded, 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) ^although 
he was small he could keep up with the larger boys in sports*." (Emphasis is added). 

26 The word " <.iJ'" " from "<-jl-il" means iteratively returned penitent. See 4*0^. 

27 The particle is ji j**"!," = conditional noun/particle; or "^" = "J>^>« = connective noun 
meaning that which. See vb*! and 4^ - 1 'u^^ 1 J^ 1 . 

28 See footnote 19 above regarding 
19 Th^wot^^&^^rijnterr^it^ 
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37. Verily in tha'leka (afar-that-it/ 'that)* (is) surely a 
reminiscence/remembrance" 30 for whomever [he] 
[was] for him a heart 31 and [he] cast the hearing 
while 32 he (is) sha'heedon (iterative witnesser/ testifier). 



jdl 



38. And Laqad (verily, already and affirmatively) We 
created the Heavens* and the Earth w and what 
(are) between them both in six days and not touched- 
/betided Us of an exhaustion. 

39. So issber (let-[you h ] hold on patiently) over what they 2 
say, and sabbeh 33 (let-say \you\. subhana Allah) by your' 
Lord's praise before the sun's w rise /appearance 
and before the ghoro' 'be (sunset). 



40. And of the night so sabbeh 34 (let say you*: subhana 



JiJ>cZl\ J^->_^J At^^J, Jjjl 



Allah to) Him and (also) rears 35 (of) the kowtowing. 



41. And ista'me'a^ (let-[you*] ajfiirmably-hear) (on) day 
calls the caller from a nearby place. 



O^J« (j^ jb-*^ |»^> ^.ft" 



42. Day they 2 hear the shriek- she 5 by the right; tha'leka 
(afar-that-it / thai)* (is) the khoro'je (resurrection) Day. 37 



w jap" rji 



43. Verily We quicken and [lt^] deaden; 38 and to Us 
(ir) the destiny. 



ii^ 



44. Day tashqqaqo (iteratively splits/ rives) the Earth w a'n 
(regarding) them speedily; tha'leka (afar-that-it/ 'thai)* 
(is) a throng on Us easy. 




45. We (are) knowinger by what they 2 say; and not you s 
(are) on them surely a jabbaren (vigorous compeller- 
I ever contumacious stubborn); so let-jjw/] remind by 
The Qur'an x whom p [he] fears [My] menace. 39 



30 See footnote 7 above regarding reminiscence. 

31 The word "heart' here means the intellect, see jjI^^I 
t2 This "j" is adverbial, see Ob^l ^J?-\ by Jj*". 

33 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends ah 
shortcomings, and that He is unique all around. 

34 Ibid, regarding "subhana Allah'' 

35 That is at the ends of the kowtowing. 

36 See the "Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 

37 That is the Day of Resurrection. 

38 The word U CXA" in i s the transitive verb to deprive of life. See Merriam Webster's Unabridged Dictionary. 

39 The speaker's pronoun "cs" in "JjCj" is omitted, for " ' « ji^*t l," = "alleviation, lightening" or Ayat's end 
harmony (rhyme). See Jj^al lOljall v'j*! + 
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Surato Adh'Dhareya'te 
( The winnowers-she*'™) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. By 1 the winnowers-she, 5 firmly winnowing. 2 

2. Then the bearers-she y3 (of) a wegrct (heavy-burden). 



3. Then the runners-she, y5 (in) firm easiness. 6 

4. Then the allotters-she v7 (of) firm a matter. 8 



5. Verily what you 2 (are being) promised, surely (is) 
(credible/ always truth manif ester). 



ssa 



6. And verily the Deen (requital) (is) surely occurring. 



7. By 10 the Heaven, w the hubok'e (paths') possessor 



li 



8. Verily you (are) surely in a say x dissident/ different. 



9. You'afako (to be off-right dissuaded '/ speciously deterred) 
a'n (off) it x who p ofeka (he had been off right dissuaded- 
I speciously deterred) . 



10. (Had been) killed the kharrassona 12 (iterative conjecturers). 

11. Who r they (are) in an abyss sa'hoona 13 (unmindful of 
situations). 



1 In Arabic the letter "j"— "and." However, in Arabic "and' has additional meaning as an article used to sweat 
by the name of Allah. In English the equivalent for swearing is "by" and not "and." Therefore, since this 
Ayah begins by making an oath by the name so we start with the word "by" instead of "J," as 
the beginning of this Ayah. Clearly in English "j" will not suffice the meaning. 

2 The word "ljJ J " is absolute object= JJH" Jj** 4 , i.e. in place of an infinitive noun. Infinitive noun is used to 
emphasise, to specify, to absolutely confirm or affirm the action in reference. Hence, "firm" to qualify the winnowing. 

3 That is the clouds, see i|J*W. 

4 The word "0*J," with on the J, is "burden" and some say "heavy burden." See O'-**^. Also the "LAj" is 
what is carried internally (like a fetus in the womb) or externally like the date-palm's sheath and bunches, or a;fy 
burden which can be carried on a donkey or the mule. This is versus the "<j**j" of the /<W. 

5 That is the ships, see </ J*W. 

6 The word "lj«y" is absolute object= tjP" Jj*^ 4 , see footnote 3460 above in this regard. 

7 That is the angels, see cSj^l 

8 The word could be "^—conditional, i.e. they are commanded, or absolute object— <3^" Jj*^>, see footnote 
5745 above in this regard, i.e. absolute object— (3^" Jj*i*. 

9 The word "Deen"="Oi^" = "religion" has several meanings, among them: requital or recompense, remuneration as 
in this Ayah, or Day ofi Judgment, where everyone is accorded his/her dues, good or ^W. 

10 See footnote 1 above regarding "j" for swearing, in this case with respect to the Heaven. 

11 According to Ibn Abbas, "Qur'an translator" the word "iiL»" means the crafted perfectly, i.e. the heaven. 

12 The word "cl^G*" is plural for "o^G*" not "o* J^." and "J** OJj U^G*" therefore, "u^ji" ; 
simultaneously vast ( ^J" 6 " - ) and iterative = both in conjecturing/lying. 



is masculine, plural subjective noun, meaning: they who are unmindful or a present/ future situation. 
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12. They 2 ask: ayyana lA (which momentous period) (is) the 
Deen's (Requital's) Day. 15 

13. Day they over The Fire* (are to be) essayed they. 2 -0 bp£J$&'f> 

14. Let-taste you 2 your 11 essay; w this (is that) which x ^ pg ^% \%> 
you c were by it x tasta 'ajelona (affirmably hasten you*) . ^^j, 




15. Verily the muttaqeena (they who reverentially guard against ^ ^j^j j ? ( 
Allah's displeasure) (are) in gardens w and wells. w 



16. Takers /taking 1 6 they, 2 what gave them their Lord; 
verily they [were] before tha'leka (afar-that-it/ ' thatf 

1 P 

benefactors. 


fin )) ,'<n ' . ..^ i-flta 1 a 


i / . i ney [werej a nttie or tne nignt wnen yauja aona 
(they 1 nocturnally interruptively-sleep). 




18. And by the as' ha' re (dawns' ere), they yastaghferona lii 
{see/s, jorgiveness [ney ). 




19. And in their possessions (is) a right for the requester 
and the mahroome (he who was deprived). 19 




20. And in the Earth w (are) Aya'ton* (signs 1 proof s) for 
the muqeneena (believers with certitude) . 




21. And in your 11 selves,"' do then not discern you. 2 




22. And in the Heaven* (is) your 11 re^'qd" (rain/ victuals 
for sustenance)"" and what you 2 (are being) promised. 20 




23. So by the Heaven's*' and the Earth's* Lord verily it x 


ji; jjaj ,43^ J?J$\j <^jji 


(if) surely right; like what surely you b pronounce. 




24. Has atakct (happed-on/ come-to youy x Ebraheema's 
(Abraham's) guests' discourse, the mukrameena (they 
who are hospitality accorded and honored). 


i-i*v» ^-t-^- J-* 


25. Edh (when/ as) entered they 2 on him then said they: 2 
salaman (peace [be onyou^\); said [he]: salamon (absolute- 
/ infinitive peace [onyou 1 ]); people, munkaroona 21 (unknown 
folks) . 


' cJVi LlL" lylii ^llc- i| 
■:>>->■. -»>.' 



14 The word "ayyana" — "0^'" really is "6i^ i^l jl 6b' ^ V but with reverence and magnanimity for whatever "0^" 
was used for. See j***- 4 is period, a specific and important (momentous) occurrence happen. 

15 See footnote 9 above regarding "Deen." 

16 That is to say they are following their Lord's prescriptions and proscriptions. 

17 The word "0 J'?(!J " rooted in "M*" meaning interruptively-slept at night. 

18 The word "OJ^ 8 * ^"^" = "0L>**^ UJi^i" = "/^^ seek forgiveness^ In English there is no seemly way to say: 
"0JJ**^-»i" perse. So I settled for saying: "they* seek forgiveness." 

19 The word singular, masculine, objective noun, meaning: he who was deprived (of worldly possessions), there is 
no English word equivalent for the mahroom. 

20 That is the rain water to enliven the land and also whatever is in the "^ j*^ «B of everyone's ultimate 
disposition, be it in the world or in the Hereafter. 

2l ^Vnf^orA^nunkaroc^^ 
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26. Then ragha ([he] dodged/ furtively swerved) to his family;*" 
then [he] came by a fat calf. x 




27. Then [he] neared it x to them; said [he]', would not 22 
eat you. 2 




28. So anjasa 3 ([&] anxiously-intuited) of them a kheyfatan™ 24 
(circumstantial state-of-fear)? said they: 2 let- not [)/<w s ] 
fear; and bashsharo 2 (thev z told pleasant tidings to) him 
by a ghola'men (boy) omniscient. 




29. Then aqbala'te ([she] forwardly-advancedf' his [woman] 
2^i/<?) in a vociferousness;* then slapped-she^ her 
face; and said [she]: ajoo^on (an aged-woman), sterile- 
/barren. 




30. Said they: 2 like tha'leka (afar-that-it/ thatf said your 5 ' 
Lord; verily He (is) The Hakeemo 21 (infinite 
hekmah Possessor), The Omniscient. 




31. Said [#<?]: so what (/j) your khattbo (serious matter); 
O, you the mursaloona (sent-messengers). 




32. Said they: verily we (/twa sent to a people 
criminals. 




33. To send [we] on them stones* of mud. 




34. Musawwamaton xv (with signa) enda (by Rule of) your' 
Lord for the exceeders. 




35. So egressed we whom p [was] in it w of the believers. 




36. So not we found in [it] w other than a house of the 
Muslims. 


e 


37. And we left in it w an Aya'tan" (signpost/ sign) for 
whom 1 they 2 fear /know 29 the torment the painful. 




38. And in Mosa (Moses) edh (when/ since) We sent him 
to Pharaoh by an authority" manifested 




22 Clearly this "V" is the "VI," for "jni infill jl uuftjSJl i.e. urging or desiring, promoting the action of the 
following verb. In this case the "desiring" action. 

23 The word "o**j'" means to conceive in the mind, apprehended mentally. See 4*0^. 

24 The word "kheyfah"— "Aiii" i s a etymologic ally it is "4a ji" <y ^ z y /j- a once. Hence, it is a circumstantial 
"state-of-feaf for a given situation. See U"JJ*^ And (i"20:67) provides ^/r««g support for "Aiii" as so stated, 
as the ^4)w/? says: "So, [he] perceived in himself a kheyfatan (a circumstantial state-of-feaf) Mosa (Moses)." Moses' 
kheyfatan was during the initial stage of the show-down between Pharos magicians and Moses. 

25 See the 'Lexicon attached to this Translation for bashashara/ 'youbashsharo / mubasheron=y^i A \y^ii \ 

26 The word "ghola'men" means (1) a male boy, (2) a young mustached boy, (3) a hireling, (4) a servant/ slave. 

27 See the Lexicon attached to this Translation for an exposition on the words and 

28 See the Lexicon attached to this Translation for "hekma." 

29 Linguistically the word "ljIa" carries meanings: (1) /gar and (2) ^#<w. Both meanings could apply. 
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39. Then he shifted/ diverted by his force and said 
[he]: a magician or a maniac. 3 



km 



40. Then We took him and his soldiers, so nabathnahom 
(We slightingly-cast them) in the yamme {sweet/ salty 
water I sea) while he (is) a blameworthy. 



41. And in Aaden edh (when I since) We sent on them 
the wind, w the barren/ sterile. 



pfZ\e LLjJI il j\c Jf> 



42. Not leaves* [if] of a thing [if] came-she- on it* 
except [if] made it x like 32 a decay. 



V[ ol^ i>". J ji L> 



43. And in Thamooda edh (when/ since) (had been) said for 
them tamatta'qo (let-relish you K the transitory worldly 
until a while. 



44. Then recalcitrated they 2 a'n (regarding) their Lord's 
command; so took-she y them the thunderbolt-she^ 
while they 2 look. 



1 r 



45. So not could they 2 of a standing and nor were 
they 2 succorers/ victors. 



46. And Noohen's (Noah's) people of earlier; verily 
they were people fa'seqeena (rebels-vis-a-vis Allah's 
command). 



0? qvi-j^i t«Js 



47. And the Heaven*' We built it w by ay 'den 33 (divine or 
Might of Mighty); and verily We surely (are) expanding- 
/expanders. 



48. And the Earth w We spread it; w so ne'ama (most 
excellent) (are) The Eveners. 



49. And of each thing We created a two pairs, 34 la 'alia 
(craving currently unavailable deed that/ 'perhaps) you b 
reminiscence you. 2 



50. So let-flee you 2 to Allah; verily I am for you b from 
Him natheeron (iterative warner) manifester. 



0 



30 That is his entire soldiery and power, as the word "<l£j" in "<U£j" means: his supporters of soldiery. 

31 The word is a corresponding to "maniac" rather than "insane" which is an adjective. 

32 The word of "*-*jX" which is designative of bones in decay. See V^'-A 

i3 The word "^"="aj'den," linguistically speaking is "power/ strength/ might." However, in this case, it is Allah's. 
Allah clearly could endow it to any of His creatures. There is no single English word to mean perse. That is 
why the word "*i\"= "ay'den" is transliterated. See 0'-*^ 
34 The word in "(Ltt^jJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 

entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 
"^y'j^X^luml^^^^^j^^w^Mlci 
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51. And let-not make you 2 with Allah an elahan (a 
deity) another; verily I am for you b from Him 
natheeron {iterative ivarner) manifester. 



52. Like tha'leka (afar-that-it/ 'thaff not atct {happed 
on/ come tof whom r of before them of a messenger 
except said they: 2 a magician or a maniac. 35 




53. Have they 2 mutually enjoined by it; x rather they 
(are) people tyrants. 

54. So let-divert [you'] a'n (off) them; thus, not you s 
(are) surely a blameworthy. 



55. And let-remind [y<W s ], as verily the reminding/ - 
remembrance" 36 benefits the believers. 



56. And not I created the Jinn and the humankind 
except to worship they 2 [Me]. 37 



0^ 



57. Neither [I\ want from them of a re^qert (provision- 
I victuals for sustenance)^ and nor [i] want that youtt'- 
emoo'ne (they 1 give to: ingest [I\/feed) [M<?]. 38 



58. Verily Allah, He (is) The Ra%%aqo (Ever/ 'Stout 
Giver of: provision/ victuals for sustenance/ rain) the 
Might™ Possessor, The Ma'teeno (Strong and Indefatigable). 



59. So verily, for whom 1 ' dhalamo iV> (they 1 wronged) (are) 
dhanoban (offenses) like their companions' dhano'be 
(offenses); so let not tasta'ajelona (affirmably hasten you*). 



60. So waylon (lengthy: stay in a valley in Hell/ bane/ me) 
for whom 1 disbelieved they 2 of their day which x 
they 2 (are being) promised. 




Sura to A t'Too 're 
(The Mount) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



35 The word "ClS^*" is a «o#« corresponding to "maniac" rather than "insane" which is an adjective. 

36 The word "<ij* J " is "reminiscence/ remembrance" based on this great Ayah, "And if the Satan (causes) yousto 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S 6: 68). 

37 he letter "0" in "uJ-V*i" by Arabic (linguistic) Rule, is called "Lfk J *^* i ^ A*» jl AjlijJl 6jj" which 
precedes the speaker's pronoun "14." The speaker's pronoun "cs" in "6-J- 1 ^" is omitted, for "1 i jfo't l," 
"alleviation, lightening" otAyat's end harmony (rhyme). See tj 4 ^ ■i j"'* *J 'O'j^' vO*! 

38 Ibid, only with respect to "u J"*hj ." 

39 The word "j»IUa"=" ; j»]3ai) Jfeli," = injustice-doer, and "{!&'= "wronged." + 
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lit 


Hi 


\6" 




1 . By 1 the Ttoo 're 2 (i. e. the Mouni) . 




2. And 3 a book x massttoren (if- is indited/ written in lines-/ rows). 




3. In a parchment 4 manshooren (published/ made spread). 


>.s »^ . 


4. And 5 The House x The Ma'amoo're (the frequented). 6 




5. And 7 the ceilinp- x the marfoo'a'fi (that which is raised high). 




6. And 9 the sea , x the masioo're 10 (filled/ kindled/ emptied). 




7. Verify vour' Lord's torment x (is) surelv occurring. 11 


C?A/^h ^&^^tjjlh> « I . \ 1 


8. Not for it x of a repeller. 




9. Day sways the sky w mawran 12 (a fierce swaying). 




10. And tread the mountains sayran 13 (a firm treading). 




1 1 . Then Way Ion (lengthy: stay in a valley in Hell/ bane- 
/ woe) then- day for the denier s. 




12. Who 1 they {are) in a wade 14 playing. 


y-v, < "P- .'< ■ '* " .tf 


13. Day they 2 (are to be /being) flung into Hell's w fire w 

da'aan 13 (firmly flinging). 




14. This- she 7 (is) The Fire w which 11 you c were by if*' 
denying. 


"© 


15. Is then this a magic; or you^not sight/discern you. 2 




16. Isslaw 16 (let-broiled on/ by) if* you; 2 so issbero (let-hold 




1 This "by," is for j." See the Lexicon attached to this Translation for more elaboration. 

2 That is the mount by which Allah spoke to Moses. It's also the name of Paradise's mountains. See ij^JAS. 

3 This "j" is a "Lilac j"= coupling article. See 'Olj&l 4 ,l J e !. 

4 The noted linguist 0*^ says for the word "c3j" means the of one's works as <w reads them on Deen's Day. 

5 See footnote 3 above regarding "and." 

6 This is a House above the Seventh Heaven under the Arsh, according to Al Ibn Abey Talib, straight above the 
Ka'abah, see cW^j^l. 

7 See footnote 3 above, regarding "and." 

8 That is the sky. 

9 See footnote 3 above, regarding "and." 

10 The word "jj?" 1 "^" has several meanings, including the paradoxical one. As "jj? 1 means: the filled/ the 
emptied /the kindled. 

11 That is the torment by your Lord is surely happening. 

12 The word "lj>«" is <3"" Jj**«=fhe infinitive noun of sway, hence the qualifying fiercely. 

13 Ibid, only "Uh" instead of "b>»". 

14 The word "0^^"= "wading" is normally for plunging into water. But figuratively speaking it is used as a 
deprecatory expression for "wading" any falsehood or futility. 

15 The word "*J" is (j^ 3 - 4 dj**-»= infinitive noun, so it is to be intensified, thus "firmly" is used. 

16 The word "OJ^i" transliterated "yaslaivna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
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on you 2 ' patiently) or not tassbero {hold on patiently you 2 ) 
equal on you; verily you (are to be) requited what 
you c [were] working. 



est 

©op 



17. Verily the muttaqeena (they who reverentially guard against 
Allah's displeasure) (are) in gardens" and na'eeme 
(permanent mental and physical delights in the highest 
chambers of Paradise) . 



18. Fa'keyheena 17 (theyz are: amusers I fruit givers I fruit possessors) 
by what aa'tahum (accorded them) their Lord and 
precluded them their Lord the Jaheem's 18 (intensely- 
Fire*)'s torment. 



19. Let-eat you 2 and let-drink you 2 wholesomely by 
what you 0 [were] working. 



20. Reclining they 2 over rowed-beds and We wedded 
them by hooren'eeri* (females of fair skin/ large eyes 
whose white is very white and the black is very black) 7 



21. And who r believed they 2 and ett'ba'a (closely-followed) 
them their progeny w by belief; We conjoined them 
by their progeny; w and not We lopped them of their 
work of a thing; every emre'en 19 (mature/ perfect manliness 
possessor) (is) by what [he] earned (is) a pawn. 



" .if 



22. And We supplied them by fruif* 20 and meat of 
what they 2 desire. 



23. Yatana^a'ona (they 2 mutually -attractively -giving) (each 
other) in it w a glass; 21 neither a frivolity in if* and 
nor a sinning. 



•yj >1 "if £T£ 



24. And circumambulate on them ghelma'non (boys) for 
them, as if they (were) pearls* maknoonon (rather 
clean/ covered and well protected). 



25. And aqbala (forwardly-advanced) some (<?/) them on 
some mutually querying. 



26. Said they: 2 verily we were before in our family 

mushfegeena (they who are in disquiet) . 



17 The word "fa'keyhoon" is masculine, plural noun, with to» distinct meanings: (1) amusers, (2) fruit giver ot fruit possessor, 

18 The word " fj^?-" " is proper noun, but it means intensely blading fire. See 4*0^. 

19 See the lexicon attached to this Translation for the differences between: the man = J^J^, J the human= J 
the person =o ^^ Jthe «?ar'o = being the mature/ perfect manliness possessor. Although in English the 
word "one" seems to be an acceptable approximation for the Lexicon explains why we cannot use this 
seemingly acceptable way. 

20 The word "A^Sli" = "fruif in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized by" . 
^^Th^woj^l^j^/^^nsl^d^^g^ass/^me^i^io^ drink." 
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27. Then manna {graced His boon*) Allah on us and >jt 
[i-fr] precluded us from the Samoom'P (Hell-hot)' 's 

torment. ® -^"^ 



28. Verily we were of before invoking Him; verily > >-r Ji*< 
He, He (£f) The Barro 24 (Vast multitudinous Doer of all 4jP 
around beautiful works), Ar-Raheemo (The iterative mercy 
Giver) . 

29. So let- remind jjw/]; so not you 5 (<zfl?) by your ( 
Lord's boon w25 neither a ka'henen {clairvoyant/ rabbi- 
I priest) and nor a maniac. 26 

30. Or they 2 say a poet natarrabbasso {[we] look 
I await) by him rayba-almanoon 21 {events of the Time) 




oil Ls _r 
^jbzJv ^yyi p 



ji. i^et-sdy \you y [aravvasso yiet ioo/&-ou[/ awauj/ou j, so 
verily I am with you b of the mutarabbeseena {ones who 
are looking-out/ awaiting). 




32. Or command them their sanities by this; or they 
{are) people tyrants. 




33. Or they 2 say: taqawwlaho {he concocted it and said it/ he 
sought it/ was taught it and said it); rather they 2 believe 
not. 


^J^y S; >AjP <-! ? 


34. So I'ja'ato* (let-thef produce / 'present)* by a discourse 
like it x en (if) they 2 were ssa'deqeena {always truth enforcers). 




35. Or {had been) created they 2 of other than a thing; 
or {are) they the creators. 




36. Or created they 2 the Heavens w and the Earth;* 
rather notjouqenoona {they z believe with certitude). 




37. Or do they have your 1 Lord's treasures; or they {are) 
the controllers. 





38. Or for them a ladder jastame 'ona {they 1 affirmably 
hear) in it; x so I'ja'ato* {let-produce / present thef J 1 their 
musta'meo {hearing-seeker) by an authority" manifester. x 



Otis Q y L»"- ..j ^ii ^ri 

\gp <jrU« (j'hl A*^— <• 



22 The word "O 4 " in "u 4 ^" means "Ifr "* ^ **-a*j." That a He_gw&r 

23 Some Qur'an commentator said the means a rank of Hell, or a name of Hell. 

24 The word "jjJI" with a on the V, means, according to J^l, J^l Ji&. And with »>*S on the h 
means being vast in giving the 6*^^!, which is the all-around beautiful work. 

25 See the lexicon attached to this Translation for "ne'amah" ("boon")'. 

26 The word "Oi^- 4 " is a noun corresponding to "maniac" rather than "insane" which is an adjective. 

27 The expression rayba-almanoon- :"0J^' Vrtij" is Arabic expression, which literally means: "events of tht 
Time" but is taken to mean death, or the mifortunes of the vicissitudes of Time. The word "rayba"= presumptuous 
suspicion, i.e. may or may not materialize. And the word almanoon— fate of death. 
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39. Or for Him the daughters and for you the sons. 



40. Or ask them \yoif\ a remuneration, so they (are) of 
a mulct muthgaloona {they that are heavily-laden) . 




41. Or have they the invisible, so they write. 




42. Or they 2 want a scheme; so who 1 unbelieved they 2 
they (are) the ma'keydoona (they who are schemed against). 


^fi> C£$b IjjT oj4l/ p 
^ ojjSf^\ 




u& auI o^*^ i*' ^ f 1 



43. Or for them an e/^<?# isfe'/)/) other than Allah; 

subhana 28 (hallowedly and marvelously Allah is deemed 
transcending all dejects and that everything solemnly stands 
in awe and utmost consecration of) Allah a'n (off) what 
they 2 partner (deities with Him) . 

44. And en (if) see they 2 a fragment from the sky w falling fcp ;p\ £ 0 £ 
say they: 2 sahabon 2 (gliding-clouds) markoomon (amassed '»>c » " '•>>.' 

45. So let-leave them jj/£w s ] until youlaqo (they 2 meet/ face) 
their day, x which x (is) in it x (to be) stunned they. 2 

46. Day not enriches/suffices 30 a'n (off) them their % £S ^iT^ ^ 
scheme a thing and not they (are to be) succored. 

47. And verily for whom 1 wronged 31 they 2 a torment 
lesser than tha'leka (afar-that-it/ that)? [and,] but 
most of them not know they. 2 

48. And issber (]yoif\ let hold on patiently) for your 1 
Lord's rule; so verily you g (are) by Our Eyes; and 
sabbeh 32 (let-say \you\. subhana Allah) by your 1 Lord's 
praise when \you\ up. 33 

49. And of the night then sabbeh M (let-say \youl: 
subhana Allah to) Him and (at) the stars' edba're 5 
(settings/ turning-away) . 



li^j oii Uje jjJLU cy-UJ olj 



c_jiJ JiJj cr*^ 



n y>Aj » J^' o*_> 



28 The word "subhana'— "oW"" has »o English equivalent. Wherever this word, or its grammatical inflections 
(such as "djliiui" or "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all dejects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
"subhana'— "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

29 The word "i-iU^" versus "fj*," is that the 1 "U J* LjLa-ui ; " i.e. glides itself or the wind pulls or pushes it 
and make it move. And it's plural 'of a "S^Uyui." Whereas the "?£■" appears stationary. 

30 That is not suffices, as the word "t^*i" has double meanings: (1) enriches and (2). suffices 

31 See the Lexicon attached to this Translation for "jJUa"="j»Uair l Jela"= '"injustice-doer'' and "^Ual"= 

32 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends all 
shortcomings, and that He is unique all around. 

33 There is a distinction between = "up" — "get up or rise" (in the intransitive sense, and "stands' 

34 The phrase "subhana Allah," means: singling Allah as excelling in all good qualities, that He transcends all 
shortcomings, and that He is unique all around. 

35 At "the ^tt'^^aean^^^^tM^eem^c^fed^^w^^^^^h^aormr^^Jit. + 
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Surato An 'Naj'me 
{The Stat) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. By 1 the star x2 {when/ whereas) hawa (its* nose- 

2. Not strayed your" companion and nor ghawa {he: 
strayed and consequently was disappointed). 



3 ^Jj^ jSd 



3. And not [^] pronounces a'ne {by I according to) the 
hawa (tendentious liking) . 



4. En {not) it x5 (£r) except a revelation" (being) revealed. 6 

5. Taught him (he who is) hard (in) the mights. 7 



6. A thomerra'ten (stamina-possessor), so [fo] set. 

7. While, he (£f) by the horizon the highest. 



8. Afterwards [^] neared then tadalla ([be] descended 
humbly). 



9. So was [he] two bows' gafez (span/ measure) or lower. 



10. Then [He] revealed 8 to His abde 9 (slave) what [He] 
revealed. 



11. Not lied the foaa'do 10 (heart/ mindf what [//] saw- 
/ perceived. 

12. Do then you z dubitate him over what [he] sees. 



1 This "j" in "f?-"t j" is "(VJiSJl j ; " it is translated as: "iy." See the Lexicon to this Translation for this "j." 

2 The word "^ajll" linguistically has several meanings: (la) the star on (lb) the constellation and (2) the quack-grass 
(couch grass, quitch). 

3 The word "iSJ*" = 'V^ J J5l*ill <j3 i^^!," see ci-"^'. So /fe indulgently strayed and consequently was disappointed. 

4 See the lexicon attached to this Translation regarding the various meanings of the preposition 

5 The word "it*" here refers to "J*," meaning The Quran or whatever the Prophet (SAWS) jvgtr. See<jjl*«^ £JJ 

6 The word "</»J>"= mW in "u^Ji" denotes at least six diverse meanings, all for communicating, gestured, wrote, 
messaged, inspired, whispered, one cast to another (e.g.: a commanded). And "<j^jJI" is fire or /fe«g. See cA**^'. 

7 That is Gabriel, the Arch Angel. 

8 See footnote 6 above regarding reveal. The hidden pronoun in "t^jl," is Allah. See c^*^ -J 'O^^^' J^'. 

9 The word "abdehe" = "His slave," the denotation of the word "slave" is yArfiy paradoxical with respect to 

zw the humans. See the Lexicon attached to this Translation. In short, being "slave" for AUah= freedom from humans. 

10 The word "JljiJI" is commonly referred to as the "heart." However, according to many linguists, for example, 
taking (|JljjjJiiil in iSjj J^i, "Jljilt" £f /<? consider "JjiSJl" meaning "JSj^l"=glowing; and the Hadeeth, 
the Prophet (SAWS) said: came to you folks of Yaman. They are kinder "IjjS" and softer "Siifil." The Qur'an 
says: "not lied the fo'aado {heart/ mind) ="Jlj>»JI") what it* saw." So this ^lyaA, shows, and Allah knows best, 
"Jljill" means the glowing passion of the heart "cjfiJl" = the heart. Also, and Allah knows best, "Jljj&Jl" means 
the fo'aado =mind as in the Ayah, (S22:46), which says: "so verily it* (is) not be-blind the sights [and] but be- 
blind the hearts that (are) in the chests." This is probably for future science to be discovered. 
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13. And laqad {verily, already and affirmatively) saw him 
[he] a descending* another.*' 

14. At Sedra'te (lotus-tree^ the muntahct 1 {ultimate-end). 

15. At [it™] (£f) the abode/lodging Paradise. w 
overlays the sedra'te {lotus- treey what 



16. Edh 
overlays 

17. Neither swerved the sight x and nor it x overreached 



18. Laqad {verily, already and affirmatively) saw [he] of his 
Lord's Aya'te w (miracles) the kubra 1 (she-biggest). 



13 



19. Have then seen you the Allatd" and the Ao^a. 

20. And Manatd xU the third-she v the other. w 

21 . Is for you b the male and for Him the female. 

22. Telkd v (she-that-afar-if / if) then (is) a division" dhey^a 
(iniquitous/ warped). 

23. En (not) if* except names, named if* you, 2 you' and 
your" fathers; not descended Allah by if v of an 
aufhority, x en (not) yattabe'ona (closely -follow thef) except 
the presumption and what tahwa (tendentious iy- like) 
the selves; w and Eaqad (verily, already and affirmatively) 
came (to) them from their Lord the huda (divine- 
guidance) . 

24. Or for the mankind what [he] longed. 

25. So for Allah (are) the Last-she v and the First-she. 5 

26. And how-many 15 of angels in the Heavens w not 
enriches/ suffices 16 their intercession" a thing, except 
from after that permits Allah for whom 1 [He] wills 
and [He] delights. 

27. Verily who 1 not believe they 2 by the Hereafter™ 
surely they 2 name the angels the females' naming. 



0 ^C^^t 



0> JjU <>* ^[ 



0 <£^\ 1^1 ikidl 



11 Regarding "TA« Lotus-Tree the ultimate-end" Qur'an commentators have multiple explanations for it. But 
from the linguistic point of view, and closely approximating what Ali In Abey Talib, may Allah be satisfied 
with him, said which is that it is the ultimate rank of "supremacy" — "Ja^ll" a person could get. 

12 The word "cSJ^" is the feminine of "jjSVI" = "the biggest" See iS-^l 

13 The words Allata and Alaska are two idols in the Arabian Peninsula which the pre-Islamic Arabs used to worship. 

14 The word Manata is also an idol in the Arabian Peninsula which the pre-Islamic Arabs used to worship. 

15 The word "f*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long" 

16 The word "<>*J" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 
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28. And not for them by it x of a knowledge; en {not) 
jattabe'ona (closelyfollow thef) except the presumption; 
and verily, the presumption not enriches/suffices 
of the right a thing. 

29. So let shun \yoU~] a'n {off) whom p [he] diverted a'n 
Our thekre (Qur'an/ message) and not [he] wanted 
except the life" (of) the world. w 

30. Tha'leka (afar-that-it/ ' thatf (is) their mablagho (ultimate- 
reach) of the knowledge; verily your 1 Lord He (is) 
kno winger by whom p [he] strayed a'n (off) His path 
and He (is) knowinger by whom p ihtada (he became 
divinely-guidea). 

31. And for Allah what (are) in the Heaves w and what 
(are) in the Earth;" to requite [He] whom 1 they 2 
offended by what they 2 worked and [to] 11 requite 
[He] whom 1 ' ahasano (thef rendered: meritorious-deeds- 
I says) by the Paradise. w 

32. Who r they 2 avoid bigs (of) the sin and the profanities w18 
except the lamama (minor-offenses); verily your 1 Lord 
(is) Wa'seon 19 (Surrounder and encompassing all things 
and) the forgiveness;* He (is) knowinger by you b 
edha (while) [He] established you b from the Earth" 
and whiles you f (are) fetuses in your 11 mothers' 
bellies; so let not to^akko (yoifi exculpate and laud) 20 
your 11 selves" He (is) knowinger by whom 1 ' ettaqa 
([he] reverentially guarded not to displease Allah). 

33. Have then seen you, h [he] who x diverted/ shifted. 




0 &\\ff£\\ 



•0 CsxXjL* 



jffi\ ^ Vj>j cJf*l£\ c| \* ^Jy 



34. And [he] gave a litde and [he] skimped. 



35. Has endaho (he possesses) knowledge (off) the unseen 
so [he] sees/visions. 

36. Or has [he] not jounabba'o (been informed he by piece- 
of-significant-and-availing-news) by what (is) in Mosa's 
(Moses) writ. 



Jdf j^f oj^. 



This "/<?," is grammatically implied, because of the "4-ajS" on the "i^" in "^J*r!." Hence, the square bracket 
and italics, i.e. [ift. 

The word "<LiAla" = "profanity" {plural "u^lj a "as indefinitive noun or plural "o^'j*^" as definitive noun) 
means vulgar or irreverent say or action, i.e. excess of ugliness in ^statement or action by an entity, a person or a 
group, or any of Allah's proscriptions. Some-times the word "Aiiali" or "<LiAliJt" j s euphemistically used to 
mean adultery or fornication or homosexuality. 

The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: (1) Surrounder oi other things 
and subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article "the" is prefixed to it, with a capital "T" and the word "was'eori^ also with a capital "W," to 
make "The Was'eo" then it becomes one of Allah's most beautiful names, meaning "surrounding and 
encompassing everything." 

The word "IJ^Jj" here means exculpate and lauded. See 0'-"^ and us 
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37. And Ebraheema {Abraham), who x [he] fulfilled 



21 



38. That not ta'^ero {ill-burdens / sins / offends) a wa'^eyrah 
{she-ill-burden-bearer I she-sinner/ she-offender) another's 
we^ra {an ill-burden I sin I offense)} 2 

39. And that/ surely not for the mankind except what 
[he] endeavored. 23 




1? ( JL^> 



40. And that/ surely his endeavor 24 will {be) seen. 

41 . Afterwards {to be) [he] requited the requital the fullest. 



42. And that/ surely to your 1 Lord {is) the muntaha 
{ultimate-end). 

43. And that/surely He, He adh'haka 25 {caused the 
laughing) and abka 26 {[He] caused the crying). 

44. And surely He, [He] deadened and [He] quickened. 



45. And surely He, [He] created the twain pairs, 27 the 
male and the female. 



46. From a nutfa'ten {sperm-drop}^ 'if 28 [/>'] {to be) ejaculated. 

47. And surely on Him {is) the genesis w the other.* 

48. And verily He, [He] enriched/ sufficed 29 and aqna^ 
{[He] contented-/ enriched with: lasting possession/ surplus 
to save). 



'0 stialf b\j 



21 The word "i^j" from "plijJl," = "j»LulP' meaning gathering the last component of any obligation to make it a whole. 
Thus, "t^j" means endeavored and gathered the last part of an obligation to fulfill it. 

22 The word "jJ3"=we\r means: heavy: burden/ sin/ offense. Translated parenthetically here as "heavy, 
burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for a "jijj"=vi^ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, 
it could be fatal to him and others. Thus, I chose to further qualify "burden" by the word "ill' as such 
qualification really and truly best approximate the seriousness of such a burden in reference. See tli*- 4 "^'. 
The word "y**"" has several meanings, depending on the context (1) "JiiSJI oJ J strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl <^*^>" treaded = walk on, over, 
or along; (3) "^4%>J ti^," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) J"-*?' intentionally treaded. When "(j**"" in the sense of "striding" it is made transitive by 
"(Jtf' and when it is in the sense of "work" then it is made transitive by "fVI." See ci*-*^, and J^Uall, 

24 Ibid. 

25 There is " <ila^a " = "laughed," as intransitive verbs both in Arabic and in English. But ' Vl-> i h l" is a ^wj/ te 
transitive verb, which does «o/ exist in English. So I chose to say: "caused (the laughers) to laugh." Also, the 
words: "the laughers" are not explicitly part of the Qur'anic text, but are implicit. 

26 Ibid, only with respect to cry. 

27 The word "£jj" in "ui^-jJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 
entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 
"£jj" is its plural: (1) " £lju>," which could also mean: (2) similars, i.e. the look-likes. ), (3) iwftf. See d)*-*"^. 

28 The particle "l J !" is an adverbial construct. See Jj^aJ nj'j^' 'r'b 6 !. 

29 The word "t^l" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" w# or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met th 



present needs of a specific task. Hence "enriched ' is superior. 



The word ' 



contented or enriched with <i^-Listin 



ossesswns or su. 



p. 



•lus to save. See VH^LA 
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49. And surely He; He (is) the Sirius' w Lord 



5} &J*£f\ ^o'y* >*3\) 



50. And surely He, [He] perished AadatF the first. w 




51. And Thamooda then [He] spared not. 




52. And Noohen's (Noah's) people of before, verily they 




[were] they, wronger and attgha {more tyrannising) . 




53. And the Mu'tafekata^ 2 (towns over-turned upside 
downy [He] hurled {imploding it upside down). 




54. So overlaid if* what overlaid. 




55. So by which (of) your r Lord's aa'la w 3 (all around p) JvT %\' * t '» 
sufficiency 1 surplus! good health and detightf \yotf] dubitate. vV^ *s?> 


56. This (£r) na'theron (iterative warners y 'warnings), of the 
notho're (iterative warners/ warnings) the first/ firsts. 34 




57. Impended" the Aayefa'td* 5 (She-imminent-Resurrector 
by Allah's leave) . w 




58. Not for if* of lesser than Allah a discloser w - 
/ remover.*' 36 




59. Do then of this, the discourse you 2 wonder. 




60. And (scornfully) you 2 laugh 37 and not weep you. 2 




61. While you f (ar<?) sa'medoona 3S (/esters and player/ singers). 




62. So let kowtow you 2 for Allah and let worship you. 2 


0f I? Juctj 



31 The great star of Sirius was worshipped by some Arabs of the pre-Islamic era 

a Those are the towns of the homosexual people to whom Messenger Loott (Lott) was sent to admonish. They failed 

to heed his advice. So Allah punished them by turning their towns upon the?n upside down. 
!3 The word "aala"= "eVf*" ("pVt") plural, the singular is "<^! J (J\ J J'" So, "aala" = meaning: all 

around sufficiency, surplus, good health and delight. 

34 The word "JjW" is, linguistically singular, however in this case it is "AeU*2l Jam Jc i<tLa"= an adjective 
bearing meaning of plurality. See <j^l -1 j^l, 

35 The word 'Aa^efah" is singular, feminine, subjective noun, meaning imminent with no English equivalent per se. It 
is a synonym for the impending Day of Judgment, in Arabic which is feminine. 

' 6 The word "AiuiLS^" translated here as " disclosed ," as the "liuitfll 5" in "AiuiLS^" like "<u5lc," is for superlatweness 
or to indicate that the word "AAulS" as infinitive noun. In both cases the superlativeness becomes clear. So the 
"[w] superscript to the " 'discloser I remover" is appropriate to convey the concept indicated. See tr^j^t and 

37 It must be noted here with respect to the word ' VS i n " which bears different meaning depending on its use 
1WJ5& other prepositional particles, natural bodies, or if it is standing by itself. Thus (1) standing by itself i n " = " £^ 

\j^oa j sli ," (2) whereas i£ia*ia" = " (3) liU^i" = "4j y (4) 

(jiajVl tli£a ^ j < t ii mi 11 j jil j i-jla - nil" = "l^Lu |Jj <j*ajVlj (jblul uiJuxll j ^J^j j <_£JLjI JJlj ul^will <jjj." In 
this great Ayah, "CxS^^i = "<jJJ^-"d "laughing" scornfully. 

38 The word "<Jj.i<»Lur is masculine, plural subjective noun, with no English equivalent, meaning: jesters or 
t)la^^s^r^ccordin^^^ome^e^pj£^inge£S^ 
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Sura to Al'Qama're 
{The Moon) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Eqtaraba'te 1 (festinately-^ 
split/halved the moon, 



The Hour" and , 



2. And en {if see they 2 an Aya'tatF {miracle) they 2 shun 
and say they: 2 a magic continuer. 



IP J^J \yir*l ^* lij-i <^i-J 



3. And denied they 2 and ettaba'ao {closely-followed they") 
their (Z/tow {tendentious likings); and every matter 
(has) a. mustagarron 5 {long-term-abode/ ultimate realisation). 



4. And {verily, already and affii 



them of the 



an I 



(significant-and-availing-news) 



came (to) £ ^ 



what (£f) in it mu^dajaron {deterrent/ determent). 



5. An ultimate" hekmaton^ 1 (msdomf 8 so not enrich/ - 
suffice 9 the notho 're {iterative ivarners/ 



6. So let Dw/] divert an {off) them; day summons the 
summoner to a thing nukkor 10 (hardest: demur/ most 
tortuous affecting its subjects). 

7. Khushsha'an 11 (submittingly subdued) {are) their abssa'ro 



The word "uijjial" is ware particular than "uija" as "ijjjiaj" = 'SoM AilU^JP' i.e. indicative of a superlative of 
the approach. See So for such a superlative of the approach/ nighing. So, "festinately" is used to qualify the 
approach in order to intensify it. And the """ superscript is for the feminine "d" 

According to various Hadeeths, see various Jf"^, such as tr^J^I, the splitting of the moon durini 
Mohammad' (SAWS) time was in two parts, some say two halves, i.e. "Of™" as stated in Ibn Katheeer's 
Tafseer, commentary and explanation. However, the expression "(Had) split/halved the moon"= an Arabic 
tongue expression meaning the matter has become rather clear/ cleared. 
The word = "continuer" or also "goer," i.e. that which came and went by. 

The word "tSJ*," is singular of translated as "{tendentious) liking," which in and of itself could be good 

or bad noble or vile. The Messenger (SAWS) says that believe not anyone of you until his "tSJ*" agrees with what 1 
came with, i.e. the Qur'an and Hadeeth. 

Clearly for the realisation of any thing in this world requires time and place to happen in it semi-permanently. 
See the "Lexicon attached to this Translation for "naba'a." 
See the Lexicon attached to this Translation for "hekma." 
Ibid. 

The word "<>*j" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and not vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" meets 
the present needs of a specific task. Hence "enriches" is superior. 

The word "j^," i.e. that which involves the superlatives, i.e. hardest and most torture or the like. See jr™t. 
The word " ^ ' "V = khushsha'an, is an adverbial plural, masculine, subjective noun, with no English equivalent 
available for it per se. The word "£>^" in " fvfo ," = khushsha'an involves more than just "humbleness" or 
"submission" as that suggests bodily or attitudinalbehaviot. However, "£>^i" denotes submission or subduing of 
sight and sound as well. So " f*'"V are those who submittingly subdued their body, sight and sound. Also some time 
"Q jimiKD " = they who bow in the Prayer. See and <j' J ""^. Since this Ayah speaks about their sights being 

" f*""V that means their sights are submittingly subdued. 
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{insights I discernments); they 2 emerge {resurrect) from 
the ajddthe {tombs) as if they (were) locusts-scatterers- 
/ scattering. 

8. Muhtteena {they that hasten with ga^e and extended necks) 

to the summoner; say the unbelievers, this day (is) 
arduous. 

9. Denied-she y12 before them Noohen's (Noah's) people; 

so they 2 denied Our abda 13 (a slave) and said they: 2 a 
maniac 14 and i^dojera (had been deterred). 15 

10. So [he] invoked his Lord: surely I am maghloobon 
(he who had been prevailed upon); so let [You s ] succor- 
/ avenge- for [me]} 6 

11. So We opened the Heavens'* doors by water 
downpour. 

12. And fajjama (We caused to gush) the Earfh w (by) wells; w 
so met the water on a matter qad (already and 
affirmatively) (had been) fated. 17 

13. And We bore him on possessor™ (of) planks and 
dosor 18 (palm-tree fibers/ nails). 

14. If* runs w by Our Eyes, requital for whomever [he] 
[was] kofera 19 (un believed /rejected). 

15. And laqad (verily, already and affirmatively) We left if* 
an Aya'tati* (sign/ proof); is (there) of a muddaker {reminiscer). 

16. Then how [was] My torment, and [My] notho're 20 
(iterative warners/ warnings). 

17. And laqad {verily, already and affirmatively) We 
facilitated The Qur'an for the thekre {remembering by 
heart); 1 so is (there) of muddaker (reminiscer). 



oJja£S\ Jyj <j%fS}\ Jl CJ^^r* 



12 The word "tluJS"= denied-she v has a "hidden" pronoun in reference to the tribe of Quraysh. See l r , 'j e !! 
^SUa J j^~> «J . Clearly "tribe" = "ALjS" i s a -feminine gender, so its reference must be feminized, as indicated byj 
the "<2«" in "tijiS." 

13 The word "abde" = "slave," the denotation of this word is war//)/ paradoxical with respect to Allah vis-a-vis the 
humans. See the Lexicon attached to this Translation for an elaboration. 

14 The word "O-J^-"" is a corresponding to "maniac" rather than "insane" which is an adjective. 

15 The word "j? J JI" means he had been deterred from inviting others to Allah's cause by his people's abusing ana 
dissuading him from his cause. 

16 That is You succor me, or for me over my people. 

17 That is decreed and well measured in advance by divine plan. 

18 The word "dosor" has several meanings: (1) palm-tree fibers to tighten the planks of the ship, (2) nails, (3) 
thefront of the ship, which pushes the water. See isi^J^ 1 j^*^. 

19 Qur'an commentators maintain that the expression "j& 6^ 0^"= "whoever was unbelieved/ rejected," refers 
to messenger Noah." It could also refer to Allah, as His messenger Noah was unbelieved/ rejected. See tj^J^ 

20 The word "j^ 1 " is infinitive noun, as in L>*^ J <j^J^I Cf- and others, referring to Allah, i.e. the warning is 
His, and since it's in the infinitive, therefore it is qualified by the word "superlative.'' Also, speaker's pronoun 
"</" in "j**," by Arabic (linguistic) Rule, is omitted, for "i a ifo*l t ; " = "alleviation, lightening" or Ayat's end 
harmony (rhyme). See ij. n *. A lOtjiJl mU 6 

^^^av^tj^jM in his jJ^^^Dr^ie^or^^^^iiean^Dr^iM^ 
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18. Denied-she v22 Aadon; so how [was]: My torment 
and [My] notho 're {iterative warners/ 



v3 Jl£> O>J0 



19. Verily We sent on them ssarssaran (severely cold and <j lij !■& \ 
intensely noisy) wind w in a misfortuned-day, continuer. 



20. [I/*] wrests w the mankind ka\ 

were) a/a^o 24 [date-palms-stumps) 
uprooted). 



(as if they 
'eren (that got 



21. Then how [was]: My torment and [My] notho're 25 
(iterative warnersj warnings) . 



22. And laqad (verify and affirmatively) We facilitated 
The Qur'an for the thekre 26 (remembering by heart); 
so is (there) of a muddaker (reminiscer). 



23. Denied-she v Thamoodo by the 
warners/ 



're 21 



(u 



24. So they 2 said: is a human of us, one nattabe'aho 
([we] closely -follow him); verily we then surely (are) in 
a misguidance/ waste and a Su'aren 28 
I intense heat as it were that of Hell) . 



25. Has (had been) cast the thekro (Qur'an/ message) on 
him from among us; rather he (is) kaththabon 
(iterative liar) insolent. 



26. Shall know they 2 tomorrow who a (is) the kaththabo £ \% 'c>pZf* 

(iterative liar) the insolent. 0 



27. Verily We (are) senders (of) the she-camel, an 
essay* for them; so ertaqeb 29 : (let-[you s ] observe/ watch) 
them and esstta'ber' 0 (let- acquire patience [you s ]). 



28. And nabbe'hum (let inform them [you s ] by piece-of- 
significant-and-availing-news) that the water (is) an 
apportionment* among them; every sherbon' 1 (drink- 
portion) muhtadharon (made present predeterminedly vis- 
a-vis time and place). 



22 The word "tluJS"= denied-she v is in reference to the tribe of "Aad." Clearly "tribe" is a feminine gender in 
Arabic; so its reference must be feminized, as indicated by the "^" in "iijj£"= denied-she ". 

23 See footnote 20 above regarding 

24 The "stump" is the &we of the tree ?« the ground from which the roots shoot. See Webster's Unabridged Dictionary. 

25 See footnote 20 above regarding "j^". 

26 See footnote 21 above regarding remembering. 

27 The word "jJjII" could be plural for "ji^," see or warning, see tj^J^t. 

28 The word "j**"" has double meanings: "madness" or "intense heat." That is madness or As//. 

29 That is you »W/ for their termination. 

30 The word "j .'k"" 1 !" means acquirer patience or he who was being tested for his patience or acquiring'^. 

31 T^e^o^^^^^^vn^^ijj^n^e^^^^ean^^^w^w^^^e^t^j^l JJ*^. 
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29. Then nadaw 32 {they 2 pridefully and instigatingjy summoned) 
their companion; so [he] partook 3 [her] then [he] 
hamstrung [her]. 


(0 jft^rC jjjfi 


30. Then how [was]: My torment and [My] warning. 34 




31. Verily We sent on them a she-shriek she-one, so 
they 2 were like hasheme {dry leaves) (of the trellis- {doer). 


aJd^ i«u^ p~f^ ^-W^ 


32. And laqad {verily and affirmatively) We facilitated 
The Qur'an for the thekre {remembering by heart); so 
is {there) of a muddaker (reminiscer). 




33. Denied-she y Lootent's {Lott's) people by the notho're 
{iterative warners/ warnings). 




34. Verily We sent on them ha'sseban {stone-storm); except jli^l C*C iSLjilsl 
Lootten's {Lott's) aa'la {family/ house/ kin) najjayna (We >,-^ 
iteratively delivered) them by a sa'har {dawn's ere). ' 


35. A boon w35 from endana {by: munificence / Rule of Us); 
like tha'leka {afar-that-it/ thatf We requite whom p 
thanked. 




36. And {verily and affirmatively) [he] warned them 36 
{about) Our [she- seizing]; then they 2 dubitated by 

the notho're 31 (iterative warners/ warnings). 


ijju^ jvA;Jji JUJj 
-"V 


37. And laqad (verily, already and affirmatively) they 2 
seduced him a'n (regarding) his guests; so We 
effaced their eyes; so let-taste you 2 My torment 
and [My] notho 're 3S (iterative warners/ warnings) . 


y> f-J ,>^>.r 


38. And laqad {verily, already and affirmatively) sabbahahum 
{occurred to them by morning/ early dawn) a torment 
mustagarron^ (permanent-abode j 'ultimate realisation). 




39. So let-taste you 2 My torment and [My] notho're 40 
(iterative warners/ warnings). 




40. And laqad (verily and affirmatively) We facilitated the 
Qur'an for the thekre {remembering by heart); so is 
(there) of a muddaker (reminiscer) . 


e 


32 That is they summoned him by instigating him, see c*^J^ tr*^, and that means J^^, see d)*-*"^. 

33 The word "^Uj" = "JjLu" from "tijlaft" that is "£UjLS.". 

34 See footnote 20 above regarding "jJj". 

35 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

36 That is their messenger Loott (Loti). 

37 See footnote 20 above regarding "jJj". 

38 Ibid. 

39 Clearly for the realisation of any thing in this world requires time and place to happen in it semi-permanently. 

40 See footnote 20 above regarding'^j'^^ 
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41 And laoad ( verily, already and affirmatively) came ( to) 
Pharaoh's aa'la {family 1 house 1 kin 1 chief s 1 followers) 
the notho're {iterative wamers/ warnings). 


0 j!^\by>jfS\l ^Cf-S&j 


42 Thev 2 denied bv Our Ava'te™ (miracles) all (of) it w 
so We took them, a taking Mighty Mug'tadder 
(Uvercomeer/ rrevailer) . 




43. Are your n unbelievers khajron {choicer/ superior/ worthier) 
than o &z (//WMie) or tor you a disencumberment* 
in the Zubo're (writs). 




44. Or thev 2 say: we (are) together succorers (of each other). 


(fill? ^^aUJi <?*■ * ^ i'l ol aJ2J 


45. Sayouh\amo {shall be affirmablj defeated) the gathering 
ana tney turn-away/ divert tne rears. 


- <. — ' 


46. Rather The Hour" (is) their appointment and The 
Hour w {is) graver and bitterer. 




47. Verily the criminals (are) in a misguidance/waste 

and so'eren 41 (madness/ intense heat, as if it were of Hell). 




48. Day (to be) they 2 dragged in The Fire w on their 
faces: let-taste you 2 touch (of Sagar 42 (specif c Hell 
which flings its associates/ companions) . 




49. Verily We: every-thing We created it x by a qadaP 
fate/ measure). 




50 And not Our command except a she-one as a 
glance by the sight. 




51. And laqad (verily, already and affirmatively) We perished 
your n resemblers; so is (there) of a muddaker (reminisce?). 




5z. And every- thing they^ did (is) in the Zobo re (writs). 




53. And every a small and a big (is) mustattaron (that 
which had been inscribed) . 


• %\". . ^ 


54. Verily the muttaqeena (they who reverentially guard against 
Allah's displeasure) (are) in gardens w and rivers. 44 




55. In a truthful- seat 45 enda (by munificence of/ by Rule of 
a King Mug'tadder (Overcomeer/ Prevailer). 




41 The word has double meanings: "madness" or intense heat, as that of Hell. That is madness or hell. 

42 "Sagar'''— "jW' is a proper name of specific descending level — "45 JJ" of Hell which flings its 
associates /companions. 

43 The word "jJS" = "measure" but since such a measure is by Allah I think the word "fate" is ^#«r. 

44 In some recitations the word "J4- 1 " is "jtf- 1 " with on both the 0 and -*, meaning constant days' light. 
See tjzjtt. 

45 The say: "<j^ Jala," is an Arabic tongue expression meaning: a seat of gratification, gratifying the sitter. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1 . Ar-Rahman. 




2. [H^-j taught The Qur'an. 




3. [H<?] created the mankind. 


0S^fd£ 


4. [Jitf] taught him the eloquence. 




5. The sun w and the moon x (are) by husban 2 (precise 
reckoning. 




6. And the quitch 5 and the trees w both kowtow. 




7. And the Heaven w [He] raised it w and [He] put the 
balance. 4 


0 


8. That not you 2 overrun 5 in the balance. 




9. And a'qemo 6 (let-you* up-to-fulfitt) the balance by the 
qestte (absolute justice) and let-not tokhsero (you 2 cause 
loss-in/ diminish) the balance. 


■k'.jlti oJ)^l [r^J 

0 oi/y*!^ Itn^ 



Ar-Rahman. This is an exclusive proper name of Allah as well as one of the most beautiful other attributive 
names of Allah, of which the various Qur'an-commentators have a lot to say, the sum and essence of it all is 
as follows: as a proper name of Allah. The Ayah (Jl 7:110) says: "let-say \yotf\: you 2 invoke Allah or you 2 
invoke Ar -Rahman, whom indeed you 2 invoke then for Him (are) the names the husna (the-most-all-around- 
beautiful)." Ar-Rahman indicates favor and help, clemency and generosity, goodwill and mercy to all Allah's creatures 
in this world. As a proper name Ar-Rahman is not translatable per se, however it is used when exhortation by 
admonition or reprimand are called for. However, associated with and simultaneous to such exhortation is a 
reminder that Ar-Rahman implies hope, help, favor, and goodwill mercy toward the one or ones being 
exhorted by such admonition. On the other hand the word "Ar-Raheem"—"^J^" can be shared, as in the use 
to describe anyone who is "multitudinous mercy Doer." (See the Lexicon attached to this Translation for more. 
The word "C$ i" r > " is very significant here, but for lack of a better word we say, in this context, reckoning. 
But "0^"^" is the plural of "tjfcma," = mathematics, but it is also the infinitive noun of the "uilui^" which is 
in itself an infinitive noun. In Arabic when two words are equivalent in meaning, the one with more letters to its 
construct carries more meaning than its synonym. In this case has one letter "0" more. Also, since 

both "ijIjji*" and "0^*^" are infinitive nouns, the "0^***" would have more meaning to it. The infinitive noun 
of any word implies the ultimate action of the verb. And when there is more word construct of an infinitive noun 
that means more precision and instructiveness. Thus in this context, the "CM"'*'" indicates very precise reckoning and 
that we should take heed of the various potential implications of such a precision. 

The word "^ajjl" could mean (1) quitch, i.e. the stem-less couch grass/ quack grass, or (2) star or stars. 
That is He established the justice by His Criteria through His messengers and writs. 

The word "overrun," in the intransitive sense means, according to the American Heritage Dictionary, "go beyond 
the normal or desired limit." 

The word "I>«j3I" is rooted =uphold. Unguistically "fl3>" means: 

So, "IjajsI" means you: 1 (1) uphold/ sustain of a// prescribed obligations of the Prayer. (2) Called or upped to 
perform the Prayer itself, Note: Prayer and how to be done was established and reveled by Allah. Hence people do 
not establish Prayer they only maintain and perform it. 



'^n ' .-.7 5 ? Tr.'i.M T/\T i^T.-\7 ^T.-sT ^7.-\7 ^7^^ tiTr.TMTr.'jMTr.'J 
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10. And the Earth w wadh'aha 7 ([He] put/ created/ subdued 
if) for the creatures. 




11. In it w fruit w8 and the date-palms w spathes' possessors. 




12. And the grain, the husk and the rayha'no 3 (provision- 

I J. 1 *A 

/ sweet basil) possessor. 




13. So by which aala {all around sufficiencies / surpluses / good 
health and delights) Lord (of) you both 10 deny you both. 




14. [He] created the mankind from ssalssa'len (sounding- 
dry-clay) like fakhkha're (baked-pottery). 




15. And [He] created the Jann 11 of ma'rejen 12 (intensely 
shiningflame) of a fire. w 


0 


16. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both lj deny 
you both. 




17. Lord (of) mashreqay'ne (twain sunrise's loci) and Lord 

/ , 1 11 > // * if 1 \ 

(of) the maghrebay ne (twain sunset s loci) . 




18. So by which aala (all around sufficiencies, surpluses, 

7 1 lil 7 J /' 7 j \ T 1 / 1 . 1 14 1 

good health and delights) Lord (of) you both deny 
you both. 


0? j^l l^yj 3'* <iV 


19. Admixed the twain seas jal'ta'qey 'an ([both] meeh. 




20. Between them both bar^akhon 15 (invisible-barrier) 
not both transgress (against each other). 




21. So by which aala (all around sufficiencies, surpluses, ^ •C^^'Vi'^li 
good health and delights) Lord (of you both 16 deny ' " ' 
you both. 


22. Emanate of them both the pearls and the corals. 




23. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of you both 17 deny 
you both. 


0 L£yL> t^'*- 



The word 
Allah says: 
The word ' 

9 The word ' 

10 Ibid. 

11 The "Jami 

12 The "£>' 

13 Ibid. 

14 Ibid. 

15 The word ' 

16 Ibid. 

17 Ibid. 



''fc^j" has several meanings, among them: created/subdued/humbled/pliant. In another Ayah 
"He Who made the Earth foryou pliantly humbled" (S67: 15). See 0'^'. 

= "j m if in Arabic is feminine-gender. Hence it and its qualifier adjective are feminized by w . 
has fife distinct meanings: (1) provision, as in this Ayah. See 4*0^; and (2) sweet basil. 

is the plural of /;««. Also is the father of Jinn, as Adam is the father of the humans. 
may mean (1) intensely shiningflame, or (2) an amalgam of elements, as and its flame. See 2^'- 



'£.jji" is an "invisible-barrier." 
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24. And for Him (are) the runners w displaying their j& ^ -J^J^S % 
sails 18 in the sea like the mountains. 19 >& 



25. So by which aala (all around sufficiencies, surpluses, C\\"&>\&' H\" "ti 
good health and delights) Lord (of) you both 20 deny - * - > 
you both. 


26. Each who p [/><?] (if) on it* (is) a vanisher. 21 




27. And remains your 1 Lord's Face 22 , Possessor (of) 
Aljalal (The Majesty, and every praiseworthy trait) and 
Alekram (hospitality-giving and honor-bestowing) . 




28. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 23 deny 
you both. 




29. Ask Him, who p (are) in the Heavens* and the 
Earth; w each day He (is) in affairs. 24 




30. So by which aala (all around sufficiencies, surpluses, 

7 7 J-lI 7 7 7* / / \ T 1 / 1 i_l25l 

good health and delights) Lord (of) you both deny 
you both. 




31. We shall attend for you b O you 2 the thaqala'ne 2b 
(twain, the mankind and the Jinn). 


Outfit 


32. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 2 deny 
you both. 




33. O, community (of): the Jinn and the humankind 
en (if) you c could to penetrate of the layers (of) the 
Heavens w and the Earth" then let-penetrate you; 2 
not penetrate you 2 except by an authority/ 




34. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 28 deny 
you both. 





18 The word mll»H "= j-fo^j- display their sails, if they do «o/ than they are not m mi )"," See ci*-*"^'. 

19 The word "f5»l" means "banners," "flags," but in this context "mountains" as the mountains on land 
those "runners," i.e. the ships are like "mountains" in the sea. 

20 Ibid. 

21 The word "vanisher" according to Merriam Webster Dictionary: goes out of existence. 

22 That is His Entity. 

23 Ibid. 

24 The word "c)W' is plural, according to Qur'an commentators. 

25 Ibid. 

26 The word "OStfSlI" translated as "twain encumbrancers" as "encumbrancer'' is holder/ doer of the "load." It is 
stated in that "u^J^' I^Hitf Li*" j^&i^" i. e . both of them "load or are the doers of the load' vis-a-vis 
the Earth. They were called "OjJSjJI" for their valuable essence and 

27 Ibid. 

28 Ibid. 
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35. (To fe) sent on you both sho'wadhon {smokeless- 
flame) of a fire w and nohason (smoke/ brass) then you 
both succor /prevail not. 




36. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 29 deny 
you both. 






37. Then edha (when / whereas) split/halved-she y the 
Heaven w then it w was a flower like the de'ha'ne 30 
(purely red-countenance). 






38. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 31 deny 
you both. 






39. So then-day not (to be) questioned a'n (regarding) 
his offense a humankind and nor a Jann. 32 






40. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 3j deny 
you both. 






41. (To be) known the criminals by their signa; then 
(to be) taken by the forelocks and the feet. w 






42. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 34 deny 
you both. 






43. This-she y (is) Hell" [the] which 1 ' [deny] by it w35 the 
criminals. 




44. They 2 circumambulate between if* and between 

hamee-men^ (maximally heated/ cooled water) A.an v 
(valley in Hell). 


— x -X # 





29 The word "twain" here refers to the Jinn and the human combined. 

30 The word "cA*-^ 1 " is explained in Cj-^& as: "cji^l j^Vl ciUJlt ; " as rendered above. And also 
possibly, like the colors of pure oil as it pours, or like ^JJ- 1 ^) j^-Vl -ik-ll), i.e. tanned red hide. 

31 Ibid. 

32 See footnote 11 above regarding Jann. 

33 Ibid. 

34 Ibid. 

35 The pronoun particle in "l-frj" is in the feminine as it refers to the "j»J^"= Hell, in Arabic a feminine 
gender. This is in contrast to a in some other Ayah, (S32:20) where the reference is to the torment, in 
Arabic a masculine gender. 

16 The word "hameem" has no English equivalent per se. So, we transliterate and parenthetically explain. 

The word "hameem'^"^^," has at least y^wr different meanings, one of which is a paradoxical meaning of 
maximally heated water or »wfer or could be just warm water. In this paradoxical sense most of the time 
it is the maximally heated water is intended. A second meaning is very near or rather close friend/relative; 
a third meaning is: possessor of mutual affection towards another; and fourth meaning: a summer rain. 
See O'-"^'. 

37 The word "0'" from "yjVl , »l$i±4 f- Lf ^\ j* j." See (j*-*^. Also the word "0'" means a valley in Hell. 
See ^jill 



fe&sl ViTOTiT ftTjfl&T ('wjSJsT ftl^sT «fSWS" (VTOTsT «T-5'?iiVJT. (YTjJJjT rtl^sT rtTjJJsT j'ft^M" (VTjflJjT (iTj^JsT ft^SS^i ri 



S55-Ar-Rahma'ne 






lit 


Hi 


Y6" 



45 So bv which ^m/^z (all around sufficiencies, surhluses. 

1 ■ v_>/ y VV -L livi i VP VP P VP y VP P P VP / \s PP f p VP OP'PllPVPKs/PVPl/Oy O vP 1 is PP"p\j 1/ O y 

good health and delights) Lord (of) you both 38 deny 
you both. 


^fc 


46 And for whom 3 \he\ feared /knew 3 Maaama 40 
(Status/ Standing/ Majesty/ Presence) (of) His Lord 
twain gardens. 


%rfjj <jbl>- pUU (_4U- i^lij 


47. So by which W<z (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 41 deny 

1 , 1 

you both. 




48 Both havinp" afna'nen^ (colorful! ihadv branches) 

1 * \ — » V/ L i 11 LA. V llltl C*/ r P VP t P\J t P \v\SP'\SflP'PPf O U VP VP y 1/ / VP! PV U V J ■ 


oCsl u'jJ 


49. So by which W<z (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 43 deny 
you both. 




50. In them both twain wells" both (are) flowing. 




51. So by which aala (all around sufficiencies, surpluses, ^ .QgfJ^' *\± 
good health and delights) Lord (of) you both 44 deny ^ ' " >J * * ^ * 
you both. 


52. In them both of every fruit w45 twain pairs. 46 




53. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 4 deny 
you both. 




54. Reclining/recliners they 2 (are) on carpets w its w 
insides (are) of istabra'qen^ (heavy-silk brocade); and 
[he] picked the twain garden" nigh. 




55. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 49 deny 
you both. 




56. In fhem y qa'sser'te-atta'rfey 50 (eye-extremities™ confiners)^ 


<~j?fp^ ^-Cr^ l>t? 


38 ibid. 

39 The word "ula" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. See 6'^'. 

40 The word "?&a" has dual meanings: (1) status or majesty and (2) standing or presence. Both could apply. And the 
idea here and Allah knows best is that whoever feared his standing before his Lord. 

41 Ibid. 

42 The word "C$M" means: colorful or shadowy, i.e. being colorful or shady. See HH^VI. 

43 Ibid. 

44 Ibid. 

45 The word "4^£li" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized 'by.*' 

46 The word in "O^jJ" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 
entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "jljJV which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See 

47 Ibid. 

48 The word "t^jf^" means heavy silk brocade. 

49 Ibid. 

50 The expression "<-ijlaJI ilil^al2"= " eye-extremities' confiners" means those that restrict their sights to their husbands. 
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neither deflowered them y humankind before them 

1 T 51 

and nor Jann. 






57. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 5 deny 
you both. 






58. Like that they 7 the hyacinth and the corals. 






59. So by which aula (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 53 deny 
you both. 






60. Is requiting the ehsa'ne (kind act), except (by) the 
ehsa'no (— ehsa'ne). 




O 


61. So by which aula (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 54 deny 
you both. 


®$ 




oz,. z\iiq or lesser mail tneiii Dotn twain gardens. 






63. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of you both 55 deny 
you both. 






ut. LyLuciuawiaian \yotu aar ta-gr eenj . 






65. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 56 deny 
you both. 


0 




do. ±11 tneiii doui twain wens, doui constant spmiKiers. 






67. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 57 deny 
you both. 






68. In them both fruit w58 and date-palms w and pomegranates. 






69. So by which aala (all around sufficiencies, surpluses, 
good health and delights) Lord (of you both 59 deny 
you both. 






70. In thenV khayra'ten^' (good in form, shape and character)* 
hesanon" (all around beautiful)-[she-ones\. 






51 The word "Jann" is plural for Jinn, creatures of Allah created out of fire. 

52 Ibid. 

53 Ibid. 

54 Ibid. 

55 Ibid. 

56 Ibid. 

57 Ibid. 

58 The word "4^£li" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized 'by* 

59 Ibid. 
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71. So by which aula (all around sufficiencies, surpluses, 
good health and delights) Lord {of) you both deny 
you both. 






72. Hooron xv (intensified and enlarged the black of their eyes 
intensified and diminished the white of their eyes) 
magsoraten x {had been confined* she-them) (are) in the 
tents. w 




73. So by which aula (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 61 deny 
you both. 






74. Not deflowered them y a humankind before them 
and nor Jann. 62 






7b. So by which aula (all around sufficiencies, surpluses, 
good health and delights) Lord (of) you both 6 deny 
you both. 






76. Reclining/ recliners they (are) on rafrafen (carpets 
and pillows) green and abgareyon (colorful rugs/ splendid 
cushions) hesa'nen ([she] all around beautiful). 






77. So by which aula (all around sufficiencies, surpluses, 
pood health and delights) Lord (of) you both 64 deny 
you both. 






78. Tabaraka bb (He firmly bestows as He accepts multitudinous 
goodness and worthiness) your 1 Lord's name, Possessor 
(of) Aljalal (The Majesty and every praiseworthy trait) 
and Alekram (hospitality-giving and honor-bestowing) . 






^^^^^^^^^^^^^V^^ Surato ATWaqey'a'te 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Edha (when/ whereas) befell-she y The Wagea'td" {Doom's 
Day Event). w 




« s >' S S 


2. Not for its w be falling- she 5 * a liar-she/ 2 










60 ibid. 
« ibid. 

62 See footnote 1 1 regarding Jann. 
« Ibid. ^ ^ 

64 Ibid. 

65 See the Lexicon attached to this Translation for this important word "&J£." In summary: [He] firmly 
bestows as [He] accepts multitudinous goodness and worthiness. + 

1 The word "4«SjJl" is a feminine noun in Arabic, so the superscript " w ". Clearly the "liujtfll 5" in "Aaaljll" i s 

feminine indicator. 

2 The word "4jJI£" is infinitive noun for 'V^'' falsification or untruth, meaning not to be heard regarding it any 
false say. See <j£*J& Ji^. 
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3. [If] (is) a Debaser-she v , a Lifter-she.^ 



4. Edha (when I whereas) rujja'te (had been convulsed-shi) 
the Earth w a rajjart (ever/ stout convulsion). 



5. And bussa'te (had been pulveri^ed-she 1 ) the mountains 
a bassan 5 (ever/ 'stout pulverising). 



6. Then was- she 7 a fine dust munbathan^ (that which had 
been scattered). 



7. And you c were pairs three. 

8. So companions (of) the maymana'te" 1 {blessing/ fortune- 
I right-sidedness)f what the maymana'te w companions. 



3} «diL' L-£,l '^£j 

o 



9. And companions the mash'ama'te* 8 (misfortune- 
I left-sidedness)f what the mash'ama'te's* companions. 



10. And the foregoers, the foregoers. 

11. Those (are) the mugarraboona ) (ones-brought-near to 
Allah/ favored and neared to Allah). 



0 



12. In paradises w /gardens u (o^ the na'eeme (permanent 
mental and physical delights in the highest chambers of 
Paradise) . 



13. Abatch w ofTheFirsts. 

14. And a few of The Lasts. 



15. On beds x mawdhona'ten xvl ° (doubly well weaved with pearls). 



16. Reclining/ recliners they 2 (are) on if* mutually 
fronting (tete-d- 




17. Circumambulating on them children (that had been 
made) immortals. 



0 ojjji 



1 The words "Debase/' and "Lifter*' are both associated with "4*aljJl," which is feminine noun in Arabic. So the 
[AAe-] is prefixed to both the "debased' and the "lifter'' 

The word "^j" is Jj«ia=jA^a {*A= infinitive noun in English, i.e. to emphasise it or // So, the 
word "stout" is used to qualify "shaking" to intensify the shaking. 

The word "J = "mountains" is a broken plural, so the reference to it is by feminine pronoun as: pulveri^ed-she^ . 
0 Ibid, but only regarding "pulverising" To be noted also is could mean "speedily driven," ("Day We 

(cause) the mountains (to) tread" (§18:47). 
6 The word "munbatha" is singular, objective, masculine noun, with no English equivalent, meaning that which has 
been scattered. 

' The word "A-I am M" means =cfc^' = "right sidedness," or "4ii urt ll"= djjltj (>»i^ J^Ai = questing good 
omen + blessing. 

The "A-»Li*51" means Jl-a^l ^43- = "/^ sidedness," or "M^Llall" =<jjiajJlj ^Uiii jcjj U = foreboding bad omen 
and mi fortune. 

9 The word "uiiA^" is masculine, plural, objective noun of those favored and neared to Allah, and for which there is 
no English equivalent per se. 

10 The word "*^juaj»" means: doubly well weaved with pearls decorating it. See jr^l. Also, see yi^J®. Others say: 
"well weaved with^^^ee^xglanation of Sheikh Makhloof. 
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Hi 


Y6" 



18. By goblets and ewers and glasses 11 of an ever-flow. 




19. Neither youssaddaoona 1 2 (have headache/ headiness thef) 
a'n n {because of) it w and nor intoxicate they. 2 




20. And a fruit w14 of what they 2 choose. 


'Qf^ii/^Ci lis >*£2lj 


21. And birds meat or what they wish. 




11. And hooron-eenon [females of fair skin, large eyes whose 
white is very white and the black is very black)?' 




23. As likes the pearls maknoo ne [rather clean/ covered 
and well protected). 




24. (If is) requital by what they 2 were working they. 2 


0 IS"" L»j f c-^/>r 


25. Neither hear they 2 in if* a frivolity and nor a 
sinfulness. 




26. But a qeelan is (a say, which was said): peace, peace. 




27. And companions (of) the yamee'ne (right-sidedness / - ^ 
fortunateness); what companions (of) yamee'ne. 




28. In lote-tree, w makhdhoo 'den 16 (made thorn-less). 




29. And banana/ acacia- tree 7 mandhoo'den (made tiered). 




30. And a shade mamdoo'den l% (that which is extended). OjM^Jiu 


31. And a water maskoo'ben x<) (torrentially poured). 




32. And fruit" 20 multitudinous. 




33. Neither [if] (is) maqtooa'teri* 21 (not-incessant) 9 ' nor 
mamnoo'-a'ten w22 [if"] (that which is prohibited). 




34. And foroshen^ (spouses / wives for bed-pleasure) 
marfoo'a'ten^ (being made lofty/ in status-elevated). 


», 


35. Verily We established them v a genesis 24 (totally anew). 




1 1 The word "O"^" in Arabic refers means the glass itself or the glass of wine, see tS J#™' 

12 The word "is&^i" could mean: (1) /Ag/ few headache, or (2) few <?«#.s\ 

13 See the Lexicon attached to this Translation regarding the various meanings of the preposition "CP." 

14 The word "A^Sla" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized 'by w . 

15 The word "Ji 4 " is that which was said=say. 

16 The word "A>^ »" is singular, masculine objective noun, with English equivalent. 

17 The word "^Ua" mostly means "banana-tree" but some time it may mean acacia-tree. 

18 The word "Jj^"" is singular, masculine objective noun, with no English equivalent. 

19 The word "yjS^>" is singular, masculine objective noun, with no English equivalent. 

20 The word "A^Sli" = "fruit" in Arabic is feminine-gender. Hence it and it qualifier adjective are feminized by." 

21 The word "AejJaia" i s plural, feminine objective noun, with »<? exvw/ English equivalent. 

22 The word is plural, feminine objective noun, with «o English equivalent. 

23 The word "*£-j£j*"= [sbe-they] elevated, plural, feminine objective noun, with no English equivalent. Also, the 
"beds" here is a figuratively or metonymically speaking for the wives, as explained by the following Ayat. 

24 That is a /fes-A creation, without the birth associated with those of the world. 
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36. So We made them v virgins. 




37. Oroban (chastely husband-lovers) atrabn (apers-identical). 


<p> i\i a 


38. For the jamee'ne (right-sidedness / fortunateness) companions. 


0 0w!( ^£^2 


39. A thollaton {batchy of The Firsts. 




t /"\ A 1 111 /I 1 \ W f i ^ 1 T 

4(J. And a thollaton {batch) or The Lasts. 




41. And companions {of) the shema'le {misfortune / left- 
sidedness); what the shema'les companions. 




42. In a samoomen {hot wind) and ha'meemen 75 {maximally 
heated/ cooled water). 




43. And a shade oiyahmoomen {profoundly black smoke). 


44. Neither cool and nor ka'reemen 26 {bounty-giver and 
ennobler and of multiple uses/ effects). 


0 j£%ij\A 


45. Verily they were before tha'leka {afar-that-it/ thatf 
mutrafeena {they who had been luxuriated). 


0 4-i ji 


46. And they 2 were insisting on the subornation 27 the 
great. 




47. And they 2 were saying: are edha {when / whereas) we 
died and we were tora'ban {crushed sand) and bones, 
are we surely maboothoona {they" that are to be resurrected). 


b£j Li IJul 

0f o^jili He! HJitjt^j 


48. Are [and] our fathers the firsts. 




49. Let-say \you\. verily the firsts and the lasts. 


0 


50. Surely majmo 'oona {additively gathered you 1 ) to an 
appointment, day ma'aloomen (that which is known). 




51. Afterwards verily you, b O you the strayers the 
denier s. 


06j>jS^loJli!l L^ip3l^ 


52. Surely {are) eaters you 2 from trees w of ^aggoomen 
{most distasteful and evil fruit in Hell) . 




53. So fillers you 2 {shall be) from if* the bellies. 0 SJZK&Zjlti 


25 The word "hameem" ="j»^ 4A ," has no English equivalent per se. So, we transliterate and parenthetically explain. 
The word "harneem"="?± A *;" has at least four different meanings, one of which is a paradoxical meaning of 
maximally heated water or cooled water or could be just warm water. In this paradoxical sense most of the time it 
is the maximally heated water is intended. A second meaning is very near or rather close friend/ relative; a 
third meaning is: possessor of mutual affection towards another, and fourth meaning: a summer rain. See d)'-*^'. 

26 The word "kareem"— "j^U*" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained at length in footnote 28 of the Introduction to this Translation. Summarily: bounty-giver and ennobler. 

27 The word "iua," has two meanings: (1) subornation false-oath) or (2) sin. See Both meanings could apply here. 
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54. Then drinking/ drinkers you 2 (are), on it x of the 
ha'meemtr (maximally heated/ cooled water). 



55. So drinking/ drinkers you 2 (are) drinking (of) the 
heeme (unquenchable-camels) . 




56. This (is) their no^olo 29 (hospitality-residence), (on the) 
Deen's (Requital's) Day. 30 




57. We created you; b so lawla (why have not) tosaddeqona 
(you 1 affirm as true). 




58. Have you c seen what ejaculate you. 2 




59. Are you 1 creating it x or We (are) the Creators. 


it'll > ""A *\s 


60. We fated among you b the death and not We surely (aj c£S\ y ^L_ £li ^ 


(are) masbooqeena 1 (ones that are surpassed/ outpaced). 


- 

v jwj..,.,. »> 


61. On that We substitute your 11 likes and We establish 




you b in what not you 2 know. 




62. And laqad (verily, already and affirmatively) knew you c ^£ jjjj 
the genesis™ the £irst w so lawla (why do not) reminisce ' ^ 
you. 2 % 


63. Have seen you c what you 2 till. 




64. Are you ta-^ra'aona 32 (you 1 germinate) it x or (are) We 
the ^a'are-aona 33 (the causers of its sprouting). 




65. If 34 We will surely made it* We debris, then remained ll&t ii&^i itS ji 


you c wondering (in regrel). 35 




66. Verily we surely (are) mughramoona 36 (ones who are 
adherent to lasting ruinous torment). 




67. Rather we (are) mahromoona (he-they who are prohibited 
from some-thing) . 





See footnote 25 below regarding 

The word "Jjj" has several meanings: (1) hospitality, (2) hospitality needs and trappings for guests, (3) the 
guest-resident, (4) residence itself, (5) pension place, (6) lodging place for travelers, (7) the yield of a 
cultivated land. 

30 The word "0^'" has several meanings: (1) religion, (2) recompense, (3) reckoning, (4) Day of Judgment. 

31 The word "c« a J** Jt4 " is plural, masculine objective noun, with no English equivalent. 

32 Meaning: cause it to germinate, sprout, and become crop ready for harvesting. Some translators use the 
word "grow." Only figuratively, the word "grow" can be used as a synonym for '\ar-a."' Gtow=Nama or 
Yanmee, or Yanmo for adding to wealth, finance, fuel to fire, or adding more seeds to the soil in order to 
produce more quantity, etc. However, it is not suitable for the specific meaning intended by the great Ayah. 

33 Meaning: Causer of it to germinate, sprout and become crop ready for harvesting. 

34 The particle "jJ" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See ?^*> oi\ "tW^' y^* -4 - 

35 The word "OJ4^" means "O J.O '" "= wondering, see JJ^Jt. Also see tj^j^l 

36 Qur'an commentators are at variance as the meaning of the word "u-^J*-"" is plural of "fj*-"," which, fr~- 
t linguistic point of view stands for: (1) he who is so fond and attached to some thing in a punishing manner, ( 

hhtnr nr nne in n mulrt nAhprent tn n Initino ruinnut tnrment Sep /'iLyilll lia anr\ iG wial! 
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68. Have then seen you c the water which you 2 drink. 




69. Are you f (who had) descended it x from the mu^ne 7 
(»4&«fe clouds that are bearers of pure water) or (are) We 
the mun^eloona 38 (Causers of its descending) . 




70. If 39 We will, We made it x ojajan' 0 (rather salty and "^jS &d &3u£ *T£> 
bitter-hot), so /<zW<2 d<? you 2 thank. 


71. Have then seen you c the fire w [the] which" toroona 
(you z enkindle). 




72. Have you c established its w tree w or (are) We the 
Establishers. 




73. We made it w a reminder-she v41 and a mata'an 42 (resource 
for a transitory worldly delight) for the mugweewfi {barren- 
desert peregrinators whose food supply had depleted). 


e 


74. So sabbeh 44 (let-say [you*]: Subhana Allah) by your 1 
Lord's name The Great. 




75. So not 45 Oqsemo ([I\ oath) by the stars' steads. 




76. And verily it x surely (is) qasamon (an oath), if/had J-jkc- Z>jSZ jj jlli] 
you 2 knowing, great. 0 


77. Verily it x (is) surely a Qur'an-z^r^mw 46 (bounty- ^ # >; ( 
^fw ennobler and of multiple uses and effects). & ° - 


78. In a book x maknoonen {rather clean/ covered and well 
guarded). 




79. Not touch it x except the muttahharoona (he-they who 
had been purged). 




80. A descending 47 (if is) from the worlds' Lord. 





37 "Mu^ne" are the clouds, or the f/o#d!r, that bear very pure water, not any water. 

38 The word "mun^eloon" is plural, masculine subjective noun, meaning the causers of the descending. Hence 
"mun^eloon" has no English equivalent. Descender^ one that descends, gives a different meaning. 

39 See footnote 34 above regarding "ji". 

40 The word means salty, and strongly salty and bitter-hot. For definition of "ffl^l" seeS^'jM ij-^^ J. 

41 The word "SjSiil!" means that which reminds or by which one is reminded. See j^-^i^. 

42 The word "£li«"=" 'mata'arf' is rooted in the word = "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See the Lexicon attached to this Translation for elaboration. 

43 The word "£yjiall"=pljill jAl=jiill o^j'means those that travel and dwell in barren deserts. See 
.iSOi*^ Litf "■rtLtf 1 or the travelers whose food supplies are depleted. See isj^l Ji^&. 

44 The word sabbeh means: (let-say \you^: Subhana Allah, meaning: hallowedlj and marvelously deeming Allah 
transcending all defects, and all solemnly stand in awe and utmost consecration of Allah. 

45 The particle '"if," by consensus is a negation particle. See <j£*- iQj-a^l j-iJl. However, the following Ayah 
(S:56 :76) confirms that "So no. I swear by the stars' steads" is a great oath. It is like in many Arabic 
quarters when they want to emphasise a certain point to some-one else they say: "I don't enjoin you" 
meaning I do enjoin you to do so and so. It is equivalent in English to say: I need not remind you. When 
indeed I do want to remind him. 

46 See footnote 26 above regarding "kareem"— "f£j*." 
TJn£^vor^!dojj?Mia^KWB^iiea^ gp&. 
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81. Do then in this discourse you (are) rawners. 




8z. And you make your re^qa {lot/ victuals for sustenance- ^ 
/ rainy that you b deny. 




83. So ^za^z (why have not) edha (when 1 whereas) it w reached 
the throat. 




84. While you f when- then you 2 (are) looking/ waiting. 50 




85. And/while 51 We (are) nearer to him than you b V p* 4i 0 c£> 
[and,] but not discern/ sight you. 2 


86. So /W/<2 (if^ en (if) were you c other than 
madeneena sl (he-they: who are held accountable and judged). 




87. You 2 return it w en (if) you c were ssadeqeena (always 
truth enforcers/ credible) . 




88. Then either en (if) he [was] of the mugarrabeena 
(they who are favored/ made near to Allah). 


ft.«.\\ (j^ (jk2>J. t*t* 


89. Then raw'hon fresh breeze) 55 and rayha'non 54 (provision- 
/ sweet basil) and a naeem's (permanent mental and physical 
delights in the highest chambers of Paradise)' s garden.*' 




90. And, however en (if [he] [was] of the yameene's 
companions. 




91. Then peace for you g of theyameene's companions. 




92. And, however en (if [he] [was] of the deniers, the j^SI£it oy'&S\ b^bffij 
strayers. 0 


93. Then (for him) a hospitality of hameemen S5 (maximally 
heated/ cooled water). 




94. And a tassleyato 56 (broiling/ burning on/ by) Jaheeme si 
(intensely-blaming Fire* 7 ). 




48 The word are the fawners, meaning they who flatter/ supple and compromise, 

49 The "if in this great Ayah refers to the "soul." 

50 'phg worc j could mean "waiting" (i.e. CxiJ^ty when the soul leaves the person. 

51 This "j" could be: 4jJalj2el j] Otiiluil j\ 4JU See Jj-»a-»J <t)ljS5l 

32 The word "(LfcHd^" = is masculine, plural, objective noun, hence: ones who are owned, or ones-judged meaning: 
"Ooj**," = to be recompensed, good or bad each accordingly. See and 4*0^. "cW^; 14 " could mean resurrected. 

53 It is stated in "dA**^" for the word "ar-Rooh" and "ar-Raivh" several meanings: (1) mercy and (2) Isa, son of 
Mary (Jesus). However, "ar-Rooh" (the Rooh) there are at least ten distinct meanings: (1) mercy, (2) soul, (3) The 
Qur'an, (4) the revelation (Qur'an or any other divine message), (5) the Command, (6) the individual entity, (7) the 
rejoicing (8) creatures who are special angels, who are "guardians" over the angels who are the guardians over the 
humans, and for "ar-Rawh" (9) the fresh breeze, and (10) rest. 

54 The word "O'-HJ^" has two distinct meanings: (1) provision, as in this Ayah see "t^O^; and (2) sweet basil. 

55 See footnote 25 above regarding j^"*. 

56 The word "jJL^" transliterated "ssalo" here for lack of a properly corresponding word in English, means 
broiling/ burning, as if the entire body is immersed in the intensely heated Fire. 

57 The word is proper noun, but it means intensely blading fire. See l -H ft b^. 
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95. Verily this (is) surely right (of the certitude. 



■km 



96. So sabbeh (let-say [yoif]: Subhana Allah) by your 1 



Lord's name the great. 



k*M ^t-** 1 * 




Surato Al'Hadeede 
( The Iron) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1 . Sabbaha 1 (said: subhana Allah) for Allah what (are) in 
the Heavens* and the Earth;" and He (is) The 
Mighty The Hakeemo 2 (infinite hekmaP Possessor). 



2. For Him (is) the Heavens' w and the Earth's*' 
proprietorship; [He] quickens and [He] deadens; 
and He (is) on every-thing Omnipotent. 



3. He (is) The First and The Last and The Apparent 
and The Unapparent, and He (is) by every-thing 
Omniscient. 



w (or JS; 



4. He Who created the Heavens* and the Earth*" in 
six days; afterwards istawa' (He set Himself) over 
The Arshe 5 (Throne of Kingship); [He] knows what 
transpierces in the Earth w and what egresses from 
it * and what descends from the Heaven* and what 
ja'arojo (curvilinearly ascends) into it; w and He (if) with 
you b where wherever you c were; and Allah by what 
you 2 work (is) Basseeron (keenly: Seer/ Omniscient) . 



5. For Him (is) the Heavens'*' and the Earth's* 
proprietor- ship and to Allah (is to be) returned the 
matters. 



4&Ub cfj^j ,A 

®#to& 



58 See footnote 1 next regarding sabbeh. + 

1 The word " ''sabbaha '="gW' means: [&] singled Allah as excelling in all good qualities, and that Allah transcends alA 
shortcomings, and that Allah is unique all around. 

2 See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and 

3 See the Lexicon attached to this Translation for "hekma." 

4 The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state 
of imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) 
took a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here 
that in the case of Allah, the "hou?' did He "istawa" is not knowable, because there is nothing to compare Allah with 
to know the "how" of His action. 

5 The word "cAjiJt" in the Arabic language means: O^i iS^ 1 JiJ"^ J 1 gVtuhnti . Thus, "u-j*^l" is " Ji>" 

See cA* - ^'. In Ayah 23 of an-Namil. ". . .and for her a great Arsh." (S27; 23), clearly means the "Arsh" is the 
"Throne of Power and Dominion." And according to (JiM CuJaJl= The Hadeeth which is agreed upon, i.e. by 
both most authoritative Hadeeth narrators, Al-Bukhary and Muslim, Prophet (SAWS) said: "so, verily the 
people are to be swooned (fainted). And that I am the first to regain consciousness, suddenly I am by (i.e. 
seeing) Mosa (Moses) he taking with a Pillar of the Pillars of The Arsh. So I profoundly know not did he regained 
consciousness before me or he was recornr5ens^cHDy^h^^o^M«»«^woOTing^^e^^J^^I SjjAxJI £>5. 



ftTj5&r ('wjSJsT ftl^sT t'fZ&S' (VtOTsT ("ftjJJsr rtT-5'?i^SVJT, (VTj^SsT (Vt^iT nfESJS" (VTjJJsT fVSWS" rt"25J;r ft' 



S57-AI-Ha'deede 



57 :juJl^JI 




[He] transpierces the night in the na'ha're {between 
sunrise and sunset) and [He] transpierces the na'ha're 
in the night; and [He] (is) Omniscient by the 
chests' possession. 



Let-believe you z by Allah and His messenger; 
and let-expend you 2 of what [He] made you b 
mustakhla'feena (affirmable-successors / vicegerents) in it; x 
so who 1 they 2 believed of you b and expended they 2 
for them (is) a big remuneration. 



8. And what (is) for you b not believe you 2 by Allah 
while the messenger invites you b to believe by 
your" Lord; while qad (already and affirmatively) [He] 



took your" meethaqct (ratified-covenantf en (if) you' 
were believers. 



iSyf}\) <UiI) bj^> jf^ L»J 

Ju3 Jij ~£fy. [A*J^l 

'«* ^&A>* J^-*-*^. 



9. He Who youna^elo (iteratively-descends) on His abde 
(slave) Aya'tenf (Qur'anic statements) evidents-she ym 
to exit you b [He] from the darknesses to the 
illumination; and verily Allah by you b surely (is) 
Ra'oofon 9 (iteratively Forbearer/ Clement) Raheemon (iterative 
mercy Giver) . 



4 ^ lurfi 



10. And what (Vx) for you b that-not expend you 2 in 
Allah's path; and for Allah (is) the Heavens' w and 
the Earth's" inheritance; not levels of you c who p [he] 
expended of before the fat'hf 10 (opening/ overwhelming 
victory) and [he] mutually fought; those (have) greater 
rank than whom 1 they 2 expended from after and 
they 2 mutually fought; and each Allah promised the 
Paradise;* and Allah by what you 2 work (is) Proficient. 



1 yuu\ juit ^ jtiil 



11. Who a (£r) //« n (near-he-one) who x [/?<?] requites Allah a 
requitak hasanan (ultimately meritorious deed) then [i-fc] 
doubles it x for him; and for him (is) a remuneration- 

kareemon 12 (bounty-giver, ennobler and of many uses/ effects). 



The word 



" f . laUI I" 



jjill 1JA JljJ J*j c^lia oi^J^i J (»*Ji* Qi^H Oi^ 1 ." And the "<_>"" in 

affirmable, see the effect of the "t>"" when it is conjugated with a word in the Lexicon attached to 
this Translation. In this case making the "i u'^" 1 "" " = "owners," i.e. affirmable-successors/ owners. 

7 The words: "S^"— "ratified covenant" and "J$ft"= covenant. 

8 The word "abde" = "slave," the denotation of the word "slave" is ivw//e paradoxical with respect to Allah vis-a 
vis the humans. See the Lexicon attached to this Translation for an elaboration. 

9 The word "'-fjjj" of "Ailjll" which is more intensive than 'M^ajlP' as "~«»>t"="mercy," which is kindness 
imparting delight to its recipient; while "Ailjll" is in addition to "^ajlt" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a ^r«/e«fe«-mercy=clemency. And "'-'Jjj' 
is multitudinous protective mercy Doer or multitudinously clement. See {T™t. 

10 The word means "overwhelming victory, i.e. victory, besting and rule" see SH^LA 

11 The particle "l J " has many meanings, of relevance here is "sJ-^VI — the demonstrative pronoun for »«ar, 
singular, masculine, animate or inanimate object. It is subject to be affixed to_ other letters which really designate 
exactly its implication. For example when is prefixed to it, it becomes "lJ*"= "this." 

12 The word "kareem"— "j^U 5 " is a subjective, singular, masculine noun. It has no exact English equivalent, as 
exp^aine^^Heng^^n^oomo^^^oMn£^«//»A^w 
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12. Day \yoif] see the he-believers and the she-believers 
treading 1 ' (is) their illumination between their 
hands" (before them) and by their right hands; w your 11 
bushra u (pleasing-tiding) (is) today: paradises w /gardens w 
run w from under it* the rivers; immortals they 2 
(are) in it; w tha'leka (afar-that-it/ thatf it x (is) the win 
the great. 



APT' I* '.t ' » -t •»>> 
Jfi\ iff OJ <±f Oi^f fJ J 

0ft J$\ y> dj& %i o.#- 



13. Day say the he-hypocrites and the she-hypocrites 
to whom 1 believed they: 2 undhorona 1 ^ (let-jou: K look, 
us at I wait-for) [we] acquire from your 11 illumination; 
(had been) said (to them): let-return you 2 (to) your 11 
hind 16 then let-petition you 2 (for) an illumination; 
then (had been) set between them by a fence for it* 
a door, inside it x in it x (is) the mercy w and its x 
outside from before it* (is) the torment. 



[y^-J Sit 
4*^^^ 05 jv^J 



14. They 2 call them: have not [we] been with you; 
said they: 2 bala 17 (certainlj-not); [and,] but you b essayed 
your 11 selves* and tarabbassa (looked out/ awaited jou^) 
and suspected you c and deceived you c the longings 
until came Allah's command; and beguiled you b 
by Allah the beguiler. 



X' Iff " 



15. So today, not (/<? taken from you b a ransom™ 
and nor from whom 1 unbelieved they; 2 your 11 
abode/lodging (is) The Fire w she (is) your 11 socius 18 
(worthier associate) and wretched the destiny. 



16. Has (it) not ja'aney (been/ became timely/ nearing/ now) 
for whom r believed they 2 to takh'sha'a 19 (submittingly 
quiet) their hearts for thekre (Qur'an/ mention of) 
Allah and (for) what descended of the right; and 



05 4? ^ J^-A 'f+r-J* 



The word has several meanings, depending on the context (1) "iLill 0J J tr^*" 4 ^" i-e. strode = walking 

with long steps, especially in a /am/)' <?r vigorous way; (2) "<j*<" jl i.e. treaded — walk on, over, or 

as in this context, (3) J"*," = endeavored, i.e. & conscientious or concerted effort toward an end, (4) 

"ikfla (jj*- 1 ;" intentionally treaded. When in the sense of "striding" it is made transitive by and 

when it is in the sense of "work" then it is made transitive by "j»Vl." See cjUuut, and ji->«t. 
See the lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasperon=y^\j^a \ 
The word "UjjJaji" could mean (1) "Ujj]ajJl"= e V«V w," or (2) "Ljjj]aji"= "Lijjii JuaS'= "reprieve us. 
Emmam At-Tabari says: there is no meaning in this context for "reprieve'" (3) hook at us. See igj ' ^jA 
The word "f Ijj" means: (1) ".SjiVi OJJ^d J V ii^ 1 j*^ 1 J^iU UlaJt iu ji ^IjaJI" (2) " J« 

.S^sSfl f Ijj 5*1> > LiSiS 4l _iSi)l" (3) jJjJI Jlj. So, here (2 seems to apply. 

The word "bala"— " ' certainlj-not" is absolutely not synonymous to "yes"="j»»j," see footnote 196 or the 
Lexicon attached to this Translation for more elaboration. 

That is Hell is worthier to connect with jou in a relation to take the necessary action towards you and your ultimate 
destiny, and "wretched the destiny". That is because Hell "reasons," to a certain extent, as Allah asks her: 
"Day We say to Hell: have you filled? And says she)': is {thereof an augmentation?" (.550:30). Thus, Hell is 
their " worthier guardian.' 

The word "£"»" in " ^. ' "^* ," involves more than just "humbleness" or "submission" as that suggests bodily or 
attitudinal behavi< >r. As "£>^" denotes submission or subsiding of sight and as well. See O'-"™. So " £. 
seems to mean that their hearts subside in quietness. Hence, submittingly quiet. 
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mm 



not be they 2 like whom 1 oto (they z were accorded) the 
book x of before; then protracted on them the 
am a' do 20 (term-limit end); then indurated their hearts; 
and many of them (are) fa'seeqoona (rebels vis-a-vis 
Allah's command). 



17. Let- know you 2 that Allah quickens the land w after 
its w death; qad (already and affirmatively) We manifested 
for you b the Aya'te* (miracles / signs / proofs) la' alia 
(craving currently unavailable deed that, perhaps) you b 
cerebrate you. 2 




18. Verily the mussaddeqeena (he-charity -givers) and the 
mussaddeqa'te (she-charity-givers) and requited they 2 
Allah a requital* hasanan (ultimate meritorious deed), (to be) 
doubled for them and for them (is) a remuneration- 

kareemon 21 (bounty-giver, enno bier and of many uses/ effects). 



^1 



19. And who 1 " believed they 2 by Allah and His messengers, 
those they (are) the sseddeqoona 22 (indeed the steadfast 
affirm ers and ever practicers of the truth) and martyrs 
enda (by munificence of/ by Rule of) their Lord; for them 
(is) their remuneration, and their illumination; and 
who 1 unbelieved they 2 and denied they 2 by Our 
Aya'te™ (messengers and messages) those (are) the faheem'P 
(intensely-blaming Fire*) companions. 



20. Let-know you 2 that only the life w (o/) the world*' 
(£r) a play and an amusement and an adornment 
and a mutual bragging among you, b and a mutual 
multitudinousness in the possessions and the 
children; like a parable x / example x (of) a ghaythen 4 
(delightful-satiating-and-reviving rain) marveled the 
kuffara (sowers) its x sprout; afterwards it x desiccates 
then \yoif] see it x musfarran (turning-yellow); afterwards 
it x becomes debris; and in the Hereafter* (is) a 
severe torment and a forgiveness 1 " from Allah and 
a redhwanon (ultimate delight / gratification); and not 
the life w of the world" except a mata'ao 2 (resource for 
a transitory worldly delight) (of) the beguiler. 



•'|5 r ,1-* -f"^ i-i l« *> 
Ail) {jA ijJLajij JjJJj i_jlj£- 



> 4 ff > 



20 The word "-i-Vi" = "J*Sfl AjI^j," i.e. the term-limit end. See O^ 1 . 

21 See footnote 28 of the Introduction to this Translation. Summarily: bounty-giver, ennobkr and of omr/ «$ert!r. 

22 The word "seddeqoon"—"^^^^" means they who are indeed steadfast affirmers and practicer of the truth. 

23 The word " fl*? " " is proper noun, but it means intensely bla^ingfire. See VH^LA 

24 The word "iiue" = (j£*i4Jl j p-blill tlul»l t jJaaJl, so is not just rain but that kind of rain which is delighful- 
satiating-and-reviving in the sense of meeting the needs and reviving all in the environment where it rains, as 
it was sought to enliven the land with greenery and pasture. To some linguists, "i-yiit" could also means 
the gliding clouds that bring rain. 

The word "jliS" is rooted in "j*£"=covered the sowed,seed with soil; thus "juS" = sowers, in this case. 

25 The word "£lia"=" mata'ao" is rooted in the word "fr"," = "matta'a" with many meanings, among them: 
resources o^mnstor^mridl^el^bt. See Lexicon attached to this Translation for more elaboration. 
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21. Let mutually vie/ compete you 2 to a forgiveness w 
from your" Lord and a paradise" / garden, w its w aardW 
{width/ expanse)^ (is) as the Heaven's* and the Earth's" 
aardhf (if had been) prepared-she y for whom 1 believed 
they 2 by Allah and His messengers; tha'leka (afar- 
that-it/ ' thatf (is) Allah's munificence, youa'teyhe ([He] 
accords if) whom p [He] wills; and Allah (is) the 
munificence-possessor, the great. 



dfS^\j 



22. Not betided [He/ iff 6 of a disaster"' in the Earth"' 
and nor in your" selves" except in a book from 
before that nabr'a ([We] originate / generate) it; w verily 
tha'leka (afar-that-it/ thatf (is) on Allah easy. 



23. Lekayla (so that not) grieve you 2 over what (ZW) ^ £ ^ 
escaped 27 you b and nor revel/ rejoice you 2 by what 
aa'takom (accorded you h ) Allah; and Allah loves not 
every swaggerer/ strutter boaster/ prideful. 



24. Who r they 2 stint and they 2 command the mankind 
by the stint and whoever [he] diverts, then verily 
Allah, He (is) The Rich The Hameedo 2 * (He Who is 
multitudinously praised /He Who is iterative praiser). 



&\ o§ Sjft <y>j 



25. luiqad (verily, already and affirmatively) We sent Our 
messengers by the evidences-she>' m and We descended 
with them the book and the balance to up 29 the 
mankind by the qestte (removal of injustice and rendering 
absolute justice); and We descended the iron; x in it* a 
ba'ason 0 (hardness/ strength) hard and benefits* for 
the mankind; and to know Allah who a succors 
Him and His messengers by the invisible; verily 
Allah (is) Strong, Mighty. 



[♦"■rJ oy—^ gi—^J 

tT\ *■ ■ - I.' 



26. And laqad (verily, already and affirmatively) We sent 
N oo ban (Noah) and Ebraheema (Abraham) and We 
made in their [both] progenies" the Prophethood" 
and the book; so of them muhtaden (he who became 
divinely-guided) and many of them (are) fa'seeqoona 
(rebels vis-a-vis Allah' s command). 



LI»>-j K>-j bJL<*)1 -ill j 
=j -H^ 




27. Afterwards We supervened on their footsteps by 
Our messengers and We supervened by Isa (Jesus) 



The subjective noun (i.e. J&«) for betided (i.e. 4^1) could be "He, i.e. Allah" or "it"'— "4a ua« " = disaster. 
That is it was not to betide you: "Jay [yow 5 ] : never befalls us except what wrote Allah for us" (S 9:51). 
The word "Hameed'= "Aiaa" linguistically means: (1) multitudinous praised arid (2) multitudinous praiser. 
The word "j»J%" —"up" —"get up or fire/' but »« intransitive sense — "maintain" "sustain" or "uphold." 
The word bears several meanings: (1) hardness, (2) stren gA^^ar^war^r^rmen^e^u^^l, gjjjjj. 
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Mariam's (Mary's) son and aa'taynaho (We accorded j £j£LJ J_^^*t 4jj2CJ 
him) the Euangelion 31 and We made in the hearts ^ 

(of whom 1 ' ettaba'aoho (they", closely-followed him) clemency 1 * 32 

and a mercy; w and a monkery* (monasticism) they 2 Qjvx £ IJ^jcJ a^Ca^ 
innovated it w not We wrote it w on them except 
ebte'gha'a {earnest-quest) (of) Allah's redhwand' (delight- 
/ gratification); then not nurtured they 2 its w right <>- 
nurturing; so aa'tayna (We accorded) whom' they 2 *-*'' JL*'*1 \*'\' 
believed of them their remuneration and many of 
them (^re) fa'seeqoona {rebels vis-a-vis Allah's command). ® 



28. O you, who 1 believed they 2 tf/fcz^o (/<?/ reverentially 
guard you z not to displease) Allah and let-believe you 2 
by His messengers; joua'tekom {[He] accords you") 
keflay'ne {sufficient: doubles / portions / similars) of His 
mercy w and [He] makes for you b an illumination you 2 
walk by it x and [He] forgives for you; b and Allah 
(if) Ghaforon {iterative Forgiver) Raheemon (iterative mercy 
Giver) . 



at 



Oy^> }jy f=*J i>4} ^<?*~D 



29. Le'alla 33 (in order to) know the book's folks that not , -J f Jj^ ^ 
they 2 strengthen over a thing of Allah's munificence; c y *< ^ 
and that the munificence* (is) by Allah's hand, s ^ ° J ~>+*i 

joua'tey {[He] accords) it x whomever [He] wills; and 

Allah (ir) the munificence-possessor, the great. 0 (C ^2t jjutft/j 




5«ra to Al'Muja 'dela 'te 
{The Pleader-she') 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



The early writings of the founder of Christianity to the various churches referred to the now called " Gospels" 
as the "Euangelion" (see the Encyclopedia Britannica, 15 th edition, vol. 14, p. 822). The Greek prefix "eu" 
means "true" or "good' and denoting "weighty, authoritative, and official message," and "slngelion" means 
book. Hence, it is the book that contains true, good, weighty and authoritative messages brought through 
Jesus from the Lord, God. Later on, the "Euangelion" was changed to become the proclaimed "Gospel." The 
Qur'an, the true Word of Allah, refers to the Book given to Jesus as the "En/eel." Thus, after the Torah was 
defiled post Mosa's (Moses) death, through deletions, additions and other alterations, the Enjeel (Euangelion) 
through Jesus, came to rectify the situation. 

The word 44lj" is an intensive form of "4^jJP' as "4jiAjJl"=" m ercy," which is kindness imparting delight to 
its recipient; while "44ljJl" is in addition to "4uajll" it involves protecting against any possible undesirable happening 
to the recipient, hence, "44ljll"= clemency. See 
33 Ee 'alla— "5l«" this word at the beginning of this great Ayah is made up of "J," "OV an d meaning " 

jl V." However, all The Qur'an CxSJ^ a= commentators unanimously say that in this case means ->' 
in order to. Also see tr^ 1 '&>""fl J ^. + 



fe£\&*«f25SS" ftT;!S$r ("f^WsT (\"25J$T rtTOTsT J" rTZR'T (YT^iT «fE5JS" rtT;5J;r (YT;5?$r «"25J;r fs Ts!^^ 
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1. Qad {already and affirmatively) heard Allah say (of 
which" mutually [she] pleads (to/ with) you 8 in her 
husband and [she] complains to Allah; and Allah 
hears you both dialoging; verily Allah (is) Sameeon 
(Acute-Hearer/ nabler of others to hear/ favorable Answerer 
to prayer) 1 Ba'sseeron (keenly: Seer/ Omniscient). 




ifilj^f (j!! iil Ja 



are 



Who 1 youdhaherona 2 (they that say to their wives: 
on me like my mother's back) of you b of their women, 
en (not) they 7 their mothers; not their mothers except 
whom" begotten" them; and verily they surely say a 
munkaran (rationally objectionable/ Sharey' ah prohibited) 
of the say and a mendacity; and verily Allah (is) 
surely Afowwon (multitudinous Pardoner), Ghafooron 
(iterative Forgiver) . 



"^l-M^t*^ <A <^fj* \% 
■^>[j Sy& d* \^=c5 

jyuzyui dill 



3. And who 1 youdhaherona 3 (they that say to their wives: you 1 
are upon me like my mother's back) of their women 
after-wards they 2 return for 4 what they 2 said then 



freeing a neck-she' 5 from before that yatamas'sa 
([both] touch / come-on to /have sexual relation with each 
other); tha'lekum (collective-afar-thatf (to be) exhorted 6 
you 2 by it; x and Allah by what you 2 work (is) Proficient. 



Then whoever [he] found not, 7 then fasting two 
consecutive months from before yatamassa ([both] 
touch / come-on to/ have sexual relation with each other); 
then whoever [he] could not, then ett'aamo (giving 
to: ingest I feed) sixty meskee'nan (not having sufficient 
material possessions); tha'leka (afar-that-it / thatf (is) to 



The word " Sameeon" l =" ^'" " means: possessor of rather hearing capacity, />/».r in the case of Allah 
enabler of others to hear. 

The word "youdhaheroona"="ClSJ*^i" has several meanings. However, in this context it is associated with 
"jl^JaJp> which was me pre-lslamic Arab way of divorcing their wives, by a person saying to his wife: "you are 
upon me like my mother's back." That is because the "back" is considered as the place of "riding" When a man 
is having sexual relation with his wife, it is as if he is "riding over her." Thus, the "back" is a lofty metonymy 
{indirect declaration of intent) with respect to "having sexual intercourse." Hence, once a person expresses "jlflail' 
to his wife, then that means it is a full divorce. When Islam was established "jl^JaJI" W as prohibited. See £jl**Ul. 
Ibid for "youdhaheroona." 

In the word "1*1" has the letter "J"="for." This letter "J"="for" was taken to mean "CP" or "L*" or "(J? 
by some Qur'an commentators. The fact remains that Allah said "1*1," i.e. used the "J" not any others. Had 
He wanted others He surely could or would have done that. So, I believe that the expression of "jl^lall" is 

divorcing the wife. That is what they said. That means they prohibited themselves from having any sexual relation with 
this particular woman, which used to be their wife. Therefore, after the expression of "j it is no more lawfuM 
for them to engage in any form of sexual relation with such a divorced wife, as the woman is no longer their wife. 
Now if they return for what they said, i.e. "jlflall" in other words for what they had already prohibited themselves oj 
having, and now desire to have sexual relation of any kind with the already divorced woman, as their wife, then 
they have to expiate that by "freeing a believer's neck." 

The expression "freeing a neck-she'" is an Arabic tongue expression meaning: freeing a slave; in this case a believer slave. 
The word "Cxi^jfi" rooted in "Jaej" = "exhorted' or "admonished" and "<Uaej^" could mean: exhortation oi 
admonition. See 

That is "found not" the wherewithal. 
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believe you 2 by Allah and His messenger; and 
telkcf (she-that-afar-if / those") (are) Allah's limits; and 
for the unbelievers (is) a painful torment. 

Verily who 1 youhaddona* (they who pursue mutual: anger- 
I opposition/ and non-compliance to religious obligations 
towards) Allah and His messenger (had been) repressed 
they 2 just-as (had been) repressed whom 1 of before 
them; and qad (already and affirmatively) We descended 
Aya'ten~ v (messages) evidents-she; ym and for the 
unbelievers (is) a humiliative torment. 

Day resurrects 9 them Allah together, then youna'bbe'o 
(inform by piece-of-significant-and-availing-news) them 
[He] by what they 2 worked; Allah ahssa 0 ([He] 
comprehensively counted/ reckoned) it x and they 2 forgot 1 
(ceased paying attention to) it; x and Allah over every 
thing (is) Shaheedon {Witnesser/ Testifier). 

Have not seen [you\ that Allah knows what (are) in 
the Heavens* and what (are) in the Earth; w not be 
a najwa (secret-counsel) of three except He (is) their 
Fourth and nor five except He (is) their Sixth; and 
neither lesser than tha'leka (afar-that-it/ thaff and 
nor more except He (is) with them, where whatever 
they were; afterwards youna'bbe'o (inform by piece-of- 
significant-and-availing-news) them [He] by what they 2 
worked The Qeyamatey's^ (Judgment's) Day; verily 
Allah by every-thing (is) Omniscient. 

8. Have not seen [you"] to whom" (had been) restrained 
they 2 a'n (regarding) the najwa 12 (secret-counsel) after- 
wards they 2 return for what they 2 (had been) 
restrained a'n it; x and yatanajawna (mutually secretly - 
counsel they 2 ) by the sin and the aggression and the 
messenger's disobedience;* and if they 2 came (to) 
you g they 2 greeted you g by not what greeted you g 
by it x Allah; and they 2 say in their selves* lawla (why 
has not) torment us Allah for what we say; their 
sufficiency 13 (is) YLeW yasslawna 14 (thef- broiled on/ by) 
it; w so wretched the destiny. 




* ^*4yVJ 4& Cij& Ci& "d\ 



t>\& Li, 



>> '.>'. \S 



nj^ij -Alii A... ^<r>-\ \y^c- U_) 



O %<s~ ^fi 
f if $ c/J\ Jl J fi\ 



The word " JJIaj" means pursuing a mutual a«ger, opposition and non-compliance to obligations of religious duties. 
The word "liaj" carries several meanings, among them: arouse, resurrected, awaken, and prompted. 
The word "<y^" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjl^A 
The word has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 

ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See lA**^. 
The word "jj&i" means "secret-counsel' between two or more persons, «o/just counsel. See S^'j^. 
The word "*<!." '.""V = "jimn *3t ^«aJl j AjjiUl j jlljl] so jjc iiLsl£ j\ ciLS ji «." Thus 

= the infinitive noun of the verb, making it standingfor the strongest action of the verb. See 
The word "uJ^i" transliterated "yaslaivna" here for lack of a properly corresponding word in English, 
means broil simultaneousl^ron^l^tde^^^a^^^^o^^, immersecfin the intensely kindled Fire 



fe^v^*«T2®S" ftTj5&r ('w^iT ftl^sT (>rS5? J" (V^JS" (•TS®^' rtT'i'JiiVJT, ('^?? J" ^T'^-T rtTj5J;T cV^5?J" J" 
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9. O you, who 1 believed they 2 if tanajaytom {mutually 
secretly counseled you^) so let not tatanajaw {mutually 
secretly counsel you 2 ) by the sin and the aggression and 
the messenger's disobedience;* and tanajaw {let- 
mutually secretly-counsel you 7 ) by the bene {that which is 
dutiful) and the taqwd* {reverential guarding against 
Allah's displeasure)?' and ettaqo {let reverentially guard 
you z not to displease) Allah, Whom to Him {to be) 
thronged you. 2 



0 bjf&g\7s$\'& 



10. Verily only the najwa (secret-counself {is) of the Satan, 
to [he] sadden whom' they 2 believed; and not surely 
dha're {harming/ hurting) them [he] a thing except by 
Allah's leave; and on Allah then let trust the believers. 



CD" 1 0_£i|*^ 



11. O you, who 1 they 2 believed if {had been) said for 
you b tafas'saho {let-make-room you 7 ) in the majalis 



{sitting-places), then if as ah o {let-make-room you*) Allah 
yafsaho {makes-room) for you; b and if {had been) said: 
ensho^o {let-upraise you 7 ) then ensho^o; elevates Allah 
whom 1 they 2 believed of you b and whom 1 oto {they 7 
had been accorded) the knowledge ranks; w and Allah 
by what you 2 work (is) Proficient. 



JJa Ijjj j^J g^.'ai 



12. O, you who 1 believed they 2 if najaytom {mutually secretly 
counseled youT) the messenger then qaddemo {let-advance 
you 7 ) between your" najiva' s {secret-counsel's) hands w15 
a charity; w tha'leka (afar-that-it/ thatf {is) khayron 
{choicer/ superior/ worthier) for you b and att haro {is more 
purging); then en {if you 2 found not {the wherewithal), 
then verily Allah (is) Ghafooron (iterative Forgiver) 
Raheemon (iterative mercy Giver). 



p^^j lii ! Cj/&\ 1^13 



13. Haveyou c disquieted 16 (j<wj7?/m-)toadvance between 
your 11 najwa's (secret-counsel's) hands" charities;" so edh 
(whereas) you 2 did not and relented on you b Allah, 
then aqemo 11 (let-you 7 up-tofulfill the prescribed obligations 
of the Prayer* and aa'to (let-you z accord and fulfill the 
obligations of the Zakata^ 18 (prescribed percentage of 
personal possessions)^' and let-obey you 2 Allah and 
His messenger; and Allah (is) Proficient by what 
you 2 work. 



Alii _> CJiJ^a 

\J>\<-j S_jL*a)l f^-jsls '^-^ 
ail 



15 The expression "between the hands" is a lofty Arabic 

16 That is: have you stinted regarding charity? 



expression meaning; before. 



17 That is you 2 up/ sustain/ maintain all the rituals necessary. 

18 See the lexicon attached to this Translation for what exactly is the Zakah and its implications. 



ViTOTiT ftTj^JjT t\~tiR-T n~ZR-T (>^5J5" (VeOTsT rfZR-T -iT', ? ipi V? T, <Y7;??jr ftl^sT nfESJS" ^T'^M" (VTjJJjT fVS5?J" '^WiT <<i'c^M 
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14. Have not seen ]j/6w s ] to whom' tawallow (thef allied) ffi 

a people ired on them Allah; neither they (<2r<?) of ( A ^ mJt . ^ ^ ^ ^ 

you b and nor of them; andyahlefona (thef swear) on < " J -*^ J W*- J P"* " rr 0 
the lie while they know. O 4££> ^-i^ 

15. Prepared Allah for them a torment severe; verily itl ^Sul ji, fi, %\ S3 
they: fouled what they 2 were working. <©■ oj^iyl^li 

16. Ettakhtho (thef took-and-presumed) their ayma'na {oaths) 
a junnatan {covert/ shield), so they 2 repelled (o^ 
Allah's path, so for them (is) a humiliative torment. 

17. Never enriches/suffices 19 a'n (regarding) them their jj££f ^ ^ J 

possessions and nor their children of Allah a thine; ^ -r 4 V - «< ^, 

, . . ^ „. , w . , , . . .% jUI <_^i oUaji liLA-usI <>• 

those (^n?) The Hre s companions; they (are) in it ' * 

immortals. €/ 



^ u^- 2 ?$Sf** 



18. Day resurrects 20 them Allah together; then jahlefona 
(they z swear) for Him just-as jahlefona for you; b and 
they 2 reckon that they (are) on a thing; lo, verily 

they, they (are) the liars. © ^-i^^pr 

19. Overwhelmed on them the Satan; so [/fe] (caused) £ £jLzh\ Sj^LlT 
them (/<?) forget Allah's thekra 21 (Qur'an); those < y.i fl > - 

the Satan's party; lo, verily the Satan's party they ' 51 J ' 

(,zr<?) the losers. %ofr&-\ ^ ^Lril\ 6j^r 

20. Verily who' jouhaddona 2 (they who pursue mutual: anger- 
I opposition I and non-compliance to religious obligations 
towards) Allah and His messenger, those (are) in 
the athalleen 73 (they who are humbled and subdued). 



jjjjijj iil of\^_ <yji\ o[ 



21. Wrote Allah: surely assuredly 24 prevail I and My bt 5at 
messengers; verily Allah (is) Strong, Mighty. 

22. Not find {you"] a people they 2 believe by Allah and 
The Day The Last, mutually affectioning whom- 
ever ha'dda (he who pursued mutual: anger/ opposition- 
I and non-compliance to religious obligations towards) Allah 
and His messenger, and albeit they 2 were their 
fathers or sons or brothers or their clan; w those, 



^'ffj jit; -djj-^ £y i-^ V 



19 The word "<>*j" has double meanings: (1) enriches, (2) suffices. But "enriches" includes suffice and we/ vice 
versa. As "enriches" makes rich or richer, makes fuller, more meaningful, or more rewarding whereas "suffices" /(weft 
A&e present needs of a specific task. Hence "enriches" is superior. 

20 See footnote 9 above regarding 

21 As The Qur'an has Allah's Criteria of prescriptions and proscriptions. 

22 See footnote 8 above regarding "JJIaj". 

23 The word "athalleen" is plural, masculine, subjective noun, meaning: they who are humbled and subdued. 
z^Th^J^^Ol^P^^^umt^ 



fe&sl e\7>fo ;T ftTjfl&T (VtjSJsT (V^JS" ('TS!?^' rtT'i'Jiii'JT, pft^T tfifaS' i\7zZ&S' f'^5JJ" ric'*&$ 
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wrote Allah in their hearts the belief and [He] 
supported 25 them by Roohen 6 (The: Qur'an/ revelation- 
I mercy) of Him; and [He] admits them (in) paradises*- 
/ gardens™ run w from under it w the rivers; immortals 
they 2 (are) in it; w delighted (is) Allah a'n (regarding 
them and delighted they 2 [too] (are) a'n Him; those 
(are) Allah's party; indeed, verily Allah's party they 
(are) the thrivers. 



5[ jJlt ^p!^ 





j-uiaJt SjJ — ui 

Sura to Al'Hash're 
(The Throng) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 . Sabbaha 1 (said: subhana Allah) for Allah what (are) in 
the Heavens* and what (are) in the Earth* and He (is) 
the Mighty, The Hakeemo 1 (infinite hekmal? Possessor). 



2. He Who exited whom" unbelieved they 2 of the book's 
folk, from their homes* for first [the] throng; 4 not 
presumed you c that they 2 exit and they 2 presumed 
that their fortresses (are) barricading them from 
Allah; then atahom K (happed-on/ came-to thenif Allah 
from whence not yahta'sebo (they 2 could reckon I expect); 
and [He] threw in their hearts the fright; they 2 
destroy their houses by their hands" and the 
believers' hands;" so eatabero (let-take instructive example 
jou^); ja'oley (0,jou K possessors of) the abssa'r 
I discernments). 



Jjkl cyt \lr& Jt>*-' _»* 

(J^^^aJi ^-f-Jjb ^-^-j 

0 ^Vtaik^ 



And lawla (had it not been for) that Allah wrote on 
them the banishment, surely [He] (would have) 
tormented them in the world" and for them in the 
Hereafter* (is) The Fire's" torment. x 



25 The word "(»AJjI" comes from the which is that "(divine) Might," as in the Ayah: "And the Heaven We 
built it by (divine) Might" (S51: 47), a kind of "Might" which Allah alone has. 

It is stated in "O^- 4 ^" for the word "ar-Rooh" = "Roohen" and "ar-Rawh" two distinct meanings: (1) mercy and 
(2) Isa, son of Mary (Jesus). However, "ar-Rooh" (the Rooh) there are at least ten distinct meanings: (1) mercy, 
(2) soul, (3) The Qur'an, (4) the revelation (Qur'an or any other divine message), (5) the Command, (6) thi 
individual entity, (7) the rejoicing (8) creatures who are special angels, who are "guardians" over the angels who are 
the guardians over the humans, and (9) the fresh breeze, and (10) rest. + 

The word " sabbaha" ="&*" means: singled Allah as excelling in all good qualities, that He transcends all shortcomings, 
and that He is unique in every conceivable aspect. All the aforesaid is rendered by saying: subhana Allah. 
See the Lexicon attached to this Translation for an exposition on the words " (vflw ' and "j»^." 
See the Lexicon attached to this Translation for "hekma." 

The word "j&^\" = " the throng," meaning " large group of people gathered or crowded closely together," however in 
this case referring to "the first throng," that is the banishment of the Jews of Madeenah to Khaybar, a place 
quite a way outside Madeeniah, or to the land of ash-Sham (Syria, Lebanon, Palestine, jordon). 



59 : J J^J\ 
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Tha'leka (afar-that-it/ ' thatf (is) because verily they 
mutually contended Allah and His messenger; and 
whoever mutually [he] contends Allah and His 
messenger, so surely Allah (is) severe (in) the punishment. 



<>*J *AyjtJJ^\ [yLii j»f-^i 

i_>UL»!f JuoS 'Jh\ ^it Jil2 



5. Whatever you 2 cut of a date-palm or you c left if* 
stander" 5 / standing" on its w origins/bases then by 
Allah's leave; and to [He] disgraces the fa'seqeena 
(rebels vis-a-vis Allah' s command). 



And whatever Allah a/a' a 6 (retributed-easy-booty without 
fight) on His messenger of them, so not festinated 
you c on it x of horses and nor of camels; [and,] but 
Allah authorizes His messengers on whom p [He] 
wills; and Allah over every-thing (is) Omnipotent. 



IIS ^J^J 4I1I iljl 

$£fj Jai*4 '<&"S&j 



Whatever Allah afa'a (entitled easy-booty) on His 
messenger of the villages'" folks* then for Allah and 
His messenger and for the kin's possessors and the 
orphans and the masakee'ne^ (not having sufficient 
material possessions) and son (of the path (wayfarer); so- 
that (it) be not an alternation among the rich of 
you; b and whatever the messenger aa'takum ([he] 



tve you) so let-you z take it x and whatever 
[he] restrained you b a'n (regarding) it x so let-you 2 cease 
(doing it); and ettaqo (let reverentially guard you* not to 
displease) Allah; verily Allah (is) severe (in) the punishment. 



{ja ^_J^j & ilil U 
(V^jff <j£j J^llJ M t£$\ 

•till u^'Ull l^jAjl <Cc pXi-j-' 
iQ? i_>Li«ll Jo J^o 



8. For the poor 9 the emigrants, who 1 (had been) exiled 
they 2 from their homes" and their possessions 
yabta-ghona (earnestly quest they 2 ) munificence from 
Allah and a redhwanan K (ultimate delight I gratification); 
and they 2 succor Allah and His messenger; those, 
they (are) the ssa'de-qoona (always-truth-enf oners). 



And who r tabawwa'o (they 2 deservedly ensconced) the 
home" and the belief of before them they 2 love 
whoever [he] emigrated to them and they 2 find not 
in their chests a need w of what oto (they 2 had been 
accorded) and you'atherona (favor-others they 2 ) over 
themselves w and albeit [was] by them a privation; w 



ot cAi^Jj ctfftj 

X* *"^\' * >> • < > x 



The word "<UJ"= "date-palm" in Arabic is a feminine gender. And since "standing is &r qualifier, so it's 
likewise feminized. 

The word means "retributed easy-booty without fight." See "-H^O^. 

Ibid. 

For the words "dy^j-"" versus "plj*9", see the Lexicon attached to this Translation for the distinction. 
M«vfce»=cfc£* J "> ! i.e. having jwwe material possessions but not sufficient; whereasj^ 2 lacks any material possessions. 
The word "jjSs" versus the see the Lexicon attached to this Translation for the distinction. 



k^'i^T^iT ts~ZR'T ('wjSJsT nlzRiT rTZft'T t\7:^'T fTt^'T rt7'5'?i£VJT, (Vtj^SsT «*25?$T dT^sT ^T-'^M" (Ytj^SsT nl;^? ric'*&$ 
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and whoever (is) [he] protected (from) own-self s w 
shuhha 10 (stinginess, stinting towards doing what is dutiful- 
), those they (are) the thrivers. 



~\ <> ^ , 

^cSu (jy ^yj 4^LrfX>- o o 

^ 9 y ^ 5. ■■' 



10. And who 1 they 2 came from after them they 2 say: 
our Lord, let-forgive for us [You h ] and for our 
brothers who 1 preceded us they 2 in the belief; and 
let-not [You"] make in our hearts a rancor for 
whom 1 believed they; 2 our Lord verily You g (are) 
Ha' oof on 11 (iterativelj Forbearer/ Clement) Kaheemon 
(iterative mercy Giver) . 




11. Have not seen [you'] whom 1 they 2 hypocrised, 
they 2 say for their brothers, who 1 they 2 unbelieved, 
of the book's folk: la' en (indeed if) you c (are to be) 
exited surely we assuredly 12 exit with you b and not 
obey [we] in you b an ahadan n (a lone/ any-one) ever; 
and en (if) you c (are to be) mutually fought surely we 
assuredly succor you; b and Allah witnesses verily 
they (are) surely liars. 



£*\ 1* \fj& ctM u^Pj, 

^rfY ^-^/va^J ^»--^ s 



12. I^z'ot (indeed if) (had been) exited they 2 not exit they 2 
with them; and la' en they 2 (had been) mutually fought 
not they 2 succor them; and la' en they 2 succored them 
surely assuredly they 2 divert the adbara (rears); 
afterwards not (to be) succored they. 2 



13. Surely you (are) harder an apprehension/anxiety 
in their chest than Allah; tha'leka (afar-that-it/ thaif 
(is) because they (are) a people (who) not understand. 



ot r^JJ-^ <-| <<*>J J ^'' s-"* 
^T^j^ikj V *j» ^-L rfit 



14. Not mutually fight you b they 2 together except in 
fortified villages" or from behind 14 walls; their 
ba'aso (warfare/ courage) among them (is) severe; [you*] 
reckon them together while their hearts (are) shatta 



4 % iLf p^&L "tf 



10 The word "shuhha"="Q>^" versus "<J»j1I" the two words are fco different, "gull" means deficiency in obliging 
towards what is expected or presumed duty or responsibility, where as "J»j1I" is, greed in giving wealth. So, "ashuhha" 
is {stinginess, stinting towards doing what is dutiful, i.e. obligatory). 

11 The word "'-fjjj" of "Ailjll" which is more intensive than 'M^ajlP' as jll"="mercy," which is kindness 
imparting delight to its recipient; while "Ailjll" is addition to "A^ajll" it involves protecting against any possible 
undesirable happening to the recipient, i.e. clemency. Hence, "Ailjll" is a ^ro/erf»'«-mercy=clemency. And " L ijjj" 
is multitudinous protective mercy Doer or multitudinously clement. See £™1. 

12 The "J" in "b^J^" and in and in "OW in the next 4^ # 12, all are >rvtfer>' "J"= "^ J" 
amountingxo— "JjSUII," i.e. affirmation, expressed in all cases by "assuredly" . 

13 See the Lexicon attached to this Translation regarding 

* The expression "they 2 divert the adbara {rears)" means flee in defeat, so the observer sees their rear as they flee. 
The word "f Ijj" means: (1) ".SjiVl^f Ijj OJjj. J jJSj V ill fJnll j-bU cilaJl Jju ji ^jill" (2) " J«j 

. 4^sSft (ttjj jtjj > gt^jilt cilia n-ilaJI" (3) Jljll jIj. So, here (2 seems to a t^lv^. 



"rt*2??fr n'ZftS' nlt^'T nlzttiT tfZRS' (V^JS" ( .TOTsT -iT , ? ipi VJ T, ('^?? J" (•f^S" ( .TjJJsT (^WsT ('•TSJJS" fV^5?J" (^5J,T nc'y^ 
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(segregates); tha'leka (afar-that-it/ thatf (is) because they J^l £&f> ^s, J^J&j 
(are) people (who) not cerebrate they. 2 0<^A^.^fy 



15. Like an example /parable (of) who 1 of before them 
nighly, tasted they 2 wabala {burdensome-ill-result) (o, 
their matter; x and for them (is) a painful torment 



A* if 'XT' - *1 "il" 




16. Like the Satan's example/parable edh {whereas) said 
[he] for the human: let-ubelieve [you"]; then lamma 
{when/ whence) [he] unbelieved, said [he] : verily I (am) 
a disclaimant/ absolver (of myself) from you; g verily 
I fear/know 15 Allah the world's Lord. 



OjJiift ifj> oU-^ ti^ 



17. Then [was] their consequence" both that they 
both (are) in The Fire immortals in it; w and tha'leka 
(afar-that-it I thatf (is) the injustice-doers' 16 requital. 



18. O you who 1 believed they 2 ettaqo (let reverentially 
guard you" not to displease) Allah; and let look a self 
what it* advanced-she 7 for tomorrow; and ettaqo 
Allah; verily Allah (is) Proficient by what work you. 2 



^Q.r 0 _jl»_iU Hj !/^»" ii^ (1)1 ^ 



19. And let not be you 2 like whom 1 they 2 forgot 1 ' 
(ceased paying attention to) Allah; so [He] (caused) them 
(to) forget their selves; those, they (are) the fa'seqoona 
{rebels vis-a-vis Allah 's command). 



20. Not level/even (^re) The Fire's" companions and 
the Paradise's* companions; the Paradise's*' companions, 
they (are) the winners. x 



x£J\ t&> xip^fi 



21 . Had We descended this Qur'an x on a mountain 5 
surely (would have) seen it x you g khashe'an 18 (if humble- 
submitter), riving, from Allah's khashya'te (reverent- 
fear);^ and telka xv (she-that-afar-it- v / those*) (are) the 
parables /examples We strike if* for the people, 
la' alia (craving currently unavailable deed that/ perhaps) 
they rethink. 



22. He (is) Allah Who no elaha (a deity) except Him; 
the visible and the invisible Knower; He (is) Ar- 
Rahama'no Kt-Kaheemo {iterative mercy Giver). 



15 Linguistically the word ' 



carries dual meanings: (1) fear and (2) know. Both meanings could apply. 



10 The word in "<^>«ltfa"= "fllall Jc«" = "the injustice-doer," as "fJUall" = "■injustice 

17 The word "t^" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (.532:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See 0^*™. 

18 The word "Ifcuili" involves "£.>iaJ!" which is more than just "humbleness" or "submission" as that suggests 
bodily or attitudinal behavior. But "£>iaJl" denotes submission of sight and sound as well. See O'- 4 *^. So, 
"txuiLi" with respect to the mountain seems to mean subsided in all aspects. That is if we were to understand 
h^^g^^e^ould^a^s^ound^t^^^^^^n^ody^ig^^n^ound^^^^^^^ 
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23. He (is) Allah, Who no elaha (a deity) except Him; 
The King, The Quddoso 19 (The Pure/ beyond every/ any 
blemish elevated high), The Peace, 20 The Believer, 1 
The-Dominator, The Mighty, The Jabbar (The vigorous 
Effecter/Compeller), Al-Mutakabber 22 (The Stander 
befittingly above submission); subhana 72 (hallowedly and 
marvelously Allah is deemed transcending all defects and 
that everything solemnly stands in awe and utmost consecration 
of) Allah amm {regarding) what they 2 partner (other 
deities with Him). 



24. He (is) Allah The Creator The Ba'reo (Originator/ - 
Generator) The Portrayer/ Fashioner; for Him (are) 
the husna (all around most beautiful) the names; 
yousabbeho 2A (say: subhana Allah) for Him what (are): 
in the Heavens and the Earth; and He (is) The 
Mighty, The Hakeemo 2 ^ (infinite hekmah Possessor). 




Sura to Al'Mum ta 'he'na 'te 
( The She-Examined) 




By Allah's name Ar-Rahma'ne Ar-Rahee'tne ( The iterative Mercy Giver) 



1. O you who r they 2 believed let not tattakhetho 1 (take fj^^-y i^f 
and presume you^j My foe 2 and your 11 foe aw'leyaa 3 f I >r> ^ " ' 
i; cast to them you 2 by the affection, 4 ^r>% (n^l^i^ fS-^? 



19 The word "odiJI" is linguistically defined as: that which is pure, and beyond any blemish elevated high. See 

20 That is 77v Bringer of peace to all others. 

21 The word "O-vj^ 1 " is rooted in "£y>\" which means "u 1 -*^ **J* JO' '-•J i O 4 ^-"^ '<>^ Like " j"^-" 1 
tiji <>" Thus, "uJ"^ 1 J C^J^' J* *>>'." So, ^4Ka6 ir A&e provider of "ffil—ll j o 1 - 4 ^ 1 J <>¥!." Hence, Allah is 
"The Believer," He believes and empowering His messenger with miracles and signs and proofs to confirm His message 
and prophet-hood; also The Keeper of the faith and Enabler of the believers to believe. 
State befitting Allah alone; the & in jjSlall j s for uniqueness and not for mutuality of action. 

The word "subhana"= "0^ has »o English equivalent. Wherever this word, or its grammatical inflections 
(such as "djliiui" or "AJIaW') occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
" subhana" = "0^"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecration of Him. 

24 The word "yousabbeho" means [he] says, "subhana Allah," that is: singling Allah as excelling in all good qualities, 
that He transcends all shortcomings, and that He is unique all around. Every tasbeeh (saying subhana Allah) in the 
Qur'an is a Prayer, says Ibn Abbas, see tr^J^I for his tafiseer (explanation of this Ayah). 

25 See the Lexicon attached to this Translation for fj^ ^ and "j>^*."+ 
The word 
taking an 
The word 
and <|A^1. 

The word "ftuji" could also mean, among them: protector, friend. 

Of the peculiar meanings of is that "i^j*" means letters (containing messages). See Perhaps 

because of the interesting stor^rega^ing^^w^^w^^^h^h^ii^^w/( addresses. See tj^j^t. 



'iiSj" from "ilijyi" which is "JU34I" for "JliSSfl," as stated in 40*^ Cp-^; therefore,"^!" is always 
Presuming some-thing about what was taken. Thus, it is not just the mere taking. 
"J-*," in Arabic is used for: (1) singular and (2) plural as well as (3) "multitudinous foe" see 0'-**^ 



ftTj5&r (VtjSJsT nlzft'T fiTj5J;T (VTOTsT «Tj5JiT rtT'5'?iiVJT, (Vtj^SsT «T;??ir dT^sT (VTjJJsT (YT;5?$r J" ri c's&tf 
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tjf*fi 05 ^ l^/^" ■A? 

0' fHy^J J^J* OfrJ^. 



while gw'/ (already and affirmatively) unbelieved they 2 
by what came (to) you 1 of the right; they 2 exit the 
messenger and eyyakom (indeed including you 2 ) that 
you 2 believe by Allah your" Lord, en (if) you c [were] 
exited jehadan (exertion of one's utmost mental, physical 
and possessional efforts fighting/ striving) in My path and 
ebtegha'a (earnest-quest) (of) My delight,* you 2 confide 
to them by the affection; and I am knowinger by 
what you c conceal and what you c disclosed; and 
whoever does it x of you b then qad (already and 
affirmatively) [he] strayed the path's intent/ center. 

2. I? they 2 grab 6 you b they 2 be for you b foes; and p £££ 6 , 
yabsotto (thef in a manner of: assault/ ridicule extend) to „, j. *~ 

you b their hands w and their tongues x by the ill; and F^- 3 lj> -'^ 

longed they 2 if you 2 (were to) unbelieve. © J) [>hj <£\ 

3. Never benefit you b your" arhamo 1 (maternal/ paternal 
and nor your" children; the Qeyamatey's* 

L 's) Day [He] sunders among you; b and Allah 
by what you 2 work (is) Ba'sseeron (keenly: Seer/ Omniscient). 

Qad (already and affirmatively) was-she y for you b an 
uswaton (solace-she y ) hasanaton w (meritorious-deedf in 
Ebraheema (Abraham) and who 1 (were) with him, edh 
(whereas) they 2 said for their people: verily we (are) 
bora'ao 9 (absolutely disclaim ant/ ' absolver of our selves) of 
you b and of what you 2 worship of lesser than/ without 
Allah; we unbelieved by you and appeared between 
us and [between] you b the enmity w and bagh'dha 
(intense-hatredf ever; until you 2 believe by Allah alone; 
except Ebraheema's (Abraham's) say for his father: 
surely astaghferanna 10 ([I] assuredly 11 seek forgiveness) 
for you 8 and not [i] possess for you 5 from Allah a 



"iiiij S-^i. 



'^J£a <yj&\j 
"J^luj Li \->?j j^f uyo 

^ 05 ^ ZQ&zH 



The particle "j^" since it is a future-connected verb, probable to occur and «<?/ sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See (»'■"'* ui! ".'J.'^ (j™- 4 . 

The word "j^J^ii rooted in which stands for several meanings: (1) met, (2) grabbed, (3) sighted due to 

sharp vision by the seer, that is "i-ii-a" "4j jifc " "jiaiJt SjaJ ASjjP' respectively. See O^'and jl^l. I 

chose "grab" as it obviously includes "meet" and "sight" as you cannot grab without "sighting" and "meeting.' 
The word "^IajI" rooted in "j^J," from "*UajII" which is "forgiveness, sympathy, and mercy" and rooted in ah 
that is the = "womb." Thus, one's relatives from the mother's side are "f^-A" as they related through the same 

womb. See j^^A However, stated in "O^-*^" the "relatives" from the father's side "ijjUI," are also "f^jl," I 
believe because all are rooted 'in "A^ajJP' hence all maternal/ paternal kins ate 

The word solace-she vvv for and the [she v ] suffix for the word "solace." As "1 for patience and 

The word "pIjj" is stronger than as "pIjj" is an infinitive noun. See J^'- To infinitive "*L«" absolutely is 

prefixed to it. 

3 The word "jiiluA" in "Ojtoiuil" = "^jl^sill i_J]al" = "[/] forgiveness." In English there is «o seemly way to 

say: "j**^\" perse. So I settled for saying: "[J| forgiveness." 
11 TTie "J" m "<ij»^V'Ms ^wj^gJ^^J^ 



9' 



fe^v^ "rt'^JJ" n'T'foS' t\lt^-T nlzttiT (V^JS" j^^j" fV^??ii 5? J" (VS??^ n'TtfcS' f«TS5?^ f'^5JJ" «"25J;T ric'*&$ 
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our Lord: on You g we trusted and to You g 
1 [iterative/)/ returned penitents we) and to You 8 



thing 

anabn 
(is) the destiny 



(0) our Lord: let-not make us [You 5 ] an essay for 
whom 1 unbelieved they; 2 and let- forgive for us 
[Y<w s ]; (0) our Lord; verily You, g You 5 (are) The 
Mighty The Hakeem <? 13 (infinite hekmah u Possessor). 




0 u 



6. Faqad (verily, already and affirmatively) [was] for you 
in them an uswaton (solace* 1 ) hasanatori* (meritorious- 
deedf for whom-ever [he] [was] hoping/ fearing 1 6 
Allah and The Day The Last; and whoever diverts 
[he] then verily Allah, He (is) The Rich The Hameedo 
(multitudinously praised and multitudinously praiserHe). 



O^^J ->J ol^jji) 



7, 



Asa (craving a deed beyond one's means that, may) Allah 
to make between you b and [between] whom' 
antagonized you c of them a fondness; w and Allah 

(is) Ghaforon (iterative Forgiver) Raheemon (iterative mery 
Giver) . 



UJjj ^ ^ 



a»\j my p-jjle CJm\ 



Not restrains you b Allah a'n (regarding) whom' not 
mutually fought you 2 they 2 in the religion and not 
exited you b they 2 from your" homes* that tabarro 11 
(be you 2 dutiful to) them and toqsetto (you 2 be absolutely 
just post removal of any injustice) to them; verily Allah 
loves the muqsetteena removers of injustice and maintainers 
of absolute-justice) . 



9. Verily only restrains you 2 Allah a'n (regarding) 
whom 1 mutually they 2 fought you b in the religion 
and they 2 exited you from your" homes* and they 2 
backed on your" exiting that tawallawhum (you 2 take 
them for guardian I allies I friends); and whoever yatarvallahum 
([he]: takes them for guardian/ allies/ friends) then those 
(are) the dha'lemoona 18 (injustice-doers). 



'fist Cf'J r*3j 3> f^tLH z£ 



10. O you who 1 they 2 believed: if came 5 (to) you 1 ' the 
she-believers (as) she-emigrants then let-test 
them 5 you; 2 Allah (is) knowinger by their belief;' 
so en (if) you c knew them' she-believers then let- 
not return them 7 you 2 to the unbelievers; not they' 



\l[ KpC cS ®* 



(are) legitimate 19 for them, and nor they (are) J^-o*^^ 1 dic^j^? 



The word "LujI" from "<-jl-jl" means iteratively returned penitent. See VH^LA 

See the Lexicon attached to this Translation for an exposition on the words " ri^ i t" and "f^." 

See the Lexicon attached to this Translation for "hekma." 

See footnote 8 above regarding solace. 

That is fearing, His punishment and earnestly seeking His forgiveness and mercy. 
See the Lexicon attached to this Translation for this vita/wotd "al-berr," the noun for this verb "tabaro." 
The "0>*JUa" = "the injustice-doer," as "^elS" = "injustice." See footnote 148 below. 
The word "legitimate" could be an adjective or a verb. Here its^ri/use as an adjective and the second as a verb. 



fe£\&*«f2© J" ftt^iT ('wjSJsT nlztt'T pfZftS' (VeOTsT ("f^iT rtT'5'?iiVJT, (Vtj^SsT nt^^ Kf^JJiT rtTjJJjT (\T;5?$r nl;^? ric'*&$ 
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legitimate for them; N and aa'tohom {let-yoif accord 
them) what they 2 expended; and no jonaha 2{) {sin) (is) 
on you b to you 2 wed them y if aa'taytomohunna (yotf 
accord them 7 ) their remunerations;- and let-not hold 
you 2 by the she-unbeliever's essa'me (marriage-bonds, 
i.e. marriage guardian-ships); and let-ask you 2 what 
expended you c and let-them ask what expended 
they; 2 tha'lekum (collective-afar-thaif (is) Allah's rule; 
Allah rules among you; b and Allah (is) Omniscient, 
Hakeemon 21 (infinite he km ah Possessor). 



1 1 . And 02 (if) escaped you c a thing from your 11 spouses 
to the unbelievers then retaliated/ seized you c so 
aa'to (let-accord you 2 ) whom r went their spouses like 
what expended they; 2 and ettaqo (let-reverentially guard 
you 1 not to displease) Allah, Whom you f (are) by Him 
believers. 



\ <^\j 



12. O, you the Prophet if came" (to) you g the she- 
believers youba'yeanaka (she-they plighting- allegiance to 
you^) on that not partner they y by Allah a thing and 
not they y steal and nor they v fornicate and nor 
they^ kill their children and nor ya'atend' 1 (commit- 
I perpetrate th&ff by a calumny x24 yaftareynaho (they y 
craft if as a lie for fraudulent end) between their she- 
hands and she-feet and not they v disobey you g in a 
ma'aroofen (popularly acceptable and not Sharey'ah 
disapproved maxim) then ba'you'ahunna (let-\yoif\ plight 
allegiance to them 1 ) and istaghfer 5 (let-\you\seek forgiveness) 
(of Allah for fhem; v verily Allah (is) Ghafooron (iterative 
Forgiver) Raheemon (iterative mercy Giver) . 



13. O you who 1 they 2 believed: let not tatawallaiv (you K 
take for guardians/ allies) a people Allah ired on 
them; qad (already and affirmatively) they 2 despaired 
of the Hereafter" just-as despaired the unbelievers 
of the tombs' companions. 



C} \$g> \pC c$ @s 



20 See the Lexicon attached to this Translation for the meaning of the word "£U»" figuratively taken to 

the sin. So, no "£U^"= no sin. In other words, no sin would be on one to wed fhemy if you 2 gave thenV 



their- 1 remuneration (i.e. their mahros — the amount of money given by the husband to his to be wife for her 
acceptance of the marriage-bond between the two of them. Such marriage-bond cannot be maintained or held-on-to 
if either spouse is an unbeliever, as the next sentence clearly states, with respect to the she-unbelievers. 

21 See the lexicon attached to this Translation for an exposition on the words " ^jSaJ t" anc j " 

22 See the Lexicon attached to this Translation for "hekma." 

23 That is in the sense of: qesas {lawful retaliation) or (*"j&=seized as war booty. See <j^j^ j^»aj 

24 Some Qur'an commentators say the word "ij-^i" = "calumny" really means magic. See <j^j^. 

25 See footnote5343 above regarding + 
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(The Rank/Row) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 . Sabbaha 1 {said: subhana Allah) for Allah what (^ri?) in 
the Heavens w and what (^re) in the Earth; w and He 
(£r) The Mighty The Hakeemo 2 {infinite hekmaft Possessor). 



2. O you who 1 they 2 believed; wherefore say you 2 what 
not you 2 do. 



3. Enlarged an abhorrence enda {by Rule/ Judgment of 
Allah that you 2 say what not you 2 do. 



4. Verily Allah loves whom 1 they 2 mutually fight in 
His path row (in mannerf like they (were) a bon'yanan' 
(fixed-and-aggrandi^ed buildf mars sos son (compactly joined). 



<4 w^!^ 4-^ 



5. And (whereas) said Mow (Moses) for his people: 
O, my people wherefore you 2 annoy me while qad 
(iteratively and affirmatively) know you 2 surely I am 
Allah's messenger to you; b so lamma (when/ whence) 
they 2 swerved, Allah swerved their hearts; and Allah 
not yahdey (divinely-guides) the people the fa'seqeena 
{rebels vis-a-vis Allah 's command). 



v^is"" y o\-i 

0? pil^ 



And ^ (whereas) said Ira (Jesus) Mariam's (Mary's) 
son: O, Israel's sons, verily I am Allah's messenger 
to you b musaddeqan 5 (accepter as credible) for what (is) 
between my both hands" 6 of the Torah w and a 
mubash-sheran 1 (I am iterative proclaimer of pleasant tiding) £j <$>, 4rtt bt 
by a messenger coming of after me; his name (is) 
Ahmad; then lamma (when/ whence) [he] came (to) them 
by the evidences-she- they 2 said: this (is) a magic 
manifester. 



7. And who 3 (a) wronger than who p iftra ([he] crafted a ^,p\$ 



That is: he singled Allah as excelling in all good qualities, that He transcends above all shortcomings, and that He is 
unique all around. 

See the Lexicon attached to this Translation for an exposition on the words " fjSa.i t" and 
See the Lexicon attached to this Translation for "hekma." 

The word "ILa" is an adverbial construct. I find «o way in English to express this fact, as "rou?' or "rank" do «« 
lend themselves to an adverbial conjugation. So I resorted to parenthetically say: (i» manner). 
The word "musaddeqan" is more than an "affirmer" as "affirmer is directly for affirmation or confirmation. 
The expression: "before my hands" is an Arabic /<?«g»« expression meaning fc/ori? or of me. 
See the Lexicon attached to this Translation for bashashara/ 1 youbashsharo / mubasberon=j&i'\j&ii \ 



See the Lexicon attached to this Translation for 



oashasharalyo, 
'.life"— ".iftli 



i^^" —"injustice-doer" and 
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lie for fraudulent end) on Allah the lie while he (is 
invited to the Islam; and Allah not yahdey (dm, 
guides) the people the dha'lemeena 9 (injustice-doers) 



km 



8. Want they 2 to extinguish Allah's illumination by 
their mouths while Allah (is) concluder (of) His 
illumination while albeit disliked the unbelievers. 



He Who 11 sent His messenger by the huda (divine- 
guidance) and the right's" 1 religion x to judh'heraho ([He] 
manifests iP-and its x preponderance) 10 over the religion all 
(of) it, x while albeit disliked (it) the mushrekoona (he- 
they who partner deities with Allah/ he-poljtheists). 



CfJ>J iIS-lII; &Jwj Jl^l Xs JJI y> 



10. O you who r they 2 believed: shall [i] lead you b onto 
a trade (that) delivers you b from a painful torment. 



ff4 ^ ^vijl Jj> ujft 



1 1 . (Thai) you 2 believe by Allah and His messenger and 

tojahedona 11 (you 2 mutually exert utmost mental, physical and 
possessional efforts fighting/ striving in Allah's cause) in 
Allah's path by your 11 possessions and your 11 selves; w 
tha'lekum (collective-afar-thalf (is) khayron (choicer/ superior- 
/ worthier) for you b en (if) you c were (to) know. 



^i- _£j;s ~^Lf& _> ^1 



12. [Ji<?] forgives for you b your" offenses and [He] 
admits you 2 (into) paradises w /gardens w run w from 
under it w the rivers and good w dwellings in Adn 's 
(Eden's) 12 Paradises w /Gardens; w tha'leka (afar-that- 
it/ thatf (is) the win the great. 



f&fLj j&ji 'jf> 



13. And another*' 13 you 2 love it, w succor x from Allah 
and near/imminent opening x14 (overwhelming victory) 
and bashsher 15 (let tell pleasant tidings [yotf]) the believers. 



14 O you who r they 2 believed: let be you 2 Allah's 
succorers just-as said Is a (Jesus) Marim's (Mary's) 
son for the Disciples: who a (are) my succorers to 
Allah; said the Disciples: we (are) Allah's succorers; 
then believed a ta'efa'ton^ (a: band / group / faction / partff 



jC^\\^'\^\c ijff\ 
& tijJ/$ $ ^ Jl 3jC«> 



9 The "dfc«^" = "the injustice-doers," as "jUJall" = "injustice." See the Lexicon attached to this Translation. 

10 The "it x " means Islam, i.e. Allah shall make Islam to ascend, see jj^^t. 

11 There is no real English equivalent for "tojahedond), as it is the present tense of (j* csl which is 
rather an involved concept in Islam, whereby one exerts his/ her utmost mental, physical efforts and all possessions 
to fight/ strife in Allah's cause. 

12 The word "0-*" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"£jje" i s center of Paradise. According to Abdullah Ibn Omar, "cP 6 " is a palace in Paradise enters it but a 
prophet, seddique, or martyr. 

13 The word "<£j»l" translated as "another-she>'"= another" refers to "4 lf i V '= "traiP y ", or "»jI*j" "trade"" or 
"tfj&>"= "good-tiding" , each in and of itself as well as all of which are feminine nouns. See v$*3&. So the 
"another"" is the indicator. 

14 The word "g&" means "overwhelming victory, i.e. victory, besting and r#/<?" see 

15 See the Lexicon attached to this Translation for bashashara/ youbashsharo/ mubasheron^y^Kj^H 
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of Israel's sons and unbelieved a tta'efa'ton-f so We ^jKj^/ '\ 

supported 16 whom" they 2 believed over their foe; 17 



then they 2 became ascenders 



18 





<gY 11 J Surato Al'Jumoa;te 
^t^^Ih^ (The Friday) ^ 


K 62 

^The Order 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1 . Yousabbeho 1 (says: subhana Allah) for Allah what (are) 
in the Heavens* and what (are) in the Earth;" the 
King The Quddoso 1 The Mighty, The Hakeeme 3 
(infinite hekmah A Possessor). 







2. He Who a missioned 5 in the ommeyeena 6 (they who are 
unlettered/ the Arabs) a messenger of them: [he] recites 
on them His Aya'te* {Qur'anic statements) and you^akkey 
([he] reforms the ill-creed of) them; and [he] teaches 
them The Book x and the hekmata^ {profound understanding 
of religion I wisdom) f while en (albeit) they 2 [were] of 
before surely in a misguidance manifester. 

3. And others of them, lamma (not yet) follow they 2 by 
them; and He (is) The Mighty The Hakeemo 9 (infinite 
hekmah w Possessor). 

4. Tha'leka (afar-that-it/ ' thalf (is) Allah's munificence* 
[He] accords it x whom p [He] wills; and Allah (is) 
possessor (of) the munificence the great. 

5. A parable/example (of) whom 1 ' (had been) burdened 
they 2 the Torah w afterwards not bore it w they 2 like a 
parable/example (of the donkey carrying tomes; 



(np&J !A-^d pr*- 

jy^ ' cAj <S^Jr>j <_^5kJI 



The word "Uiji" comes from the "$i>" which is that "{divine) Might," as in the Ayah. "And the Heaven We 
built it by {divine) Might" (551: 47), a kind of "Might" which Allah alone has. 

The word ">*," in^4rafcis used for: (1) singular 'and (2) plural and as (3) "multitudinous foe" see CP-^ and iS^' 
The word "dyj*^," used in (S40:29) = ascenders, in the sense of, and Allah knows best, prevailers. + 
The word "yousabbeho" has no English equivalent. It means [he] says, "subhana Allah" that is: singling Allah as 
excelling in all good qualities, that He transcends all shortcomings, and that He is unique all around. Every tasbeeh (saying 
subhana Allah) in The Qur'an is a Prayer, says Ibn Abbas, see (ji^J^ for his tafseer (explanation of this Ayah). 
The word "<_>">&!" and "o^iS" an d "o*&^" and "o"^ 1 ^j" all mean Allah. See j^-^i It also means 
The Pure, beyond any shortcoming elevated high, and is unique all around 
See the Lexicon attached to this Translation for an exposition on the words " ri^ and 
See the Lexicon attached to this Translation for "hekma." 

The word carries several meanings, among them: sent, missioned, arouse, resurrected, awaken, and prompted. 

The word "OJ* - '" is the plural lot "^" = "unlettered." In English "unlettered' is an adjective, so no plural for 

it. So, I resort to transliteration and parenthetical explanation. Also the "Oji*\" could mean the gentiles. 

The word here means, and Allah is knowinger, [he] reforms the ill-creeds of them. See and j jn i tril t. 

See footnote the Lexicon attached to this Translatioin, regarding "wisdom." 

See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" anc j " 

See the Lexicon attached to this Translation for "hekma. 



fe£\&*«f25SS" fTdVi $T n~ZR-T t'fZfaS' (VeOTsT ("ft^sT rt7'5'?iiVJT. (YTjJJjT (•fSJJsT ffZR-T rt7?5J $T h'ZZZS' ridfUT <<i'c^M 



S62-AI-Jumoa'te 



62 :Ajuiszi\ 




wretched a parable/ example (of) the people who 1 
they 2 denied by Allah's Ay a W (messages); and Allah 
not yahdey (divinely-guides) the people the dha'lemeena n 
(injustice-doers). 



Let-say [y<w s ]: O, you who 1 hado 11 (they adopted the 
Jewish "Ian? / customs/ repented), en (if) claimed you c 
that you b (are) Allah's aw'leyao^ (guardians/ allies) of 
with-out the mankind; so let-long you 2 the death x 
en you c were ssa'deqeen (always truth enforcers). 




7. And not long it x they 2 ever by what advanced-she y 
their hands;* and Allah (is) Omniscient by the 

dha 'lemeena u (injustice-doers) . 



8. Let-say verily the death x which x you 2 flee from 
it" so verily it x (£r) molaqey (meeters with/ meeting with) 
you; b afterwards toraddona (to be forthwith-returned you") 
to the invisible and the visible Knower; then 
joun'be'o ([He] inform jou h by piece-of-significant-and- 
availing-news) by what you c were working you. 2 



9. O you who 1 they 2 believed: e« (had been) called 
for The Prayer*' of Friday's day, then is'aw 1 ^ (let 
intentionally-tread you 2 ) to Allah's thekre {Prayer) and 
let-leave you 2 the sale, tha'lekum (collective-afar-that) x 
(is) khayron (superior/ worthier) for you b if you c were 
(to) know. 



10. Then if /when (/W £<?<?«) finished the Prayer* then 
let-spread you 2 in the land w and ebtagho (let-earnestly 
quest you 7 ) of Allah's munificence; and let-remember 
you 2 Allah multitudinously, la' alia (craving currently 
unavailable deed that, perhaps) you b thrive you. 2 



<_3 s^L^Ji ^ 



11. And if they 2 saw a trade or an amusement they 2 
dispersed to it* and they 2 left you g standing; let-say 
\you\ : what (is) enda (by munificence of/ by Rule of) 
Allah (is) khayron (choicer/ superior/ worthier) than the 
amusement and the trade; and Allah (is) khayro 
(—khayron) (of the ra\eqeena (giver of: provisions / victuals 
for sustenance / rain) . 



11 The = "the injustice-doer," as "fi3ai\" = "injustice." See the Lexicon attached to this Translation, 

12 The word "hada" for the singular and "hado" for the plural, has three distinct Arabic meanings: (1) returned 
to the truth; (2) returned and repented; (3) entered into the "Ian?' (religion) of the Jews and adopted the 
Jewish customs. It is interesting that the Hebrew language does #<?/have a word for "religion" per se, that is 
why they say: "law" that is they say the Mosaic Law, instead of Mosaic religion. 

13 The word could also mean, among them: protector, friend. 

14 The "dfc«^" = "the injustice-doer," as "{SUA" = "injustice." See the ^Lexicon attached to this Translation. 

15 The word "y***" has several meanings, depending on the context (1) "J— oJ J i.e. strode = walking 
with long steps, especially in a hasty or vigorous way; (2) S 1 tr™- 4 ^" i.e. treaded = walk on, over, 
or along; (3) " J >4%'-J J^," = endeavored, i.e. he made conscientious or concerted effort toward an end; (4) " 
•i*^4" intentionally treaded, as in this context. When "y*" 1 " in the sense of "striding" it is made transitive by 
"lJ\" and when it is in the sense of "work" then it is made transitive by "*¥)." See 0*^1 and J&^&. + 
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Sura to Al'Munafegoona 
(The Hypocrites) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. If came (to) you" the hypocrites said they: 2 we 
witness/testify verily you g (are) assuredly 1 Allah's 
messenger; and Allah knows verily you 8 (are) 
assuredly His messenger; and Allah witnesses- 
/ testifies verily the hypocrites (are) assuredly liars. 



(ii^ Jbo 4JJI^ 4»1 Jy-P tilij, 
Qfj.a.flN»li <j\. JU-i^iutj j^lyy 



2. Ittakhtho (thef took and presumed) their ayma'na (oaths) a 
junnaton (covert/ shield); so they 2 repelled (o$J Allah's 
path; verily they fouled what were they 2 working they. 2 



3. Tha'leka (afar-that-it/ thaif (is) because they 2 believed; 
afterwards unbelieved they; 2 then (had 
stamped 2 on their hearts so they not understand. 



0 O^Jw/bf £$p 



And if saw you h them marvel you 8 their bodies; and 
en (if) they 2 say \yoif\ listen for their say; as that 
they (are) timbers musannadaton (those that had been 

propped); they 2 reckon every a she-shriek (if) on them; 
they (are) the foe; 3 so ehtharhum (let-caution \you*\ regarding 
them); mutually fought them Allah, 4 wherefrom 

jo'afako 6 (off-right dissuaded/ dissuaded speciously) they. 2 



kJ^>yJ p-£$L> 
pj^i] ^Ils lA>*d 

%-!»\'<. *'<'■(< ** » if-' 

<a)U$J^s ^jj^li jJjJiJ> j^ao 



And if (had been) said for them: let-come you 2 
jastaghfef ([he] seeks forgiveness) for you b Allah's messenger, 
they 2 curved their heads; and saw them you h repelling 
while they (are) mustakberoona 8 (they 1 affirmablj stand 
above submission). 



i.e. affirmation, 



The "J" in "J>-jl," and "OH jliJ " all are juratory "J"= "f-ill J" amountingto 

expressed in all three cases by "assuredly" . See ■ i J"' > " l r , 'j e !. 

The expression: "stamped on the hearts" is an Arabic tongue expression meaning that their hearts were 
stamped such that their hearts are sealed so that they understand not and nor comes out of them any 
meritorious thing. 

The word "j^," in Arabic is used for: (1) singular 'and (2) plural and as (3) "multitudinous foe" see CP-^ and tS J ^. 
There is Arabic tongue expression which says: "mutually fought him Allah" The Arabs take it to mean: cursea 
him Allah and took him as a foe, and that perhaps he is so strong, hence in a way a good praise, that only Allah 
will destroy him. Similarly in this great Ayah, that indicates the same ill result to those in reference 
The word is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
The word "Oj^Ji" means they are dissuaded to divert to an improper path away from the right, they get persuaded by 
specious concoction. 

The word "jsilju" = i.iltij " = "[he] seek forgiveness" In English there is no seemly way to say: "jolm?" 

per se. So I settled for saying: "[he] seek forgiveness." 

The word "mustakbereen"="OiJ ! < <""" 1 " does «o/have an exact English equivalent per se. It is plural, masculine, 
subjective noun, meaning: they who disdain others and are affirmably self-exalters and arrogating self-pridefulness. Hence, 
we transliterate &nd^amtihetjcal^x£kin. 



fe&sl ftTjfl&T ('wjSJsT ft^WsT fiT^iT (VeOTsT (•ftjfl&T (VtOTiil 5J;T (YTjJJjT (Vt^iT nfESJS" j'ft^M" (VTjJJsT (Ytj^JsT 5" ft'Ts5^ H 
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6. Equal on them istaghfar'ta (sought forgiveness you 1 ) for j^j 



them or not tastaghfer [sought forgiveness \you\j for ^ ~ ^ £1 " •*' 

them; never forgives for them Allah; verily Allah ^ ' " ' yl 

not jahdej (divinely-guides) the people the fa'seqeena w ^ ^ f*^ 

[rebels vis-a-vis Allah' s command). 




7. They who r say they 2 : let-not expend you 2 on whom 1 ' 

(<2r<?) (#/ presence of I at/ by) Allah's messenger , , „ , 
until they 2 disperse; and for Allah [are) the 'fjf^'^t, 
Heavens' w and the Earth's w treasures; [and,] but 
the hypocrites not understand they. 2 



ly> 1 Oj3_jj4j if&\ jt> 



8. They 2 say: la' en [indeed if) returned we to the city w y^sfR J[ Lll^ 

surely assuredly exits the lordliest 10 from it" the ^H**., ' ^ ~' 

athalla 11 (he who was humbled and subdued); and for Ai ^J^ I <S^*4) 

Allah (is) the prestige 12 and for His messenger [too] ^ . ^Ijj \y2\ 

and for the believers [/<?<?]; [and,] but the hypocrites ^ „ 

not know they. 2 0 O^-ii^ 



9. O you who 1 ' they 2 believed: let not tolheykom ^ ^Jf (£ts 



(entertainingly -preoccupy / distract you^) your" possessions 
and your" children a'n (regarding) thekre (duties for- 
I 'Prayer for) Allah; and whoever [he] does tha'leka 
(afar-that-it/ thatf then those they (are) the losers. 



10. And let-expend you 2 of what We provided you 
from before that ya'ateyct [approaches I comes tdf an 
ahadokom (a lone/ 'any- one you") the death; then says 
[he] : my Lord lawla (why have not You h ) delayed me 
to ajalen [term-limit) near; so assaddqa ([I] give-charity) 
and [i] be of the ssa'leheena [righteous-people). 



(Sjj>-A CjyS\ ^Jw>-1 <^Sfi 

0 S^iu^ * 



11. And never delays Allah a self v if came its" ^ |<\ ^ ^£ 

(term- limit); and Allah (£r) Proficient by what you 2 , „ ^ A < f /^< 

WO rk. ^l?WV' 




Surato At'Taghabo'ne 
^(The Mutual Defrauding)^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



9 See footnote^ 1 above regarding assuredly. 

10 The word "JftVl" is the «?ftf/ prestigious, but for lack of a better word, most approximate is: "/Ae lordliest" 
especially the word "flj^l," we had translated in (s5:54) as "lords" as "lord" has many meanings, but one, 
according to Merriam Webster's Unabridged Dictionary, is: "one having power and authority over others'' 

11 The word "athallo" is singular, masculine, subjective noun, meaning: he who was humbled and subdued. 
2 The word K »J»M" = '^mt^e" = lordliness in the sense of: possessing power and authority over others. + 



jwssesm^H^ 
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1 . Yousabbeho 1 {says: sub h ana Allah) for Allah what (are) j £j o^illf J U ^ i^i 
in the Heavens" and what (<2r<?) in the Earth; w for 11 "'^j^' 

Him (£r) the proprietorship and for Him (if) the J ^ 

praise; and He (is) over every- thing Omnipotent. O^d-^s-^JF 

2. He Who a created you; b so of you b an unbeliever jCuj^^^jCij^^il^ 
and of you 1 ' a believers; and Allah by what you' ^ ^ ' ^ >4 
work (/>) Baseeron (keenly: Seer/ 'Omniscient). J^oy^^-^joty' 

3. [He] created the Heavens w and the Earth* by the "^x Ji^/Tj i>vl£)f ^ 
right; x and [He] portrayed/ fashioned you; b then 

ah as ana ([He] ultimately perfected and beautified) your" ^ J * J ^* J 
portraiture-/ fashion; and to Him (is) the destiny. O^*-^ 

4. [He] knows what (are) in the Heavens* and the K»ff&ju°>$y 
Earth;" and [He] knows what you 2 conceal and 
what you 2 disclose; and Allah (is) Omniscient by 
the chests' possession. 

5. Has not ya'atekom (come to jou b ) naba'o 2 (piece-of- 
significant-and-availing-news) (of) whom' unbelieved 
they 2 of before then tasted they 2 wabala (burdensome 
ill-result) (of) their matter; and for them (is) a painful 
torment. 



>.*> ,ss s i -t 



Tha'leka (afar-that-it/ ' thatf (is) because that [// X ] J 
were" ta'atey (approaching) them their messengers* 
by the evidences" then said they: 2 are humans yahdonana 
(divinely-guide us); then unbelieved they 2 and diverted 
they; 2 and istaghna A (affirmably enriched/ sufficed) Allah; 
and Allah (is) Rich Hameedon (iterativelj praised- 
I iterativelj praiserHe). 



auij ^c^i\j \yyj yyo^ 



7. Claimed who r unbelieved they 2 that never (/<? 
resurrected 5 they; 2 let-say [)w/j: bala 6 (certainly-not); 
by my Lord, surely assuredly (to be) resurrected 
you; 2 afterwards surely assuredly tonabba'ona (to be 
informed by piece-of-significant-and-availing-news you 7 ) by 
what you 2 worked; and tha'leka (afar-that-it f thatf 
(is) on Allah easy. 



The word "yousabbeho" has «o English equivalent. It means [&] says, "subhana Allah" that is: singling Allah as 
excelling in all good qualities, that He transcends all shortcomings, and that He is unique all around. Every tasbeeh (sayin 
subhana Allah) in The Qur'an is a Prayer, says Ibn Abbas, see crj^J^ for his tafseer (explanation of this Ayah). 
See the Lexicon attached to this Translation for "naba'a." 

This "if" refers to the "right' — (i3*^) as the Arabic reference is to a "masculine" 
The word "y O l ^A " = "AjULa -lit ji j^Jai" meaning showed or affirmed His richness. See '.'J.'^ <jj*-». 

The word in "^>j«^j" carries several meanings, among them: arouse, resurrected, and prompted. 
The word "bald'— "certainly-not" is absolutely «£rf synonymous to "yes"="j»»j," see footnote 196 or the 
Lexicon attached to this Translation for more elaboration. 

The "J" in "OjxjjI" and in "OjJ±iJ" are juratory "J"= J" amountingXo- "JjSUIW' i.e. affirmation, exprt 

in both cases by "assuredly" . 
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8. So let-believe you 2 by Allah and His messenger and 
the illumination which x We descended; and Allah 
by what you 2 work (is) Proficient. 




Day [He] gathers you b for the Gathering Day; 
tha'leka (afar-that-it/ thalf (is) At-Taghabun'i' Day; 
and whoever [he] believes by Allah and [he] works 
righteously, [He] expiates a'n (off) him his sayje'aa'te* 
(demeritorious-deedsY and [He] admits him paradises w - 
/ gardens* run* from under it w the rivers, immortals 

they 2 (are) in it w ever; tha'leka (is) the win the great. 0 jj^ ^4 ,Js ^-$~Kt 




10. And who r unbelieved they 2 and denied they 2 by 
Our Aya'te™ (messages) those (are) The Fire's w 
companions, immortals they 2 (are) in it; w and 
wretched (is) the destiny. 



> * * 

0 ^u^lJlLjLJi 



11. Not betided [He/ if] 9 of a disaster except by 
Allah's leave; and whoever [he] believes by Allah 
jahdey (divinely-guides) his heart; and Allah by every- 
thing (is) Omniscient. 



12. And let-obey you 2 Allah and let-obey you 2 the 
messenger; then en (if) you c diverted, then verily 
only on Our messenger (is) the announcement" 1 
the manifester. x 



13. Allah no an elaha (a deity) except Him; and on Allah 
then let trust the believers. 



$ &j y> % 'A ^ fit 



14. O you who r they 2 believed: verily of your" spouses 
and your 11 children (are) foe 10 for you; b so ehdhro 
(let-take-caution yoif towards) them; and en (if) you 2 
pardon and you 2 condone and you 2 forgive, then 
verily Allah (is) Ghafooron (iterative forgiver), Raheemon 
(iterative mercy Giver) . 



J3 2^,_aj«j j ^js-uU-ay 



of 



g 



The word "At-Taghbun" literally means: mutual defrauding or slighting. And the "Resurrection Day" is referred to 
as such because the Paradise folks and the Hell folks mutually "defraud or slight" each other. As each 
Paradise and Hell is made up to contain two places for potential occupiers, but ultimately only one would 
occupy both. And this is how and Allah knows best. Allah created for each being of the believers and the 
unbelievers, two places in Paradise and two places in Hell. So, on the Day of "At-Taghbun" the folks of 
Paradise exchange their places in Hell by giving them up in favor of the unbelievers and simultaneously takin 
the unbelievers' places in Paradise which would have been for the unbelievers had the unbelievers believed and 
worked accordingly. So, such an exchange is an exchange of "seemingly defrauding or seemingly slighting? as who 
would accept such an exchange but coercively. But that is the right and just recompense for both. As in this 
world the unbelievers had "sold' their Hereafter duties and neglected them. While the believers had "purchased' their 
Hereafter duties and worked righteously for them. So, there is no defrauding or slighting per se at all. 
The subjective noun (i.e. J*^) for betided (i.e. <J^i) could be "He, i.e. Allah," or "it""— = disaster. 

The word "j^," m Arabic is used for: (1) singular and <£^>km^3^^>^miltit^ 



fe&sl rtlOT J" ftTj5&r (VtjSJsT ftTOTsT ffZ&S' (VTOTsT iT rtT-5'?i^i'?T, <V25S$T t\7>&S' nfESSS" ^T'^J'T (VTjJJsT cYt;5?$r J" nc'y^ 
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^^^^^^^^^^^^ 



15. Verily only, your n possessions and your" children ^ 
(are) a fetnatorT (essay/ enticement/ allurement/ charm)? 
and Allah has great remuneration. 



16. So ettaqo (let reverentially guard you 1 not to displease) 
Allah whatever you c could and let-listen you 2 and 
let-obey you 2 and let-expend you 2 khayran (choicer- 
/ superior/ worthier) for your" selves; and whoever 
[he] (is) protected (from) own- self " shuhha 11 (stinginess- 
/ stinting towards doing what is obligatory) then those 
they (are) the thrivers. 



.4 ,,. Q\ 



rff> <~*ji j 



17. En (if) you 2 requite Allah a requital* 

(ultimate meritorious deed) [He] doubles it x for you b >5 ^ 

and [He] forgives for you; b and Allah (is) Shakkoron ^ J 
(iterative Thanker), Forbearer. 



P 



18. The unseen and the seen Knower; The Mighty »I^JjV> <^_4^^ 

The Hakeemo 12 (infinite hekmah Possessor). Oii&J 




Surato At'Tala'qe 
( Divorce) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 . O, you The Prophet: if divorced you 2 the women 
then let- divorce them 7 you 2 for their 7 eddata^ 
(menstrualperiodf and ahsso 1 (let-comprehensively reckoned 
you^) the eddata; and ettaqo (let reverentially guard you z 
not to displease) Allah, your 11 Lord; and let-not exit 
them 7 you 2 from their 7 houses and let-not exit they 7 
except that ya'ateena (they y commit) by an evident 
profanity;" and telkd" (she-that-afar-if / those") (are) 
Allah's limits; and whoever [he] exceeds Allah's 
limits then qad (already and affirmatively) [he] wronged 3 
(to) himself; not tadrey (profoundly-know [you"]), 



4ill JJJffl. tU)Jj 4J^>d«j 




The word "shuhha"="Q&i\" versus "cW" the two words are too different. means deficiency in 

towards what is expected or presumed duty or responsibility, where as "W" is greed in giving wealth. So, "ashuhha" 
is {stinginess, stinting towards doing what is dutiful, i.e. obligatory). 

See the Lexicon attached to this Translation for an exposition on the words " fjSa.l t" and + 
The word "(j*^'" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjL^t. 
In this case the ehsa (comprehensive-reckoning) of the eddata is considering all rules that apply to it. See is^J^V 
The word "<Li»Ai" = "profanity" means vulgar or irreverent say or action, i.e. excess of ugliness in statement or 
action by an entity, a person or a group, or any of Allah's proscriptions. Sometimes the word "A*n»U" or 
"<LiaiiIl" j s euphemistically used to mean adultery or fornication or homosexuality, as in this context, 
^ee^e^^^^^amche^^^fhi^^w^^to^or^^^^^l J^^^^g^^^ej^nd^f^'^ "wronger. 



fe£\&*«f25SS" ftT;5J $T ('wjSJsT ttTOTsT (>fS!?5" (VT^sT ("ft;® iT rt7'5'?ii£JT, (VtjJS sT dT^sT (V7?5J$T cV^5?J" ft^SS^i ti'&^M- 
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perhaps Allah (causes to) occur after tha'leka (affar- 
that-it/ thaff a matter. 

2. So if reachecT their- afalo 4 (term-limit) then let-hold 
you 2 them 5 by a ma'aroofen (popularly acceptable and 
not Sharey'-ah disapproved maxim) or let-part you 2 
fhemvby a ma'aroofen; and ash'hedo (let-jou 7 - call witnessing 
twain justice-possessors of you; b and a'qemo s (let-jou 2 
uphold/ sustain) the testimony for Allah; tha'lekum 
(collective-affar-thalf (to-be I being) exhorted by it x 
whom p [he] [was] believing by Allah and The Day 
The Last; and whoever jatta'qe (he reverentially guards 
not to displease) Allah [He] makes for him an exit. 

3. And [He] provides him from whence not jahta'sebo 

([he] reckons/ expects); and whoever [he] trust on 
Allah then He (is) his sufficiency; 7 verily Allah (is) 
ba'legho (effector/ fulfiller of) His command; qad (already 
and affirmatively) made Allah for every-thing a Fate. 

4. And whom v despaired they v from the menstruation 

of your" women, en (if) suspected you c then their^ 
period (is): three ash'hurert (months)^ and whom v 
they v menstruated not; and she-possessors (off) the 
burdens their 5 ' a/alo 8 (term-limit) (is) to deliver 5 their v 
burden; and whoever jatta'qe (he reverentially guards 
not to displease) Allah, [He] makes for him of his 
matter an ease. 

5. Tha'leka (affar-that-it/ thaff (is) Allah's command 
[He] descended if* to you; b and whoever jatta'qe (he 
reverentially guards not to displease) Allah [He] expiates 
a'n (off) him his sayye'aa'te" (demeritorious-deeds) w and 
[He] magnifies for him a remuneration. 



SJ$ 



. {. it . 



f > , 



^'fl\j or«Jj 6^>" 

0 3f J~£ ^ &j 

"l^t E 4 ■? 1 " 

Ja-J Joe*- Jis ^a^l 
I'tY* J-H-i 1 $^f ; 



* \.Y ' ' ' & lit' > 'A 



^_Ja)^2[jaJ\ Zf\*J\ 



6. Let- house them 5 you 2 of whence you 2 housed your" 
selves of your" wherewithal; and let-not you 2 
todharro-hunna (plan/ intend to harm them )m ) to straiten 



The word "tS*VI" means term-Kmit, see d)l-uiul. 

The word "IjAiai" is rooted "flSi" =uphold. Unguistically "{&" means: 

So, "IjajSI" means you: 1 (1) uphold/ sustain of a// the prescribed obligations of the Prayer. (2) Called or upped to 
perform the Prayer itself, Note: Prayer and how to be done was established and reveled by Allah. Hence people do 
not establish Prayer they only maintain and perform it. 

The word "^Ji" rooted in "Jaej" = "exhorted' or "admonished" and "4Jae^« " could mean: exhortation or admonition. 
The word "Ajma i.unV' = "j^nn 4jfjf ^«aJl j AjliHI] j c» jjjfc ^ iiLsl£ ji cilS ji iiU luu," Thus, 

= the infinitive noun of the verb, making it standing for the strongest action of the verb. See 
^/j'/»«ri?«=j4 ji l=plural of paucity, versus sho'hooron=jM^= plural of multiplicity, implying limited I small number. 
The word "JV^" means term-limit, see Ql"^. 



k^'^ViT^iT ts~ZR'T t\lt^-T nlzR'T >\7^T t\2^'T eiZZt-T V»T, »"2:!J5r ^T'^-T (VTjflJjT '\"S^5T '^WjT ric'*&$ 
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you 2 on them;-™ and en (if) were 5 ™ burden-possessors- 
then let-expend you 2 on them™ 1 until [thef] deliver™ 1 
their™ 1 burden; 5 '" 1 then en breastfed™ 1 [thef m ] for 
you b then aa'tohunna (let-accord you 2 them ym ) their™ 1 
remunerations; and let-mutually command you 2 
between/among you b by a ma'aroofen (popularly 
acceptable and not Sharey'ah disapproved maxim); and en 
you c have mutual difficulty then shall breastfeed 
for him another- she. y 



J3£ [^pIj o*>jj>^ 



7. Let expend abundance-possessor of his abundance 
and whoever [^] straitened on him his 

re^'qc? (provision/ victuals for sustenance)* then let expend 
[he] of what aa'taho (accorded/ given him) Allah; not 
charges Allah a self 'except what aa'taha ([He] accorded 
if); shall make Allah after straitness an ease. 



8. And how many of a village" recalcitrated-she y <z'# 
(regarding) her Lord's command and His messengers; 
then We (made it) account a hard accounting and 
We tormented if* a torment nukra 9 (so enormous it is 
beyond imagination). 



$ ^ &j (Jt 



9. So tasted-she y wabala {burdensome ill-result) (of) her ^ ^ £^Jf 
matter; and [was] her matter's consequence khusra ' ' 
(a waste of her works). 



10. Prepared Allah for them a severe torment; so 
ettaqo (let reverentially guard _you z not to displease) Allah, 
O, the alba'be's 11 (hearts-intellects staffs possessors, 
who 1 they 2 believed, qad (already and affirmative 
descended Allah to you b thekra (Qur'an). 



4&t \j£>Xs \ JuAi. U ic 'JX J*' 



11. A Messenger, [^] recites on you' Allah's Aya'te 
(Qur'anic statements) manifesters to exit [he] whom 1 
they 2 believed and they 2 worked the righteous 
works w from the darknesses* to the illumination; x 
and who-ever [he] believes by Allah and [he] works 
righteously admits him [He] (into) paradises*- 
/ gardens" run* from under if* the rivers; immortals 
they 2 (are) in if* ever; qad (already and affirmatively) 
ah as ana ([He] ultimately perfected and beautified) Allah 
for him a re^fqan' (provision-/ victuals for sustenance) . x 



y£x^ & ciX f>&> ilj^j 
oil^ll l^ul* ci&\ rfJ 

q:!>- 4J»Oo Ui^> j-*«i> 

l^J ^jji- <^ 



9 The word "nukra" means so enormous it is beyond imagination. 

10 The word means a waste of its works. See jjl*^. 

11 See Lexicon attached to this Translation for The Qur'an's characterisations of "s-iLJVIji"= the albab's 
rjossessors. + 



(sT;!?^ i\tiVi'7 nlzftiT (V^5JS" rt7-*'?i^Si'JT, »7CT^T f«TS5?^ ^T'^'J" (VT?!?^ cV^5?J" J" 
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lit 




Y6" 



12. Allah Who a [He] created seven Heavens" and of ^jj^ £p ^jjf %\ 

the Earth" Bke-them; 5 ™ yatana??alo (iteratively descends) ><rr ..in 
, j 1 vm" , Z i or* c** 1 ^ 04^5 u&al 

the command among them to know voir that ^ ^ 

Allah on every-thing (a) Omnipotent; and verily sF * J* 1 ^ ^ 

Allah {already and affirmatively) encompassed ^*^f% ^ ot> 

[Jitf] by everything omniscience. 0 

e 




Surato At'Tahreeme 
( Tfte Banning) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. O, you the prophet: wherefore [yw s ] illegitimize 
what Allah legitimated for you; g tabtaghey ([you s ] 
earnestly-quesl) your r spouses' delights" and Allah 
(is) Ghafooron (iterative Forgiver), Raheemon (iterative 
mercy Giver) . 

2. Qad (already an affirmatively) ordained Allah for you b 

your 11 ayma'ne (oaths) dissolution; and Allah (is) 
your" Guardian and He (is) The Omniscient The 

Hakeemo 1 (infinite hekmah 2 Possessor) . 

3. And edh (whereas) asarra (divulged/ imparted a secret) 
the prophet to some (of) his spouses a Hadeethan' 
(statement by The Prophet) f then lamma {when/ whence) 
she nabba'at (had informed she by piece-of-significant- 
and-availing-news) by it* and manifested him Allah 
on it x [he] apprised some (of) it x and [he] shunned 
a'n (off some; then lamma nabba'aha (he informed her 
by piece-oj-significant-and-av ailing-news) by it* she said: 
who a nabba'a you g this; Said [he]: nabba'a me The 
Omniscient The Proficient. 



4. En (if) both repent to Allah then qad (already and 
affirmatively) ssaghat (fondlingly inclined) hearts (of) you 
both; and en you both mutually back over him, 
then verily Allah, He (is) his Guardian and Jebreel 
(Gabriel) and the believers' righteous and the 
angels after tha'leka (afar-that-it/ ' thaty (are) backer s- 
/ supporters. 3 



IJCfc JfcM oils ^U>li Uii 

LSv^li oa^ ali (Jj, Vj^ j[ 
iil j£ ^'IgJ j[j 

0 jv#Ji JiljS J^1^D*5 



See the lexicon attached to this Translation for an exposition on the words " (vft^ and 
See the lexicon attached to this Translation for "hekmah 
^ie^rc^^^^3luraU)f^*^^ee^^ 



fe^v^*«T2®S" fttOTiT tVL$i'7 n~ZR-T pfZ^S' twt^-T rtTjJJiT -iT* ? V? T, (1*25^ «f£?JS7'f25J£' rtTOTiT $T 'V23?jT «?35^ «' 
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Asa {craving a deed beyond one's means that, may) his 
Lord en (if) divorced you 5 ™ [he] to substitute (for) 
him wives khayran (choicer/ superior/ worthier) than 
you vm she -Muslims she-believers qa'netaten (she: 
devotedly-obeyers / submitters) she-penitents she-worshippers 
sa'eha'ten 4 (she-travelers / she-they that fast) widows and 
virgins. 




6. O you who r they 2 believed: let-guard you 2 your 11 
selves* and your 11 families (from the) Fire* its w fuel 5 
(is): the mankind and the stones; on it w angels 
harsh, hard; not disobey they 2 Allah what [He] 
commands them; and they 2 do what (is 
commanded they. 2 



Oyi^ V Iftif ~&J&(ffc> 



7. O you who 1 unbelieved they: 2 let-not apologize 
you 2 today; verily only (to be) requited you 2 what 
were you c working you. 2 



0 ojui ojjf l2l 



8. O you who 1 they 2 believed: let- repent you 2 to Allah 
a repentance- she 5 nassohan (absolutely-relentlessly- 
and-sincerely)f asa (craving a deed beyond one's means 
that/ 'may) your 11 Lord that [He] expiates a'n (o u 
your 11 sayye'aa'te" v (demeritorious-deedsf v and [He] 
admits you b (into) paradises w /gardens w run* from 
under if* the rivers, day not disgraces Allah the 
prophet and whom 1 believed they 2 with him; their 
illumination x treads 6 between their hands* and by 
their ayma'ne (right-sides); they 2 say: (0) our Lord 
let-conclude [You s ] for us our illumination^ and 
let-forgive [You"] for us; verily You g (are) over 
every-thing (is) Omnipotent. 




■CSJfc r»-%^y 



O, you the prophet: jahid (let-exert [you*] your 1 utmost 
mental, physical and possessional efforts fighting/ striving 
in Allah's cause) the unbelievers and the hypocrites 
and let-harshen [you*] on them and their abode- 
/lodging (is) Hell; w and wretched (is) the destiny. 



±£r ^ (M 



10. Struck Allah a parable/example for whom 1 i^S^^jjj ^£ -J^T 
unbelieved they 2 Noohen's (Noah's) [woman] (i.e. 
wife) and Lotten's (Lott's) [woman] (i.e. wife) both 



4 The word "tilajW could #Zro mean they who fast, hence, "[she-fasts]." See t)Luiul. 

5 The word £^ 'Ai*^'" is firewood, but also it could mean any fuel. See 
"i^.y^j"= na ssohan = ^^-i A ^-i^— intensive format; so: absolutely relentlessly and sincerely. See <j^^ u^*^- 4 ^ J^' 
The word "y**"" has several meanings, depending on the context (1) 0J J <>*^>" i-e. strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "y*« jl (J*** i.e. treaded = walk on, over, 
or along, as in this context, (3) "J^^^ J 4 *," = endeavored, i.e. he made conscientious or concerted effort toward an 
end; (4) yja^u" intentionally treaded. When "y*"" in the sense of "striding" it is made transitive by 
"(J!" and when it is in the sense of "work" then it is made transitive by 'ViM." See ci*-*^', and jl^l. 



^•^Tt'^^.•^T•^^^.•^Tt'^^.•^T•^^^.•^T•t'^^.•^T•t'^T.••.T•i'^^.•^T•t'^i^;i'^^.".T tJT.-.T -vj t.-.tvj t.-.t *, jt.-.t a t.-.t ut.-.t v.*t.-." ^ 
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were y under abdaine 1 {twain: worshippers / submitters- 
I slaves) of Our eba'de (worshippers/ submitters/ slaves) 
ssa'lehajne (both righteous); so both betrayed*' 8 them 
both; then not [both] enriched/ sufficed 9 a'n (off) 
them both of Allah a thing; and (had been) said: let- 
enter you both, The Fire w with the enterers. 



■km 



11. And struck Allah a parable/example for whom 1 
they 2 believed, Pharaoh's [woman] (i.e. wife), edh 
(whereas) said-she: v my Lord, let-construct [You''] 
for me enda (by munificence/ by Rule) Your g a house 
in the Paradise" and najjene (let-iteratively deliver 
me[You s ]) from Pharaoh and his work; and nafjeyne 
(let-iteratively deliver me [Y<w s ]) from the people, the 
dha 'lemeena l{) (injustice-doers) . 



cJU d^_y^* cXf*\ lySC 



12. And Mariam (Mary) Omran's daughter, which" 
ahssanaf n ([she] absolutely-secured) her farja^ 12 (sleeve- 
/ anterior anatomyf so We blew in it x of Our Ruo'he 
(Soul/ Mery/ Revelation/ Arch Angle Gabriel); and 
ssaddaqat (affirmed as credible [she]) by her Lord's 
words x and His booksf and was-she y of the 
(he-devotedly: obeyers/ submitters/ supplicants). 



* T "if 



- 1 TjjN 0>£ cubl 
0 C^j\\^a cff^ <a~^L? 



The word "abdain" = "twain slave," the denotation of the word "slave" is y<af//)/ paradoxical with respect tol 
^4//a/j» vis-a-vis the humans. See the Lexicon attached to this Translation for an elaboration. 
Their "betrayal" Qur'an commentators say, was in religion, as both calumniated and did not believe their husbands. 
That is suffices, as the word "<>*i" in "Luij" carries double meanings: (1) enriches and (2) suffices. 
The "cfcwlUa" = "the injustice-doer," as "flliJI" — "injustice." See the lexicon attached to this Translation. 
That is absolutely shielded and protected. 

The word "far/a K "= '% J 2 " has several meanings: (1) any slit /gab which separates two parts; (2) any opening ml 
a mountain or the cloud; (3) a gap into a protective wall; (4) the external genital of the human being, and somel 
time the word could be said to indicate the anterior 'or the posterior aspects of the genitals; (5) every "opening" 
between two parts could be referred to as "farja*." In this case, and Allah knows best, she (peace be uponl 
her) secured and protected what applies in (4) as most commonly understandable, i.e. maintaining herl 
chastity. However, there are many Qur'an commentators who maintain that the "far/a--" here refers to thel 
"sleeve" in her garment which she secured from Gabriel (peace be upon him) as she did not know who hel 
was. So the "blowing was in her "sleeve." Why would "blowing in her sleeve" cause her to become pregnanfA 
Well, the whole creation of Son of Mary is a miracle in and of itself. Consider that Allah had created (1) Adam out oA 
nothing; and (2) had created Eve (a female) out of Adam (a male); and (3) Son (a male) of Mary (a female); andl 
(4) all other male/ female creations out of mating between a male and a female, by Ordinance of Allah. Hence| 
Allah's miracles are boundlessly infinite. 
Note: what is of interest here with respect to the word "fan" is that in the Old Testament (presumably thel 
Torah) of the Bible, King James Version, (Job 5:4) it is stated: "how can he be clean that is born of al 
woman?" (Emphasis is original). And also in (Job 14:4) where it is stated: "Who can bring a clean thing outl 
of an unclean? Not one,..." (Emphasis is original). This indicate that a Deity cannot be "born of al 
woman," and nor "a clean thing can be brought out of unclean." Obviously a "deity is clean" and that cannoA 
be brought through the canal of excreta. Christians in general believe that "Jesus" is "God incarnate," hencel 
they consider him their Lord in the sense of Divinity, i.e. Jesus is God, in their theological doctrine. Although! 
various authors of the New Testament are not unanimous as to "how" the "incarnation" took place, but alll 
say it did. See Mercer Dictionary of The Bible, Watson E. Mills, General Editor, Mercer University Press,! 
Macon, Georgia. 

It is significant The Qur'an for Mary says "o^"^" a masculine plural; and does not say "iliLula" j 
feminine plural. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Tabaraka 1 (He firmly bestows as accepts multitudinous 
goodness and worthiness) Who a by His Hand* 2 (is) the 
proprietor-ship; and He (is) over every-thing Omnipotent. 



y<&j*>j <d&\}^. 



2. Who a [He] created the death x and the life w to essay 
you b [He] which (of) you b (is) ahsa'no 3 (perfecter and 
beautifuler) a work; and He (is) The Mighty The 
Ghaforo (iterative Forgiver). 



0 



3. Who a [He] created seven Heavens* (in a manner) 
superposing; not \you] see in Ar-Rahman's creation 
of a disparity; 5 so let-return [you] the sight; do [you] 
see of a rift. 



U lili oyl- 3^- 
y^ u>^y' &~ <£J 



4. Afterwards let-return [you] the sight twain- 
recurrences w transposes to you g the sight kha'sean 
(spurned-humbled/ contemptibile I driven away), while it x 
(is) haseeron 6 (that which is: cringer/ fatigued/ exhausted) . 



5. And (verily, already and affirmatively) We adorned 
[the] Heaven* (of the world by lamps; x and We made 
it w7 a stoning for the Satans; and We prepared for 
them torment (of the Sa'ere w (intensely kindling Fire). 7 



•Q? j\*ilJI i_>l jc> Ji^i 



6. And for whom 1 they 2 unbelieved by their Lord (is) 
Hell V torment and wretched (is) the destiny. 



7. EdXw (when I whereas) (had been) flung they 2 into it* they 2 
heard for it w a gasping while if tafooro (boils/ gushes). 



8. [If] almost severs from the exasperation; everywhen 
(had been) flung in it w a drove, asked them its w 



are in their adjective sense. 



See the lexicon attached to this Translation for this important word "liljbj." In summary: [He] firmly 
bestows as [He] accepts multitudinous goodness and worthiness.. 
Some maintain that the "hands" are symbols of divine Might or Power. 
There is no English word for —ahsane. Both words perfecter and 

The word "lisLua" is "J^," i.e. adverbial. But since in English there is no adverbial equivalent for 
"superposing' so I parenthetically introduced "in manner" qualifying "superposing." Additionally, The word 
"IjjlJa" j s an gpjthet, i.e. an adjective bearing multiple meanings: (1) plural: for<j^ ("JW^ J Jj*" or plural for 

like 'V^J J Mj"), an d (2) an infinitive noun for a. See -1 u* 4 ^ 1 J-^ 1 . 

Including distances, sizes, or general nature of such creations. 

The word "ji*"*" could mean (1) "juiW= "he who cringer/ exhausted," or (2) "j j ' "~> « "= "he who is made 
apparently fatigued." See 4*0*'. 

The pronoun "U" in "UUka" belongs to "Si 1 -^! " see t^J^t. 
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kha^anato {custodians I wardens): has not ya'atekom {come 
toyoif) natheeron {iterative warner). 

9. Said they: 2 bald 3 (certainly-nol); qad {already and 
affirmatively) came {to) us natheeron {iterative warner); then 
we denied and we said: not Allah na^alla (iteratively 
descended) of a thing; en (not) you (are) except in a 
misguidance/ waste big. 

10. And they 2 said: had we were hearing or cerebrating, _j gf^ Jiijt |j?jJ i^tj 
not we were in companions (of) the Sa'eri" {intensely " ' „ , 



4 ^ j£l oi S»T J5 



Is^ai, UA^i p-f^"^ lA*^ 



11. So they 2 acknowledged by their offense; so far- 
away 9 for companions (of) the Sa'ert {intensely kindling 
¥ire)7 

12. Verily who 1 yakhshawna (reverentially-fear thef) their 
Lord by the invisible, for them (are) a forgiveness* „ ^ 4 „ ^ 
and a remuneration' big. x ® -«?3w> # 

13. And let-conceal you 2 your 11 say or let-disclose- %f^\tJj^\J\p^[^Jj 
/louden 10 it x you; 2 verily He (is) Omniscient (by) 
the chests' possession. 

14. Does not know Who a [He] created; 11 while He (is) 
The Lateefo 12 {fine I subtle I gentle I and protector) The 
Proficient. 

15. He Who a made for you b the Earth* dhalolan 
(submitter* I submissively-submitter)f so let- walk you 2 in 
its w extremities 13 and let-eat you 2 from His re^fqi 
{victuals for sustenance)-^ and to Him (is) the resurrection. 

16. Have you 2 secured (your" selves from) Whom p [He] 
(is) in the Heaven w to [He] implodes by you b the 
Earth w then edha (suddenly I whereas) if* sways. 



17. Or have you 2 secured (your" selves from) Whom p [He] "S-^J. J jUlt ^ ^ ^Jt pi 



The word "bala"= " ' certainly-not" is absolutely not synonymous to "yes"="j»»j," see footnote 196 or the 
'Lexicon attached to this Translation for more elaboration. 

9 The word "U»*a" means far-away for them from Allah's mercy. 

10 The word rooted in "j^" bears at least dual meanings: {disclose versus conceal) or {louden versus 
quiet/ silent). 

11 This is "disapprobatory (condemnatory) interrogative, implying negation"— "(jHJ& J c|J^! JL*"," i.e. inquiry, which 
disapprove and condemns the addressees for driving the situation to such an inquiry. 

12 The word "<-iJaJ" = "(jjSj," in concrete (material) terms it means: fine; and in abstract terms, it means: subtle or 
gentle or both. See j^*^. Additionally, when the word: " ' » J^V is ascribed to Allah it becomes awe of Allah's 
most beautiful attributive characteristics, which denotes protection in addition to fineness, subtlety, and gentleness. I 
know of «o English word which simultaneously denotes: fineness, subtlety, gentleness and protection. So, the only 
available resort is transliteration and parenthetical explanation. 

13 Originally the "IfjSlia" are the human-shoulders. However the word was borrowed for figurative speech 
for when referring to the extremities (ends) of the Earth, like the mountains, the various remotes areas and 
^v^f^ie^artl^ee^^||^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



S67-AI-Mulke 



67 :dii«JI Sj_j_ui 




0^2 



(£r) in the Heaven*' to send [He] on you b hasseban 
{stone-storm) then you 2 will know how {was) [My] 
nathee're 14 {iterative warner/ warning). 

18. And laqad {verily, already and affirmatively) denied 
who r of before them; then how [was] [My] na'kee're 
{demur/ reproof/ spurning). 

19. Have [and] not seen they 2 to the birds above them ^Jg^J^jji J&\ j\ i]J 
{are) spreaders {of) their wings x and folding it; vv not S'-i.r A. *v \ *~ 
hold it w16 except Ar-Rahaman; verily He {is) by o^^o^-^o^ 
every- thing Ba'sseeron {keenly: Seer/ Omniscient). 0-^^ 

20. Yet 17 who a {is) this who, he {is) soldiers for you b js*^ xl_J» Uc* 
succoring you b from lesser than/ without Ar-Rahman; 'ojj&& g\ )p~)\ oj* J* 
en {not) the unbelievers except in beguilement. 

21. Yet 18 who 11 {is) this who yar^oqokum {[he] gives you b 
provision/ victuals for sustenance) K en (if [He] withheld 
His re%'qa x (provision/ victuals for sustenance / rain)f rather 
they 2 persisted in recalcitrance and an aversion. 

22. Is then who p walks [he] mukebban (bending-down) over 
his face ah da (more divinely-guided) or who p [he] walks 
level/ even on Sseratten (road/ way) straight. 



W -J>*i> -p^ ^-3 J? 



>J <J-w >WI tsjji y> Ji 



23. Let-say hw]: He Who 11 established you b and made 
for you b the hearing and the abssa'ran (insights- 
I discernments) and the af edata (hearts / minds); little 
ma 19 (surely) thank you. 2 

24. Let-say [you]: He Who a thara'akum (created/ propagated- jjjtf j sj&'I js 
/ manifested you^) in the Earth* and to Him (are to be) ' ' ' > ,. i 
thronged you. 2 

25. And they 2 say when (is) this the promised e» (if y& ' a\ $c$\ iJc* ^ ojj^j 
you c were ssa'deqeena (always truth enforcers). 

26. Let-say [y«w s ]: verily only the knowledge (is) enda 
(by munificence of/ by Rule of) Allah; and verily only I 

(iterative warner) manifester. 



am 



'alleviation, 



14 The speaker's pronoun "<^" in "jd-^," by Arabic {linguistic) Rule, is omitted, for " ' t ji^'l t,' 
lightening" or^4y^'j' end harmony (rhyme). See (j 4 ^ ■ i J"~ > «J 'Olj^l t H'j ft ! 

15 Ibid only regarding "jJ^j." 

16 The reason for "it" " (i.e. in the feminine) in the two instances in this Ayah, is because in Arabic, although 
"bird" is singular but it also is a plural, but it is a "j±u£i £A*"=broken-plural, therefore the reference to it 
must be feminized. 

17 The "t" in "i>l" = "Jj," i.e. '^e/, rather" see t^ 1 -^ J>*a^ io'j^ 1 'r'b 6 ! or cr^l -1 'O^^ 1 J^ 1 . 

18 Ibid. 

The particle is for intensity of paucity. See cj^La J>aa^J i£)ljiJt ShO*!. 



^rv^VS^5?^ ttT25J*T f«rSW^ 'V££?^^55:T i>fZZZS~ esTt^^ t\tt&S* estt&S* tfifiXS* tfiw&s m 6>£& 
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27. Then lamma {when/ whence) they 2 saw it" 20 a nigh-she 5 ' 
(had been) displeased faces (of) whom r unbelieved 
they 2 and (had been) said: this (is that) which x you c 
were by it x claiming/ pleading. 



> > > 



28. Let-say [)/<w s ]: have you c seen en (if) perished me ^^^I^Ja' 

Allah and whom p (are) with me, or ra'hemana 21 (mercy- . y v£j('-> - 1 '< *"] 

#.f [He]); then who p [/><?] havens the unbelievers ^ \ ' J J 

from a painful torment. 0 y 1 -^ 



29. Let-say tyo*"]: He (if) Ar-Rahmano we believed by Gfe'^j^^^lfy, Ji 
Him and on Him we trusted; so shall know you 2 4 . , y „ , 

who p [he] (is) in a misguidance manifester. Wyir*^' J-) 4 ^ o>J*i~j 



30. Let-say bw s ]: have seen you c en (if) became your 11 ,£t£ ^ ji J 

water ghawran 11 (ground-deep-drain) then who p ' 
comes (to) you b by a water ma'een (ever-flowing). 





Sura to Al'Gala'me 
{The Pen) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Knoon 1 (25* Arabic alphabet); by 2 the pen x and what 
jasttorona 3 (line-inscribe thef). 



2. Not you s (are) by your 11 Lord's boon w surely a 
maniac. 5 



3. And verily for you g surely (if) a remuneration^ other 
than slighted/ severed. 6 

4. And verily you g (are) surely on a great character. 



■0 oy^*'jt> i^-Viu oij 



5. So shall discern/ sight hw s ] and discern/ sight they: 



20 That is the realization of Allah's promise of resurrection and individual accounting. 

21 The word "4-*^j" = "mercy" in Arabic "4-«aj" is unlike its English equivalent, in that "4-«aj" can be conjugated 
into zwiv of the past, present, future, active, passive, etc. As in this case, it is constructed in the past-tense 
for the masculine plural. There is no way to exactly render this in English per se. So the closest is to 
possibly say: "or ra'hema ([He] had mercy-given) us," thus introducing the idea of "mercy-given" which the 
Arabic text does not really say per se. The Arabic says, as if to say: or He mercied us" which cannot be said in 
correct English, as there is no such word as "mercied." 
That is it drained deeply into the ground. + 

The letter "0," and in it are varieties of statements as to its "meaning," besides the letter itself. The best of the 
statements is that which Abo Hurayrah says that he heard The Prophet (SAWS) saying it is the "ink bottle." 
The letter "j" preceding word "qSa- 



when one makes an oath 



M," is "f*jAJl j," the English equivalent of " ^ 

and says: "By God." 

The word "OJJ^y" means line-inscribe, i.e. and make line or lines of writing. See VH^LA 
See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

The word "lxp^*" is a noun corresponding to "maniac" rather than "insane" which is an adjective. 
The word "mamnoon"— "&£**" means: (1) that which is cut, (2) that which is diminished, (3) slighted 



'tmmrammmiw'm 
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§Lw. 



6. By which x (of) you b (is) the maftoono 1 (he is bedeviled). ttT^J-ffi^X 


7. Verily your' Lord, He (is) knowinger by whom p [he] 
strayed a'n (off) His path and He (is) knowinger by 

the muhtadeena 8 (he- they who became divinely-guided) . 


J~" Cyi Q 


8. So let-not obey [you s ] the deniers. 




9 T oncrpd thpv z if ri/rt^/ s l fawn'" so thpv z (w fluids fawn 




10. And let-not obey [you"] every h alia' fen (iterative 

\ 7 1/7 7 ' r 7 7 / ' 7 1 7 ' 7 \ 

swearer) maheenen (he who is: feeble/ minisculel and vile). 




11. Hamma^en (iterative slanderer-go s sip er), mashsha'en 
(iterative walker) by a calumny. 




12. Manna' en (iterative preventer) for the khayrey 11 (desirable- 




/ possession/ goodness), aggressor, atheemen (iterative sinner). 




13. Ottollen (cruel- dr agger) after tha'leka (afar-that-it/ ' thatf 
^aneemen (illegitimate-ever-pretenderf conjoiner other people). 


* " ' r- 


14. That [he] [was] possessor (of) possession and sons. 




15. If 13 (to bef being) recited on him Our Aya'te w (Qur'anic 




statements) said [he]: (such are) The Firsts' fables. 




16. We shall brand him on the snout. 14 




17. Verily We essayed them just-as We essayed the 
garden's" companions, edh (whereas) aqsamo (thef 
oathed) surely they 215 cut its* bunches mussbeheena 
(by morning and enjoy ers) . 


% * • — -j . — « -/ . g 


18. And not except they. 2 




19. So ambulated on it w a he-ambulant 16 from your 1 




Lord while they (were) sleepers. 


e 



7 The word "maftoon" is singular, masculine objective noun, meaning: he who is bedeviled. 

8 See the 'Lexicon attached to this Translation for "muhtadee" and its plural " muhtadoon" / " 'muhtadeen" 

9 The particle "jJ" since it is a future-connected verb, probable to occur and »«/ sure it's a present occurrence, 
such a "JJ" amounts to "if or "when.' See ft-" 1 * ctf! ".'J.'M (J*-*. 

10 The word "0*-^" means to fawn, i.e. to flatter/ supple and compromise. 

11 The word "maheen" is singular, masculine, objective, noun meaning: he who is feeble, miniscule, and vile. 

12 The word "ji*" = "khayron," and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "j£V" 

13 The particle "' J !" is a future adverbial conditional article hence it is "if not "when.' 

14 The word "j»J^j^l" is the "elephant's nose" says 4*LA And adds by saying that the nose was referred 
to as jijiJl" to debase, demean, and mark with ignominy and grotesqueness the one referred to. 

15 For lack of better word, for "^^>j^i" I say: "thef- cut-its'" bunches" bearing the fruits, for the palm-dates during 
"harvest" time at the end of the season, such bunches cutting is the "fL^," done in preparation for the next season. 

16 The word "LiiUa" i s singular, masculine subjective noun. Translated here as "he-ambulate" as there is no English 
equivalent for "i_iiUa" anc j "ambulant" is an adjective. So "he-ambulant" to coin the needed noun. 
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20. So it w became like the ssareeme (gardens whose fruits 
are blackened and cut-off 1 its bunches/ burned like ash) . 




21. So they 7 mutually called (each other) 19, mussbeheen (by 
morning reachers and enjoyers) . 




22. That eghdo (go early-morn you 2 ) over your" hartha 
(cultivation/ tillage/ crops), en (if) you c were ssa'remeena 19 
(cutters of the date-palms bunches). 


0 ^J^'^^ir^ b& $ 


23. So launched they 2 while they yatakhafatona (they 2 
were: mutually lowering their voices/ whispering). 




24. That not surely enters it w today on you b a meskeenon 
(not having sufficient material possessions). 




25. And ghadaw (they 2 went early-morning^ on hardden (parry), 20 
Qadereen 21 (he- they capable of. doing/ enforcing/ influencing). 




26. Then lamma (when/ whence) they 2 saw it w said they: 2 
verily we (are) surely strayers. 




27. Rather we (are) mahromoona 11 (they who are deprived). 


04>^c£J? 


28. Said their awsatto^^deal/jusfy. have [i] not said for 
vou'k lawla (whv do not) toiabbehoona^ ( mv vow 2 iubhana 

y v v ^— ■ I'L^v pj^ \ w y vp \s i pis p / j isiso w is ls \j w is is / p w \ o w y y is vp ■ o p'p is w wt pvp 

Allah). 


% "cp^rij^ Jit iLji js 


29. Said they; 2 subhana^ (hallowedly and marvelously Allah is 
deemed transcending all defects and that everything solemnly 
stands in awe and utmost consecration of) our Lord; verily 
we were dha'lemeena (injustice-doers). 


0 slfeii if life; j^L #6 


30. So aqbala (forwardly-advanced) some (of them on 
some mutually blaming. 




31. Said they: 2 y a' way lana for us: a lengthy: stay in a valley 
in Hell/ bane/ woe); verily we were tyrants. 




17 The word "sareem" is masculine, singular objective noun, meaning: the gardens whose date-palms which looks blackened 
and had their fruits cut-off. Or burned like ash. Or the "sareem" is the dark night, so this garden and its date- 
palms bare and blackened like the darkness of night. There is no English equivalent. 

18 The word "IjJIjj" = ?t'<i*i j^" that is literally mutually called each other, or mutually they gathered in their club. 

19 The word "saremeen" is masculine, plural subjective noun, meaning cutters of the date-palms bunches, with no English equivalent. 

20 The word has several meanings: (1) parry I isolation, (2) intention, (3) exasperation, (4 contemplation). See 0*^'. 

21 The word "Qadireen"—"^^^" is masculine, plural, subjective noun, i.e.: they who are capable of : giving doing enforcing 
or influencing. That is they thought of themselves as are able to take all the necessary measures and execute their 
plan as they schemed it. 

22 The word "Ojajj**" is masculine, plural, objective noun, meaning they who are deprived, with no English equivalent. 

23 The phrase "most-middle" is an Arabic tongue expression which means among them the most: ideal/ just. 

24 The word "tosabbehoon" means say you 2 : subhana Allah, i.e. singling Allah as excelling in all good qualities, that He 
transcends all shortcomings, and that He is unique all around. 

25 The word "subhana"= "O^*"" has no English equivalent. Wherever this word, or its grammatical inflections 
(such as "<2ulaa*a" G r "AJUjui") occur all are associated with the divine uniqueness of Allah, doing stupendous work 
that Allah and Allah alone can do, thus Allah is hallowedly and marvelously deemed transcending all defects, and that 
everything solemnly stands in awe and utmost consecration of His divine and stupendous uniqueness. So, we can render 
" subhana" = "0^-"" concept by saying: hallowedly and marvelously Allah is deemed transcending all defects, and that 
all solemnly stand in awe and utmost consecratio^^Hin^^ 
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32. Asa {craving a deed beyond one's means that, may) our 
Lord to substitute for us khayran {choicer/ worthier) 
than it; w verily we {are) to our Lord desirers. 

33. Like tha'leka (afar-that-it/ thatf (is) the torment and jj ^>g\ -j<j\ $g 
surely the Hereafter's* torment (is) bigger, if they 2 ,^J t> , 
were (to) know they. 2 ® ^ ^ 



34. Verily for the muttaqeena (they who reverentially guard 
against Allah's displeasure) enda (by munificence of/ by Rule 
of) their Lord (are) naradises / P"ardens w (of) the naeem 
(permanent mental and physical delights in the highest 
chambers of Paradise) . 




35. Do then We make the Muslims like the criminals. 




36. What (is) for you; b how you 2 rule. 




37. Or for you b a book, in [it x ] you 2 study. 




jo. v eriiy ior you in it wndt cnoose you. 




39 Or for vou' 3 avmaYion (oathf) x on TIs ha'leoha'ton^ 
(ultimate-she^) to The Qeyamatey's* (Judgment's) Day; x 
verily for you b what rule you. 2 


^jj ^ 4iL Idc <^*>\ >J SI 


40. Let-ask them \you s ] which x (of) them by tha'leka 
(afar-that-it/ thatf (is) a claimer [he]. 




41. Or for them partners; so I'ya'atct (let-thef bring/ come)* 
by their partners en (if) they 2 were ssa'deqeena (always 
truth enforcers) . 




42. Day (to be/ being) bated-a'n (off a leg 27 and (are) (to be) 
invited they 2 to the kowtowing then not can they. 2 




43. Khusheya'an 2 ^ (submitting/)! subdued) (are) their abssa'ro 


; V'-'^-t- *-*-'-- -iV-^ 



The word "Ailb" = "ultimate-she> - is an adjective modifying "oaths" which is in its plural format (as in this 
case) is a "broken plural" requiring a feminine modifier. Hence, the suffix of ultimate-she, 1 i.e. reachers or 
reaching all the way to the Day of Judgment. 

The word "tjUu" in this context means "hardship," see "-H^L^. Also, the expression "Day (to) be bared off a 
leg" is an Arabic tongue expression meaning: when the matter 'or the situation becomes rather serious, tough, and hard 
to manage. More importantly, there is Hadeeth^ 1871u^/4j i^Jf^ £J~> 1 a , where the Prophet (SAWS) says: 

That is: "bares our Lord off His Leg, then kowtows for Him every a believer and a she-believer and 
remains every whoever was kowtowing in the World hypocritically and reputedly, so he goes to kowtow 
then reverts his back (as) one tier". See as referenced above or page 422 in iLijj*2l > "n 

i^j jjjjl j j£jU ^jm!) jU ^^u^II Jl ^jAIjjI ^jJ * * ^jj j^jxll Jjf. ^jJ ^jl^a :^u^il <LJafl Aa^Ij^ j LjljA^b iAJLjJI uuSlI 

.j»2000 Jjjj'^1421-* f"j^> 4*jIaJl anc j ^jill for a good discussion of this word "Jl-"." 
The word "A*uili" = khushsha 'an, is an adverbial plural, masculine, subjective noun, with «o English equivalent 
available for it per se. The word "£>^" in "Axtil^" = khushsha'an involves more than just "humbleness" or 
"submission" as that suggests bodily or attitudinalbehaviot. However, "£>ii" denotes submission or subduing of 
jyg/>/ and as well. So "UuSi" ar e those who submittingh subdued their body, sight and sound. Also sometime 
"p jiuiKI I" = /^y jj^o ^ w the Prayer. See and Since this Ayah speaks about their sights being 

"l**^^i^^ean^A«j^A^n^W^^^^^A«^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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{insights/ discernments) over-burdens them ignominy;*' 
and qad {already and affirmatively) {had been) invited 
they 2 to the kowtowing while they {were) sound. 29 






44. So let Me and whom 1 ' [he] denies by this the 
discourse; We shall allure 30 them from whence 
not know they. 2 




AS Ann \f\ T"\t*/"*1~f o ct fnf mptn* ^7f i t*il\7 A/l\7 crnptrip f 7c\ 
\^Jt Xi-llLl 1 VJLKJ LlttL-L 1UI L11C111 3 V C-LHy LV±y oL-llCillC I / J J 

ma'teenon {enormously strong and indefatigable). 






46. Or [you s ] ask them remuneration then they of a 
mulct (are) muthgaloona 31 {they 1 that are heavily-laden). 






47. Or they 2 have the invisible then they write they. 2 


<^_j-»o (»4S i. 






•C^ Jo 4J j^L ^s5 



48. So 2xr£er (let-hold on patiently Jjw 5 ]) for your ( Lord's 
rule and let-not be [y<w s ] like the fish's companion; 
edh (whereas) [he] called while he (was) makdhoomon 
(he who is distressed/ imprisoned/ and exasperated). 

49. luzwla (had it not been for) that overtaken him a -j^juJ " c >V$ 
boon* 32 from his Lord, surely [he] (would have been) * * J 0 
nubetha (slightingly cast) by the open while he (is) 
madhmoom (he who is dispraised). 

50. Then ejtabaho (favorably and directly selected him) his Lord 
then made him [He] of the ssa'leheena (righteous people). 



you^'le-gonaka^ (thef slipyou*) by their abssa're (insights- 



51. And tf« (7/) almost who r unbelieved they 2 surely , ^4 "*,'<f>'^ v>,^ - 

^XajL tiiijiJjJ otjll jbsj oi J 

discernments) lamma (when/ whence) they 2 heard the 
thekra {Qur'an/ message) and they 2 say: verily he (is) 
surely a maniac. 34 

52. While not it x except thekron {Qur'an/ message) for the 
worlds. 




4it_aJ) Sjj ui 

Surato Al'Haqqa 'te 
(The Disposer-She') ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



That is while they were alive in the world. 

The word "ffoJ^ ^ " 1 " is made up of four parts: (a) the letter "o»" for "shall" (b) double component word, 
the active subject pronoun, as represented by the "ii>" and the present participle verb "jjJIju" meaning: allure 
some one to something almost always not favorable to him, (c) the pronoun "f*," for them. 
The word "muthgaloon" is masculine, plural objective noun, meaning //>g/ that are being burdened. 

32 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

33 This Arabic tongue expression, meaning that they like by their imagination (through their enraged eyes) love to 
destroy you by tripping you or making you slip, fall and be severely harmed. 

54 The word "cl*^- 4 " is a noun corresponding to "maniac" rather than "insane" which is an adjective. + 
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m 







1. The Haqqa'to 1 (Disposer/ BJghter-she 1 ). 

2. What (is) the Haqqa'to (Disposer/ RigMer-she 7 ). 

3. And what (profoundly caused you^ to know) what (is) 
the Haqqa'to {Disposer/ Baghter) -she. v 

4. Denied-she v2 Thamooda 3 and Aadon" by The Qa're'a'te^ 

(sudden and intense Knocker)-she. y 

5. As however Thamooda then (had been) perished they 2 
by the Tta'gheya'te^' 6 (over-runner-she 7 ). 

6. And however Aadon then (had been) perished they 2 
by a wind w Ssarsa'ren (severely cold and strongly noisy) 
aa 'te'ya 'ten* (excessively-recalcitrant- she } ) . 

7. [He] subjugated/ drove it* over them seven nights 
and eight days husooman (successively and determinatively) ; 
so ]you\ see the people in it w ssar'aa (he-they fatally 
thrown dispersed/)/ to the ground) as (if) they were aja^o 1 
(date-palms stumps) palm-trees kha'weya'ten % (fallen 
ruinously-empty). 

8. So do \yoif\ see for them of a remnant-she. y 

9. And come Pharaoh and who p before him and the 

Mu'tafekat 9 (towns over-turned upside down) by the 
kha'tte'a'te 10 (absolute wrongdoer) -she.- 

10. So disobeyed they 2 their Lord's messenger; so 
[He] took them a take- she 7 ra'beyatan (surpasser-she 7 ) . 

11. Verily We lamma (when / whence) overflowed the 
water We carried you b in the runner-she. y 



ACjLiU; jlcj J^o-J Oj^J I 



ilia! l> I =ti&U J yJ> 



4. Jl-SJ f*t^^ ^— ^r**- 



pJb Ji-ls p-ffj J^** J l^vfljO 



The word "AaUJP' translated as Disposer-she"' is synonymous with j»jj"= "T#£ LVy of Judgment." 

Both "AaUJI" anc J "'ULSJl are individually feminine genders, singular nouns. Thus, "AaUJl" means " &*i 

jl Ijji JSJ Jjc j)'= it» disposes rightly and justly for everyone his/her due recompense (good or fcw/) 
accordingly, ultimately: Paradise or Hell. 

2 The word "tluJS"= denied-she v is in reference to the "Thamound" which is a feminine gender in Arabic; so 
its reference must be feminized, as indicated by the in "iIuJS." 

3 Thamood ate the people of Prophet Salih, an ancient Arabian tribe destroyed for their impiety. First time 
mentioned in The Qur'an in (S7:73). 

4 Aad are the people of Prophet Hood (Heber), an ancient Arab tribe of prodigal stature that took its name from its 
leader's name. First time mentioned in The Qur'an in (S 7: 65). 

5 The word "AejliJl" feminine singular nouns, meaning she who suddenly and intensely knocks. "Aejlill" i s 
synonymous with fj/'= LVi/ of Judgment'' See (S101:l). 

6 That is the Overrunner Shriek, see t^j^l 

7 The "stump" is the fcwe of the tree /« the ground from which the roots shoot. See Webster's Unabridged Dictionary. 
The word "AjjIa" by definition means empty and in ruin. See 6*^' and iS-^'. 

9 Those are the towns of the homosexual people to whom Messenger Loott (Lott) was sent to admonish. They failed 
to heed his advice. So Allah punished them by turning their towns upon them upside down. 

10 The word "fy™»" = "UaiJt lal — who intentionally wronged; unlike the — who errs 
unintentional 
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12. To make it w [We] for you b a reminder- she v11 and to %J } *£\ X^Zj \£i W^A 
cache/ cognize it NV a cache- she 5 / cognizing- she 5 ear. O 




13. Then edha (when/ whereas) (to be/ had been) blown in 

■11 11 IV IV 

the horn a blow-she a once-she.- 


(Q/ 'oJ^-J ^Jli juU 


14. And (had been) carried- she 7 the Earth w and the 
mountains'^ then dukkata (both ra^ed) dakkatan 

/ • / m IV 

(ra^mg-she) once-she. 




JCiti 


15. So then-day befell-she y the Wa'gea'te (Doom's Day 
Event). 






16. And [split/halved] -she v the Heaven* then she (is) 
then-day wa'he'ya'tori* 12 (feeble/ ' injirm)-she. y 




1 7 Affrl t"VlP dffCTplQ^ OArPt* IfQ^ /JTf/7 ( P\"fVPfT77f7P£ 1 hf)7Jt?f]/TWP£\' 
LI. M 111U LLIV^ <X±±£iV^±0 V7 V V^l 1LO £*//£* \ C-*A/V v/rlbl>bv o / l/UIS t 1/Lvl/lI £>Co J ? 

and carrying your 1 Lord's Arshe (Throne/ Chair of 
Kingship/ proprietorship) above them then-day eight. 




i^ji jj.jp ^iy 


18. Then-day (/o fe) shown you 2 not hide of you b a 
Kyija jeya ion \icy-rJicuien-srje j. 




v - • '•' 

e 


19. So as-to whom p oteya ([he] (had been accorded) his 
book x by hisj^w^we (right-handf then says [i^]: Ha, 
ummo (come yotf); let-read you 2 my book x [ha]. 14 






20. Verily I presumed surely I am mula'qen (meeter with- 
/ meeting with) my account 5 [ha]. 15 




^Ll». rf£* s_i' ii Ji 


21. So he (is) in a living-she 5 (condition) radheya'ten ([she- 
em braced-gratfier) . 1 6 






22. In a paradise" / garden*' lofty-she. 5 ' 






23. Its xv qutoofo ((ready for plucking fruits/ flowers) (are) nigh-she.5' 






24. Let-eat you 2 and let-drink you 2 wholesomely by 
what you c antedated in the days x the bygone-she. v 


■ *-* y 




25. And as-to whom p oteya ([he] had been accorded) his 
book x by his shema'le (left-handf then [he] says: 
yalaytaney (0, for longing that I) not ota (had been accorded 
[I] my book x [ha]. 17 




^& *z$'"l ^j'y 



11 The word "SjSJjII" means that which reminds or by which one is reminded. See 

12 The word could also mean infirm or weak. See 4*0^. 

13 The word "iSLut" is a gender noun, meaning the angels. 

14 The particle in "AjjUS" i s j' or a caesural-pause in reading in order to evidence the emphasis of the "is" in 

" -p^g 2 > preferable according to most Qur'an readers and commentators. But in case, there is no pause 
and the recitation is continuous then this will be dropped from the recitation. 

15 Ibid, only for "<LjL-a." 

16 The word "Ajiilj" that is a gratifier and simultaneously this gratifier is embraced by its recipients as gratifying it. 
See footnote 14, for 



§gflL 
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26. And not adrey (profoundly knew [I\) what (is) my 
account [ha]. 1 



27. Yalajtaha (0, for a 
(end-all-she 7 ). 



if) was-she v the 



a**.^> IaI 1 Cols Ljizli* 



28. Not enriched/ sufficed 19 an (off) me my possession 
[ha]- 20 



29. Perished (o/^ me my authority" [ha] 



21 



30. Let-take him you 2 then ghulloho 22 (shackle his wrists 
to his neck himyoit). 



0" YyJi »J ji- 



31. Afterward the Jaheema 23 (intensely-blaming Fire) 
ssalloho 24 (let-youf' broiled , 



32. Afterwards in a chain its" measure (is) seventy cubits lebi 

then let-insert him you. 2 0 



33. Verily he: [was] not believing by Allah The Great. 



34. And not urges [he] on tta'aame" (giving, wheat/ edible- 
I 'food-grains)^ the meskee'ne (not having sufficient material 
possessions). 



35. So not for him today, ha here hamemon (affectionate- 
friend). 



36. And nor tta'aamon' (wheat/ edible/ fc 
of ghesleenen (the Hell's peoples pus) 



except 



37. Not eat it x except the wrongdoers. 26 

38. So not; 27 Oqsemo (I oath) by what you 2 discern/ sight. 



18 See footnote 14 above regarding „. 

19 The word "15^1" has double meanings: (1) enriched, (2) j-« 



'. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enriched" is superior. 
20 Ibid, only for "^t,." 
Ibid, only VUaU" 

The word "9j2fr" meaning put in the "J*!t," means bond or shackle his two wrists to his neck. 
The word " ^j^l l" is proper noun, but it means intensely blading ft re. See l -H e O^. 

The word "OJ^i" transliterated "yaslawna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
The word in Arabic is a paradoxical term, meaning "cold' and "hot" or "very cold' or "very hot." 

However, in Arabic tongue expression: "f±*»Jl (jjji^ll" = "very close friend, a true or a cherisher friend; or a 
friend who is very loyal, and feels compassionate and sympathetic towards his friend." I do not like to use 
"intimate" as this word is rather suggestive of "sexual' closeness (intimacy), by its own definition. You can tell I 
am fumbling to describe as the English language does not seem to lend itself to linguistii 

precision as compared to the Arabic language. So for " f j &±*^>," I am settling for: "true, cherisher, 
compassionate and sympathetic friend, mutually affectionate" and for short: "mutually affectionate friend'' 

26 The word "fjdi." = "UaaJl Iuj = who intentionally wronged; unlike the "P ^fo = who wj 
unintentionally. So, "O jitiKl t" = the "wrongdoers' 

27 The '"if" at the beginning of this Ayah, is by consensus is a negation particle. See i£j>^*Jl jJJl. As to 
tiie^ati^ME^ierej3lease^xfa^^tiie^oomo^^^8C 
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39. And what not discern/ sight you." 



40. Verily it x surely (is a) say (of) a mcsscnsct-kareemen 28 
(bounty-giver, ennobler and of multiple uses/ effects). 


0 fifdpj Jj^ 


41 . And neither it x (is) a poet's say, litde surely 29 you 2 
believe. 






42. And nor surely a soothsayer's say, little surely 30 
you z reminisce. 




43. (If is) a descending 31 from the world's Lord. 






44. And had he taqawwala (made-up-say) on Us some 
(of [the] says. 




45. Surely We (would have) taken [ofl him by the ^ ^ „ 

ja mene [force power right). 


46. Afterwards surely We (would have) severed of him 
the aorta. 




LUaa) ^ 


47. So not of you b of an ahaden iZ (a lone / any-one) a'n 
(off) him obstructers. 




48. And verily it x (is) surely a reminder- she y33 for the 
muttaqeena (he- they reverentially guard against Allah's 
displeasure). 






49. And verily We surely know that of you b (are) deniers. 






50. And verily it x (is) surely hasraton^ (ardent contritionf 
[on] the unbelievers. 






51. And verily it x (is) surely the yaqeene's (certitude faith) 's 
right. 




£ ,. , J , 


52. So sabbeh M (let-say \you\. subhana Allah) by your 1 
Lord's name, The Great. 




lillj jivlj J 


jj^<j^t^ <%C^^)\ Sura t Al'Ma 'aareje 
B*-^^*^^ -C-w y " ( The Ascending Stairways)^/<\* 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



The word "kareem"— "j^U*" is a subjective, singular, masculine noun. It has no exact English equivalent, as 
explained in length in footnote 28 of the Introduction to this Translation. Summarily: bounty-giver ennobler and oj 
multiple uses/ effects. 

The particle "^>" is for intensity of paucity. See cj^La lyi^A i^ljiJl tjljftl, 
*> Ibid _ 

1 The word "iki*?' has several meanings, among them: (1) gradual revelation, and (2) descending, (3) away. See 

2 See the "Lexicon attached to this Translation regarding 

' The word "SjSiSJI" means /<&<z/ a'&VA reminds or #y jpfefr z> reminded. See ^>jl-^i!t. 

The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends 



is, and that He is uniaue all around. + 



S70-AI-Ma'aareje 



70 : r >\juJ 



1 . Asked 1 an asker by a torment* befalling/ occurrent. 




2. For the unbelievers, not for it x a repeller. 




d. rroni iwiaxi, possessor \oj) uie ma a reje \ascencnng 
stairways) . 




4. Ta'arojo (curvilinearly ascends) the angels and The 
Ruho {Arch Angel Gabriel/ other High Angel) to Him 
in a day [was] its x meqda'ro {span I measure) fifty 
thousand- [year] . 


O 


5. So issber {let-hold on patiently \yoif[) a beautiful patience. 




6. Verily they see it x afar. 




7. And [We] see it x near. 


8. Day the Heaven w is like the muh'le {molten metal). 




9. And [are/ to be] the mountains x like the eh'ne {colored 
wool). 




10. And asks not hamemon {affectionate-friend) {about 
another) hameman {affectionate-friend). 


0 CLf JLf jtsS 



1 1 . (To £<?) made they 2 discerning/ sighting; longs the 
criminal if 2 (to) ransom 3 (himself) of then-day's torment 
by his sons. 

12. And his she-consort 4 and his brother. 

13. And his (closest) kin w which 11 lodges /shelters him. 

14. And whom p (are) in the Earth 1 together; afterwards 
[he] delivers him. 

15. Not-at-all; verily if* (is) Ladha (intensely heated Hell). 

16. Na^a'atan^' (iteratively-wresterf for the shawa (head 
skin and the extremities) . 

17. [If] summons /calls whom p [he]: backed and averted. 

18. And gathered [he] then [he] cached/cognized 7 . 



0? ^Ju. ij>_ oc 



1 The word "Jl— " could mean "l*J " see 

2 The particle "jJ" since it is a future-connected verb, probable to occur and «<tf sure it's a present occurrence, 
such a "jJ" amounts to "if or "when.' See ?^*> bi\ "r 1 ^' (J - ™ -4 - 

3 The word "ransoms" is a transitive verb, hence the need for the parenthetical {himself). 
That is his wife, or intimate she-companion. 

5 The word is an article of negation particularized for deterrence and prevention. 
The word "shawa" has several meanings, among them: the head skin, the extremities. 
That is he consciously persistently hoarded. 



S70-AI-Ma'aareje 



70 ittjLjwJI 







HP?, 




to- 





19. Verily the mankind (iW 

(fretfully-anxious) . 



created haloo'an* 



20. If evil touched/betided him [^g] (£r) fa'^ooan 9 
(iterative Ij bewailer). 




21. And if touched/betided him the khayro 10 (desirable-/ 
possession 1 goodness) [he] (is) mano'an (iteratively-stinter). 




22. Except the prayers. 11 




23. Who r thev over their Praver w (are) da'emoona 12 (dutv- 
biders). 


rfS\N "• * ~\" * -m ' .11 ""i 1 , ■,11' 


24. And who r (Wi?) in their possessions a right 13 
ma'aloomon (that which is known). 




25. For the requester and the mahroo'me (he who is 
dispossessed) . 




26. And who 1 youssaddeqoona (they z affirm as credible) by 
the Deen's 1 (religion's/ Islam's) Day. 




27. And who r they from their Lord's torment, (are) 
mushfegoona (he- they in disquiet). 




28. Verily their Lord's torment (is) other than 
ma'amoon (one from which one is safe and secure). 





29. And who 1 they for their foroje (orifices/ private-parts) 
(are) keepers up. 15 

30. Except on/ over their spouses or what possessed 
their ay mane (right handsf then verily they (are) 
other than malomeena (ones that are blameful). 

31. So whoever ebtagha lb ([he] earnestly-quested) beyond 
tha'leka (afar-that-it/ thaff then those they (are) the 
aggressors. 

32. And who r they for their amana'te (their: entrustment/ 
obligation/ duties) and their covenants (are) ra'aoona 
(i.e.: shepherds/ custodians/ fulfillers). 



%'offb y^-j tf&H p" Qi|5 



8 The word means he who is JJ?^ 3 ," that is fretful and anxious. See cl*-*^'. 

9 The word "Ue j»" of has several meanings, among here: bewailer. See 

10 The word "j^" = "khayron," and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely "ji^." 

11 The word "prayer*' as noun dual meanings: (1) a solemn and humble approach to Divinity in word or 
thought usually involving beseeching, petition, confession, praise; (2) one that prays: a supplicant. See 
Merriam Webster's Unabridged 'Dictionary. So, here the word is used in its meaning number (2). 

12 The word "0>*j' J " like observing the "j»'j J ,"= duty i.e. constantly performing the Prayer on time and in specific^ 
place known in advance to the doer, e.g.: in congregation and in the Mosque at the time of each Payer. 

is The >jl"ll Ja-ll" is the Zakah portion in a personal wealth, i.e. besides the general charity. 

14 The "religion's day'\ is the Day of Judgment, whence all are recompensed according to his/ her deeds if they are believers. 

15 The word "OJ™^" is rooted in which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) 
*although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 
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70 i^LiuJI 







IIP?, 


3M 


If 





33. And who 1 they by their testimonies (are) qa'emond 1 
(standers/ maintainers) . 

34. And who r they (are) on their Prayers they 2 (are) 
keeping-up. 18 

35. Those (are) in paradises" /gardens" mukramoona 
{they who are hospitality accorded and honored) . 

36. So what who 1 unbelieved they, 2 qebalaka (towards 
you 3 ) (are) muhtteyeena (he-they hasteners with ga^e and 
extended necks). 

37. A'n (off) xhcyamene (right-side) and a'n the shema'le 
(left- side) e^eena 19 (sequestering group). 

38. Does covet every emre'en 20 (mature/ perfect manliness 
possessor) of them (to be) admitted paradise"/ garden" 
(of) naeemen (permanent mental and physical delights in 
the highest chambers of Paradise). 

39. Not-at-all; 21 verily We created them of what they 2 
know. 

40. Then not; 22 Oqsemo ([I\ oath) by Lord (of): the 
mashareqe (sunrise's loci) and the magharebe (sunset's 
loci), verily We assuredly 23 (are) Qa'deyroona 4 (We- 
Who are capable of: giving/ doing/ enforcing/ influencing). 

41. On that [We] substitute khayran (choicer/ superior- 
/ worthier) than them and not We surely (are) 
masboqeena 2S (ones that are outran). 

42. So let them: wade and play \yotf\ until joulaqo 
(thef meet) their day which x they 2 (are being) promised. 

43. Day they 2 exit from the afda'the (tombs) speedily as 
if they (were) to nussoben (immolation stones / sacrificed 
on stone alters) joufedhona 26 (group-rush thef). 



@? dli l^yu 0;jJI 4^ 




juj_ yi <^». 



17 The word "0>"ta," i.e. maintainers of the Prayer. It could stand for "standers" or "sustainers." 

18 Ibid, except for OJ&^i. 

19 The word "6dJ?" means groups in sequestering fashion, or sequestering group. 

20 See the lexicon attached to this Translation for the differences between: the man = J^jM, J the human= 
the person =u n ^ 1 "^ the mar'o — *>»^, being the mature/ perfect manliness possessor. Although in English the 
word "one" seems to be an acceptable approximation for "pjaII," the Lexicon explains why we cannot use this 
seemingly acceptable way. 

21 The word "5^" is an article of negation particularized for deterrence and prevention. 

22 See footnote for (S75:l) for this by consensus is a negation particle. See jill. As to the 
oath here see footnote for (s56: 75-76). 

23 The "J" in "<jJJ J ^" is a juratory"^— J" amountingxo— "AjSlSJl," i.e. affirmation, expressed by "assuredly". 

24 The word "uJJ J "" is masculine, plural, subjective noun, meaning: (1) Causers of Fate, (2) We-Who are capable of: 
giving doing enforcing or influencing. 

5 The word "O^J*-"" is plural, masculine objective noun, with no English equivalent. 

6 The word "uJ^Ji" comes from "AJalayi" which means a crowd of people rushim from one place to another. 
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44. Khashseya'an 21 (submittingly subdued) (are) their abssa'ro -•„.-*? 



(insights/ discernments), over-burdens them humility; 
tha'leka (afar-that-it/ thatf (is) the day which x they 2 
were being promised. 





Surato Noo'hen 
{Noah) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Verily We sent Noohan 1 (Noah) to his people that 
let- \you s ] warn your' people, from before that 
ja'atejd 1 (betides/ eventuates)^ them a painful torment. 



2. Said [&]: O, my people, verily I am for you b 
natheeron (iterative warner) manifester. 



J6 



3. That let-you 2 worship Allah and ettaqoho (let 
reverentially guard jou K against the displeasure of Him) 
and let-obey you 2 [me] } 



""V. -* t ^ •* £ iff" f > >*f \ 



4. [H^] forgives for you b of your" offenses and delays 
[He] you b to a/'alen 3 (term-limit) musamma 4 (that which 
is designated and/ or named); verily Allah's ajala (term- 
limit) if it x came not (to be) delayed [if] had you c 
[were] (to) know you. 2 



] J-Ji 



5. Said [/^]: my Lord; verily I invited my people 
nighdy and naha'ran x (between sunrise and sunset). 



6. Then not augmented them my invitation except a 
fleeing. 



7. And verily I, everywhen I invited them to forgive 
for them [You], they 2 made/ emplaced their fingers 
in their ears and istaghshaw 5 (affirmablj overlaid thef) 



27 The word " = khushsha'an, is an adverbial plural, masculine, subjective noun, with no English equivalent 

available for it per se. The word in "4x*SIa 5 " = khushsha'an involves more than just "humbleness" or 

"submission" as that suggests bodily or attitudinalbehaviot. However, "£yZ^" denotes submission or subduing of 
sight and sound as well. So " f*""V are those who submitting^ subdued their body, sight and sound. Also some time 
"tj jvnKH " = the Prayer. See and 0'-"^. Since this Ayah speaks about their sights being 

that means their sights are submittingly subdued. + 
Allah's messenger Noah is the first messenger from Allah to the mankind. There is interesting story about 
him in a as he discusses Ayah 14 of (S7:14). 

The letter "0" in "OJ*^ 1 ," by Arabic {linguistic) Rule, is called "^-^ J' ^A V *^ iJU*Jl jl AjlijJl Qji" which 
precedes the speaker's pronoun "is." The speaker's pronoun "cs" in "OJ*^'" j s om itted, for 
"alleviation, lightening" or^4)»/'.f end harmony {rhyme). See ■ ) J"'> *J 'cjij^l V'j 6 ! 
The word "J^VI" means term-limit, see ci*-*^'. 

The word "musamma' is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

Ipp trip I p^irnfi attarriprl to this ^IrnnttMinn for tine pffprt of trip lpttpr / w ^rripn arMpn 1 to a worrl 



m 



J!* 



Wit 
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flpr ftp 



their 11 garments and they 2 persisted and istakbaro 6 
(the/ affirmed their" prideful haughtiness) istekbaran 1 
rideful haughtiness). 



8. Afterwards verily I invited them openly. 

9. Afterwards verily I proclaimed/unfolded for them 
and I concealed for them israran s (absolui 



10. So I said: let-seek you 2 your 11 Lord's forgiveness, 9 
verily He [was] Ghaffaran (Ever/ Stout Forgiver) . 



© 



11. Sends [He] on you b the Heaven w abundandy 
(showering). 

12. And [He] supplies you b by possessions and sons £j ; g£ ^ ^ 
and [Jitf] makes for you b gardens™ and [He] makes 
for you b rivers. 



13. What (£f) for you b not fear 10 you 2 for Allah a dignity. 

14. While 11 (already and affirmatively) [He] created 
you b (in) phases. 

15. Have not seen you h how created Allah seven 
Heavens' ttebaqan 12 (in tiers/ superposing). 

16. And [He] made the moon x in themv 13 an illumination x 
and [He] made the sun w a lamp. x 



0f |jt y»l ^iii- Ji j 

©£a 

'©^^llt 



17. And Allah sprouted you c from the Earth" nabatan ysw'r. .-Vf- y <?<\*i' 
(absolute-sprouting) . 

18. Afterwards [Htf] returns you b in it w and youkhrejokom 
([He] emerges/ produces you^) ekhrajan 15 (absolute emergence). 



See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word.. 
The word " istekbaran" =" 'J fii^A " does not have an exact English equivalent per se. It is, masculine, subjective 
noun, meaning: affirmance-of-self arrogance. Hence, we transliterate and parenthetically explain. 
Ibid, except for "OLH.' 

The word "IjjiiSmt" = "(jl^sill IjiUal" = "you 1 seek forgiveness?' In English there is no seemly way to say: 

per se. So I settled for saying: "you z seek forgiveness." 
The word "OJ^H" from "^j" meaning: feared. But such meaning for is always, according to the 

linguist and scholar Al-Farra, associated with the denial, like: "«ifcii£ Ui ^1 ^j^j I*," see 0'-*^. 
The "j" in this ^4)/^ is and adverbial "j," hence "while," see Jj-a-al 'Olj&l 4 ,l J ft !. 
12 The word "labia" i s "JLa. ; "= adverbial. But since in English there is no adverbial equivalent for 
" tier/ superposing" so I transliterated. Additionally, The word "libJa" is an epithet, i.e. an adjective bearing 
multiple meanings: (1) plural: forj^a ("JW* J Jj*" -*), or plural for 4^a like 'V^j j 4jsj") 5 anc j (2) an infinitive 
noun 

for jjOa. See "<^l -1 d*""^ J^. 

Some Arabic linguists say that the locution "Ofi a "="in [she-]them]" is by way of figure of speech. Such as: one 
who saw a few Americans and said: "7 saw the American." What he saw was some American not all of them. 
The word "l2Ui"= "absolute sprouting" is " t jj^ (*J CP t^^Uaui Jj*A« ^\"=} n fi n iti ve objective noun instead of 
infinitive noun. See yfl** J j"^ "1 'O'j^' ShO 6 !. 
Ibid. Only here it is with respect to "emergence" 



^w-r/w^JS* fVE?^ '^5?^ (\7w£*t t\~ZZKT esTzZ&S* (\7t^ K T '<7tZZ^^^T rVT^sT rtTS®^ fV^S* ftT^sT t&^Tf'TZR'T 'Y7r>%£ 
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19. And Allah made for you b the Earth w (as) a carpet- 
/ an expanse. 16 



20. To thread you 2 of it* paths fejajan 11 (spacious-valley) 



21. Said Noohon (Noah): my Lord, verily they disobeyed 
me, and ettaba'ao (closely-followed thef) whom p not 
augmented him his possession and his children 
except a loss. 



22. And machinated they 2 a machination 

(enormous). 



23. And they 2 said: assuredly let-not leave ]yotf\ your 11 fa ijlg 
aa'lehatd x (deities) xv and assuredly let not leave Jj/w 2 ] 
Waddan, and nor Suwa'an, and nor Yaghotha and 
Ya'ooqa and Nasra. 18 

24. And (already and affirmatively) they 2 misled- 
/ wasted many/much and not [Y«w s ] augment the 
dha'lemeena (injustice-doers) except a misguidance/waste. 



25. From when" their offenses" /inequities™ 19 

been) drowned they 2 then (had been) admitted they 2 
in a Fire; w then not they 2 found for them of lesser 
than/ without Allah succorers. 



26. And said Noohon (Noah): my Lord let-not 20 leave 
[Yw s ] on the Earth w of the unbelievers a habitant. x21 



27. Verily You s 02 [Y?Y] leave them 22 (.s^z/i) mislead 
they 2 Your' eba'da (worshippers / submitters / laves) and 
not beget they 2 except a fa'jerarP (debaucher/ religious- 
cover-ripper)'' kaffdran 24 (resolutely unbeliever' I ingrate'). 



Y? j\ St^c ijLiu riji ^ 



16 That is to say a vast expanse to inhabit and spread in it. And the word "Jaljj""= "carpet" is also % figure of speech 
for "fiJ"t," that is by way providing bounteous hospitality, generous dwellings as well as extending ennoblement to 
the sons of Adam, as so stated in the Ayah. "And (wwVy, already and affirmatively) karrama (had bestowed 
generosity and ennoblement) We Adam's sons." (517:70). 

17 The word "£^" (also "jl^S" with dhamma or kasrah on the "ti") means <^>e« valleys, i.e. ««/ "passes," as 
"passes" suggest narrow gaps between mountains, according to the dictionary definition. 

18 All the names: Waddan, Suwa'an, Yaghotha, Ya'ooqa and Nasr are idols which the pre-Islamic Arabs were 
worshipping. Such idols were figures of good people for which those Arabians thought by worshipping 
such figures, that such worship will enable those people to intercede fior them with Allah. 

19 There is "fJai" and both are "inequities" committed intentionally and therefore are sins. So, " < uJai 
in " ^" I jt-iV i s feminine and singular, and "fJai." is masculine and singular. 

20 The word "/<?/" here, denotes and connotes the imperative of expressing a request. 

21 The word "jh- 1 " is of "JI»jS" "Jlia", Thus, "juJ" is an inhabitant or habitant, and intensive noun. If it 
were intensive noun it would have been "J j Ijj". See VH^LA 

22 That is let them on the Earth. 

23 The word "j*«"= "ripper of religious cover" as the religious cover prohibits or prevents its wearer from 
committing crimes in the open. So when the ripper of religious cover rips off such a cover he exceeds the 
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28. My Lord: let- forgive [You"] for me and for my ^ ^ ^-y 

both begetters (parents) and for whoever [he] ^~ > ' i ^ iJ ^ J ~^' V J 



entered my house (as) a believer and for the he- ^ :>^^;-« 
believers and the she-believers and let-not [You s ] J "-^^ ' -y- 



augment the dha'lemeena (injustice-doers) except 
!5 (an utter bane/ da 



lamav 





Sjj — ui 

Sura to Al'Jinne 
(The Jinn) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. Let-say [you?]: (had been) revealed 1 to me verily if" 2 
istama'a 3 (affirm ably listened) nafaron (three to less than 
ten) of the Jinn, so said they: 2 verily we heard a 
Qur : 'an x Aja ban" (primely-marveling. 



2. Yahdey ([IF] divinely-guides) to the rush'de 5 (mature- 
discernment/ rational guidance to the right) so we 
believed by it x and never [we] partner (other deities) 
by our Lord an ahadan 6 (a lone/ any-one). 



3. And verily He, (is) ta'aala (ever elevated [He]) our 
Lord's Jaddo (Majesty/ emanation) neither ittakhatha 1 
(took and made [He]) a she-consort and nor a child. 



4. And verily it x [was] saying our mooncalf on Allah X\ Jc- ^jb ^£ 

shattatta (excessiveness). 



5. And (that) surely we presumed that never say the Jc^XtJ jyu J J lilt GtJ 
mankind and the Jinn on Allah ka the ban 8 (utter-lie). <0(£Jti 



6. And verily it* [was] men of the mankind refuging 
by men of the Jinn, so they 2 augmented them an 
overburden. 



The word "tjbj" i s an infinitive noun—"^^ J>«»^ J o'j^' m'j 6 ' J*"l (»■«!," therefore implying 

intensity; hence "uttef' to indicate such intensity. + 
The word denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 

whispered, one cast to another (e.g.: a commanded). And "<j^^" is fire or king. See o'-*^. 

The pronoun in "<Lil" = j s "^LuJ! jjAJa"=" m e awe or conditional pronoun"="/& pact of the case' —"that" 
See the Lexicon attached to this Translation for the effect of the letter <_>" when added to a word. 
The word "baft" could be: (1) the infinitive noun for intensity, so primely is prefixed; or (2) subjective noun 
meaning causing wonderment, possessor of wonderment. See oy^& J-^l 
See the lexicon attached to this Translation for the word "J»*jtl" and its meaning. 
See the Lexicon attached to this Translation regarding " 

The word "iijl" from "jlAjVl" which is "Jlajal" for as stated in 40*^ Cp-^; so,"^!" is always 

taking and making something of what was taken. Thus, it is not just the mere taking. 

The word "IjJS" is an infinitive noun to intensify the action of the verb, hence utter is used for such 
intensification. See ±y>*~A c}j& ^J?-\. 
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7. And verily they 2 presumed just-as you c presumed 
that never missions 9 Allah anahadan 10 (a lone/ any-one). 




8. And surely we touched the Heaven w so we found 
it w {had been) filled {by I with) hard watchers and 
flames. 



9. And surely we were sitting of it w sittings for a 
hearing; so whoever jasta 'me'ea n {[he] seeks ■/ ' affirm s- 
now [he] finds for him a flamer-ambush. 



0&5 



10. And surely we not nedrey (profoundly know): is evil(/o 
wanted by whom p (<2r<?) in the Earth w or 
wanted by them their Lord rashada 12 {mature 
discernment/ rational guidance to what is right). 



j zsjs, *)} b\j 



11. And surely we, of us the ssa'lehoona 

people) and of us lesser than tha'leka (afar-that- 
it/ thafyf we were qedadan {splinter) ways.* 



0 iS-vi 



12. And surely we presumed that never [we] enfeeble 
Allah in the Earth* and never enfeeble Him [we] a 
fleeing. 



^ auI y~»Cu ^ l)1 Lji ti j 



13. And surely we lamma ((when/ whence) we heard the 
huda (divine-guidancef we believed by it; x so whoever 
[he] believes by his Lord, then [he] fears neither a 
diminution, nor an overburden. 



0 LiAj^j 



14. And surely we, of us the Muslims and of us the 

qasettona {unjust-people); so whoever aslama {he became a 
Muslim) then those pursued rashada 1 ^ {maturity- 
discernment/ rational guidance to the right). 



0&^j>* 



15. And as-to the qasettona {unjust-people) then they z liJ^^l^i^l^o^-^> Lltj 
[were] for HelP firewood. 35 0 



16. And had they 2 straightened on the way w surely We -\ j ^ &\£.\J. £ - it J \ 
{would have) availed {for) them drinking 14 water x 
abundantly. 



17. To essay them [We] in it; x and whoever [he] shuns 
a'n {off thek're {Qur 'an/ 'message of) his Lord [He] 
threads him a torment ascendingly. 



9 The word "t-«j" carries several meanings, among them: arouse, resurrected, awaken, and prompted, 

10 See the lexicon attached to this Translation regarding "-i^l". 

11 See the "Lexicon attached to this Translation for the effects of the letter "<_>"" added to a word, as " ^" ■"'j,' 

12 See the Lexicon to this Translation for this rather important word. 



<£^£'t\7z^T (sTt^T ifZR'T (Vt^T t&R-T tsT-^T e\7fi&S* 'V££?^^55:T t<7iZZS~ tsTt^^ ('sTt^T (\Z^T t<7ft*T ?ST-y?-T»T-??^r « ^'>%§^ 
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18. And surely the mosques (are) for Allah; so let-not ^,J^Zf\^j 
invoke you with Allah an ahadan ls (lone/ any -one). CH-w 

19. And verily it x lamma {when/ whence) upped 16 Allah's \*g £\j 
abdo 17 (a slave) invoking Him, kado {they 7 ' nighed/ verged- " 

I almost)hem.g on him a lebada is (packed-crowd). 0^,^^>yj^ 

20. Let-say [you"]: verily only [J] invoke my Lord; and £2 ^ %$% & L^J 
I partner (deities) not by Him anahadan(lone/ anyone). 0> 



21. Let-say [yoiA: verily I possess for you b neither a i<i'</ i< -C\ ,w\ n/ \i i: 
harm and nor a rashada (mature-discernment I rational 
guidance to the right). 



22. Let-say [yc* 8 ]: verily I, never havens me from Allah 
ahadon 0 (<z lone/ any -one); and never find [I\ from 
lesser than/without Him multahadan (a refuge/ haven). 

23. Except an announcement from Allah and His 
messages* and whoever [he] disobeys Allah and 
His messenger then verily for him (is) Hell's w fire w 
immortals they 2 (are) in it* ever. 

24. Until if they 2 saw what (had been) promised they 2 
shall know they 2 who 1121 (is) weaker succorer and 
lesser a number. 



j^O^J <.£&*JJ 4$ J* till) 



jLi jA) (jt? ,Ay*JJ ill' 



25. Let-say [y<w s ]: e« (not) adrey ([I] profoundly know) is 
(it) near what you 2 (are being) promised or [He] 
makes for it x my Lord an amadan 22 (term-limit end). 

26. The invisible Knower, so not yudh hero ([He] 
discloses and empowers/ manifests) over His invisible an 
ahadan 7 ^ (lone/ any-one) . 

27. Except whom 1 ' [He] delighted of a messenger; 
then verily He, [He] threads from between his 
hands" and from his rear ambusher/ambushers. 24 



< rl » -1 A »i T- 



15 The word is a proper noun for whomever it is suitable to be addressed, be it a singular, a plural, a 

masculine or a feminine. See 6*^'. It means: (1) a unique one, i.e. unlike any other, (2) a /o«e, that j-few^j- apan 
^/row q//J«rj. (3) Literally one. However, in English "lone" is singular, standing alone. So, to keep the concepts 
of "Jal" and "lone" simultaneously transliteration seems to be a must. The applicable wi// or should be 

obvious from context where it appears 



There is a distinction between 



'upped' — "got up or rose" (in the intransitive sense, and "stood' — " | - 49 J.' 



17 The word "abdo" = "slave," the denotation of this word is paradoxical with respect to Allah vis-a-vis the 
humans. See the Lexicon attached to this Translation for an elaboration. 

18 The word "IjJJ" means packed-crowd, see and tr^J^l 
w See£UfflandgA>R. 

20 See the Lexicon attached to this Translation regarding "■!»)". 

21 The word "<>>" here «w/<^ be interrogative noun= who,* or could be connective noun= who, see -J 'lU " 1 *" J 3 ™ 
^jiaJl I believe it's more likely to be interrogative noun= who,*otherwise it would be read: "j'd\," 

22 The word "J^Vl Aj^-i" = i.e. the term-Emit end. See O^ 1 . 

23 See the Lexicon attached to this Translation regarding 

24 The word = "A^alj," anc j "±*aj" [ s one of the plural form, see O'-**^. Or "l^aj" is "^ ^ Jj*i«," So, that 
means (1) ambusher guarding and keeping away all unwanted intruders. Or (2) "ambushers in an ambush- 
^fe«^«^^u^^ing^n^^ep^ng^w^^^nwanted^ntod^r^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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28. To know that (already ^ and affirmatively) (had been) , ^ jj 
communicated they 2 their Lord's messages* and f 
[He] encompassed by what (is) laday 25 (directly and y&^j iuj 
possessively have) them and ahssa 6 '([He] comprehensively 
counted/ reckoned) everything numerically. 




Sura to Al'Muzzamme'le 

( The-He- Who-Enshrouded-himself) 




2>% 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Yadyyoha (O,you) the Mu^ammilo 1 (he who enshrouded 
his self). 




2. Let-up 2 [you s ] the night x except a litde. 




3. Its x half or let-shorten [y<w s ] of it x a litde. 




4. Or let-augment hw] over it x and ra'ttel (let-sequentially- 
intone) [you] The Qur'an x tar'telan (sequential-intonemeni). 




5. Verily We shall cast on you g an onerous say. x 




6. Verily the night's commencer-she y3 (is) a harder 
harmony/burden 4 and upright- straighter qeela (said 
say). 


"is j^tj lit j» jjl Siil; 

w 


7. Verily for you s in the naha're^ (between sunrise and 
sunset) (is) a long plunge. x5 




8. And let-remember [you"] your 4 Lord's name; and 
let- consecrate you"] to Him a consecration. 6 





25 The word "j^" in from is ater than ".lie" as you can say: "0^1 ' 'Vi i hflj o*J lM> J J 1 -* iS 1 ^, 

thus, "0-^" which closer spatially and more specific. So, "directly and possessively have' (they 2 ) seems to indicate such 
closeness. See cjUuut. 

The word "u^^ ' is comprehensively reckoned, i.e. accounted for from all aspects^ not the simple enumeration. See jjL^I. + 
This is referring to Prophet Mohammad (SAWS). And the word "(>»>»" says Ibn Abbas by The Qur'an. 
There is a distinction between = "upped' = "got up or rose" (in the intransitive sense, and "stood' = "<J*J.' 
With respect to the word "SU5L3" the Qur'an commentators differed in their explanations. Some said that it 
means the commencing-hour of the night. Others maintained that it is the entire night hours. I believe that the 
"s'Lili" j s like "«Li jfl^" which is "j>^ ~sy&\ jv^l" That means any "j>^" at night, but especially the "commence! 
of or "during the" last third of the night. See 4*0^ and and tr^J^I. 

Similarly Qur'an commentators differed in their explanation as to the word "Slij," some saying "burden" 
other saying "power and authority" and yet some others say "harmony" See ij^-J^. 

The expression '7««g plunge' is a lofty Qur'an-expression mirroring the Arabic expression to mean 

involving in a comprehensive activity of the day. In other word, you have plenty of time to occupy your self, i.e. 
"plunge" yourself, as the American Heritage Dictionary defines "plunge" as: to throw oneself earnestly ot 
wholeheartedly into an activity or a situation." 

What is to be noted is the word "5Lujj" commensurable to "5L*aj" and not "513j2" commensurable to "iwij" c 
"VUjaj," as "^^^^^^^^enona^^eff^onsecmtm 
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9. The mashreqe's {sunrise's locus) and the maghrebe's 
(sunset's locus) Lord; no an elaha (a deity) except Him; 
so ittakhe-thoho 1 {let. take and makeyotf Him) Custodian. 8 



10. And £s\ffer (/(?/ hold you' on patiently) over what they 2 
say and let-hw 5 ] forsake them a beautiful forsaking. 



0 }L^f^Jb 



11. And let [you*] Me and the deniers, the boon w9 
possessors; and [you*] reprieve them a litde. 



12. Verily laday w {directly and possessively from) Us (<2r<?) 
shackles and a Jaheeman 11 {intensely-blaming Fire). w 



13. And a tta'aaman x {wheat/ edible /food-grains) K choke- 
possessor and a painful torment. 



60S 



14. Day tremors* the Earth w and the mountains and 
were-she- the mountains katheeban {sand concretion- 
I superposed) maheelan xl {pouring dispersedly). 



4% JOS 



15. Verily We sent to you b a messenger, a witnesser- 
/testifier on you; b just-as We sent to Pharaoh a 
messenger. 



ll^i -Sf^j j3l t&ji 1l 
0 i^j <^^J 



16. Then disobeyed Pharaoh the messenger; so We 
took him a taking wabeelan {noxious/ noxiously). 



Ajj^i-a o^yt>? is*** 



17. Then how tattaqoona (you z reverentially guard not to 
displease Allah) en (if) unbelieved you, c a day [if\ / 
[He] 13 makes the children aged. 



18. The Heaven" (is) fissuring by it; x His promise 
[was] mafoolan 14 (that which is inevitably done/ fulfilled). 



19. Verily this" (is) a reminder ; wl 5 so whoever [he] willed 
ittakhatha (he took and made) to his Lord a path. 



^< #^ t: . s s, 



' The word "jajj" from "jlijyi" which is "JUjS!" for "jliSStl," as stated in 40*^ £p^; therefore,"^!" is 
always taking and making something of what was taken. Thus, it is not just the mere ta, 
See the lexicon attached to this Translation for the meaning of "uAj." 

9 See the lexicon attached to this Translation for "ne'amah" ("boon"). 

10 The word "6^" is closer than "Jjft" as you can say: "0^ <&3*fa <_>"^ J J- 4 tS^," thus, which closer 
spatially and more specific. So, "directly and possessively from ,, (Us) seems to indicate such closeness. See CP-^. 

11 The word " v^l l" is proper noun, but it means intensely bla^ingfire. See VH^LA 

12 The word "^H^" I could not find it, looking in many Arabic-Arabic Dictionaries or linguistic books per se 
However, according to t^J^' narrating what Ibn abbas says: "5L4-a"= liquid, pouring dispersing sand. 

13 The hidden pronoun in "J*?J" = makes, could refer to "day" or to Allah, so both could apply. 

14 The word "mafoolan" — is an objective, singular masculine noun, for which there is no English equivalent. 

15 The word "SjSiUl" means that which reminds or by which one is reminded. See j^*^. 

16 The word "jaSj" from "jlisyi" which is "JUS*!" for "jlajfrl," as stated in 40*^ CP^; therefore "jajj" is 
ahyay^^^in^w^^^^S^S^^^^^^^^^S^^S^^^^^^i^™^^^^^ 
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20. Verily your 1 Lord knows: verily you g up 17 short of 
the nightV two thirds and its x half and its x third 
and a tta'efa'ton* (a: band '/group/ 'faction Ipartyf of 
them that {are) with you; g and Allah fates the 
night x and the naha'rcf {between sunrise and sunsehf 
[He] knew that never tohssoho 18 (you 2 comprehensively 
reckoned if) so [He] relented on you; b so let-read 
you 2 what easily-availed of The Qur'an; x [He] 
knew that (there) shall be of you b patients and 
others striking in the Earth" yabtaghona (earnestly 
questing they 2 ) of Allah's munificence; and others 
mutually they 2 fight in Allah's path; so let-read 
you 2 what easily- availed of it; x and a'qemo 19 (let-you 2 
up-to-fulfill obligations of) the Prayer w and aa'to (let- 
you~- accord and fulfill obligations of the ZakatcF 7 ® 
{prescribed percentage of personal possessions)^ and they 2 
requited Allah a requitaF hasanan (ultimate meritorious 
deed); and what you 2 advance for your" selves" of a 
khayren 21 (desirable/ possession/ worship) you 2 find it x enda 
(by munificence of/ by Kule of Allah; it x (is) khayran 
(superior/ worthier) and a greater remuneration; and 
istaghfero 22 (let-you 2 seek forgiveness from) Allah; verily 
Allah (is) Ghafooron (iterative Forgiver) Raheemon (iterative 
mercy Giver) . 



O^L^a pic jlty^ ijt 

Alii J^ai ^y> byC±>_ Jfj*\ 

<T i — ' • ' -f < .»< «-" 

- it'.".-, y \%. ;><> 
ill L^ii^,I> jjic-lj yb jif 




JJAaJ! SjJ uu 

Surato Al'Muddathe're 

(He- Who-cloaked-himself) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



There is a distinction between = "up" = "get up or rise" (in the intransitive sense, and "stands" = "<-mj." 

The word "(j*^'" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjt-^'. 
The word "IjAjfli" i s rooted "flSl" =uphold. Unguistically "j»La!" means: 

So, "tjAjal" means you 1 are commanded to: (1) uphold/ sustain of a// prescribed obligations of the Prayer. (2) 
Called or upped to perform the Prayer itself, Note: Prayer and how to be done was established and reveled by Allah. 
Hence people do not establish Prayer they tw/j/ maintain and perform it. 
20 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 

The word "Ji*" = "khayron " and grammatically inflected "khayren" or "kharan" all mean that which is 
desirable, of worthiness or goodness. Clearly charity, prayer, or any meritorious deed is surely 
2 The word "Ijj**^!" = "0L>*»^ Ij^l" = "[you] seek forgiveness'' In English there is no seemly way to say: 
"tjj fo luil" per se. So I settled for saving: "\you\ seek forgiveness." + 



£ /V££J:T rV2??^r f Y^T^ A^£J:T ?V2£?:T fV2?£ sT ?V2£? tsWt^ ist^^ ist^T t<fZZ$T fV25^ ?'^T-5 ? TA ". xvV 
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to- 





1. Ya'ayouha (O,you) the Mudda'ththero 1 (he who cloaked 
his self) . 

2. Let-up 2 [yoti], then let- warn [y^w 5 ]. 

3. And your 1 Lord kabbe? (let say [yoif] : Allaho A.kbar) . 

4. And your 1 garments so let-purge 4 ]you\ . 

5. And the roj%a s (idols/ idols' worship) so let-forsake ]you\. 

6. And let-not \yoif] tamnon 6 (grace a boorT) (to) tastakthero 1 

([yotf] seek-more). 

7. And for your' Lord issber 8 (let-hold on patiently [you h ]). 

8. Then if (had been) blown in the trumpet. 



9. Then tha'leka (afar-that-it/ 1 thatp (is) then-day a day 
arduous. 



10. Over the unbelievers (if is) other than easy. 

1 1 . Tharrney 9 (let-alone \yoii Me]) and whom p I created 
lonelify. 10 

12. And I made for him a possession extended. 

13. And sons witnessers/testifiers. 

14. And I facilitated for him tamhedan 11 (extended 
facilitation). 

15. Afterwards [he] covets that [I] augment [him]. 

16. Not-at-all; 12 verily he [was] for Our Ayaf a 
stubborn/ perverse. 13 



1 The word "Muddathir" is singular, masculine subjective noun, meaning he who cloaked, figuratively by the prophet- 
hood and its multiple burdens. 

2 There is a distinction between = "upped' = #/> or rare" («» the intransitive sense, and "stood' = "ljSj." 

3 The word "kabbir" means let say \you\ Allaho-Akbar=Allah antedates/ precedes or Bigger vis-a-vis Time, than ah 
and everything). Thus, when a Muslim hears the call for the Prayer "Allaho Akbar" he should leave everything 
and anything, save life or possession threatening situation, and proceed to perform the Prayer. 

4 Your "garments" in addition to their real and literal meaning, there is figurative speech meaning too, such as 
your personal: work, heart, soul, body, family, other creatures, religion. See 

5 The word "j^j" has several meaning: successive filthy and perturbing torments. Also it includes Satan's 
whisper, sin, offense, and idol or worship of idols, or any work that leads to idols' worship. See o'-*^. 

6 The word "u 4 " in "0"^" means "14-1*2 <L»*j." That a "boon you graces it." 

7 There are more than a dozen possible interpretations for this, but the most appropriate seems to be what 
Ibn abbas says, which is don't you give something and then you expect more than it in return. 

8 With respect to all the duties and demands of you mission or work towards your Lord. 

9 The word "tbarr," = "let alone' has no English equivalent per se, so we transliterate and parenthetically explain. 

10 The word "'4j*J" here is in the adverbial sense, so as to indicate (1) obviously Allah alone created him, or 
(2) he was created alone in this world without any other his identical. So it's "lonelily'' 

11 The word "b^u" i s an infinitive noun. So, the word "extended' used to qualify such a noun to sate the putpose. 

12 The word "5^" is an article of negation particularized for deterrence and prevention. 

13 The word "Aue"= "perverse" which is = epithet, in grammatical term "adjective" for "jabbaren." In this 
case it is = specific for distinction construct, hence perverse. See lj^-^ Jm^J "-hO*!. 
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17. [i] shall overburden him ascendingly. 

18. Verily [/><?] thought and [he] appraised. 



19. So (had been) killed [^], how [he] appraised. 14 

20. Afterwards (ZW been) killed how appraised. 



21. Afterwards [^] looked. 15 

22. Afterwards [he] frowned and [he] precipitated. 16 



23. Afterwards [he] reversed (walked away, showing his 
rear) and istakbara 11 ([he] affirmed his prideful haughtiness). 

24. Then [he] said: en (not) this except a magic (being) 
legacyed (as relics)} 9. 



25. En {not) this except the human's say. x 

26. Shall issley 19 ([I] broil/ burn) him (on/ by) sagaf (intensey- 
flaming-Fire that tosses its associate/ companions)™ 



27. And what adraka {profoundly caused you % to know) 
what (is) Sagarf (intensely-flaming-Fire that tosses its 
associates/ companions)™ 



28. Not leaves-unchanged [she] and not deserts (forsakes 
any of them alone) [she] . 



% % J± V 



29. Lawwahaton* 20 (iteratively emaciat 
-she 3 for the humans. 



ac, 



ossim 



30. On it w (are) a nineteen. 



31. And not We made the Fire's" companions except 
angels; and not We made eddata™ (that which is 
numerated or counted^ them except an essay w for 
whom 1 they 2 unbelieved; to yastayqena (affirmably- 
ascertain) who 1 oto (had been) accorded they) 7, the book x 
and [to] 21 ya^dada {further 22 augment) who r they 2 believe 



iSoiJ. iji "ij (^r-^ 



be cursed he. 



The word "J3S" constructed in the passive, means 
The word "Jai" means deliberately considered. 

The word means acted prematurely, or precipitately. See VH^LA 

See the Lexicon attached to this Translation for the effect of the letter o* when added to a word. 
The word "j'ji" means to be taken as, in this case, for lack of better reason, claims that the Qur'anic Ayat 
are to be taken as none but relics of the old being quoted. 

The word transliterated "issley" here for lack of a properly corresponding word in English, means 

broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
The word "^.iji" means she who changed. The Arabs say: c)>Jt j»i J J^I ji J^Jt meaning 
changed him the heat, or the cold or the sadness. In this case, and Allah knows best, the "intense flaming 
fire" changed them to such an extent they are no more identifiable. 

The word "Jbj/' is "d*£^i <-ijla*j 4Jit ui^aia £jUta J*i" hence the implied [to] in the square brackets. 
The word "JlJji" imglk^re^ter^fe^^^ 1 ^ s^^tA^^^^^urther is prefixed for this purpose. 



pr 



purpc 
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belief; and not suspect who 1 (had been) given they 2 
the book x and the believers; and to say they 2 who 1 
in their hearts {is) an illness 23 and the unbelievers: 
what wanted Allah by this a parable/ example; like 
tha'leka (afar-that-it/ thatf misleads Allah whom 1 
[He] wills and yahdey {[He] divinely -guides) whom 1 
[He] wills; and not knows your 1 Lord's soldiers 
except Him; and not it* except a reminiscence w - 
/ remembrance,* 24 for the humans. 



-Oil liU djJ&J\j jtfrjli 

•lis -mi j^. kiij^s \Xf. 



32. Not-at-all; 25 by 26 the moon. 




33. By 27 the night x t?d5& (whereas) [if] reverses. 




^4 TW^ tbp morninp" x edhn (whence/ wheti) it x hrio-htpns 




35. Verily if* (is) an ehda xv29 (a lone/ any-one) w (of) the 
koba're 30 (biggesfy-sheJ 




36. Natheeran (iterative warner) for the humans. 




37. For whomever [he] willed of you b to advance or 
(to) delay [he]. 




38. Every a self* by what if 'earned (is) a pawn-she. y31 




39. Except th&yamenee (right-side's) companions. x 




40. In paradises NV /gardens w mutually querying they. 2 




A\.A.'n {regarding) the criminals. 




42. What threaded/ pervaded you b in Sagaf {intensely 
flaming-Fire that tosses its associates/ companions/ residents). 




43. Said they 2 : [we] were not of the prayers. 32 





23 The word "illness" disease of body or mind. That is in his "heart" a defect or a swerving to the wrong, or 
suffering from deficiency of good religious commitment to adhere to the right or do the right thing. 

24 The word "j j£J"could mean muchness of "reminiscence I remembrance". See Based on this great Ayah, "And 
if the Satan (causes) you«to assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 

25 The word "5^" is an article of negation particularized for deterrence and prevention. 

26 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by" Therefore, since this Ayah begins by making an oath by the name of so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. 
Ibid, only here this is with respect to the "night." 
Ibid, only here this is with respect to the "morning." 
See the Lexicon attached to this Translation regarding 
The word "jj£J1" is the feminine of "jjSVI" = "the biggest" See tS J ^A 

The word "pawn" is feminized because it is in reference to which a feminine gender in Arabic. 

The word "prayer," as a noun has dual meanings: (1) a solemn and humble approach to Divinity in word or 
thought usually involving beseeching, petition, confession, praise; (2) one that prays: a supplicant. See 
^rria»^j%bstet^^^i^^ 
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44. And [we] were-not nutt'emo {giving to: ingest/ feed) the 
meskeena {not having sufficient material possessions). 



' it;' C^SCLjT lit J^J 




45. And we were wading with the waders. 




46. And we were denying by the Deen's (Requital's) 
Day. 33 




47. Until atand* {happed on/ came to us) the certitude/ 34 




48. So benefits them not the intercessors' intercession. w 




49. So what (is) for them a'n Regarding) the reminiscence w35 

\L//// Clflf /UtSSCiyt ) LllCy [u/cj oIlUllllClo. 


i^M p> & 


50. As if they {were wild) asses mustanfaraton (fleeing- 
affrights ). 




51. Fled-she v from [a lion] /catchers. 36 




52. Rather wants every emre'en 37 (mature/ perfect manliness 
possessor) of them youa'ta (to be accorded [he]) writs 
munashsharatan (that had been iterative/)! spreads-she") . 


h'A -1 *-*■"' c J\ l^-i t Z 


53. Not-at-all 38 ; rather they 2 fear/know 39 not the 
Hereafter.* 




54. Not at all; verily it x4 ° (is) a reminiscence*' 41 (Qur'arF). 




55. So whoever [he] willed, [he] remembered it. x42 




56. And not remember they 2 except if/that Allah 
wills; He (is) ahlo 43 (worthy /possessor/ master) (of) the 
taqwa (reverential guarding against the displeasure of 
Allah) and ahlo the forgiveness* 




J^C^^t^^QX 40 Surato Al'Qeyama'te 

S^^HL^^^V^V^?^ (The Resurrection/Doom) 





That is The Judgment's Day where everyone is recompensed accordingly. 

34 The word "OA*^" means death. 

35 The word "SjSiSIl" means that which reminds or by which one is reminded. See 
The word could mean, besides "lion," "the thrower 1 ' or "the catcher." See 4^0^. 
See the Lexicon attached to this Translation for the differences between: the man = J^j^l, J the human= O^V, J 
the person =o n ^ 1 the mar'o = being the mature/ perfect manliness possessor. Although in English the 
word "one" seems to be an acceptable approximation for "pjaJI," the Lexicon explains why we cannot use this 
seemingly acceptable way. 

The word "5**" is an article of negation particularized for deterrence and prevention. 
Linguistically the word "uli" carries meanings: (1) fear and (2) ta. Both meanings could apply. 
The pronoun "-*" in "<Lil" refers to the "right" that is the Qur'an is message from Allah. 
See footnote 6238 above regarding: "SjSlUl." 

The pronoun in "»jSJ" refers to the Qur'an as the message from Allah. Thus, [it] is suffixed. 
I 43 The word "t!*l" = ahlo, means "worthy of or "possessor of or "master of." + 



S75-AI-Qeyama'te 



75 :^LiJI 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. No. 1 Oqsemo ([I] oath) by The 
Day. 



2. And no. Oqsemo oath) by the self v the lawwama'te 
{iterative blamer) 7 



3. Does reckon the mankind that never [We] gather 
his bones. 



4. Bala 2 {certainly -nof)\ Qadireen 5 (We are capable of: 
effecting, giving, doing enforcing or influencing) on that 
nusawwe ([We] erect/ even/ set) his fingertip. 



5. Rather wants the mankind to yafjora 5 {debauch/ rip-off 
the religious cover) [he] ahead (of) him. 



6. [He] asks: ayyana 1 (when, which momentous period) (is) 
The Qeyamatey's" (Judgment's) Day. 



7. So if 3 lightened (dangled/ da^ed) the sight. 

8. And the moon eclipsed/imploded. 



9. And fesyz) gathered the sun w and the moon. x 



10. Says the mankind then-day: where (is) the mafarro 
to: place/ locale). 



11. Not-at-all; no wa^ara (mountainous- 



10 



12. To your 1 Lord then-day (is) the mustagarro 
(permanent-abode / ultimate realisation). 



13. Younabba'o (to be informed by piece-ofsignificant-and- 
av ailing-news) the mankind then- day by what: [he] 
advanced and tarried [he] . 



1 The '"if" at the beginning of this Ayah, is by consensus is a negation particle. See t&yaj& jJJI. As to 
the oath, see footnote of (S56: 75-76) 

2 The word "bald'— " certain ly-nof is absolutely not synonymous to "yes"="(»*j," see the Lexicon attached to 
this Translation for more elaboration. 

3 The word "jJ^S" is masculine subjective noun, meaning: he who possesses power, capacity and efficiency to measure and effect. 

4 The word "CPi" means the fingertip or the finger on the basis of calling the whole by its part. 

5 The word "j^4i" to become or be "j*«"= "ripper of religious cover" as the religious cover prohibits or 
prevents its wearer from committing crimes in the open. So when the ripper of religious cover rips-off such a 
cover he exceeds the bounds. See '-H^'J^for the word "j^*." 

6 The word means that which is ahead of him, i.e. his life time. That is he keeps exceeding the bounds in the 
open and continually proposing to repent to his Lord, but in reality he does not and continues to be "jala" by 
wanting to 

7 The word "ayyana" = "cW ' really is Ob' is '," but with reverence and magnanimity for whatever "0^' 
was used for. See J*^' f»**is which period, a specific and important (momentous) occurrence happen. 

8 The particle "' J !" is a future adverbial conditional article hence it is "if not "when.' 

9 The word "5^" is an article of negation particularized for deterrence and prevention. 
The word "jjjJ'," with "j"-2t j " <y£ means mountainous refuge, not any refuge. See jil^aJ! 
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IIP?, 




If 





14. Rather the mankind (is) over [himself] a baseeraton y>, - •■ •£ f,'-JT £ 
(witnesserl 'testifier/ discernment-evidence)? J , -^ rfi "" & ^ *. 

15. And albeit [he] cast his apologies.* 



17. Verily on Us (£r) its x gathering and its x reading. 13 

18. So edha (when/ whereas) We read it x then ettabe'a (let- 
closely-fiollow \you\j its x j2^W^/reading. 14 

19. Afterwards verily on Us (is) its x15 elucidation^ 

20. Not-at-all; 16 rather you 2 love the hastener. w 



21. And you 2 leave the Hereafter* 

22. Faces then-day (are) sparkling-delighters. ym 

2T^^L^rZ(^To^ers^"i^^n" 

24. And faces then-day (are) precipitators 7 ™ [they. ym ]. 17 

25. Presume [if 1 ] (to be) done by it w a back-breaker*' 
(calamity). 

26. Not-at-all. 18 Edha (when/ whereas) it w reached the 
collarbones. 

27. And (had been) said: who a (is) ra'qen x<) (curer/ lifter). 

28. And [he] presumed verily it x (is) the separation. 

29. And wrapped* the leg by the leg. 

30. To your' Lord then-day (is) the drive. 

31. So neither ssaddaqa (affirmed as credible) [he] and nor 
[he] prayed. 

32. [And,] but denied [he] and [he] diverted. 




16. Let not move [you'] by it x your' tongue to hasten * 
|7<wJ by it. ' ' ' < 



'«' jii?r Lie 5l 



W tr?" >frJ 



0 auif cji; iif# 



JJ^I lit 



fSj? (JUL jLljf 



12 The pronoun in "V refers to the Qur'an which is masculine singular, 

13 Similarly, the pronouns in and "AjljS" both refer to the Qur'an, which is masculine singular. 

14 Similarly, the pronouns in "»Uljr' and "AJlja" both refer to the Qur'an, which is masculine singular. And 
says: "cjUuffl" "<Gtja" means its reading. Clearly The Qur'an is The Supreme Book, revealed to Mohammad 
(SAWS), which contains Allah's words, and one hundred and fourteen Surah. 

15 The pronoun in "4jLu" refers to the. Qur'an which is masculine singular. 

16 See footnote 9 above for "5U." 

17 The word "»j*^->" comes from "j*"J" which means acted prematurely, or precipitately. See SH^'-A 

18 See footnote9 above for "3l£," 

19 The word "<jL>" lends itself to two distinct meanings: (1) curer, treater. And (2) lifter, to lift the soul to the Lord 
According to Ibn Abbas lifter is more fit. See <J*3&. 



ML 

£ istti tstXiiT rt^w^ «"S5J5* (VT'^JiT (V2?7 SJiT fVT;?Jir (VTjJSiT (V2??^r iT (V£!?jr (sWi^, « £ ^v. 1 ^ 
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33. Afterwards went to his family struttingly. 




34. Woe for you g then woe. ^djbiitic$ 


35. Afterwards woe for you g then woe. 




36 T~)r>ps rpckon thp mankind that T//d (it to hp) Ipft a 
neglect. 20 




37. Has not been [/?<?] nutfatan (sperm-drop^ 7 ) of semen x 
(/<? ejaculated. 




38. Afterwards [he] [was] alaqa'ten 21 (adherent-suspender- 
1 blood-clot)-^ 1 then [He] created then sawwa ([He] 
erected/ evened). 




39. Then [He] made of him the pairs, 22 the male and 
the female. 




40. Is not Tha'leka (afar-that-He j ' thatf (is) surely Qa'deretP ,^ > ^ ~ , ^ ^ 
{He-Who is capable of: giving/ doing/ enforcing/ or influencing) * ' '^ J>> 
on to quicken [He] the dead. 


J^j(*^j$^| <^^^^ : ^^ K Surato Al'Ensa'ne j\ 
YSK^t^^h^ (The Mankind) ^ 




^^S^U— — "A 

By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1 . Has ate? (happed on/ camef on the mankind x a while 
of The Dahre 1 (Eternal-Time) not was a thing 
mudhkoran 2 (he-it which was rememberable, mentionable) . 




2. Verily We created the mankind x of nufa'ten (sperm- 
drofif amsha'jen (hue-admixture), essaying him [We]; so 
We made him sameean (keen hearer) basseeran (keen: 
seer/ insighful). 








20 That is left to be aimless or without any purpose in life. 

21 The word "Aile" = "adherent-suspender" = that which adheres as suspender or "clot" in both Arabic and English 

or "adherent-suspender/ clot" could be of any thing. But in this case of "bloody nature" perhaps it is "the 
mass of the zygote" (the union of the sperm and an ovum before its cleavage). 

22 The word in "(Ltt^jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individuat 
entity with a companion, (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word 

is its plural: (1) "j'jJV which could also mean: (2) similars, i.e. the look-likes. ), (3) hues. See 6*^'. 

23 The word is masculine, singular, subjective noun, meaning: (1) Causer of Vate, (2) He-Who is capable of: giving, 
doing enforcing or influencing. + 

1 There is no English single-word to mean "jb^"=The Dahar = Eternal Time, or = Epochal Time versus 
"^M"= time. 

2 The word "mudhkora" is masculine, singular objective noun, meaning he who mentioned or remembered, with no 
English equivalent. 
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3. Verily We hadayna (We divinely-guided) him the path, 
either (is) a thanker [he] or a kafooran 3 (it, 
unbeliever I ingrate [he]). 



4. Verily We prepared for the unbelievers chains and 
shackles and a Sa'erd* (int 



1L 



5. Verily the abrara (the dutiful and righteous), drink Jfc & 



from a goblet* [was] its w blend kaforan (well in 
Paradise/ camphor). 



6. A well* drink [by] 7 it* Allah's eba'do (worshippers- 
I submitters/ slaves) they 2 burst-off it*' 8 tafjeran 9 (intense 
burst-off). 



7. Fulfill 10 they 2 the vow and they 2 fear/know 11 a day 
[was] its x evil raging/ regnant. 



8. And joutt'emona (they 1 give to: ingest/ feed) the tta'aama 
(wheat/ ' edible i 'foody over His/its x12 love, (to): a 
meskee'nan (not having sufficient material possessions) 
and an orphan and a captive. 



9. Verily only nutt'emokom ([we] feed you h ) for Allah's 
Face; 13 neither [we] want from you b requital and 
[nor] thanks. 14 



'ij>-'^> jjj V jjii jjl^ /&4^ 



10. Verily we fear/ know 1 5 from our Lord a day 
grimacer qamttareran x6 (obstinate/ long-rainy 



11. So precluded them Allah evil (of tha'leka (afar- 
that-it/ thatf [the] day and [He] cast (/o) them 
gladness and happiness. 



12. And [He] requited them by what ssabaro (they 1 had 
held on patiently) a paradise* / garden w and a silk. 

13. Reclining they 2 in if* on the couches, neither see 



_______ __„„________________. 



3 The word "j^ 4 *," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous ingrate/ unbeliever. 

4 See the "Lexicon attached to this Translation for fuller meaning associated to this great word. 

5 Not linguistically per se but conventionally and figuratively speaking the word "<_>"^"= "goblet," in the Arabic 
came to mean the goblet which contains "j^\" meaning wine or such alcoholic beverage. 

6 The word "Ijj 2 ^" has at least two distinct meanings: (1) a well in Paradise and (2) camphor. See £™t. 

7 The word mean see j»t-2* "r 1 ^ 1 <>*A 

8 The word "^jjj^fi" that is wherever and whenever they desire, they "burst it off'' 

9 The word "La^i" = absolute objective, i.e. an infinitive noun, hence "intense" is used to intensify "burst off." 

10 The word "uJ^Ji" from "plijJI," = "fbuJP' meaning gathering the last component of any obligation to make it a 
whole. So, "OJ^Ji" means they endeavor and gather the last part of an obligation and fulfill it. 

11 Linguistically the word carries dual meanings: (1) fear and (2) know. Both meanings could apply. 

12 The pronoun in could refer to Allah or the food itself. See <^j^l. 

13 The phrase "for Allah 's Face" is a lofty Arabic tongue expression meaning for Allah 's pleasure/ Allah 's sake. 

14 The word "IjJ^ 1 " means multitudinousness of thanks, or doing the utmost of thanks. 

15 "Linguistically the word carries dual meanings: (1) fear and (2) /4#0»>. Both meanings could apply. 
The word "1jjj_i4-" is also said to be the long, cloudv-and raining dav. See J u'-""'' J _s J ^'. 
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HI' 






If 





they 2 in it w sun, w nor ^amhareran (freezing-cold^). 

14. And nighing w on them its" shades; and thollelat 
(had been made near and easy) its" plucks ta'htlela 11 (a 
sure nearness and ease) . 

15. And (to be I being) circumambulated on them by 
receptacles" of silver" and glasses" (which) were glass- 
botdes." 



16. Bottles" of silver" they 2 measured it" an exact 
measurement. 18 

17. And jusqawna 19 (thef are being availed drink) in it" yj£ £f i^Fi^Sji^J 
goblet 20 [was] its" blend (is) ginger. 0 

18. A Well" in it" (being) named Salsabeela. 21 

19. And circumambulate on them children (that had been 
made) immortals; if you 5 saw them reckoned them 
you s pearls" manthura 72 (that which has been scattered). 

20. And if saw you 5 afterwards saw you 5 naeeman 
(permanent mental and physical delights in the highest 
chambers of Paradise) and a big proprietorship. 

21. Over them clothes (of) fine silk green and brocade; 
and (had been) adorned they 2 (by) bracelets of silver" 
and their Lord saqcP (availed drink to) them tahooran 
(that which was iterativelj purged and it's purging others). 

22. Verily this [was] for you b a requital and [was] 
your" endeavor 24 mashkora (that which was thanked). 

23. Verily We na^ala (iterativelj descended) We on you g 
The Qur : 'an x tan \eelan 25 (an absolute-descending). 



js^.." o^J *!/!■ O^-^A oi 

isjc l></$\ s& u> k 



The word "5UJjj" is infinitive noun, intensifying the action of its verb. No English equivalent for both words 
of "thollelat" or "that'lela." Hence, the transliteration and parenthetical explanation. 
The word "IjjjSj" is infinitive noun, so exact is stated to qualify it to indicate the infinitive noun. 
The word "£x)***i" is rooted in "yi^l" which is more intense than "J***," as means availed the drink for 

(someone), to be drunk as and when needed. See 4*0^. 

Not linguistically per se but conventionally and figuratively speaking the word "<_>"^"= "goblet," in the Arabic 
came to mean the goblet which contains meaning or such alcoholic beverage. 

The word "SLu m i Iu i" i s name of well in Paradise whose drink is rather wholesome and satisfying. See cA^'. 

22 The word "Ijj3i«" is masculine, singular, objective noun, meaning that which was scattered. No English equivalent. 

23 The word in "^Aliuil" is more intense than "y***," as means availed the drink for (someone), to 
drink it as and when needed. See l r lft b^. 

24 The word "y***" has several meanings, depending on the context (1) "J— oJ J strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "y*<« jl <j**4 i.e. treaded = walk on, over, 
or along; (3) "J^-"^ J**," = endeavored, i.e. Ae made conscientious or concerted effort toward an end, as in this 
context, (4) "Ai^i <_jj*AJ" intentionally treaded. When "y*"" in the sense of "striding" it is made transitive by 
"tP!" and when it is in the sense of "work" then it is made transitive by "fVI." See 0'-*^, and J^UaSI, 

25 The word is "JamjJI j\ i) JJ.'"^ (jJJta Jj*i4"= objective complement for specification or distinction. In this case 
^^^^rom^k^^n^^^to&^de^c^ndin^ov^^or^dian^^n^^ree^^ars^^^^^^^^^^^^ 
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24. So £s\ffer {let-hold on patiently \yotf]) for your 1 Lord's 
rule; and let-not [yoif] obey of them a sinner or a 

voran 2 ^ [multitudinous unbeliever/ ingrate). 



\uJj\t- (Tf^ X> tt^U J^°^ 



25. And let-remember [you s ] your' Lord's name bukratan 11 
(earlj-danmf and asseyla 2 (late afternoon to sunset). 



@? }Lm^J » P-~> liljj ^A ^j^} 



7h A fin c\t tnp tilfrnt th (^x~\ \f*\~-\zc\\\7\'C\x%.7 XvniJx tcw i— Tltn 
Z-U. X\11LI Ul LIIC llliillL L11C11 1CL KUW LUw I VUH LVJL 1 ±ll±L 

and sabbeh 29 (let-say \you s ]: subhana Allah to) Him 
nightly longly. 




z. / . v erny uiese uney love uie nasrener ano uiey 
leave beyond 31 them a day-heavy. 


4)<>.UJI 0_j^ «~J>* 


28. We created them and hardened We their constitution; 
and if We willed We substituted their likes, tabdelan 32 
(absolute substitution). 


0 i.jj til' LLi 


29. Verily this w (is) a reminder f 33 so whoever [he] willed 
ittakhatha 34 ([he] took and made) to his Lord a path. 




30. And not will you 2 except that Allah wills; verily 
Allah [was] Omniscient, Hakeeman 33 (infinite hekmah 6 
Possessor) . 





31. [Htf] admits whom 1 ' [Ji<?] wills in His mercy w ; and 
the dha'lemeena {injustice-doers), [He] prepared for 
them a painful torment. 





Sura to Al'Mursala 'te 

( 72?e Sent-Emissaries-sh&<") 



By Allah's name Ar-Rahma'ne Ar-Rahee'me (The iterative Mercy Giver) 



26 
27 



The word "jj^," is masculine noun, denying Allah's multiple favors, i.e. he is a multitudinous unbeliever/ ingrate. 
The word "bukratan" literally means the time between Fajr (early dawn) Prayer and sunrise. 

28 The word "aseyla," literally means the time from noon to sunset or from Asr (late afternoon) Prayer to sunset. 

29 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends all 
shortcomings, and that He is unique all around. 

30 That is to say this world, which goes rather fast and after all it is transitory. 
The word "ftjj" in means: 

(1) jiVi (Wkfl jj (jjjij j i4Je jJSj V ^ ill j*jJajLll jj5U cilaJl J*J ji pfiSlI" 

(2) ".4-»SSn 5*la :4jji>a j* tilai .LiiaJl J*j" 

(3) ■djtt 4j. So, here (1) clearly applies. 

The word is "J*iJI JjSIjJ (jlJ" Jj*-»," that is infinitive objective noun to intensify its verbal meaning, here a 

substitution. Hence, the word "absolute" is used to intensify such a substitution. 
The word "SjSJjJI" means that which reminds or by which one is reminded. See 
54 The word "^!" from "i^iS" which is "JUaj" for "iti&t," as stated in O 1 — 2 ; therefore,"^!" is 

ilways taking and making something of what was taken. Thus, it is not just the mere taking. 
See the "Lexicon attached to this Translation for an exposition on the words " fj^ and 

Ipp fVip f p\-imii aftarViprl to tVilQ 7 rnn stntm n for trip pffprt of trip lpttpr / w wripn arlrlprl to r\ ^rorrl + 



1 



Si 



S77-AI-Mursala'te 



mmm 



77 Il1j^L«jj_oJI 



1. By ! the mursala'te* {sent-emissariesf 1 consecutively. 3 

2. Then the tempests* (are) tempesting/ tempestuously. 4 



3. Then the spreaders* 5 (are) spreading/ spreadingly. 

4. Then the allotters w (are) allotting. 6 



3 v> oijill^ 



5. Then the mulgeyat'e^ 1 (addressors who cast locution directly 
depositing it where it belongs)^ thekra (Qur'an/ message). 



6. An excuse or a warning. 



7. Verily only what you 2 
befalling. 



promised (is) surely 



8. Then edha (when, 

9. And edha 
gapped-she. 5 



the stars w (had been) effaced-sheJ 
the Heaven* (had been) 



10. And (when / whereas) the mountains x (/6<W 
snapped-she. y 



JCLI liij 



11. And edha (when / whereas) the messengers x (had been) 
appointed-she. 5 



12. For which day (had been) they 2 postponed-she. y 

13. For The Sunderance 8 Day. 



1 4. And what adra (profoundly caused to know) you g what 
(is) The Sunderance Day. 9 

15. Way Ion (lengthy: stay in a valley in Hell/ bane/ woe) 
then-day for the deniers. 



0 %^25^5 



In Arabic the letter "j" is a letter used to jw«w in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "Ci%jijA\" so we start 
with the word "by" and not "J" as "j" will not suffice the meaning. 

The word "ti^^all" (emissaries*) is feminized because it is a "broken plural." They are considered by the 
majority of Qur'an commentators to mean the "winds" (see isi^J^ 1 for example who states this fact). Others 
say: the angels, or the messengers with their messages from Allah. 

The word "lijfr" means consecutive, like the horse's mane (called "tijt") whose hair follow consecutively. Similarly, 
the Arabs say: Mj* O^ 4 o"^'= the people to so and so are one-consecutiveness. Seetj^j^'. 
The word "ilAiuaUJl" could mean those tempest winds that storm the husks, as in Arabic " i -a mf ."=the husk. 
The word could mean the angels that spread the winds. And the word ">^l"=resurrection, i.e. 



quickening the dead of the vegetations. See ij^J^. 
The word "^tljUtf" ; 



are the angels that parcel out the good from the bad or apportion the provisions and age 
terms, according to Ibn Abbas, peace be upon both. See The reason for the superscript [ w ] is| 

because the word "angels" in Arabic is a "broken" plural so it is feminized, hence it qualifiers likewise. 
The word "iiUL»ll" is the plural of "AjaUII." And "liUUl" are the angels whose plural is a broken plural, 
hence its reference must be and is feminized. And "iiLAl*ll" are the angels (and by the way Arch Angel 
Gabriel is referred to as "the angels") that annunciate or address Allah's message, such as the Qur'an to 
the people or the messengers. I cannot find an English word which embodies a subjective noun which can be 
pluralism and denotes the idea of casting (in the sense of depositing by making a locution to fall in a certain 
direction through addressing), a casting which such "iIAjaLJI do. So, I resorted to transliteration. 
That is Day of sound-determination which sunders (separates) right from wrong, it is absolutely conclusive. 
Ibid. 
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16. Have not [B^] (caused to) perish the firsts. 


0 ^ ] #r $ 


17. Afterwards [We] follow them by the lasts. 




18. Like tha'leka (afar-that-it / /i«^ x do by the criminals. 




19. Waylon (lengthy, stay in a valley in Hell/ bane/ woe) then- 
day for the denier s. 




OA t t . TTTTZ 1 1 b C 1 10 

2(J. Have not [l-Ftf] created you or a water maheenen 
(he-it which is feeble/ miniscule/ and despicable) . 




r\A >-r-ri YVT 1 ' j_X * / 7 J 7 \ 7 11 

21. lnen We made it in qararen (sank-abode) makeenen 
{firmly stable) . 




11. 1 o a rate/ measure aloomen (that which is known). 


^ .r * 


23. bo We rated/ measured; so ne ama (most excellent) 
(are) The Qa'deroona (Fate/ 'measure: Effecters). 


0 jjD-iiill ^ -Las 


24. Waylon (lengthy: stay in a valley in Hell/ bane/ woe) 
then-day for the deniers. 




25 Have not \lWe\ made the L,arth w kefatan (ret>outof^\ 


i-i'<^ SrVf -it 


26. (Of) quicks 12 and dead/ decedents. 




27. And We made in it w anchors 13 (catches / fasteners- 

I i 7*7* \ W 1 14 / '7 J J ' T\ Wf 

/ stabilisers) soarers; and &r^<z (availed drink) We 
you b water foratan ls (staunchly palatably-good). 




28. Waylon (lengthy: stay in a valley in Hell/ bane/ woe) 
then-day for the deniers. 




29. Let-launch you 2 to what you c were by it x16 denying you. 2 




30. Let-launch you 2 to a shade, possessor (of) three bands. w 




31. Neither shady [if] and nor [if] enriches/suffices 
from the flame. 


0 .-2* ^ c^. ^ 


32. Verily it* casts by sparks like qass're 17 (massive 
firewood chunks). 


0^i?jj^^S^l 


10 "Maheen" is singular, masculine, objective, noun meaning: that which is feeble, miniscule, and despicable. 

11 The word "0^," = tii* 3 uJj ij^, hence affirming the intensity of its status or activity, so for lack of a 
corresponding word "firmly" is used to accentuate the stability of this abode or lodging, i.e. the womb. 

12 The word "*u*t" is subjective, masculine, plural noun. It means: they who are alive. The word "quicks" mean 
"f.LjAl" 5 in the phrase "The quick and the dead," see the updated Merriam Webster's Dictionary. 

13 That is the mountains. 

14 The word "fSnjiml" rooted in and not "J^-"." And "J^" means availed water for drinking. See^O^. 

15 The word "i^ljS" means staunchly palatably-good. See 6*^' 

16 The pronoun particle in "V is in the masculine as it refers to the "ij'- 5 *^'^ torment, in Arabic a masculine 
gender. See tSj^™l This in contrast to a in some other Ayah, (S34:42) where the reference is to fire, in 
Arabic a feminine gender, so its reference is feminized. 

17 The word = "Jj^-ll <_JaaJl" which means massive chunks of firewood. See Say (j^-J^* narrating 
on behalf of Ibn Abbas saying that we were cutting the wood three-forearms-lengths and store such pieces for 
the winter and we called such pieces "j^." 




S77-AI-Mursala'te 




33. Like it x (M?ri?) Jemalaton-Sofron 18 {black? camel-bands)?' 




34. li^/tw {lengthy: stay in a valley in Hell/ bane/ woe) 
then-day for the deniers. 




35. This (is) a day not they 2 pronounce. 




O /~ /VI / 1 \ 11 1 1 12 1 * 

36. And not (to be) allowed lor them so they apologize. 




37. Way Ion (lengthy: stay in a valley in Hell/ bane/ me) 
then-day for the deniers. 




38. This (is) The Sunderance Day; 19 We gathered you 2 
and the firsts. 




39. So en (if) [was] for you b a scheme then let-scheme 
you 2 [against Me] . 20 


@? oja5^ jS'i^J jtf'o]* 


40. Way Ion (lengthy: stay in a valley in Hell/ bane/ woe) ~, 

then-day for the deniers. ® W^-Sdy 


41. Verily the muttaqeena (they who reverentially guard 
against Allah's displeasure) (are) in shades and wells. w 




42. And fruits of what they 2 wish. 0Oj^lL^9>j 


43. Let-eat you 2 and let-drink you 2 wholesomely by 
what you c were working. 




44. Verily We like tha'leka (afar-that-it/ thatf [We] , ,>~ .< 

requite the benefactors. ® ^ ^ b i 


45. lF^/<?« (lengthy: stay in a valley in Hell/ bane/ woe) „ ^ — 

then-day for the deniers. ® W jfctt* 


46. Let-eat you 2 and tamatta'o (let-relish you 1 the transitory 
worldly delights) a little; verily you b (are) criminals. 


CE/ 1 >^ ! J 1 


47. Way Ion (lengthy: stay in a valley in Hell/ bane/ woe) 
then-day for the deniers. 




48. And if (had been) said for them: erka'o (let-yotfi 
markedly bow i.e. head stooping chest paralleling the ground 
and both palms leaning on the knees); not yarkaoon (thef 
markedly bow i.e. head stooping chest paralleling the ground 
and both palms leaning on the knees). 




49. Way Ion (lengthy: stay in a valley in Hell/ bane/ woe) „ 

then-day for the deniers. © h?*- Js> 


50. So by which a discourse 55 after it x21 they 2 believe. 





18 The expression: tlVL»^" = "black camel-bands," is an Arabic tongue expression meaning black sparks 
as if they were black camels, as the Arabs refer to that for its enormity and numerousness, and also for its 
speed and scatter, as well as the color. See c)l-uiij|. 

19 That is Day of sound-determination which sunders [separates) right from wrong, it is absolutely conclusive. 

20 The letter "0" in "uJ-^" is called "\4& i^ V u - * ' Jl^iJt jl Qji" which precedes the speaker's pronoun 
"lS." The speaker's pronoun "is" in "QjJ^" is omitted, for " ' t ji^'l t," = "alleviation, lightening" or Aya 
end harmony {rhyme). See (J^° «J 'O'j^' 4*0*! 
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<CqV^ 40 Surato An'Naba'e 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1 . Amma {regarding) what (are) they 2 mutually querying. 




2. A.'n {regarding) the naba'ey 2 (piece-of-significant-and- 
avauing-riews j iiic great. 




3. Which x they (are) in it x diverse/variants. 3 




4. Not-at-all; 4 they 2 shall know. 




5. Afterwards not at all they 2 shall know. 




6. Have not \W^e\ made the Earth" weha'dan^ (facilitating 
bed/ cradle/ fixed expanse). 




7. And the mountains stakes/ pegs. 




8. And We created you b (in) pairs. 


CD" ^ij' 


9. And We made your 11 sleep sobatan (repose/ ease). 


liL_»j 


10. And We made the night a lebasan 6 (cover/ wear). 






11. And We made the naha'rd (between sunrise and sunset) 
a ma'aashan 1 (trying for livelihood/ living). 


0 Uuij 


12. And We built above you b seven Shedadan (Heavens 
having strong/ substantial construction/ constitution). 




13. And We made a lamp wahhajan (intensely flaming- 
/ glaring). 


0£uij uL^-j 


14. And We descended of the mo'asera'te (water-bearing 
cloudsf" water x thajajan (abundantly-pourer). 


0k-Q '£ cJfj£& ^ iSly^j 


15. For ([We] produce/emerge) by it x grains and sprouts. w 


uLj_J U>- ^f*~^ 


16. And gardens" entwined clusters.* 


0 libjl ci^ 






1 The querying people are those of Mohammad's (SAWS) time, believers and unbelievers. See JJ 1 ^ **M 4"*. 

2 See the lexicon attached to this Translation for "naba'a". 

3 The word "" —variants/ diverse, that is some believing and others are unbelieving the message of Islam. 

4 The word is an article of negation particularized for deterrence and prevention. 

5 The word has several meanings: (1) bed, (2) cradle, and (3) facilitating expanse. Apparently all meanings could apply. 

6 The word "Lal#l" primarily means inner clothing, i.e. that clothing which comes directly over the skin concealing 
what is underneath such clothing, so the night hides (by covering) things by its darkness. See >^^t. 

7 The word "t-uiW' i s that which one lives by it or in it. See 
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17. Verily The Sunderance Day 8 [was] an appointment. 




18. Day (to be) blown in the horn then ta'tond' (obediently 
comeyoiff (in) droves. 




19. And (had been) opened w the Heaven w so it w was doors. 


f^J 1 IjjjI oilSo *Uf c*>tij 


20. And (had been) propelled" the mountains* so were w 
it a mirage. 


Ci/*" JC=P t ^-i£-- , J 


21. Verily Hell w was w an ambush. 




22. For the tyrants a retreat/ return. 




23. Waiting (they are) in it w epochs. 9 


(Cfo fl - '1 f'« A 


24. Neither taste they z in it w bar dan (a coolness) nor a 
drink. 


y% * ^ ✓ ^ -* ■? 


25. Except, hameeman x{) (maximally heated/ cooled water) 
and aghassaqan (stinking-purulent liquid). 




26. Requital harmonious (befitting them/ their deeds). 




27. Verily they were, notyar/ona 11 (fearing) a reckoning. 




28. And they 2 denied by Our Aya'te* (messages / signs- Ofrlslliitai'*!? 
/proofs) keththaban 12 (definitive denial). 


29. And every-thing ahssa 13 (comprehensively reckoned) it x 
We inscriptively/bookishly. 




30. So let-taste you; 2 so never [We] augment you b 
except a torment. 




31. Verily for the muttaqeena (they who reverentially guard 
against Allah's displeasure) (is) mafa^an XA (win-locale). 




8 That is Day of sound-determination which sunders (separates) right from wrong, it is absolutely conclusive. 

9 The word "t^u*)" has several meanings: (1) epochs, (2) multiples of eight-years -time-span, (3) year or 
years, with the understanding that "a year" is a thousand years of our reckoning with respect to what is 
described in the aforementioned (2) and (3). See JT™t. 

Linguistically I J JJ could mean j»jj= sleep. But in the Hereafter, i.e.Paradise or Hell there is no j»J^= sleep. 

10 The word " 'hameeni '=" has no English equivalent per se. So, we transliterate and parenthetically 
explain. The word "hameem" has at least four different meanings, one of which is a paradoxical 
meaning of maximally heated water or cooled water or could be just warm water. In this paradoxical sense 
most of the time it is the maximally heated water is intended. A second meaning is very near or rather 
close friend/relative; a third meaning is: possessor of mutual affection towards another; and fourth 
meaning: a summer rain. See cjUulSI, 

11 The word "OJ^Jd" from "^j" meaning: feared. But such meaning for "^j" is always, according to the 
linguist and scholar Al-Farra, associated with the denial, like: "<iljii la j\ U ; " se e 0*-"^'. 

12 The word "IjIjS" is "(3^" Jj*i«"= i.e. infinitive noun. So, to indicate that "definitive" is prefixed 
to qualify it. 

13 The word "<y^'" is comprehensively reckoned, i.e. accounted for from all aspects, not the simple enumeration. See jjt-^l 

14 The word " = "Jjill Cj**," so it is a win-locale. See "fcljfl and <sM^. 
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32. Hada'eqa (walled-parks)* and grapes 



16 



Crv) li^-l 



'J <j»!- 



33. And ka'wa'eba {maidens-virgins / 'with rounded and full 
breasff atra'ban (to each agers-ia 



34. And a goblet* overflowing. 



Vi 1 lilftj tl^ 



35. Neither hear they 2 in if* a frivolity nor keththaban 18 ^ 0 Q dJSS V 

(absolute lying) . 



36. (T&z/ is) a requital from your Lord, a sufficing ^ v v; . , r ,, 

19 J " w Ul^tlw i£l»!,y £\> 

grant. " - ' ^ 



37. Lord (o^ the Heavens* and the Earth w and what £j *.U 4>j 

(W) between them both, Ar-Rahman; not they 2 > \ 

possess from Him a speech. ^ \ 



38. Day ups Ar-Rooho (Special Beings) and the angels y i£> ^ 

(Arch Angel Gabriel) (manneristically in) row; not speak >"'.s. k " 3. ^ \ 
they 2 except whom p permitted for him Ar-Rahamano 

and said [/>e] ssawaban (rationally right/ correct). ®' Jrf ^ J 



39. Tha'leka (afar-that-it/ thaff (is) the day, the right; so ^ j^f < ^j s i ^_^^J\ ^ 
whoever [^] willed ittakhatha 22 ([he] took and made) ' „~, 
to his Lord ma'aaban ( n>tn>/itl reiumh © • 



40. Verily We warned you a torment near; day looks y J^y^_ \f_^j, Ui 
the mar'o n (mature / perfect manliness possessor) what >. ^r? v." > -?f 

advanced" his twain hands w and says the unbeliever: ' " " w> > ^ , 

c£ <^ij 



yalayta (O,fora longing that) I was a tora'ban (crushed sand). 





JLUl S jj ■ - 
Sura to An 'Nazeyaa 'te 
(The Wresters-she"") 



The word "<3ilJ»" is a plural for "AIjJa " which is by definition must be walled otherwise it is not "ASjJa." See CP^. 
Invariably throughout the Qur'an when the reference is made to "tjAjBVl" the mention of for example the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "j»j^V never ever comes the 
mention of the "grapevine per se but the reference is made only to the fruit itself, i.e. the grapes." In this respect, 
there is a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "i-uut" a s "j»j^V 
because surely the "f is the Muslim. And in another narration: verily only that is the heart of the 

believer. See O^J *o^*^ Refer to the attached list of References. 

Not linguistically per se but conventionally and figuratively speaking the word "<_>"^"= "goblet" in the Arabic 
came to mean the ^oto which contains meaning iw or such alcoholic beverage. 

The word "UJS" is an infinitive noun without a verb, see "ji& OiV" So, it is a absolute lying. 
That is a grant so great until one says: "<^-"^ (j**^," i.e. suffices me, that suffices me that. 
There is a distinction between "fjV = "up" = "get up or rise" (in the intransitive sense, and "stand' — "ciL." 
See the lexicon attached to this Translation for an elaboration on this word. 

The word "JiSj" from "iU?sft" which is "JU2ij" for "iti&l," as stated in 40*^ O 1 -^; therefore,"^!" is 
always taking and making something of what was taken. Thus, it is not just the mere taking. 
See the Lexicon attached to this Translation for the differences between: the man = J the human= u^V, 

the person =o n ^ the = *>*^, being the mature/perfect manliness possessor. Although in English 
the word "one" seems to be an acceptable approximation for "pjall," the Lexicon explains why we cannot use 
^i^e^mmgh^2^^/»M^rav^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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IIP?, 




if 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. By 1 the wresters-she vm2 comprehensively. 3 

2. By 4 the actives- she 5 ™ 5 nashttan 6 {definitive activeness). 

3. By 7 the swimmers- she ym8 sabhan 9 {definitive swimming). 

4. So the foregoers-she yml ° sabqan 11 {definitive foregoing). 

5. So the disposers-she y12 a matter. 

6. Day twitches /tremors the Ra'jefato (T witch er-sh $ - 
I Tremor-she^. 

7. Follows it w the Ra'defato™ {Successor/ Subsequent)™ 

8. Hearts then-day {are) flutterers. w 

9. Its w abssa'ro {insights / discernments) {are) kha'shej'atan™ n 
{submitting^ subdued)™ 

10. Say they 2 : are verily we surely mardodona {forthwith- 
returnees) in the Ha'fera'te™ {matter/ life anew)™ 

11. Are if we were bones decadently-porous.* 

12. Said they: 2 telka™ {she-that-afar-if / if) {is) then a 
recurrence* loser. w 

13. So verily only [she] {is) a Zajrahton™ {screech* / determenf) 
once. w 



J \ 

J Is 




Q) i^i. Like QS^ii ^ 



1 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "iSApjullj" so we start with 
the word "by" and not "j" as "j" will not suffice the meaning. 

2 The word are the angels that take away the souls of people, hence the "wresters." 

3 The word "Ujfe," i.e. "liljiSml" meaning "»tJ* yJt *<j^l ^LsjIjI," so comprehensively is chosen. See tr^j^l 

4 See footnote 1 above regarding "j" versus "by." 

5 That is the angels. 

6 The word "Ua»ij" j s "(jlka Jj*i«"= "ji^a^" i. e . infinitive noun. So, to denote that "definitive" is prefixed. 

I See footnote 1 above regarding "j" versus "by." 

8 That is the angels. 

9 The word "UW' j s "(Jlka Jj*A4"= "jj*^" i. e . infinitive noun. So, to denote that "definitive" is prefixed. 

10 That is the angels. The word "angels," is a broken plural in Arabic, so its reference must be feminized; hence, 
she-prefix to the word foregoers. 

II The word "ISj**" is "(jlka Jj*i4"= "jI^oa^" i. e . infinitive noun. So, to denote that "definitive" is prefixed. 

12 That is the angels. 

13 The word = khushsha'an, is an adverbial plural, masculine, subjective noun, with «o English equivalent 
available for it per se. The word "£>^" in "4**11a 5 " = khushsha'an involves more than just "humbleness" or 
"submission" as that suggests bodily or attitudinal behavior. However, denotes submission or subduing of 
•r/gfo and jyww;/ as well. So "UiSi" ar e those who submitting^ subdued their body, sight and sound. Also some time 
"p jvnKI t" = they who bow in the Prayer. See jil^aJl and 0*-*^. Since this Ayah speaks about their sights be : " 
' f*'"V that means their sights are submitting^ subdued. 



Rvt] 

M 
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^^^^^^^^^^^^^ 



14. Then edha {suddenly / whereas) they (are) by the S a'hera'te™ 
(the world which holds the sleepless/ the wakeful ones) 7 




15. Has come {to) you g Mosa's (Moses) discourse. 


©" S"J>* J* 


16. Edh (whereas) called him his Lord by the vale, the 
holy Itowa. 




17. Let-go \you s ] to Pharaoh; verily he tyrannized. 


© \ b£> dl 


18. So let-say \yoif\\ is (//) for you g to that ta^akka 14 
([he\ iterative ly purified 1 exculpated and befitted I suited 
him self). 


© IS" ot \ 2 > Ja 


19. And ahdeya ([I] divinely -guide) you g to your 1 Lord so 
takhsha ([you^] reverentially-fear) [Him]. 




20. So \he\ showed him the slva'ta^ the she-biggest. 15 




21. Then denied [he] and [he] disobeyed. 




22. Afterwards adbara ([he] backed-away) treading. 16 




23. Then [he] thronged; then [he] called. 




24. Then said [he]: I am your 11 lord the highest. 




25. So took him Allah nakala {punishing- determent) (of) 
the Here-after* 17 and the she-First. 




26. Verily in tha'leka (afar-that-it/ thatf surely (is) ebratatf 1 
(instructive-exampley for whoever yakhsha ([he] reverently- 
fears) . 




27. Are you f harder a creation or the Heaven* [He] ^ 
constructed it. w 


i-M' Viri f I 2 !' I'l '--V 

^1 UA#- JL*I ^jU 


28. Elevated [He] its w dome/ ceiling then sawwa ([He] 
erected/ evened/ set) it. w 




29. And obfuscated its w night [He] and akhraja ([He] 
emerged/ produced) its w forenoon. 




30. And the Earth" after tha'leka (afar-that-it/ thaif 
[He] planated it. w 




14 The word "trJV that's, and Allah is knowinger, [he] had exculpated, befitted/ suited himself. See and JJ' 

15 The word "tSjJ^I" is the feminine of "jjSVI" = "the biggest" See iS-^l 

16 The word "i^-"" has several meanings, depending on the context (1) "J^l QJ J u**i," i.e. strode = walking 
with long steps, especially in a hasty or vigorous way; (2) "<j*<« jl tj** tr™- 4 ^" i-e. treaded = walk on, over, 
or along, as in this context, (3) "Jl-f^^ J - *," = endeavored, i.e. he made conscientious or concerted effort toward an 
end; (4) "J*^4 intentionally treaded. When "^* J - U " in the sense of "striding" it is made transitive by 
"l^!" and when it is in the sense of "work" then it is made transitive by "«Vt." See ci*-*^, and 

17 The word "Sj^Vl" could also mean "the other" vis-a-vis "the first' in this Ayah; which means Pharaoh's word when 
he said: "I knew not for you of an elahen {a deity) other than me." (Qur'an 28:38), and "the lasf when he said: "I 
am your lord the most high," (S 78: 24); and between the two statements about for^^ars^ee 
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IIP?, 




n 





31. And akhraja ([He] emerged/ produced) from it w its w 
water x and its* pastured 

32. And the mountains 3 " [He] anchored it. w 

33. A mata'an 18 (resource for a transitory worldly delight) for 
you b and for your n <2« 'aa W v (camels/ sheep/ goats/ cows)?' 

34. Then (suddenly / whereas) came w the Tamma'td* 
[great calamity)* the she-biggest. 19 

35. Day reminisces the mankind what [he] endeavored. 20 



'0 1*-^(>J £i 

0 £3 



2) (X^i" tiU^olfc \h& 



36. And readied/ (made) -apparent the Jaheemo 
(intensely-blaming Fire*) for whoever [^] sees. 

37. Then as-to whoever [he] tyrannized. 

38. And [he] preferred the life w (of) the world. w 

Fire) w [she] 



39. So verily the Jaheemo (intensely 
(is) the abode/lodging. 

40. And as-to whoever [he] feared/knew 21 Maqamd 
(Status/ Standing/ Majesty/ Presence) of his Lord and 
[he] restrained the self v a'n (off) the hawa (tendentious- 



22 



ifr° o" ^ 

LS^J '^J f^* l>* 



41. Then verily the Paradise" [she] (is) the abode /lodging. 




42. They 2 ask you g (regarding) The Hour w ayyana 2 ^ ^ > 'ft " •r-'i-v- 
(when/ which momentous period) (is) its anchorage. 


43. In what you 5 (are) of thekra (mention of/ remembrance 
of) it w 




44. To your' Lord (is) its w terminus. 




45. Verily only you s (are) a warner (to) whomever yakhsha 
([he] reverentially-fears) it. w 




46. As if day they 2 see it w not waited they 2 except an 
asheyyatan (early-evening or its w forenoon. 





18 The word "£}U'="mata'an" is rooted in the word = "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See the lexicon attached to this Translation for elaboration. 

19 The word "jj&S" is the feminine of "jjSSH" = biggest" See 

20 See footnote 16 above regarding "(j^". 

21 The word "uli" carries dual meanings: (1) feared and (2) knew. Both meanings could apply. See O'-*^'. 

22 The word "<^&»" has dual meanings: (1) status or majesty and (2) standing or presence. Both could apply. And 
the idea here and Allah knows best is that whoever feared his standing before Me. 

23 The word "ayyana" = "0^'" really is "Oi^ is' ob' is V but with reverence and magnanimity for whatever "Oy 
was used for. See j^-^l f ?* ' is which period, a specific and important (momentous) occurrence happen. 

4 That is time of its occurrence. + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Frowned [^] and [^] diverted. 1 


O o-*- 


2. That came (to) him the uumu {blind- tnun). 




*J. I illLX WllttL yUHClf cyrCU \JJf UJUt4rlLll y vUHoco yUH W rCrLUtPj 

la' alia {craving currently unavailable deed that/ perhaps) he 
ya?(%afefea z {be: iteratively purifies/ exculpates 1 befits him self). 


0 ifr 


4. Or yadhdhakkaro {[he] repetitivey-reminisce), so benefits 
him the reminiscence/remembrance. w3 




d. i\s-zo wnom isiaguna {[""] ajjirwea uis ncuness- 
1 sufficiency). 


0 is"-*"' <y° ^ 


6. So you s (are) for him tassadda 5 {tend). 


***** ' 
il^-Uaj «U Oils 


7. And not on you g that not ya^akka 6 (he: iteratively 
purifies/ exculpates/ befits/ suits him self) . 




8. And as-to whom p [he] came (to) you g treading. 7 


jf>\ '/-[' ' (-Y 


9. While heyakhsha (reverently-fears) . 




10. So you s (are) a'n (regarding) him talahha (you*] entertainingly 
distract) . 




11. Not-at-all; 8 verily it w (is) a reminder. w9 




12. So whoever [he] willed, [he] remembered Him/it. x 


0 : b ^ 



In this case: "diverted" his face, i.e. in reference to the Prophet (SAWS). 

The word "ur*ji" means, and Allah is knowinger, [he] exculpates, befits/ suits himself. See CP-^ and j j * " I t'l l. 
The word "jj>±" is "reminiscence/ remembrance" based on this great Ayah, "And if the Satan (causes) yousto 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 
The word " ( j«t'i" 't" = "Uj^lai j 4jLiLa J5l" meaning he affirmed/ showed his richness. See '.'J.'M 
The word = "tassadda," according to "£jLjilll" meaning made himself to come across another's way 

looking at him and humbly requesting him something." I could not find a "proper" word in English to 
correspond to " <s±*&" per se, so I chose "attend." Because in my judgment the Prophet (SAWS) was going out 
of his way, as he normally does, to convince other to save them by inviting to Islam. 
See footnote 2 above regarding "i^ji". 

The word "y***" has several meanings, depending on the context (1) "J-^l oJ J strode = walking 

with long steps, especially in a hasty or vigorous way; (2) jl <j*^> i.e. treaded = walk on, over, 

or along, as in this context, (3) "J'-^'j J 4 *," = endeavored, i.e. he made conscientious or concerted effort toward an 
end; (4) "J»^4 intentionally treaded. When "t^*"" in the sense of "striding" it is made transitive by 

"J!" and when it is in the sense of "work" then it is made transitive by "f¥t." See 0'-*^, and J^La^S). 
The word "5^" is an article of negation particularized for deterrence and prevention. 
The word "SjSiUl" means that which reminds or by which one is reminded. See 
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13. In writs mukarrama'ten" 

14. Marfo'a'ten* {loftily placedf muttahhara 'ten* (had been 



15. Byhands w (o/5 safara'ten 10 {scribers, messengers, joumeyers). 

16. Ke'ra'men {bounty-givers and honor bes towers) barara'ten 
{works beyond duty, being all around beautiful). 

17. (Had been) killed 12 the mankind what 13 an ingrate 
he {is). 

18. Of what thing [He] created him. 

19. Of a nutfa'ten (sperm-drop^) 14 [He] created him then 
[He] fated him. 

20. Afterwards the pathyassarabo {[He] made it easy for bin 



0 C £>f $ 



2) ,i2u. (il 



3? £3 

\njf ,411*1 jr 



21. Afterwards [H^] deadened him; then [Htf] 
entombed him. 



22. Afterwards, if [He] willed [He] resurrected him. 

23. Not-at-all, 15 lamma {not yet) 16 finished [he] what 
[He] commanded him. 

24. So let look the mankind to his tta'aami* {wheat- 



fry? >» j-iil *Lii IS] ^ 



0 zJl i\ 

0 iOT 61 



25. We surely ssabbabna (We descended/ poured) the water 
ssaban 17 (sure descending! pouring). 



26. Afterwards We split the Earth w shaqqan 19, (sure a 
splitting). 




27. Then We sprouted in it w grains. w 





10 The word "safarah" = "sji**," has at least distinct meanings: (1) (angel) scribers, (2) messengers, (3) joumeyers. 
Example of the last the Hadeeth when he (SAWS) said to Makka people: "j*" tS* ^1 J*i 

11 The word ">JJi" is stronger than "jLy!." As "»JJJ" is plural for "jj" and "jLw'" plural for "J-i." And clearly 
"ji" is much more extensive. That is why the angels are particularised for "»JJi." See l r ,ft 0^. 

12 The word "t!? 4 " constructed in the passive, means: cursed he. 

13 The particle in "a^aSl U" is " ^uyuS t U" = "what/how." See iQ\J&\ uitjfrt. 

14 The word "Aiki" in the text has at lest Am> distinct meanings: (1) a drc#> of pure or clear water, (2) drop of semen 
Clearly, and Allah knows best, here "AilaJ" is the male semen. 

15 See footnote 8 above regarding ">$. 

16 The particle "ww" has many functions, such as: it enters on the present tense and makes it past tense, and negates 
it. It also could mean a particle of exception, i.e.: "except!' See '.U.'^ ( jji-a and tj^J^l 
The word "U^a" is an infinitive noun for intensity, so "sure" is used for such intensity. See (j 5 ^ Jja»j i^jijill VH'j 
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28. And grapes iy and qadhban A) (clove/ alfalfa/ freshly- 
/ loppedsproui) . 



OQ A tin r^li^/^c cinri riciff 1 — t^ciltT'ic w 
Z-V. UilVCo ttllLl Lld-LC L/dJ-lllo. 




30. And hada'eqa (walledparksy 21 ghulban {thicks). 




31. And a fruit w22 and an herbage. 




32. A mata'an 25 {resource for a transitory worldly delight) for 
you b and your 11 an 'aanf (camels/ cows/ sheep/ and goats) 7 




33. So if came w The Sakhkhato w (ear splitting bang) 7 




34. Day rlees the maro {mature/ perfect manliness possessor) 
from his brother. 




35. And his mother and his father. 


10 aJJ 


36. And his she-companion/ she-consort and his sons. 




O F 7 t — 1 f 'A7^ / I f* 7* \ 

37. ror every an emre en" {mature/ perfect manliness possessor) 
of them then-day (is) an affair/ a matter enriching- 
/ sufficing him. 


0 jU ^sj\ j£3 


38.Facesthen-day(^ri?)^x/^ra/o« (illuminators/ resplendent)^ 


• i . ' ; » > > 

MTaP gjL^ JU*V fl4>-9 


39. Laughets w mustabshe'raton {pleasant-tidings-affirmers*). 




40. And faces then-day on if* (is) ghabaraton 11 (ever- 
dustiness*). 


A l'. - !' • »>>' 
%^jf sjp \gz Xgf_ iy>-jj 


41. Overburdens it w (£r) qataraton 2% {black-dust ). 




42. Those, they (are) the ingrates the fa/ara'te' 1 ' 29 
(debauchers/ wicked/ bad) 7 





19 Invariably throughout the Qur'an when the reference is made to "<-jlj ft>i n" the mention of for example the 
date-palm is openly stated but with respect to the grapevine , known in Arabic as "fj^V never ever comes the 
mention of the "grapevine per se but the reference is made only to the fruit itself, i.e. the grapes." In this respect, 
there is a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to "uu*JI" as "j»J^V 
because surely the "f is the Muslim. And in another narration: verily only that is the heart of the 
believer. See (I tP^ "il l o^j JJ. Refer to the attached list of References. 

20 The word "U*ia" translated as "clove" but it could also mean "alfalfa.'' Also in d)*-*^ " i .unti l" is that which is 
eaten as freshly lopped sprouts. In other words, all the aforementioned three could apply. 

21 The word park needs to be walled to be called "AajJa " see lA**^'. 

22 The word "A^Sli" = "fruit' in Arabic is feminine-gender. So it and &r qualifier adjective are femini^edby the superscript^. 

23 The word "£lia"=" mataan" is rooted in the word "£"," = "matta'a" with many meanings, among them: 
resources of transitory worldly delight. See the lexicon attached to this Translation for elaboration. 

24 See the Lexicon attached to this Translation for the differences between: the man = J^J^, J the human= O^Y'. 
the person =o n ^ the mar'o — being the mature/ perfect manliness possessor. Although in English the 
word "one" seems to be an acceptable approximation for "fj*8," the Lexicon explains why we cannot use this 
seemingly acceptable way. 

25 See footnote 24 above regarding Pj*Jl. 

26 That is fully engrossing him. 

27 The word "SjJjp" as in 2™', is "(J^' (#') jj jV' constant or ever appearance of dust. 

28 The word "SjjS" is black dust. See £^1. 

29 The word "SjaJ" plural for "j^«"= "ripper of religious cover," as the religious cover prohibits or prevents its 
wearer from committing crimes in the open. So when the ripper of religious cover rips off such a cover he 
exceeds the bounds. See the word: "jali" inijeljJI." + 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 

1 . Edha {suddenly/ whereas) the sun w kowwerat 1 {had been 
wrapped-shi). 



2. And {suddenly 1 whereas) the stars w collapsed-she. y 




3. And a&z {suddenly 1 whereas) the mountains soyyerat 
{had been propelled-she s ). 

\ 11 / 




4. And ft^w {suddenly 1 whereas) the gestational 2 she- 
camels, (iW {cast as) derelict- she. y 




5. And {suddenly 1 whereas) the beasts ^») 
thronged-she/ 




6. And when the seas sojjerat' {had been kindled/ filled- 
1 emptied) -she)' 




7. And edha {suddenly/ whereas) the selves w {had been) 
paired-she. y 




8. And edha {suddenly / whereas) the maw'odato {buried 
neonate/ female daughter) {had been) asked-she. y 




9. By what an offense she {had been) killed-she. v 




10. And edha {suddenly / whereas) the writs {had been) 
openly-spread-she. y 




1 1 . And edha {suddenly/ whereas) the Heaven w {had been) 
scraped-she. y 




12. And edha {suddenly / whereas) the Jaheemo {intensely- 
blaming Fire*) so'eerat {had been intensely flamed-she ] ). 




13. And edha {suddenly / whereas) the Paradise" {had been) _ , 
nighed-she. y 


14. Knew-she v a selP what ahdharat {[she/if^ presented 
predeterminedly vis-a-vis time and place). 7 


O fia>\ U d<Ac 


15. So not. 4 Oqsemo {[I\ oath) by the khonna'se* {receders- 
/ retractors/ ones of submission and lowness)7 


0 JE iil 



The word "^jj*" = "/W wrapped-she'," i.e. it had been wrapped, coiled, twisted and diminished gradually but 
surely. It also means: "iijjfr"= imploded or is destroyed. See 0*^"'. 
The Arabic linguists are not unanimous as to the exact meaning of "j^ u *M," some say the she-camel who is 
ten months pregnant, others say, six months pregnant, others say during gestation, after and before delivery of its 
new born.Thus, I chose "gestational' as most basic common idea tying all together. 
The word "^j^*" has several meanings, including the paradoxical one, as filled/ emptied or kindled. See d)'-**^ 
This '"if," which is by consensus is a negation particle. See jjll. As to the oath stated see for 

JS56n^^6^o^labomtiof^n^mi^ma^ 
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16. The she-runners the she-sweepers. 

17. By the night x edha (suddenly / whereas) as'asa 5 ([if] 
became pro and fro). 



■ 



18. By the morning x edha (suddenly / whereas) [if] 
[breathed]. 6 



19. Verily if surely (is) a say (of) a messenger-/&2ra?«?£« 
(bounty-giver, ennobler and of multiple uses/ effects). 



20. A strength-possessor (he) enda (by munificence of, by 
Rule of) The Arshe's 1 (absolute Kingship-Throne) possessor, 
makeen % (he who is of: status/ empowered long abiding). 



J i&y <£} ~& 6} 



21. Mutta'aon 9 (he being-obeyed) hither a trustworthy [he]. 

22. And not your 11 companion surely (is) a maniac. 10 



23. And (verily, already and affirmatively) [he] saw 

him by the horizon the manifester. 



24. And not he (£f) over the invisible surely a stinter. 



25. And not it x (is) surely a say (of) Satan, rajeemen 
(iteratively-stoned) . 



^Cfu^ZS t_L«) ' Uj 



26. So where do you 2 go. 



27. E« it x (ij) except a thekron (Qur'an/ message) for 
the worlds. 



28. For whoever willed of you to straighten. 



29. And not you 2 will except that Allah wills, the c/j i& J V[ Ojills £j 
worlds' Lord. 




Sura to Al'Enfita're 
t^v^ {The Fissuring) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



The word "o»* J -" c " is one of those paradoxical words which carry the meaning and //.f exact opposite. It is also a 
^w.r/ few«, «o English equivalent. Hence, "became" is prefixed to show the ^w/ tense. 
"The morning when [it] breathed' is among the lofty Arabic tongue expression meaning: became apparent. 
See the Lexicon attached to this Translation for the concept and meaning of the words "Arsh." 
The word "makeen" — "cH^ 4 " is a singular, masculine, subjective or objective noun, for which there is no English 
equivalent. The word has four distinct meanings. It means (1) He Who is: of esteemed status, (2) established and 
thoroughly powerful to administer and manage, (3) in a stable abode, (4) a stable lodging or a stable abode. 
"The word "£Ua«" is singular, masculine objective noun meaning he who is being obeyed. 
0 The word "uj^*" is a noun corresponding to "maniac" rather than "insane" which is an adjective. + 
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1. JSaKw [suddenly I whereas) the Heaven w fissured-she/ 1 

2. And «fe [suddenly I whereas) the stars w2 scattered-she.- 

3. And [suddenly / whereas) the seas K fuj/e 'rat [had 
been iterative ly ruptured-she^. 

4. And tffl'iw [suddenly / whereas) the graves bu'atheraF* 
[had been turned upside down producing their contents)?' 

5. Knew-she y a self" what [if"] advanced- she 5 and [if] 
tarried-she. 5 

6. Yadyyaha [O,you) the mankind what beguiled you g 
by your' Lord The Kareeme [bounty-Giver, Ennobler 
and Enabler of multiple useable traits) . 

7. Who a [He] created you; g then sawwaka 4 [[He] erected- 

I evenedyou^) then [He] balanced/ proportioned you. g 

8. In whichever [portraiture/ fashion]" surely 5 [He] 
willed [He] compounded you. g 

9. Not-at-all, 6 rather you 2 deny by the Dee'ne [Requital's 
Day/ Islam 1 ) . 

10. And verily on you b surely [are) keepers-up. 8 




O 



0 dh^li csil 
0 L$j J? 



11. Keraman [bounty-givers and honor bestowers) writers. 

12. They 2 know what you 2 do. 

13. Verily the abrar* [dutiful-they and who are being expansive 
in their all around beautiful works) surely [are) in a na'eem 
{permanent mental and physical delights in the highest 
chambers of Paradise) . 

14. And verily the fujjar 1 ^ [religion-cover-rippers) [are) 
surely in a Jaheemen [intensely-blaming Fire). w 

15. Yaslawna n [they K be broiled on/ by) it* the Deen's 11 
(Requital's) Day. 



'■ planets. 



Clearly the Assuring happens by Allah's command. 

The word "<_i£lj£" from a linguistic point of view means: stars. Although in modern times "ijSIjS" 
The word "i^>«j" comes from ">aj" meaning turned upside down and produced its contents. See 
The word "ifflJc^' bears several meanings, among them for this Ayah: " 'balanced you." See Z ■ 
The particle "I- 4 " is an infinitive particle. See <j#^' J i^y^AS jjll. Clearly this "^- > " is for intensity. 
The word "5^" is an article of negation particularized for deterrence and prevention. 
That i s because/'Certainly the religion enda {by: Rule, Dicta, Munificence) (of) Allah (is) [the] Islam" (S3:19) 
The word "^Jaala." i s rooted in "Jiiak" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: 'to stay even (as in acts of strength, endurance, or speed) 
*although he was small he could keep up with the larger boys in sports*." (Emphasis is added). 
See the Lexicon attached to this Translation for full elaboration on this great word. 

The word "jLaJ"= "rippers of religious cover" as the religious cover prohibits and prevents its wearer from 
committing crimes in the open. So when the rippers of religious cover rip off such a cover they exceed the 
bounds. See for the word "j*^." 

The word "OJ^i" transliterated "yaslaivna" here for lack of a properly corresponding word in English, 
means broil simultaneously from all sides, as if the entire body is immerseam the intensely kindled Fire. 
The phrase "Day of the Deen" means the Day ofluchment, when all are recompensed accordhwh. 
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16. And not they (^rj?) (regarding) it" surely absentees. 



j t—t All 7 7 / /* 7 7 7 7 \ 

17. And what adraka {profoundly caused you* to know) 
what (is) the Deen's 13 {Requital's) Day. 




18. Afterwards what adraka (profoundly caused you g to 
know) what (is) the Deen's (Requital's) Day. 


<& ^Jj]\ ? C lib oltl 


19. Day not possesses a self v for a selP a thing; and 
the matter then-day (is) for Allah. 


liLij or*^ ir*** <^*j j f Ji 


Surato " Al'Muttafefeena 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. IF^/tf/? 1 (lengthy: stay in a valley in Hell/ 'bane I 'woe) for 
the muttaffefeena (weights and measures defrauders). 




2. Who 1 if ektalo 3 (they 2 measured) on 4 (/n?^) the people 
yastawfona (they 1 affirm fullness) . 




3. And if kalohum (they 2 measured for them) or they 2 weighed 
(for) them j 'oukhserona (they 2 cause loss to them). 


O^r^: \'^fs 


4. Do not presume those that they (are) maboothoona 5 
(they who are to be resurrected) . 




5. For a great day. 




6. Day up 6 the people for the worlds' Lord. 


tQf ufkjf\cf) J>&\ f}> 


7. Not-at-all 7 . Verily book (of) the fujjare* (religion-cover- 
rippers) surely (is) in Sejjeenen (book comprehensively 
containing the works of the religious-cover-rippers). 




8. And what adra (profoundly caused you^ to know) what ^ » . £ jj/'lfc' 
(is) Sefjeenon (book comprehensively containing the works *" J> J 
of the religious-cover-rippers). 



3 Ibid. + 

Way Ion {lengthy: stay in a valley in Hell/ bane/ woe). 

The word "^yisJa^l" strictly, linguistically perse means they who slight others by defrauding through "measuring or weighting" 

The word "IjJIjSI" = "Ijjjj." So, whatever is weighed is really measured and known. See 0'-"^. 

The word has nine different meanings, among them: from. See f^jA (jJ)t <j^j£U c^JUj-St. 

This is "disapprobatory (condemnatory) interrogative, implying negation"— "<j*Jj£2 J cSj^! JL»"," i.e. inquiry, which 

disapprove and condemns the addressees for driving the situation to such an inquiry. 

There is a distinction between = "up" = "get up or rise" (in the intransitive sense, and "stand' = "<-mj." 

The word "5^" is an article of negation particularized for deterrence and prevention. 

The word "J^"= "rippers of religious cover," as the religious cover prohibits and prevents its wearer from 
committing crimes in the open. So when the rippers of religious cover rip off such a cover they exceed the 
bounds. See VH^O^ for the word 
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9. A book x margoomon {already marked/ numbered). 

10. Way Ion 9 (lengthy, stay in a valley in Hell/ bane/ woe) then- 
day for the deniers. 



11. Who r they 2 deny by the Deen's 10 (Requital's) Day 



12. And not denies by it x except every an aggressor 
atheemen (iterative sinner) . 

13. If (to be/ being) recited on him Our Ay a V v (Qur'anic 
statement) said [he]: the firsts' fables. 

14. Not-at-all 11 . Rather rana (enwrapped/ swaddled) over 
their hearts what they 2 were earning. 

15. Not at all. Verily they (are) a'n (regarding) their Lord 
then-day surely (are) mahjoboona (they who are veiled 
and excluded) . 

16. Afterwards verily they surely (are) ssalo 13 (who broil 
they z on/ by) the Jaheema 14 (intensely-blaming Fire'"'). 

17. Afterwards (to be) said: this (is that) which x you c were 
by it x denying you. 2 

18. Not-at-all. 15 Verily the book x (o$ the abra're 1 ^ (dutiful, 
and righteous) surely (is) in an Elleyyeen (highest-ones)} 1 

19. And what adra (profoundly caused you^ to know) what 
(is) an elleyyouna (highest-ones). 

20. A book x margoomon (already marked/ numbered). 

21. Witness it x the mugarraboona (they who are made ni± 



© 



22. Verily the abrara 18 (dutiful- they and who are being 
expansive in their all around beautiful works) (are) surely 
in naeeme (permanent mental and physical delights in the 
highest chambers of Paradise). 

23. On the couches they 2 look. 



9 Waylon See footnote 1 above. 

10 "Deen," = Day of Judgment, where each is accorded his/her dues, good or bad. Also it could mean 
Islam, see (S82:9). 

11 See footnote 7 above regarding "5^." 

12 The word "0L>," linguistically, means covered or engrossed. See 6*^'. 

13 The word transliterated "ssalo" here for lack of a properly corresponding word in English, means broil 
simultaneously from all sides, as if the entire body is immersed in the intensely heated Fire. 

14 The word " fj*?! )" is proper noun, but it means intensely bla^ingftre. See VH^LA 

15 See footnote 7 above regarding ">S." 

> See the lexicon attached to this Translation for this great word. 
The word "CHr^" means the most high. See ci*-*^'. 



SlSSSL 



m 
m 



18 See the Lexicon attached to this Translation for 



1 
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24. Know [y6w s ] in their faces a delight (o^ the naeeme 
{permanent mental and physical delights in the highest 
chambers of Paradise) . 

25. Yusqawna 19 (the/ are to-be/ being availed a drink) of 
raheeqen {consummately-pure wine) makhtoomen {that 
which is sealed/ consummated) . 

26. Its x khetamo (seal/ terminus)* (is) musk; 20 and in tha'leka 
(afar-that-it/ thai)* so let compete the competitors. 

27. And its x blending (is) of Tesneemen (high well in 
Paradise). 

28. A well* drink [by] 21 if* the mugarraboona (they who are 
made nigh). 

29. Verily who 1 ajramo 22 (they 2 who crime-committed) were 
of whom 1 they 2 believed, they 2 laugh (scornfully)^ 

30. And if they 2 passed-by them (the passers-by) yataghma- 
%ona (thef mutually wink their eyes malignly). 

31. And if they 2 to their families they 2 transposed 
fakeheena 24 (transposed marveling and luxuriating 



i?/&\ St iy^ [Afrl 



all 51 



32. And if they 2 saw them said they: 2 verily these £}p* S\ I_»jl> 
surely stray ers. '©OjlUaJ 

33. And not [were] they 2 sent on them keepers-up. 2 

34. So today, who r believed they 2 of the unbelievers 
they 2 laugh (scornfully). 26 

35. On the couches they 2 look. 



^ ^jft M^'li 



19 The word "cJJ^i" rosto/ in "^ji^l" and not" J**." And means availed water for drinking. See^LA 

20 The phrase seal (is) musk" is % figurative speech of Arabic tongue expressions meaning: with best end result. 

21 That is "frvm" it, i.e. part of its drinkable drink. 

22 The word is made up of two parts: (1) "j»j^i" and (2) the "!>•"= the absentees masculine speakers' 
pronoun for a plural. However, part (1) "tjijaJ" is a past tense for which there is no English correspondent verb. 
So, the closest approximation to that is: "crime committed" which slightly different then the original text. 

3 It must be noted here with respect to the word "tila^ia" which bears different meaning depending on its use 
with other prepositional particles, natural bodies, or if it is standing by itself. Thus (1) standing by itself '<" ?' = " £^ 
jj^Jl Ij^l" tj^fl £ja.i J »li " (2) whereas lila-i" = "Ala ji"," (3) "4^ da-i" = "4j y (4) " 

this great Ayah, "CiJ^^i = "<jJJ^-"i "laughing" scornfully. 

24 The word J *4*" has meanings, among them: (1) v*** J j* 1 -', (2) J"^t ji o" 1 -^ o i, J e, i <> J 1 -^ iS^ 1 . 

And among The Qur'an commentators it is agreed that that the Paradise's people are (l)u> 4ft '-' J ' 
= marveling and luxuriating; and the Hell's people are (2) 0i>"' = wantoners. See 6*^™'. 

25 The word "£fcJaaLa," [ s rooted in "Jai*" which is to "kept-up" not just "kept, or maintained," or even 
"guarded." Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) 
*although he was small he could keep up with the larger boys in sports*." {Emphasis is added). 
See footnote 6449 above regarding "iaaai", + 
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36. Have the unbelievers (had been) rewarded what they 2 
were doing. 


^0<jjl«ju iyl^U i_>y Jjb 


^&^^i^<^Y 25 Surato Al'Enshega'ge 
¥^g^£^^h^ {The Tearing) ^% 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Edha [suddenly 1 whereas) the Heaven* slit-she/ 1 




2. And listened-she v for her Lord and huggat (had been 
made to comply-she y ). 




3 And edha ( suddenly/ whereas) the L,arth w (had been) 

*S ■ 111VI \s VPI<J VP \ O P P VP VP \J f p is y I ij\st \s VP*} J Ul 1 _1 — Jtli. L-L -L 1 M VP VP IS 1 p j 

extended-she. v 




4 And thrown-she^ what (it) in it* and takhallat 

la -L lllvl I L 1 1 V. y VV 11 \J I 1 V-^ VV I 1 CI V- \ I/O J 11-1- -1 V- Ullvl P VP / V? / -J VP PP VP P 

(iteratively emptied-she r ) \if] . 




5. And listened-she v for her Lord and huggat (had been 
made to comply-she } ). 




6. O, you the mankind: verily you g (are) a toiler to your' 
Lord a toiling; then mulaae'he (\you s ] are a meeter with 




7. Then as-to whomever o&jw (f^| had been accorded) 
his book by his yamene (right-hand 1 ''). 




8. So shall ([/fo] to) account an easy accounting. 


^^jr LL»."w (3^**^ 


9. And \he] transposes' to his family masroran (he who 
is gladdened). 




10. And as-to whomever oteya (\he\ had been accorded) 
his book beyond his back. 




11. Then [he] shall call a thoboran 3 (utter-ravage). 


w b>e ! f'-h <-*>>-» 


12. And yassla 4 (\he\ shall be broiled on /by) a Sa'erd* 
(intensely kindling Fire). v 




13. Verily he [was] in his family masroran (he who is gladdened). 




14. Verily he presumed that never yahoord 3 (\he\ 
retrogressively relapses) . 





To be pondered 'here is the word "liitS^' and the "J&^jyi" extends lengthwise. What is the significance? 
That is repair or return. 

The word "bjf" is infinitive noun, meaning intensity and implying multitudinousness and utterness. See vO 6 ! 
<j£l*fl J^aa^ J ob^l, and tj^J^I. 

The word "i^^i" transliterated "jassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
JThe^or^^^/^iiean^je^jo^resse^jekg 



S84-AI-Ensheqa'qe 



84 n bj^-ui 



15. Bala (indeed-not). Verily his Lord [was] by him 

Baseeran (keenly: Seer/ Omniscient). 



16. So not 7 . Oqsemo ([i] by the twilight. 

17. By 8 the night and whatever 9 [if] cinctured. 10 



18. By 11 the moon x and edha (sudden. 
(\if\ had attained fullness). 



ittasaq 



12 



19. Surely you 2 embark tabaqan (hierarchy/ rank) 
after 1 tabaqen (hierarchy / rank). 



20. So what (£f) for them, not they 2 believe. 

And if (iw<^ £i 
kowtow they. 



21. And if (ZW been) recited on them The Qur'an x not 



©tl 



22. Rather who 1 unbelieved they 2 deny they. 2 



23. And Allah (/j) kno winger by what they 2 cache- 
/ cognize. 



24. So bashsherhom ls (let-yod tell pleasant tidings to them) 
by a painful torment. 



25. Except whom 1 believed they 2 and they 2 worked .-.Ofai i^L^ '^C^il^l 
the righteous works for them remuneration other ' , ^ 7 

than mamnoonen x(s (diminishing/ ceasing). W f o>~*^ j>- p-* | 




Sura to Al'Boroje 
( TZ?e Zodiacs) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



The word "bala"= " ' certainly-not" is absolutely «<?/ synonymous to "yes"="f*V' see footnote 196 or the| 
lexicon attached to this Translation for more elaboration. 

For this '"if," by consensus is a negation particle, see t& >^> il jjll. Also for the oath, see (S56:75-76). 

In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "lilejul^" so we start with| 
the word "by" and not "j" as "j" will not suffice the meaning. 

The particle is an infinitive particle, although it could be connective particle. See^^ A i)""* " 'o'j^' v'j*! 
The word "c3**J," as noun, basically means "a camel's load," about three hundred and twenty pounds by 
Hejaz people and four hundred and eighty pounds by Iraq's people. And "cJ"J," or "cJ^!" as verb, means 
burdened or carried. And "Aiiill iliijj" = the date-palm had fruited a lot more than normal. Also as a verb 
means: (1) set, (2) included or encompassed or cinctured. See 0'-*^. 
See footnote 8 above regarding "by." 

The word "Jj«ut" means attained its fullness, i.e. became full-moon. See ciLwffl. 

The word "<jJa" could stand for more than one meaning. (1) situation, (2) hierarchy, (3) rank. That is to say: you 
shall embark with respect the nearness to Allah (SWT) situation after/on top of another situation; or 
hierarchy after/ on top of a hierarchy; or rank after/ on top of another rank. See <j^J^l 
See the Lexicon attached to this Translation for the effect of the letter <_>" when added tp a word." 
See the Lexicon attached to this Translation for bashashara/ youbashsharo I mubasheron=J^i A \y^ii \ 
The word 'Vi»i«" means simultaneously neither diminishable nor ceasing, see lt^J^'. + 
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imam 
§Lw. 



1. By 1 The Heaven w the zodiacs' 2 possessor. 




2. By The Day, the maw'oo'de {that which was promised). 




3. By 3 a witnesser and mashhoo'de {that which was witnessed). 


\«. * .* • i Ik 1 " a 


4. (Had been) killed 4 the rut's 5 companions. 




5. The Fire w the fuel 6 possessor. 




6. Edh (whereas/ while) they (are) on it w sitters. 




7. And they (are) on what they 2 do by the believers 
(are) witnessers/ testifiers. 7 




8 And not thev z resented 8 of them exceDt that thev 2 
believe by Allah, The Mighty The Hameede (iterative/) 
praised and multitudinously praiserHe). 


*f f > *> 1 tf, ; 


9. Who for Him (is) the Heavens' w and the Earth's w 
proprietorship; and Allah over every thing (is) 
Shaheedon {Witnesser/ Testifier). 


XL \ t't" s s y ■* *> v 


10. Verily who r fatano (they K engaged in sinful/ immoral- 
/ unpraised deed/ say) the he-believers and the she- 
believers afterwards not they 2 repented, so for 
them (is) Hell's™ torment and for them (is) the 
burning-torment. 


c45itj So^i £3 lM 

f*J f^r V 1 -^ j-V* 'jfj-; > f 


a j tt -1 i r i z i i * l li z 1 li 

11. Verily who they^ believed and they worked the 
righteous-works w for them (are) gardens" run w from 
under it w fhe rivers; tha'leka (afar-that-it/ thalf (is) the 
win the big. 




12. Verily your 1 Lord's seizing (is) surely severe. 




13. Verily He, [He] initiates and repeats [He]. 




14. And He (is) The Ghafooro (iterative Forgiver) The 
Wadoodo (repetitive affection Giver). 




1 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "fUluSI ; " so we start with 
the word "by" and not "j" as "j" will not suffice the meaning. 

2 The word "£JJ^" has many meanings. That is why Qur'an commentators have differed as to its exact 
meaning. Some said the constellations, other said castles in the Heavens, yet others said the watchers in the 
Heavens, and yet other said the commonly known twelve \odiacs. See u^J&. 

3 Ibid. 

4 Every expression in The Qur'an "had been killed'' means "had been cursed" says Ibn Abbas. See tj^-J&. 

5 The word "Jj^VI" means sunken track. See 4*0^. 

6 The word "j\j^ £^ iJjijJt" is firewood, but also it could mean any fuel. See cA* - ^'. 

7 The word "*J4^>" could carry a double meaning: (1) witnessing, or (2) witnessers. 

8 The word "fijf' in "IjAu" could mean: (1) resented, or (2) avenged, or (3) disapproved or denied. See 
4*0^1 and C)-^- 
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15. The Arshe's? (Throne of 
Supreme. 



ipYs Possessor, The 



16. Fa'aalon (Ever/ Stalwart-Doer) for what [He] wants. 




17. Has come (to) you s the hosts' narration. 




18. Pharaoh and Thamooda. 




19. Rather who 1 unbelieved they 2 (are) in gainsay. 




20. And Allah from beyond 10 them (is) Surround er. 




21 . Rather it x (is) Qur'an x Supreme. x 


» < > f 


22. In a tablet x mahfoodhenf (that which is being kept-up safe 
and secured) . x 




B^^^S < A\ 17 Surato At'Ta'reqe 
JQB^^L^^^ {The Morning Star) 








By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. By 1 The Heaven* by the Tta'reqe 2 (knocker/ night- 
visitant) . 




2. And what ^zdra (profoundly caused jou^ to know) what 
the Ttareqo (—Ttareqe) (is). 




3. The Star The Thagibo 3 (the Piercer/ the furthest-and-shiner- 
most) . 





The word "<_£j*^" in the Arabic means: O*^ j'^ JdJ^ 1 ji ^>tiih«1 t. Thus, "o-J* 11 " is "<£iaJI Ji>«." See 

^jUalll, In Ayah 23 of (S27) an-Namil: "...and for her a great Arsh." (S 27: 23), clearly means the "Arsh" is the 
"Throne of Power and Dominion." And according to 4^ jilaJl iluJaJl= The Hadeeth which is agreed upon, i.e. by 
both most authoritative Hadeeth narrators, Al-Bukhary and Muslim, The Prophet (SAWS) said: "so, verily 
the people are to be swooned (fainted). And that I am the first to regain consciousness, suddenly I am by 
Mosa (Moses) he taking with a Pillar of the Pillars of The Arsh. So, I profoundly know not he did regain 
consciousness before me or he was recompensed by the Toor {Mount). See ^j^-*-^ Sjj3*21 Refer to the 
attached list of References. 
The word "t Uj" in means: 

(A) ".» j^Vi jj Ojjij J J-^ If j'^ j*^* 111 J- 4 ^ i-iiill ji j»?J^I" 

(B) ".4-»SSfl *1 jj ;4j ji>a j* ? < j*2Jl Lilai ii_ilaJl J*j" 

(C) Jljll So, here (1) or (2) could apply. + 
In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of the "(jjUnll," s ° we start with 
the word "by" and not "j" as "j" will not suffice the meaning. 

The word "(3jUaJl" linguistically, per se first and foremost, means the: "striker/ knocker." In modern astronomy, 
perhaps it is one of "The Pulsars." However, there are other meanings for the word, such as (a) the: 
'knocker/ night-visitant," or (b) the "morning star" or (c) the "shining star." See (j^j^l I chose (a) for this 



Translation as (a) implies (b) and (c) 
The word "uiaUU!" = the piercer, or 
^nd^^kl^mo^^3e^^neJ^ter^pj3fe^ia^jnne^toM^o^ 



The word "uiull" _ the piercer, or that which rose far afar, it also means that which is most far and most shining, 




S86-At-Ta'reqe 



86 :(JjLkJI Sjij_« 



/— / / v)r\-j\ mrpi^T c /=*1 4^ l^i 11)11) /i ( D\/ , rD'h*i~ 1 liul\ ~* f \t~\ Fi-f-NV 1 _ 

t. \rtoij every sen tamma [except/ uut\^ oh ijx j a 
keeper-up. 6 




j. ju ici iook uiie iiidiiKiiici ui wiidi \" \ V ^ uten\ 
created. 




6. (Had been) created [^] of a gusher-water. 7 


0 6*^ IS ,>. jit 


/. issuing vit \ iroiii dciwccii/ <uiioiig me ioiii» <niu 

the tara'eb (highest ribs/ ribs just below the collar bone). 




8. Verily He (is) on its x return, surely (is) Qadir* (He- 

lA/hfl K ( fit \~*/lfp\ 
YV fJU bo K^iLll/lo V f UJ X 01 1 0 J . 




9. Day (to be) essayed the secrecies/ concealments. 9 




10. So neither for him of strength nor a succorer. 


0 n«b *5J ;y /»• ,4) b 


11. By 10 The Heaven w the return-possessor. 


0 ^I'oii 


12. By 1 The Earth w the furrow/ fissure-possessor. 




13. Verily it x (is) surely a sunderance-say. 12 




14. And not it x (is) surely a jest. 13 


0$j2C 


15. Verily they, they 2 scheme kaydan (scheme/ absolute 
scheme). 




16. And [i] scheme, kaydan (scheme/ absolute scheme). 




17. So let- reprieve \you s ] the unbelievers; let-reprieve 
them \yotf\ leisurely. 




B^S^S < oK 19 Sutato Al-Aala 
W^^<^^Jh^ (The Highest) / ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



The particle "0!" is a particle of negation. See o'j^' vO^! by J>«a^. 

The particle "Iju" has many functions, such as: it enters on the present tense and makes it past tense, and negate, 
it. It also could mean a particle of exception." See '.'j.'M and tr^j^l 

The word "JaaU" i s rooted in "Jaia" = "kept-up" not just "kept, or maintained," or even "guarded.' 1 
Merriam Webster's Dictionary puts "keep up" as: "to stay even (as in acts of strength, endurance, or speed) *although 
he was small he could keep up with the larger boys in sports*." {Emphasis is added). 
The word "tjSlJ" says Ibn Abbas means "viscous." See 

The word "jJ«" is masculine, singular, subjective noun, meaning: Causer of "P 'ate, he-who is capable of: giving doing 
enforcing, or influencing. 

They explained that as the fasting, the Prayer, the Zakata, and the ghosl (shower from al-janaba'te— the full 
Sha'rey'ah prescribed shower after sexual-intercourse. See jjI^^I. 

See footnote 1 above regarding "j" and "by." Also for the oaths in this Ayah and next see (S56:75-76). 

1 Ibid, regarding "j" and "by." 

2 That is a say of sound-determination which sunders (separates) right from wrong, it is absolutely conclusive. 

3 The word "jot" in Arabic is a masculine, singular noun. + 
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1. Sabbeh 1 (let-say \yotf]: subhana Allah) your' Lord's name, 
The Highest. 



yi\ jj\ 



2. Who [He] created then sawwa ([He] erected/ evened/ set). 


0 'Jyj. Jli- Lfjjl 


3. And Who fated [He] and then hack ([He] divinely- 
guided). 


0 !$J£ j% s% 


4. And Who akhraja ([He] emerged/ produced) the pasture. 




5. So [He] made it x a scum ahwa (greenish/ reddish/ blackish 
hue). 


0 a£l fui 


6. \We] shall (cause) you g (/o) read, so not forget [you*]. 




7. Except what 2 willed Allah; verily He, [He] knows ^&j^&,%\*JK'3i£'$l 
the overtness and what hides. 


8. And [U/tfJ (j^//) facilitate you & tor the facilitation. 


0 ^ 


9. So let-remind [y«w s ] <?« 3 benefited-she y the 
reminiscence/remembrance.* 4 




10. Shall yadhdhakkaro (repetitively-reminisce) whoever 
yakhsha ([he] reverently-fears). 




11. And (shall) avoid if* the most-misfortuned. 


0 Jfti 


12. Who K yassla 5 ([he] shall be broiled on/ by) The Fire* 
The She-Biggest. 


0 jQi csiT 


13. Afterwards neither [he] dies in it w and nor [he] lives. 


0 ^ Q •$ 'fS 


14. j2<^ (already and affirmatively) [he] prospered whoever 
ta^akka 1 ([he] paid Zakah of his possessions / [he] 
iteratively purified/ exculpated/ befitted/ suited himself). 


0 <!>' jJit J» 


15. And [he] remembered his Lord's name so [he] prayed. 


%VJj t^vOi JiJ 


16. Rather you 2 prefer/prioritize the life* (of) the world. w 




17. And the Hereafter* (is) khayron (choicer/ superior- 
/ worthier) and abqa (more biding/ lasting). 





1 The phrase "subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends all 
shortcomings, and that He is unique all around. 

2 The particle "^>" is "Ja>i ji ?■"!," = conditional noun/particle; or "!■«" = "d>*a>» ^uj" = connective noun 
meaning //ja/ jM&fafc See <^&*^ 'O'j^ 1 and - 1 'U*^ 1 J^ 1 . 
The particle "£)!" means or "A" See <^J^t. 

The word "i5j£ J " is "reminiscence/ remembrance" based on this great Ayah, "And if the Satan {causes) yousto 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S6: 68). 
The word "i^^i" transliterated "jassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 

6 The word 1 "K 1 " " is a feminine gender in Arabic. Hence any modifying adjective to it must be likewise. Also, the 
word "lij^t" is the feminine of "jjSVI" = "the bigger" See cS^^I. 

7 The word "ltOV carries two meanings: (1) paid Islamic ^akah (see Lexicon attached to this Translation) and 
^^n^^ht^jcuhxculj)^ 




S88-AI-Ghasheya'te 
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18. Verily this surely {is) in the writs the first 

19. Writs (of): Ebraheema (Abraham) and Mosa (Moses) 







HP?, 


PJP, 







K&^^^^<§Y 26 J J Surato Al'Ghasheya'te 










By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1 1— To C Slt/l k si ( tt si~txt*\o /I nvi 1 miwo i~ft t" \~\ f* nt7P Y\ O XT C Vl/^' 

1. JHLtlo atari,a \JjaUUeU Url/ LUrrie i-u yuu ) IIIC OVCllay ollc 

discourse. 1 


^rr > - < r' 


2. Faces then-day khashey'aton {roundly-subdued submitters). 




3. Worker-she y na'ssey'baton (fatiguing- she?) 3 




4. Tassla 4 ([it-] broiled on intense heat from) a hot w5 Fire. w 




5. Tosqa (if to be/ being availed drink) from a well* aa'neyah 
(of maximal heat). 




6. Not for them tta'aamon^ (wheat/ edible/ food-grains)^ except 
of a dhar'een 1 (hollowed/ odorous green sea moss like). 




7. Neither fattens nor enriches /suffices \if\ from 
hunger. 




8. Faces x8 then-day (are) smooth-looking-she. y 




9. For its w endeavor x9 delighted-she. y 




10. In a garden w high-she. vl ° 





Commentator of The Qur'an differed as to the exact meaning of word "Ajuilill." Some said the Fire 
covering the unbelievers and others said it is the Day of Judgment covering all people. And the correct 
understanding^ Emam isj^l says it and I surely agree with him is the fact that it means both. 
The word " = khushsha'an, is an adverbial plural, masculine, subjective noun, with no English equivalent 

available for it per se. The word "£>^*" in "AxiSli^" = khushsha'an involves more than just "humbleness" or 
"submission" as that suggests bodily or attitudinalbehaviot. However, "£yZ^" denotes submission or subduing of 
sight and sound as well. So " f*'nV are those who submitting^ subdued their body, sight and sound. Also some time 
"Q jvnKI t" = they who bow in the Prayer. See jA^M and Since this Ayah speaks about their sights being 

" f*""V that means their sights are submitting^ subdued. 

The word "4^12" j s the feminine of "tJ^lj," which means he who fatigued or is fatiguing. See VH^O^. 
The word "i^&' transliterated "Tassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
The word "jIj" = "Fire" is a feminine gender, and so its qualifier must be likewise, hence "[jvfc-] is prefixed to 
the word "hot." 

The "AjjI" means its heat reached its maximal intensity. See i^j^l 

The word "dhareea" is a hollowed, odorous green see moss, and induces illness when eaten iteratively. 
The word "faces" here is, and Allah knows hest, a metonymy for entities. 

The word "y**"" has several meanings, depending on the context (1) "J*S1I 0J J i.e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) jl (j^ 4 <^*"^>" i.e. treaded = walk on, over, 

or along; (3) "^-i^i J 4 ^," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) u**i" intentionally treaded. When "^j***" in the sense of "striding" it is made transitive by 
"(y!" and when it is in the sense of "work" then it is made transitive by See CP^, and J^Uall. 

That is above the Heavens or verv high in rank. See l»^J^. + 
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11. Not hear \you\ in it w trifier-she. ! * 




12. In it w (is) a well w running-she/ 




13. In it* (are) beds marfooaton {being elevated). 




14. And ewers mawdhoa'tort* (they that are being put/ readied).^ 




15. And cushions w masfoofa'ton (they that are being rowed). , w 


*o 4A - fl * , * .If i 


16. And splendid-carpets w mabthotha'ton" (they that are 
being scattered) 7 




17. Do then they not look to the camels/ clouds how 
(had been) created-she. y 


cj£- 4 OjtPL Mil 


18. And to the Heaven w how (had been) elevated-she. y 


- 


19. And to the mountains how (had been) emplaced-she. 5 


— * ^ ■ > * 


20. And to the Earth w how (had been) surfaced-she. y 


V*U » t > ''S* »*S "ft x 


21. So let-remind \you]; verily only you 5 (are) a reminder. 


fg/ ^^=J-4 oil U-jJ Jis 


22. Not you h (are) on them surely domineer. 




23. Except whomever [he] diverted and unbelieved. 




24. Then torments him Allah the torment the biggest. 




25. Verily to Us (is) their return. 




26. Afterwards verily on Us (is) their accountability. 




(The Early Dawn) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. By 1 the early-dawn. 2 




2. By 3 a ten nights. w q ^ gQj 






1 In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "j^V s ° we start with the 
word "frf and not "j" as "j" will not suffice the meaning. 

2 The word is not the "morning" as is earlier than the morning, it is early dawn. See 0'-"^. 

3 Ibid, but only with respect to the ten-nights. 



S89-AI-Faj're 



mm- 




3. By the twain/even and the single/odd. 




4. By 6 the night x edha {suddenly 1 whereas) [if] yas're 
{nocturnals-ambulates/ treads). 




5. Is in tha'leka {afar-that-it / ' thatf qasamon {an oath) for 
a hejren {constrainer-mind) possessor. 


0^> <ii ^ 4 


6. Have not seen you: h how your 1 Lord did by A.aden. 




7. hrama the pillars possessor. 




8. Which" not (ZwJ created like it w in the be'la'de 
{regions). 




9. And Thamooda, who 1 jabo {thef perforated/ bored/ cut) the 
rocks by the vale. 




10. And Pharaoh the stakes' possessor. 0j^tj}Sy£»} 



11. Who 1 they 2 tyrannized in the bela'de {regions/ countries). 

12. Then they 2 multiplied /waxed in it w the corruption. 

13. So ssabba {descended/ poured) on them your r Lord a 
scourge torment. 

14. Verily your 1 Lord (£r) surely by the ambush. 



15. So however the mankind: if when" 7 essayed him his 
Lord then akramaho {[He] was bounteous and ennobling 
to him) and na'aamaho {[He] graced him bounteously and 
ennoblingly by what is most desirable and delighting boon) 
then [he] says: my Lord akraman {was bounteous and 
honor bestower to me). 

16. And however if when o8 [Htf] essayed him, so [He] 
stinted on him his re^'qd" (provision/ victuals for 
sustenance)^ then says [he]: my Lord disdained [me]. 9 

17. Not- at- all. 10 Rather not tokremona {you' 
hospitable and bestower of honor to) the orphan. 

18. And not you 2 mutually urge on tta'aame* 
wheat/ edible/ food-grains)^ the meskee'ne {not 
sufficient material possessions). 



i>"_P I «U"ij >A*_p \i 



>AiJJ J-U9 <CJi;l U bl Ulj 




4 Ibid, but only with respect to the twain and the unique. 

5 The words "jiui" and "j^j" have numerous meanings given by the Qur'an commentators, e.g.: Allah is single 
and the creation is twain, as every thing is created in pairs; or Mughreb Prayers is single while others are even; or the 
Haff Day is single and the second day is even (as it's the tenth day of the month), etc 

6 Ibid, but only with respect to the night when it by night treads. 
The particle is a connective particle, see tr^J^'. 
Ibid. 

The speaker's pronoun "<^" in "<1h^I" is omitted, for "' t jfo'ti ,' 
harmony (rhyme). See Jj^aJ lOljiJl vb^! 

The word "5^" is an article of negation particularized for deterrence and prevention 



'alleviation, lightening" or Ayat's end 



£W J, ft tWb ft <2WS« ft tWi ft <.'W5> ft tffi ft tWis ft <2Wb ft 5?S A ^©S ft ^©S ft iSHa ft tWj ft «3WSj ft l'WSi ft tKi ft l, A&J 



S89-AI-Faj're 



89 : j^aJ! 



19. And you 2 eat the heritage an eating altogether- 
hard. 11 




20. And you 2 love the possession a love 



7//c 



21. Not-at-all 12 . If dukka'te (to be I being ra^ed-smoothly- 
evened) the Earth* dakan-dakkan 13 {sure ra^ng-smooth- 



evening. 



22. And your 1 Lord came while the angels (are) row 
row. 



23. And (had been) come then-day by HelT v ; then-day 
the mankind reminisces; and wherefrom 14 for him 
the reminiscence" / remembrance.* 1 



j^r > 'lS^j 



24. Says [/?<?]: yalaytaney (O,fora 
for my life. w 



that!) advanced »«. >.^; 



25. So then-day not [H^] torments His torment an 

ahadon 16 (a lone/ any-one). 



26. And not [He] manacles His manacle an ahadon. 

27. Ya'ayyatoha (Oyouy the self, w the tranquil-she. y 



28. Let-return w you 5 to your 5 Lord (while / being) 11 joyous- 
she^ mardheyyatan (being made joyous-she"). 



29. So let-enter you 7 in My eba'de (worshippers/ submitters- 
/ slaves). 



30. And enter you 5 ' My Paradise. w 




j Sura to Al'Bala 'de 

(The Township/City) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 The word "Cu" could mean (a) altogether-hard, or (b) altogether. See (c) £r ?'« a concourse manner. 

Ibid. 

The word "IS J ^ J" i s "JjStil lil Jik. Jjiia" i n the sense of infinitive noun. So sure is prefixed to indicate that. 
The word "yJ>" is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 
5 The word "tSj*J" is "reminiscence/ retnetnbranci' based on this great Ayah, "And if the Satan (causes) youBto 
assuredly forget then sit not, after [the] reminiscence/remembrance" (S 6: 68). 
See the Lexicon attached to this Translation regarding "J*l". 

The words and "4j*ij->" both are adverbials. See lt£*^ - 1 J^S j fjL^a ijoauil otjill l. 

so the word "being" is prefixed to both for this purpose. + 



£^£VV££J:T (fZ^T (\Z^T is^^T tw^^T (\7z& K T tV7&?^^5&r fV^^J^T esTzZ&S* f'Tk^T f&^T ^'^T'^?T«T-^T^^T:^^^A'^'xv^? J 



S90-AI-Bala'de 



90 :jJJI 5 



1. No , Uqsemo ([1] o<2«?) by this bala de [township / city- 
iMaccd)? 




z. And/ while you hellon [legitimate 1 resident) by 
this ba/a'de" {township/ city / Makkd) . 




3. And a he-begetter and what [he\ begot. 




AT J / ' 7 7 1 1 CC i ' 7 \ WT7 , 1,1 

4. luiqad [verity, already and affirmatively) We created the 
mankind in kabaden [an asperity/ vicissitude). 




5. Does [he] reckon that never enables /empowers 
over him an ahadon 3 (a lone/ any-one). 


0 XJ <Ck. j jju J 01 s — *U 


6. Says [he] I perished possession lubadan [cumulatively much). 




7. Does [he] reckon that not seen him an ahadon. 4 




8. Have not [We] made for him twain-eyes. 




9. And a tongue and twain lips. 




10. And We hada (divinely-guided) him the naj'day'ne 5 Otju^TijIJu' 
(twain high-paths/ twain breasts). ^ ' ' 4Ju -" Uj 


11. So [he] hurtled not the aqabata (mountain's high obstacle). 




12. And what adraka [profoundly caused you^ to know) 
what the mountain's high obstacle. 




13. Releasing a neck-she. 5 &i£)%& 


14. Or ett'aamon [giving tor. ingest/ feed) in a day (of) famine- 
possessor. 




15. An orphan kin-possessor. 


"> 4_> flu* \'i l»,.U 


16. Or a meskee'nan [not having sufficient material possessions), 
destitution-possessor. 




17. Afterwards [he] [was] of whom 1 they 2 believed and 
they 2 mutually enjoined by the patience and they 2 
mutually enjoined by the marhama'te 6 (mercy-she 1 ). 




1 This which is a negation particle. See (j^* jJJl. For the oath see footnote 5687 of (S56:75-76). 

2 Qur'an commentators are unanimous to the fact that Makka city is a sacred since creation to the Day of 
Judgment, except for "an hour" when if was "allowable" for the Prophet (SAWS), i.e. he was "legitimate" 
(and "legitimate" being both an adjective — legitimate, or a noun — resident) to retributively kill whom he wanted 
and to free whom he wanted, as stated in true Hadeeth. See <| J#"t. 

3 See the Lexicon attached to this Translation regarding 

4 Ibid. 

5 The word "naj'day'ne" "Oi carries two meanings: (1) twain high-paths, i.e. path of good and path of evil (2) 
breast, i.e. the milk secreting mammary glands of a female. This means that the new born baby naturally knows how to 
suck the milk from his mother's breasts, as the baby is Allah aright-guided 'him/her. See 0'-*^, <£J"^jM, and tsj^t. 

6 The word "^»j*"="^»j"= mercy. However, "merty" from Allah (SWTA) to all and mercy from 
people to others. This is based on this very Ayah (S90^^^^ 
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18. Those (are) companions (0, 

right sidedness) . 



maymana'te (the blessed 




ly. And who unbdieved they^ by Our Ayate {messages) 
they (are) the companions (oj) the mash'ama'te (unblessed- 
left-sidedness). 


£0 £ <4h ij 




20. On them a Fire w muasada'ton (she is firmly-closed) .* 




KvOK < ^X 15 Surato Ash 'Sham 'se 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1 . By 1 The Sun w2 and its* early noon. 




2. By 3 The Moon x (suddenly! whereas) followed it. w4 {^l^lilil Jjffi) 


3. By 5 The Naha're (between sunrise and sunsetf edha 0>llLn 13' 
(suddenly 1 whereas) [if] clearly-manifested it* V^r 3 A^-> 


4. By 6 The Night x edha (suddenly/ whereas) [if] overlays it. w 






5. By 7 The Heaven* and what [He] built it.* 




6. By 8 The Earth* and what [He] stretched it.* 




7. By 9 a self w and what sawwa ([He] erected/ evened/ set) it. w 




8. So [He] inspired it* its*' fojora 10 (debauchery) and its* 
taqwa {reverential guarding against Allah's displeasure). 




9. Qad (already and affirmatively) prospered, who p ^akkaha 
(he purified/ exculpated and suited/ befitted) 11 it. w 




10. And Qad (already and affirmatively) disappointed 
who p [he] vitiated it* 


»»»*, ■S-' - 'i' 

L^->" J <_> U- JiSj 



In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "u *" ll," so we start with the 
word "by" and not "j" as "j" will »<?/ suffice the meaning. 
The sun in Arabic is feminine. 
Ibid, except with respect to the moon. 
The sun in Arabic is feminine, whereas the moon is masculine. The pronoun "it w " in this Ayah* as well as the 
third and fourth Ayah™ of this Surah* refers to unnamed referent, perhaps the Earth*' the world'''. 
See footnote 27, only here with respect to day. Also, day is masculine while the Earth is feminine. 
Ibid, only here wit respect to the night, which is masculine in Arabic. 
Ibid, only here wit respect to the Heaven. 
Ibid, only here wit respect to the Earth. 
Ibid, here with respect to the "self 1 ." 

The word "jj^ 2 " comes from "jaJ"= "ripped off religious cover" or intense sinning, i.e. debauchery, that is 
committing crimes in the open. So when the religious cover is ripped off the sinner exceeds the bounds. 
Thus, he debauches." See VH^U^for the word "j^ J J*V' 

The word "iAj" here means befitted and/or suited, in the intransitive sense of suited. See d^^Ul and j jni l i'ti 



S92-AI-Lay'le 



92 :JJJI 



11. Denied-she^ 12 Thamoodo by its* taghwa (excessivenessf "'. 


0,' lftl>_«> It; iyjs OjJkS' 


12. £±fl% (whereas / while) missioned 13 its w ^j^ (most- 
misfortuned). 




13. Then said for them Allah's messenger: Allah's she- 




camel and her water avail. 14 


0 '44^ > 


14 So fhev z denied him - so thev z hamstrunp" her - so 

1 la K-S v 7 y vlV-ll-lVvi L 11111 ^ O V/ ULlV V 11 lilll W ^- -L Lillcl L 1 L j W V .7 

damdama ([He] smashingly rumbled) over them their 
Lord by their offense; then sawwa ([He] evened- 
1 leveled) if*. 


(Jl_*Jl_S L-fcJ^AJii ojfAXA 


15. And [He] fears not its* consequence.* 




^^^^^^^^ SU lrL%fght) e 








By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. By The Night x ^<z (suddenly / whereas) [if] overlays. 


0 ^2 fil 


2. By 2 The Na'ha're (between sunrise and sunseff edha 
(suddenly 1 whereas) [if] set- splendid. 




3. By 3 what [He] created the male and the female. 




4. Verily your 11 endeavor 4 (is) surely shatta (variant/ segregate). 0 jell oi 


5. So as-to whoever [he] gave and ettaqa (he reverentially 
guarded not to displease Allah). 


0 ^ J^-t «y C-6 


6. And ssaddaqa (he affirmed as credible) by the Paradise. w5 


0 jl^j 



The word "iluj£"= denied" is in reference to the "Thamound" which is a feminine gender in Arabic; so its 
reference must be feminized, as indicated by the "^" in "tluJS." 

The word "£*j" in word carries several meanings, among them: sent, amuse, resurrected, prompted and missioned. 

The word "Ubij" means water avail, i.e. to drink from it as and when needed. See t r je '>'. + 
In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." So, since this Ayah begins by making an oath by the name of "o' """M ," so we start with the word 
"by" and not "j" as "j" will #0/ suffice the meaning. 
Ibid, only with respect to day. 

Ibid, only with respect to what He created of male and female. 

The word "y***" has several meanings, depending on the context. (1) "J*ill 0J J i.e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "<j*<" jl (j^ 4 <^*"^>" i.e. treaded = walk on, over, 
or along; (3) j ^^'j J^" ," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) if^i" intentionally treaded. When "^^"" in the sense of "striding" it is made transitive by 
"i_^\" and when it is in the sense of "work" then it is made transitive by "f^l" See 0'-*^, and J^Uall, 
Qur'an commentators vary as to the meaning of the word " ^ini ■>! )." Some say it means: "bearing witness that 
there no elaha (deity) but Allah'' Others say: "believing in Allah's promises'' And yet others said: Paradise, based 
on the Ayah. "For them who ahsano (they worked a deed/ work in an all around beautiful manner) the husna 
(Paradise) and extra. And neither over-burdens their faces smoky-dust nor a humiliation. Those (are) the 
^aradise^^omrjanion^jrhe^n^^tfjj^ 



S92-AI-Lay'le 



92 :JJJI 



7. Then [IF<?] shall facilitate him for the facilitation.*' 


\^Jf {£j~ US ,ij 


8. And as-to whoever [he] stinted and istaghna 6 ([he] 
shown/ affirmed his richness/ sufficiency). 




9. And denied [he] by the Paradise.* 




10. Then [We] shall facilitate him for the difficulty* 




1 1 . And not enriches / suffices a 'n {regarding) him his 
possession edha {suddenly/ whereas) [he] dies-out. 7 




12. Verily on Us (is) surely the huda (divine-guidance). 


^ i^j^li Lie 


13. And verily for Us surely (are) the she-Last and the 
she-First. 




14. So [i] warned you h (about) Fire* taladhdha {intensely- ^ «~ f 


15. Notj^jj/^ 8 ([/&«] x/w// broiled on/ by) if* except the 
ashqa* 9 (most-misfiortuned) . 




16. Who x [he] denied and [he] diverted. 




17. And shall (be made to) avoid it* the atqa (whoever is 
most reverential guarder against Allah's displeasure). 




18. Who x [he] youa'te ([he] produces and fulfills the obligations 
of) his possession yata^akka 1 (he pays his Zakata- 
/ iteratively purifies/ exculpates and befits him self). 


0 .^U ait L^ii 


19. And not for an ahaden n (a lone, any one) endaho 
(with him, by his rule) of a boon* 12 (to be) requited. 13 




20. Except ebtagha'a (earnest-quest) (of) his Lord's Face 14 
The Highest. 




21. And surely [he] will delight/ countenance. 




^^^JS^^^l^'^ Surat Adh'Dhuha \P 
PSJ&W^^h^ {The Early Noon) ^ 








6 The word = "42Uio JSI j\ meaning showed or affirmed his richness. See '.'j.M <>*- 4 - 

7 The word "j±J>" means /o & <«/, cease living completely. 

8 The word "i^^i" transliterated "jassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 

9 The word " ' misfortuned' is an adjective. 

10 The word "i^j^i" that's, and Allah is knowinger, [he] exculpates, befits/ suits himself. See (j*-*"^' and jjniUHt, 

11 See the Lexicon attached to this Translation regarding "-1*1". 

12 See the Lexicon attached to this Translation for "ne'amah" ("boon"). 

13 That is he had received such "ne'amah" and he must reciprocate by requiting the giver. 

14 The expression: "Lord's Face" is an Arabic tongue expression meaning the pleasure of his Lord. + 



S93- Adh-Dhuha 
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By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. U^z (ir)/) lneiJ/w/^ (harly-Noon). 




2. By 2 The Night x &/&z {when/ whereas) [if] stilled. 




3. Neither forsook you 8 your' Lord and nor [He] 
execrated'^ h/fl^/l 




4. And surely The Hereafter" (£r) khayron (choicer- 
/ suhertor worth? er\ for vorf than The First-she ' 




5. And surely will give you? your 1 Lord, so delight \yoi/]. 




6. Has not [He] found you 8 an orphan then [He] 
lodged/retreated 4 [you*]. 




7. And [He] found you g a strayer then hadet ([He] 
divinely-guided [you*]). 


0 ^ - **** — i '~^_jJ 


8. And [He] found you 8 aa'elart (an indigent/ provider for 
a large family) then [He] enriched/ sufficed 7 [you]. 


*-s / ' s s s s 


9. So as-to the orphan so let not frustrate [you]. 




10. And as-to the requester so let not scold [you]. 




1 1 . And as-to by your 1 Lord's boon w8 so let discourse \yoU\. 




Ik^^^^^ ^^^8^^^^ Surat Ash'Sharhe ^^f' 
W95&*+X^^h^ (The Chest-Opening) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Have not nashrah (\\Ve]: delightedly drawn and opened) 
for you g your' chest. 


0 



In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "</**™t," so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. 
Ibid. 

The objective pronoun of "<^ a " omitted for " ' a J'^*^ "="alleviation, lightening" or Ayat's end harmony 
{rhyme). See ij^ 3 ^ jJll. 
Ibid, only here for "jj^." 
Ibid, only here for "j^." 

The word "21j1c." has several meanings, among them in this respect: (1) indigent and (2) numerous family, i.e 
a family of large number. See 0*-*^. 

The word "(J&\" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met th 
present needs of a specific task. Hence "enriched" is superior. 
See the lexicon attached to this Translation for "ne'amah" ("boon"). + 
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2. And We unburdened (o^ you g your 1 we^ra 1 {ill- 
burden/ sin I offense). 



Oik 



3. Which x [z/ x ] crackled" your' [back]. 

4. And We elevated for you g your' thekra (t 



5. So verily with the hardship/ difficulty (is an) ease. 

6. Verily with the hardship/ difficulty (is an) ease. 



2^ i^^U I j-* 



7. So if finished you h fanssab 3 (then kt\yotf\ strive invoking). 

8. And to your' Lord then let-desire 4 \yoif\. 




Surat At'Teen 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( TAe iterative Mercy Giver) 



1. By 1 The Figs 2 and The Olives. 3 

2. By 4 Ttoo're (Mount) Seeneen (Sinai). 



3. By 5 this, The Ba/a'de 6 (city I township) the trustworthy. 

4. Luzqad (verily, already and affirmatively) We created the 



man-kind in ahsa'ne (perfectest and beautifulest) a 
stature. 



The word "jjj'—ive'^r, in the word "^jjj" means: A&zy/: burden/ sin/ offense. Translated parenthetically here as 
"heavy: burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for the "jiJj"=vi%ier because he carries the heavy burden of the King to administer the affairs 
charged to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, it 
could be fatal to him and others. Thus, I chose to further qualify "burden/ sin/ offense" by the word "ill' as such 
qualification, really and truly best approximate the seriousness of such a burden in reference. See Cf**^. 
The word "<Jb&' is not "ai&." Thus, "u^i" = "^j^l ^ iAj^a ^1 <4Juij ^ y2» AiSSi" Thus, it 
means a burden which makes it bearer to crackle (making snapping sound) his back and makes him suffer and 
indicate that by howling, moaning and groaning See 0*^', for "o&iS" versus" d^ 1 " 

Commentators of Qur'an differed widely as to the exact meaning of the word "<-u^jI." So, most likely it means that 
when you finished jour obligatory duties than let-you* strive in the extras of the invocations, as such is the cote of worship.. 
That means you urge to desire what Allah has and you surely need or want. That is make you're *l* J . + 
In Arabic the letter "j" is a letter used to swear by the name of Allah. In English the equivalent for swearing 
is "by." so, since this Ayah begins by making an oath by the name of "cyiffl," so we start with the word "by" 
and not "j" as "j" will not suffice the intended meaning. 
The Figs and the Olives may have symbolic meanings as names of mosques in certain cities, according to 
some Qur'an commentators; and the Bala'de = City of Macca AlMukarramah= the trustworthy city; and 
Ttour=whete Allah spoke to Moses, according to books of j jn il ili t. 
Ibid 

See footnote 1 above regarding^. 
See footnote 1 3 above regarding^. 

That is ^> = Mecca Al-Mukarrama'te (The possessor of bounty and ennoblement). 



woras nerremst an 



S96-97 AI-Qad're+AlaLq 



97- 96 ijjLaJlj (jjliJI Sjij-uj 





HI' 






If 






5. Afterwards radadnaho (We forthwith-returned him) (to) 
lowest lows. 

6. Except, whom 1 ' they 2 believed and they 2 worked the ^ \^\p(^M\ 
righteous -works ; w so for them (is) remuneration 
other than mamnonen (slighted/ severed). 

7. So what (makes) you g deny after (all) by the Deen 8 
(Requital's Day/ or Islam). 

8. Is not Allah surely ahka'me 9 (wisest) (of) the rulers. 




Jjkll Sjj — ui 

SuratAl'Alaq 
{The Blood-Clot) ^ 




3$ 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Let-read [)w/]: by your' Lord's name; Who [Htf] 
created. 




2. [He] created [the] mankind of an alaqen (adherent- 
suspender/ blood-clot) . 




3. Let-read ]you]\ and /while your* Lord (is) the akramo 
(He Who is most: forgiver / bounty-giver/ ennobler/ enabler 
of many usable traits). 




4. Who [He] taught by the pen. 




5. [He] taught [the] mankind what/ which [he] knew not. 




6. Not-at-alf 2 ; verily [the] mankind surely tyrannizes. 0^5^^ 


7. If [he] saw him (i.e. self) istaghna 3 ([he] affirmably enriched- 
/ sufficed) . 




8. Verily to your 1 Lord (is) the return* 




9. Have you h seen whom 1 ' [he] restrains. 





For the word slighted/ severed, see 

The word "Deen" means the Day of Judgment, or could be Islam, as "Certainly the religion enda (by: Ride, 
Dicta, Munificence) (of) Allah (is) [the] Islam" (S3:19). 

The word has no English equivalent per se; however only in the sense of having the absolute 

and absolute justice and infinite divine wisdom. Thus, His "rule" would be the wisest and best possible ruling. + 
The word "AJue" = "adherent-suspender" — that which adheres as suspender or "clot" in both Arabic and "English 
or « adherent-suspender j clot" could be of any thing. But in this case of "bloody nature" perhaps it is "the 
mass of the zygote" (the union of the sperm and an ovum before its cleavage). 
The word "5^" is an article of negation particularized for deterrence and prevention. 




S96-97 AI-Qad're+AlaLq 



97- 96 ijjLaJlj (jjliJI Sjij-uj 



10. Abdart (a: slave / worshipper) edha {when/ 'whereas) [he] 
prayed. 




-1 ^ T T h /'K r/ i r n r, i 1 / 7 / J' ' 

1 1 . Have seen you en (if) [he\ [wasj on [the] huda (divine- 
guidance) . 




12. Or [he] commanded by the taqwa (reverential guarding 
against Allah's displeasure). 




13. Have seen you h en (if) [he] denied and [he] diverted. 




14. Has not known [he], surely that Allah sees. 




15. Not-at-all; 5 la' en (indeed if) not [he] ceased surely 
[We] (shall) drag him by the forelock. 




16. A forelock* liar-she } (is) wrongdoer- she N (is). 




17. So let summon/call 6 [he] na'deyaho (his club-fellows). 




18. [We] shall summon the ^aba'neyata 7 (Hell's rough- 
angels-watchers) . 




19. Not-at-all 8 ; let-not obey him ]you]\ and let-kowtow 
[you'] and eqta'rib 9 (let-festinately-approach \you]). 


(Qj'f aILW 


( The Fate's-Night-sh&)^^l 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Verily We descended it x in the Fate's Night-she. yl 




2. And what adraka (profoundly caused you g to know) 
what (is) the Fate's Night-she. y 




3. The Fate's Night-she 5 (is) khayron (superior/ worthier) 
than a thousand [month]. 








4 The word "abdan" = "slave," the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis 
the humans. See the Lexicon attached to this Translation for an elaboration. 

5 The word "5^" is an article of negation particularized for deterrence and prevention. 

6 The word "IcJ" in "f>Aje.il" nas many meanings, among them: summon, or 1 1-1 1*-J=4j j "l- 2 ^, i.e. 
ftz/>W cried {loudened) by See ts-^l. 

7 The word "AjJbjll" are, and Allah knows best, the rough angels-policemen of Hell. See 'j J^t. 

8 See footnote 23 above for the word "5tS." 

9 The word "Ljj3iJ" j s wtfre particular than "^J*" as "ijjjaj" = "uijiJl AxILaJP' i, e . indicative of a superlative of 
the approach. See So for such a superlative of the approach. So, "festinately" is used to qualify the approach 
in order to intensify it. + 

1 Commentators of The Qur'an give various meanings to "jJiil translated here as "The Fate's Night." So, 
"The Fate 's Night-she^ is really: the absolute statistical-comprehensive measure and ultimate disposition of everything/or the 
next year is decided by Allah in this night." The Qur'an says: "And He created everything and He measured it absolute 
measurer (S25:2). Also, another Ayah: "Everything* We created if- by a measurer (S54:49). And last but not least 
the Ayah: "Qad {verily and affirmatively) made Allah for everything a measure." (S65: 3). See tj^j^'. 



S98-99 Al-Bayyena'te+ Az-Zalzala'te 



99-98 :4JjJjJIj 



4. Tana^alo (iteratively descend) the angels (i.e. Arch Angel 
Gabriele) and ar-Rooho 2 {mercy 1 Super Arch Angels/ special 
beings) in it w by leave (of their Lord of each command. 




5. Peace [she] 3 (is) until outset (of) the early-dawn. 






MJjjI) S jj ■ 

Surato Al'Bayyena'te 
{The Evidence-she) 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1 . Not were who 1 unbelieved they 2 of the book's folks 

and the mushrekeena (deitiespartners with Allah/ he- 
polytheists) disjoining 1 [thef\ until ta'ateyahomo* (descends- 
on/ comes-to themf the evidence-she.- 2 


^ u>s ^jii ^ j 


2. A messenger from Allah recites [he] writs 3 muttahharatan 
(that are purged) 7 




3. Inif ^fi?) books 4 gayyematon (eternal/ forthright/ estimable)? 




4. And not separated who 1 oto (had been accorded they 2 ) 
the book, except from after what came-she y (to) 
them the evidence-she. ■' 


■fy ^a&Jt |yJ c$ £j 




5. And not (ZW /w/z) commanded they 2 except to 
worship they 2 Allah sincerely/ faithfully 5 they 2 (are) 
for Him the religion hunafa 6 (rightly-incliners); andj/<w- 
qeymo 1 (to: they z up-to-fulfill the prescribed obligations of) 
the Prayer w and youa'to^ (the/ accord the obligations off 
the Zakata xvS (prescribed percentage of personal possessions) f 
and tha'leka (afar-that-it/ thatf (is) religion (of) the 
f orthrightnes s . w9 

6. Verily who 1 unbelieved they 2 of the book's folks 

and the mushrekeena (he-they who partner deities with 



See the Lexicon attached to this Translation for an elaboration about ar-Rooh. 

The [she] here refers to ^4^" = "The Fate's Night" which is a feminine gender in Arabic. + 

That is to say "separating' or "differing' in terms of Mohammad (SAWSj and the Qur'an. 

The word "<Ujj}|"= "evidence*" grammatically is a feminine, as shown by "tiuljll -2." Hence, evidence" . 

The word in "jjj^"" qualifying "books," referred to as "broken plural' thus its adjective is feminized. 

The word "-*" in "<Lua" qualifying "books," referred to as "broken plural'^ thus its adjective is feminized. 

The word "o j ' n ^ " " here is an adverbial ("J^") construct, according "O'j^' 4*0°!" by "tj 4 "^ J jn-^ n ." 

The word "fliia," in this Ayah is a second adverbial construct. See <j»-^ J>»a^ 'Olj^l ^Ij*! and J oj - ^' 

^jjlaJl x&al. The "leaning" is /« /Ae .rewwJ religion or faith of Ibraheem's (Abraham's); as he leaned away from 

people's faith which was based on multiple idols' worships, i.e. polytheism. _ 

The word "I <>aj5j" is rooted in "flSl" =upheld/sustained. Linguistically "flSi?" "f^i" means: 

"I hi n jinKI) ,_5 -ii Ljjjjm i£)J*-a yUa j £)La j jjifi^l) jA j»l jiilj ^1 jj ^Jc. ji yjjji ^j*-4j 

So, "IjajL" means they: (1) uphold. (2) Called or upped to perform the Prayer itself. 
See the Lexicon^ attached to this Translation for what is exactly, the Zakah and its implications. 
The word "<Laja"= "4 niVim a " i. e . means straight. See ci-"^'. 



'^X't.-.T T.-.T t .' T.-.T -VJ T.-.T J T.-.T .'T.-.T T.-.T 'J T-.T *, JT-.T V.'T-T T.-.T ', J T.-.T J T.-.T V. , T.".T , .. , T.".T ', JT."." L '/^V 



his 



S98-99 Al-Bayyena'te+ Az-Zalzala'te 



99-98 :4JjJjJIj 



Allah / hepolytheists) {are) in HelP immortals they 2 ^j^. 
{are) in it; w those, they (are) evilest (of) the bareyya'te 
(creation). O^'J^ P'^J 1 



7. Verily who r they 2 believed and they 2 worked the 
righteous -works w those they (are) khayro (superior- 
I worthier) (of) the barreyya'te (creation). 



8. Their requital enda (by rule of) their Lord (is) Adn's ^ - " ^ -j^-ifr 

(Eden's) Paradises*'/ Gardens," run w from under ' ^ f~ ^ 

if* the rivers; immortals they 2 (are) in it* forever; \i ^--^ ^ff ^ <4/? 

delighted (£s) Allah (regarding) them and delighted E ^ [ ->r ^ '-^Q 
they 2 (^) Him; tha'leka (afar-that-it/ thatf (is) **** ( * t ^ ^ ^* 
for whoever khasheya ([he] reverently-feared) his Lord. %B>*o t^f-Cy-l^* 





Surato Az'Zalzala'te 
{The Earth-Quake) r ^ 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



1. If (had been) quaked-she y the Earth w its w quake. 



2. And akhraja'te (emerged-she v /produced-she ) ) the 
Earth* its w athgala (loads/ heavies). 



3. And said [the] mankind: what (is) for/ about it. 



4. Then-day discourses its w news. 



0? L*jLX! ijisc jl-^ 



5. By-indeed/ verily your' Lord (had) [revealed] 1 



for it. 



6. Then-day issue [the] mankind ash'tatan (solitarily- 
I scatteredly), le'youraw (to be made to see they 2 ) their 
works. 



7. So whoever [fe] works a 

^au"<?) dharraten x (small ant/ atom/ mote) xv (of) 
worship /goodness) [he] sees it. x 



i Jl 



8. And whoever [ix?] works a methgala 

/ equipoise) (of dharraten* (of an evil [i?<?] sees it. 



10 The word "6^" is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 
"JJfr" is center of Paradise. According to Abdullah Ibn Omar, "0-*" is a palace in Paradise enters it but a 
prophet, seddique, or martyr. + 

The word "<^»Jl" denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, inspired, 
whispered, one cast to another (e.g.: a commanded); and "<j^.>l" is fire or king. See 

The word "ji*" = "khayron," and grammatically inflected "kbajren" or "kharan" all mean that which is 
^esjrable^f^TOrAin£^^r^oodn«^^ 



S100- Al-Aadeya'te 



100 i^LjUJI 




'Q? £li Chilli 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. By 1 the coursers-she ym2 dhabhan' {horse's chest noise). 

2. Then the kindlers-she ym qadhan (flint-striking). 

3. Then the attackers- she 5 ™ ssubhan (by morning). 

4. So roused they v by it x nag an (dust/ loudness). 4 

5. So middled they y by it x a gathering. 

6. Verily the mankind for his Lord (is) surely kanoodon b 

(an ingrate/ disobedient/ unappreciative). 

7. And verily he (is) on tha'leka (afar-that-it/ thatf surely 
shaheedon (witnesser/ testifier). 



8. And verily he (is) for love of the khayre (desirables- O j^t^lij *V 
/ 'goodness / 'riches / 'possessions / 'rain) surely hard. J " '- '' *- 3 

(fj t| til JLuw^ 



9. Does then not know [he] edha (when 

jumbled/ topsy-turvied what (is) in the tombs 



10. And (had been) obtained what (is) in the chests. 

1 1 . Verily their Lord by them then-day (is) surely Proficient. 





5t/ra to Al-Ga 'rey'a 'te 
( T7?e Knocker-she') 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



In Arabic the letter "j" is a letter used to swear in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "ilibjU!^" so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. 

The word "iIAjjUII" being associated with or qualified by the word "l ~>."?i ," say the linguists and many Qur an 
commentators, shows that "tibJlall" must be "horses" as the "J*" 3 " is typical of the horses and not the camels 
However, they all mention the fact that Ameer Al-Mu'ameneen Ali Ibn Abey Talib, may Allah be pleased 
with him, says (in an explanation of this very word "iiljJl«il" to some-one and to Ibn Abbas) to be not the 
"horses" but the camels racing from Arafah to Mu^dalefah to Mena during the Haf time. And that since then 
Ibn Abbas had changed his mind and followed what Ameer Al-Mu'ameneen Ali Ibn Abey Talib said. 
The word "dhabhan ' apparently there is no exact English equivalent for it, as it is an adverb describing a 
sound that comes out of the chest of a horse when that horse had exerted a lot of effort. 

The pronoun*" " in "V refers to either the running of the horses or the place where the running occurred or both. 
The word "JjiS" could also mean: disobedient, stinter evil-character, rejecter of the right, or he who 
^vgend^^^^ie^aff^lhirom 



S101-102- Al-Ga'rey'a'te+At-Taka'thore 



102-101 :^jlS^dlj 4i,UJI 



®8 




f£ 


m 





1. The^^V^Wo 1 (Knocker-she?). 

2. What (is) the Qa're'ato (Knocker-she 7 ). 

3. And what adraka (profoundly caused jou g to know) 
what (is) the Knocker-she. y 

4. Day the mankind be like the fara'she (moths/ butterflies) Jjff^ 
the mabthoothe (that which was being scattered). 

5. And the mountains be like the ehne (colored cotton) 
the manfo'she (that which is being carded or swelled). 

6. So as-to whoever thagolat (became heavy-she)) his weights. 

7. Then he (is) in a living- she v radheya'ten (a condition 
which is delightful-she" and delighting-shi). 

8. And as-to whoever [he] lightened-she ! his balances. 

9. Then his stature/ abode 2 (is) Haweya'tori*' 3 (Hell/ lowest 
Hell)_7 

10. And what adraka (profoundly caused you^ to know) 
what (is) Heyah xv Hell/ lowest Hell). w 

11. A Fire w intensely hot-she/ 4 



0 %$\ & jLjil 



z\< :'\''y 





Sura to A t'Taka tho 're 
(The Amassing) 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 

1. Alha (entertainingly-preoccupied / distracted) you b the amassing. 

2. Until you c visited the graveyards. 

3. Not-at-all; 1 will know you. 2 0 J£, % 

4. Afterwards not at all; will know you. 2 0 4^*$^ 

5. Not at all if; 2 know you 2 the certitude's knowledge. 0) jl ^ 



The word "4*jIaJ1" is rooted in meaning knocked. But the i s that "[She-] Knocker" which 

comes suddenly and shocks for its momentous and calamitous occurrence. Hence, "Aejlail" is synonymous with 
"<UUil!" that^is the Day of Judgment. 

The word "^J" carries many meanings, among them: stature/ abode; or "4*r'= "mother" one homes to her. See t^j^'. 
The word "Haweyah" is a synonym for Ha£ Some say the "Hawehah" is the name of the lowest door of Hell. See ij^J^. 
The word "Aj^Lk" meaning intensely hot and also in the feminine sense, see i£ J ^'. + 
The word "5**" is an article of negation particularized for deterrence and prevention. 

The particle "j^" since it is a future-connected verb, probable to occur and not sure it's a present occurrence, 
^uch^^^j^moun^^o^tf^r^whsn^^ee^^ 1 * Cii] 'S 1 ^' ^j^^^^^^^^^^^^^^^^^^^^^^^^ 




S103-104- AI-As're+AI-Homaza'te 



104-103 :£j^Jljj ^^ l 




mmm 



6. Surely assuredly 3 see \you\ the Jaheema (intensely-blaming 
Fire*). 



7. Afterwards surely assuredly [yw 2 ] see it w ayna-al- 
yaqeene w (concretely / 'individually)^ 'the certitude. 



8. Afterwards surely assuredly 4 Jjtw 2 ] (*zre /<? be) asked 
then-day a'n (regarding) the na'eeme (Paradise's/ [its] 
sufficiencies I surpluses/ and ever-lasting delights). 





j^axS! Sjj — ui 

Sura to Al'As 're 



11 S^ The Asr-Prayer/Epochal Tim ely 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1 . By The Asr'e* (Asr-Prayef / Epochal-Time*). 

2. Verily the mankind (is) surely in a loss. x 



1 ^ S^f oi 



3. Except whom' they 2 believed and they 2 worked the 
righteous -works w and mutually enjoined they 2 by 
the right and mutually enjoined they 2 by the patience. 



f2? jCJV l^*»|yj 3>J^ I>v»lj3j 



Sura to Al'Homaza 'te 

(he Customarily —Subtle-Slandered) 



104 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1 . Way Ion 1 (lengthy: stay in a valley in Hell/ bane/ woe) for 
each homa^ten (customarily-subtle-slanderer) luma^aten 
(subtle/ slanderer). 

2. Who p [he] gathered possession 2 and a'ddadaho 3 ([he] *-< 
for preparedness iterative ly counted) it. x 



w 'A i > i "i" 

0»>J y^X^bj 



The "J" in "uJJ^" and in "^jjjjJ" in^4|/^ 7 and in "oliul" 'mAyah 8, all are juratory "J"= "f«AJI J" amountin 
to= "JjSLUP' i.e. affirmation, expressed in all cases by "assuredly" . 

The "J" in "ol*^" is juratory "J"= "j*^! J" amounting t<>= "JjSIjIW' i.e. affirmation, expressed by "assuredly". + 
In Arabic the letter "j" is a letter used to war in the name of Allah. In English the equivalent for swearing 
is "by." Therefore, since this Ayah begins by making an oath by the name of "j^eal\" so we start with the 
word "by" and not "j" as "j" will not suffice the meaning. Also, the word "j^a*il" could stand for "Epochal- 
Time" or the -Prayer, before Maghreb and after Ad-dhuhr Prayer. See J*" 1 ^ SSt-aS] j JljJl jiiJl jiuJH, 
which gives good rationale for anyone of the Five Prayers to be the Prayer the middle. + 
Way Ion lengthy, stay in a valley in Hell/ bane/ woe. 

The word "JU1I" means all the possessions a person could amass, be it money, real estate, any property, 
but especially camel stocks in ancient times. See JT™I. 

The word "aJJfr" has several meanings: (1) iteratively counted it, (2) counted it in preparedness for living, 
^^jmgh^o^nted^t^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



S105-106- Al-Fee'le + Quraysh 



mm 



106-105 i^jijjJj Jiill Sjj-ui 



mm 




3. [He] reckons that his possession immortalized him. 



4. Not-at-all; 4 surely [he] (is to be) assuredly cast in the 

Hottama'te* (she- the destructive belt). 


0 4 oXft^ 


5. And what adraka (profoundly caused jou g to know) 
what (is) the Hottama'to. w 




6. Allah's Fire w the (made) kindled-she. y 




7. Which 11 tatta'leao (overlooks/ ' knowsf on/over the 0»j&&fT ( £iL& j!t 
af eda'te (hearts/ minds). ' " 


8. Verily it w (if) on them mua'ssadaton (arrantlj shut-she^). 5 




9. In pillars extended-she. ym 






SrS5^> < ^ 5 l\ Surato Al'Fee'le 
H^i^^ {The Elephant) 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. Have not seen [yo^ s ] how your 1 Lord did by the 


tidj iff 


elephant's companions. 






2. Has not [Jitf] made their scheme in a misguidance. 




3. And [Htf] sent on them birds Ababeela (schools of 
birds in succession). 




4. [If] cast them by stones of Seffeelen (mixture of clay 
and stones). 




5. So [He] made them like assfen (stubble) ma'akoolen 
(that which was: eaten and excreted). 




l^i^^^^^NVy" V^s^ ^ Surato Quraysh 


106 y&>x 





By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



The word "5^" is an article of negation particularized for deterrence and prevention. 
The word means firmly or completely or arrantly closed. + 

The word "AbabeeF means schools of birds in succession. See 4*0^. 
That is to say that which was eaten by the animals and was excreted. 



ML 

K^sJVVSw^ rt"£!*iT ;T isttt'T, i\ZWT rt"2!?iT 'YT'TT^^Wj" (VE^iT (VTjWir i\Zmr i\eift-T «"25MT fV£!?jr t'TZwiS'i'i t:>*S2 



S107-108- AI-Ma'oo'ne+ Al-Kawtha're 

or y\ 



108-107 : jS£l\ 3 0>cLJI 




1. Lo; 1 Quraysh's concord. 



2. Their concord (of) the winter and the summer journey. 




3. So let worship they 2 Lord (of) this [The] House. 




4. Who' 1 att'ama ([He] caused to ingest/ fed) them from a 
hunger and [He] secured them from a fear. 




|w^^rf^^ y °^^\ x Surato Al-Ma'oo'ne ^Jf^. 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. Have you h seen who x [^] denies by the Deen's 1 
(Requital's Day). 




2. So tha'leka (afar-that-it/ thatf (is) who x jado'ao ([he] 
snubs/ rebuffs) the orphan. 




3. And not urges [/><?] on tta'aami (giving, wheat/ edible- 
/ food-grainsf the Meskee'ne (not having sufficient material 
possessions). 




4. So Waylon (lengthy: stay in a valley in Hell/ bane/ woe) 
for the prayers. 2 




5. Who 1 they a'n (regarding) their Prayer*' sahoona 5 (they K 
are unmindful/ inattentive). 




6. Who r they (are) youra'oona (pretend/ feign thef). 




7. And disallow they 2 the ma'oona (any-thing of use or 
benefit). 


XJ Jjtf-UJ 1 O^o^-JJ 


^^^^^5t<gY^ 3 jj Surato Al'Kawtha're 
I^B&ft&^V^y^-^ {The Multitudinous) 


^^^^^^^^^^^^^ 


By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 



The letter "J" in "<-fcLV" is a "J" of wonder or surprise. See i^j^l 
Some Arabic linguists said that: "LijaJl"= "JSJl." See cHJJ*^ 1 and cl 1 -*^. + 
The word "OjJ"= fere means IVy of Judgment, where people are recompensed according to their dues. 
The word "prayer" as a #<w» has dual meanings: (1) a solemn and humble approach to Divinity in word or 
thought usually involving beseeching, petition, confession, praise; (2) one that prays: a supplicant. See 
Merriam Webster's Unabridged Dictionary. So, here the word is used in its meaning number (2). 
The word "Oj*^" is masculine, plural subjective noun, meaning: they who are unmindful of a present/ future situation. 
The word "QjeUJl" carries many meanings. Emam tj^J^I mentioned twelve different meanings. Among 
^en^fh£^^tf^^r^2^^^^^^^««^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



S109-110- AI-Kaferoo'na+ An-Nas're 



110-109 Ij^lIIj u3j*&\ 



1. Verily We gave you g the Kawthera 1 (multitudinousness). 




2. So let-pray [you*] for your' Lord and inhar (let- 
slaughter \you s ]). 


%f)^J Si) 


3. Verily your 1 detester, he (is) the abtar (most-progeny- 
cut-off). 




|^^^^^^^^^^6^^^^^ Sura to Al'Kaferoo'na 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 


1. Let-say [y<w s ]: O you the unbelievers. 




2. Not worship [i] what worship you. 2 




3. And not you f (are) worshippers (of what [I\ worship. 




4. And not I am worshipper (oj) what worshiped you. c 




5. And not you f (are) worshippers (of what [I\ worship. 




6. For you b (is) your" religion and for me (if) [my] religion. 




M < ^Sv^^b < ^X ^ // Sura to An'Nas're 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( TAe iterative Mercy Giver) 


1. .Ed'/w (when/ whereas) came, Allah's succor and the 
he-opening (victorf). 






2. And you 1 saw [the] mankind entering in Allah's j chilli 



religion [/# manner oj\ droves. 



3. Then sabbeh (let-say \yoif]\ subhana Allah) by your 1 \'j^JX j£j u^i 
Lord's praise and istaghferho 5 (let-seek [you"] His " ^ * * 
forgiveness); verily He [was] Tawwaban (iterativelj Relenl). WM-P 0^=**-^ 



The word "Kawther" literally mean "multitudinous." However, Qur'an commentators mention many different 
meanings. Among such meanings, Emam tj^J^I mentioned sixteen different meanings, beginning with 
river in Paradise, the Qur'an, Prophet-hood, the various miracles which the Prophet (SAWS) was given. + 
The word "jiill" here could mean: the overwhelming-victory, the decisive rule, the attainment all in favor oj the 
Muslims. It is prefixed by "he-" to indicate the masculine-gender oi the word in Arabic. 

The reason for the bracketed, "in manner of is because "WjSl" i s adverbial, for which there is no English 
equivalent. See i^aa^A i^jljSJl ijIjcI^ for "lAljal" as an adverbial construct. 

The phrase "subhana Allah," means: singling Allah as excelling in all good qualities, that lie transcends all 
shortcomings, and that lie is unique all around. 

The word "sjiiiuit" = "AJljie uJJal" = "let-[)«» R ] seek His forgiveness" In English there is no seemly way to say 
"j**^^>e>^^^l^etJi^^oi^^m^^^ see ^ His forgiveness." + 




Slll-112- Al-Masa'de+ Al-Ekhla'se 



112-111 t^^yij jumuJi 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 



1. Tabbat {marred/ discomfited) both hands w ^4%)/ 
luzhab and /<z££<2 {marred/ discomfited [be]). 



2. Not enriched/sufficed 1 a'n {regarding) him his possession 
and what [he] earned. 


\ / " *\\' * ' 


0 


3. ShaRyassla 2 ([he] shall be broiled on/ by) a Fire w flame- 
possessor. w 


0 oli Ijb 




4. And his [woman] (i.e. wife), the firewood's hammalata 3 
{iterative bearer-she^). 






5. In her jeede A (neck/ collar) (is) a rope (of) masaden (collar 
of: palm-fiber/ iron/ cowry/ combining all the aforesaid). 




^K§S§J < §f( 4 )j Surato Al'Ekhla'se 
W^^^mX^^h^ {The Uniqueness) 






By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 


1. Let-say [yoif]: He (is) Allah, Ahadon 1 (Solely-Unique). 




2. Allah The Ssamad 2 (The: Solid/ Eternal-Master/ S elf- 
Sufficient/ Deviser). 




-Oil 



3. Neither [He] begets and nor (is) [He] begotten. 

4. And not was for Him kofoivan (compeer of) an ahadonf 



-Iff 




Surato Al'fala 'qe 
( The Daybreak) 




The word "<y*l" has double meanings: (1) enriched, (2) sufficed. But "enriched" includes sufficed and not vice 
versa. As "enriched" made rich or richer, made fuller, more meaningful, or more rewarding whereas "sufficed" met the 
present needs of a specific task. Hence "enrichea is superior. 
The word "i^^i" transliterated "jassla" here for lack of a properly corresponding word in English, means 
broil simultaneously from all sides, as if the entire body is immersed in the intensely kindled Fire. 
The expression 'the firewood's iterative bearer ' is figurative Arabic tongue expression, meaning: he/ she 
who goes around as slanderer or calumniator. 

The word = 6* J i.e. could mean the _"neck" or the "collar." See cA-W. + 

See the Lexicon attached to this Translation regarding "-i^l". 

The word "Samad' means: solid, eternal-Master-Self/Sufficient, Deviser. See cSj^. 
See the Lexicon attached to this Translation regarding + 



S^TVVT^jT 'VT'^T t'\7t^T ts^^^'<7i^Tf'<7t^T ftT^C A ^ r *~ — ATi£5C ^O^yC" ftT^C ftT^^T ftT'^C ftT^jT ftT*5?C ft Tt'XS 



S113-114- Al-fala'qe+ An-Na'se 



114-113 i^LJIj jLiJI 



By Allah's name Ar-Rahma'ne Ar-Rahee'me ( The iterative Mercy Giver) 

1. Let-say [y<w s ]: [i] refuge by Lord (of the fala'qe 
(daybreak). 

2. From [evil] (o^ what [He] created. 

3. And from evil (of) a Gha'seqen 1 (the night's darkness- 
I eclipsed-moon I dark snake) edha (when/ if waqaba ([if] 



0 (3^-^ j^ot 



sank). 



4. And from evil (o^ the najfathat'te (blowers-she Ym ) in jJjlJT ^jl^lT 
The knots." 



5. And from an envier's evil edha (when /if) [he/she] 3 envied. 



«jj — « 

lt<^Y 6 I J Sura to An'Na'se 

Z^X^^h^ {The Mankind) ^ 




By Allah's name Ar-Rahma'ne Ar-Rahee'me ( 77?e iterative Mercy Giver) 

1. Let-say [ytw 5 ]: [i] refuge by Lord (of) [the] mankind. 



2. King (<?/) [the] mankind. 



3. Ela'he 1 (Deity) (of) [the] mankind. 



0 .j-drt^iSi 



4. From evil (o/) the whisperer x the khanna'se K (iterative , <^r; ,^»^rr 



^/afer/ with drawer out of humility and lowness).* 

5. Who x [he] whispers, in [the] mankind's chests. 

6. From the Jenna'te (Jinn/ band offinn)\nd the mankinds 



The word "ghaseqen" has /Am 1 different meanings: (1) the darkness of night (2) eclipsed- moon, (3) dark colored 
snake. See pt-ul 

The word ["blowers -she v ] means a common form of witchcraft in Arabia, of women to tie knots in a cord 
and blow upon them with imprecations (curses). 
The word "AwIa" applies to both the masculine and the feminine, as The Arabs do not say: "SauAa" in their 
language. + 

The word u elah"= "deity" The older (1920s or earlier) versions of the Bible speak "jilat?' (i.e. misspelled 
Allah), of eloah; and elohim as designation of Yahweh, the God of Israel. Lately however, this footnote was 
deleted from the Bible prints. 

This revision was completed on the morning of Monday, January 01, 2007. Also revised today, Thursday 
August 09, 2007. Further revised, Thursday September 06, 2007. Further revision, Thursday October 01, 
200/. This revision was completed on Thursday 23, April, 2009. Current revision is :( Rev.f5.0). Reviewed 
^n^^nda^^f^Aj3ri^0^5^o^W£^ie^ke^^lljgun£tua^ 



IIP! 
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By 
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* Textual is neither replicative nor literal 'but conforming to the text.. See Sections 6A and 10 of the 
Introduction to this Translation, which is original to date unmatched, and closest to the text of The\ 
Qur'an; and praise is for Allah, Lord of the worlds. 
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By Allah's name, Ar-Rahtnan, The multitudinous mercy Giver. 
Clarifying Commentary Regarding 

The Right= "JaJl" andThe Tme= The Truth "J^l/jua^l." 

In the English literature about Islam, Qur'an as well as Messenger and Prophet 
Mohammad (SAWS) there is a predominance of misconstrued words, such as: 

A. "Holy" describing The Qur'an or Mohammad (SAWS). 

B. "Verse" to means an Ayat, i.e. a statement from The Qur'an. 

C. "The Truth" to mean "The Right" in almost all aspects of the word "right." 

In the Lexicon attached to this Translation as well as in the Introduction to this 
Translation of The Qur'an, we discussed (A) and (B) above at some length, conclusively 
invalidating their usages as intended in the English literature, vis-a-vis Islam and 
Islamic references and simultaneously providing much better alternatives for each word in 
reference. However, (C) "The Truth" to mean "The Right" almost in all aspects of the 
word "right," remains to receive adequate treatment, which we shall address hereby. 

To begin with, let us take the dictionary definition of the word "truth." The American 
Heritage Dictionary gives the following definition: 

A.l. Truth is: "conformity to fact or actuality. 2. A statement proven to be or 
accepted as true. 3. Sincerity; integrity. 4. Fidelity to an original or a standard. 5. 
Reality; actuality. 6. Truth. Christian Science. God." 
The last sense (Truth for God), is based on a biblical understanding of OT and NT. (a) 
The OT bears an Hebraic sense of "god," »o/with capital "G," to mean, according to 
Mercer Dictionary of the Bible: firm, solid, binding, certain, unchanging, faithful, and 
trustworthy. It goes on to say: Thus, truth is foremost an attribute of God which 
emphasizes divine steadfastness and constancy." 

(b) The NT bears an Hellenistic (Greek) use of the term (truth) "not as a relational 
term about God, the covenant, or the commandments, but as an abstract term which 
signifies factual information about a real state of affairs." 

It must be pointed out that any historical fact based on the Bible is really and truly 
problematic, as it cannot be authenticated, as any factual scholar would readily testify. 
The forty-four ascribed "author" of the Bible cannot be verified, with sole exception 
of Paul, who never saw Jesus, yet he is the founder of Christianity, which he established 
many decades after Jesus was no longer among the people. That is why Jesus never 
heard of his name as "Jesus" or his title as "Chrisf or the religion" Christianity" per se. 
For more elaborate discussion of these matters/ terms the reader is referred to the 
Introduction of the book The Future World Order, authored by this translator. 
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Thus, the central and most conspicuous concept about the noun "true" or "truth" is 
it means: conformity or correspondence to reality or some set standard. 

With respect to the definition of the word "right" the story is rather long. So we shalll 
summarise the central and most conspicuous concept regarding "rights The Americam 
Heritage Dictionary gives the following definition: 
As a noun: right, that which is: just, morally good, legal, proper, or fitting. 

In Arabic when prefixed with the article "the" becoming "The Right" then it is 
one of Allah's great names. 

As adjective: right, (1) with or conformable to justice, law, or morality, in 
accordance with fact, reason, or truth. (2) Most favorable, desirable, or convenient. 
(3) In or into a satisfactory state or condition. 

As an adverb: right, (1) toward or on the right. (2) In a straight line. Directly. (3) In 
the proper or desired manner. 4. Exactly. 5. Immediately. 6. Completely. 7. 
According to law, morality, or justice. 8. Accurately. 9. Chiefly Southern U.S. 
Considerably. 10. Used as an intensive: kept right on going. 11. Used in titles: The Right 
Reverend Jane Smith. 

As a verb: right, righted, righting, and rights, -tr. 1. To put in or restore to an 
upright or proper position. 2. To put in order or set right. 3. To make reparation or 
amends for intr. To regain an upright or proper position. 

Of most paramount is the noun aspect of the word "right," i.e. that which is just, 
morally good, legal, proper, or fitting. 

The Merriam- Webster's Unabridged Dictionary defines "right" as: an ethical or 
moral quality that constitutes the ideal of moral propriety and involves various attributes. 

Thus, Right is absolutely constant, i.e. unchanging and unchangeable; it is 
absolutely perfect all-around, i.e. from all aspects, not least among them 
rationally, morally, and legally; it is absolutely acceptable by all, i.e. except the 
stubborn who is groundless to begin with. 

On the other hand, True or Truth is changeable, as its criteria of set standard could 
change, and could be "wrong"' or incorrect or "immoral." Let us assume that Mr. 
A is a homosexual. So for us to say Mr. A is homosexual is true, but to the 
overwhelming majority of the human race Mr. A is wrong, and immoral. 

Therefore, "right," and "true" = "truth," all as nouns, are not exactly synonymous. 




(3) 
(4) 

(5) 



Four distinct dictions in The Qur'an 

Allah willing, this Lexicon is intended to help the reader of The Qur'an to better 
understand some words, or expressions stated therein but without English 
equivalent per se. So, included in this Lexicon are the words that are considered to be 
out of the ordinary" or were transliterated in the body of the textual translation of The 
Qur'an. The Arabic words, the words of The Qur'an, is root-based and is rationally 
we, thus it is encyclopedic and has the largest word roots as compared to all other 
languages. Therefore, a word can be conjugated to derive and make a huge supply of usefi. 
words.The. words of the Arabic language are unique in myriads of ways, among them: 
It is highly succinct yet flowery, 

(1) It is very descriptive yet laconic. 

(2) It is rather connotative and denotative, i.e. remarkably designative and figurative, 
It is singularly eloquent and elegant. 

It has "paradoxical' terms, i.e. a single word carries a specific meaning and its exact 
opposite. The way to know which meaning applies is the contexts. 
Arabic language, as the language of The Qur'an, supplies suitable words for 
the Share'yah Law. Hence, words potentially could carry four distinct meanings: (1) a 
istic meaning, (2) an Arabic tongue expression meaning, i.e. two words combined 
giving rise to a meaning which is not either of the component-words, e.g.: "for 
Allah's Face," means for the "pleasure of Allah," (3) a jurisdictional meaning, i.e. that 

which is based on or derived from the Sharey'ah Law, e.g.: Prayer = "S^L-aSI" or 

prayer= and (4) a meaning according to "Arabic rule^ understanding ofj 

which (i.e. 'Arabic rule") requires a bit of elaboration, an elaboration described in the 
General Reminder next. 

General Reminder 

Arabic diction explicitly addresses the masculine and implicitly includes the 

feminine, except where necessary. 

At the outset, it is relevant to point out that a reader of the Arabic diction must 
constantly bear in mind that generally speaking an Arabic diction addresses the male 
'er, with the female gender being implicitly included, except where necessary then the 
feminine gender gets addressed explicitly. There are rational and moral reasons for such 
a treatment of the genders. Among, and not by means all, such reasons are: 

The Arabic cultural values, by and large, considered the female as highly valued gem, 
which must be concealed and safeguarded. That is because the female is: the mother, the 
sister, the wife, the daughter, the aunt, the relative, the absolutely indispensable member 
of society for its very existence. However, there was pre-lslamic anomaly among 
some Arabian tribes that saw fit to bury their female newborn/ daughter alive. Obviously 
Islam condemns such loathsome practice in the strongest of terms. 
2. The male in the Arabic culture is charged with the responsibility of providing for and 
safeguarding of the female in all aspects of her life, as she bears his honor, so the 
slightest chafing of it could mean serious consequences. 
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The female is the bearer of the genealogical family repute and honor. It is the most essential 
element 'in the life of an Arab to keep such an element pure and highly esteemed. 
Islam imparted to the Arabic cultural values improvements and loftiness, polish and 
substance the result of which vis-a-vis the female putting her into a special category 
of higher respect and guardianship. Briefly consider the following two examples: 
A. The Qur'an says: "For them v (of rights) like what (is) on thems (of duties). (S 2: 228). 
The Qur'an also says: "He, Who created you 2 of a single self vv and He created of 
her, her spouse (wife) to quiet [he] to her." (S 7: 189). The Qur'an contains multiple 
Ay at that elucidate the dignity, generous hospitality, and honor that must be accorded and 
extended to the female in a proper Islamic society. 
Allah's Messenger, on him the prayer and peace, says: 

a) Be gentle to the "glass-bottles" in reference to the females. 

b) The best of you is he who is best to his family (wife). 

c) The Paradise is under the mothers' feet. 

5. Based on any cursory reading of history and social sciences books, and contrasting the 
above with how the female was treated by various cultures throughout the world in 
the human history, amazing, indeed shameful, picture emerges. For example: 

A. the ancient Greeks kept the female secluded in the home and used her like a slave for 
housekeeping. They sold and bought her like a commodity. She never had any 
"right," not even to inherit. When the Spartans were engaged in wars and their 
men had to be away, the women were allowed to enjoy some degree of freedom 
to "go ouf and manage the household affairs. For that the Greek philosopher 
Aristotle, tutor of Alexander the great, faulted and shamed the Spartans and 
ascribed their defeat for allowing their women the freedom they enjoyed in that 
society. At the zenith of that culture the females commingled with the males and 
she was degraded and demeaned and became instrumental for fornication and 
adultery openly and unabashedly. So much so that brothel houses were centers for 
politics, art, and literature. Eventually they began to make sculptures of naked 
men and women as a form of art, and homosexuality became prevalent 
deserving sculpture works. 

B. with respect to the Romans, the female did not fare any better. Not only she was 
bought and sold like a commodity, with no "rights" of any kind but she was married to 
anyone by her father or guardian despite her open objection, or she was killed for 
disobedience. 

C. with respect to Hammurabi, King of Babylon (1792-1750?) B.C, first codifier of 
human laws codifying the laws of Mesopotamia and Sumeria. His Laws 
considered the female as the cattle or sheep. 

D. other nations such China or India and others the female was treated just as bad if not 
worst. In India at some stages if her husband dies she was cremated alive with him. 

E. the Jews considered the daughter in the rank of a made. And her father has the 
right to sell her. They consider the female a "curse" as she is the one who caused Adam to 
sin and thus be banished from Paradise. 

, the Christians considered the females the "entry of Satan to the human self destructive to 
the divine Laws, disfiguring to the image of God, the man, according to Saint Tertullian 



(160-230). He is a Carthaginian theologian who converted to Christianity (c. 193), 
broke with the Catholic Church (c. 207), and formed his own schismatic sect. His 
writings greatly influenced Western theology. 
G the French in 586 AD called for a conference to discuss whether or not the female 
is a human} Finally they decided: yes she is a human only to serve the male. 

H. the English Law until 1805 was allowing the male to sell his wife for a predetermined 
price of six pence. And in 1931 a man sold his wife for five hundred pounds. The court 
sentenced the husband for ten months in prison. 

I. in Italy in 1961 a man sold his wife to another on installments. When the buyer decided 
not to pay the due installment, the seller killed the buyer. 

Therefore, when an objective and a fair minded person looks at how the women were 
treated by various societies throughout history, and except for an unforgivable and a 
heinous criminal act by a few tribes of the ancient Arabs, the Arabs were the kinder 
and fairer treaters of women. And by the dawn of Islam, Allah revealed and 
approved complete religion for the entire humanity, her status was elevated much higher, as 
above described. Unfortunately present day Muslims are not sufficiently good 
Muslim to reflect the true spirit and practice of Islam in all its aspects, let alone how 
the woman is treated in various Islamic societies. 

Clearly modern "Western Civilization" certainly is not fairing much better than other 
societies, real Islamic societies excepted 'in the history of mankind. 

So after this General Reminder, here are the four main categories of dictions found in The 
Qur'an: 

A. Arabic diction. 

% Uj^x- \>^y> ui f 

"Verily We made it* Arabic Qur'an," (S 43:3) 

B. Arabic tongue diction (i.e. Arabic tongue expression). 

-> > " 

"And this (is an) Arabic tongue, manifester." (S 16:103) 

C. Arabic rule diction (i.e. linguistic Arabic rules and other rules apply to it). 




And like tha'leka (he-that-afar-it, that) We descended it* (by) Arabic-rule." (S 13:37) 
D. Sharey'ah designated diction. 

And whatever the Messenger gave you, 2 so you 2 take it; x and whatever [he] forbade 
you 2 off it x so you 2 cease (doing it)." (S 59:7) 
On top of all the aforementioned, a crucial and decisive factor must always be 
before our eyes and minds, and it is the fact that The Messenger (SAWS) said: 




I was given The Qur'an and its like with it x This is indispensable part of the Sunnah, 
without which the Muslims would not know how to perform the most basic 
requirement of their religion, the Prayer ritual, let alone others. 

Given all the aforementioned, any translator from Arabic to any other language will 
encounter monumental scarcity of corresponding words in the other languages. Therefore, 
being aware of such a problem in advance, anticipating transliteration will be inevitable 
with parenthetical explanation of what is involved as it is the next best choice. 

May Allah aright-guide us to His Right Path and bestow His Grace on our work and 
on us, show us the best way to choose the best, i.e. most right and correct words or 
expressions, discerning the unique shades of meanings for any specific word and its 
multiple sister-words, not really its synonyms per se, as in The Qur'an (this translator 
believes) there are no synonyms per se, but words that share meanings but each depicts a 
specific angle the other does not. That includes the voluminous prepositional letters, and 
their very precise connotative and denotative meanings; and last but not least: '''the Arabic 
tongue expression" and their meanings. 

However, before we proceed with the various entries for this Lexicon let us list the 
various "Mugatta'at," i.e. the abbreviations/ codes/ symbols one, or combination, of which 
commence twenty-nine Surahs of The Qur'an. Here they are: 

a. = six (6) times: AlifLam Meem. It occurs in six Surahs, {S 2:1), {S 3:1), {S 29:1), {S 
30:1), (5 31:1), and(5 32:1). 

b. d-saII = one time (1): (5 7:1). 
Ji = five times (5): (5 10:1), (5 11:1), (S 12: 1), (S 14:1), (5/5:1). 
>»Ji = one time (1): (S 13:1). 
i>a«^= one time (1): (5 19:1). 
4± = one time (1): (S 20:1). 
H 1 = two times (2): (S 26:1) and (S 28:1). 
O-Ja = one time (1): (S 27:1). 
LHy = one time (1): (S 36:1). 
(jo = one time (1): (S 38:1). 

= Six times (6): (S 40:1), (S 41:1), (S 43:1), (S 44:1), (S 45:1), (S 46:1). 
<3«e ^ = one time (1): (S 42:1). 
J = one time (1): (S 50:1). 
O = one time (1): (S 68:1). 
There are so many presumptive / conjectural explanations regarding those '''Mugatta'at" 
i.e. abbreviations / codes/ symbols, but at the final analysis Allah and only Allah knows 
their meanings and significance, until such time if and when Allah decipher them, 
one way or another, they remains as they are. 
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Aam 



The Arabic word "$&" = year, but with some difference. In English there is 
only one word to mean fte and 41". In Arabic there is "f^," "Jj* " " 
and "4j«<" each with a difference. So "fte" is in reference to a year with a specific I 



is ay ear\ 



significant event in it, beginning ^ within the year; whereas 
with reference to a beginning of a specific month and an ending by a specific month every time 
all the time. As to "Jj^"= anniversary of any special event, and = lunar-year. 

Although generally all are loosely used synonymously or 
See cg>"*^ J^fc J 'AjjxIIt Jjjil) 



Abd= slave 



Slavery to Allah means freedom from all others. 

The dictionary definition of slavery is a condition or a state of one being bound 
in servitude for or being the property of a slaveholder — i.e. the slave is an object of 
ownership by another person (his master). In other words, the total potential 
and real derivable benefits of the slave belong to the owner of the enslaved. And the 
slave himself receives little, if any, benefits from his personal endeavors. 
Hence, slavery is morally wrong, and is detestable by the slave and most all others who do 
not benefit from it. Hence, slavery is an unacceptable and outrageous affront to human 
dignity. But what if we were to reverse the situation, in such a way that the 
"slave" would receive all the potential and real derivable benefits of "his own 
works"? What if the slave in return for his good conduct receives from the 
owner anything that he asks for, and receives it bountifully (plentifully time 
and again)? In other words, if one is a "slave" of Allah, his Creator and Owner, 
one is therefore automatically free from bondage/ servitude of all others? Would not 
such a state of affairs be an honor and a glory in itself? Thus, if "slavery" was to be 
so-reversed would not every-one love to be: (1) a "slave" to such an owner, meaning 
no one could own him/ her, and (2) one endeavoring to achieve the mark of "good 
conduct"? In fact, in this reversed case, the denotation and connotation of 
"slavery" will change to its exact opposite. In Islam this reversed case applies one 
hundred percent with respect to the relationship between any individual and 
Allah. For every Muslim (and for that matter every creature) is in fact a slave of 
Allah since every creature belongs to (owned by) Allah, whether the creature likes 
it or not. This means every Muslim is 100% accountable to none but Allah alone. 
And that Muslims could and should receive no command from any-one but 
Allah, through His Messenger and Prophet, all according to the Book of Allah, The 
Qur'an. It is from such a perspective that Mohammad (SAWS) is referred to in 
The Qur'an as "His slave." But most, if not all, translators of "the meanings of 
The Qur'an" use the word "servanf instead of the word "slave" used in The 
Qur'an. Such translators do so (they must be thinking to be) in deference 
(courtesy) — i.e. "better manners and sensibilities" to the readers of other 
languages. Unfortunately, those translators miss the point which is at the heart of the 



deeper implications and intentions of The Qur'an. For Allah could have used the 
word "servant" instead of "slave," if that was His intention. There are many 
examples where The Qur'an uses the word "slave," such as in the first marvel 
of Surat Al-Esra, (S surah 17:1). This is, for example, the reason that many 
Muslims' names are denoted by two-words as first name. The first of the two- 
words is the word "Abdu," meaning, "slave of while the second word is either 
the word Allah or any other of the various most beautiful attributive names of | 
Allah, e.g. the Muslim's first name Abdu- Allah. 



An'ama 



The word denotes five distinct ideas: (1) said: yes, (2) perfected the deed (being 
done), (3) did the most desirable and delighting boon, (4) was bounteous in giving, and 
(5) granted. There is no English word to express all the various ideas denoted by 
So, the best approximation is to say: granted perfectly and bounteously what is 
most desirable and delighting. 



Aya'ton, Ay a' tan, Ay a' ten, (plurah Ay a' ton, Aya'tan, Aya'teri) all are 

grammatical inflections 



This word has five distinct meanings, three of which share with the others 
some common features of a marvel — i.e. (A) of evoking great surprise, (B) 
sustained admiration, and (C) marked wonderment. (D) The fourth meaning is the 

fact that eventually (in due course of time) the Ay at will empirically be shown to be true 

and correct, for each generation what it is appropriate to it. Thus, the word "Ayah" 

could stand for: 

1) A miracle, i.e. an event that appears inexplicable by the laws of nature, and so 
it is held to be supernatural in origin or an act of God, see The American Heritage 
Dictionary. 

2) Denoting a cosmic meaning — describing any Allah-made natural phenomenon, 
such as the sun, the moon, the heavens, the plants, the winds, the oceans, the 
seas etc. 

3) Signifying Allah-messenger's sign as a proof that Allah has sent him and 
empowered him with that sign-asproof for his validation. 

4) Designating a statement in The Qur'an. The Qur'an speaks of Allah's Criterion 
of prescriptions or proscriptions, i.e. Allah's commands and forbiddances, for the human 
to know and act accordingly, on a voluntary basis. 

5) Designating a statement in The Qur'an that will prove to be absolutely true and 
correct in due course of time. 

Therefore, we shall refer to the "Ayah" (plural "Ayat") as meaning marvel(s). 
The "Ayah" of The Qur'an could be a single letter, a word, a phrase, or a whole 
statement or more succincdy a subdivision of The Qur'an, as the Division of The 
Qur'an is the Surah. 



2) Ayah of the Qur'an versus verse of the Bible. 



The dictionary definition of the word "verse" is: 
1. A single metrical line in a poetic comp osition; 




2. Metrical or rhymed composition as distinct from prose, poetry; 

3. The art or work of a poet; 

4. One of the numbered subdivisions of a chapter in the Bible." 
Therefore, it is obvious that the word "verse" does not in any way, form or 
shape, apply to the Ayah of The Qur'an. Unfortunately, a great many (if not 
most) English speaking Muslims when referring to a Qur'anic Ayah they tend 
to refer to it as "verse" of The Qur'an. Such English speaking Muslims know 
(or should) that Allah very clearly says about Mohammad (SAWS) and The 
Qur'an in The Qur'an: 

"And We neither taught him poetry; nor it x (is) meet for him. Not he/it xl 

except a Thekron (Message, exhortation)"^ 36:69) 

In another Ayah, Allah clearly says: 

"And it* (is) not the say of a poet"(S 69:41) 

Therefore, the use of the word "verse" describing an Ayah of The Qur'an is not 
only unfortunate but actually out right inappropriate, if not totally wrong. 
Similarly the use of the word "Scripture'' to mean The Qur'an, is just as bad, if 
not worst than the use of "verse" as stated above. That is because the word 
"Scripture" (with capital 'S') is described in the dictionary as: ["The sacred 
writings of the Bible." (Emphasis is added). Also called "Holy Scriptures."] 
Clearly the writing of the entire Bible is totally unauthenticated, as it cannot be 
authenticated, as it is one of the most unreliable (source of good historical or 
scientific information, by emphasis of Christian scholars themselves. That is 
because mostly unknown people wrote the Bible at unknown times, to unknown 
audiences. Hence, The Qur'an is not 
"Scripture." The Qur'an is The Qur'an, in class by itself. 

In this respect, it is relevant to ask: why should Muslims imitate the language of 
reference to the Bible when referring to The Qur'an? Words such as "holy" 
"verse" "Scripture" are totally inappropriate, if not wrong, to use with respect to 
The Qur'an. 



Aad 



Aad is a name of an ancient Arab tribe of prodigal stature that took its name from its 
leader's name. 



Akhadha 



The word "Akhadha" —"took" in Arabic has twenty -five different meanings. Among 
such meanings is: establishing or instituting a covenant. 



aakhatha 



The word "SF is rooted in the verb istr&J-root which means took, the 

opposite of gave. Said the Arabic linguist (see £^t) originally the word "&\" 



1 The pronoun "jA" in this Ayah potentially carries more than one meaning. Qur'an commentators differ i& to 

exactly what it is? For example: Emam i^J^'says: q\ ^ " (g\" Emam c^j^' says: " ^ 

^ i jjto ," Emam isjG^ says: "4Jae>» j j£i jA ^1" Of course others do likewise, and each with a good rationale 
^^uj3gortin^^n£U^tand^^^iiy^»nouj^ouldj3e^ 



meant "conquered" or "conquered and eradicated" but eventually the word was settled 
to mean "punished'' by way of conquering without eradication. However, in terms of 
the infinite noun for the word "SJilj*" there is obvious mutuality. Also, in a strict sense 

* * 7 

even "J^l" indicates this mutuality in the sense that when the wronger or the 
errorist despite his/her will is "held to account for his/ her violation (s)," at this stage of 
questioning where answering is demanded, there is mutuality. But at the end the 
wronger or the errorist will stand to be punished, so at this point there is no 
mutuality per se, except in the sense that he/ she now received punishment for what 
was committed and previously enjoyed. Thus, is mentioned in The Qur'an with 
at least five different meanings: (1) acceptance, (2) detention (i.e. imprisonment, 
(3) torment by way of punishment, (4) the slaying, and (5) captivity. 



aal 



JT 



The word "Jl" has many meanings, among them: (1) the distant 
indistinguishable human apparition, (2) the family of a person, i.e. wife and 
children, (3) the chiefs of a family, (4) the followers of a certain leaders. It is 
used to ennoble and dignify. 



The word "aald' "VI" plural, the singular is "J\ J J\ J J\" So, "aala" = "^" 
meaning: all around sufficiencies, surpluses, good health and delightedly revealed Law. 



aan 



0* 



The prepositional letter"<jc-," has seven meanings: 

1. . "SjjW- 8 " = "disregarding" in the sense of "off, away from," " 'o& Ciitj 
4^ CP-". For example (S9:104) says: "Have not known they 2 that Allah, He 
accepts the repentance aa'n {because of second person's I persons' prayer [He] 
disregards the offense of the principal offender(s), of His eba'de (worshippers- 
/ submitters/ slaves) and [He] takes the alms w /charities; w " 

2. "JaiII" = "substitutive," in the sense of "instead of," "on behalf off "o^ Cf- " 

3. = "ascendance" (1) in the sense of "preferred," "favored," " jp^ 4^ 

(2) in the sense of "on," "<^j J^j t>," 

4. "J^l" = "for the reason of in the sense of "because," "^j* CP," 

5. "".W'J '*±±\ja Aid" = "after," J^S Ufr tJjjJa Jfr lilL t4*jJat ijp. 

6. ""t>" J Ai^l ja = of, from, ^ Cy^ J^j. 

7 _ "V" -1 j* ^" = "^^1," in the sense of: "by," "lS ^ CP," 
"AjajJill" - adverbial, in the sense of "about, regarding," "^SjM cp-." See 



adda 



The word "youaddy" from "adda'— "lS^" means personally delivered or paid the 
full obligations; and if not personally under extra ordinary circumstances, then the 
designated vicegerent, i.e. legal representative. 




afdha 



The /o/z)/ exalted language of The Qur'an describes certain conducts by 
using figures of speech, i.e. metonyms, such as "afdha"— "cs- 1 -^," which has many 
meanings, among them, "privately jou went into open exchange of secret-conducts" by 
way of engaging in intimate relation through having sexual deeds. 



Ahadon 



A lone, any one, or Solely Unique/incomparable 



Agama 



r 



LSI 



The word "^51" in "Cij^" has several meanings, but relevant to the Prayer are 
two distinct but supportive of each other. But first what is the meaning of: "^i?" 
"^lii" linguistically means: 

So, "&>*A" means they: (1) Maintain, in the sense of continuedness and keep up 
of ^// the prescribed obligations, as in this Ayah (Q2: 3). Also "p" has another 
"sharey 'ah" prescribed meaning of: (2) or upped to perform the Prayer itself, as 
in the Ayah: "And when you 8 were in them, then you g upped for them (the 
second call for) the Prayer," (Q4: 102). Note: Prayer and how to be done was 
established and reveled by Allah. Hence people do not establish Prayer they 
maintain and perform it. 



ahadeeth 



The word "ahadeeth"— y^l" has several meanings: (1) dreams and their 
related events, (2) plural of "Hadeeth" which means any saying or statement of 
The Prophet (SAWS), (3) lores expounding upon the instructive examples of 
the people of the ancients admonition or exhortation, (4) statements by 
people, i.e. conversations. 



Ahsana 



Perfected, or did or came with that which is beautiful. 



Al-Aadoon 



A 



essors. 



Al-Aasoon 



Disobeyers. 



Al-Abrar 



The dutiful-they and who are being expansive in their all around beautiful works). The 
"barrarh" on the other hand are mostly the angels as "Al-Barrah" are more 
intensive than the "Al-Abrar" in the sense that "Al-Bararah" are more 
comprehensive. See 



Al-an'am 






The word "Al-an'am" "?\*£lv means those animal that have cloven hoof fool) 
an udder, such as the camel, the cow, the sheep, and the goat. In Arabic: " <j 
Ljit j L_ak. " Thus, catde, camel, sheep and goats. 


and 1 


Al-anam 






The word "Al-an'am"' ="fUjYr or "neam" means those animals that 1 
f/ozwz (/»#/) and an udder, such as the camel, the cow, the sheep, the g 
etc. In Arabic: "<-ilii j calk <J£ " 


lave 1 
;oat, 1 








The Arabic interrogative-castigatory particle "{4j>" (implying negation) is n 
up of three parts (f), (J), Q^) meaning: does it, referring to the fact, or s 
logic of the evidence or clear situation. The (j) = (and) component is (j 
coupling which normally commences the sentence. However, because the 
an interrogative particle which takes precedence for beginning a sentence. See 
Lexicon attached to this Translation for more elaboration. It implies why 
have not done proper examination of all the facts and considered the pre 
decision accordingly, e.g.: as in (S 26:7). 


lade 1 
wnd\ 

) of 1 
ce is 1 
the 1 

they 1 
)per 1 


Al-Arsh 






The word "ch in the Arabic language means: u?'^ JiJ*^ J 

Thus, "ob^" is "^O jtf>*." See u^ 1 . In Ayah 23 of an-Namil: ". . .an 
her a great Arsh." (Qur'an 27; 23), clearly means the "Arsh" is the "abs 
Dominion-Throne." And according to A -^- l3^' <— LpaJI= The Hadeeth whic 
agreed upon, i.e. by both most authoritative Hadeeth narrators, Al-Bukhary 
Muslim, The Prophet (SAWS) said: "so, verily the people are to be swoc 
(fainted). And that I am the first to regain consciousness, suddenly I am by 
seeing) Mosa (Moses) he taking with a Pillar of the Pillars of The Arsh. S 
profoundly know not did he regained consciousness before me or he 
recompensed by the Toor (Mount) swooning." See SAia*ll ^ 


hill 1 

olute 
h is 
and 
ned 
(i.e. 
o, I 
was 


Al-albab 


v uSn 


Who are 'VWWj^"= the alba'be's (hearts-intellects staff's possessors? In 
(S39: 19) Allah says: "Who r jasta'meaona (they £ affirmablj hear) the say then 
yattabe'ona (they 1 closely-follow) its x ahsano (excellenter), those (are) whom 1 aright- 
guided them Allah; and those, they (are) the alba'be's (hearts-intellects staff's 
possessors". Such are the characterisations of the alba'b's possessors. 


Al-baghoon 




Transgressors. 


Al-balada Al-baldah 


sjlUI jULJI 


The word "Al-balada," confused by some people for "Al-baldah," is an Arabic 
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word with a least three distinct meanings: (1) region or country; however, a 
settlement, or a city within a region or country is "Al-baldah."(2) The present city of I 
Makkah, itself, (3) any left over marks or signs on a body. 



Al-Bcrr 



Is an Arabic word made up of the article "fhe=^4/' "berr" with many 
righteous, linguistic as well as Sharey'ah, meanings, among such meanings are: (1) 
Truthfulness, (2) piety, (3) kindness, (4) that which is just and proper, (5) 
Paradise as a reward(6) Al-Berra is who believed by Allah, and the Last Day, 
and the angels, and The Book (the Qur'an), and the prophets; and gave the 
wealth over his love of it 1 (to) the kinsfolk, and the orphans, and the needy, 
and the wayfarer, and the requesters, and for the necks, 2 and aqama (he 
established and steadfastly fulfilled all the prescribed obligations of the Prayer, and gave 
the Zakat, and the keepers of their treaty when they undertook it; and the 
patients in Al-Ba'asa 3 (tribulations) and Al-dharra 4 (adversity), and at time of I 
Al-Ba'as 5 (intense torment); those are who were true, and those are they who 
are Mottaqoon (pious people). As-i^m^joy. See cs^U^ 



Al-Berro 



2« 



Means 



See gttg. 



Al-Faseqoon/faseqeen/ fasiq 



0 jjL«la!l 



The word "Oj^-^" is a masculine plural noun designating those people who 
intentionally and determinedly rebelliously disobey Allah's command. Furthermore, the 
Qur'an says that "Oji^liil" are the "hypocrite/' (S 9:94); or the "disbelievers," as in 
(S 32:18); or the "liars," as in (S 49:6); or the "impugners," as in (S :49); or "those 
who rule by other than what Allah had sent down" as in (S 5:47). Therefore, the 
closest description of "uj^i^" is this: "rebels vis-a-vis Allah 's command." 



Al-fosooq 



Rebellion vis-a-vis Allah's command. 



Ahad/Ehda 



The word "cs-^j" is the feminine of "^1" which is a proper noun for whomever it 
is suitable to be addressed, be it a singular, a plural, a masculine or a feminine. See 
(jluiBl. means: (1) a unique one, i.e. unlike any other, (2) a lone, that stands apart 
from others. (3) Literally one. However, in English "lone" is singular, standing 



There is another interpretive reading of "Him" instead "it" the "Him" implying Allah, i.e. because of personal 
love of Allah, the person gives his/her wealth to the stated categories of people. 
The Qur'anic expression "for the neck" means paying the needed funds for freeing a slaved person. 
The Arabic word "Ba'asa" has several meanings: (1) war; (2) hardship; (3) striking in conflict; (4) hunger: 
(5) misery; (6) adversity; (7) Or may be the combination of all stated meanings, (1) through (6). 
The Arabic word "Al-dharra" means diminishment of possessions and people, who render support. 
^a^^^^^^or^^A^a^a^^a^a^^^M^a^^^A^^^^^^mms^^^^^^^^^^^^^^^^^^^^^^^ 



alone. So, to keep the concepts of "•^■l" and "lone" simultaneously transliteration 
seems to be a must. The applicable "^l" will or should be obvious from context 
where it appears. 



Al-Hakeem hekmah 



sane. 



The word is one of Allah's attributive names. The words or "^^" 

being associated with Allah are «<?/ as they cannot be the same when being associated 
with the human being individually or collectively. That is for simple but very significant 
hallmark distinction that of foreknowledge which Allah possesses and the humans, 
both individually and collectively obviously lack. It is obvious to anyone how 
" affect peoples' judgment. Thus, to say "judicious," "sage," "wise," 
'prudent," etc will not suffice with respect to Allah, as all such words 
have the human limitation of lack of the foreknowledge of anything and its associated 
experience. Therefore, such words as associated with Allah cannot be 
translated per se. Thus, they should be transliterated and parenthetically 
explained as: "The infinite hekmah {wisdom) Possessor." Clearly the English 
word "wisdom" is inextricably linked to human deficient knowledge and incomplete 
experience, is highly inadequate term to describe its supposed Arabic equivalent 
''hekmah." See below, for an exposition of the word "hekmah." 
The word "hekmah" as used in the Qur'an is much closer to, if not, the 
knowledgeable, perfectly sound choice, and use of things in their proper 
\ place and function to produce the best immediate and ultimate results. 
Obviously, there is a difference between divine Hekmah and human hekmah. The 
former is the Hekmah, characterized by Omniscience and foreknowledge. The latter 
lacks both, as the human beings are only capable of relative knowledge encumberedhy 
the human incomplete experience. Thus, Allah's foreknowledge relegates human 
hekmah to the nadir (lowest point) in terms of "perfection" while Allah's hekmah is 
the yenith (high point) of perfection itself and beyond. Human hekmah tends to 
nmediate results, at times at the expense of ultimate and may be better 
I results. But, the hekma of the Prophet (SAWS) vis-a-vis religion (i.e. Hadeeth) is 
based on divine inspiration, thus it is perfect all around and hence incomparable to 
"human" hekmah. Nevertheless, as knowledge increases, human hekmah increasingly 
emulates (imitates) and ascends towards the divine hekmah. Thereby, the "value 
system" among and within all individuals and societies wisely changes and ascends 
towards perfection. Thus, because of The Omniscience's foreknowledge about all things 
in their pre and post existence effects all-around, and Allah's perfectly sound choice and 
use of things in their proper place and function to produce the best desired immediate and 
ultimate results. Thus, Allah's Hekmah is infinite. Hence, He is —The infinite 

Hekmah Possessor. 



Al-Hayyo 



The word "c^r 5 ^" is one of the most excellent attributive names of Allah (SWT), meaning 
'The Existent" before and after the existence of life in this world. There is no word in 
English to convey such a meaning. So, my choice for "cr^" is "The Pre-and-Post 
| Existence TLxistenf as closest to convey the message of such a great name. 



Al-hgha wo on 



Indulgent- s tr ayer s . 



al-JaheleyyaW 




It means the state of ignorance, backwardness or pre-lslamic eras in the Arabian 
Peninsula. 



Al-Ma 'aroof or A/- Urf. 



Both mean the same, meaning: (1) courteous act of virtue; (2) the prescribed 
Islamic Share'yah act of virtuous standards, i.e. of enjoining right conduct, virtue 
and forbidding indecency, vice in various ways; (3) conventionally instituted 
generous giving; (4) that which is conventionally acceptable among the people in 
a given community; (5) to say or do good favorable things towards some thing 
or some one. (6) Any acceptable standard of behavior, not in violation of any 
Share'yah Law, i.e. socially acceptable conduct not in violation of Sharey'ah. In 
summary: rationally acceptable and Sharej'ah sanctioned deed. 



Al-mar'a, al-ensan, man, person 



The word =4-b*Jt JJ-^J Jj^i .See 0^t,So "*>»JI"= 

mature/ perfect manlinesspossessor. It is not the same as (a) or (b) "J^j^t," 

or (c) "u-aa-Ul." as ( a ) "oL-i&l" means (1) the male human. And (b) 
could mean: (2) the man who matured or (2) he who walks on two feet, and (c) 
"(j ^nil l" i S ; (1) a human specter, male or female, seen from afar, day or night, (2) 
a human specific entity, (3) a or a female entity, (4) the body of a human when 
standing. See {T^l j' j' '<jr*J*^ 

Thus only the word "fj^ll" will convey the message of a "mature/ perfect manliness- 
possessor, i.e. no implication of age, gait, specter or other possible implications. Of 
course when you combine word "f j^'" with another word, then it becomes 
Arabic expression with a meaning consistent with the context. 
Clearly, because the diction in the Arabic language explicitly addresses the 
masculine and implicitly includes the feminine, except where needed then the feminine is 
specifically addressed. That is because the "female" is the hallmark of the family 
honor. So she must be preserved and held in very high esteem and well guarded 
better than a jewel. She is the mother which could be the gate -way to Hell or 
Paradise, for anyone, depending on how one treats such a mother. For every 
one necessarily there is known mother. But not necessarily a known father. That is why 
in the Hereafter all will be called by their first names and their begetter-mother, 
for this fact as well as in honor of Isa (Jesus), son of Mary, peace be on both. 
But in English perhaps the word "one," is an acceptable approximation for "f j^l" 
as in English they say, e.g.: "one would think". However this, acceptable English 
approximation for "f j^lt" cannot be accepted as the Qur'anic language or the 
Hadeeth both are very precise, and gender sensitive. 




A/- Qayyuom 



r^ 1 



The word "<\s-j^t" means The Constant and Multitudinous Maintainer of life and every 
thing in existence, and that is Allah (SWT). Such a designation is one of His most 
excellent attributive names. And to just say, as many do, "The sustained slights, if 
not seriously diminishes the extant of the name. 



Al-qesas 



Lawful retribution. 



amanah 



liU 



The Arabic word has several meanings: (1) an article of material things 
entrusted to the keeping of a trustworthy person; (2) a sum of money 
deposited in the trust of some person or an entity; (3) any duty or obligation 
that is charged by a higher authority to a person. So the is a duty, 

responsibility, or a pledge. 



Amnon 



0" 



Calmness from fear that is expected or might happen. 



Angels 



The word: "a££L»3!" although in the plural what is meant is one great (Arch) 
Angel, that of Gabriel, carrier of the revelations. Some time they say: where are 
the "princes'' or the "bosses'" when they mean the prince or the boss respectively. 



An-Nafso/ selfhood 



The locution "the self '="0^," m Arabic carries a fairly large number of 
meanings, among them: soul, entity, the air we breathe in and out, the blood that runs 
throughout our bodies, desire, pride and self-esteem, the concrete thing of anything the spirit, 
the psyche, the life, any animate object. So since "the self '="<_^t" denotes all the 
aforesaid and more, as in the Ayah: "O, you the people: ettaqo (you reverentially 
guard not to displease) your Lord, Who [He] created you 2 of a single self* and 
created [He] of her, her spouse [wife) 1 " (S 4:1). Here "self" means Adam, father 
of humanity, peace be upon him. And "the self '="o^m" is a feminine gender m 
Arabic, hence the expression: "created of her, her spouse (wife). "Hence, "o^" 
= {selfhood) - There are three types of "selfhoods:' (1) " V-^J 1 A&»k*ll 

V- 3 ^'," the contented, the pleased and the-had been gratified, (2) ">^Ij SjUVI," 
iteratively audacious commander of evil; (3) "^Ijtil" the iterative blamer (for 
wrongdoing). Every "selfhood' is Allah-given or was (4) " j ^jj^ 3 <u$la 
U!j2S"= inspired by Allah its "taqwd'— "guarding against Allah's displeasure" and 
its "fojoor"— "wickedness." (5)Each "selfhood' is rationally and physically identifiable 
by (a) DNA, (b) fingerprint, (c) voice, (d) retina, (e) host of distinctive features. 
Additionally each "selfhood' occupies definite and knowable space at any given time 
and it is subject to death. 



All the aforementioned with respect to "selfhood' are not applicable to "£jjll"= 
"soul," per se, as the "soul' is "of Allah's command," i.e. the "soul' is a "blow" of 
Allah, and since there is nothing in existence which is like Allah, so likewise is the 
fact with respect to the "soul." But the "soul' is power which provides the 
"selfhood' its *z/&/ meanings!' Thus, without the "soul' every "selfloood' is /^kcr 
g/fe/ meaningless. 



Ar-Rahman 



For this beautiful word, the various commentators of The Qur'an have a lot to 
say, the sum and essence of it is as follows: it is another proper name of Allah. The 
Ayah (S 17:110) says: "Say: 'Call upon Allah or call upon Ar-Rahman, by 
whatever name you call upon Him, for Him belongs The Most Beautiful 
Names." Ar-Rahman indicates favor or help, clemency or generosity, goodwill 
or mercy to all Allah's creatures in this world. Ar-Rahman is contrastingly 
employed when exhortation by admonition or reprimand are called for. However, 
simultaneous to such exhortation is a reminder of the attributes of Ar-Rahman, 
implying hope for help, favor, or goodwill mercy toward the one or ones 
exhorted by admonition 



As-Sa'aadah 



1. The divine assistance to achieve divinely approved works. 

2. Permanent mental and physical delight in Paradise. 



at- Taghoot" 



It is a term that has a number of meanings. It may mean: the "devil',' or "rule by 
the devil" the "tyrant' or the "rule by the tyrant!' It also means an irreligious man- 
made system invested with authority to supposedly achieve various societal or 
scientific just ends. Such ends are presumed to be good for the individual, the 
society and the environment. These systems are expressed in terms of "laws," 
which are either written or not. These man-made laws are to be obeyed through 
submission to them by all members of society. One of the main objectives of 
these man-made laws is to exclude any divine guidance. 



awwah 



81 J\ 



The word "awwah"— "»lj>" has a dozen or so meanings, but in this context, and 
Allah knows best, it meant the supplicant and praiser of Allah 



Azr azzara 



yj* yy> 



The word "a%f'= "jJP" blaming some one, or magnifying the respect towards 
some one. This word is one of those paradoxical words, i.e. it has a meaning and 
its exact opposite. It means: (1) blamed, (2) respected very highly, (3) disciplined 
just below what the "law" calls for, (4) succored some one, (5) exposing some 
one to the "lawful" jurisdictions. 



Ba'as 



The Arabic word "Ba'as" means: (1) warfare or (2) intense torment, (3) 



Ba'saa 



►L.UI 



The Arabic word "Ba'osd" has several meanings: (1) war; (2) hardship; (3) 
striking in conflict; (4) hunger; (5) misery, (6) adversity; (7) tribulation; (8) Or 
may be the combination of all stated meanings, (1) through (7) . 



Bashshara youbashshero 



The word joubashshara has no English equivalent per say. So, we resort 

to transliteration and parenthetical explanation. It is a present tense verb where a 
speaker is telling another to tell pleasant tidings, albeit surely not all of the times 
pleasing to some recipients. As some times "grievous'' tiding could be the case. 
Clearly demeritorious people do not deserve any pleasant tidings, except by way of\ 
sarcasm. As raising their expectations and suddenly plunging it deep into the abyss of 
dismality is very fitting for them 



This word "baghyann!'' has several distinct meanings: (1) pre-sumptuous state of 
mind inciting unprovoked aggression, i.e. going beyond bounds in striving to 
possess what does not belong to the inciter; (2) seeking or aspiring to possess 
for one's self something; (3) excessive rain; (4) Adultery. 



baheyara 



The words: "Baheyrah"= "Saibah"= e *fL"," "Wasikh"= and 

"Hamm ,,= all describe various types of camels or sheep that are let loose and to 
pasture without restrictions after they meet certain criterion, described as follows: 

A. The books give various details regarding variations in the exact criterion for 
each category of camels, but generally: The "Baheyrah"— 

" S J^" is the she-camel, daughter of "Saibah." And the "Saibah" is the she-camel 
whose ear had a man-made slit, after it had given five and in some narrations ten 
female births not among them a male, then it was let loose neither to carry 
anything nor its wool is sheared nor its milk is consumed except by guest. 
When it gives birth to a she-camel then this baby she-camel will have its ear slit and 
left alone with her mother and treated like her mother, so it is the "Baheyrahr When it 
dies its meat is considered "lawful' for the men but not for the women. Hence, 
the Qur'an forbade that by this Ayah. 

B. The "wasilah^— ""^^j" means the she-sheep who gave seven or ten consecutive 
births. When the she-sheep gives it seventh birth they look at the offspring, if a 
male and a female then the male is not slain because of her sister. Also, the 
women do not drink its milk. And they let her loose. 

C. The "hamm^— is the he-camel who impregnates ten she-camels or 
having had seven successive females born as a result of his impregnation, as a result 
they let him loose. 




" '' certainly-nof is absolutely not synonymous to "yes''^'^*- 1 ," as 
certainly-nof is particularised to negate a (Al) negative-predicative (i.e. 
immediately previous negative statement); or (A2) a statement possessing the strength of\ 
such a negative predicate (Al). E.g. of (Al) is: "Am I not your" Lord?" (S7:172). 
E.g.: of (A2) is Ayah (S2:80), or Ayah (S6:157), or (S39:57-58) or (S6:157). In 
this case the preceding statement is: "I am not your Lord the answer is "c?V' = 
''''certainly -not" — negating the "not your" Lord" i.e. negating the negative making it\ 
positive and also affirming that He is their Lord. It cannot be "^*j ; "= "yes," as 

will confirm " not yom n Lord," contrary to the fact and intention. 
Or for example: if some-one says: "has not John been here?" If the answer is 
"Yes"= "f*j" that means John was not there. But if the reply is "c?V'= that 
means John was there. 
So "<^V'= indeed-not is to negate a preceding negative statement or a statement 
possessing the strength of a negative statement, as stated previously, i.e. Ayah (S2:80) or 
Ayah (S6:157). Unfortunately most translators do not heed such a 
distinction, and so give the opposite meaning by equating "yes" for "bala," a major\ 
and an unacceptable flaw. 



banan 



The word "lA?" means the fingertip or the finger on the basis of calling the whole by 
its part. 



Bashsher 



The Arabic word "j&i" here again, there is no single English word to convey 
the concept of "jAi" per soy. So, we resort to transliteration and parenthetical 
explanation. In this case, it is a command verb where a speaker is ordering another to 
tell pleasant tidings, albeit surely not all of the times pleasing to all recipients. As 
some times, in "restricted verb" format a "grievous" tiding could be the case. But 
all are always from Allah, directly or indirectly. Indirectly like in the case of a wife 
informing her husband for the first time that she is pregnant, or an awarder of a 
"degree" or a "contract" informing and perhaps congratulating for the first 
time an expecting recipient. However, clearly demeritorious people do not deserve 
to hear or receive any pleasing tidings, except by way of sarcasm. As such sarcasm 
raises their expectations and suddenly plunges them deep into the abyss of dismality. 
Thus, "jA?," could be said by way of sarcasm, and The Qur'an uses it time and 
again in both senses. 



Baqeyat as-Salehat 



The "baqeyaf— "^yM"=plural feminine subjective noun, those that are ever 
endurers- ever-good she-ones), such as good deeds: e.g. prayers, fasting, Hafi, charities, 
mentioning of Allah and His various all around most beautiful attributive names and His 
various favors, etc. 




Believers 



0 j^-«J^Ji 



The believers. 



Bena-an 



Two parts "Bend' and ' W The ' W is a grammatical nunnation at the 
end of an objective noun. "Bend 7 is an Arabic word with multiple meanings: (1) 
structure of any thing as a canopy, residence, body, or a sentence; (2) honor and high 
rank, (3) first time going in privacy with a bride after the formal wedding. 



buhtan 



Slander 



Completed/ concluded 



The word " J*£" means completed, i.e. whatever was "completed" it reached it 
ultimate or full maturity, fruition, fulfillment, consummation, culmination, 
realization. In other word, all its components are gathered to achieve its 
intended purpose. And that nothing can be added to it to improve it. Like every 
thing in this world, religion came in stages. Beginning with Noah, peace be on 
him, requiring from his people to just say that Allah is One, i.e. no other deity 
with Him. But by the time Prophet and Messenger of Allah, Mohammad 
(SAWS) came the religion was completed with full prescriptions and proscriptions and 
hence only Islam is complete and thus acceptable, enda (by Rule of) Allah. 
The word "<»J" means its last component has gathered to the rest, making a full 
whole; thus, concluded means: whatever was "concluded," it had gathered its last 
components and became a full-whole, or reached its end, or it finished, or it 
terminated, or it drew to a close. 

An example to illustrate the difference between "completed'' and "concluded' is say 
in a Gregorian Calendar a month which is 31 days is the maximum possible for 
any Gregorian Calendar month to ultimately reach. And similarly in a Hejra 
Calendar month the maximum possible for any month to ultimately reach is 30 
days. Thus, 31 days month in a Gregorian Calendar ot 30 days in a Hejra Calendar 
are complete months. But a month which is less than 31 days in Gregorian 
Calendar or 30 days in a Hejra Calendar could be tat?' once each reaches it 
maximum days expected of it, say 30, 28, or 29 days in a Gregorian Calendar or 30 
days in a Hejra Calendar. Additionally, "complete" suggests an achievement of a 
purpose whereas "conclude" suggest coming to and end with or without 
necessarily achieving a purpose. 



Condone 



Is to over look an offense, suggesting tacit forgiveness for it. 

In Arabic the word "j***-"" means: turned a new page, thus turned away from 

an offense and did not punish for it. 



Condone 



Is to over look an offense, suggesting tacit forgiveness for it. 

In Arabic the word "^i^>" means: turned a new page, thus turned away from 

an offense and did not punishing for it. 




Covenent 



A binding agreement. 



dabbah 



The word in Arabic means: the non-human animal that treads slowly and\ 

quietly and figuratively speaking it also includes the human. In English the firstl 
meaning and impression of the word "creature" is anything created. But it also means 
living being, especially an animal and human being. However, in Arabic is a 

singular fieminine and not a reasoner in the normal human sense. So the [she-] is 
prefixed to it. 



dar 



The Arabic word "dar" has several meanings. Among such meanings in thisl 
context are: (1) this world and (2) the hereafter. In other words, this world is the 
"farm" for the Hereafter. Thus, what one sows in this world shall harvest in the 
Hereafter. Hence, each will know the result of his/her work. 



Dharra 



The Arabic word "Al-dharra" means diminishment of possessions and people, who 
render support. 



Dharraa 



The Arabic word, "Dharra" means (1) diminishment of possessions and people, who 
render support; (2) adversity. 



Dhukranan orKhutitha 



The words " dhukranan" — "<jlj£i" (in Arabic, and the Qur'an is firsdy Arabic. 
"Verily We caused it to descend Arabic Qur'an, perhaps you cerebrate"') is made up of 
five letters, and "jj^" is made up of four letters. Therefore, 

has more meaning as its construct has more letters. But from this Ayah 
above, (S 26: 165), the word "uL£^" has an additional letter "I" giving it 
additional meaning. The additional meaning could be (1) good to neutral, or (2) bad. 
Next regarding the = "male-effeminate!'' If you take this great Ayah (S 26: 
165), "dhukranan" here is bad, as it indicates the males as being " male-effeminates'^ 
and are being come unto by another male. But if you take another great Ayah: 
"Or He pairs them thukranan {males) and females'^ (S 42: 50) it is good or neutral, as 
the "maleness" here is obviously not effeminateness, but normal to neutral. Thus, 
"dhukranan" mentioned in the above great Ayah is obviously the type of "male" 
which could be "^5?"=" being come unto," as a female, hence such "male" is " 
effeminate"— "'■ "^^ is-"V i.e. womanish . 



dhuto 



Misery 



dhurr 



The word means passed hurriedly see VJ*^ Cp-^ under LA 



Dhurro 



Means: harm, injury, plight. 



E'a'jaz 



The miraculous inimitability of The Qur'an. For example: 
There is the scientific E 'a'ja%. 
There is the informative E 'a'ja%. 
There is the historic E 'a'ja%. 

There is the linguistic (expressive) E 'ajaz 



Ejtaba/ijtaba 



Singled out in preference. 



Estafa/istafa 



Exclusively selected 



enab 



Invariably throughout the Qur'an when the reference is made to the " J <J^t 
ljUcV!" the mention of the date-palm is openly stated but with respect to the 
grapevine , known in Arabic as "fj^l," never ever the mention of the "grapevine per\ 
se but the reference is made only to the fruit itself, i.e. the grapes." In this respect, 
there is a true Hadeeth in al-Bukharey and Muslim, which directs the believers not to 
refer to "t^l" as because surely the "fj^t" is the Muslim. And in 

another narration: verily only that is the heart of the believer. See 4*Ji\ 



enda 



The word is not commonly properly known, expressed here as: "by rule of 

Clearly ".lie.," is an adverb of both time and place. I am fully aware that most 
others consider the word "with" for ".lie." Perhaps "with" is acceptable but not 
in this particular or a similar context. According to the Merriam Webster's 
Unabridged Dictionary, "with" has thirteen main entries and under each enter there 
are subentries too. In fact The American Heritage Dictionary gives about twenty-seven 
main entries for the word "with." In both dictionaries the closest to what is relevant 
in this Qur'anic context are entries coincidently numbered 6, in both. 
Webster's says: "6a: in the judgment or estimation of The American Heritage says: "6. 
In the opinion or estimation of However, Webster gives the first meaning as "in 
opposition to: AGAINST," and the second meaning as: "a: alongside of: near to; b: in 
a line or on a course paralleling the direction or movement of The American Heritage says: 
I. In the company of accompanying, 2. Next to; alongside of, 3. Having as a possession, an 
attribute, or a characteristic" This is all fine when we are talking about speeches of 
human beings. But in the case of Allah, Exalted He in His Majesty, considering 
what is closest in meaning to the Qur'anic text at hand, we cannot or should not say 
in His "opinion" or His "estimation" although "His Judgmenf is acceptable, but 
still (1) with respect to Allah, and (2) in deference to Him, (3) given the fact that 
Allah is above human comparison; and (4) The most microscopic and the most colossal 



and all in between are governed by Allah's rule; therefore, the appropriate and 
suitable and proper say is or should be: "His rule." Such concept of "rule" is fully 
corroborated in the Arabic language, as one of many meanings of the word "•ajc' 
to mean "by rule of!' For example, it is stated in lpjj*^ ^ fan authoritative 
Arabic -Arabic Dictionary, with respect to the various meanings of it says: 
ijaZ*. ^ ^1 JJaa! (j^jc I jft Jlia Lf jxAi J; which 

means, it can be in the sense of "rule;" it can be said: this is in my rule more 
excellent, meaning according to my ruling or my judgment (although "judgmenf is 
best suited for "^UiaAil ji f Liafl") it is more excellent. However, with respect to 
Allah, Exalted in His Majesty, we know His Judgment only by His rule. Thus, 
once again, He rules and His rule is the Haw. Therefore, "^J-i ^" is best] 
translated to be: by rule of your Originator, and not "with" your Originator. The 
word "with" implies first and for most "In the company of; accompanying; 2. Next to; 
or alongside of 3. Having as a possession, an attribute, or a characteristic" or in Arabic 
«2uxaJ» if the "Ajxa" W ere intended, Allah would have stated it as but He did 
not; He stated it as "^ic" to mean and imply His rule, and Allah knows best. In 
other situations "^ic" may not mean "by rule of?' It could also mean: (a) His 
knowledge, (b) His munificence of, or bounty of, (c) and of course as stated above as 
adverbs of both time (e.g.: at, with, on, upon, etc.) and place (e.g.: presence, 
near, vicinity, quarters, etc.), (d) nigh (for place and time), among, (e) possess, 
from, of, (e) sight of, (f) source. 



essr 



Severe, heavy, personal, and most burdensome pledge/ obligation. 

Ettaqoo 



Command, plural imperative, masculine saying: you fear and protect your 
selves against (1) the wrath of Allah, (2) the hellfire, (3) fear. 



Ettaqoone 



Love and fear Me 



Euangelion 



Jr~>" 



The early writings of the founder of Christianity to the various churches 
referred to the now called "Gospels" as the "Euangelion" (see the Enyclopedia 
Britannica, 15 th edition, vol. 14, p. 822). The Greek prefix " eu" means "true" or 
"good* and denoting "weighty, authoritative, and official message," and 
"Angelion" means book. Hence, it is the book that contains true, good, weighty 
and authoritative messages brought through Jesus from the Lord, God. Later 
on, the "Euangelion" was changed to become the proclaimed "Gospel." The 
Qur'an, the true Word of Allah, refers to the Book given to Jesus as the 
"En/eel." Thus, after the Torah was defiled post Mosa's (Moses) death, through 
deletions, additions and other alterations, the En/eel (Euangelion) through Jesus, 
came to rectify the situation. 




Excuse 



Is pardoning a mistake or a fault without demanding punishment or redress. 
In Arabic the word "^-^> jl means: was generous and easy towards an 
offense; thus, did not punish for it. 




Fadhlon or Fadhl 



The Arabic word "Fadhlon" grammatically inflected for "Fadhl" rooted in the 
words (a) "fadhola" and (b) "fadhal" or "fadhela." 

(a) "Fadhola" means: a person who became munificent, or a thing that possessed 
a trait mote favorable or advantageous merit over his/its comparable similar entity; 

(b) 'Fadhal" or "Fadhela" means: is extra (left over from a larger sum), or more 
than needed. 

However, the word "FahV or "Fadhlon" evolved to mean: (1) any munificent 
act which is excellent, gracious, and kind, by reason of Islamic Sharey'ah Law, logic, 
or sound societal convention. (2) Munificence, demonstrating excellence, 
graciousness, or kindness. 



faheshah 



The word "-uiaAa" = "profanity" means vulgar or irreverent say or action, i.e. 
excess of ugliness in statement or action by an entity, a person or a group, or any of 
Allah's proscriptions. Some times the word "^AaAi" is euphemistically used to mean 
adultery or fornication. 



fahsha 



Arabic word used is "f L&aiB/' = the noun of "4-2*ti " see £^11. And "f LSaill" 

= "profanity" or "profianeness" means: vulgar or irreverent say or action, i.e. the 
excess of ugliness in statement or action by an entity, a person or a group, (2) or any 
of Allah's proscriptions, (3) or fornication (sexual intercourse between partners 
who are not married to each other) or adultery (voluntary sexual intercourse 
between a married person and a partner other than the lawful spouse), (3) The 
ugly excesses of say or action, (4) homosexuality. 



Fala 



This two words phrase "ensuing that" is introduced 'here for the Fd=*w& ," the 
consequential "Fa" prefixed to the la ^Ull "^'that denies absolutely, in the Arabic 
text "^3" = the particle introducing a clause that expresses the result or effect of a 
preceding clause. In this case and Allah knows best, whoever follows the guidance from 
Allah ensuing (to) that=as a result of that, no fear shall come their way. 



Fat-that (and related pronouns) 



In the Arabic Grammar there are three distinct demonstrative pronouns: (1) for 

the immediate or very near {masculine/ feminine, singular, double or plural), in the 
subjective or the objective senses; (2) for the middle {masculine/ feminine, singular, 
double or plural) in the subjective or the objective senses, and (3) for the fiar-that 
{masculine / feminine, singular, double or plural) in the subjective or the objective senses. 



Clearly the demonstrative pronouns in English are not as descriptive or inclusive as 

their Arabic counter parts. So, there are: (a) ^j^: u^, ^, tlM, lA uA and ^, 

and op (b) j^ll,: <^A, ^A, *4£, ^4, <4A, ; and (c) ^J*^: ^\ ^\ 

tiilj tiliij ^ ,4 m-; 



Ferashan 



The Arabic word "Uil^S" = "ferashan" literally means (1) "mattress," or (2) 
"carpet," or (3) " jU^ ^ ,<j 'M\\«\ \ (J£j>1\ <jj*j jljll £ia dua. .jljJl t fUaj 
UjoSc fUajJlS fUajlli .^wiaJl Ciaj ^'l ^jiil Ciaj ^ jll ££»Jt cr*^." However, figuratively 

the word "1^1 ja" is used to also to mean (3) "wife" or (4) the g»A>» earth as it 
spreads and extends as a fe^. 



fetnah 



The word "fetnah" is rooW in the verb "fatan." Thus, "fetnah" has many 
meanings; among them: (1) temptation, (2) trial, (3) seduction, (4) enticement, 
(5) allurement, (6) enthrallment, (7) enrapture, (8) enamoring, (9) captivating, 
(10) charming, (11) infatuation, (12) fascination, (13) engaging in civil strife, 
(14) having tumult, (15) subterfuge. (16) Being subjected to punishment for 
sins already committed. (17) Disbelief. (18) Sedition. In some Ay at any one or 
combination of the stated meanings could apply. In this case we chose the 
imperfect phrase "temptation or trial." Generally: fetnah {engaging in 
sinful/immoral/unpraised deed/ say). 



Feqh 



is an Arabic word that does not have English equivalent. It means (1) the 
understanding of the Sharey'ah Lam, and the capacity to discover and derive newer 
meanings and applications beyond the apparent textual meaning or meanings; (2) 
intensive and extensive knowledge of Islam. 



Fooad 



The word "^Ijilt" is commonly referred to as the "heart." However, according 
to many linguists, for example, taking csJWJjJ^ 1 in Ji^l cSjj j^i, "Jljil!" i$ to 
consider "JJsjII" meaning "«^j^l"=glowing. And the Hadeeth, the Prophet 
(SAWS) said: came to you folks of Yaman. They are kinder "bjiS" and softer 
"Sail." The Qur'an says: "lied not the "jj" what it saw." (S 53:11). 



Foom 



Foom is Arabic word meaning garlic or wheat or chick peas or bread of wheat. 
However, "Tiw6w"=garlic and "i-fez/^"= wheat and chick peas= "hummos." 



Forgive 



Is to pardon without harboring ill feeling concerning an offense. In Arabic 
the word "jac." means: covered or blanketed an offense so as not to punish 
for it. 



mmmm 



forgot 






The word "l^" has dual meanings: (1) "forgot" or (2) dismissed or dispe 
in the sense of cast off or ceased to pay attention to. The second meaning espec 
applies where Allah says: "We forgot you," (S 32:14), as Allah does not foi 
but He chooses to ceases paying attention to some thing. See 


Ued, 
ially 1 

: g et > 


ghafeloon 






The word "ghafeloon"— "uj^" is a plural noun, agent, subject of a pen 
disregarders, that who are heedless. 


b, is 1 


ghaitt 


JaJUJI 




See the 'Lexicon attached to this Translation for the meaning of thcfguratz 
speech word" ghaitt'- "Jaite." 


ve of\ 


ghare 






The word "j^"— "ghayre" is an article of negation, exception, a dependent adj 
(i.e. ^j^, * .'j' "**' A , or Says l r 1 ^ J >^, :_?^ tl^j^La ^>jc. qa ojjj^a 
j^jW ^) U^. And he adds other qualifications. See S-^LA So, 
is neither "not" nor "no" nor "except" but "other than" 


%tive 1 
JF- 1 


gharoor 






Inveiglement 




Ghawoon / ghaween 






Indulgers in discretion. 






The word "ls*^" means indulgence in indiscretion, and not just indiscretion, bad as 
that is 


ghosl 


1 . .ft 


Full shower or bath of the entire body after having been junuban (having had 
ejaculation, for any reason, including dream. The "ghosV is to be done in a 
Share'jah prescribed manner, i.e. first like a "wodhoa"' for Prayer, then a full 
shower or bath. 


ghulfon 


* > 


The word ale." means uncircumcised, wrapped, shrouded, veiled, i.e. in a cover or 
envelop and so we do not understand. 


Divine-Guidance 




Best translation for "AjIj^SI" { s divine-guidance, as it is 100% guaranteed to 
hit the target at all times. 


Hada 


The word "hada" has three distinct Arabic meanings: (1) returned to the truth; 
(2) returned and repented, (3) entered into the religion of the Jews. 



hado 



The word "hada" has three distinct Arabic meanings: (1) returned to the truth; 
(2) returned and repented, (3) entered into the "law" (religion) of the Jews and 
adopted the Jewish customs. It is interesting that the Hebrew language does 
«o/have a word for "religion" per se, that is why they say: "law" that is they say 
the Mosaic Law, instead of Mosaic religion. 



Hnmccd 



The word "Hameed"— 
multitudinously praiser. 



icallj means: (1) multitudinously praised and (2) 



hamm 



f 



The "hamm"— "^" is the he-camel who impregnates ten she-camels or having 
had seven successive females born as a result of his impregnation, as a result 
they let him loose. 



Hand 



jJI 



The word "hand" in the Arabic language is in the feminine form, and has 
many distinct meanings: (1) it is the body part extending from the tips of the 
fingers up to the shoulders; (2) power or might; (3) having possession of; (4) 
extending submission to; (5) extending support for; (6) taking the hands off; 
(7) given the back of the hand=giving freely; (8) favor; (9) handle of: (10) fell 
in his hand=felt sorry; (11) under the hand of=trained by; (12) between the 
hands=in the front of or before (prior to) it. 



Hanifan 



Inclined aright 



Harth 



c^9*11 



The Arabic word "harth" has many meanings: (1) the place where sowing seeds 
are placed; (2) the work of the cultivator; (3) the trodden tract; (4) reward; (5) 
lot or fate. 



haraj 



or 



The word "£j*" = "J^l JkH 3 '," see "Cf+^," e.g.: if you were to get two 
identical sheets of papers and put them congruentlj against one another the space 
between them is called "£J^," that is there is practically nothing narrower than that 
space between the two sheets of paper. Also, "£j^" could mean "sin". 



The Ha^an and The Hu^no 



lO^' (1) with a fat'ha on both the £ and j is a long-lasting sadness, very close to 
permanent in fact permanent sadness adhering to the affected person. While (2) 
LU*^ with a dhammaton on the £ and a saknaton on thej, which equals a 
temporary sadness, i.e. not permanent one adhering to the one suffering form it. Example 
of Oj*^ is that of those Prophet's Companions who had utmost desire to join 
Tabook's Campaign with The Prophet (SAWS). But they lacked the means to 



lie 


HI 









carry their ^o&r and food and water-supplies. So they came to The Prophet 
asking him for help and he said that he did not have what they were asking 
for. So the diverted away while their eyes overflowing with tears bavarian and 
not huznon, as that meant to them was a lost-opportunity which will never 
present itself to fight for Allah's cause. What an ardent contrition for them. This 
situation is best depicted by Ayah at-Tawbah (Repentance): 

"And not on whom 1 ' if when" at aw (they 2 approached/ came to) you s to carry them, 
said you g : [i] find not what (to) carry you b on it x they 2 diverted while their eyes 
overflow of tears, ha^anan (permanently sad) that not find they 2 what (to) expend" 
(S9:92). But take the Ayah of Yousif with respect to his father's Cjj^ with a 
dhammaton on the £ and a saknaton on thej: "Said [he]: verily only, [i] complain 
my bathth (ultimate-grief) and my sadness to Allah, and [I\ know from Allah what 
not know you 2 ". So Yousif s father knew from Allah that his sadness will one 
day be relieved and be done-away-with, when he meets Yousif which ultimately did 
happen and his sadness was relieved and done-away-with. 



Hasan or hasona 



Became beautiful or was beautified. 



Hasanah 



Is singular, feminine (the plural of which is: "dilLji^"— 
around beautiful desirable). 



, and means: an all 



Mass 



The word "has/' has many meanings: (1) uprooted to eradicate; (2) kill to 
destroy; (3) felt it and knew it; (4) felt compassionate towards; (5) possessed 
strong sense of feelings. 



hawa 



Personal inclination, tendentious likin 



hejr 



The word "j*a"= "f%k 4i* Oj&jIm ^1) ^1 4Jc jja^>," that is that 
which is under jour protection but by law you ate, forbidden to make use of them 



Hittatann 



This word "hittatann" is a word of submission to Allah and repentance; such as, 
and Allah knows best, "May Allah removes our sins from our shoulders." 
However, the evildoers changed the word, as the next Ayah states. 



ho 



y s J 



The pronoun "-*" in refers to the Qur'an. The Qur'an as Allah's Speech is 

not "it" per se. But to say "he" or "He" would imply, if not impose, a potential 
serious of problem of "is the Qur'an "makhloof — he which was created?" To avoid 
such potential problem I preferred to resort to the lesser of the two harms (not 




evils) and used "it" to refer to the Qi, 
appropriate throughout this Translation. 



-'an or "Allah's Speech" where 



Huda hedayah 



The word "^^" or "4jl.Afc" in Arabic is clear to be " ' aright-guidance," not just 
mere "guidance'''' in English in the literal sense of "ushering" "showing" "leading" 
"piloting" "steering" etc. But if such "guidance" is directly linkable to Allah, as for 
example: "Allah guides whom He likes," then it is automatically the "aright- 
guidance" that is because Allah always guides to the aright-guidance 



Hukmon/hukmohukman/hekmah 



"hukman" — "hukmo" ot "hukmon" only "hukmo" and "hukmon" are grammatically 
inflected, each is a: 

(1) subjective, singular, masculine noun meaning a decision or a ruling or a judgment 
rendered: according to the sound understanding of all relevant factors in any given situation 
effecting just judgment all around and consistent or harmonious with the Arabic 
"hekmah," which is the knowledgeable and sound placement as well as the use of things in 
their proper places and functions to produce the best immediate and ultimate results. 

(2) Example of Arabic "hukmo," is defending the wronged, whoever 
he/ she/ they might be against the wronger, whoever he/she/they might be any 
time and anywhere. This is well exemplified by the ^fi?-Islamic era "Helf A.I- 
Fodhool" which outweighs and out balances the most modern U.N "human rights" 
in all its aspects. 

(3) And two illustrations of Arabic wisdom are: (a) personal honor deriving from 
the personal genealogy, that must be maintained to be genuinely pure and publicly 
acknowledged and undisputable; and (b) Arabic hospitality, which so legendary that an 
Arab would offer his utmost to his guest to keep the guest comfortable and fed 
even if the host remains rather uncomfortable and hungry in the interim. 

(4) Additionally, Allah by His foreknowledge knew that once the Qur'an is 
among the Arabs who would come to believe in it, then the Qur'an would 
further refine their good traits and augment them by its divine criteria of prescription 
and proscription, making the Arabic "hokum"=m\c or "hekmah" — "wisdom" even 
sounder and more unmatchable in its justice. 

"^Jp" means according to Arabic "hukmo" or "hekmah" as described above. 



hurum 



The word "hurunt^ — "fj^" means wearing the "ehram"="^j^\," that is the 
ritual garment of consecration for Hajj or Ummrah. 



husban 



The word "CM^-" is very significant here, but for lack of a better word we say, 
in this context, reckoning. But "CM^" is the plural of "<-J-u^" = mathematics, 



but it is also the infinitive noun of the "vL"^," which is in itself an infinitive noun. 
In Arabic when two words are equivalent in meaning, the one with more letters to 
its construct carries more meaning than its synonym. In this case "CM^-" has one 
letter "u" more. Also, since both "<— iLaa." an d "jU^" a re infinitive nouns, the 
"jUaLi." would have more meaning to it. The infinitive noun of any word implies 
the ultimate action of the verb. And when there is more word construct of an 
infinitive noun that means more precision and instructiveness. Thus in this context, 
the "uW^" indicates very precise reckoning and that we should take heed of the 
various potential implications of such a precision. 

It also could mean: by way of reckoning settling account or retaliating by: thunderbolts, 
fragmented stones, scourge, in (S 18:40). ; 



Husn 



Beautifulness all around= "J UaJl" The difference between "<>«sJl" and " jUa^l" 
is that for beautifulness is relative (i.e. in the eye of the perceiver) £y**l\= absolute 
beautifulness perceived by all. 



Injustice 



In fact "?M" = ' 'injustice." Unfortunately in English "injustice" is not verb- 
conjugable, so we cannot conjugate the past tense "fla" from it. However, the 
word "wrong" has so many different meanings. And, among the myriads of 
meanings, and down the line of such meanings, is "injustice." But this word is 
verb-conjugable, so we can say "wronged' for "fila' and "wronger" for "^Ua"= 
"injustice-doer." Clearly for "^Ua"= "injustice-doer" is better, as its first and immediate 
meaning is "^Ua"="^llalt J&lfl"= "injustice-doer" And gjUjfl^=gjjaj) fog 



Indigent 



The word "j^" versus the the "j^a" is the "indigent" - lacking self- 

sufficiency; whereas the "u^^" has some but not sufficient for self-sufficiency, as the 
"jj^tuix" they possessed a ship and they were working in the 4jw/& 18 of (S 

18: 79), which states: "As however, the ship, so it* was for poor, they work in 
the sea." So the "o&-^" possess some thing but not sufficient for their self-sufficiency 
and they are actively working to improve their lot. On the other hand, the "eljaall" = 
the "indigents" who lack self-sufficiency and not doing much about it, Ayah 273 of 
(S2: 273) which says: "For the indigents who they (had) been straitened in 
Allah's way, they can not strike in the Earth." In another Ayah (S28:24) when 
\Mosa (Moses) was very hungry, as he did not eat for days and prayed saying: 
"my Lord, verily I am for what You descended to me of khayren (provision, 
desirable) indigent." 



ishraq 



Jl-ft>l 



The word "JL^V 1 " = "l£jV» J* qmaM Ltuui! j SfUaVI," see {rtilB. That 

means when the sun fully shines over the Earth. This is not to be confused with 



sunrise 



cjJA" i.e. when the sun first appears like the crescent but not fully 

out. Thus, "jtj^yt" =>// 



Iston/isran 




The word "isron" or "isran" or "isren" all mean the same, only grammatically 
deflected. Thus, "isron" has many meanings, among them: (1) the severe and 
heavy burden, that is imposed on a person which he and he alone is to carry and 
discharge its full obligations, with no permission for assistance by any one else; (2) severe, 
heavy, personal, and most burdensome obligation; (3) imprisonment and restriction; 
(4) grave sin; (5) burdensome covenant 



istafa 



The word "istofa"= "J^V means He affectionately selected a person or a faith (i.e. 
on the basis of rationally observable criteria) for a rather important mission and 
that such selection ceaselessly guarded by Allah (SWT). 



Istamta'a 



He continuously sought and lengthily benefited the delight of (. . ..) 



istawa 



The word "istawa" has several meanings: (1) intended and set to fix or 
establish; (2) balanced from a state of imbalance; (3) became straight from 
crookedness; (4) matured and reached the age of discerning; (5) took a firm 
hold; (6) made or done (as in the case of food). It is of paramount importance 
to mention here that in the case of Allah, the "honf did He "istawa" is not know able, 
because there is nothing to compare Allah with to know the "how" of His action. 



Jaheem 



The word is proper noun, but it means intensely blading fire. See 4^0^ 



jaheleen 



(S2:67) The word "jaheleen" is masculine, plural subjective noun meaning they that do 
I what they should not regardless of whether they believe or not believe the 
correctness of their doing. 



jaheleen 



The word "jaheleen!'' is masculine, plural subjective noun meaning they that do what 
they should not regardless of whether they believe or not believe the correctness of 
their doing. See 4^ LA 



Jahil 



I Jester, ignorant. 



Jehad 



The word "jehad'— has several meanings, among them: (1) earnesdy 

exerting one's utmost mental, physical, and possessional efforts 
fighting/striving in Allah's cause, (2) stood fast to submit him/her self to 
| Allah's criteria of prescription and proscriptions i.e. according to the Sharey'ah Law; 




wmmmmmm. 



(3) fought in the cause (way) of Allah; (4) fought to defend the personal honor, 
property, relatives, home, or fellow Muslim. 



junah 



The word with a "fatha" on the literally means "wing" or the "hand, 

from the tip of the fingers to the shoulder joint." Since the "wing" or the "hand' are on 
one side. But with a "dhammah" on the is taken as if there is an 

inclination for sin or is the sin itself, or a "J}*^" =constraint. So, no "^li?."= 
no sin, in most case. 



Junoban or Janabah 



The word "junban"— "Lu^." means having had ejaculation by sexual intercourse or 
means, such as in a dream. When one is "junban"— "Ln^," it said he has 
"janabah" "4_sU^." or he is in the "great incidence" as opposed to the "lesser incia 
when one breaks his "wodho'a"— cleansing for prayer performance. 



khadha 



2.U- 



The Arabic tongue expression: "< *uVtH ^jfl <jHa"= "waded in the topic" means 
plunged into discussing the topic without knowledge or recklessly. Thus, those who 
rejected and derided Allah's Ayatwete wading in the topic , 



kadheem 



The word means "unrelentingly suppressing" one's grief. But the word is an 
intensified noun= "suppressor 1 ' "fJa£" ^/"^lalS" 



kalalah 



The Arabic word "kalalah"— "<U}1£ " has many meanings, among them: (1) any 
deceased person that has no living biological parents, or no children, his heirs 
are "kalalah"— (2) any deceased person who has no living biological 
parents, nor children, his left property is "kalalah"— " The "kalalah"— 
- ls by "fop* or "heirs" or the left (after death) property. (3) Also, "kalalah"= 
"AiyS" i s a noun for other than father and son of the heirs. 



kalla 



The word "kalla"= "^" has three meanings: (1) absolute negation, in the 
sense of deterring and reprimanding a claimer of some thing, (2) verily, truly, 
certainly, (3) yea, yes. See Qjt j cr^^- 



Karhan/korhan 



The words jS" with a on the is the which is imposed on one 

£y o/^ot; whereas "UjS 5 " with a dhammah on the is that discomfiture which 
one imposes on own-self such taking of a fe'/fer medicine for one's own health. 



kareem 



The Arabic word "karramna" is made up of /w? words: "karram" and the 
pronoun "/w," referring to Allah. The word "Karram" is in the intensive form, 
io^npe&iv^ot multifarious connotations and denotations, and is rooted in its 




jig* 



etymological roots of "karoma" or "karema." "Karoma" means became "kareem"= 
the agent or the subject of a verbal sentence (meaning plentiful giver). "Kareem" also 
means ^ £r generously ^/rag good things, all things, including the bestowing 
of nobleness or the conferring of it. When the article "The" is affixed 
immediately before the word " Kareem" ="Thc Kareem" then it means one of the all 
around most beautiful attributive names of Allah. Thus, generosity includes honor 
(honorableness) as a corollary. But nobleness does not necessarily include 
generosity as part of it. The word "honored" is discussed in the next 
paragraph. 

In Arabic, i'/wmz/=honored=placed nobly, or considered to be noble or 
honorable, but not necessarily coupled with giving or generous giving, per se. Thus, if 
Sbarraf=honoted was intended by Allah, He would have certainly used it. 
Therefore, since there is no English word corresponding to the Arabic word 
"karrama" in the Ayah of SI 7:70, and some how having omitted the words "and' 
plus "Laqad" those transistors hastily and for lack of better proper English word, 
they used the word "honored," which is definitely not only insufficient but 
deficient to convey the linguistic meanings, implications, connotations and 
denotations of the word "karram," especially in its intensive form. [See Section 
26A and more so Section 27 for the central and imperative role of the Arabic 
language in The Qur'an\. Thus, that substantially truncates the texts, and transposes its 
parts, and changes its textual meaning. In the above Ayah, Allah says: laqad 
karramna {verily already and affirmatively We had bestowed Our generosity and 
granted emplacement m a noble status for prestige), i.e. given abundance to sate all 
needs plus ennobled to prestigious status. Thus, the concepts of "and," "already," 
"affirmed" "generosity" all are lost, if we were to settle for the above quoted 
translations in this footnote for this generous Ayah. Therefore, the translation as 
indicated in the main text above is better, as it translates the exalted lavisher 
Ayah, closer to its text, and hopefully (in the sight of Allah) more completely and 
perfectly, en-sha-Allah, Amen. 



Khaba'eth 



The word "dijUi" i s the plural feminine for meaning: (1) she-adulterous 
or she-fornicator, (2) the coloynth plant which produces bitter fruit or the dodder 
plant, which is produces likewise fruits. (3) All the bad things. 



khafa 



11851 Some Arabic linguists said that: "cijaJl"= "fkll." Thus, in this Ayah: "^-aU" 
means "pk." I believe that this "<-"J^ ji ^" is really the certainty of the presumed 
consequences of not following Allah's prescriptions and proscriptions with 
respect to the bequeather. See lhjj*^ 



khalaq 



Good portion 



Khalifah 



The word "khalifah" has at least two, if not more, meanings: (1) vicegerent; (2) 
the one that replaced another who was before him. For example: Allah made 

generation to follow another. 



khashyaton 



The word "Aj*£*" or word "u^^" = "reverential-feat 1 '' and "reverentially- fear" 
respectively, as there is no single English word, to the best of my knowledge, to 
say <e i j&&' or "Aja^." Similarly all the conjugations of these two words stand 
the same translation except for the applicable grammatical inflection in the 
given sentence. 



Khatayakum Khataon 



The word (a) " 'khatayakum" is not synonymous with (b) " ' khatey'atekum" as some 
translators tend to make the mistake. The former (a) is the result of unintended\ 
error or fault in the course of normally "permissible" action; whereas (b) is the 
result of intended action in course of not permissible action in the first place. Thus, 
"khatayakum" is plural masculine, based on the singular word "khataon"— 
"Ua*"=error 



khatey'atekum Khatey'ah 



The word " 'khatey'atekum" is 
<4i2lai."= Violation 



masculine, based on the word " khatey'ah"'- 



The word "j^" = "khayron," and grammatically inflected "khayren" or 
"kharan" all mean that which is desirable, of worthiness or goodness. Clearly 
charity, prayer, or any meritorious deed is surely "jj*." 



Khayron 



The word "khayren" is really "khayr" suffixed by the "en" at the end of the 
word for Arabic grammatical nunnation, because of the prepositional letter t> 
(of); and the word "khayr''' has four distinct and unrelated meanings: (1) opposite 
of evil, e.g.: useful and favorable or good things or happenings; (2) worthiness and 
goodness, (3) better, the adjective comparative of good, (4) money, (5) a person 
who possesses lots of money or who is better than some other person in one way or 
other ways. 



khollah 



The word "All" is "ultimate-faithful-friendship." English as well as Arabic-English 
dictionaries almost all do not have an entry for "AJ&." They come closest to it in 
the opinion of the authors of such a few dictionaries by saying "intimate- 
friendship." Clearly intimate, although gives the sense of "closeness and sincerity" it 
also caries with it the unacceptable open expression of "sexual relation," hence 
making such entry as useless and invalid in terms of "All" as stated in The 
Qur'an. That is why I chose to express "All" as "ultimate-faithful-friendship!' 



La-alla 



The Arabic words "la-alla"— craving currently unavailable deed, perhaps abridges it, 
abridged by perhaps; "asa,"— abridged by may, and "layta,"— craving longingly. There 
i^ioprojoer EngUsh^c|uh^len^or^myof^h^^^rd^^u^only approximating! 
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them by abridging each, as aforementioned. The words are frequently used in 
The Qur'an. Linguistically, all are words or particles of hope, craving, and 
uncertainty. However, explainers of The Qur'an say both are particles of certainty, if 
the action is from Allah, realization of which is always sure and definite. The words 
are frequently used in The Qur'an. 



lamastom 



The word "lamastum" has several meanings, among them: (1) touching; (2) 
euphemistically having had sexual intercourse. 



Laqad 



Already affirmatively bestowed our generosity to: 

In all English translations of the Noble Qur'an this author came across, 
translators of this Ayah invariably translated it around these two versions: 
"Verily We have honored the children of Adams." Or, "We have indeed 
honored the sons of Adams." Such translations are insufficient if not deficient, as 
they are omissive of "and" plus very important word in the text that carries two 
meanings. The word is "Laqad' '. The words "verily" and "in deed," are /zo/good 
equivalents for "laqad!' That is because "verily" means in truth; in fact; or with 
confidence; assuredly. And "indeed" means: without a doubt, certainly. 
However, "'Laqad' 1 is made up of two functional words: "La" and "qad." 
"La"— the article of affirmation of action; and "qad' the article of termination of 
action, corresponding to already in English. It (i.e. "qad*) also could mean: may, 
might, at times, or some times (meanings not applicable in this case). In addition to 
that omission of "laqad, " they unintentionally substantially truncate the Ayah, as we 
shall show below. Consequently, they inadvertently alter its meaning. In part, 
unjustifiably they dismiss the antecedent and primary portion of the Ayah; and in 
another they transpose and maintain the secondary portion of the Ayah. In other 
words, by omitting or transposing, inadvertently under-translate the Ayah. Thus 
"laqad' means: verily, already affirmatively. . . 

The Arabic word "karramnd' is made up of two words: "karram" and the 
pronoun "na," referring to Allah. The word "Karram," is in the intensive tense 
(case), for repetitive or multifarious actions, and is rooted in its etymological roots 
of "karoma" or "karema." "Karoma" means became "kareem"— the agent or the 
subject of a verbal sentence (meaning plentiful giver) . "Kareem" also means that who 
is generous and bounteous, copiously and openhandedly giving anything and 
everything, including the bestowing of nobleness or the conferring of honorableness. 
When the article "The" is affixed immediately before the word " Kareem" —"The 
Kareem"— one. of the all-beautiful attributive names of Allah, Who is All-Giving 
abundantly and beyond bounds. Thus, generosity includes honor (honorableness) as a 
corollary. But nobleness or honorableness does not necessarily include generosity 
as part of it. The word "honored" is discussed in the next paragraph. 
In Arabic, ^iwmz/=honored=placed or considered to be noble or honorable, but 
not necessarily coupled with giving or gifl giving, per se, especially generous giving. Thus, if 
Sharraf—hoiiotedi was intended by Allah, He would have certainly used it. 



Therefore, since there is no English word corresponding to the Arabic word 
"karrama" in this Ayah, and some how having omitted the words "and'' plus 
"luzqad" those transistors hastily and for lack of better or proper English word, 
they used the word "honored," which is definitely not only insufficient but 
deficient to convey the linguistic meanings, implications, connotations and 
denotations of the word "karram" especially in its intensive form. In fact, that 
substantially truncates the texts, and transposes its parts and change textual meaning. 
In the above Ayah, Allah says: laqad karramna (We have already affirmatively 
bestowed Our generosity...), i.e. given abundance to sate all needs and granted 
emplacement in a noble ranking for prestige. Thus, the concepts of "and" "already,'''' 
"affirmed" "generosity" all are lost, if we were to settle for the above quoted 
translations in this footnote for this generous Ayah. Therefore, the translation as 
indicated in the main text above is far better, as it translates the Noble Ayah, 
completely and hopefully (in the sight of Allah) perfectly, en-shaAllah, Amen 



lawla 



This article "lawla" has four distinct meanings: (1) if followed by a noun, for a 
subject of a nominal sentence, it means a negation of action due to others; = had 
it not been for, (2) if followed by a verb of the present tense or its probability, then it 
means (a) (l K 1 -"^" V^ 3 ) demand for prodding and urging for the action of the 
verb itself, = willyou not, why do not you; or (b) 

(jjajc- Ljua) meaning polite and submissive request for the action in reference= 
you should, (3) If followed by a past tense, then it is for reprimand and remorse= 
why did not you, why have not you; (4) for inquisitiveness, as in: " <y! u^j^ Vji 
uujfl." = !sift See gjjjjand and ja^*jj -^a^ bw^jjj ou^j 



Lebas Leqa'a 



U 



The word "o"M" linguistically has myriads of meanings, any of them (if not all) 
could apply here, especially figuratively speaking. Meanings such as: (1) spouse, 
(2) inner-clothing (i.e. the under-wear that comes in direct contact with a bare-skin, (3) 
dressing of the pudenda, (4) usufruct, (5) gratification, (6) wear, (7) protective 
dress, vis-a-vis heat/ cold, (8) cover with: (a) clothe, (b) mail, (c) darkness, i.e. to 
obstruct vision. See C}-"^ and j^*^. Also figuratively, it means (A) the wife and 
husband as hugging one another like the inner clothing; (B) They are means of 
prevention, for each other, from adultery; (C) The spouses are comfort and 
tranquility for each other; (D) They are cover for each other against all kinds of 
external lust; (E) They are private and exclusive for one another; (F) They are 
an adornment for each other; (G) They are to each other like a container, 
separating themselves as a unit from others in private way; (H) They are 
allowed to see each other private parts without any problem whatsoever; (I) 
Last but not least, there should be closeness between them in terms of age, 
educational background, linguistic, cultural and even social status. The word 
Leqa'a = meeting with= (1) to come upon, i.e. find;(2) to join in company 
with; (3) to be subjected to fortune or vicissitude. See Merriam Webster 
Dictionary. 




Ma = when 0 



The particle "V," which most, if not all, translators either ignore {intentionally or I 
not) or misinterpret as "of." This particle according to the linguists and the 
majority of Qur'an commentators say that it is extra but meant to intensify the 
action it modifies. This author is among those who do not believe that there is 
a single letter in The Qur'an that is extra per se. But surely this and some times 
"6^" are for intensification. Some tome it is referred to as "4jj.1iaaJ! U"= 
infinitive I indefinite article ^ to infinitely intensify what it modifies. Or some time as 
a*This = j-J-**^ JJ*^ ^ 8*""" ! i.e. an inquisitive-noun for non-distinctive entity. 



That is for non- 



n -Jinn. See footnote for (S21:28) for elaboration. 



madhooran 



The word "madhooran"— "tjj^J-»" is a masculine, singular, objective noun, no English 
equivalent for it. 



ma, 



The word " 'mafrodhan''' '— "Liajji*," is masculine, objective noun for which there is no 
English equivalent. 



maghdhoobe 



The word is an objective noun and postfixed ="4jJ! ciL2x» j Jj*i-»" So 

there no English equivalent for it, hence it's transliterated as indicated above. 



makra 



The word "ljj^>" from "j£*Jl" which means distracting (turning away) others from 
their original focus to another end, for good-end or bad-end, by means of excellent skill 
and profound discernment. If such distraction is iotgood end then it is Allah's "j^»," 
as Allah is always worthy of doing none but good. But if for a "bad end or ulterior 
motive" then it is a bad"j£*," which could be worthy of the human. See 4^0^ 
for the definition of "j^l" 



manna 



if 



Allah leveraged His ne'amah (all around sufficieny, surplus, good health and delight) 



masjoor 



The word has several meanings, including the paradoxical one. As 
means: the filled/ the emptied / the kindled. 



The word " ' mathmooman '— "UjaI*" is a masculine, singular, objective noun, no 
English equivalent for it. 



Matt a' a 



The Arabic word ="mata'd" comes from the root word = 

"matta'd' with many meanings, among them: (1) resources of transitory worldly 
delight (2) "Matta'a A.llaho" that is Allah prolonged the life of some one for a very 
long^imej^die^jja^ 



mBBBSSSSSBOBBm 



"matta'aho Allah" that is Allah allowed him to take advantage of the pleasures 
of any thing usable and favorable. (4) "Matta'a" his divorced wife, means gave I 
her met' ah, i.e. the Sharey'ah prescribed provisions for the divorced wife after 
divorce. (5) The Qur'an the following Ayah describes the "mata'a" of this 
world as: "Beautified for people love (of) the lust from the women, and the 
offspring, and of the talents {units of weight each equal to 1 ,200 ounces) heaped of I 
the gold and the silver, and the horses branded, and the cattle and the "harth" 
{tiled, sowed and fruit producing land); that is a "mata'a" of the life of the world; and 
with Allah (is) all-beautiful return." (Qur'an 3:14). See 'Lexicon attached to this 
Translation for an elaboration on this "Matta'a" means: (1) "Matta'a Allaho" 
means Allah prolonged the life of some one for a very long time; "the rain 
\ Matta'a" the plants, i.e. made them to grow tall. (2) "Matta'aho Allah" means 
Allah allowed him to take advantage of the pleasures of any thing usable (such 
as furnishings) and desirable. "Matta'a" his divorced wife, means gave her 
met'ah, i.e. the Sharey'ah prescribed provisions after divorce. Therefore, "mata'a" 
means: taking temporary advantage of the worldly pleasures. 

1. The word "&*"=" mata' an" is rooted in the word "£"," = "matta'a" with 
many meanings, among them: resources of transitory worldly delight. 

2. The word = "mata'an" has many meanings, among them: furnishings, 
chattel, things for utility. 



mawqothah 



maWi 



(she-beaten-violently-to-death). 



Meskeen/masakeen 



The word "meskeen" its plural is "masakeen," — the possessor of some but not 
sufficient means to satisfy his needs and goes seeking to satisfy that. According to the 
\Ayah of (Q16:60): "As (to) the ship, so it* was for (possessors of some but insufficient 
self-sufficiency, so they seeks) people working in the sea." So the "meskeen" does 
possess some thing but not enough for self-sufficiency, so he goes seeking to 
make it up. See the "jjailt"= the destitute poor. 



Meygat, mawageet. 



The word "meygat"— "cjliia" has several meanings: (1) designated time(s) and 
place(s), (2) a time span, (3) fixed phases of time (such as for the moon), (4) 
being on-time, (5) a place where pilgrims consecrate for their pilgrimage, (6) 
place of pilgrimage. 



moqennen 



ne of complete certainty. 



mo^ah^ehehe 



le word "mo^ah^ehe" is deflected subject of the past tense root word "^ah^aha"— 
' j^J," which means moved the object back and forth or from side to side, 
ually gently, intending to budge or displace it. Thus, "%ah%aha"= "£j^J," means 
placed or moved away from an original place. 





mubashshereen 



Cti 



The word " mubashshereen" is masculine, plural, subjective noun, meaning 
good tiding, with no English equivalent. 



oon 



The word "cJjJj^t" is masculine, plural, objective noun, no English equivalent for 
it, so translated as "the ones-made-near." 



The word "mugtasedah" meaning moderate, i.e. not engaged in exceeding the bounds by 
saying improper say regarding Jesus, or Mohammad upon both the peace. Or 
they who said the proper say regarding Jesus and Mohammad upon both the 
peace. Or may be the hypocrites but not jesters or scoffers. See cr^j^l 



The word "muhdharari'— "Iji JtW is passive objective noun rooted in the past tense 
verb of "j*^," meaning: was present at a time and place already known previously to 
the one present. Such as the student in a classroom. In this case ' 
"t^Jaa.*" means: that which was made present. 



Muhkamat 



The Muhkamat are those that address the Halal (the allowed) and the Haram (the 
disallowed) by the Sharey'ah Law, Islam; and also cover the Singularity of Allah 
and how to worship Him, according to the Sharey'ah Law. The Muhkamat are the 
Basis ("Mother") of the Book, firmly constructed and are everlasting and forever not subject 
to any change or newer ' 



ion. 



muhseneen 



There is no English word for "lH^=^," i.e. renderers-of-all-around-beautiful-works. 



Muh tadoon/ m uhtadeen/ m uh tadey 



The word "£xs£$*" is plural of for which there is no exact English 

equivalent per se. There is English equivalent for "<|Jl^l" = "the aright-guider" 
which is different from which is "he who found and accepted the aright- 

guidance." So, the "muhtadee" and its plural is " ' muhtadoon" or "muhtadeen" 
grammatical inflections. 



munkar 



The word has several meanings: (1) any act which sound minds find it 

objectionable or indecisive as to its obhectionability, and so the Sharey'ah decides upon 
it. (2) That which is not known. (3) That person who is canny (shrewd). (4) 
That Hadeeth which is narrated by a single narrator whose authority is not 
sufficient to bear him as necessary and sufficient. (5) That act which 
prohibited by the Sharey'ah. Thus, i s " an act which is objectionable by instinct, 

reason or Sharey'ah prohibition!' In summary: rationally objectionable or Sharey'ah 
prohibited act. 



munkhanegah 






munkhanegah (she-strangled-to-death. 




mutaraddeyah 






mutaraddeyah (she-died-byfallingfrom-height. 




Mutashabehat 






The Mutahsbehat allegorical, and impart different meanings over time; although simik 
so many aspects, but each imparts a meaning or multiple meanings over time 


2rin 1 


Mutually /beguiling 






means they think they are beguiling but in fact they are being beguiled simultaneou 


sly 


Nab a' a 


L 




For the Arabic word "naba V="WV' plural anba'a there is no English equiva 
As it is (1) a singular nouxx; and (2) it means: "significant-and-availing-news," not 
any news. Its avail is its useful knowledge. And (3) to denote such a singularity as 
as the significance and avail, and for lack of a better word, I chose to transliterate 
explain by saying: "piece-of-significant-and-availing-news," as the word "news" per 
a plural noun and is very inadequate to convey the *-A Clearly the v 
" tiding" ="ji*" is unfit, as it primarily denotes simple "information" and "W^" de 
and connotes more momentous information. See 4^ LA 


ent. 1 
just 1 
well 1 
and 1 

se is 1 
rc>rd 1 
notes 1 


Masara 




This word "nasara," plural masculine, is equivalent to the word "Na^arenes" 
believers in the message of Jesus of Nazareth). (Matthew 2:23) of the I 
Testament (NT) speaks of Na^arene, and also other "Gospels" speal 
Na^erens, which are different from Na^irite. Present day Christians may or ma^ 
be "nasara," as most of them do believe in "The Trinity." The Qur'an clearly 
about "The Trinitarians:" "certainly disbelieved those who say that Allah is the Thi 
Three..." (S 5:73). The "nasara,"— Na^erens, who are not equal to the Na%i 
referred to in the OT, e.g. (Judg. 13:7) and are the followers of "Yahweh." 


(i.e. 
vfew 1 
: of 

V not 
says 
rd of 
rites, 


Nasi 


The Arabic word "nasi' means: (1) the son or daughter, (2) the offsprings; (3) 
birth or place of birth. However, the Arabic proverbial phrase: "the harth and the 
nasF is a metonymy (figure of speech) for women and children. Thus in the 
above Ayah, and Allah knows best, the retreater hasten to destroys the women 
and the children. 


nattehah 




nattehah (she-killed-by-the-goring-of-the-horn. 


Nay, rather 


±. 


Rather 


Ne'amah/boon 




The word "4**J," has no exact English equivalent per se, but the next best 
approximation for it is "boon," as "4-«*j" means: (1) a feminine gender noun 




denoting the few and the multitudes, (2) salvation; (3) good condition all around, and 
(4) the aright-guidance to Islam. 

The best example of (1) and (3) above is: "And if you {were to) count Allah's 
ne'amah (boon) not \you] statistically-reckon it." Clearly statistically-reckon means 
account for every thingfrom all aspects. And best example of (2) and (4) above is: the 
salvation of Israel's sons vis-a-vis Pharaoh and his folks and what Allah did 
with respect to both and Allah's emphasis that religion by Allah's Rule is 
Islam, as well elucidated by two significant 

Ayat. "Verily, the religion enda (by rule of Allah (is) the Islam." ( 3: 1 9) . Also, the 
Qur'an says: "So, never you die except while you (are) Muslims!'' (S 2: 132)." See 



nusabbeho 



The word "nusabbeho" means: we single Allah as 
He transcends above all shortcomings, and that He is uniq, 



in all good qualities, that 
all around. 



nussarrefo 



Variegate 



Of 



The word "of here implies remarkable significance, connoting, and Allah knows 
best, that all the crops (i.e. all the varieties of fruits and vegetables) brought 
about and known in this world are but only a fraction of a much larger whole in 
this world and the Hereafter, in the treasure of Allah. Thus, it is important to 
note here the phrase "of so and so." If a person is a "wrong-doer 1 '' or "of wrong- 
doers" the two have significant differences. The "wrong-doer 1 '' could have done the 
wrong doing once or so; but "of wrong-doers" signifies frequent and continual 
wrongdoing by the wrong doer. 



Ojaj 



The word "^IaI" means salty, and bitter-hot. For definition of "^l»i" see 4^L>^ 



okola 



The word "okola" — is singular, masculine, subjective noun having 
several meanings: (1) the fruits, (2) the taste of any food or fruit, (3) the 
edibles, (4) the lot or portion of food or fruit. In this great Ayah, and Allah 
knows best, the first three apply. 



Oshreboo 



The Arabic expression "oshreboo," constructed in the passive, and translated 
into "were made to drink" means increased their love of. Hence, in this instance, 
and Allah knows best, in their hearts they increased their loves of the calf. 

Pardon la* 



1. Pardon more strongly implies release from the liability for or penalty entailed 
by an offense. 

2. To release (a person) from punishment; exempt from penalty. 

3. In Arabic the word ^ has several meanings: (1) erased effaced the imprints 



or the traces of; (2) the most "ha/a/" (allowed by Islamic Shareey'ah) and the 
best of wealth; (3) the best of any thing and the most excellent part of it; (4) 
the remaining portion of; (5) the courteous act of virtue by Islamic standard; 
(6) the munificence. 



Forgiveness 



1 . To excuse for a fault or an offense; pardon. 2. To renounce anger or 
I resentment against. 3. To absolve from payment of (a debt, for example). 4. 
To forgive is to grant pardon without harboring resentment. (5) In Arabic the 
word means: (1) covered; (2) concealed; (3) pardoned. 
Excuse: To excuse is to pass over a mistake or fault without demanding 
punishment or redress. In Arabic the word means: 



Condone 



(1) was generous; (2) was rather easy with; (3) released from the liability for or 
penalty entailed by an offense. 

(1) is to overlook an offense, usually a serious one; the word often suggests 
tacit forgiveness. 

(2) In Arabic the word means: (1) turned away from an offense; (2) and 
released from the liability for or penalty entailed by an offense. ; 

Pardon 

Strongly implies release from liability for or penalty entailed by an offense. In 
Arabic the word: "lie" means erased its imprints of an offense or defaced it so 
as not to be recognized; and thus, did not punish for it. , 



Prayer 



Prayer in Islam has two specific and distinct meanings: (a) Linguistic and (b) 
{jurisdictional Shar'ee, based on the Sharey'ah Law). Linguistically it means simple 
invocation or supplication. But the jurisdictional meaning has a prescribed and 
specific form. See the Lexicon attached to this Translation. 



Poor 



The word "jj&" versus the the "jJ^" is the "indigent' = lacking self- 

sufficiency; whereas the "&£***" has some but not sufficient for self-sufficiency, as the 
" they possessed a ship and they were working in the Ayah 18 of (Q 

18: 79), which states: "As however, the ship, so if* was for poor, they work in 
the sea." So the "OjSLlua" possess some thing but not sufficient for their self-sufficiency 
and they are actively working to improve their lot. 

On the other hand, the "f IjSiil" = the "indigents" who lack self-sufficiency and not 
doing much about it, Ayah 273 of (Q2: 273) which says: "For the indigents 
who they (had) been straitened in Allah's way, they can not strike in the Earth." 
In another Ayah (S28:24) when Mosa (Moses) was very hungry, as he did not eat 
for days and prayed saying: "my Lord, verily I am for what You descended to 
me of khayren {provision, desirable) indigent." 




qadha 



The word "u*^" has more than a do^en meanings, if the subject participle 
connected to it is Allah, then it means either "decrees/ decreed-/ decreeing" or 
"reveals/ 'revealed/ 'revealing" If the subject participle is a human, then it means: 
"judges / ends / concludes- / completes / finishes / attaint (or the verbal inflections ofl 
these verbs). However, followed by a prepositional particle then its meaning 
derives from that. For example: (a) cf^"= killed him; (b) "<£ <^uaS"= 
rendered a judgment concerning it; (c) cf" 32 " =revealed to him; (d) " 
4ia"= attained his purpose out of him; (e) "^ u*^" rendered a service on his 
behalf In this great Ayah, the meaning is: killed him. , 



Qahir 



Possessor of power, Subduer, Conqueror. 



Qeblah 



means the direction to which a person moves towards or faces; however, in 
Islam it is the direction to which all Muslims face during their five daily 
Prayers or any time the perform such a Prayer, which towards the Ka'abah in 
Makkah 



qestt 



The Arabic word [ s no / j us t "justice"- "JJ*J»." Thus, "Ja*M^ is absolute 
justice, post immediate removal of injustice. The word "aqsatf— "la^ai" is based 
on the root word "qasata"= "JaLiOytj" meaning: (1) was absolutely just, i.e. by the 
balance, not a hair of difference. (2) Justice per se, could be rendered by mutual consent 
between the disputing parties, if one party gives up or in for the sake of 
agreement. But in terms of (1) the "balance" is the judge; every party receives its 
absolute dues, leaving no room for any compromise. 



Qurrata Ayn 



The £)ur'anic statement "u^ ^J 3 " is considered to be a rather lofty and elegant and 
it is Arabic tongue expression, meaning the eyes' tears have "cooled," and ceased to 
flow and became quiet and still, rejoicing for what it saw. In other word: the one 
with such eyes became rather happy. 



Ra'afah Rahmah 



The word "'-"JJj" of "Aalji!" which is more intensive than "■'U^jJP' as 
"■ < Laaj1I"= "mercy," which is kindness imparting delight to its recipient. While 
"4a! jJ!" i s i n addition to "4-a^jII" it involves protecting against any possible undesirable 
happening to the recipient. Hence, "4flij3l" j s a protective-metcy. See gjjjjt. 



ra eana 



LpI. 



See Ayah 104 of Al-Bagara footnote to which the Muslims were instructed not 
use. One meaning: is: (1) consider us, by way of being kind and considerate. 
(2) The second meaning is: (you) hasty, foolish, rash and thoughtless, as the Jews 
used to address Mohammad (SAWS). 




ena 




The word "ra'ena" has two distinct meanings, depending on how the emphasis is 
placed at the end of the word. One meaning: is: (1) consider us, by way of 
being kind and considerate. (2) The second meaning is: (you) hasty, foolish, rash 
and thoughtless. The Jews used to address Mohammad (SAWS) by twisting 
their tongue almost imperceptive way to mean the second meaning. Thus, the 
believers were commanded by this Ayah to avoid this word, as it is associated 
with the second meaning; and instead to substitute it with the word 
"undhurna" see footnote 104 next. 



Ra'ina 



The word "ra'ina" has two distinct meanings, depending on how the emphasis is 
placed at the end of the word. One meaning: is: consider us, by way of being 
kind and considerate. The second meaning is: (you) hasty, foolish, rash and 
fhoughdess. The Jews used to address Mohammad (SAWS) by twisting their 
tongue slighdy to mean the second meaning. Thus, the believers were 
commanded by this Ayah to avoid this word and instead to substitute it with 
the word "undhuma" see footnote 55 next. 



Radda 



The word "ClS^jj" is rooted in meaning forthwith return; example the 

greeting must be "forthwith retuned" The Qur'an says: "And when (had) been greeted 
you* by a greeting'" then you' "greet by better than if or you* forthwith return if." (S 4:86). 



rafatho 



The word 
(3) filth. 



'<-»4j" means: (1) sexual intercourse, talk about it, (2) v, 



to it, 



ragheba 



The Arabic word "^Ji" assumes different meaning, depending on how it is 
prefixed by various prepositional articles. For example: "^Ji" not prefixed by 
any article.— desire, like. However, "Cf- ^Ji"— desire off, averts, or ^Ji"— likes, 
or "<J\ ^jj'— asked and beseeched, or C V ^jj^— prefers. 



Ar-Kahman/ Ar-Kaheem 



This is a unique and an exclusive proper name of Allah. It is also one of the most 
beautiful other attributive names of Allah. Various Qur'an-commentators have a 
lot to say about this proper name, the sum and essence of it all is as follows: as a 
proper name of Allah. The Ayah (S 17:110) says: "Say \yot£\\ you f invoke Allah 
or you' invoke Ar -Rahman, whom* indeed you' invoke so for Him (are) the 
names the husna (most-all-around-beautiful) ." Ar-Kahman indicates favor and help, 
clemency and generosity, goodwill and mercy to all Allah's creatures (including even 
the atheists) in this world. As a proper name Ar-Kahman is not translatable per se. 



Moreover, associated with and simultaneous to such exhortation is a reminder that 
Ar-Rahman implies hope, help, favor, and goodwill mercy towards the one or 
ones being exhorted by such admonition. For a contrast see the next footnote 
regarding Ar-Raheem. 

On the other hand "Ar-Raheem" ,= "?F> j^" is one of Allah's the husna {most-all- 
around-beautiful) attributive names. Without the definitive article, "Ar-" = The, the 
word "Raheem" means "multitudinous mercy doer." So, as such anyone who is a 
multitudinous mercy doer can share such a characterization. So "Raheem" is an 
attributive trait which can be said of any one who so deserve it. 



Ar-Rahmah-/ Ar-Raheem 



The word "fLajl" rooted in "<*^J," from which is "forgiveness, sympathy, 
and mercy" and rooted in all that is the "^j" = "womb." Thus, one's relatives from 
the mother's side are "pWj'," as they related through the same womb. See 
However, stated in the "relatives" from the father's side "VJ^V are also 
"fi*J," I believe because all are rooted in "<^j!>," hence all are "^J." 



rajeem 



r ajeem {he who is ever multitudinously stoned/ cursed 



The word "arraqeem"—"^J^" has several meanings, among them: (1) the v 
of the "people of the cave," their mountain, their dog, or their valley, (2) a lead 
tablet wherein inscribed their names, faith, and why they secluded themselves, (3) coded 
inscription. 



rasekhoona 



0 ^*~>\"ji\ 



The word "rasekhoona" is a subjective, masculine, plural noun for which there is no 
English equivalent, meaning: they that ■Am firmly established ones. 



Rasheed 



Maturely discerner and adherer to the right. 



Ratification 



ratified covenant <j}4^ 



Raybon/ Shakkon 



The Arabic word "^j'^Suspicion and "<^A"=Doubt both share some common 
ground but are not synonymous. Most, if not all translators, save this translator, use 
when they should be using "^j" instead. If "<^" were to be the correct 
one, the Noble Qur'an would have used it. Perhaps, being not Arabs or not 
having sufficient linguistic distinction between the two meanings, that are rather 
different, is the problem. Doubt is a state of indecision between two or more 
situations with no fear or malign intent associated with such a doubt. Suspicion on 
the other hand is doubt with preponderance of "some thing wrong" inducing fear, 
malign intent and so caution and may be even aversion in the mind or attitude of the 




suspecting person; all that is on the flimsiest of evidence or in fact without any proof\ 
whatsoever. So, "^j" and share some aspects but each is distinct. In fact there is 
a suspicious doubt or doubtful suspicions. 



The word "rebbejoun"— "Cx&iJ" according to at-Tabari and others, 
"OJ£j" means many multitudes; and Ibn Abbas, at-Tabari narrates, multitudes, or 
men of knowledge. Whereas others, again at-Tabari narrates: "rebbeyou^— "CiJUj 
means followers versus "Qj^Wj" meaning the chiefs. 



Rejza 



Is a word with many meanings, such as: varieties of calamities, any abomination, and\ 
impurity. Also it means and "idoP or the "sin" or the ultimate consequence of a sin 
which is its punishment. 



Retreatnats 



0 



[The word "retreatants"= "cjjiSlc" in the sense of period of seclusion, 
retirement, or solitude of withdrawal for prayer, meditation, and study. 



Righteous deed 



Any good deed by Sharey'ah standard. 



Ru'ab 



Sudden and strong fear that fills the heart 



Ruh/ ar-Rooh 



It is stated in "c^*^" for the word "ar-Rooh" and "ar-Rawh" two distinct 
meanings: (1) mercy and (2) Isa, son of Mary (Jesus). However, "ar-RooW {the 
Rooh) there are at least ten distinct meanings: (1) mercy, (2) soul, (3) the Qur'an, (4) 
the revelation (Qur'an or any other message), (5) the Command, (6) the individual 
entity, (7) the rejoicing (8) creatures who are special angels, who are "guardians" 
over the angels who are the guardians over the humans, and (9) the fresh breeze, and (10) 
rest. Jesus, by command of Allah: "be" and he became. 



Ruhe-el- Qudis 



The angle of revelation, Gabriel, peace be upon him 



rushdan 



The word means: (1) maturity, i.e. reaching the age of say 16-18 and 
above, (2) recognition of good and bad, right and wrong, (3) constant adherence to what 
is right, (4) cognisance of the consequences of any given situation and avoidance 
of the undesirable results. Thus, in summary: discernment of maturity which 
always concatenate strict adherence to what is right. 



Sa'aa 



The word has several meanings, depending on the context. (1) " 0J J ^ cr*^ 

i.e. strode = walking with long steps, especially in a hasty or vigorous 
way; (2) "u^* J' i.e. treaded = walk on, over, or along; (3) " 



jL^j^I^" = endeavored, i.e. he made conscientious or concerted effort toward an end; (4) 
"d«aa t^aju" intentionally treaded. Thus from "a" we infer agility and vigor of 
gait. When "^u" in the sense of "striding" it is made transitive by "i_^\" and 
when it is in the sense of "work" then it is made transitive by "fVI." See 
and J^»Jt. 



sabar 



There is no English word for the verb "j^ 3 " and its conjugates. So, the closest 
is to say: "held-on-patiently. 



sabaro 



(a) " .CiiJi^ Ijj^ ji J^ 3 Ijjli" In fact the entire Qur'an does not have such 
expression as: "diJi^ J* J^ 3 (b) To use the verb "sabaro"- "tjj^ 3 " 
means they practiced the patience at that time, i.e. the time they were described to 
be doing it. Additionally to use expression (a) possibly gives the impression of the 
fact that the practice of patience is an ongoing characteristic of them, which may or may 
not be the case. Therefore "were patient' is surely an incorrect expression for (b) 
the Arabic past tense verb, "sabaro"- : "ljjf^". Hence, the need for "sabaro" with 
the parenthetical explanation, as so stated above in this Ayah, is necessary. 



Sabeen 



This word "sabeen" refers to, and Allah knows best, to those people who used 
to live in Musal (Iraq) and bore witness that there is no deity but Allah; and 
their Book is A.%-Zaboor, The Psalms of the Sabians. They were not Jews, nor 
Na^erens, nor Christians. 



sadaqa 



In English there is no verb for the word "true" in the sense of telling the truth. Yes, 
we can say "trued'' but this means some thing entirely different than telling the 
truth, as it means to make it balanced, level, or square. This fact becomes more 
significant with the respect to " sadeq"=-"{3^^' =he who tells the truth, not 
once but constantly, i.e. he is ever-practicer oi the truth. 



saeed 



Fortunate one. 



saibah 



<LjL*> 



The "saibah"- rooted in 'V-w," meaning: "let go, not attended." Thus, it is a 

she-camel, mother of the "baheyrah." It was the pagan Arabs' custom 
that when a she-camel give ten births, all of which were female offsprings, such a she- 
camel is let loose, neither its milk used nor that it be used to carry anything. 
When it dies, then the males and females can eat its meat. 



Sakeynah 



Calmness from fear that is actually happening, i.e. in progress. 




Sameeon 



The word a has more than a single meaning, such as: (a) The Acute-Hearer, (b) 
The Enabler of others to hear, (c) Favorable responder to prayer. See 



Saqwwah unna: 



The word " ' sawwahunna" is made up of two parts, the word "sawwa" and the 
pronoun "hunna." The word "sawwd' means: made qualitatively perfect, 
"iv ely complete, and proportionally ba lanced. 



saraf 



The word " 'saraf- :"uflj«a" has many meanings: (1) expended; (2) exchanged the 
currency; (3) let go; (4) got rid of; (5) averted the undesirable occurrence; (6) 
discharged the appointee; (7) put in flight, i.e. retreat, routed. 



Sarra 



Joy, delight, pleasure, gladness, enjoyment, 



sawwahunna 



The word "sawwahunnd'' is made up of two parts, the word "sawwa" and the 
pronoun "hunna." The word "sawwa" has many meanings: (1) made qualitatively 
perfect, quantitatively complete, and proportionally balanced. (2) Fixed. (3) Destroyed 
and leveled to the ground. (4) Straightened. (5) Balanced. The suffixed 
pronoun "hunna''— them, a feminine plural , 



Sayye'ah Khateyah 



Is an act that is ugly, or evil, or abominable, or foul, or unseemly, or unsightly. 
An error or a misdeed for some thing not allowed to begin with, such lying or 
cheating. On the other hand "khateyah" is a mistake, for doing some thing not to 
done among permissible things, hurting some one as one is waking. 



Seddeqah/ Seddeeq 



The word "seddiqah"— is the feminine of "seddiq"= "J^" 3 ," meaning 

that person who readily believes or who is indeed stedfast affirmers and practicer of the 
truth. The "seddiq"= "J^" 3 ," is a title for Abu Bakr, The First Caliphate, the 
first man to believe in Mohammad (SAWS) and enter Islam; it is also the title 
for prophet Job and prophet Joseph. 



The word "seddiqaW— "4ii.W i s the feminine of "seddiq"= "Jri^," meaning 
that person who readily believes or who is indeed stedfast affirmers and practicer of the 
truth. The "seddiq"= "J^" 3 ," is a title for Abu Bakr, The First Caliphate, the 
first man to believe in Mohammad (SAWS) and enter Islam; it is also the tide 
for prophet Job and prophet Joseph. 



Seen 



The extra letter "o"" (i.e. this "lh" is not a basic part of a verb itself) when affixed 
to a verb. So when affixed to a verb it describes one of five possibilities as 



follows: (1) to mean imminent action (2) seek, as for example " tj'- 'il . iu tjtol u u 
w" « "j " = "j-^ forgiveness, j^/fe explanation, help" respectively; (3) deem, 
as for example "j /" ' "J '<-ia-ualuij''= "deem weakling, deem little, 
deem big" respectively; (4) affirmablj, as for example ">Jj*^« 'f j ' jffi "J " 
= affirmably self-exalting, affirmablj jests, *z$zra? enslaving respectively. (5) The o - 
versus gj= for delayed action. See 4*111 4"^ J o^tj&t. 



shagao 



They who became misfortuned. 



shaqeyyon 



One who is mis fortunate. 



Sibghata Allah 



The Arabic phrase "Sibghata Allah," is made up of two words: (1) "Sibghata" 
literally meaning (a) dye, (b) creed or religion, (c) natural creation of Allah; (2) 
Allah. 



soedo 



Ones who were made fortunate. 



Sons 



The word "i^i" is the plural for "ctfj," which means "son" not child per se, as 
child could mean male or female. However, it is rather common for The Qur'an to 
address the male gender but means a definite inclusion of the female gender for the 
intention of the message. For example: O, you he-believers. Some time, specifically 
addressing each individually, as: O, he-believers and she-believers. Hence, to be 
contextually correct we should say: "O, sons of Israel," not "children of Israel." 
But clearly, although the statements address the male gender of Israel's 
offspring, in the persons of his sons, the female gender is included vis-a-vis the 
message conveyed. 



Soo 



Wickedness/ foulness 



sooa 



9> Sp*i 



The evil-deed, which is ugly, or abominable, or foul, or unseemly, or unsightly. 
subhan 



We perceive Allah as excelling in all good qualities and Transcends He above all 
shortcomings 



subhanaka 



The word " subhanaka" = "^IaW' has no English equivalent. Wherever this 
word, or its associates (such as "OW* - " or occur all are associated with 

the divine uniqueness of Allah, doing stupendous work that Allah and Allah alone can do, 
thus deserving the utmost solemn consecration of His divine stupendous uniqueness. Thus, 
[we probably can render "subhanaka"= concept by saying: (What a 



mmmmmmm 



marvel. For which we solemnly stand in awe and utmost consecration of the divine and\ 
stupendous uniqueness of Allah). 



Sunna/ sunan 



The word "sonun"— "0^" plural for means dispensation {commands believed] 
to be divinely appointed), or an example, law or ordinance. . 



Sunnah 



Sunnah means way/ method/ system or the saying(s) or action (s) of the Prophet 
Mohammad (saws) or such actions/ sayings by others which were sanctioned by 
the Prophet (saws) 



Surah 



The word "Suraton" is grammatically inflected "Surah"— "sjj* - ," which is a 
singular, feminine and proper noun, the plural of which is "Suwar"— "jj^." The 
word ("Surah") has at least two distinct implications: (1) a division of The Qur'an 
(resembling but a lot more superior than a chapter of a book). Like The Qur'an, it 
contains rules and infinite wisdoms for various aspect of the human life; (2) A 
noble and high ranking status of a bigger surround, consisting of at least three 
Ay at. In summary, Surah is: division of the Qur'an. 



ta'oolo 



The word "ta'olo"- based on the root word "ald'= "J^" which 
means: (1) transgressed or (2) shouldered the support and the provision for 
family, in this case too large a family, beyond the personal means. In other words, and 
Allah knows best, if one were to wed more than one, than the fear of 
"transgression''' on his part (for not being able to be just with each wife) or his 
fear to have too large a family for him to be able to support justly 



Tabaraka 



The word "tabarakd'- "4jWV "JfrliS" OJj which is different than 

MjL"= "he blessed." Thus, "tabaraka"= J*U3 Cils J^, means " ^ 

as says V^LA So, "djbj" = the good is firmly established in the entity 
in reference, in this case "in your Ford's name" as if to say: the good loves the association 
to the Ford's name and the Lords' name vouchsafes to confer His favor over the good 
by accepting such association. In summary, the word means: while He uniquely blesses, 
He is constantly hallowed. 



Take 



The word "^!" from "J^V 1 " which is "JU39}" for "H^F as stated in cM 
SHJ*^'; therefore, "Jajj" is always taking and making some thing of what was taken. 
Thus, it is not just the mere tt 



takhsha 



See khashyah, entry. 



Tha, thaleka 



The word "tali" has distinct meanings: first demonstrative pronoun; second 
possessive particle; third conjunctive pronoun. Of our concern here is the first i.e. as 
demonstrative pronoun. As such it's made up of three distinct components: (1) the 
particle = the demonstrative pronoun for near, singular, masculine, animate or\ 
inanimate; (2) the "-^ 'J" = for the "afar idea;" and (3) the " 
L-Aa \ ±*l \" for the addressee's pronoun. There is no English equivalent per se for "tSU^ 
I believe it is best rendered "he-that-afar-it." So, "be-that' for "IV "afar" for 
"J," "if for which is: "the fact" or "the reality." In this particular case, we 
want to point out the reason for the "he-that-afar-it," referring to the book, 
because, and Allah knows best, (A) The Qur'an was still descending (i.e. its entirety 
was not jet completed) from the loftiest and highest source, Allah, SWT; and (B) that 
its status in Earth is loftiest and most high. Hence no untruth could touch it from any 
source, angle or side as In the Arabic Grammar there are three distinct demonstrative 
pronouns: (1) for the immediate or very near {masculine/ feminine, singular, double or I 
plural), (la) in the subjective or (lb) the objective senses; (2) for the middle\ 
{masculine/ feminine, singular, double or plural) (2a) in the subjective or (2b) the objective 
senses, and (3) for the "far-thaf {masculine/ feminine, singular, double or plural) (3a) 
in the subjective or (3b) the objective senses. Clearly the demonstrative pronouns 
in English are not as descriptive as their Arabic demonstrative pronouns. , 



TaqabbaV 



The Arabic word used in The Qur'an is "taqabbal" not "eqbaF— accept. Thus, 
"taqbbaP means accept with clemency or merciful patience, as whatever that was 
being offered by the doer, who is beseeching Allah to accept it, may not be 
fully worthy of Allah's acceptance; or the work itself is somewhat deficient, not 
perfect and complete. So, Allah is besought to accept it as is, with the already 
known shortcomings it may have therein. So Allah accepts it by His clemeny. Thus, 
clemently accepts. 



Taqwa 



Thus, the word "taqwa" evolved and became more significant religious term, 
meaning: (1) adherence to Allah's Criteria of prescription and proscription in order to 
obtain His pleasure. (2) It is guarding and protecting against any undesirable outcome. 
There is no English equivalent for "taqwa." However, piety is perhaps the 
closest. But piety is a noun, i.e. cannot be conjugated. But "taqwa" is rooted in 
the Arabic verb "waqa," which grammatically can be conjugated in various 
forms to fit the need; thus, "taqwa" is more designative and advantageous to use. 



Tataqoon 



0 



The word "tataqoon," you, in the future tense, plural, masculine, of "taqwa" based on 
the Arabic word "waqa" linguistically meaning: took all the precautions to secure and 
protect (any thing) from any harm. Hence, "tattaqoon" means: you are to endeavor 
to guard against Allah's displeasure by adhering to His Criteria of prescription and 
proscription and to obtain His pleasure instead. 




Tatmaenno 



■ f A Vi" 



The word "£>L»Jaj" for "4 n^ l Ja ? " is the feminine, present tense, rooted in the word 
",jLJa"= the past tense, meaning: assured the heart with respect to the personal belief. 

" is not synonymous with the words: "4JjLj<" or "(>»)/' check both 
respectively in this 'Lexicon. 



you strike a clean soil with the palms of the two hands and wiped the face and hands 



Tayammum 



Due to lack of water making ablution for the Prayer, by striking a clean soil with 
the palms of the two hands and wiping the face and hands. 



Tayyebat 



0LJ3 



Varieties of good goods The word "tayyebat" is plural, feminine, subjective noun, 
meaning all things that are "benefiting and are legitimates \" Clearly there is no 
English equivalent for it. Remarkably all the "tayyebat" to be eaten are 
''feminine'' in gender in Arabic. For example: (f**^), (f*^ 1 ), (J'Jj^), (<^VjSLU) 5 
and even the (^WjJ^^'), which could be included in the (^J**-*), as most of 
the constituents of the (£jVj£U) are (^iJj&*). So no wonder they are "tayyebat" 
and not"tayyebey." 



thalekum 



There is no English word to mean noun indicative to mean furthest and 

high ranking. This "thalekum" — "^J" is made up of three distinct components: 
(1) the particle = the demonstrative pronoun for the singular, masculine, for the 
animate or the inanimate; (2) the "J*jJt <»V tj" = for the "afar idea:" and (3) the " 
t-ilaLL^I jiaJo" f or the addressees' pronoun, for two or more, or for magnanimity. There 
is no English equivalent for The best rendition for a in English, I 

believe, is: thalekum (he-afar-collective-you) . See <-Aj*d\ j jaalt 



The believers 



"The believers" see the entry of "they/ them who believed" for full 
elucidations. 



thekron 



The word "j£jJt" has so many meanings, scholars, such as al-fayro^abadi, 
mentions about twenty different meanings: (1) mentioning by the tongue, (2) 
silendy but heartily remembering Allah, (3) His exhortations, (4) Torah, (5) The 
Qur'an, (6) The Preserved Tablet, (7) message of the Prophet, (8) an exhortation or 
exposition (by the Prophet or others), (9) tiding, (10) The Messenger, (11) honor, (12) 
repentance, (13) the five Islamic Prayers, (15) al-Asr Prayer, (16) apology for 
imperfection, (17) intercession, (18) the Singularity of Allah, (19) remembering His 
favors, (20) obedience. 






1§F 


Iff 


If 





They/ them-who believed 



The phrases "they/ them who believed" and "the believers" are mentioned in 
The Qur'an multiple number of times, the first ("they/ them who believed") 
259 times as compared to the "he-believers" (of all grammatical inflections 
jijJJ*-* J 1 t-£j* ) of 179 times. Of this 179 times, the "he-believers" 

also (of all grammatical inflections, jJJS-» J' jl £j3>» of 35 and 

JJJ^* J 1 SHJ"^* of 144, as well as the "she-believer" of 6 and 22 t-Jj«aL» 

JJJ*-* J). In other word the total comparison is 259 and 179. But the concept 
I believe is that the "they/ them who believed'' are "recenf believers, the belief in 
them has not jet taken strong hold on them, i.e. not yet become firmly established 
as to be a "hallmark" of them like in the case of "the he/ she believers." Thus, the 
implication may be, and Allah knows best, is that contrary to common sense, the 
"they-them who believed," are so "recent believer" they are not subject to 
revert back to "disbelief and even if any does revert back to disbelief, then 
"they are not "they/ them who believed." So, although they are in more need to fortify 
their "fresh" belief to firmly establish it in their heart/minds, the transition 
period to revert to disbelief is too short to non-existent, or even under the worst of 
circumstances, if any should revert to disbelief, then they are not the addressees 
of the "they/ them who believed." So, in summary: The "they/ them who 
believed" are "recent" believers, thus, the "belief is not yet firmly established in 
their hearts and mind as in the case of 'the believers." So, contrary to common 
sense, the "they/ them who believed" are not likely to "change" their mind and 
revert back to "disbelief but even if they should be subject to such a change 
and it does occur then they are not the addressees of "they/ them who believed.' 



Telka 



dJLL- 



The word "telka" — "tSUS" is a demonstrative noun, made up of three components 
(1) "cjV as a demonstrative noun, for the feminine, singular, (2) "J*jJI <»V tj" for the 
afar distance, and (3) the 'M 3 '^"= "it" for addressee. And most 

importantly its usage is intended for the inanimate objects or "j ," <^ £**•"= "broken 
plural." The word "telka"="^& " means: she-afar-that-it, or plural feminine those, or 
a singular of a plurality, such as Ummah— community, if. So, for this "^j" there 
is no English equivalent per se. Thus, we have to transliterate and parenthetically 
explain, as stated above. See t-ij^t j jailt So telka (she-afar-that-it, those' 1 '). 



To versus "with" versus "by' 



There are significant differences between "to their devil," "with their devils," and 
"by their devils." In Arabic they say: "I was alone to the king," the speaker is 
lesser in rank with respect to the king. "I was with the king," the speaker is of 
equal status to the king. "I was alone by the king," the speaker is superior to the 
king; the speaker is an Emperor with respect to one of his kings. In essence: 
"to" indicates subordination to the devils; "with" indicates equality with the devil; 
"by" indicates superiority over the devils. 



toaddo 



The word "toaddo"— It is to be noted that the word means ^>mwW| 

payment, i.e. the payer must pay the payment to the payee in person or in 
certain circumstances the payee's legal representative. This is in contrast to "%>affa"= 
"iA?" foffV/ the full obligations in any way. 



Touch me 



The word " <i? j«uW' from "a -- " which literally means "touched" However, 
"^ u l u l o j" i s the present tense for "qjLm*1\ } " metonymically (i.e. figuratively) 
speaking) meaning the lawful" sexual intercourse'' between wedded spouses. 



Ummah, Ummey/ ummyoun 



The Arabic word Ummah has many meanings: (1) Mother; (2) The total of a 
given population ruled by a set of rules or a ruler (a nation); (3) followers of I 
any messenger of Allah; (4) All creatures of Allah; (5) each animal species is 
an Ummah; (6) way of doing things; (7) religion; (8) time span; (9) the 
height/bodily frame of a person; (10) a person that has gathered within 
himself multiple great, and favorable traits normally available in a whole nation. 
In The Qur'an, Ebraheem {Abraham) is described as "Ummah;" (11) a 
generation; (12) people; (13) community; (14) main section of the road. 
He who is unlettered. And ummeyoun is a plural for those who are 
unlettered. In the Jewish sense the Gentile. , 



Umtah 



The Arabic word "I'atamara" means made "Umrah" which is referred to as 
the "lesser pilgrimage" i.e. visiting of The Sacred House in Makkah outside the 
normal Hajj (Pilgrimage) ceremonies. 



Undhurna 



The word undhorna (pay attention to us, give us respite), "undhurna" is made up of 
two words: "nadhara" and "na." The word "nadhara" has many meanings, 
among them: looked at and was considerate towards some one with in the 
intention of being kind or reprieving or both; (2) considered and appreciated 
the enormity of some thing. The "na" is the pronoun of the speakers in the 
subjective collective sense of "us." Thus, "undhuran" here, and Allah knows 
best, means: (1) (the addressors are petitioning the addressee as if saying) 
"listen and pay attention to us;" (2) (the addressors are pleading the 
addressee as if saying) "give us respite (i.e. the speakers)." 



Village 



For the word "4jj3" commonly speaking and Arabic dictionaries refer to the 
word "^Jj3"= "village." However, "in the Qur'an it means a developed urban 
community, a metropolis. At times the word "AjjS"= "village" is used 
figuratively to denote its people. 



Wa'seon 



The word "wa'seon" is singular, masculine, subjective noun with multiple meanings: 
(1) Surrounder of other things and subsuming them, (2) vastly spacious, (3) that 
which can comprehensively contain other thing. When the definite article 
"the" is prefixed to it, with a capital "T" and the word "was'eon" also with a 
capital "W," to make "The Was'eo" then it becomes one of Allah's most 
beautiful attributive names, meaning "Furnisher of provision and mercy to 
everything." 



waffa 



"fbull jA j frlij]! qa t^j" Means paid the full obligations in any way. 
wahana j*J 



The word "t>^" is rooted in "^j <J J-«a J* ^1 £A ,C£j jl '6* J 

Jjj Sjiil! ^ Jfr j cixJaJl jA cjAj^l J 
j lW^i ^ ljjaSI 4_jAIj£ j LjjJI ^ jA t^lui j 4ulc. ^i^d La£ tLuaji £)A jJI j 
Sj^Ij <j£ £>*j j tillii Jjj ^ t5J^J ^ cijxJa ^1 UaIj j! LiAj jLa ^'l £Aj 

Therefore, the word linguistically has several meanings, relevant to us 

here are: "(1) weaken not you. (2) You love not the world and have a dislike 
for death in the cause of Allah's cause." In English there is no way to express 
the word "ij^" in one word per se. Hence, ">>i$j" is best rendered, in my 
opinion as indicated above. 



Wakeel 



There is no proper conventionally acceptable English word for "JAj," meaning: 
(1) Allah, when preceded by the article "The" i.e. The Custodian; (2) the 
custodian, the one that has or takes or is given charge of some thing to care-take of. 
The solicitor is a legal representative, who really practices Taw, and generally stays 
within its confines, on behalf of some one; (3) the deputy (political representative) of 
some one who takes full responsibility on behalf of the one who deputizes; (4) 
the keeper of the affairs of some one else. Thus, perhaps "custodian," is the best to 
really depict what the real sense of a "Wakeef is or should be. 



wasilah 



The "wasilah"— "AL^j" means the she-sheep who gave seven or ten consecutive births. 
When the she-sheep gives it seventh birth they look at the offspring, if a 
male and a female then the male is not slain because of her sister. Also, the 
women do not drink its milk. And they let her loose. 

Is an Arabic word that has two distinct meanings: (1) long lasting torture and 
(2) a valley in the Hell Fire that melts anything and everything that falls into 
it due to its intense heat. 



Wretched 



Past tense meaning wretched. 




Yadhunnoon 



0 j&j 




Is an Arabic word made up of two parts, yadhun— verb and «oo«=pronoun for 
the plural they or them. The verb jadhunn is the present tense of dhanna. The 
noun is dhann. Thus, dhann has many meanings, including contradictory ones. 
Among such meanings are: (1) be of the opinion of, (2) suspected, (3) 
assumed, (4) presumed, (5) perceived, (6) reached conclusion on the basis of 
slender evidence, (7) imagined (8) is absolutely certain. Thus, in this Ayah, it is 
used in the 8 th sense listed. Some dhann is highly disgraced in The Noble Qur'an: 
"O ye who believed shun some dhann (suspicion), verily some dhann is sin." 
(S 49:12). 



yaghulla 



The word "JV the present tense of the word ""C^-"— "ghalla" which has many 
meanings: (1) stool from the war booty before it is distributed; (2) forced 
penetration (such as nail into wood); (3) a thing taken and hidden in a personal 
pocket; (4) shackled the hands or the feet; (5) became stingy; (6) yield of the 
crop; (7) has rancor in his/her heart; (8) the camel did not have enough to 
drink; (9) extreme thirst; (10) heart burn 



Yaghullo, Ghalla. 



J~ 'J* 



The word "JV the present tense of the word "Jp"=" ghalla" which has 
meanings: (1) stool from the war booty before it is distributed; (2) forced 
penetration (such as nail into wood); (3) a thing taken and hidden in a personal 
pocket; (4) shackled the hands or the feet; (5) became stingy; (6) yield of the 
crop; (7) has rancor in his/her heart; (8) the camel did not have enough to 
drink; (9) extreme thirst; (10) heart burn. 



yajhaloon 



The Arabic word "O j^j " is the present tense for the past tense of "J^." The 
English language does «o/have a verb for "ignorance 7 '' (an adjective). So, we resort 
to say: "in a state of ignorance," or "you act as if you are ignorant fools" instead. 



Yakhtasso 



The word (a) "yakhtasso"-"o^^" is different from (b) "o 3 ^," (a) is based on 
"<ja&I" a nd (b) is based on "<j** ."Both (a) and (b) mean particularised, not 
chose or selected, as many tend to say. As a general rule in the Arabic 
language: the more letters in the basic construction of a word the more meaning 
that imparts to it." The Noble Qur'an has the (a) construction and does not have 
the (b) construction; i.e. perhaps, and Allah knows best, indicating the 
munificence and bounty of Allah. On that basis, there is no English equivalent 
for the (a) "yakhtasso"—"o a ^i" per se; and the best that could be achieved is the 
(b) construction. Hence, we have a need for transliterating (a), above. 



yalmezona 



He who: privately slander, or find fault with (with others) in subtle ways, or blink the eye to 
malign others. 



yarshodoon 



The word ">^j" means: (1) maturity, i.e. reaching the age of say 16-18 and 
above, (2) recognition of good and bad, right and wrong, (3) constant adherence to what 
is right, (4) cognisance of the consequences of any given situation and avoidance 
of the undesirable results. Thus, ">^j" in summary: discernment at maturity and\ 
strict adherence to what is right. 



yasdefoon 



0 jSX*A> 



They shunt their selves, as shunt is a transitive verb. 



Yataq> 



oon 



They, in the future tense, plural, masculine, see above 



yestajeebo 



[The Arabic word "yastajeebo' ' — JJ"> "/ ' means positively respond, i.e. not 
respond but actualized what is requested or complied with what was requested, 



The word "youdhaheroona"="C)3J^^i" has several meanings. However, in this 
context it is associated with "J-fr^," which was the pre-Islamic Arab way of 
divorcing their wives, by a person saying to his wife: "you are upon me like my 
mother's back!' That is because the "back' is considered as the place of "riding!' 
When a man is having sexual relation with his wife, it is as if he is "riding over her." 
Thus, the "back" is a lofty metonymy (indirect declaration of intent) with respect to 
"having sexual intercourse." Hence, once a person expresses "jl^aJl" to his wife, 
then that means it is a full divorce. When Islam was established "j^f^t" was 
prohibited. See Ql*^. 



youmetokum 



The word " ^'b".? ' is made up of two parts, the present tense (a) " l ^ > w" and (b) the 
pronoun "(&." Part (a) is based on the transitive verb "amata" i.e. requiring 

a direct object. The closest English for "tlAJ" is "deaden." And "deaden" comes in 
(1) transitive sense, means: to render less intense, sensitive, or vigorous; or to 
make soundproof; or to make less colorful or brilliant, i.e. not what we needed 
for our purpose. And (2) "deaden" in the intransitive sense means: to become dead 
or to lose vigor, brilliance, or liveliness, so one sense (lose liveliness) what is 
exactly needed for our purpose, but it is in the transitive sense Therefore, the only 
way, it seems, is to transliterate " ^'[^f is to say: causes natural death, or make you 
die, i.e. Allah does. Other expressions, such as: "kill you" or "deal you 
etc. all these are «o/good enough for this purpose of 



Yougeemona: 



The word "ffi" in "£xs*&" has several meanings, but relevant to the Prayer are 
two distinct but supportive of each other. But first what is the meaning of : "ftSt?" 
"^^^mmtical^n&^s^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 



So, "Cij^" means they: (1) Maintain, in the sense of continuedness and keep up of 
all the prescribed obligations, as in this Ayah (S2: 3). Also has another 

'sharey ah" prescribed meaning of: (2) called or upped to perform the Prayer itself, as 
in the Ayah: "And when you g were in them, then you g upped for them (the 
second call for) the Prayer," (S4: 102). Note: Prayer and how to be done was 
established and reveled by Allah. Hence people do not establish Prayer they 
and perform it. 



Youqenoon 



This word is made up of two parts: (1) "Youqen" and (2) the pronoun "noon'' 
''Youqen" is singular, masculine present tense, for having absolute certainty. 
The pronoun "noon" is for they. 



youthkeeno 



The word the present tense of which means became thick, heavy, 

dense, or firm. And the word "£pjt" linguistically means prevailed and subdued. 
And "cpjt" also means exaggerated in wounding the enemy. And means 
weakened him. And "o^J^ (j* CP-"" means got a hold of it, prevailed and became the 
master over its territory. And in Hadeeth Aaeysha: " <£' Lfr^i ^ 

.l^lUa^! j yP" means I exaggerated in my response to her until I confounded her. 
J Thus, literally means got a hold of it, prevailed and became the master over its territory. 
\At-Tabary, a noted Emam in the Tafseer of The Qur'an say for "£pji" means 
\prevail or gain mastery. Thus, this Ayah does not say "JjaII ^ but says " 

O^J^n <^a. " That is ^ ^o/af o/" it, prevailed and became the master over its territory 
Therefore, and Allah knows best "o^J^' ls* Must be taken for its 

linguistic implication and not necessarily to mean "J2aJ! ^ cP>-¥." However, 
many of the books of Tafseer say that "c£V' means exaggerate in the killing of the 
polytheists. Thus, "dpjt" could mean take hold of, prevail and continue to have 
mastery over the territory. 



youzakkey 



The word "cA3" in "&£ji" means had all the impurities removed from (exculpated) 
him as well as swelled. See 4^0^. 



Zakah 



The definition of a^Zakah is: definitively blessed augmentation prescribed as a 
specific percentage of particular personal wealth of a specific time frame. The a% : 
Zakah is to "cleanse" the wealth it is paid on its behalf. Thus, once such "wealth" 
is "cleansed' by giving out the a^Zakah then a^Zakah will blessedly 
augment="swell" such wealth. As the a^-Zakah is "Allah's possession"^ " J-» 
In this respect Allah says: "And you give them from Allah's wealth which 
He gave you." (S 24:33). Whereas the charity is from the personal wealth= 
There are many Ayat in this respect, among them, Allah says: "Verily 




you will be assuredly essayed in your riches and your selves." (S 3: 186). 
Thus, the word, "swe/F is in the sense of to cause to increase in volume, si^e, 
degree, or intensity. Obviously the rather small "Zakah" portion of any possession 
belongs to Allah and not the possessor of that possession entrusted with such a 
portion. So, the possessor must expend that small "Zakah" portion as soon as 
possible in the ways of the "Zakah" as prescribed in The Qur'an, (S 2:177), as 
not do that will inevitably impart disastrous consequences on the possessions themselves. 
But such expenditure will bless the remaining much greater portion and more 
than make up for the expended 2.5%, once the remaining greater portion is 
invested, as it should and must. For example with respect to monetary wealth, 
only 2.5% of such wealth which remained with the possessor for one whole jear\ 
as surplus to all his needs. Thus, when this 2.5% is properly expended as they 
should be, such expenditure will not only "purge" the entire possession, but 
will simultaneously swell (augment, raise) the lot or status of the possessor. 



Zar-a" 



(a) rooted in the word '\ara-a'" Past tense; 

(b) "ye%-ra-a'o" the future tense (for him); 

(c) "ta-%ra-a'oon" future tense (for you make) the '\ar-a 9 ' 

(d) "ta%-%are-a'onaho" future tense (for you make it) "%ar-a'." 

(e) " ' a^are-a'oon" nouns, (for makers of the) ( \ar-a'." Therefore "zar'a' : 
means: green standing crop Just before harvesting, or the vegetation after sprouting. 
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An Epilogue 

Since post Summer of 2002 until today, Monday 27 th of July 2009, 1 
have been and continue to be relentless regarding finding some one 
to critique or participate in what I call: "The Textual Translation of 
The Qur'an The Supreme." As to the critiquing, the result is absolute 
%ero. As to the participating, only a single friend, who was with me all 
along until I finished the first undertaking. And a second friend 
showed some intense interest and voiced some corrective and very 
important suggestions here and there. Clearly to bring the 
translation to its present state, I had to make multiple revisions, many 
innovations and technical refinements. I do not claim that this product is 
perfect by any stretch of imagination. But since so far I could not 
find any one to critique or participate (save the two friends already 
mentioned) I am publishing this latest revision, Revision 5.0 with 
the anticipation that I shall improve on it subsequently, either through 
my own observation or comments by others, as might materialize 
post such publication, Allah willing. 

Clearly the lexicon attached to this Translation needs a revisit and a| 
revisionX I hope to undertake in the near future, Allah willing. 

The Translator, 

Abdulaziz Fahad AlMubarak 

Al-Khobar, Saudi Arabia 
31/01/2008 

Revised on Sunday 14/09/2014 
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1. 


<*Aal\ = The Opener-she>' 


1 


2. 


SjlJl = The Cow 


2 


3. 


jl jac Jl = Aal'e Omran 


69 


4. 


«.La]l = The Women 


104 


5. 


S^LJI = The Dining Table 


142 


6. 


= The Grazing Livestock 


170 


7. 


Uil jo VI = The Heights 


200 


8. 


= The Spoils of War 


234 


9. 


4jjj]| = The Repentance 


247 


10. 


O^Ji = Jonah 


274 


11. 


■^j* = Heber 


291 


12. 


Ji — Joseph 


311 


13. 


Jc-jll = The Thunder 


330 


14. 


f^L>?l = Abraham 


339 


15. 


= The Rock Tract 


347 


16. 


= The bees 


357 


17. 


*\ — The Nocturnal Journey 


377 


18. 


t -%^' = The Cave 


395 


19. 


fij* = Mary 


412 


20. 


^ = Taha 


424 


21. 


= The Prophets 


439 


22. 


gf^\ = The Pilgrimage 


452 


23. 


jjlaj-a]| = The Believers 


466 


24. 


jjill = The Illumination 


479 


25. 


jlijill = The Criterion (The Qur'ati) 


492 


26. 


= The Poets 


502 


27. 


J-Sll = The Ants 


518 


28. 


(j^^l = The Narratives 


530 


29. 


O jAiaJI = The Spider 


544 


30. 


fjj^ = The Romans 


554 


31. 


jUal = Luqman 


563 


32. 


S-iaUl = Once-She- v Kowtowing 


569 


33. 


ja.Vl = The Parties 


573 


34. 


= Sheba 


585 
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35. 


jLla = Originator 


594 


36. 


= Yaseen 


602 


37. 


CjliULal! = The Rankers-shey m 


610 


38. 


u- 3 = Ssaad 


623 


39. 


jxjll = The Bands 


632 


40. 


jalc. = Forgiver 


644 


41. 


'"^'■^ = (Had Been) Expounded 


657 


42. 


ijjj^N = The Counsel 


665 


43. 


<-aj^-jll = The (Gold/ Golden) Adornment 


675 


44. 


jU.SH = The Smoke 


685 


45. 


4jjUJI = The Kneeling-Shey 


690 


46. 


UAS^Vl = The Winding Sand Duns 


695 


47. 


= Mohammad 


701 


48. 


= The He-Opening 


707 


49. 


^ = The Chambers 


712 


50. 


J= Qaf 


716 


51. 


tljbjlill = The winnowers-she5' m 


721 


52. 


jjLII = The Mount 


725 


53. 


= The Star 


730 


54. 


j^l = The Moon 


735 


55. 


t>^j^ = Ar-Rahman 


740 


56. 


jll = The Doom 


746 


57. 


jj^aJ! = The Iron 


753 


58. 


aM^A\ = The Pleader-she v 


758 


59. 


= The Throng 


763 


60. 


<jaAAAll = The She-Examiner 


767 


61. 


^i-JI - The Rank/Row 


771 


62. 


= The Friday 


773 


63. 


jjaaliall - The Hypocrites 


775 


64. 


jjjUjll = The Mutual Defrauding 


776 


65. 


(jplkll = The Divorce 


779 


66. 


t^j^l = The Banning 


782 


67. 


= The Proprietorship 


785 


68. 


fffil = The Pen 


788 


69. 


AaUJl = The Disposer-She v 


792 


70. 


^ jUJI = The Ascending Stairways 


796 


71. 


£jj = Noah 


800 
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72. 


l>^' = The Jinn 


803 


73. 


Ja jJI = Al-Mu^ammil (The He Who Enshrouded himself) 


806 


74. 


jS.uil= Al-Muddathir (The He-Who-cloaked-himselj) 


808 


75. 


«uUSJI = The Resurrection/Doom 


812 


76. 


jAoll = The Time 


815 


77. 


cl£Lu jJI = The Sent-Emissaries-she>' m -news 


818 


78. 


4^1 = The piece-of-significant-and-availing 


822 


79. 


Clc jlill = The Wresters-she n 


824 


80. 


= Frowned 


828 


81. 


= The conglobating 


831 


82. 


jLLijVI = The Fissuring 


832 


83. 


jjaaJaJI = The Defrauders 


834 


84. 


(jli^jVI = The Tearing 


837 


85. 


£JJ^' = The Zodiacs 


838 


86. 


(jJ-Ul = The Morning Star/The Night Visitant 


840 


87. 


J^W = The Highest 


841 


88. 


<uJ;li]| = The Coverer-she v 


843 


89. 


= The Early Dawn 


844 


90. 


4^ = The Township/ City 


846 


91. 


0*a^\ — The Sun 


848 


92. 


= The Night 


849 


93. 


cb'"^ = The Early Noon 


850 


94. 


^ j^JI = The Chest-Opening 


851 


95. 


Lti^ = The Figs 


852 


96. 


ti^ 1 = The Blood-Clot 


853 


97. 


ySl\ = The Fate's-Night 


854 


98. 


3-^' = The Evidence-she!' 


855 


99. 


^Jljll = The Earth-Quake 


856 


100. 


CjLjjUJ! = The She-Coursers 


857 


101. 


<c Jill = The She-Knocker 


857 


102. 


= The Amassing 


858 


103. 


_>-aaJl = The Asr-Prayer/Epochal Time 


859 


104. 


SJa$J| = The Customarily-Subtie-Slanderer 


859 


105. 


cJbjai' = The Elephant 


860 


106. 


lAjj3 = Quraysh 


860 


107. 


UjcLaJI = Any thing of use or benefit 


861 


108. 


jj jSJI = The Multitudinous 


861 
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109. 


jjjal^ll = The Disbelievers 


862 


110. 


= The Victory 


862 


111. 


= Al-Masad 


863 


112. 


QA^y] = The Uniqueness Surah 


863 


113. 


c3^l = The Daybreak 


863 


114. 


(_>aUll = The People 


864 
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(versions . ) 

"^-IaIIj jjajlaIjaII" 

(_5-UjjJI ( _ J k~oljJI ^jij-^JI ^gjsj y Ju^a Ju™ll (j'^* ^VfjjJl ^U^AJ t ^^olail y^yr ^y ^yjj 1 ^ - ^ 

J^O C jb i (_gijjb jlUP jljjL^> J^>u 4 ^L^is^Nl k^ljJI ia%<JJ 4 jl^l iiUJI obji* • V 

t Ju^JI Jup jjjJI ( _ s ~*^ -U>^ t"-»viV (^jLajSfl fLiA jjl ^l*y i-jjU'i!! tj-sS" j# ^_....UI ^yk» ■ I 

■ <\ <\ ^ -J^ £ U 4 j-lUl j ipLkU jU jb t ^ y^i\ Jua— 4 >_JyJI iii tpl^JI • 1 

<uv 4 

4 ^^Jl l^I^JI *L^I jbuWo-l" 4 <j-UaI ^1 JU^f JJ^JI (>«->■ <_;ri^ ' j-j*" '-'^ • A 

■ jbJ — Ojj-j 

^ "W\ ~\ *U £ 4 jU kf&> 4 ^IX-JI J»i>tJI 4 iojjJI i»JJ J^k* 4 Ji^wJI ■ "\ 

■ \ <\AV4 j-j^JJ jJjJI jb 4 i jAxj ^j-b /ij i^vfl* JLi~»/i i oJIj 4 . 'J*ifl j iilil ^ J^laaJI ^>y>>^\ ■ \ < 

f-lj-^asJI ^^JjuNl jb 4 i—iij^JI y (JjAP (j™^ -W>^ /i 4 5J_$1-U<JI Jlto'illj i.-jS'l OUdWa<JI • ^ ^ 

•(»^ < \ < \'\ 4 Sji_j*~JI o^JI 55CU_<JI -SJl>- 4 ^jjJIj j-i-JJ 

4_*XS3I jb 4 ^^woJljJI jjJ-JI ^L~=- "J^TJ <kwS 4 ,_5jSwJI J^A* ^1 ^jjJJI 4_oiMl ^U^U 4 h -\Y 

\\\- -*\t>\ 4 jU -OjjJ 4 5_JjJI 

• ^ "\Ao - -* ^ i < o Oj ^ 4 4_c5^II jJLp 4 JjjJI ^1 a»^> JLp/j Jj^j 4 ^ia^H J jT^all ^Liw ■ \X 

^jjMI jj^b / i (jJ^JJ Ja-^s 4 < _ s JL«iJl J_pLwI Jm>^> 

^jMl ix-JaJI 4^11^1 jjbcJI i*£j> -(^jj^JI ^jj ^jiJI ^1 (»L»*>U i_ujj«JI j ~~i2 ^ i-jj^l SjS'ij .^o 

• ^ <\A1 - j>U « V 

-»\\"\o i ysUJI 4 J^uJI jjjJI y^j oTjill ^ oUJJI i-jbS ■ n 



932 



^^Uii i; .By Edward William Lane 

Y <L;yJI <£L>-JI -5J^- 4 j^JI jb 4 ^xJI ^lls- 4)1 -Up /i "4 ^jJ^tj^-^jp" 4 j»j jSsil jT ^231 Jsliil ^y j^ls i|f 

^ <M<\- j>U^t k>3y±J\ 

V' jJcJ— ^^vjUjIj jJbjJiSva jbJ <l^5v> 4 jl jS" j ^-3~° ■ ^ ' • j*fb.»JI ^rfj*]' 4*13 1 1*^**° i;f 

^ <\<\<\ 4 jU-oj^ 4 o^^J p-^ 1 jb t^A*^' /■> <■ iSj~^l -<jty o^y^ ' ^jj*" * 
i . 4 oT^ii 4_iU ^ jUi dLL-Bliss St. Beirut Lebanon Bookstore John Penrice 

tjUl -U^l ( _ s aks^ 4 SjjUJI i^SCJI 4 ^^Js^flJI (_5jUajSfl -U^l Ju^i 4)1 Jut 4 jT^SJI ^s-^i £°bJI 

ji*>- ^1 ^L»Nl 4 jjfi3l tij-i^Jlj j~£II ' lS -j j**M ' j' t*3' j* • ^ 

(^^^i^^l ^ i j^UJI ^1 J 4 JjjUI &yrj ^ JjjliiMl by?- j dir^' ch^ 5 - 0* "~ 'b^' ■Y' 

.(j^orA-tiv) ^jjiyJi 

4_»VV£ <b*» jiJI 4 ^ji^ijJI ( _ 5 Ji jill _^iS" jj J^Lw} f-ljujjl ^1 (jjjJI iU* JiaUJI ^U^AJ 4 jjl j~~«j • I 

•f^Afc 1 • £ 4 obJ -oj^ 4 ^jjjJIj j-iJIj <pLkU ^JjuSlI jb 

^yy*£\ 2 j^j>^> .xLJI jj-OI 1 (J-^*II <U*>UAJ 4^1^*31 *j~J'j ^. J a * ll jTj53l j~~J>j ^ ^1*^31 ^jj -o 

t \ I 4 jUI ju?-I < _ s ais-^> 4 ijUdl L^SCJI • j^^ Y V ^ _yuJI 4 (_plji*JI 
f-Lvi i«%JI ^jjl ^-01 j^i tSjl_pl Ji»j^ ^ U^U 4 4_~«JI ^jLI«j __j~SvJ1 j™iJL ^xiJI 4 ^jjl^il ^^>siil ^ ...-iJ • l 

• ^ <\Ao - i « 0 Ss] Is] I ixJaJI 4 *jj_)JI j jAJIj <pLkU jSCiJI jb 4 jjjJI 

<u~*j^ 4 £>jy)\j j-XdJ ( _ s ii^>JI jb 4 ja\ Y 0 < <u^»i ^9 _jX<JI 4 ^yb" j^tJI ( _ s 1p ^ J^>&a > aJl^ 4 jiJ3&\ ■ V 

• flW-J>liUi jAJIj ^LiJJ jCJJI 
tlH dfi' 4^i' (jJ^' ^^s^UJI i— «Jb 4 JjjbJI j'^'j Ji3~^' j' jj' ( _ f »~»<JI 4 ^UijJI j-~-aJ ■ A 

^ji-JI 4 ^^LsJI -i 4_ijy<^JI 4_jLj y r^i Juj-I i_ «Jlj 4 jj^SCJI ( 'LxS^Jl ^ 0 yA«]^ J-*31 • "\ 

^ Jt*?w jj_)*ll Jup ^ -^»wi3l iL^is i«>-lyjj olj»iU 4 <c~JI 4_u^il 4 i-jjjjAJI tiuJL>JI itj^j^ -\ 
■ ("Y * * * Jjjjl = > Y Cj?* 0 : 4iib3l 5*Jail 4 *jjjJI j j-iJJ c%JI jb 4 ^iil <_JT ^IjjJ 



jj^-* jjjJI ( _ s ^ 



O 4 



• f ^^04 jU S-iC 4 ^ Ju*~- 4 j£H\ ^^JwJI ■ ^ 

• ^ ' jbJ-Oj 4 ^"^UH .Jkll jb ^^SLUJI 4 ^jf- ^ yXi <. i j^JI ■ Yl 
>U*I 4 LS'lS' (3 j-i>^-— <JI <u^- 4 ^ j£—^yS&\J (_^jJLSvj^— ^ ^p- 4 ,_y.j*JI _j>cJI oUJLUiao ^ jj^><jw4 4_a.jj<JI ■ vl 

• \ ^VV ' 0-u) — jU>o jJ 4 cjj j~i 4 jU) <u5v. 4 SjJjI <U>U- 
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